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THE CONSCIOUSNESS OF THE ATOM:-

What are the two factors whereby we evolve in and out of the atomic stage?  In the Orient for many ages the method of evolution has been regarded as a twofold one.  A man has been taught that he evolves and becomes aware first by means of the five senses, and later through the development of the faculty of discrimination, coupled with dispassion.  Here in the West we have primarily emphasised the five senses, and have not taught that discrimination which is so essential.  If you watch the development of a little child you will become aware, for instance, that a baby develops the five senses in a certain [Page 107] ordered sequence, usually.  The first sense it develops is hearing; it will move its head when there is a noise.  Then the next sense to be noted is that of touch, and it begins to feel about with its little hands.  The third sense which seems to awaken is that of sight.  I do not mean by this that a baby cannot see, or that it is born blind, like a kitten, but it is often several weeks before a baby consciously sees and looks with recognition.  The faculty has always been there, but there has been no realisation.  So it is with the graded expansions of consciousness and realisations that lie ahead of man to-day.  In these three paramount, or major senses, hearing, touch, and sight, you have a very interesting analogy to and connection with the threefold manifestation of Deity, the self, the not-self, and the relation between.  The self, occultly, hears and responds to vibration, thus realising Itself.  It becomes aware of the not-self, and of its tangibility, through touch, but it is only when sight or conscious recognition comes in that the relation between the two is established.  Two more senses are utilised by the self in making its contacts, those of taste and smell, but they are not so essential to the development of intelligent awareness as are the other three.  Through these five senses we make every contact that it is possible to make upon the physical plane; through them we learn, we grow, we become aware, and we develop; through them all [Page 108] the great instincts are evolved; they are the great protective senses, not only enabling us to contact our environment, but also protecting us from that environment. (CA Page 106-108).
THE DESTINY OF THE NATIONS:-

The instinct which has characterised this passing sixth ray period and which has been noticeably fostered under its influence is that of taste — taste in food, in human intercourse, in colour, in form, in art and architecture and in all branches of human knowledge.  This discriminating taste has reached a relatively high stage of development during the past two thousand years and "good taste" is a highly cherished mass virtue and objective today.  This is a totally new thing and one which has been hitherto the prerogative of the highly cultured few.  Ponder on this.  It connotes evolutionary achievement.  For the disciples of the world, this sense of taste has to be transmuted into its higher correspondence — a discriminating sense of values.  Hence the clear emphasis laid in all textbooks on discipleship upon the need to develop discrimination.  Desire — taste — discrimination; these are the values, under the sixth ray, for all evolutionary unfoldment and peculiarly the goal of all disciples. (DN Page 114).

DISCIPLESHIP IN THE NEW AGE - VOLUME I:-

The life period ahead of you is that of the sannyasin, of the one who—having tasted to the full of life experience—is now dedicated to the life of spiritual values and to their teaching to others. Ponder on this. (DINA I Page 204).

I commend to you the careful keeping of your spiritual diary. In writing in it, day by day, do so with the recollection that your ability to express spiritual thoughts must be used for the helping of others. "The heart knoweth its own development. The onlooker tastes the fruit thereof." This thought, of ancient import, will mean much to you. Ponder on it. (DINA I Page 553).

DISCIPLESHIP IN THE NEW AGE - VOLUME II:-

It is at the sixth Initiation of Decision that Perception and Recognition of the revelation reach their heights for the initiate. After this, the subtler correspondences to the tangible senses of taste and smell begin definitely to demonstrate, but with them we shall not deal, for they are effects of revelation so far removed from the possible achievement of the majority of the Masters that they concern us not; they are more properly related to the unfolding consciousness of Those Who function in the Council Chamber of Shamballa. Human evolution or the human evolutionary process is entirely concentrated around the sense of sight, with its consequent effects and results of vision, recognition and perception—all of them constituting what we mean when we speak of revelation. (DINA II Page 368).

EDUCATION IN THE NEW AGE:-

In May of this year (1953) I attended a two-day seminar in Chicago, sponsored by The Center for the Study of Liberal Education for Adults, a subdivision of the Ford Foundation, created to express the growing concern of our times for the spiritual basis of our civilization.  In the statement of the problem which our group was to study, Education in a Democratic Society, we were informed as follows:

"Education must meet the needs of the human spirit.  It must assist persons to develop a satisfactory personal philosophy and sense of values, to cultivate tastes for literature, music and the arts; to grow in ability to analyze problems and arrive at thoughtful conclusions." (ENA Page v).

FROM INTELLECT TO INTUITION:-

Fourth:  In the words of all schools of mystics in both hemispheres, these results are summed up in the words:  Union with God, or At-one-ment with Divinity.  God and man are at-one.  The Self and Not-Self are unified.  Tauler expresses it thus:

"In this union...the man does not attain to God by images or meditations, nor by a higher mental effort, nor as a taste or a light.  But it is truly Himself that he receives inwardly, and in a manner that greatly surpasses all the savour, all the light of created beings, all reason, all measure, all intelligence."3 
(ITI Page 182).

The various avenues of sense perception are brought into a quiescent condition.  The consciousness of the real man no longer surges outwards along its five avenues of contact.  The five senses are dominated by the sixth sense, the mind, and all the consciousness and the perceptive faculty of the aspirant is synthesized in the head, and turns inward and upward.  The psychic nature is thereby subjugated and the mental plane becomes the field of man's activity.  This withdrawal or abstracting process proceeds in stages:

1. The withdrawal of the physical consciousness, or perception through hearing, touch, sight, taste and smell.  These modes of perception become temporarily dormant, and man's perception becomes simply [Page 214] mental and the brain consciousness is all that is active on the physical plane.

2. The withdrawal of the consciousness into the region of the pineal gland, so that man's point of realization is centralized in the region between the middle of the forehead and the pineal gland.3 
(ITI Page 213-214).
INITIATION, HUMAN AND SOLAR:-

It is known that the first senses developed in a child are hearing, touch, and sight:  the infant becomes aware of sound and turns his head; he feels and touches; finally, he consciously sees, and in these three senses the personality is co-ordinated.  These are the three vital senses.  Taste and smell follow later, but life can be lived without them, and should they be absent, the man remains practically unhandicapped in his contacts on the physical plane.  On the path of inner, or subjective development, the sequence is the same. (IHS Page 113).

LETTERS ON OCCULT MEDITATION:-

Man at this time is engaged in many pursuits and through the force of circumstances he is polarised entirely in the lower self, that polarisation being in either the emotional or mental body.  One point of interest I would indicate:—as long as the polarisation is purely [Page 10] physical or purely emotional, no need for meditation is ever felt.  Even when the mental body is active, no urge arises until the man has run through many changes and many lives, has tasted the cup of pleasure and of pain through many incarnations, has sounded the depths of the life lived entirely for the lower self and found it unsatisfying.  Then he begins to turn his thought to other things, to aspire to that which is unknown, to realize and sense within himself the pairs of opposites, and to contact within his consciousness possibilities and ideals undreamt of hitherto.  He has come to a point where success, popularity and diverse gifts are his, and yet from their use he derives no content; always the urge within persists until the pain is so severe that the desire to reach out and up, to ascertain something and someone beyond, overcomes all obstacles.  The man begins to turn within and to seek the source from whence he came.  Then he begins to meditate, to ponder, to intensify vibration until in process of time he garners the fruits of meditation. (LOM Page 9-10).

THE LIGHT OF THE SOUL:-

10. Passivity (sleep) is based upon the quiescent state of the vrittis (or upon the non-perception of the senses).

Some explanation as to the nature of the vrittis is perhaps necessary here.  The vrittis are those activities of the mind which eventuate in the conscious relation between the sense employed and that which is sensed.  Apart from a certain modification of the mental process or an assertion of the I-am-I realization, the senses might be active yet the man be unaware of them.  The man is aware that he sees, tastes or hears; he says, "I see, I taste, I hear," and it is the activity of the vrittis (or those mental perceptions which have relation to the five senses) which enables him to recognize the fact.  By withdrawing himself from active sense perception, by no longer [Page 22] utilising the "outward-going" consciousness, and by abstracting that consciousness from the periphery to the centre, he can bring on a condition of passivity,—a lack of awareness, which is not the samadhi of the yogi, nor the achievement of one-pointedness such as the student of yoga aspires to, but which is a form of trance.  This self-imposed quieting is not only a detriment to the achievement of the highest yoga but is excessively dangerous in many cases. 
(LS Page 21-22).

The occult student must remember that this process has gone on in the wheels and cycles preceding our planet Earth.  The primeval Lords, or Sages, are those great Adepts Who—having "tasted experience" under the Law of Rebirth, were initiated into the mysteries by the one Initiator, the representative in our planet of the [Page 53] Oversoul.  They in their turn became teachers and initiators into the mysteries. 
(LS Page 52-53).

It is interesting to note here, the Hindu teaching upon the uses of the tongue and the entire region of the nose and the palate.  The orthodox oriental teaching gives the following suggestions:

                         Method                                         Sense                Result

1.  Concentration upon the tip of the nose
smell

perfumes.

2.  Concentration upon the root of the tongue
hearing

sounds.

3.  Concentration upon the tip of the tongue
taste

flames.

4.  Concentration upon the middle of the tongue
touch

vibration.

5.  Concentration upon the palate 

sight

pictures, visions.

The aspirant must not literalise these things nor seek blindly to meditate, for instance, upon [Page 80] the tip of the tongue.  The lesson to be learnt, under the law of analogy, is that the tongue typifies the creative faculty, the third aspect in its five fold nature.  The relation of the five senses (as synthesised here in the region of the mouth) to the five rays forming the synthesis governed by the Mahachohan (director of the third ray aspect upon our planet), will be found illuminating.  Students would find it valuable to work out the analogy between these five rays and the five senses and the mouth as the organ of speech.  As the study is carried forward it will be seen that two other physical organs, the pituitary body and the pineal gland, correspond to the remaining two aspects, love wisdom and organising power, will or purpose.  These seven points in the head (and all are found within a comparatively small area) are the symbols in physical matter of the three great aspects manifesting as the seven. (LS Page 79-80).

This sutra is clear without much explanation.  The word "subtle" has a wide meaning, but (from the standpoint of Patanjali) is most frequently applied to the essential something which we become aware of after we have employed the five [Page 98] senses; i.e., the rose is the objective tangible form; its scent is the "thing subtle" back of the form.  This expresses its quality to the occultist and is the result of the subtler elements producing its manifestation.  The grosser elements produce the form; but within that gross form is a subtler one which we can only contact through acute perception or clarified sense.  In the commentary found in Woods' translation the following words may serve to elucidate, and, if meditated upon by the more advanced students, will be found to be of profound occult significance:

"...  the atom of earth is produced by the five fire elements, among which the fire element of odour predominates.  Likewise the atom of water is produced from the four fire elements among which the fire element of taste predominates.  Likewise the atom of fire is produced from the three fire elements, excluding the fire element of odour and of taste, and among which the fire element of colour predominates.  Likewise the atom of wind is produced from the two fire elements beginning with odour and of which two the fire element of touch predominates.  Likewise the atom of air from the fire element sound alone." (LS Page 97-98).

50. It is hostile to, or supersedes all other impressions.

Previous to attaining this true perception, the onlooker has been dependent upon three other methods of ascertaining truth, all of them limited and imperfect.  They are:

1. Sense perceptions.  In this method the dweller in the body ascertains the nature of the objective world through the medium of his five senses.  Objectivity or tangibility becomes known to him and he hears, sees, touches, tastes and smells the things of the physical world.  He deals, however, with the effects produced by the subjective life, but has no clue to the causes or to the subjective energies of which they are the product.  His interpretation of them is consequently false, [Page 108] leading to wrong identification and an erroneous set of values. ……………………… (LS Page 107-108).

6. The sense of personality is due to the identification of the knower with the instruments of knowledge.

This verse is the commentary upon the previous one.  The student should remember that the knower, the spiritual man, has various instruments for contacting his environment and thus becoming increasingly aware:

1. His three sheaths or bodies which are his medium of contact on three planes:

a. The physical body,

b. The emotional or astral body,

c. The mental body.

2. On the physical plane he has his five senses, hearing, touch, sight, taste and smell.

[Page 134] 

3. The mind, the great sixth sense which has a triple use.  As yet for the majority of men it has but one use:

Its first and commonest use is a gathering of the realized contacts together and their transmission as information to the ego or knower, much in the same way as the nervous system telegraphs to the brain the external contacts it makes.  It is this use of the mind which produces primarily the sense of personality which begins to fade out as the other uses become possible.

A second use of the mind is the one which the first five means of yoga bring about—the power to transmit to the brain the thoughts, wishes and will of the ego or soul.  This brings into the personal self on the physical plane a recognition of the reality and the sense of identification with the not-self becomes steadily less.

The third use of the mind is its use by the soul as an organ of vision whereby the realm of the soul itself is contacted and known.  The final three means of yoga bring this about. (LS Page 133-134).
It must be remembered that the means of perception are the six senses; i.e.  hearing, touch, sight, taste, smell and the mind, and that these six must be transcended and known for what they are.  The means of perception reveal the great maya or world of illusion which is composed of forms of every kind, built of substance which must be studied as to its atomic and molecular construction and as to the basic elements which give to that substance its specific differentiations and qualities.  For purposes of study the student will do well to remember that he must investigate the nature of the following factors in the polar opposite to spirit which we call matter:

1. Atoms,

2. Molecular matter,

3. The elements,

4. The three gunas or qualities,

5. The tattvas or force differentiations in their seven forms.

Through an understanding of the nature and distinctions of matter he will come to a comprehension of the world of form which has held his spirit a prisoner for so long.  This Patanjali points out in the next sutra. 
(LS Page 153).
Technically these are called in the Hindu books the tanmatras.  They have to do with consciousness more than form and are the "special modifications of buddhi or consciousness" (Ganganatha Jha).  They are:

I. The element of hearing, or that which produces the ear,—the rudiment of hearing,

2. The element of touch or that which produces the mechanism of touch, the skin, etc.,—the rudiment of touch,

3. The element of sight, or that which produces the eye,

4. The element of taste, or that which produces the mechanism of taste.

5. The element of smell, or that which produces the mechanism of smell.

Back of these five lies the sixth tanmatra or modification of the consciousness principle, the "feeling of personality" as it has been called, the "I am I" consciousnes, the ahamkara principle.  It is this which produces the sense of personal reality and of one's being a separated unit of consciousness.  It is the basis of the great "heresy of [Page 159] separateness" and the cause of the real or spiritual man being lured into the great illusion.  It is this which forces man for long aeons to identify himself with the things of the senses and it is this too which eventually brings him to the position where he seeks liberation. 
(LS Page 158-159).

The various avenues of sense perception are brought into a quiescent condition.  The consciousness of the real man no longer surges outwards along its five avenues of contact.  The five senses are dominated by the sixth sense, the mind and all the consciousness and the perceptive faculty of the aspirant is synthesized in the head, and turns inward and upward.  The psychic nature is thereby subjugated and the mental plane becomes the field of man's activity.  This withdrawal or abstracting process proceeds in stages:

1. The withdrawal of the physical consciousness, or perception through hearing, touch, sight, taste and smell.  These modes of perception become temporarily dormant, and man's perception becomes simply mental and the brain consciousness is all that is active on the physical plane.

2. The withdrawal of the consciousness into the region of the pineal gland, so that man's point of realization is centralized in the region between the middle of the forehead and the pineal gland.

3. The next stage is that of abstracting the [Page 231] consciousness into the head centre, the thousand petalled lotus or sahasara, by knowingly withdrawing the consciousness out of the head.  This can be done in full waking consciousness when certain rules are learned and certain work accomplished.  These can obviously not be given in such a work as this.  The majority of people have to master the first two stages and learn to control the avenues of perception, the five senses.

4. The abstracting of the consciousness into the astral body and thus freeing it from the physical plane.

5. A still further withdrawal into the mental body or the mind so that neither the physical nor the astral any longer limit or confine the man.

When this can be done, true meditation and contemplation becomes possible. (LS Page 230-231).

36. As the result of this experience and meditation, the higher hearing, touch, sight, taste and smell are developed, producing intuitional knowledge.

Through meditation the aspirant becomes aware of the counterparts of the five senses as they are found in the subtler realms, and through their awakening and conscious use he becomes able to function as freely on the inner planes as he does on the physical.  He can then serve intelligently in those realms and cooperate with the great evolutionary scheme.

The senses may be defined as those organs [Page 323] whereby man becomes aware of his surroundings.  In the animal these five senses exist, but the thinking correlating faculty is lacking.  They demonstrate as group faculty, analogous to a racial instinct in the human kingdom.

Each of these five senses has a definite connection with one or other of the seven planes of manifestation, and has also a correspondence on all the planes.

       Plane         Sense

1. Physical
Hearing

2. Astral
Touch or feeling

3. Mental
Sight

4. Buddhic
Taste
5. Atmic
Smell

A further tabulation taken from A Treatise on Cosmic Fire will serve to make clear the five different aspects of the five senses on the five planes, and for further information, the student is referred to that Treatise pages 186-202. 

MICROCOSMIC SENSORY EVOLUTION

     Plane             Sense                                
Subplane

Physical            1. Hearing

5th
gaseous

           

2. Touch, feeling
4th
first etheric

           

3. Sight


3rd
super ethric

          

4. Taste 

2nd
sub-atomic

           

5. Smell

1st
atomic 

Astral

1. Clairaudience
5th

           

2. Psychometry

4th

           

3. Clairvoyance

3rd

           

4. Imagination

2nd

          

5. Emotional idealism
1st

[Page 324] 

Mental

1. Higher clairaudience

7th 
 |

           

2. Planetary psychometry
6th 
 |

           

3. Higher clairvoyance

5th 
 > Form

           

4. Discrimination

4th
 |

           

5. Spiritual discernment

3rd      <

              
    Response to group

 | 

                
         vibration


2nd 
 > Formless

              
    Spiritual telepathy

1st
 |

Buddhic
1. Comprehension
7th

           

2. Healing

6th

           

3. Divine vision

5th

           

4. Intuition

4th

           

5. Idealism 

3rd

Atmic

1. Beatitude

7th

           

2. Active service
6th

          

3. Realisation

5th

           

4. Perfection 

4th

           

5. All knowledge
3rd

In the following table the numbers one, two, three, four and five under each sense refer to the planes of manifestation as given in the first tabulation above.

a. The First Sense............Hearing.


1. Physical hearing.


2. Clairaudience.


3. Higher clairaudience.


4. Comprehension (of four sounds)


5. Beatitude.

b. The Second Sense............Touch or feeling.


1. Physical touch.


2. Psychometry.


3. Planetary psychometry.


4. Healing.


5. Active service.

[Page 325] 

c. The Third Sense............Sight.


1. Physical sight.


2. Clairvoyance.


3. Higher clairvoyance.


4. Divine vision.


5. Realisation.

d. Fourth Sense............Taste.


1. Physical taste.


2. Imagination.


3. Discrimination.


4. Intuition.


5. Perfection.

e. The Fifth Sense.........Smell.


1. Physical smell.


2. Emotional idealism.


3. Spiritual discernment.


4. Idealism.


5. All knowledge. 


(LS Page 322-325).

On all these planes, consciousness manifests and the senses, exoteric and esoteric, produce contacts.

Plane
   I.
Fire

The Breath.


  II.
Akasha

The Sound

Hearing

The Ear.


 III.
AEther

Vibratory-response
Touch

The Skin.


 IV.
Air

Vision


Sight

The Eye.

 
  V.
Fire

Discrimination

Taste

The Tongue.

 
 VI.
Astral Light
Desire


Smell

The Nose.

 
VII.
The Physical counterparts to all of these.

Another method of working these out is as follows:

[Page 336] 


VII.
Physical Plane.
Smell

Ether.


 VI.
Astral

Taste

Astrsl Light.


  V.
Mental 

Sight

Fire.


 IV.
Buddhic
Touch

Air.


 III.
Atmic

Hearing

AEther.


  II.
Monadic
Mind

Akasha.

  
   I.
Logoic

Synthesis. 


(LS Page 335-336).
The study and understanding of this sutra would result in the complete equipping of the white occultist for all forms of magical work.  Students must remember that this does not refer to the elements as we have them, but has relation to the elemental substance out of which all gross forms are made.  According to the Ageless Wisdom there are five grades of substance having certain qualities.  These five grades of substance form the five planes of monadic evolution; they compose the five vibratory spheres in which man and superhuman man are found.  These five planes have each an outstanding quality, of which the five physical senses are the correspondence.

Plane

Nature

Sense

Centre

Earth

Physical
Smell

Base of spine

Astral

Emotional
Taste

Solar Plexus

Manasic
Mental

Sight

Head

Buddhic
Intuitional
Touch

Heart

Atmic

Spiritual
Sound

Throat

[Page 343] 

As pointed out in A Treatise on Cosmic Fire, these senses and their correspondences are dependent upon the point in evolution of the man, just as H. P. Blavatsky stated in connection with the enumeration of the principles. (LS Page 342-343).
To the average man there is only that which he can hear, touch, see, taste and smell, only five ways in which he can know.  There are only five responses possible to him as he contacts vibration of any kind and in our solar system there is naught else but vibrating energy, God in active motion.  These five methods put him en rapport with the five elements and when this is realized, the infinite possibilities open to the aspirant, begin to appear.  Later to the advanced man another and higher range of vibration opens up when he can use the mind itself, not only as the unifier of all the five senses but as a sixth sense also.  This is the object of all Raja Yoga practice.  Through the mind, the soul realm is cognized, just as through the senses the objective world was contacted. (LS Page 352).

THE SOUL AND ITS MECHANISM:-

In sharp contrast with the Western School is the Eastern one of which the introspectionists and mentalists in the West, though arising independently, [Page 27] are but a hazy reflection. Eastern psychology deals with that which it claims lies back of the form. It is spiritual and transcendental. It assumes a soul and a spirit and all its deductions and conclusions are based on this premise. It fully admits the form and the structure, but lays the emphasis upon the one who uses the form and the energy with which he drives it forward. It is the psychology of life and energy.

From time immemorial this has been the thought of the East, and it is clearly pictured in that venerable scripture of India, The Bhagavad Gita:

"The Supreme Spirit, here in the body, is called the Beholder, the Thinker, the Upholder, the Taster, the Lord, the Highest Self.

"Illuminated by the power that dwells in all the senses, yet free from all sense-powers, detached, all supporting, not divided into powers, yet enjoying all powers.

"Without and within all beings, motionless, yet moving, not to be perceived is That, because of its subtlety, That stands afar, yet close at hand. XIII:22, 14, 15.

"These temporal bodies are declared to belong to the eternal lord of the body, imperishable, immeasurable. II:17.

"They say the sense powers are higher than objects; than the sense powers, emotion is higher; than emotion, understanding is higher; but higher than understanding is He. III:42." (SIM Page 26-27).

A TREATISE ON COSMIC FIRE:-

As before stated, man, at the close of his long pilgrimage, will have passed through the five kingdoms of nature on his way back to his source:

1. The mineral kingdom,

2. The vegetable kingdom,

3. The animal kingdom,

4. The human kingdom,

5. The superhuman, or the spiritual kingdom,

and will have developed full consciousness on the five planes:

[Page 164] 

1. The physical plane,

2. The emotional or astral plane,

3. The mental plane,

4. The intuitional, or the buddhic plane,

5. The spiritual, atmic, or nirvanic plane,

by means of the five senses and their correspondences on all the five planes:

1. Hearing,

2. Touch,

3. Sight,

4. Taste,

5. Smell.

By the time the fifth round is reached, three-fifths of the human family will have attained this point and will have their five senses fully functioning on the three planes in the three worlds, leaving the two other planes to be subjugated during the remaining two rounds.  I would here point out a fact that is little realised, that in this fivefold evolution of man and in this solar system, the two remaining rounds in any planetary cycle, and the sixth and seventh root-races in those cycles are always synthetic; their function is to gather up and synthesise that which has been achieved in the earlier five.  For instance, in this root-race, the sixth and seventh sub-races will synthesise and blend that which the earlier five have wrought out.  The analogy lies in the fact that in this solar system the two higher planes (the logoic-and the monadic) are synthetic.  One is the synthesising plane for the Logos from whence He abstracts the essence in manifestation; the other for the Monad, from whence the Monad abstracts and garners the fruits of objectivity. 
(TCF Page 163-164).

4. The Centres and the Senses, Normal and Supernormal.

Before at all dealing with the centres and their relationship to the senses, it will be necessary first of all to point out certain facts of interest in connection with those senses,79 and so clear the ground for further information. 

79    The seven senses or the avenues of perception.—S. D., I, 489, 490, The third or Indriya Creation.—S. D., III, 567.

Indriya—The control of the senses in yoga practice.  These are the 10 external agents; the 5 senses which are used for perception are called 'Jnana-indriya' and the 5 used for action 'karma-indriya.'—Theosophical Glossary.

"Jnana-indriyas"—literally knowledge-senses...by which knowledge is obtained....They are the avenues inward.

"Karma-indriyas"—literally action senses...those producing action.  They are the avenues outwards.—Study in Consciousness, pp. 166-167.

1. Sensation is latent in every atom of substance.—S. D., II, 710.

2. The Sun is the heart of the system and sensation emanates from there.  It is due to solar radiation.—S. D., I, 590, 662.

3. Knowledge is the end of sense.—S. D., I, 300.

4. There is a double set of senses, spiritual and material.—S. D., I, 582; S. D., II, 307, 308.  This finds its reflection in the double set of physical senses noted in defining the indriyas.

5. The senses might be enumerated as follows:  S. D., I, 583 and note 123; S. D., II, 600, 674, 675, 676.

6. The elements are the progenitors of the senses....—S. D., II, 112, 113.

a. Aether
Hearing
Sound
Atmic plane

b. Air
Touch
Sound, touch
Buddhic plane

c. Fire
Sight
Sound, touch, sight
Mental plane

d. Water
Taste
Sound, touch, sight, taste
Astral plane

e. Earth
Smell
Sound, touch, sight, taste, smell
Physical plane

7. Every sense pervades every other sense....—S. D., III, 569.

There is no universal order.  All are on all planes.—S. D., III, 550.

8. The senses correspond with every other septenate in nature.  See S. D., III, 448.  (Compare S. D., III, 497.  Practical reading....—S. D., I, 288 


(TCF Page 185).

The senses might be defined as those organs whereby man becomes aware of his surroundings.  We should perhaps express them not so much as organs (for after all, an organ is a material form, existent for a purpose) but as media whereby the Thinker comes in contact with his environment.  They are the means whereby he makes investigation on the plane of the gross physical, for instance; the means whereby he buys his experience, whereby he discovers that which he requires to know, whereby he becomes aware, and whereby he expands his consciousness.  We are dealing here with the five senses as used by the human being.  In the animal these five senses exist but, as the thinking correlating faculty is lacking, as the "relation between" the self and the not-self is but little developed, we will not concern ourselves with them at this juncture.  The senses in the animal kingdom are group faculty and demonstrate as racial instinct.  The senses in man are his individual asset, and demonstrate:

a. As the separate realisation of self-consciousness.

b. As ability to assert that individualism.

c. As a valuable means to self-conscious evolution.

d. As a source of knowledge.

e. As the transmuting faculty towards the close of life in the three worlds.

As we know, the senses are five in number and in order of development are as follows:

a. Hearing.

b. Touch.

c. Sight.

d. Taste.

e. Smell.

[Page 187] 

Each of these five senses has a definite connection with one or other plane, and has also a correspondence on all planes.

Let us first take up each of these senses, point out some interesting facts in connection with them, and suggest their subplane correspondence.

    PLANE            SENSE

1. Physical
Hearing.

2. Astral
Touch or feeling.

3. Mental
Sight.

4. Buddhic
Taste.

5. Atmic
Smell.


(TCF Page 186-187).

MICROCOSMIC SENSORY EVOLUTION

Plane

Physical.....

1. Hearing

5th
gaseous

2. Touch, feeling
4th
irst etheric

3. Sight


3rd
super-etheric

4. Taste

2nd
sub-atomic

5. Smell

1st
atomic 



(TCF Page 188).

We might here, for the sake of clarity, tabulate the five different aspects of the five senses on the five planes, so that their correspondences may be readily visualised, using the above table as the basis:

a. The First Sense......Hearing.

1. Physical hearing.

2. Clairaudience.

3. Higher clairaudience.

4. Comprehension (of four sounds)

5. Beatitude.

b. The Second Sense.....Touch or feeling.

1. Physical touch.

2. Psychometry.

3. Planetary psychometry.

4. Healing.

5. Active service.

c. The Third Sense......Sight.

1. Physical sight.

2. Clairvoyance.

3. Higher clairvoyance.

4. Divine vision.

5. Realisation.

d. The Fourth Sense.....Taste.

1. Physical taste.

2. Imagination.

3. Discrimination.

4. Intuition.

5. Perfection.

e. The Fifth Sense......Smell.

1. Physical smell.

2. Emotional idealism.

3. Spiritual discernment.

4. Idealism.

5. All knowledge.  


(TCF Page 189).
Each of the five senses, when coupled with manas, develops within the subject a concept embodying the past, the present and the future.  Therefore when a man is very highly evolved, has transcended time (as known in the three worlds), and can therefore look at the three lower planes from the standpoint of the Eternal Now, he has superseded the senses by full active consciousness.  He knows, and needs not the senses to guide him any longer to knowledge.  But in time, and in the three worlds, each sense on each plane is employed to convey to the Thinker some aspect of the not-self, and by the aid [Page 194] of mind, the Thinker can then adjust his relationship thereto.

Hearing gives him an idea of relative direction, and enables a man to fix his place in the scheme and to locate himself.

Touch gives him an idea of relative quantity and enables him to fix his relative value as regards other bodies, extraneous to himself.

Sight gives him an idea of proportion, and enables him to adjust his movements to the movements of others.

Taste gives him an idea of value, and enables him to fix upon that which to him appears best.

Smell gives him an idea of innate quality, and enables him to find that which appeals to him as of the same quality or essence as himself.

In all these definitions it is necessary to bear in mind that the whole object of the senses is to reveal the not-self, and to enable the Self therefore to differentiate between the real and the unreal.82 
(TCF Page 193-194).

As regards taste and smell, we might call them minor senses, for they are closely allied to the important sense of touch.  They are practically subsidiary to that sense.  This second sense, and its connection with this second solar system, should be carefully pondered over.  It is predominantly the sense most closely connected with the second Logos.  This conveys a hint of much value if duly considered.  It is of value to study the extensions of physical plane touch on other planes and to see whither we are led.  It is the faculty which enables us to arrive [Page 197] at the essence by due recognition of the veiling sheath.  It enables the Thinker who fully utilises it to put himself en rapport with the essence of all selves at all stages, and thereby to aid in the due evolution of the sheath and actively to serve.  A Lord of Compassion is one who (by means of touch) feels with, fully comprehends, and realises the manner in which to heal and correct the inadequacies of the not-self and thus actively to serve the plan of evolution.  We should study likewise in this connection the value of touch as demonstrated by the healers of the race (those on the Bodhisattva line)83 and the effect of the Law of Attraction and Repulsion as thus manipulated by them.  Students of etymology will have noted that the origin of the word touch is somewhat obscure, but probably means to 'draw with quick motion.'  Herein lies the whole secret of this objective solar system, and herein will be demonstrated the quickening of vibration by means of touch.  Inertia, mobility, rhythm, are the qualities manifested by the not-self.  Rhythm, balance, and stable vibration are achieved by means of this very faculty of touch or feeling.  Let me illustrate briefly so as to make the problem somewhat clearer.  What results in meditation?  By dint of strenuous effort and due attention to rules laid down, the aspirant succeeds in touching matter of a quality rarer than is his usual custom.  He contacts his causal body, in time he contacts the matter of the buddhic plane.  By means of this touch his own vibration is temporarily and briefly quickened.  Fundamentally we are brought back to the subject that we deal with in this treatise.  The latent fire of matter attracts to itself that fire, latent in other forms.  They touch, and recognition and awareness ensues.  The fire of manas burns continuously and is fed by that which is attracted and repulsed.  When the two [Page 198] blend, the stimulation is greatly increased and the ability to touch intensified.  The Law of Attraction persists in its work until another fire is attracted and touched, and the threefold merging is completed.  Forget not in this connection the mystery of the Rod of Initiation.84  Later when we consider the subject of the centres and Initiation it must be remembered that we are definitely studying one aspect of this mysterious faculty of touch, the faculty of the second Logos, wielding the law of Attraction.

Let us now finish what may be imparted on the remaining three senses—sight, taste, smell—and then briefly sum up their relationship to the centres, and their mutual action and interaction.  That will then leave two more points to be dealt with in this first division of the Treatise on Cosmic Fire, and a summing up.  We shall then be in a position to take up that portion of the treatise that deals with the fire of manas and with the development of the manasaputras,85 both in their totality and likewise individually.  This topic is of the most imperative importance as it deals entirely with man, the Ego, the thinker, and shows the cosmic blending of the fires of matter and of mind, and their utilisation by the indwelling Flame. 
(TCF Page 196-198).

In the final perfection of this third sense of sight, the term used is the wholly inadequate one of realisation.  Let the student study carefully the lowest and highest demonstration of the senses as laid down in the tabulation earlier imparted, and note the occult significance of the expressions used in the summation.

Hearing

Beatitude.  This is realised through the not-self.

Touch

Service.  The summation of the work of the Self for the not-self.

Sight
Realisation.  Recognition of the triplicity needed in manifestation, or the reflex action of the Self and the not-self.

Taste
Perfection.  Evolution completed through the utilisation of the not-self and its realised adequacy.

Smell
Perfected Knowledge.  The principle of manas in its discriminating activity, perfecting the inter-relation between the Self and the not-self.

This all concerns the perfected, realised Personality.

In all these perfections is seen the awareness of the Self, and the graded process of identification, utilisation, manipulation and final rejection of the not-self by that Self who is now consciously aware.  He hears the note of nature and that of his monad; he recognises their identity, utilises their vibration, and passes rapidly through the three stages of Creator, Preserver and Destroyer.

[Page 201] 

He touches or feels the vibration of the form or not-self in all its various grades, recognises his identity in time and space, and for purposes of existence or being and by means of the three Laws of Economy, Attraction and Synthesis utilises, blends and eventually dissociates himself.  He sees the threefold evolutionary process and by means of the development of the inner vision, sees within the heart of the system macrocosmic and microcosmic, the one SELF in many forms, and finally identifies himself with that one Self by the conscious rejection of the not-self after its complete subjugation and utilisation.

d. Tasting.  He tastes then finally and discriminates, for taste is the great sense that begins to hold sway during the discriminating process that takes place when the illusory nature of matter is in process of realisation.  Discrimination is the educatory process to which the Self subjects itself in the process of developing intuition—that faculty whereby the Self recognises its own essence in and under all forms.  Discrimination concerns the duality of nature, the Self and the not-self, and is the means of their differentiation in the process of abstraction; the intuition concerns unity and is the capacity of the Self to contact other selves, and is not a faculty whereby the not-self is contacted.  Hence, its rarity these days owing to the intense individualisation of the Ego, and its identification with the form—necessary identification at this particular time.  As the sense of taste on the higher planes is developed, it leads one to ever finer distinctions till one is finally led through the form, right to the heart of one's nature. 
(TCF Page 200-201).

ESOTERIC PSYCHOLOGY - VOLUME I:-

This fifth ray has so many names, owing to His close connection with man (since man was originally created), that it has not been easy to choose those which are of the most use in enabling the student to form an idea of the fifth ray characteristics and mission; but the study of the six aphorisms, and the qualities which they indicate, will show how potent and important is this ray Lord.  These six aphorisms were chanted by His six Brothers at that momentous crisis wherein the human family came into existence and the solar Angels sacrificed themselves.  Esoterically speaking, they "went down into hell, and found their place in prison." On that day souls [Page 78] were born.  A new kingdom of expression came into being, and the three highest planes and the three lower were brought into a scintillating interchange.

1. God and His Angels now arise and see.  Let the mountaintops emerge from out the dense wet mist.  Let the sun touch their summits and let them stand in light.  Shine forth.


Quality...... emergence into form and out of form. 

2. God and His Angels now arise and hear.  Let a deep murmur rise and let the cry of seeking man enter into their ears.  Let man listen.  Let man call.  Speak loud.


Quality......power to make the Voice of the Silence heard.

3. God and His Angels now arise and touch.  Bring forth the rod of power.  Extend it outward toward the sons of men; touch them with fire, then bring them near.  Bring forth.


Quality...... initiating activity.

4. God and His Angels now arise and taste.  Let all experience come.  Let all the ways appear.  Discern and choose; dissect and analyse.  All ways are one.


Quality......revelation of the way. 

5. God and His Angels now arise and sense the odor rising from the burning-ground of man.  Let the fire do its work.  Draw man within the furnace and let him drop within the rose-red centre the nature that retards.  Let the fire burn.


Quality......purification with fire. 

6. God and His Angels now arise and fuse the many in the One.  Let the blending work proceed.  Let that which causes all to be produce the cause of their cessation.  Let one temple now emerge.  Produce the crowning glory.  So let it be.


Quality......the manifestation of the great white light.  (The Shekinah. A.A.B.) (EPV I Page 77-78).
The soul is light essentially, both literally from the vibratory angle, and philosophically from the angle of constituting the true medium of knowledge.  The soul is light symbolically, for it is like the rays of the sun, which pour out into the darkness; the soul, through the medium of the brain, causes revelation.  It throws its light into the brain, and thus the way of the human being becomes increasingly illumined.  The brain is like the eye of the soul, looking out into the physical world; in the same sense the soul is the eye of the Monad, and in a curious and occult sense, the fourth kingdom in nature constitutes on our planet the eye of the planetary Deity.  The brain is responsive to the seven senses:

1. Hearing
5. Smell

2. Touch
6. The mind, the common-sense

3. Sight

7. The intuition or the synthetic sense.

4. Taste
[Page 133] 

Through these seven senses contact with the world of matter and of spirit becomes possible.  The seven senses are, in a peculiar way, the physical plane correspondences of the seven rays, and are closely related to and governed by them all.  The following tabulation will be found suggestive.  That is all that it is intended to be:

1. Hearing

7th Ray

Magic

The Word of Power. 

2. Touch

1st Ray

Destroyer
The Finger of God. 

3. Sight


3rd Ray

Vision

The Eye of God. 

4. Taste

6th Ray

Idealism
The Desire of Nations.

5. Smell

4th Ray

Art

The Beauty of Revelation.

6. The Intellect

5th Ray

Mind

The Knowledge of God.

7. The Intuition

2nd Ray
Love-Wisdom
Understanding of God.

Through the Words of Power the worlds came into ordered being, and the Lord of the Ray of Ceremonial Magic brings about the organisation of the divine organism.

Through the application of the Finger of God in its directing and forceful work, we have the cyclic destruction of forms, so that the manifestation of Deity may grow in power and beauty.  Thus the Lord of Power or Will performs the task of destruction, thereby bringing beauty into being and the revelation of God's will and His beneficent purpose.

By means of the Eye of God light shines forth upon the way of the sun, the path of the planets, and the path of man.  The Lord of Adaptability and the Intellect brings into expression and into objectivity the intelligent working out of the divine idea and Plan.

When the "Desire of all nations" shall come, and the Cosmic Christ shall stand revealed, all men and all creatures shall occultly [Page 134] "taste" or share in that great happening, and the Lord of the Ray of Devotion and Idealism shall see the consummation of His work and be "satisfied." (EPV I Page 132-134)

Ray VI.....Abstract Idealism, Devotion

Planet



Mars.

Day



Tuesday.

Exoteric Colour


Red.

Esoteric Colour


Silvery Rose. 

Human Principle

Kama-manas. Desire. 

Divine Principle


Desire for form. 

Element


Water. "I long for habitation." 

Instrument of Sensation

Tongue. Organs of speech. 

Plane



Astral or emotional Plane.  Desire plane.

Sense



Taste.

Esoterically, this principle of desire is seated in the sacral centre, with a higher reflection in the throat. (EPV I Page 420).

THE RAYS AND THE SENSES

1. Hearing

7th Ray

Magic

The Word of Power. 

2. Touch

1st Ray

Destroyer
The Finger of God

3. Sight


3rd Ray

Vision

The Eye of God

4. Taste

6th Ray

Idealism
The Desire of Nations.

5. Smell

4th Ray

Art

The Beauty of Revelation.

6. The Intellect

5th Ray

Mind

The Knowledge of God.

7. The Intuition

2nd Ray
Love-Wisdom
Understanding of God. (EPV I Page 421).

ESOTERIC PSYCHOLOGY - VOLUME II:-

The following tabulation of the developing psychic powers as they blend in consciousness three kingdoms in nature may be of service at this point if careful study is made of the inferred relationships:

                 Animal.                                        Human.                                        Divine.

1. The four major instincts

The five major instincts

The five transmuted instincts.

a. Self preservation

Creative self-perservation

Immortality.

b. Sex



Sex.  
Human love

Attraction.

c. Herd instinct


Gregariousness


Group consciousness.

d. Curiosity


Enquiry.  Analysis


Evolutionary urge.

plus





Self-assertion


Self-control.

2. The Five senses

The five senses


The five senses.

a. Touch



Touch.  
Contact


Understanding.

b. Hearing


Hearing.  Sound


Response to the Word.

c. Sight



Seeing, Perspective

The mystical vision.

d. Taste (embryonic)

Taste. Discrimination  Intuition.

e. Smell (acute)


Smell, Emotional idealism

Spiritual discernment.

3. Lower psychic powers

The human correspondences
Higher psychic powers.

a. Clair-voyance


Extension through vision

The mystical vision.

b. Clair-audience


Extension through hearing

Telepathy.  Inspiration.

c. Mediumship


Intercourse.  Speech

Mediatorship.

d. Materialisation


Invention


Creativity.

e. Divination


Foresight.  Planning

Prevision.

f. Healing through animal

Healing through science

Healing through spiritual magic.

   magnetism

(EPV II Page 559).

Microcosmic Sensory Evolution

Plane                                                                    Subplane

Physical
1. Hearing

5th
gaseous



2. Touch, feeling
4th
first etheric



3. Sight


3rd
super-etheric



4. Taste

2nd
sub-atomic



5. Smell

1st
atomic

Astral

1. Clairaudience
5th



2. Psychometry

4th



3. Clairvoyance

3rd



4. Imagination

2nd



5. Emotional idealism
1st

Mental

1. Higher clairaudience

7th     Form



2. Planetary psychometry
6th     Form



3. Higher.clairvoyance

5th     Form



4. Discrimination

4th     Form



5. Spiritual discemment

3rd     Formless


   
 Response to group vibration
2nd    Formless


    
Spiritual telepathy

1st     Formless

Buddhic
1. Comprehension
7th



2. Healing

6th



3. Divine vision

5th



4. Intuition

4th



5. Idealism

3rd

Atmic

1. Beatitude

7th



2. Active service
6th



3. Realisation

5th



4. Perfection

4th



5. All knowledge
3rd

[Page 561] 

It can be noted that we have not summed up the two planes of abstraction on the atmic and the buddhic planes, the reason being that they mark a degree of realisation which is the property of initiates of higher degree than that of the adept, and which is beyond the concept of the evolving human unit, for whom this treatise is written. (EPV II Page 560-561).

We might, here, for the sake of clarity, tabulate the five different aspects of the five senses on the five planes, so that their correspondences may be readily visualised, using the above table as the basis:

a. The First Sense
Hearing.

1. Physical hearing.

2. Clairaudience.

3. Higher clairaudience.

4. Comprehension (of four sounds).

5. Beatitude.

b. The Second Sense
Touch or feeling.

1. Physical touch.

2. Psychometry.

3. Planetary psychometry.

4. Healing.

5. Active service.

c. The Third Sense
Sight.

1. Physical sight.

2. Clairvoyance.

3. Higher clairvoyance.

4. Divine vision.

5. Realisation.

d. The Fourth Sense
Taste.

1. Physical taste.

2. Imagination.

3. Discrimination.

4. Intuition.

5. Perfection.

e. The Fifth Sense
Smell.

1. Physical smell.

2. Emotional idealism.

3. Spiritual discernment.

4. Idealism.

5. All knowledge.

[Page 562] 

Extract 2

Hearing gives him an idea of relative direction, and enables a man to fix his place in the scheme, and to locate himself.

Touch gives him an idea of relative quantity and enables him to fix his relative value as regards other bodies, extraneous to himself.

Sight gives him an idea of proportion, and enables him to adjust his movements to the movements of others.

Taste gives him an idea of value, and enables him to fix upon that which to him appears best.

Smell gives him an idea of innate quality, and enables him to find that which appeals to him as of the same quality or essence as himself.

In all these definitions it is necessary to bear in mind that the whole object of the senses is to reveal the not-self, and to enable the Self therefore to differentiate between the real and the unreal.
Extract 3

These three major senses (if I might so describe them) are very definitely allied, each with one of the three Logoi:

Hearing—The recognition of the fourfold word, the activity of matter, the third Logos.

Touch—The recognition of the sevenfold Form Builder, the gathering together of forms, their approximation and interrelation, the second Logos.  The Law of Attraction between the Self and the not-self begins to work.

Sight—The recognition of totality, the synthesis of all, the realisation of the One in Many, the first Logos.  The Law of Synthesis, operating between all forms which the self occupies, [Page 563] and the recognition of the essential unity of all manifestation by the means of sight.

Extract 4

Hearing

Beatitude.
This is realised through the not-self.

Touch

Service.
The summation of the work of the Self for the not-self.

Sight

Realisation
Recognition of the triplicity needed in manifestation, or the reflex action of the Self and the not-self.

Taste

Perfection.
Evolution completed through the utilisation of the not-self and its realised adequacy.

Smell

Perfected
The principle of manas  

Knowledge        in its discriminating activity, perfecting the interrelation between the Self and the not-self. (EPV II Page 561-563).
ESOTERIC HEALING:-

Another reason which will bring about the cessation of those practises and modes of living and desiring which account for these diseases is one little recognised as yet; it was referred to by the Christ when He spoke of the time when nothing secret would remain hidden and when all secrets would be shouted aloud from the housetops.  The growth of telepathic registration and of the psychic powers such as clairvoyance and clairaudience will eventually tend to strip humanity of the privacy in which to sin.  The powers whereby the Masters and the higher initiates can ascertain the psychic state and physical condition of humanity, its quality and consciousness, are already beginning to show [Page 237] themselves in advanced humanity.  People will sin, commit evil deeds and satisfy inordinate desire, but they will be known to their fellowmen and nothing that they do will be carried out in secret.  Some one or some group will be aware of the tendencies in the life of a man, and even of the incidents in which he satisfies some demand of his lower nature, and the fact of this possibility will act as a great deterrent—a far greater deterrent than you can imagine.  Man is indeed his brother's keeper, and the keeping will take the form of knowledge and of "boycott and sanctions"—as it is called today in reference to the penalising of nations.  I would have you ponder on these two modes of treating wrong doing.  They will be practically automatically applied as a matter of good taste, right feeling and helpful intention by individuals and groups to other individuals and groups, and in this way crime and the tendency to evil doing will gradually be stamped out.  It will be realised that all crime is founded upon some form of disease, or upon a glandular lack or overstimulation, based in turn upon the development or the underdevelopment of some one or other of the centres.  An enlightened public opinion—informed as to man's constitution and aware of the great Law of Cause and Effect—will deal with the criminal through medical means, right environmental conditions, and the penalties of boycott and sanctions.  I have no time to enlarge upon these matters, but these suggestions will give you food for thought. (EH Page 236-237).

A TREATISE ON WHITE MAGIC:-
He has used it and has been dominated by it.  He has also suffered from it and consequently in time revolted, through utter satiety, from all that pertains to the material world.  Dissatisfaction, disgust, distaste, and a deep fatigue are characteristic very frequently of those who are on the verge of discipleship.  For what is a disciple?  He is one who seeks to learn a new rhythm, to enter a new field of experience, and to follow the steps of that advanced humanity who have trodden ahead of him the path, leading from darkness to light, from the unreal to the real.  He has tasted the joys of life in the [Page 59] world of illusion and has learnt their powerlessness to satisfy and hold him.  Now he is in a state of transition between the new and the old states of being.  He is vibrating between the condition of soul awareness and form awareness.  He is "seeing double". (TWM Page 58-59).

The Great Ones look to see the faculty of pliability and adaptability working out, that faculty of adaptation that is one of the fundamental laws of species which nature so wonderfully demonstrates.  The transference of this law to the inner planes and its working out in the new cycle of effort must be undertaken.  This law of adaptation involves the appreciation of the need, the recognition of the new force coming in with the new cycle and the consequent bringing together in wide synthesis of the need and of the force, regarding the personal self simply as a focal point for action and transmutation.  It involves the transmutation of the five senses and their extension into the subtler planes so that sight, hearing, touch, taste and smell are welded into one synthetic cooperating whole, for use in the great work.  On the physical plane, these tend to the unification of the personal life and to the adaptation of the physical world to the needs of the personal self.  On the subtler planes they must be transmuted until they are adequate to the needs of the group of which the individual forms a fragmentary part.  The ability to do this is one of the things that the Great Ones look for in those individuals whose privilege it may be to inaugurate the New Age. (TWM Page 139).

The form, through the medium of the five senses, becomes aware of the vibratory aspect of all forms in the environment wherein it, itself, is a functioning entity.  Later, in time and space, that functioning form becomes increasingly aware of its own interior vibration, and by tracing back that vibration to its originating source becomes aware of the Self, and later of the Kingdom of the Self.  Humanity as a whole is aware of its environment and, through the information conveyed by the sense of sight, hearing, touch, taste and smell, the phenomenal world, the outer garment of God, is known, and communication between the Self and what we call the natural world is set up.  As the mind appropriates and synthesizes this knowledge, the dweller in the form passes through the following stages:

1. Vibration is registered, and the environment has its effect upon the form.

2. This effect is noted, but not understood.  The man, under the slow and steady impact of this vibratory [Page 147] effect, slowly awakens to consciousness or awareness.

3. The environment begins to interest the man and he regards it as desirable.  Steadily the attraction of the three worlds grows and holds the man in reiterated incarnation.  (The word "re-iterated" is literally and more academically correct than the word "repeated."  Each of us is really a re-iterated word, sounding in time and space.)

4. Later, when the vibration of the environing forms of the natural world becomes monotonous through constant impact over many lives, the man begins to turn a deaf ear and an un-seeing eye upon the familiar phenomenal world of desire.  He becomes insensitive to its vibratory impact and increasingly aware of the vibration of the Self.

5. Later, on the Path of Probation and of Discipleship, this subtler vibratory activity exerts an increasing allure.  The outer world ceases to attract.  The inner world of the self assumes paramount place in the desire nature.

6. Little by little, using the language of modern psychology, within the outer form, which is the response apparatus for the process of becoming aware of the phenomenal world, the disciple builds a new subtler response apparatus whereby the subjective worlds can be known. (TWM Page 146-147).

Forget not that when a man is living as a soul and his entire personality is therefore subordinated to that soul, unselfish purpose, purity of life, conformity to law and the setting of a true example of spiritual living will normally and automatically follow.  Food, for instance, is frequently a matter of climatic expediency and of taste, and that food is desirable which keeps the physical body in condition to serve the race.  Again, a divine son of God can surely function as freely and as effectively when in the married state as in the celibate; he will however brook no prostitution of the powers of the body to the grosser satisfactions, nor will he offend against established custom, nor lower the standards which the world has set for its highest and best.  The issues have been confused and the emphasis has been too often laid upon the physical acts and not upon the life of the actor when the attention is fixed upon the soul, the physical plane life will be rightly handled.  It will be realised that there is greater hindrance to the growth of the man in spiritual being through a critical attitude or a state of self satisfaction than by the eating of meat. (TWM Page 420).

THE UNFINISHED AUTOBIOGRAPHY:-

Then followed an interval of a couple of years of very humdrum ordinary living.  Our guardian rented a small house for us in a small town in Hertfordshire near St. AIbans, installed us there with a chaperone and then left us to our own devices.  The first thing we both did was to purchase the best bicycles to be then procured and to proceed to investigate the country side.  To this day, I remember our intense excitement when the two crates arrived and we unpacked these pieces of shining mechanism.  We rode everywhere and had a good time.  We explored the district which was then pure country and not the citified suburb it has now become.  I think that it was in this period I acquired my taste for mystery, later to be developed into a great love for detective and mystery stories.  Pushing our bicycles up a very steep hill one sunny morning, two men on bicycles coasted down the hill and passed us.  As one of them did so, he called back to his companion:  "But I assure you, my dear chap, it stood on one leg and went like the devil."  I am still pondering that mystery and have not yet arrived at any solution. (UA Page 32).
A new cycle then started for us.  We each of us went our own way.  It turned out that our interests were totally different and the first cleavage between us appeared.  My sister chose to take a medical degree and after some months of coaching went to Edinburgh University where she had a brilliant career.  As for me, at the time I did not know exactly what to do.  I had an exceedingly good classical education; I spoke fluent French and some Italian; I had enough money to take care of myself most comfortably in those comfortable and relatively inexpensive days.  I had a firm belief in Christ, for was I not one of the elect; I believed in a heaven of happiness for those who thought as I did and a hell for those who did not, though I tried not to think too much about them after doing what I could to save their souls.  I had a really deep knowledge of the Bible, good taste in clothes, really good looks and a most profound and complete ignorance of the facts of life.  I had been told absolutely nothing about living processes and this was the foundation of much disillusionment as life went on and—at this time—I seemed subject to a most curious "protection" in the peculiar and unusual work which I chose to do in my next life cycle, from twenty-one to twenty-eight.  I had led an entirely protected life and had gone nowhere unaccompanied by a chaperone, a relative or a maid.  I was so innocent that for some reason I was apparently entirely safe. (UA Page 44).

After I had been there a short time I was asked to run the cafeteria and—ignorance being bliss—I joyously accepted the responsibility.  It was, of course, strictly vegetarian, [Page 153] and I had been a vegetarian ever since coming across the Theosophical teaching.  My children had never tasted meat or chicken or fish and I suffered from the normal superiority complex which is often an outstanding characteristic of a vegetarian. (UA Page 152-153).

