VOICE OF SILENCE
Compilation from AAB CD

DISCIPLESHIP IN THE NEW AGE: VOL I
You would find it useful to keep what might be called a spiritual diary. This does not involve the daily entering of the day's events and has no relation to the happenings which may concern the personality. Note this. In this diary you should record the following:
1. Any spiritual experience which may come to you, such as contact with some Presence, either that of your own soul, the angel of the Presence, contact with some disciple and eventually—when your life and work and discipline warrant it—contact with one of the Masters. Record this in an impartial way, preserving the scientific attitude and seeking ever a practical explanation before accepting a mystical one. A spirit of agnosticism (not of atheism) is of real value to the beginner and preserves him from the snares of the world illusion and of lower psychism.
2. Any intuition which—corroborated by the reason—carries one forward into knowledge and evokes the wisdom of the soul and its registration by the brain, via the mind.
3. Any telepathic happenings between you and your fellow disciples. This telepathic interplay should be cultivated but it must be most carefully checked and counterchecked and the strictest accuracy preserved. Thus we shall have the fostering of the spirit of Truth, which is the governing principle of all true telepathic communication. An Ashram functions telepathically when fully and rightly organised.
4. Any phenomena of a mystical and spiritual kind should also be noted. The seeing of the light in the head comes under this category. Its brilliance should be noted, its growth and dimming; the hearing of the Voice of the Silence which is the voice of the soul but not of the subconscious; the registering of messages from the soul or from other disciples and world Servers; expansions of consciousness which initiate you into the conscious life of [Page 15] God, as it manifests through any forms and the hearing of the note of all beings. A close study of the third part of The Light of the Soul (the Yoga Sutras of Patanjali) will indicate the type of phenomena which should find its place in this diary.
5. Any experiences of a psychic kind which do not come under any of the above headings. Those mentioned above come under the heading of the higher psychism and concern the higher psychic faculties, spiritual perception, intuitive knowledge, mental telepathy (and not the telepathy which is based upon the solar plexus activity). The lower psychic experiences can also be noted—whether pleasant or unpleasant. Once noted, however, they should be forgotten for they are of no moment.
Days may go by and weeks with no record. Let this in no way disconcert you. The sensitivity of the mechanism of the soul to spiritual vibration has to be cultivated and existing sensitivity to lower psychic impressions has to be tuned out; so many voices clamour for attention, so many impressions—emanating from the physical and astral forms around us—register upon our consciousness, that the vibrations and sounds coming from the subjective and spiritual world are lost and not registered and recorded. You will find it interesting to note, at the end of a few years, the difference in the data recorded and the development of sensitivity to the right kind of impression. This can only be realised after much time has elapsed and much spurious material has been eliminated, after being recognised for what it is: astralism, spurious claims and thoughtforms. (DINA I: 14/15).
DISCIPLESHIP IN THE NEW AGE; VOL II.
c. The circle of those who live within the secret quiet place. They use not words and yet their sound goes forth and when they speak—and speak they do—men listen.
This triple presentation of the balancing potencies of speech and of silence are the comprehended effects of occult obedience—in itself a voluntary response to the power of the life of the Ashram, and to the mind and the love of the Master of the Ashram. It is upon these potencies I would have you reflect during the coming interlude between this instruction and the next. Make the results of your reflection practical, and thus learn to know when to speak and when to be silent, remembering that the elimination of possessiveness and of self-reference will reduce speech to its spiritual essentials.
Your next incarnation holds for you a peculiar form of service, for which this life has been preparatory. It is related to speech, to words, to the voice, and to the creative power of sound; for the remainder of this life, the theme of much of your thinking should be concerned with the occult meaning of silence, of voiceless interludes and of the "spiritual retention of sound." This may, and probably will, manifest itself in an increase of voiced teaching of those you seek to help, but its quality will be different.
The teaching of the ones you seek to help will blot out the picture of yourself, the teacher, and obliterate it from your mind. This will happen automatically and not by planned intent. Some years ago I could not have told you this; you would not have accepted it. Today you will and will profit thereby. Some years ago you would have wasted time and strength in inner worry, in self-condemnation or in refutation. Today you know better the meaning of occult obedience and the acceptance of the statement and expressed wish of your Master—and this because you know me better and trust me more. c. The circle of those who live within the secret quiet place. They use not words and yet their sound goes forth and when they speak—and speak they do—men listen.
Let me give you a visualisation exercise to be followed by you each Sunday morning, every Friday morning, and for the five days which come at the time of the Full Moon each month. In company of your group brothers, you have for [Page 552] years visualised me standing by an open window, and you have thus sought contact with me. This trained facility forms the basis of the following suggested exercise, the procedure of which is as follows:
1. Picture to yourself a wood of pine trees, a purling brook, a winding, mounting path, and at the end a low built bungalow of undressed wood, in which I live. With you are walking your group brothers, and all of you are talking on the way.
2. You stand before the door, the outer door, and pass inside and hear a voice which says, "You stand within the circle of those who talk and, talking, cannot hear the Master's voice." Stand there. Listen. Reflect and cease from speech.
3. Picture a curtain, hanging across the space near to the place where you stand. Imagine yourself achieving, with effort, that complete silence which will enable you to hear a voice which says, "Move forward into the circle of those who know the Law of Silence. You now can hear my voice." Then imagine yourself obeying the summons and passing beyond the partitioning curtain into the central room within my place of retreat. There sit in quietude and contemplative reflection, and listen.
4. Then across the silence and breaking into the current of your quiet thought will come a voice, inviting you to enter the circle of those who live within the secret quiet place.
You will note, my brother, how I emphasise for you the need to listen. That must be the keynote of your inner life for the remainder of this incarnation. When you can thus listen, the two other principles to which I earlier referred as governing the life of the Ashram—Group Integration and Right of Access—will take on new and vital meanings to you. Within the circle of those who talk there is no group integration. Right of access comes to those who know the Law of Silence. (DINA II:551/2).
THE EXTERNALISATION OF THE HIERARCHY
I would assert here that the great and satisfying reply [Page 286] to all human questioning and human need is to be found in the doctrine of Avatars, and in the continuity of divine Revelations. This is the persistent belief—ineradicable and unalterable—that (at major moments of world need) God reveals Himself through Appearances, through a Coming One. This doctrine is found in all the basic world religions, in every time and age; it appears in the doctrine of the Avatars of the Hindu faith, in the teaching of the return of Maitreya Buddha or the Kalki Avatar, in the belief in the Western world in the return of Christ and His Advent or second Coming, and in the prophesied issuing forth of the divine Adventurer of the Moslem world. All this is tied up with the undying belief of mankind in the loving Heart of God, Who ever meets man's need. The witness of history is that always the appearance of man's necessity has been met with a divine Revelation.
The reason for this faith, innate in the human heart, is to be found in the fact of the nature of Deity itself. The Christian statement that "God is Love" is founded on that deepest, recognised, spiritual fact. The expression of this divine characteristic can be summed up in the words from The Voice of the Silence:
"Compassion is no attribute. It is the Law of Laws—eternal Harmony, Alaya's Self; a shoreless, universal essence, the light of everlasting right and fitness of things, the law of love eternal."
To this everlasting Compassion the cyclic appearance of the Sun Gods of the ancient myths, the World Saviours and the Avatars bear witness and are the guarantee.(EOH:286).
FROM BETHLEHEM TO CALVARY
If the first requirement of the man who seeks to prepare himself for the Mysteries of Jesus is obedience to the highest which he can sense and know, and the second is the practice of love, the third is the development of that sensitivity and inner attention by means of which he can arrive at the significance and the condition of inspiration. This is not in any sense the development of psychic faculty as usually understood; it is present among God's children in many forms, from that of attention to the inner voice of conscience and duty (two of the lowest forms of inspiration) to that high spiritual attainment which finds expression in the inspired scriptures of the world.
Unless there is this inspiration, it is not possible for a man to enter into the temple and to commune with That which is introducing him to the subtle processes of initiation. The first Initiator is the soul itself, the divine self in man, the spiritual man, who stands behind the screen of the outer man, and who struggles to control and work through the outer personality. It is that soul or self which opens to man the door of inspiration and reveals to him the nature of his divine consciousness, attuning his ear to catch the sound of that "Voice which speaks in the silence"—when a man has quieted all the outer voices.
The attainment of the faculty of inspiration is essential to any progress upon the path of initiation, and it presupposes a development of intelligence which will enable a man to make the necessary differentiations. True inspiration is not in any sense the welling-up of the subconscious self or mind; nor is it the releasing in man of the flood of ideas and [Page 269] thoughts which are his—racial, national or family; it is not the tuning in on the world of thought which can so easily be done by those in whom a certain quality of telepathic rapport is developed. Nor is it listening to the many voices which can make themselves heard when a man succeeds in becoming so utterly negative and so emptied of all intelligent thought that the sounds, the ideas and the suggestions of the world of psychic phenomena very easily intrude. This happens usually when the standard of intelligence is of a relatively low order. Inspiration is something entirely different. It is a penetration into the world of thought and ideas to which Christ listened when He heard a Voice, and the Father spoke to Him. It is the intuitive response of an intelligent mind to impressions coming from the soul and from the world of souls. The speech of the kingdom then becomes familiar to us. We are in touch with those liberated souls who are functioning in that kingdom, and the waves of thought and the ideas which they seek to impress upon the minds of men find their way into circulation through the attuned minds of the disciples of the world. This is inspiration, and this is the faculty for which aspirants everywhere should begin to train themselves, and which must be attained in the world of everyday living. It is a power which is generated through the processes of right meditation; it is an expression of the soul, working through the mind, and thus actuating the brain with impulses which are purely spiritual. Inspiration is responsible for all the new ideas and the developing ideals of our modern world. The age of inspiration is not gone and past; it is present here and now. God still speaks to men, for this world of ours still provides adequate facilities for the development of those qualities which are characteristic of the Christ in the human heart, the soul, the son of God in incarnation, dwelling in this vale of tears, or as it has been called, this "vale of soul-making."
But to achieve this definite and conscious soul contact, the aspirant has to learn obedience through the things which he [Page 270] suffers, and he has also to practise the task of loving. This is not easy. It calls for discipline, for ceaseless effort and striving, for that conquest of self which means a daily crucifixion, and for that close attention which never takes its eyes from the goal, but which is always conscious of purpose, of progress and of orientation. The wonder of the process is that it can be carried forward here and now, in the situation in which we find ourselves, without demanding the least deviation from the place of duty and responsibility. (BC:268/70).
FROM INTELLECT TO INTUITION
The third requirement is obedience to the Master. This is no servile attention to the commands of some supposed hidden Teacher, or Master, functioning mysteriously behind the scenes, as so many [Page 97] schools of esotericism claim. It is much simpler than that. The real Master, claiming our attention and subsequent obedience, is the Master in the Heart, the soul, the indwelling Christ. This Master first makes His presence felt through the "still small voice" of conscience, prompting us to higher and more unselfish living, and sounding a quick note of warning when there is deviation from the strict path of rectitude. Later this comes to be known as the Voice of the Silence, that word that comes from the "Word incarnate," which is ourselves. Each of us is a Word made flesh. Later still, we call it the awakened intuition. The student of meditation learns to distinguish accurately between these three. This requirement, therefore, calls for that implicit obedience which the aspirant renders promptly to the highest impulse which he can register at all times and at any cost. When this obedience is forthcoming it calls forth from the soul a downpouring of light and knowledge, and Christ points this out in the words: "If any man shall do his will, he shall know..." (John 7, 17).
These three factors — obedience, a search for truth in every form, and a fiery longing for liberation — are the three parts of the stage of aspiration and must precede that of meditation. They need not be expressed in their fullness and completeness, but must be incorporated in the life as working rules of conduct. They lead to detachment, a quality which is emphasized both in the East and in the West. This is the freeing of the soul from the thralldom of the [Page 98] form life, and the subordination of the personality to the higher impulses. Dr. Maréchal expresses the Christian intention along these lines as follows:
"This 'detachment from self', what does it mean?
"First of all, clearly, it is detachment from the lower and sensible Ego — that is, the habitual subordination of the fleshly to the spiritual point of view, the co-ordination of the lower multiplicity under a higher unity.
"Again, it is detachment from the 'vainglorious Ego,' the dispersed and capricious Ego, the plaything of external circumstances, the slave of fluctuating opinion. The continuity of the inner life could not accommodate itself to so fluctuating a unity.
"Above all, it is detachment from the 'proud Ego.' We must have a right understanding of this, for humility is rightly considered as one of the most characteristic notes of Christian asceticism and mysticism."3 (ItoI:97).
GLAMOUR A WORLD PROBLEM
I. DEFINITION OF THE INTUITION 

The intuition is not a welling forth of love to people and, therefore, an understanding of them. Much that is called the intuition is recognition of similarities and the possession of a clear analytical mind. Intelligent people who have lived in the world for some time and who have experienced much and who have contacted many other people can usually sum up with facility the problems and dispositions of others, provided they are interested. This they must not, however, confound with the intuition.
The intuition has no relation to psychism, either higher or lower; the seeing of a vision, the hearing of the Voice of the Silence, a pleased reaction to teaching of any kind does not infer the functioning of the intuition. It is not only the seeing of symbols, for that is a special sort of perception and the capacity to tune in on the Universal Mind upon that layer of Its activity which produces the pattern-forms on which all etheric bodies are based. It is not intelligent psychology, and a loving desire to help. That emanates from the interplay of a personality, governed by a strong soul orientation, and the group-conscious soul. (GWP:3/4).
Glamour and Illusion have no place for those who are alive to the Voice of the Silence.
2. Those who are more definitely Aryan in their consciousness. This means that the mind factor is awakening and thus constituting a difficulty and that the illusions of the mental plane are now added to the glamours of the astral plane. These illusions are theoretical and intellectual in nature.
3. A group of people who are emerging out of those subject to glamour and illusion, and who are alive to the Voice of the Silence and to the demands of the soul. (GWP:113).
It is possible to reach a point where naught that occurs can ruffle the inner calm; where the peace that passeth understanding is known and experienced, because the consciousness is centred in the Ego, who is peace itself, being the circle of the buddhic life; where poise itself is known and felt, and equilibrium reigns because the centre of the life is in the Ego, who is—in essence—balance; where calm rules unruffled and unshaken, because the divine Knower holds the reins of government, and permits no disturbance from the lower self; where bliss itself is reached that is based, not on circumstances in the three worlds, but on that inner realisation of existence apart from the not-self, an existence that persists when time and space and all that is contained therein, are not; that is known when all the illusions of the lower planes are experienced, passed through, transmuted and transcended; that endures when the little world of human endeavour has dissipated and gone, being [Page 78] seen as naught; and that is based on the knowledge that I AM THAT.
Such an attitude and experience is for all those who persist in their high endeavour, who count all things but naught if they may but achieve the goal, and who steer a steady course through circumstances, keeping the eyes fixed upon the vision ahead, the ears attentive to the Voice of the God within, that sounds in the silence of the heart; the feet firmly placed on the path that leads to the Portal of Initiation; the hands held out in assistance to the world, and the whole life subordinated to the call of service. Then all that comes is for the best—sickness, opportunity, success, and disappointment, the gibes and machinations of enemies, the lack of comprehension on the part of those we love—all is but to be used, and all exists but to be transmuted. Continuity of vision, of aspiration, and of the inner touch, is seen to be of more importance than them all. That continuity is the thing to be aimed at, in spite of, and not because of circumstances.
As the aspirant progresses he not only balances the pairs of opposites, but is having the secret of his brother's heart revealed to him. He becomes an acknowledged force in the world and is recognised as one who can be depended upon to serve. Men turn to him for assistance and help along his recognised line, and he begins to sound forth his note so as to be heard in deva and human ranks. This he does—at this stage—through the pen in literature, through the spoken word in lecturing and teaching, through music, painting and art. He reaches the hearts of men in some way or another, and becomes a helper and server of his race. Two more characteristics of this stage might here be mentioned:— (IHS:77/8).
THE LIGHT OF THE SOUL
The Voice of the Silence.
"Before the soul can see, the harmony within must be attained, and fleshly eyes be rendered blind to all illusion.
Before the soul can hear, the image (Man) has to become as deaf to roarings as to whispers, to cries of bellowing elephants as to the silvery buzzing of the golden fire-fly.
Before the soul can comprehend and may remember, she must unto the silent speaker be united, just as the form to which the clay is modelled is first united with the potter's mind.
For then the soul will hear, and will remember.
And then to the inner ear will speak the voice of the silence.”
From THE VOICE OF THE SILENCE. (LOS:ix).
Secondly, there is the earnest reflection of the man in his physical brain upon that sound as he recognizes it. The two poles of being are hinted at here: the soul and the man in incarnation, and between these two is found the thread, along which the Pranava (or word) vibrates. Students of the esoteric science have to recognize the technique of the processes outlined. In the case of the sounding forth of the Word we have the following factors:
1. The soul who sends, or breathes it forth,
2. The sutratma or thread along which the sound vibrates, is carried or transmitted, [Page 60] 
3. The vestures of consciousness, mental, emotional and etheric which vibrate in response to the vibration or breath and are stimulated thereby,
4. The brain which can be trained to recognize that sound and vibrate in unison with the breath,
5. The subsequent act of the man in meditation. He hears the sound (called sometimes the "still small Voice," or the "Voice of the Silence"), he recognizes it for what it is and in deep reflection he assimilates the results of his soul's activity. (LOS:59).
The three letters of the Sacred Word, AUM

"In the beginning was the Word and the Word [Page 273] was with God and the Word was God. All things were made by Him. . . " (John I. 1:2.)
Here, in the Christian Bible, is the substance of the entire teaching, and in the significance of the three letters of the Sacred Word, AUM, lies the clue to the entire cosmic process. The meditation process when duly and correctly carried out reveals therefore the second or soul aspect, and the Sound, or Word (the Voice of the Silence) can then be heard.
Once heard and the work carried steadily forward, the realm of consciousness is revealed and the yogi is en rapport with the second aspect of his own nature and with the second aspect in every form. This is the basis of the whole science of the soul and leads a man to know his own soul or psyche and the psyche in every form of divine life. It is the foundation for the entire science of psychism, both in its higher and lower aspects. (LOS:273).
It is interesting here to note that a clue to the truth of this can be found in the manifestations of lower psychism such as are seen in the average mediumistic seance and the ordinary type of spiritualism. Contact with the astral plane is made through that great centre, the solar plexus which links the higher three centres and the lower. It accounts also for the fact that flowers are such a feature in materializations at seances, for the vegetable kingdom is the middle kingdom of the three subhuman kingdoms, mineral, vegetable, and animal. The explanation as to the prevalence of Indian guides is also found here, for they are the shells and powerful thought-forms left by the second of the three strictly human races, Lemurian, Atlantean and Aryan. No Lemurian shells or thought-forms are left now, but many Atlantean shells are still to be found preserved through the use of certain forms of Atlantean magic.
By concentrated meditation upon the distinction between these aspects there will eventually come a hearing of the Voice of the Silence and contact with a man's own second aspect. He will know himself as the "Word made flesh" and will recognize himself as the AUM. (LOS:275).
These three states of feeling when understood and entered into, put a man en rapport with the soul of all men.
Through compassion, he is no longer occupied with his own selfish interests but enters into and suffers with his brother; he can adapt his vibration so that it responds to his brother's need; he is enabled to share in all that is taking place in his brother's heart. This he does through the keying up of his own vibration to respond to the love nature of his own ego, and through that unifying principle all hearts everywhere are open to him.
Through tenderness, that compassionate understanding works out into practical expression. His activities are no longer in-going and self-centred but are out-going and inspired by an unselfish heartfelt desire to serve and aid. This state of feeling is sometimes called mercy, and characterizes all the servers of the race. It involves active [Page 288] help, unselfish intent, wise judgment and loving activity. It is free from any wish for reward or recognition. This has been beautifully covered by H. P. Blavatsky in The Voice of the Silence in the following words:
"Let thy Soul lend its ear to every cry of pain like as the lotus bares its heart to drink the morning sun.
Let not the fierce sun dry one tear of pain before thyself hast wiped it from the sufferer's eye.
But let each burning human tear drop on thy heart and there remain; nor ever brush it off until the pain that caused it is removed.
These tears, O thou of heart most merciful, these are the streams that irrigate the fields of charity immortal."
Through dispassion, the aspirant and server stands free from the karmic results of his activity on behalf of others. It is, as we know, our own desire which binds us to the three worlds and to others. "Binding to" is of a different nature to "union with." One is full of desire and causes obligation and effects; the other is free from desire, produces "identification with" and has no binding effects in the three worlds. Dispassion has more of a mental quality than the other two. It might be noted that dispassion brings in the quality of lower mind, tenderness is the emotional result of dispassionate compassion and involves the kamic or astral principle, whilst compassion concerns also the physical plane for it is the working out into physical manifestation of the two other states. It is the practical ability to identify oneself with another in all the three world conditions.
This union is the result of the egoic oneness [Page 289] brought down into full activity in the three worlds through meditation. (LOS:287/9).
Book 111 – Sutra 41. 41. By the means of one-pointed meditation upon the relationship between the akasha and sound, an organ for spiritual hearing will be developed.
In considering this sutra and its clarification by an understanding of the nature of the planes, their symbols and substance, it becomes apparent that the man who understands the nature of the word and of the second aspect, arrives at the realization of hearing.
This might also be grasped mystically by the aspirant when he realizes that when the voices of desire (astral voices or vibratory response to the second aspect of the reflection, the three lower planes) are superseded by the Voice of the Silence or of the Christ within, then the word or sound is known and the second aspect of divinity is contacted.
1. The Akasha....The word....The sound....The second aspect in manifestation.
2. The Astral Light..The voices of desire..The reflection of the second aspect. (LOS:337).
With the student of Raja Yoga, however, there are three main voices or sounds with which he is temporarily concerned:
1. The speech of the Earth, so as to rightly use it,
2. The Voice of the Silence, so as to hear it. This is the voice of his own inner God, the Christ, [Page 338] 
3. The AUM, the Word of the Father, expressed through the Son, which will, when heard, put him in touch with the Word of God, incarnate in all nature.
When speech is rightly used and the sounds of earth can likewise be stilled, then the Voice of the Silence can be heard. It might be noted here that clairaudience is awareness of the voice of the great illusion and gives a man power to hear on the astral plane. This in its right place and when controlled from above through knowledge, opens the ear to certain aspects of divine expression in the three worlds. It is not the divine hearing referred to in the sutra. In Charles Johnston's comments on this sutra, he covers the ground beautifully as follows: "The transfer of a word by telepathy is the simplest and earliest form of the 'divine hearing' of the spiritual man, as that power grows, and as, through perfectly concentrated meditation, the spiritual man comes into more complete mastery of it, he grows able to hear and clearly distinguish the speech of the great Companions, who counsel and comfort him on his way. They may speak to him either in wordless thoughts, or in perfectly definite words and sentences." (LOS:337).
49. The man who can discriminate between the soul and the spirit achieves supremacy over all conditions and becomes omniscient.
The condition of the man who can do this has been well described in the comment of Charles Johnston on this sutra and the beauty of his [Page 357] thought will be seen by the study of his words as follows:
"The spiritual man is enmeshed in the web of the emotions; desire, fear, ambition, passion; and impeded by the mental forms of separateness and materialism. When these meshes are sundered, these obstacles completely overcome, then the spiritual man stands forth in his own wide world, strong, mighty, wise. He uses divine powers, with a divine scope and energy, working together with divine Companions. To such a one it is said: 'Thou art now a disciple, able to stand, able to hear, able to see, able to speak, thou hast conquered desire and attained to self-knowledge, thou hast seen thy soul in its bloom and recognized it, and heard the voice of the silence.'"
The wonderful synthesis of the teaching is nowhere more apparent than in this sutra, for the point reached here is of a higher order again than the one referred to in Book II. Sutra 45, and intermediate to the condition mentioned there and that referred to in Book IV. Sutra 30 to 34. (LOS:356).
The results of the man who has mastered his instrument.
In Book I. Sutra 41, we find these words: "To him whose Vrittis (modifications of the substance of the mind) are entirely controlled there eventuates a state of identity with, and similarity to, that which is realized. The knower, knowledge and the field of knowledge become one, just as the crystal takes to itself the colours of that which is reflected in it." This gives us a picture of what happens to the man who has mastered his instrument. He registers in his brain, via the mind, that which is true and real; he becomes aware of the nature of the ideal and bends every power which he possesses to the work of bringing that ideal into objective manifestation; he sees the vision of the kingdom of God as it will be in the latter days, and all that he has and is he renders up in order that the vision may be seen by all; [Page 419] he knows the plan, for it is revealed to him in the "secret place upon the Mount of God," and he cooperates with it intelligently upon the physical plane; he hears the Voice of the Silence and obeys its injunction, working steadily at the task of spiritual living in a world consecrated to things material.
All this is possible to the man who has stilled the versatile psychic nature and has mastered the kingly science of Raja Yoga. (LOS:418).
A TREATISE ON COSMIC FIRE
There is a close connection between the spleen and the top of the head in connection with the etheric body. The organ of the spleen has an interesting correspondence to the umbilical cord which attaches an infant to the mother for purposes of nourishment, and which is separated at birth. When a man starts to live his own life of conscious desire, when a man is born into a new world of a subtler form of life, that interlaced cord of etheric matter (which had united him to his physical body) is broken; the "silver cord is loosed" and the man severs his connection with the dense physical body and passes out through the highest center of the body instead of the lowest to life in a higher world and of another dimension. So it will be found in all the bodies and sheaths of the microcosm, for the analogy will persist on all planes during manifestation. When more scientific knowledge has been gained it will be found that the same procedure on a larger scale, takes place in planetary manifestation. A planet is but the body of a planetary Logos, that body being etheric, and the Logos expressing Himself through it and building upon the etheric scaffolding a vehicle of manifestation. The MOON once was the body of expression for one of the Logoi; the Earth now is, and the cycles change continuously. The centre of escape for the etheric body is found likewise in a physical planet, and the planetary silver cord is loosed at the time appointed; but the times and cycles, their commencement and termination are hid in the mysteries of Initiation, and do not concern us.
Again in the solar system itself similar action will eventuate at the close of a Mahamanvantara. The Logos will withdraw within Himself, abstracting His three major principles.37 His body of manifestation—the Sun [Page 87] and the seven sacred Planets, all existing in etheric matter—will withdraw from objectivity and become obscured. From the usual physical standpoint, the light of the system will go out. This will be succeeded by a gradual inbreathing until He shall have gathered all unto Himself; the etheric will cease to exist, and the web will be no more. Full consciousness will be achieved, and in the moment of achievement existence or entified manifestation will cease. All will be reabsorbed within the Absolute; pralaya,38 or the cosmic heaven of rest will then ensue, and the Voice of the Silence will be heard no more. The reverberations of the WORD will die away, and the "Silence of the High Places" will reign supreme. (TCF:86).
We are not dealing here with those meditations which have for their purpose the revelation of the inner God, and the bringing in of the illuminating fire of the Ego
The white magician, having, through meditation and conscious purpose, formed a focal point of energy upon the mental plane, increases the vibration through strenuous concentration; he begins then to visualise in detail the form he is seeking to build; he pictures it with all its component parts, and sees "before his mind's eye" the consummated product of the egoic meditation as he has succeeded in bringing it through. This produces what is here called "the secondary note," the first being the note emanating from the Ego on its own plane, which awakened the "reflection" and called forth response. The vibration becomes stronger, and the note sounded by the man on the physical plane ascends and is heard upon the mental plane. Hence, in all meditation that is [Page 1001] of occult value, the man has to do certain things in order to aid in bringing about the results.
He tranquilises his bodies in order that there be no impediment to the egoic intent, and listens for the "Voice of the Silence." He responds then to that Voice consciously, and broods over the imparted plans.
He then sounds the Sacred Word, taking up the note of the Ego as he believes he hears it, and sending it forth to swell the egoic sound, and to set in motion matter on the mental plane. He (synchronously with this sounding) visualises the proposed thought form which is to embody egoic purposes, and pictures it in detail.
We must not forget that we are here dealing with those conscious meditations, based on knowledge and long experience, which produce magical results on the physical plane. We are not dealing here with those meditations which have for their purpose the revelation of the inner God, and the bringing in of the illuminating fire of the Ego. (TCF:1009).
ESOTERIC PSYCHOLOGY: VOLUME I.
This fifth ray has so many names, owing to His close connection with man (since man was originally created), that it has not been easy to choose those which are of the most use in enabling the student to form an idea of the fifth ray characteristics and mission; but the study of the six aphorisms, and the qualities which they indicate, will show how potent and important is this ray Lord. These six aphorisms were chanted by His six Brothers at that momentous crisis wherein the human family came into existence and the solar Angels sacrificed themselves. Esoterically speaking, they "went down into hell, and found their place in prison." On that day souls [Page 78] were born. A new kingdom of expression came into being, and the three highest planes and the three lower were brought into a scintillating interchange.
1. God and His Angels now arise and see. Let the mountaintops emerge from out the dense wet mist. Let the sun touch their summits and let them stand in light. Shine forth.
Quality...... emergence into form and out of form. 
2. God and His Angels now arise and hear. Let a deep murmur rise and let the cry of seeking man enter into their ears. Let man listen. Let man call. Speak loud.
Quality......power to make the Voice of the Silence heard.
3. God and His Angels now arise and touch. Bring forth the rod of power. Extend it outward toward the sons of men; touch them with fire, then bring them near. Bring forth.
Quality...... initiating activity.
4. God and His Angels now arise and taste. Let all experience come. Let all the ways appear. Discern and choose; dissect and analyse. All ways are one.
Quality......revelation of the way.
5. God and His Angels now arise and sense the odor rising from the burning-ground of man. Let the fire do its work. Draw man within the furnace and let him drop within the rose-red centre the nature that retards. Let the fire burn.
Quality......purification with fire. 
6. God and His Angels now arise and fuse the many in the One. Let the blending work proceed. Let that which causes all to be produce the cause of their cessation. Let one temple now emerge. Produce the crowning glory. So let it be.
Quality......the manifestation of the great white light. (The Shekinah. A.A.B.) (EP I:77).
ESOTERIC PSYCHOLOGY: VOLUME II
Ray Five

"The Angel of the Presence serves the three—the One above, the one below, and the One who ever is. [This refers to the fact that on the fifth plane the Angel is definitely met and known, and the three aspects of the higher triad, buddhi, the abstract mind and spirit, plus the ego in the causal body, and the lower mind are here blended and fused.] [Page 47] 
The great Triangle begins its revolutions, and its rays reach out in all directions, and permeate the Whole.
The man and Angel face each other, and know themselves to be the same. The light that radiates from the heart, the throat, and from the centre which stands midway meet and merge. The two are one.
The Voice that speaks within the silence can be heard: 'The power that reaches from the highest point has reached the lowest. The Plan can now be known. The Whole can stand revealed. The love that stretches from the heart, the life that issues forth from God, have served the Plan. The mind that gathers all with wisdom into the boundaries of the Plan has reached the outer limits of the sphere of God's activity. That power informs my life. That love inspires my heart. That mind enlightens all my world. I therefore serve the Plan.'" (EP II: 46).
s the force pours through the personality and gives to the server this necessary vision and the sense of power which will enable him to cooperate, it finds its way into the emotional or astral body. Here again the effect will be dual, owing to the condition of the server's astral body and his inner orientation. It may enhance the glamour and deepen the illusion, swinging the server into the psychic illusory effects there to be found. When this happens, he will emerge upon the physical plane glamoured by the idea, for instance, of his amazing personal contacts, whereas he has only contacted some group thought-form of the Great Ones. He will be under the illusion that he is a chosen vessel or mouthpiece for the Hierarchy, when the truth is that he is deceived by the many voices, because the Voice of the Silence has been dimmed by the clamour of the astral plane; he will be deluded by the idea that there is no other way but his way. Such an illusion and deception is common among teachers and workers everywhere [Page 137] today, because so many are definitely making a contact with their souls, and are being swept then into the desire for service; they are not yet free, however, from ambition, and their orientation is still basically towards personality expression, and not to the merging of themselves in the Group of World Servers. If however they can avoid glamour, and can discriminate between the Real and the unreal, then the inflowing force will flood their lives with effective unselfish love and with devotion to the Plan, to those whom the Plan serves, and to Those Who serve the Plan. Note the sequence of these attitudes, and govern yourselves accordingly. There will then be no room for self-interest, self-assertiveness, or selfish ambition. All that is considered is the need and the driving necessity to take the next immediate step to meet that need as it demonstrates before the server's eyes. (EP II:136).
THE RAYS AND INITIATIONS
In this Rule for accepted disciples and initiates we are faced with a similar condition on a higher turn of the spiral, but with this difference (one which you can hardly grasp unless at the point where the Word goes forth to you): that the initiate stands alone in "isolated unity," aware of his mysterious oneness with all that is. The urge which distinguished his progress in arriving at personality-soul fusion is transmuted into fixity of intention, ability to move forward into the clear cold light of the undimmed reason, free from all glamour and illusion and having now the power to voice the three demands. This he can now do consciously and by the use of the dynamic will instead of making "application in triple form" as was the case before. This distinction is vital and significant of tremendous growth and development.
The initiate has heard the Word which came forth to him when he was irrevocably committed to hierarchical purpose. He has heard the Voice from Shamballa just as he earlier heard the Voice of the Silence and the voice of his Master. Occult obedience gives place to enlightened will. He can now be trusted to walk and work alone because he is unalterably one with his group, with the Hierarchy, and finally with Shamballa.
The key to this whole Rule lies in the injunction to the initiate that he add to his application three demands, and only after they have been voiced and correctly expressed and motivated by the dynamic will, does the further injunction come that he move forward. What are these three demands, and by what right does the initiate make them? Hitherto the note of his expanding consciousness has been vision, effort, attainment and again vision. He has therefore been occupied with becoming aware of the field—an ever-increasing [Page 61] and expanding area—of the divine revelation. In terms of practical occultism, he is recognising an ever widening sphere wherein he can serve with purpose and forward the Plan, once he has succeeded in identifying himself with that revelation. Until this revelation is an integral part of his life it is not possible for the initiate to comprehend the significance of these simple words. Identification is realisation, plus esoteric experience, plus again an absorption into the Whole, and for all of this (as I have earlier pointed out) we have no terminology. Now a master of that which has been seen and appropriated, and being conscious of and sensing that which lies ahead, the disciple "stands on his occult rights and makes his clear demands." (R&I:60).
3. Let the Army of the Voice be no more heard, and let the brothers onward move within the Sound.
Putting the idea into esoteric terms, the above sentence could be paraphrased as follows: The voices and the Voice fade out. The A.U.M. is replaced by the O.M. and at the centre of that O.M. the brother stands.
The many voices of the world, the flesh and the devil are no longer distinguished; there is nothing within the consciousness of the initiate which can respond to them. The Voice of the Silence dies out also and the Word itself [Page 201] cannot be heard. Only the SOUND remains. This is the Sound which reverberates in the formless worlds; it is the Sound to which the Spiritual Triad responds and of which the initiate is a part, because the Sound which he makes as he proceeds upon his creative way is a part of the universal Sound. It should be pointed out that He Who stands at the very centre of the Council Chamber of Shamballa sounds forth all words, the Word, and He also utters the SOUND. This is apt to be forgotten. He it is Who intones the A.U.M. and all things come to be; He it is Who voices the Word, the O.M., and God incarnate in humanity appears on earth: He it is Who utters the SOUND, and upon that outgoing Breath holds all things in life; and—in the rise and fall of its cadences—there is found the cyclic rhythm of the creative process. He it will be Who will withdraw the Sound and centering the vibration within Himself, will some day bring to a close this periodic manifestation and carry the Sound to other localities in space, holding it in quiescence on the withdrawn breath until a later cycle of expression dawns. Then it will again be exhaled and sent forth to provide a new field of experience for the Lives which, in cyclic rhythm, again seek to manifest. The entire story of incarnation is hidden in the understanding of the SOUND and its differentiation into the O.M. and the A.U.M. (R&I:200).
A TREATISE ON WHITE MAGIC
1. The period wherein the aspirant struggles to achieve that inner quiet and directed attentiveness which will enable him to hear the Voice of the Silence. That voice expresses to him, through symbol and interpreted life experience the purposes and plans with which he may cooperate. According to his stage of development those plans will express either:
a. The already materialized plans, taking group form on the physical plane, with which he may cooperate and in whose interest he may submerge his own.
b. The plan, or fraction of a plan, which is his individual privilege to bring through into manifestation and thus cause to materialize as a group activity on the physical plane. It is the function of some aspirants to aid and help those groups which are already in functioning activity. It is the function of others to bring into being those forms of activity which are, as yet, on the subjective plane. Only those aspirants who are freed from personal [Page 95] ambition can truly cooperate in this second aspect of the work. Therefore "Kill out ambition." (TOWM:94).
May I add, that the sound is only truly potent when the disciple has learnt to subordinate the lesser sounds. Only as the sounds he sends forth normally into the [Page 142] three worlds are reduced in volume and in activity, as well as in quantity will it be possible for the Sound to be heard, and so to accomplish its purpose. Only as the multitude of spoken words is reduced, and silence in speech is cultivated, will it be possible for the Word to make its power felt on the physical plane. Only when the many voices of the lower nature and of our environment are silenced, will the "Voice that speaketh in the stillness" make its presence felt. Only when the sound of many waters dies away in the adjustment of the emotions will the clear note of the God of the waters be heard. (TOWM:142).
Learn to use the will through the development of steady purpose and the organising of the daily life, so that that purpose may reach fulfillment.
Learn to do something else with time besides organise [Page 208] it and use it. Learn to do several things simultaneously, and utilise therefore all the three bodies synchronously. Let me illustrate:—When you are practicing your daily breathing exercise keep your count with accuracy, listen attentively for the sound that "soundeth in the silence" of the interlude. At the same time think of yourself as the soul, the imposer of rhythm, and the voice that speaks. This is something which can be acquired by practice by each of you.
Discover the serpent of illusion by the help of the serpent of wisdom and then will the sleeping serpent mount upwards to the place of meeting. (TOWM:208).
1. Enquire the Way. We are told by one of the Masters that a whole generation of enquirers may only produce one adept. Why should this be so? For two reasons:
First, the true enquirer is one who avails himself of the wisdom of his generation, who is the best product of his own period and yet who remains unsatisfied and with the [Page 584] inner longing for wisdom unappeased. To him there appears to be something of more importance than knowledge and something of greater moment than the accumulated experience of his own period and time. He recognises a step further on and seeks to take it in order to gain something to add to the quota already gained by his compeers. Nothing satisfies him until he finds the Way, and nothing appeases the desire at the centre of his being except that which is found in the house of his Father. He is what he is because he has tried all lesser ways and found them wanting, and has submitted to many guides only to find them "blind leaders of the blind". Nothing is left to him but to become his own guide and find his own way home alone. In the loneliness which is the lot of every true disciple are born that self-knowledge and self-reliance which will fit him in his turn to be a Master. This loneliness is not due to any separative spirit but to the conditions of the Way itself. Aspirants must carefully bear this distinction in mind.
Secondly, the true enquirer is one whose courage is of that rare kind which enables its possessor to stand upright and to sound his own clear note in the very midst of the turmoil of the world. He is one who has the eye trained to see beyond the fogs and miasmas of the earth to that centre of peace which presides over all earth's happenings, and that trained attentive ear which (having caught a whisper of the Voice of the Silence) is kept tuned to that high vibration and is thus deaf to all lesser alluring voices. This again brings loneliness and produces that aloofness which all less evolved souls feel when in the presence of those who are forging ahead. (TOWM:584).
UNFINISHED AUTOBIOGRAPHY
All this time, I was given to good works. I was an ardent Y.W.C.A. worker. I was present (on sufferance on account of my youth) at the meetings of the heads of the organisation, because my aunt was the president. I spent much time visiting at large house parties where I was welcome because I was Alice La Trobe-Bateman and where I wrestled with the souls of my contemporaries in order to get them saved. I was very good at saving souls, but I wonder now—from the angle of more worldly wisdom—if they did not get saved with rapidity in order to get rid of me, so pertinacious and earnest was I. At the same time, the mystical trend of my life was steadily deepening; Christ was an ever-present reality to me. I would go off on to the moors in Scotland or wander away alone in the orange groves of Mentone in the south of France or the hillsides of Montreux on Lake Geneva and try to feel God. I would lie on my back in a field or by a rock and try to listen to the silence all around me and to hear the Voice—after the many voices of nature and within myself were stilled. I knew that behind all that I could see and touch there was a Something that could not be seen but which could be felt and which was more real and more truly essential than the tangible. I had been brought up to believe in a God Transcendent, outside His created world, inscrutable, unpredictable, [Page 42] often cruel (to judge from what The Old Testament reports), loving only those who recognised Him and accepted Him, and slaying His only Son so that people like me could be saved and not perish everlastingly. Innately I criticised this presentation of a loving God, but automatically accepted it. But He was far away, distant and unapproachable. (UA:41).
