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THE CONSCIOUSNESS OF THE ATOM:-

The first thing necessary for us to do is to consider somewhat the question of what a form really is.  If we turn to a dictionary we will find the word defined as follows:  "The external shape or configuration of a body."  In this definition the emphasis is laid upon its externality, upon its [Page 55] tangibility and exoteric manifestation.  This thought is also brought out if the root meaning of the word 'manifestation' is carefully studied.  It comes from two Latin words, meaning "to touch or handle by the hand" (manus, the hand, and fendere, to touch), and the idea then brought to our minds is the triple thought that that which is manifested is that which can be felt, contacted, and realised as tangible.  Yet in both these interpretations the most vital part of the concept is lost sight of, and we must look elsewhere for a truer definition.  To my mind, Plutarch conveys the idea of the manifestation of the subjective through the medium of the objective form in a much more illuminating way than does the dictionary.  He says:

"An idea is a being incorporeal, which has no subsistence by itself, but gives figure and form unto shapeless matter, and becomes the cause of the manifestation." (CA Page 54-55).

What are the two factors whereby we evolve in and out of the atomic stage?  In the Orient for many ages the method of evolution has been regarded as a twofold one.  A man has been taught that he evolves and becomes aware first by means of the five senses, and later through the development of the faculty of discrimination, coupled with dispassion.  Here in the West we have primarily emphasised the five senses, and have not taught that discrimination which is so essential.  If you watch the development of a little child you will become aware, for instance, that a baby develops the five senses in a certain [Page 107] ordered sequence, usually.  The first sense it develops is hearing; it will move its head when there is a noise.  Then the next sense to be noted is that of touch, and it begins to feel about with its little hands.  The third sense which seems to awaken is that of sight.  I do not mean by this that a baby cannot see, or that it is born blind, like a kitten, but it is often several weeks before a baby consciously sees and looks with recognition.  The faculty has always been there, but there has been no realisation.  So it is with the graded expansions of consciousness and realisations that lie ahead of man to-day.  In these three paramount, or major senses, hearing, touch, and sight, you have a very interesting analogy to and connection with the threefold manifestation of Deity, the self, the not-self, and the relation between.  The self, occultly, hears and responds to vibration, thus realising Itself.  It becomes aware of the not-self, and of its tangibility, through touch, but it is only when sight or conscious recognition comes in that the relation between the two is established.  Two more senses are utilised by the self in making its contacts, those of taste and smell, but they are not so essential to the development of intelligent awareness as are the other three.  Through these five senses we make every contact that it is possible to make upon the physical plane; through them we learn, we grow, we become aware, and we develop; through them all [Page 108] the great instincts are evolved; they are the great protective senses, not only enabling us to contact our environment, but also protecting us from that environment. (CA Page 106-108).

The relationship of these two constellations, or rather their subjective relationship, must surely have some basis in fact, or we would not have it hinted at in the different mythologies.  There must be something that connects them, out of all the myriads of constellations, with our solar system.  But when we endeavour to give it a purely physical application we go astray.  If we work it out along the lines of the subjective life, and connect it with energy, quality, or force, we are liable to stumble upon truth, and find out some of the reality which may underlie what appears at first sight to be a senseless fable.  Anything that widens our horizon, that enables us to take a broader vision and a clearer view of what is going on in the evolutionary process, is of value to us, not because the accumulation of ascertained facts is of value, but because of what it enables us to do within ourselves; our ability to think in wider and larger terms is increased; [Page 158] we are enabled to look beyond our self-centred point of view, and to include within our consciousness other and different aspects than our own.  In doing this we are developing group consciousness, and we shall realise eventually that the apparently stupendous facts which we fought and died for down the ages, and emphasised as the entire truth, were after all but fragments of a plan, and infinitesimal portions of a gigantic sumtotal.  Perhaps, therefore, when we come back to earth again, and can look back upon the things that interest us now, and which we consider so important, we shall find how erroneous facts were as we then apprehended them.  Facts, after all, do not matter; the facts of the last century are not facts now, and in the next century scientists may laugh at our dogmatic assertions, and wonder how we could have looked upon matter as we did.  It is the development of the life, and the relationship of the life to all that is around, that really matters; and, above all, the effect that we are having upon those with whom we are associated, and the work we do, which affects, for better or for worse, the group in which we find ourselves. (CA Page 157-158).

THE DESTINY OF THE NATIONS:-

This soul ray must be evoked into an increased functioning activity by the New Group of World Servers, for this is one of their main objectives and tasks.  This must never be lost to sight.  Much could be written about the historical influence of the rays during the past two thousand years and of the way in which great events have been influenced or brought about by the periodic ray influence.  Interesting as it is and indicative of the present national trends and problems, all that I can now do is point out the energies governing each nation, and leave you to study and note their effect and to comprehend their relation to the present condition of the world.  One thing I would point out and that is that those rays which govern a particular nation and which are at this time actively working are very potent, either materially or egoically; some of the problems may be due to the fact that certain rays, governing certain nations, are not at this time active. (DN Page 49).

DISCIPLESHIP IN THE NEW AGE - VOLUME I:-

Every disciple has to learn to subordinate his own ideas of personal growth to the group requirements, for—in order to have a coordinated group, functioning as a serviceable unit—some disciples will have to hasten their progress in certain directions and others will have to slow down theirs temporarily to the pace of the majority. This will happen automatically, if the group identity is the dominant factor in the thoughts of each disciple, and desire for personal growth and for spiritual satisfaction is relegated to a secondary place. The groups within each Ashram are intended to work together eventually just as the various departments of some great organisation work together effectively as a unit. They must function smoothly and intelligently. This will be possible when the individual members in the groups and the individual groups lose sight of their own identities in an effort to make this experiment of the Hierarchy successful. The feelings, reactions, wishes and successes of the individual most emphatically do not count. Only that is regarded as of moment which will further group effort and enrich the group consciousness. Only that, for instance, attracts my attention which brings more spiritual power to my group of disciples or which increases its light or dims its radiance. You need to remember that I look at my groups of disciples always subjectively and as a group. It is the total radiance which I see; it is the united rhythm which I note and the united tone and colour; it is the sound they collectively emit which I hear. May I reiterate that in one sense your individualities are of no interest or moment to me, except in so far as you raise or lower the group vibration. As personalities, you matter not to us, the teachers on the inner side. As souls you are of vital moment. Each disciple in the group of any Master may have many weaknesses and limitations. These act as hindrances to others in the group. But, as souls, such disciples [Page 10] are somewhat awakened and alive and have achieved a certain measure of alignment. So it is with all of you in my group. As souls, I cherish you and seek to aid and lift, to expand and enlighten. (DINA I Page 9-10)

III. These groups are also an externalisation of an inner existing condition. They are an effect and not a cause. That they themselves may have an initiatory effect (as they work out into manifestation upon the physical plane) is no doubt true; but they are themselves the product of an inner activity and of a subjective aggregation of forces which must perforce become objective. The work of the disciples who find their place in these various groups is to keep in close rapport with ten inner groups which form, nevertheless, one large active group. This group force will then pour through all the various groups just in so far as the disciples in the groups do the following things as a group:

1. Keep en rapport with the inner source of power.

2. Never lose sight of the group objective.

[Page 41]

3. Cultivate the dual capacity to apply the laws of the soul to the individual life and the laws of the group to group life.

4. Use all the forces which may flow into the group in service; they must learn, therefore, to register those forces and use them correctly. The hints given below as to the centres which these ten groups will use must be studied. The right use of these centres will take place only when there is a greater group unity established among the members of the individual groups and among the groups as a whole. You ask why is this so, my brothers? Because the force flowing in might prove too strong for the individual disciple to handle alone, but the force is shared by the group if there is complete group at-one-ment. In this way, each disciple can serve the group and his objective eventually becomes:

a. At-one-ment with his group brothers.

b. Alignment with his soul and with the inner group which is the subjective cause of the outer groups.

c. The expression of the particular technique which his group should eventually embody. 
(DINA I Page 40-41).

The groups are intended to work together eventually just as the various departments of a great organisation work effectively together as a unit. They must function smoothly and intelligently within themselves and also in their inter-relation with [Page 43] each other. This will become possible when the individual members in the groups and the individual groups of disciples lose sight of their own identities in an effort to make this hierarchical work possible. In this type of group work, the feelings, reactions, wishes and successes of the individual most emphatically do not count. Only that is regarded as of importance which will further group effort and enrich the group consciousness. (DINA I Page 42-43).

Let him seek, in the strenuousness of his life, to preserve the synthesis of the personality and the integration of all parts of his equipment. Often in the stress of activity in one body or another and on one plane or another, the emphasis may be temporarily so strong in some one direction that he may lose sight for a moment of the synthetic point of view of both the Plan and the group. Physically, he is working under great pressure; emotionally, he may be learning the difficult lesson of detachment and may consequently be full of a temporary rebellion. Yet on the mental plane, he is aware of a mental clarity and of a power to think which keeps him incessantly and constructively active. The following three terms, therefore, express quite frequently the disciple's situation where his lower nature is concerned: excessive fatigue, emotional rebellion and mental lucidity. How must he deal with this problem? Physical fatigue need not necessarily impair in any way his usefulness. With many people, physical conditions impair their work for their attention becomes focussed on the undesirable physical situation; disciples, however, often have a curious capacity to continue with their work no matter what may be happening to them physically. The physical brain can be so much the reflector of the mental life that he will remain essentially unaffected by any outer conditions. The disciple learns to live with his physical liabilities under adverse conditions and his work maintains its usual high level. (DINA I Page 55-56).

2. Fusion. By this I mean the ability of the group to work as a unit. This is dependent upon the achieving of right individual attitudes and (when working) the attainment of the capacity to lose sight of everything except the work to be done and a deeply sensed love of your brothers. (DINA I Page 60).

STAGE FOUR. Having finished the special group work under Stage III, the members of the group will then endeavour to link up with the other groups in the same manner in which they linked up with the members of their own group. In this case, however, disciples will not concern themselves with the personnel of any of the groups, including their own, but only—as a group—link their group with the other groups. Thus the concepts of illusion and of separateness, and the realisation of fusion, will assume correct proportions in your minds.

a. Next, as a group, say the Great Invocation three times:

"Let the Forces of Light bring illumination to mankind.

Let the Spirit of Peace be spread abroad.

May Men of Goodwill everywhere meet in a spirit of cooperation.

Let Power attend the efforts of the Great Ones."

b. Then sound the Sacred Word, the O.M. three times.

c. Close with the prayer of the personality to the soul:

"May the words of my mouth and the meditation of my heart be always acceptable in thy sight, Oh Soul, my Lord and my Redeemer." (DINA I Page 62).

Then, we come to the words, "that which is distant fades from view and the immediate present looms." One of the most difficult tasks which faces any disciple is to exchange the abstract vision of future glory and reward for the immediate duty and goal and to learn the spiritual values of the immediate moment as they are to be found in the foreground of daily living. I can remember the time, my brother, when it was hard for you to identify yourself with the problem of the hour, so occupied were you with the Hierarchy, its personnel and plans, and with your relation to the unseen Master. Perhaps in the right adjustment which you have been successful in bringing about, you may have forgotten that time of distant and difficult striving. But I have not. You have to lose sight of the far-off spiritual possibility in the service of the hour. This you have learnt to do in no small measure, only to make the discovery that this path of service and of self-forgetfulness brings you by a long and weary way back to us. (DINA I Page 124).

REVIEW ON LIGHT

1. What constitutes a review?

a. What, in my estimation, would constitute a reviewing of my day with the idea of Light predominating?

b. In a review, am I asked to re-do or re-experience, or should I assume the attitude of the Onlooker, who stands "steady in the light?"

2. Am I capable of learning to walk in the light and thus finally of achieving illumination?

3. Can I see myself mentally as standing in the light of my soul and do I know the meaning of steady reflection?

4. If I use this review on light as it should be used, what will be the effect in my life, and what will be the effect in the life of the group whom I serve?

5. Can I honestly say that I know how to stand aside as a personality and turn the light upon the problems of my daily life?

[Page 199]

6. For what reason do I want to walk in the light?

a. Because I seek personal illumination?

or

b. Because I want to help in enlightening those around me?

7. If this review work is a definitely scientific method of bringing about subjective results with objective changes, what will these results and changes be?

8. What basis can I find in my study work which would indicate that I could be illumined and thus intensify my capacity for service and my increased usefulness upon the Path?

9. Is my progress upon the Path of importance? Why?

10. If it is true that the blind must advance by touching, but that those with sight move by seeing, and by keeping free and unattached, why then, having sight, do I not walk more definitely in the light?

11. Is my mind the organ of vision for the spiritual man, and am I offering this organ to the higher self to use?

12. Can I hold the mind steady in the light?

13. As I review my day, what part has illumination played?

14. How do I define the phrase "light of the Soul"?

15. Light is a quality of the soul. In that light,

a. Can I forget the fragmentary personal self?

b. Can I recognise the one self in all selves?

16. We are told that there is an archetype, a pattern, a ray, a goal and a light which shines from the Path.

Realising this, do I know anything of the freedom from worry which should enlighten my way?

17. In what manner is the light reflected in my life?

18. Do I recognise my fellow pilgrims on the way of light?

19. Can I draw consciously upon the light when others need it?

20. I am the redeemer of the lower nature. In what manner does light aid this redemption?

21. Has there been one moment this day in which the light has poured through me?

22. The nature of the soul is light. Experience of this light is achieved through mind control. What does mind control signify to me?

[Page 200]

23. By what problems and on what occasions is the light in me most easily evoked?

24. Have I brought light to others today?

25. If I did demonstrate light, did I do it consciously or did it just pour through me?

26. What activities and qualities of my lower nature need to be eliminated if the light is to lighten my way?

27. What is the main hindrance to my enlightenment?

28. In what manner can I use the light in order to help my fellowmen?

29. In what way can I most truly serve my fellowmen?

(DINA I Page 198-200).
Your mental body is on the fourth Ray of Harmony through Conflict and this, at times, upsets your balance and your equilibrium. Your desire for harmony sometimes produces short-sighted vision and you tend to act precipitately. When this occurs, you later discover that you initiated conflict instead of having instituted harmony, as had been your original intention. But you can learn much thereby, because, in the last analysis, the fourth ray governs humanity itself as well as this planet, the earth; your fourth ray mind can always, therefore, put you in touch with the world of men, and do it with greater safety than can your emotional nature. This fact, coupled with the wisdom and love of your personality, should aid you greatly in the task of working with people which is your chosen field of endeavour and expression. 
(DINA I Page 205).

Again I would ask you to watch your health but principally—in these days of strain and of difficulty—your astral health. Will you say each day the following mantram:

"Within the circle of the will of God, I stand.

Without the radius of the world of glamour, I take my place

And there I stand.

[Page 224]

Before the open door that just reveals a different lighted way

I take my stand.

Before the presence I will take my place and there will firmly stand.

And standing, see."

Three words stand out in this mantram and to them I will call your attention; the way, the presence and sight. (DINA I Page 223-224).

One of the glamours which controls you is that of the highest level of the astral plane. One of the Masters has called it "the glamour of the rose of aspiration as it pours through the solar plexus and not through the heart." Another is the glamour of the Burning Ground which can so engross the attention of the disciple or the initiate that his spiritual place thereon, the results of the clarifying fires and the heat of purification become the all-absorbing theme of the personality and, brother of mine, the personality must be lost to sight in the "glory of the One." (DINA I Page 224).

You ask: What shall, therefore, be done? I will give some suggestions which you can follow or not as you choose.

1. Lose sight of yourself in loving other people and feed not personality satisfaction in a constant managing of their affairs.

[Page 237]

2. You have a gift of love and understanding. Use it as a soul and not so much as a personality.

3. Learn to put first things first and do not pay so much attention to the small but engrossing details, presented by circumstances and by other people. These feed personality satisfaction as you handle them with your undoubted efficiency. Sit back and let the life aspect work in you and in others. 
(DINA I Page 236-237).
I was correct, was I not, my brother, in telling you in an earlier instruction that changes were to take place in your life and environment and circumstances. You have seen much and travelled much since that time. What has been the gain up to this moment? Do you feel your inner life enriched? Are you less introverted and more self-forgetfully outgoing? Always you went forth to the helping of others but never did you forget your position as the helper; therefore, there was always the unconscious drawing of the one to be helped to you yourself, in a personal sense and frequently a subsequent rebound away from you. Do you lead them now to lose sight of you in the vision of their own souls? (DINA I Page 246).

The terms of release are so simple, my brother; the art of conformity is so hard. What are these terms? I will list them with brevity, for you need not, after all your training, that I should elucidate:

1. The focussing of attention in the head.

[Page 253]

2. Alignment of the bodies through correct and supervised breathing and eventual abstraction. Ponder on these two requirements for you can use them now and study also the ancient words of Patanjali who deals fully with the subject.

3. Identification with others and then the final losing sight of the little self. See, however, that in this case, right motive controls.

4. Intense dynamic interest in the theme of the moment, free from fanaticism and boundaries, realising that—rightly handled—all themes are of spiritual moment. (DINA I Page 252-253).

For your meditation work I suggest the following procedure:

1. First of all, do the breathing exercise, outlined above.

2. Then, focussing the consciousness as high in the head as possible, sound the Sacred Word.

[Page 303]

3. Then do the following brief and intensive visualisation exercise:

a. Imagine a path of golden light, leading from where you stand to a vast two-leaved door.

b. Then see, rolling along this path a disk or wheel of rose, which you send forth and which eventually disappears through the door.

c. Then send along the same track a disk of vivid green, and follow it by a disk of golden yellow, both of which disappear the same way.

d. Then send a disk or wheel of a radiant, electric blue, which rolls along the golden Path but which does not enter through the door but remains there, hiding the door from sight.

e. Picture then yourself as standing before the electric blue disk, having traversed the golden path and there meditating upon the following words:

"I am the Way myself, the door am I. I am the golden Path and in the light of my own light I tread the Way: I enter through the door. I turn and radiate."

4. You can then carry forward your own meditation, though refraining from any use of mantrams and from visualisation exercises other than those indicated above by me.

5. Sound the Sacred Word again, breathing it out upon the world from the highest point in your consciousness that seems to you possible.

Attempt this meditation once a day for the next few months as it will form the basis of the meditation which I can later give you. (DINA I Page 302-303).

I have not much to say to you at this time. After the Wesak Festival, the needed changes in work may be made if you and others in my group of disciples warrant increased spiritual attention. I seek to let you know, however, that your real inner progress has been noted. You have stepped into clearer light and because of that progress you can shoulder greater responsibility in the future, provided that you hold the ground gained [Page 329] and lose nothing that has been revealed to you. It is no easy task which you and all disciples have set themselves these days. It means facing up to the issue which each has for himself created and this involves facing one's life with truth as well as one's environment, one's characteristics and one's responsibilities. It is an arduous undertaking to deal clear-sightedly with the lower self, to see life and the self truly and to guard the precious jewel of the vision untouched. You are evidencing increasing capacity to do this; I want you to know that I am aware of your effort and your growing success. 
(DINA I Page 328-329).
My aim is to let you know the purpose of your present life activity. It is not the seeking of money in order to live rightly and correctly; it is not the full occupation of your time, nor is it place or power. These are not the true incentives. The real [Page 341] aim of your soul is bridging work and the achievement of clear-sighted control over a powerful personality, thus leading you to face yourself as you are and to make the needed changes. When the personality can be appraised justly and its achievements, its faults and its capacities rightly gauged, and when it is then deliberately subordinated to the aims of the soul—then you will have made a very great step forward. (DINA I Page 340-341).

But you have much to do within yourself before you can be used as fully as is possible. See that you, therefore, do three things:

1. Lose sight of yourself. Your constant inner habit of self-depreciation indicates too much concentration upon the little self. You are handicapping your work and negating a fuller influence by seeing yourself as a failure and yet at the same time omitting to take those steps which would make you a true success—steps which I have earlier indicated to you. For a time, my brother, lose sight of the time process as a whole and for three months work only one day at a time, making each hour of each day as beautiful and as selfless as possible.

2. The wisdom aspect in you is highly developed. Let the love aspect of the second ray now have fuller sway. You and F.C.D. have to reverse your life tendencies. He has a highly developed love nature and must learn to express wisdom more effectively. You have wisdom manifesting strongly and must learn to love more widely and not to fear love, as now you do. Your work as an executive has drawn forth your latent wisdom. Your work in my group and in the New Group of World Servers must now draw forth the deep resources of your heart. Ponder on this suggestion.

3. Give more definite help in the work.... You can give that which is needed, if you lose sight of yourself and can teach yourself to work with joyousness. Is not that the clue for you, my brother, the work of joyous service? May I ask you to cultivate the spirit of joy? If you give this more definite aid and work as it may be indicated to you, it will spell for you a large measure of release. You can aid in the work with your wisdom and ripe experience. (DINA I Page 363).

3. Then meditate for fifteen minutes (not more) upon the following six seed thoughts. This entire meditation is intended to be dynamic and brief. It can, if so used, break through obstructions and "clear the way" for the inflow of your dynamic but hitherto ineffective will.

1st month—My soul has purpose, power and will. These three are needed on the Way of Liberation.
2nd month—My soul must foster love among the sons of men. This is its major purpose. I, therefore, will to love and tread the Way of Love.

3rd month—The purpose of my soul must show itself through burning. That which obstructs and hinders must disappear before the power of God. That power am I. I, therefore, tread the Way unto the Burning Ground. There hindrances disappear.

4th month—My will is one with the great will of God. That will is mine today upon the planes of earth. It leads to service and my Master's group. I, therefore, tread the Way of Service after the festival of burning.

5th month—I dedicate myself to the purpose of the plan. I have no purpose but the will of God. I seek no other way but the Way of Divine Fulfilment. I lose myself within the group which seeks the furtherance of the plan.

6th month—The Way of Sacrifice is eternally the Way of Joy. The Way of Joy leads to the Place of Peace. The peace of God is only [Page 366] found in losing sight of self and seeing naught but that which must be done and done today. (DINA I Page 365-366).
To assist you in the continuance of the theme upon which you have been engaged in the past months, I am going to ask you to ponder over and answer the following questions. You have a life tendency to over-emphasise detail and points of procedure with meticulous care and so sometimes lose sight of the synthesis of the whole. The questions are:

1. To recognise the Presence, I must stand free and unattached. To what and to whom am I now attached in such a way that I am prevented from clear vision and closer approach?

2. To recognise the Presence, I must function as the solar Angel. Can I, at this time, discriminate between myself and that solar Angel?

3. To recognise the Presence means that I am preparing to pass, as a solar Angel, through the gate, on to the Path of Initiation. Can I, in view of this, state clearly to [Page 392] myself what are my major assets and my major weaknesses?

4. Can I define clearly within myself what I understand by

a. Myself, the disciple.

b. Myself, the Angel.

c. The Presence.

The first three questions can be answered or not in writing exactly as you choose; you may find them too personal and confidential to commit to writing. If you find this to be so, then on the first day on which the Sun moves northward, answer these questions in my presence and to me, your brother and your teacher. Deal with them clearly and with truth, voicing your answers aloud so that you can hear your voice, and thus pay adequate attention to your position and attitude. The fourth and fifth questions please answer in writing and elucidate as clearly as may be.

5. Elucidate the following phrases, taken from a very ancient writing. I suggest that you ponder them with care.

"Before the throne of God, the angel, with all the other angels, stood and cried: `Lord of my life, grant me the strength to tread the path of revelation; to cross the sea of dark illusion, and face the lighted way of earth.' God said: `Go forth and far away.'

"Before the gate which opens on the lighted way to peace, the angel stood alone and said: `Lord of my life, the way of revelation is the way of manifested life: the path of dark illusion leads to the light which scatters every shadow. I seek to tread the lighted way which leads back to thy Presence. As yet that way is dark. What shall I do?' God said, `Draw near and enter into thine own light, and in that light, see Light.'

"Before the gateway of each newborn day, which holds within its sealed hours ordered responsibility, each morn I stand. I cry aloud: `Lord of my life, how can I do the duty of this day yet seek detachment? Meet every need yet free myself from ties and bonds?' God said: `The sun draws near and vivifies the earth. Naught can [Page 393] it take from out the earth. Live likewise. Give and ask naught!'" 
(DINA I Page 391-393).

10. If it is true that the blind must advance by touching, and by keeping hold, but that those with sight move by seeing and by keeping free and unattached, why then (having sight) do I close my eyes and hold on, and feel my way instead of seeing it? Those who can see are full of joy, and can be messengers and helpers. Those who touch have simply to be led. Of which of these two groups am I a member? 
(DINA I Page 399).

7. If it is true that the blind must advance by touching, by keeping attached, and by keeping hold; but that those with sight, by seeing and by keeping free and unattached; why then, having sight, do I close my eyes and hold on and feel my way instead of seeing it? (DINA I Page 431).

10. If it is true that the blind must advance by touching but that those with sight move forward by seeing, and by keeping free and unattached, why, then, having sight, do I close my eyes and fail to observe? What is the main hindrance? (DINA I Page 444).

I seek not to discourage you, for even your discouragement is a preoccupation with which you can well dispense. I seek to lift you out of the bog in which you are foundering (or should I say, floundering? These niceties of the English language still present difficulties to me) and to send you on your way rejoicing. Is it any use for me to point out to you that, in the light of world pain, you have little whereof to complain; that in the sight of world sorrow, your life holds nothing comparable; that before the woe of the women and the little children and of human beings in most countries, your life has in it little to cause you concern? There are people around you who care for you in security; you have co-workers who are your friends and from whom you are not wrenched by the cruel uses of war; you have a life task wherein you can serve Us and humanity; you have no lack of life's necessities and know not the significance of cold and starvation or of a future which holds nothing but further agony; you are not wracked with pain nor have you to look on at the pain of others. (DINA I Page 492).

4. Ponder then on the following fifth ray seed thoughts or symbolic phrases, endeavouring to see them visually in symbol form.

First month
The great Wheel turns—the Potter's wheel. The vase of life is formed.

Second month
The ivory puzzle box contains the many lesser forms, all true to type, conforming to the pattern. They veil a central ball—the seed of life.

Third month
A chrysalis appears. Upon its outer shell, upon the inner side, appears the pattern of the form which is to be. What is that future form?

Fourth month
A block of marble, deep within the quarry lies. Hidden within it lies [page 543] likewise a form of beauty rare. The sculptor works, patterning true to that which lies revealed unto the inner sight. He patterns true and beauty comes to life.

Fifth month
A bridge is built. Two forms are brought within each other's reach. Build thou a form, a bridge.

Sixth month
I saw all forms gathered within the Form of God. Thus one great Form appeared. 
(DINA I Page 542-543).

You have for some years been actively and consciously working at your spiritual unfoldment. Prior to this, your life tendency was towards the light, with intervals of forgetfulness and engrossment in the things of every day existence. There was, in these earlier times, but little of steadfast, coordinated purpose. Now your insistence upon making the transition out of the lower into the higher life, and your pledge to your soul that you will recognise no impediment or handicap, has been noted. Assistance, therefore, will be given to you, and I shall be glad, through suggestion and watchful cooperation, to aid you on your way. I would remind you at this point also that, under the laws of the New Age, such assistance is given only to those who have transcended selfish aspiration and have lost sight of their own progress in the desire to serve. The Law of Service, as you know, is the governing law of the future and embodies the new technique. In past ages, it was the service of one's own soul (with the emphasis upon one's own individual salvation) which engrossed the attention of the aspirant. Naught else was considered. Then came the period wherein the service of the Master and also of one's own soul was considered of dominant interest; the Master was served and duty to Him emphasised because thereby the salvation of the individual was aided. Now a new note is sounding forth—the note of growth through the service of the race, and through a cultivated self-forgetfulness. (DINA I Page 551).

During the next few months of quiet study and preparation, I would ask you to take the ideas, cited below, into your meditation and to reflect deeply upon them, making them in this way distinctive characteristics of your life. I have a definite purpose in mind as I give them to you.

1st  month—The present embodies all the past. The future depends upon the clear seeing of the immediate vision.

2nd month—Forget the past and press anew into the glory of the Coming One.

3rd month—Let silence reign as the result of a heart free from self-questioning, and not the result of the shutting of a door.

4th month—Let humility and strength be your gift to others.

5th month—Certain treasures are too valuable and frail to be exposed to others' sight. Keep them within the locked seclusion of thy heart.

6th month—Give of thine uttermost on every plane, and give again. And thus, in giving, gain. 
(DINA I Page 564).

Withdraw yourself from your pictures and dreams, my brother, and work with no illusions and with no time for consideration of magnificent possibilities. This is the most difficult moment in human history and its darkest hour. Be thankful you have got a vision but waste not time in pondering it. The reality of the vision is. The work of clearing the way for its materialising is the present task of all disciples. In the dust and chaos and wreckage, the vision disappears from sight though the fact of its existence persists. None of you may perhaps see that vision again, but you have seen it. When, however, it is a fact upon the physical plane, it will be so because you and many others worked down in the inferno of today. (DINA I Page 620).

The coming three years will be those in which you will have to fight glamour with care, preparatory to clearing your aura for increased service. You must seek to walk with accuracy in the light, for the path of the mediator cannot be trodden until the glamour of the mystic vision has been dissipated and the vision itself has been lost to sight in accomplishment and identification. You will note how frequently I am using the word identification in my various instructions. The reason is that it connotes the goal held before all disciples who are being trained for certain major expansions of consciousness. I seek to have your help and this you know. Clarity of definition releases the vision and clarity in word and language is a symbol of this release (from vision) into identification. Ponder on this. It is this clarity, resulting in occult certainty and not in mystical belief, that I seek for you and hence my reference to the glamour of the vision. It (the vision) evokes its own aura and its own atmosphere, and the disciple must penetrate through this to reality. I have here, in the above carefully phrased paragraph, given you enough to engage your attention until May. (DINA I Page 648).
4. Then meditate for 15 minutes upon the following seed thoughts:

1st month—Restfulness—"The Place of Rest is on the mountain top whereon I stand detached. Flooded I am by the life and love of God. That love I send to all my fellowmen."

[page 652]

2nd month—"Rest has its centre in activity."

3rd month—Refinement—"The fires of God, electric and dynamic, burn out alloy. They leave the pure gold untouched."

4th month—"The burning fire blazes forth in all three worlds and all three bodies pass into the flame. Divinity remains."

5th month—Radiance—"The Rest of God underlies all life. The fires of God blaze forth. Men warm themselves before my fire. The radiance divine shines forth through me."

6th month—"May I be lost to sight, and only the radiance and the rest reach forth to men."

5. Hold the mind then steady in the light and carry your plans and service into the Presence. 
(DINA I Page 651-652).

Do I sound harsh, my brother? I am not feeling so. What [page 654] I am endeavouring to do is based on a knowledge of you as a Soul, and an appreciation of what you—as a soul—could do. You are gifted, wise and powerful, but all this is relatively negated because you cannot step out of the centre of your own picture and off your own stage, and be simply a self-forgetting channel of love and light. This, however, you are not. You are struggling furiously to be such a channel, but you are so preoccupied with your struggle and are so aware that you are struggling that the reality for which you thus struggle is oft forgotten. It is lost to sight in the dramatic picture you have of yourself as a tortured disciple, with phenomenal difficulties in your life. (DINA I Page 653-654).

This, my brother, must change and can change, if you so desire. A study of your personality rays may serve to throw light upon your problem. You are needed in the work and have much to give. You have strength and can strengthen others when your own strength is deflected away from yourself and your dramatic sense of self-pity. You have great wisdom and can use it, once you lose sight of yourself as a teacher. You do not suffer from an inferiority complex, as that much misused word is oft employed, nor are you the victim of a defeatist complex. To believe so at times and to comfort yourself with the idea is only a form of self-illusion and a way of escape from the responsibility of bringing about right interior attitudes. Your physical condition, your likes and dislikes and your emotional reactions and your own ideas loom so large that your wise, loving, intelligent soul has a hard task to make its presence felt. There is almost a chance that your sense of drama and of self-pity will cause you to lose the significance of the lesson I am seeking to give you. Is this not so? (DINA I Page 658).

This brings up the question of the vision, its nature and extension. Is this vision, which must exist before the disciple seeks admittance into a Master's group, a gradually unfolding process or an unconscious remembering of something once sensed and seen? Here lies the crux of the problem. Let me explain. The vision is a symbolic way of experiencing revelation. The gradual unfoldment of each of the five senses brought a steady emerging revelation of God's world and a constantly extending vision. The development of sight brought a synthetic aptitude to focus the results of all lesser visions brought to the point of revelation by the other four senses. Then comes a vision, revealed by the "common sense" of the mind. This [page 688] demonstrates in its most developed stage as world perception where human affairs are concerned, and frequently works out in the vast personality plans of the world leaders in the various fields of human living. But the vision with which you should be concerned is to become aware of what the soul knows and what the soul sees, through the use of the key to soul vision—the intuition. That key can only be used intelligently and consciously when personality affairs are dropping below the threshold of consciousness. (DINA I Page 687-688).

The Master does not train a group of men and women to be good and obedient disciples, carrying out His wishes and working out His purposes. He is training them eventually to take initiation and become Masters themselves and He never loses sight of this objective. You, as disciples, have, therefore, to learn to handle force and to draw energies into the destined area of service and this is a fact you must constantly have in mind. Disciples are chosen by the Master because, in spite of any or all personality limitations, they respond in their individual measure to the immediate vision of the united Hierarchy and to the methods which They propose to employ in materialising this vision. The hierarchical vision (as far as you can understand it) is the response of the Masters to the higher impression to which They are subjected and to which They accord Their assent according to ray and not according to point of development. The Master recognises those who recognise the Plan and are trying (with full or with qualified dedication) to help bring it about. He then stimulates them as a group, because they have identity of vision and dedication; this enables them, under that stimulation and inspiration, to become more effective in the chosen (self-chosen) line of service. I would have you, therefore, ponder carefully upon the following recognitions:

[page 692]

1. The recognition of the vision.

2. The recognition of the Plan, for vision and Plan are not the same.

3. The recognition which the Master accords to a group of dedicated aspirants when He accepts them as His disciples.

4. Your recognition of the Master's ideas as goals to future endeavour.

5. Your recognition of each other as souls and servers.

(DINA I Page 691-692).

DISCIPLESHIP IN THE NEW AGE - VOLUME II:-

The second point I made was the need for you to emphasise and develop the Will. Presumably, you have all been working at the task of building the antahkarana, the channel of communication between the brain and the spiritual will, or the Monad, working through the medium of the Spiritual Triad. If you have been successful, it will be beginning to dawn upon you that there is a great distinction between goodwill which the masses can and often do grasp, and the will-to-good which is the goal of the disciple. Goodwill is relatively simple of expression and all of you know much about it and express much of it. For that, no commendation is required, for it is a human attribute lying very near the surface of expression in all men. But the will-to-good is far more difficult to express, for it involves the ability not only to use the spiritual will, but to know somewhat the nature of [Page 47] the "good." The will-to-good is the basic quality of divine purpose, involving planned activity and a definite goal to be achieved. It necessitates the ability to think in terms of the whole, an appreciation of the next step which humanity must take in the imminent Great Approach (for this must be a reciprocal Approach), an understanding of the lessons of the past and a vision, based—not on love or on soul-sight—but on a conviction as to the immediate purpose of Sanat Kumara, as He works it out through the Christ and the planetary Hierarchy. This conviction is based, as far as the Hierarchy is concerned, on pure reason; it is based, as far as humanity is concerned, through its disciples, on intuitive perception, implemented by love and expressed intelligently. Upon this I would ask you to ponder, and as you ponder, make the needed changes in your personal approach to the problem. (DINA II Page 46-47).

3. The time to be given, at this stage of the training, to the Full Moon Approach was shortened, but tremendously intensified, and the objective was to produce a far more dynamic activity. A state of tension had to be achieved, which would eventually release dynamic energy from—if possible—levels higher than that of the soul. Hence the need for group integration and work. This period was divided as follows:

a. There were two days of intensive preparation. This involved the achieving of a right attitude of a dual kind: The group member fused his outer activity and [Page 57] his inner orientation into one blended concentrated spiritual activity. He proceeded with his usual avocations, but at no time—whilst so occupied—was he to lose sight of the inner orientation and specific recollection. All the time he was outwardly busy, he was simultaneously occupied with a constant realisation of a retreat inward, a heightening of his vibration, and a raising of his consciousness. ………….. (DINA II Page 56-57).

2. By the use of certain great Formulas (one of which has already been given to you) certain definite revelations become possible. These formulas are six in number; they contain the six prerequisites for initiation, and they are sometimes in the form of words and sometimes in the form of symbols. These serve to develop the "initiate hearing" and the "initiate sight." They deal with the six relationships:

Formula One . . . Deals with integration into an Ashram and is concerned with the revelation of group feeling. It is related to the astral nature.

Formula Two . . . Deals with alignment. It concerns the revelation of the group antahkarana and is related to the mind nature, in which the antahkarana is anchored.

………………………………… (DINA II Page 267).

Let me now expand the concept further, reminding you of the phrase so oft employed, "the All-seeing Eye." This refers to the power of the planetary Logos to see into all parts, aspects and phases (in time and space) of His planetary vehicle, which is His physical body and to identify Himself with all the reactions and sensitivities of His created world and to participate with full knowledge in all events and happenings. Through what medium does He, on His own high levels, do this? Through what mechanism does He thus "see"? What is His organ of vision? What is the nature of the sight whereby He contacts the seven planes of His manifested universe? What is the organ, employed by Him, which corresponds to the third eye in man? The answer is as follows: the Monad is to the planetary Logos what the third eye is to man; this will become clearer to you if you will bear in mind that our seven planes are only the seven subplanes of the cosmic physical plane. The monadic world—so-called—is His organ of vision; it is also His directing agent for the life and light which must be poured into the phenomenal world. In the same way, the Monad is to the personality in the three worlds, also the source of its life and light.

There are, therefore, three organs of revelation, as far as the spiritual man is concerned:

1. The human eye, giving "in-sight" into the phenomenal world, letting in the light, and bringing revelation of the environment.

2. The eye of the soul, bringing revelation of the nature of the interior worlds, of the kingdom of God and of the divine plan.

3. The centre within the One Life which we call by the unmeaning word "Monad," the spark within the one Flame. In the final stages of initiation, the Monad becomes the revealer of the purpose of God, of the will of the planetary Logos and of the door which opens on to the Way of the Higher Evolution. This Way leads a man off the cosmic physical plane on to the cosmic [Page 292] astral plane, and therefore into the world of divine sentiency, of which we can have no possible understanding, but for which the development of consciousness has given us the initial steps.

Man has learnt to use the physical eye and to find his way, by its means, around and through his environment. The stage in human evolution wherein he learnt first to "see" lies far behind, but when man saw and could focus and direct his course by sight, it marked a stupendous unfoldment and his first real entrance upon the Path of Light. Ponder on this. It has also interior repercussions and was indeed the result of an invocative interplay between inner centres of power and the groping creature in the phenomenal world. 

Man is now learning to use the eye of the soul, and as he does so he brings its correspondence in the head also into functioning activity; this produces fusion and identification, and brings the pineal gland into action. The major result, however, is to enable the disciple to become aware, whilst in the physical body, of a new range of contacts and perceptions. This marks a crisis in his unfoldment of as drastic and important a nature as the attaining of physical sight and the use of the physical eye was in the unfoldment of the curious creature which antedated the most primitive animal man. Things unknown can now be sensed, searched for and finally seen; a new world of being stands apparent, which has always been present though never before known; the life, nature, quality and the phenomena of the kingdom of souls, or of the Hierarchy, become as patent to his vision and as real as is the world of the five physical senses. 
(DINA II Page 291-292).

In all these spiritual points of crisis or of opportunity for vision, for fresh spiritual in-sight and for revelation (for that is what they are in reality), the thought of struggle is the first one to warrant attention. I used, in this connection, the words "stage of penetration"; the thought which this conveys to the initiate understanding signifies an extension of the struggle which the neophyte makes in order to achieve inner control, and then to use the mind as a searchlight so as to penetrate into new fields of awareness and of recognition. Forget not that recognition involves right interpretation and right relation to that which is seen and contacted. Into all revelation enters the concept of "whole vision" or a synthesis of perception, and then comes recognition of that which is visioned and perceived. It is the mind (the common sense, as it used to be called) which utilises the physical senses of perception, and through their united contribution gets a "whole vision" and a synthesis of perception of the phenomenal world, according to man's point of development, his mental capacity to recognise, rightly interpret and rightly relate that which has been conveyed to him by the activity of the five senses. This is what is meant when we use the phrase "the mind's eye," and this ability is the common possession of humanity in varying degrees of availability. 
(DINA II Page 293).

It is at the sixth Initiation of Decision that Perception and Recognition of the revelation reach their heights for the initiate. After this, the subtler correspondences to the tangible senses of taste and smell begin definitely to demonstrate, but with them we shall not deal, for they are effects of revelation so far removed from the possible achievement of the majority of the Masters that they concern us not; they are more properly related to the unfolding consciousness of Those Who function in the Council Chamber of Shamballa. Human evolution or the human evolutionary process is entirely concentrated around the sense of sight, with its consequent effects and results of vision, recognition and perception—all of them constituting what we mean when we speak of revelation. (DINA II Page 368).

You can also, if you so choose, work out the same idea in the linking of the three periodical vehicles, finding a third word, allied and descriptive, to form a sequential educational picture:

1. Sight
Vision

Illumination.

2. Action 
Plan

Purpose.

3. Self-will
Goodwill
Will-to-Good.

[Page 567] 

You would find the creation of similar combinations of spiritually explanatory words a valuable exercise. (DINA II Page 566-567).

It is always difficult for the disciple who is working in the world of human affairs to strike the happy medium between sound physical plane techniques in expression and the measure of the vision which he sees; it is never easy to adapt and to relate the old to the new, thus producing that which the present requires. The task of the disciple, as you can see from the three words—old, new and present—is therefore primarily concerned with Time. This right comprehension of the time element requires the eye of vision, plus right interpretation of that which it sees. For this purpose I would give you a meditation based on sight and its suitability for your particular need will, I think, be immediately apparent. I make it very brief, for long meditations (reduced to form) are not adapted to your nature. (DINA II Page 590).
You ask me: What would I have you do in regard to your own attitudes to the group and to the work with which you are all engaged? It is not hard to answer your enquiry because for you the task is uncomplicated though not simple of achievement. Be, my brother, on the outer plane, what you are interiorly. You have much knowledge and wisdom. Use it as much as possible because you have a sphere of usefulness in this connection right in front of you, ... Your destiny is that of teacher. Begin, therefore, to fulfil it. You have been much occupied with organisational work—a choice of vocation made by your soul which was intended to offset the limitations with which I have sought to make you familiar. Such a task was intended to provide scope for expression upon the outer plane and this it has done. Now pour your energies into the work of the groups with which you are affiliated. Give to A.A.B. the aid which you are well fitted to give, making yourself increasingly responsible for certain aspects of the work which will make their appeal to you, and which call for your conditioning. I am choosing my words with care. Above all else give love with impersonality and true understanding. It must not be the impersonality of a planned and forced achievement but the impersonality of complete self-forgetfulness. The task is so vital that you and all your group brothers must lose sight of the little self in the need and the opportunity of the moment. Oft have I told you this. May I now see the result of this oft recommended truth? (DINA II Page 63).

Another thing, my brother. This war period will not last indefinitely. Already the end is in sight, and for its termination you must be prepared. This is not only worldly practical wisdom but also spiritual prevision. Your work in my Ashram must some day be more definitely an aspect of my work [Page 631] in the outer world than it now necessarily is; I would have you ponder upon what you can do. Disciples in all Ashrams (and mine is no exception) are pledged to the work of their Ashram, and this you have always known. E'en though it is true that all work is spiritual, given right motive and intention, yet disciples are definitely pledged to certain hierarchical forms of service which must take precedence in all life activities even whilst—at the same time—the disciple fulfils his other tasks in the outer world, based on his right obligations and responsibilities and upon his citizenship. Have this definitely in mind, and remember that I need the assistance of this entire group within my Ashram. I also need their individual cooperation and understanding of the problems to be met. It is permitted to me to give a general call and to state specific principles and lines of activity which should govern the work of my disciples. It is not permitted for me to say when or where that service must be rendered. (DINA II Page 630-631).

1. The stage of the "awakening urge." Of this stage, the half-opened eye is the symbol. The neophyte, just admitted into the Ashram, becomes (as the Book of Instructions for Neophytes expresses it) "the victim of a dual sight. With the right eye he sees a shaded way into the central Ashram; from point to point, from light to dark and dark to light as the pillars point the way, he sees a narrow corridor and at the end a room; within that room the passing figure of the Master appears and disappears. With the left eye, a world of mist and fog, of gloom and shadowy forms is seen—a land of woe and dire distress, with light and shadow moving back and forth. From within that gloomy land a cry comes forth: We need your aid. We cannot see. Come hither with the light." In these phrases is embodied the first reaction of the new disciple to the dual life to [Page 633] which his admission to the Ashram has committed him—the life of ashramic instruction and of steady approach to the Master, plus the life of outer service which must come as a response to need and not as a fulfilment of an enjoined duty. He sees in neither direction with clarity. Remember ever that approach and service must be self-initiated and self-implemented. The only help which the disciple gets at this stage comes from the stimulating effect of the aura of the Ashram. (DINA II Page 632-633).

This has been for you a hard year, my brother, and (as with your brother, D.P.R.) I seek not to add any fresh complications or considerations to the load which you already carry. You are, likewise, a clear-sighted disciple and there is small need for me to indicate the glamour which at this time disturbs your service. One thought, however, I would give you for careful pondering. The personality with its aims and ambitions, its intelligence and experience, in itself constitutes a glamour and one with a most potent effect upon you. When—as in your case—the personality is of a relatively high order and well integrated, the problem is then very real. This you realise, but in moments of service you are apt to fall into personality glamour without being aware of it, and those around you, serving with you, help you not.

Walk in the light, my brother. Let the light and radiance of the soul illumine your service and let your intellect not prove to be the dominating factor. Let spontaneous love and not a cultivated kindness condition your relations with your fellowmen. Be not glamoured by your own grasp of spiritual realities and by your spiritual knowledge. You have much to do in this life, and particularly in the next when this life's lessons have been learnt and assimilated. For this you must consciously prepare by the development of clear-sighted vision. I should perhaps point out to you that illusion more than glamour is your major difficulty for you are mentally polarised. (DINA II Page 656).

EDUCATION IN THE NEW AGE:-

Esoteric study, when coupled with esoteric living, reveals in time the world of meaning and leads eventually to the world of significances.  The esotericist starts by endeavouring to discover the reason why; he wrestles with the problem of happenings, events, crises and circumstances in order to arrive at the meaning they should hold for him; when he has ascertained the meaning of any specific problem, he uses it as an invitation to penetrate more deeply into the newly revealed world of meaning; he then learns to incorporate his little personal problems into the problem of the larger Whole, thus losing sight of the little self and discovering the larger Self.  The true esoteric viewpoint is always that of the larger Whole.  He finds the world of meaning spread like an intricate network over all activity and every aspect of the phenomenal world.  Of this network the etheric web is the symbol and design; and the etheric web to be found between the centres up the individual spinal column is its microcosmic correspondence, like a series of doors of entrance into the larger world of meaning.  This, in reality, concerns the true Science of the Centres to which I have frequently referred.  They are modes of conscious entry (when developed and functioning) into a world of subjective realities [Page 67] and into hitherto unknown phases of the divine consciousness. (ENA Page 66-67).

By that time however the mischief is done and the form which his later educational processes may take, from the age of eleven onward, is of small moment.  An orientation has been effected, an attitude (usually defensive, and therefore inhibiting) has been established, a form of behaviour has been enforced or imposed which is superficial, and which is not based upon the realities of right relationships.  The true person which is found in every child—expansive, outgoing and well-meaning as are the bulk of children in infancy—has consequently been driven within, out of sight, and has hidden itself behind an outer shell which custom and tuition have enforced.  Add to this a multitude of misunderstandings on the part of loving but superficial and well-intentioned parents, a long series of small catastrophes in relation to others, and it is obvious that the majority of children get off to a wrong start and begin life basically handicapped.  The damage done to children in the plastic and pliable years is often irremediable and is responsible for much of the pain and suffering in later life.  What then can be done?  What, apart from the more technical approaches outlined by me in earlier parts of this instruction, should be the effort on the part of parents and educators? (ENA Page 75).

THE EXTERNALISATION OF THE HIERARCHY:-

Up to date and in spite of appearances, the Forces of Light are victorious and are definitely holding things steady. It is for this reason that nothing has yet quenched the spirit of goodwill and of sympathetic understanding which exists among the peoples of all nations, not excluding Germany; this has been the outstanding significant characteristic of the present conflict. There is little hate or vindictiveness to be found, and this fact constitutes the difference between this war and the last, in 1914. It indicates a triumph for the Forces of Light and in it lies the hope of the future. It is here, however, that the time factor must be considered, for a prolonged war may cause a change in this desirable attitude, and much drastic experience may produce deep psychological and unavoidable changes in human thought and action. This must be consciously offset. It has not yet occurred but it could happen and if it does much pain, terror, fearful anticipation, suffering and the agony entailed by the sight of suffering might eventually turn this goodwill into a [Page 139] dynamic spirit of hate and revenge unless it is definitely and consciously offset. Groups who are adhering to the principles of the Forces of Light, who are bending every effort to end the spirit of aggression and to rid the world of the focal points for material influence and power, must yet carry forward the task of binding men and women of every nation together in a spirit of loving understanding; they must interpret nation to nation in terms of brotherhood and of the new order. (EOH Page 138-139).

Then humanity made its decision to fight, and the war broke out: one group, the instigators of the war, fighting to acquire material power, the glory of a nation and the subjugation of the defenceless; and the other, fighting to preserve its own liberty of action, the preservation of its integrity, the right of the little nations and the spiritual values. Immediately, the issue was abundantly clear in the minds of those who were in touch with human affairs; immediately certain nations took sides against the forces of aggression; immediately, other nations, biased by similar distorted ideologies and equally selfish purposes, stood with the aggressor nation; immediately, panic swept the remaining nations, who took refuge in short-sighted neutrality and defence programmes—a neutrality and programmes which have proved quite futile to protect them. (EOH Page 178).

The Economic Problem

This problem is basically far less difficult of solution. Sound commonsense can solve it. There are adequate resources for the sustenance of human life, and these science can increase and develop. The mineral wealth of the world, the oil, the produce of the fields, the contribution of the animal kingdom, the riches of the sea, and the fruits and the flowers are all offering themselves to humanity. Man is the controller of it all, and they belong to everyone and are the property of no one group, nation or race. It is solely due to man's selfishness that (in these days of rapid transportation) thousands are starving whilst food is rotting or destroyed; it is solely due to the grasping schemes and the financial injustices of man's making that the resources of the planet are not universally available under some wise system of distribution. There is no justifiable excuse for the lack of the essentials of life in any part of the world. Such a state of lack argues short-sighted policy and the blocking of the free circulation of necessities for some reason or other. All these deplorable conditions are based on some national or group selfishness and on the failure to work out some wise impartial scheme for the supplying of human need throughout the world. (EOH Page 196).

3. The force of mass negativity, as expressed today by the dominated people in the strongholds of aggression and by the neutrally minded people everywhere. They are all coloured by racial fear, by the instinct to self-preservation, and by short-sighted selfish interest. (EOH Page 215).

I have referred to the increased difficulty which will confront the men and women of goodwill (working under the [Page 327] New Group of World Servers). What constitutes the difficulty, if we analyse the situation? Two major factors:

First, the steadily mounting feeling of intense resentment (amounting to hate in the case of some groups and sections of suffering humanity), accompanied by a deep fatigue, a shattered psychological integration as the result of nerve strain, an acute fear of what the future may hold (scientifically developed by the Axis powers), and a numbing of the soul which is the result of death on every hand, loss, separation and the sight of untold pain and suffering.

Secondly, the widespread physical destruction, wrought by the invading and the defending armies—the destruction of great cities with their accompaniments of civilised living, the wholesale wiping out of industrial plants and the mechanics of daily life, the sinking of the ships which distribute the raw products of civilised living and the complete disorganisation of all human affairs in every country in the world—directly or indirectly—and the breaking down of the structure of well-established financial relations, plus the disruption of the ordinary means of communication. Add to this the monetary ruin of the masses of the people, and you have a true and not a sensational picture of the world state. Out of this wreckage of all that man has constructed during the centuries and out of the spoliation of all existing culture and civilisation, the new world order must be built. And, my brother, it will be built, and you can help prepare for this building of a more stable and beautiful way of life. (EOH Page 326-327).

And in the meantime, paralleling your subjective work and externalising your inner endeavour must be your work for your country and for your fellowmen in humanity's hour of need. There must be steadiness, selflessness and silence, plus courage and confidence—confidence in the strength of your own souls, confidence in the watching Hierarchy and confidence in the Plan. The end of tribulation is not yet, but it is in sight. With this thought I leave you. May the blessing of the Masters rest upon you as a group and as individuals, and may the Holy Ones Whose pupils you seek to become show you the light you seek, give you the strong aid of Their compassion and Their wisdom until you stand where the One Initiator is invoked, until you see His star shine forth. (EOH Page 354).

More at that time was not possible, owing to the disunity existing among those nations which today form the United Nations. There was also a lack of understanding and a selfish perspective among those nations at that time neutral. Above everything else was the fact that the issues involved had to be settled by humanity itself and it was not then possible to foretell with any accuracy what humanity would do. Even the most enlightened of men and the spiritual leaders of the race could not judge what line mankind would take or whether there were enough clear-sighted people in the world who could and would sweep the mass of men into effective opposition to the Axis Powers. The question was: Would world fear and universal selfishness dominate, or would the spirit of freedom and the love of liberty be strong enough to weld the free nations into one united and steadfast whole? (EOH Page 364).

In spite of all the efforts of the men of goodwill, of all the peace organisations, and the enlightened work of the world thinkers, educators and leaders, two things happened which it had been hoped might be averted. The first was a definite and focussed precipitation of the spirit of evil and of materialism through the medium of the Axis nations, using the aggression of Japan as the initial focal point and expressing itself later in full force through Germany. The second was the failure of the neutral nations, in the early stages of the war, to take the needed steps to ally themselves actively with the nations fighting totalitarianism, and their inability to realise the full horror of what lay ahead for mankind. The selfishness of humanity was even more deep-seated than was grasped, and the United Nations came into cooperative activity only after two years of war and the planned rape of many of the neutral nations. The blindness of the neutral nations definitely upset the calculations of far-sighted workers for world good and seriously delayed the ending of the war. (EOH Page 367).
5. The danger to humanity of the effects of war upon the children and the adolescents of the nations. The children of today are the parents of the coming generations, and they have been through a shattering psychological experience. They can scarcely ever be truly normal again. They have seen the very depths of cruelty, wickedness, pain, horror, terror and uncertainty. They have been bombed, shell-shocked and machine-gunned. They have known no security and look forward today to no sure future. Millions have known no parental control; they have been separated by war from their families and frequently do not even know their own names. Even when the family unit has been preserved intact, their fathers are usually engaged in war work, either at home or abroad, and their mothers are working in factories or on the land; the children have therefore no home life or control. Malnutrition has weakened their stamina and rampant evil has undermined their morale and their standards of value. From the humanitarian and spiritual standpoint, the vital problem after the war will be the restoration of the children of the world to happiness, security, proper standards of life and conduct and some measure of understanding control. This is essentially a problem of education. Educators and psychologists of vision in every country must be mobilised and the "pattern of things to come" for the children must be intelligently determined. This will have to be done on an international scale and with the wisdom which comes from a grasp of immediate need and a far-sighted vision. (EOH Page 372).

Then follows the work of the Christ, resulting in an understanding of the value of the individual and his self-initiated effort at release and illumination, with the objective of group goodwill. We learn to perfect ourselves in order to have somewhat to sacrifice to the group, and thus enrich the group with our individual contribution. This is the first result of the activity of the Christ Principle in the life of the individual. Personality fades out in the glory of the soul, which (like the rising sun) blots out the darkness and irradiates the lower nature. This is the second [Page 413] result, and is a group activity. The word goes forth to the initiates of the future: Lose sight of self in group endeavour. Forget the self in group activity. Pass through the portal to initiation in group formation and let the personality life be lost in the group life. (EOH Page 412-413).

3. The Festival of Goodwill. This will be the festival of the spirit of humanity—aspiring towards God, seeking conformity with the Will of God and dedicated to the expression of right human relation. This will be fixed annually in relation to the Full Moon of June. It will be a day whereon the spiritual and divine nature of mankind will be recognised. On this festival, for two thousand years, the Christ has represented humanity and has stood before the Hierarchy and in the sight of Shamballa as the God-Man, the Leader of His people and "the Eldest in a great family of brothers" (Romans VIII:29). Each year at that time He has preached the last sermon of the Buddha before the assembled Hierarchy. This will therefore be a festival of deep invocation and appeal, of a basic aspiration towards fellowship, of human and spiritual unity, and will represent the effect in the human consciousness of the work of the Buddha and of the Christ. 
(EOH Page 421).

The issue is far more serious spiritually than you know; [Page 427] the work of the Hierarchy is handicapped not only by the restrictions under which the Forces of Light must work, but also by the work and utterances of the silly little men with small vision who see not the future possibilities if the war came to an inconclusive finish, and who (for the present comfort of the present generation) would sacrifice the children of tomorrow and later generations. The work of the Hierarchy is handicapped by the attitudes of men with no perspective and much selfishness, of no cruelty but of stupid thinking. These men—in the houses of legislature in the various United Nations, in Parliament, in Congress, and in the churches—plead for the cessation of the war before victory is won and before the enemies of humanity are beaten to their knees in supplication for mercy and in a demand for peace. They see the end of business as they have known it; they see the familiar landmarks of their comfortable world disappearing; they dislike the results of the war as it affects them; or they cannot bear the general suffering and prompted by pity they demand an immediate peace. Others are prompted by isolationism and the desire to withdraw from participation in the misery of war; others hate those whose duty it is to carry the war to a successful climax, or see their particular ambitions threatened by the conditionings of a changing world. They would sacrifice future generations, as I have said above, to their short-sighted policy and feeble judgment. They spread disunity, therefore, and shackle the hands of those administering in high places. Their efforts prolong the war, dishearten the fighting forces, break down national and military morale, and lay a poor foundation for the work of the post-war world. There are many of these in every nation, there are too many in the United States of America; there are none in the U.S.S.R., and hence her triumphant march forward. 
(EOH Page 426-427).

2. There are factors present in this battle between evil and good which are so deeply esoteric and hidden from the understanding of the most advanced human being that it is useless for me to enlarge upon their existence. They are concerned with the ability of the mind, or of the mind principle, to react to truth or to lies; the mystery of this reaction is hidden in the evolutionary process itself. A point can be reached in human development where acceptance of deception is impossible and clear thinking is normal. The potency of glamour (which holds so many people in prison) is related to this mystery. Glamour holds not those who are mentally and emotionally undeveloped; they are complete realists and see life in its bare outlines and baldly. The highly developed are not subject to glamour; they also think realistically but this time with true mental perception and not instinctively. The thinking man, in his process of training, but who is still largely governed by his emotions, is exceedingly prone to glamour, and very often to the glamour of a sentimental so-called loving attitude. These people do not realise that love is a process of determining action on the basis of the ultimate good of the individual or the group, and that the immediate reactions of the personality are secondary. In this conflict the Hierarchy is concerned with the final issue, with the future welfare and the ultimate well-being of humanity. They are not so concerned with the immediate suffering and pain of the personalities involved. Is this a hard saying? A tiny replica of this correct attitude can be found in the influence, words and actions of those wise parents, those far-sighted guides [Page 433] of youth, who see the need of discipline if their children are in the future to be rightly oriented, and to live correctly. The temporary discomfort of the discipline and the rebellion of the children do not in any way condition such parents. They see ahead.

3. The conflict at present involving humanity has its source not only in human weakness and selfishness, but in a situation which has existed for ages between the Great White Lodge of Masters and the Lodge of Black Adepts. This started in Atlantean times and must now be fought out to a finish. With the details of this struggle (fought on mental levels) you have no concern, except in so far as you and the rest of mankind react to lies or to truth. Two streams of mental energy or of thought-directed ideas impinge powerfully at this time upon the human consciousness. One is embodied in the lying propaganda emanating from the Axis Powers and affecting potently not only their own peoples but the selfish politicians, the intolerant and the racially conditioned people, and the well-intentioned but short-sighted appeasers and pacifists. The second stream is embodied in the idealism, the humanitarianism, and the clear presentation of the factual situation which characterise the best minds in every nation and which condition the thinking of the leaders of the United Nations; this stream has, for instance, conditioned the attitude and the changed orientation of the U.S.S.R., and has brought them to a position of cooperation and to a relinquishing of some of their separative ideas. (EOH Page 432-433).

I would here refer you to a parable, spoken in terms of far-sighted vision and warning by the Christ centuries ago, anent the man who cleaned house, casting out the devils; when it was all swept and garnished, it remained empty (as symbol of unused opportunity and ignored responsibility) and then, as the Lord of Light put it, "the last state of that man was worse than the first." The sweeping and cleansing has been going on for five long years, the final stages of [Page 444] this destroying but cleansing process are now being taken. Then, my brothers, what? (EOH Page 443-444).

You might well ask what were these steps and along what lines has the preparation gone? The first steps concerned internal preparation. Though the Masters of the Wisdom have all passed through the human experience and are simply men who have achieved a relative measure of perfection, there are aspects of physical contact which They have completely transcended and utterly negated. There is nothing in the three worlds with which They have any affinity, except the affinity of life and the impulse of love for all beings. Recovery of certain facilities of activity has been deemed necessary. For instance, the five senses, where a Master is concerned, exist and are used at need, but the contact established and maintained with disciples and senior aspirants in the world (through whom They primarily work) is largely telepathic; hearing and sight, as you understand [Page 569] their uses, are not involved. The science of impression, with its greatly increased effectiveness over individual contact through the senses, has entirely superseded the more strictly human method. Except in the case of Masters working on the physical plane and in a physical body, the outer physical senses are in abeyance; for the majority of Masters Who still use these senses, the use is strictly limited; Their work is still almost entirely subjective and the mode of telepathic interplay and of impression is practically all the means which They employ to reach Their working agents. Therefore, the recovery of past usages of a more physical nature has been one of the preparatory moves.

Another has been the achievement of a wide culture and understanding of the current civilisation which will be coming into activity and control when the intended project is carried out. You have been told—and told correctly—that the Masters do not trouble Themselves to attain proficiency in all educational subjects—in modern history, for instance, or the newest scientific procedures, or in the use of foreign languages. In all Their Ashrams there are those who can supply Them with any specified knowledge which They may need at any given time or for any specific purpose. This will still remain true of Those Who have attained the rank of Master, but it is not true of all the senior initiates, many of whom, as they passed into higher grades and under instruction from a Master, have retained their worldly knowledge, besides specialising in certain strictly mundane approaches to worldly affairs. For instance, there are adepts who are authorities upon modern financial matters, and these initiates of the fourth degree are competently preparing to institute later those newer techniques and modes of financial interplay which will supersede the present disastrous methods; they will inaugurate a system of barter and exchange, of which modern money is the travestied symbol. This newer method of financial relationships will be comprehensively human and it will supersede big business and private enterprise. It will at the same time, however, retain those phases of modern enterprise which will draw out the initiative and [Page 570] the resourcefulness of the individual. Other initiates have specialised in the various languages, and two of them are authorities in basic English; this is the form of the English language which will eventually take the place of other languages in all forms of international and business intercourse without in any way obliterating the individual national languages in daily use in any country. (EOH Page 568-570).
There is a great initiation spoken of in the New Testament, to which we have given the name of the Ascension. Of it we know nothing. Only a few items of information are brought to us in the Gospel story: the fact of the mountain top, of attendant watchers, and of the words of Christ, assuring them that He was not leaving them. Then the clouds received Him out of their sight. There were none present who could go further with Him. Their consciousness could not penetrate to the place where He had chosen to go; they even misinterpreted His words and only in a vague and mystical sense has humanity ever understood His disappearance or the significance of His persistent but unobserved Presence. The watchers were assured by two of the Knowers of God Who were also present that He would come again in like manner. He ascended. The clouds received Him and today the clouds which cover our planet are waiting to reveal Him. (EOH Page 607).

Yet all the time, the one humanity—no matter what the place of residence, what the colour of the skin, or what the religious beliefs—is clamouring for peace, justice and a sense of security. All this, the right use of money and a realisation on the part of many of their financial responsibility (a responsibility based on the spiritual values) would rapidly give them. With the exception of a few great far-sighted philanthropists, and of a mere handful of enlightened statesmen, churchmen and educators, this sense of financial responsibility is to be found nowhere.

The time has now come when money must be re-valued and its usefulness channelled into new directions. The voice [Page 627] of the people must prevail, but it must be a people educated in the true values, in the significances of a right culture, and in the need for right human relations. It is therefore essentially a question of right education and correct training in world citizenship—a thing that has not yet been undertaken. Who can give this training? Russia would gladly train the world in the ideals of communism, and would gather all the money in the world into the coffers of the proletariat, eventually producing the greatest capitalistic system the world has ever seen. Great Britain would gladly train the world in the British concepts of justice and fair play and world trade, and would do it more cleverly than any other nation because of vast experience. The United States would also gladly undertake to force the American brand of democracy upon the world, using her vast capital and resources in so doing, and gathering into her banks the financial results of her wide-spread financial dealings, preserving them safely by the threat of the atomic bomb and the shaking of the mailed fist over the rest of the world. France will keep Europe in a state of unrest as she seeks to regain her lost prestige and garner all she can from the victory of the other allied nations. Thus, my brother, the story goes—each nation fighting for itself and rating each other in terms of resources and finance. In the meantime, humanity starves, remains uneducated, is brought up on false values and the wrong use of money; until these things are being righted, the return of the Christ is not possible. (EOH Page 626-627).

The majority of the Masters and initiates, in Their turn, also relinquish much in order to work exoterically among men. They subject Themselves voluntarily to an active stimulation from the senior "contacting minority" but relinquish the "joy of Shamballic contact". Temporarily, the training which the majority have been receiving in "cosmic orientation," in the use of the will-to-be (a meaningless phrase to you), and in the "bliss of receptivity to the will-to-good of Sanat Kumara" is given up. The entire attitude of the group of Masters, initiates and disciples who are to be responsible for the externalisation of the Hierarchy and for the preparation for the reappearance of the Christ is focussed upon the expert use of the Science of Contact. This time, the science is used upon a wide and telepathic scale, with the souls of men, and upon the technique of expressing spiritually the nature of "isolated unity" in the cities, jungles and the [Page 687] massed inhabited areas of the earth. This involves, as you can well imagine, the use of an expert ability to remain untouched by the evil rampant upon the physical plane, and yet to remain in complete sympathetic and understanding contact with all humanity and with all events that affect humanity. It was prophecy which impelled the Christ to say, when last in public appearance among men, that His disciples were "in the world and yet not of the world"; Christ depicted in simple yet profoundly revealing terms the life of the Members of His Ashrams (the entire Hierarchy) when again He would walk with Them in the plain sight of humanity. He pictured Them as one with the Father (the Council of Life in Shamballa), and yet as one with Him (as the hierarchical Head), and as one also with all that breathes and that inhabits form. I advise all disciples who seek to cooperate with the impending activity of the Hierarchy to study with care the seventeenth chapter of the Gospel of St. John; this was written by that disciple of love, under the influence of the energy emanating from the buddhic vehicle of the Christ, which is also—as you have been told—identical with the buddhic vehicle of the Buddha. The identity of the two vehicles is symbolic of the entire teaching anent "isolated unity" and divine participation, which the Masters in Their Ashrams are teaching Their disciples of all grades, these days, as the first step toward the externalisation of Their activities. (EOH Page 686-687).
FROM BETHLEHEM TO CALVARY:-

We know much of the exoteric teaching. Orthodox and theological Christianity is founded on it, as are all the orthodox formulations of the great religions. When, however, the inner wisdom teaching is forgotten and the esoteric side is ignored, then the spirit and the living experimental experience disappear. We have been occupied with the details of the outer form of the faith, and have sadly forgotten the inner meaning which carries life and salvation to the individual and also to humanity. We have been busy fighting over the non-essentials of traditional interpretation and have omitted to teach the secret and the technique of the Christian life. We have over-emphasised the doctrinal and dogmatic aspects, and have deified the letter, whilst all the time the soul [page 7] of man was crying out for the spirit of life, which the letter veiled. We have agonised over the historical aspects of the Gospel narrative, over the time element, and over the verbal accuracy of the many translations, while failing to see the real magnificence of Christ's accomplishment and the significant teaching it holds for the individual and for the race. The drama of His life and its practical application to the lives of His followers have been lost to sight in the undue importance attached to certain phrases which He is supposed to have uttered, whilst that which He expressed in His life, and the relationships which He emphasised and regarded as implicit in His revelation have been totally ignored.

We have fought over the historical Christ, and thus fighting, have lost sight of His message of love to all beings. Fanatics quarrel over His words, and fail to remember that He was "the Word made flesh."  We argue about the Virgin Birth of the Christ, and forget the truth which the Incarnation is intended to teach. Evelyn Underhill points out in her most valuable book, Mysticism, that "The Incarnation, which is for popular Christianity synonymous with the historical birth and earthly life of Christ, is for the mystic not only this but also a perpetual cosmic and personal process." (BTC Page 6-7).

Aspiration is a basic requirement, both in the individual and in the race. Today humanity aspires to great heights, and this aspiration is responsible for the great national movements seen in so many countries. At the same time, individual disciples are striving anew towards illumination, incited thereto by their longing to meet world need. Spiritual selfishness, which has been such a characteristic of aspirants in the past, has to be transcended and transmuted into love of man and a sharing in the "fellowship of Christ's sufferings."25 Self must be lost to sight in service. Service is rapidly becoming the keynote of the time, and one of the incentives in racial endeavour. The meeting of disaster and the undergoing of painful experiences is ever the lot of the individual disciple. It is becoming obvious that the world disciple, humanity itself, is now deemed worthy of such a testing. This universality of difficulty, in every department of human life and excluding no group, indicates that mankind as a whole is being prepared for initiation. There is purpose underlying what is happening today. The birth pangs of the Christ within the race have begun, and the Christ will be born in the "House of Bread" (which is the meaning of the word "Bethlehem"). The implications of our present world pain and suffering are too obvious to need further explanation. There is purpose underlying all world affairs at this time, and there is reward at the end of the way. Some day, sooner perhaps than many may think, the portals of initiation will open wide to the suffering world disciple (as they have ever [page 30] opened in the past to individuals), and humanity will enter into a new Kingdom and stand before that mysterious Presence Whose light and wisdom shone forth before the world through the Person of Christ, and Whose voice was heard at each of the five crises through which Christ passed. Then will mankind enter into the world of causes and of knowing. We shall dwell in the inner world of reality, and the outer appearance of physical living will be known to be only symbolic of inner conditions and happenings. Then we shall begin to work and live as those who are initiate in the mysteries, and our lives will be regulated from the realm of reality where Christ and His Disciples of all time (the Church invisible) guide and control human affairs. (BTC Page 29-30).

"The key is supplied by mythology. The myths demand a serious interpretation in correspondence with objective reality, they must not be treated as pure poetry without any solid truth behind them, a mere play of the imagination!  The garment which clothes the substance may be as fabulous, as fantastic, as inconsistent and as patchy as you please. But this does not alter the fact that popular mythology tells of an invisible reality, and of mysterious `figures,' `figures' remember, not `forces' at work everywhere. Everything is alive and possesses a soul. The world is full of spirits, of souls. The myths speak of them. Who invented these myths? Nobody. For inventions are arbitrary, are fiction. But these tales are accepted [page 113] by those who tell them and by their audience as unquestioned truth. The psychology of the primitive compels him to regard things in this way 'magically.'  What in our more developed and more individual psychology has become a 'sub-conscious' in which the collective life of our ancestors is still operative is the normal psychology of the primitive, a state of 'natural somnambulism' with its distinctive forms of sensitiveness, telepathy, and second-sight, a direct apprehension akin to the artist's of the whole in its parts, of the essential in a multiplicity of detail."34 (BTC Page 112-113).

Great indeed was the power and mystery of divinity which Christ revealed to the astonished gaze of His three friends upon the Mount of Transfiguration. In one of the ancient scriptures of India, quoted by Dr. Otto, there is an attempt to express or reveal that divine essential Spirit manifested at the Transfiguration:

"Finer than the fine yet am I greatest,

I am the All in its complete fullness,

I, the most ancient, the spirit, the Lord God.

The golden-gleaming am I, of form divine.

Without hand and foot, rich in unthinkable might,

Sight without eyes, hearing without ears,

Free from all form, I know. But me

None knows. For I am Spirit, am Being."

9

The mass of literature that has been written in an attempt to portray the wonder of the transfiguration and the vision of God, is an outstanding phenomenon of the religious life, and one of the strongest testimonies to the fact of the revelations.

The very simplicity of the story as related in the Gospels has a majesty and a convincing power of its own. The Apostles saw a vision and they participated in an experience wherein Christ Jesus stood before them as perfected Man, because fully divine. They had shared with Him His service; they had left their various vocations in order to be with Him; they had gone with Him from place to place and [page 150] helped Him in His work, and now, as a reward for faithfulness and recognition, they were permitted to see the Transfiguration. "When the mind," says St. Augustine, "hath been imbued with the beginning of faith which worketh by love, it goes on by living well to arrive at sight also, wherein is unspeakable beauty known to high and holy hearts, the full vision of which is the highest happiness."10 (BTC Page 149-150).

A consideration of the various unifications which Christ had made in Himself will have prepared us for the stupendous phenomenon of the revelation which forced the three disciples to their faces. Three kneeling kings or magi attended the birth initiation. At this crisis there were three disciples prostrate upon the ground, unable to look upon the glory which had been revealed. They thought that they knew their Master, but the familiar Presence had been transformed, and they stood before The Presence. The sense of awe, of wonder and of humility is ever an outstanding [page 151] reaction of the mystics of all time to the revelation of light. This episode is the first one in which we contact the radiance and the light which shone from the Saviour, and which enabled Him to say with truth "I am the Light of the world." Contact with God will ever cause a light to shine forth. When Moses came down from Mount Sinai, his countenance was so irradiated that men could not look upon it, and history tells that he had to use a veil to shield that radiance from others. But the light which was in Christ shone forth in fullness from His whole Person. Increasingly, I believe, as the evolutionary process goes forward, we shall come to a deeper understanding of the significance of light in relation to humanity. We talk of the light of knowledge, and towards that light and its furtherance all of our educational processes and institutions are consecrated. We desire profoundly the light of understanding, which expresses itself in wisdom, and characterises the sage and the wise upon earth; this light marks them off from the ordinarily intelligent person, making their words of moment, and giving value to their advice. We have been led to believe that there are in the world the illuminati, working quietly and silently behind the scenes in world affairs, shedding the light when needed into the dark places of the world, elucidating problems, and eventually bringing to light that which must be eradicated and that which is needed. We have also learnt to recognize the Light-bearers of all time, and we feel that in Christ the light of the ages is focussed, and the light of God is centred. His disciples came into the radius of this light for the first time on the mountain-top, after six days of work, so the story runs, and could not bear the sight of so much brilliance. Nevertheless, they felt that "it was good for them to be there." Yet in our consideration of the light which was in Christ, and the rapture of the Apostles at its revelation, let us not lose sight of the fact that He Himself tells us that there is in us also a light, and that it too must blaze forth for the helping of the world and the glorification of our Father which is in [page 152] Heaven.12 To this light the mystics testify, and it is this light into which they enter, and which enters into them, revealing the light which is latent and drawing it forth to potency. "In Thy light shall we see light." This is the outstanding fact of scientific mysticism. God is light as well as life. This the mystic has proved, and to this he eternally testifies. (BTC Page 150-152).

This was the experience of the Apostles upon the mountain-top. We are told that "when they had lifted up their eyes, they saw no man, save Jesus only."25 The familiar appeared to them again. It is of real interest to compare a somewhat similar story related in The Bhagavad Gita, wherein Arjuna has had revealed to him the glorious form of the Lord. At the close of the revelation God, in the person of Krishna, says to him, with tenderness and understanding, "Let not fear nor confusion overcome thee, beholding My form so terrible! Behold my former shape once more, thy fear gone, thy heart at rest!" and then he goes on to tell him:

"This form of Mine which thou hast seen is hard indeed to see! Even the Gods ever desire a sight of this form! Nor can I be seen thus through Vedas, penances, gifts, sacrifices, in the form which thou hast seen. But I can be known thus through single-hearted love, Arjuna, and seen as I truly am, and entered, O Consumer of the foe!"26 (BTC Page 164-165).

As we consider these happenings, the particular test which Christ now encountered becomes clear in our minds. It was again a threefold test, as was that after the Baptism initiation; but this time it was of a far subtler nature. He was faced with the test as to whether He could endure and handle worldly success, and pass along the triumphant way of His entry into the Holy City, without deviating from [page 166] His purpose, without being attracted by material achievement and by being acclaimed King of the Jews. Success constitutes a far more drastic disciplining, and produces many more opportunities to forget God and reality than do failure and neglect. Self-pity, a sense of martyrdom, and resignation are potent and effective ways of handling one's failure. But to rise upon the crest of the wave, to be accorded public recognition, and to seem to have achieved the earthly goal are far more difficult factors to face. These Christ did face, and He faced them with spiritual poise and with that far-sighted wisdom which produces a correct sense of values and a proper sense of proportion. (BTC Page 165-166).

Another instance can here be given to illustrate the astronomical background of our Christian festivals. There are two festivals kept in the Roman Catholic and the higher Anglican Churches, called the Assumption of the Virgin and the Birth of the Virgin Mary. One is celebrated on August 15th and the other on September 8th. Each year, the sun can be seen entering the sign Virgo about the time of the Assumption, and the entire constellation is enveloped and lost to sight in the radiant glory of the sun. About September 8th the constellation Virgo can be seen slowly reappearing as it emerges from the rays of the sun. This is spoken of as the birth of the Virgin. (BTC Page 184).

It is this thirst which we share with the Saviour, and the world need (of which our own is a part, though relatively incidental) that unite us with Him. It is the "fellowship of His sufferings" to which He calls us, and the demand which we hear as He hears it. This aspect of the Cross and its lesson has been summed up in the following words, which warrant our careful consideration, and our consequent consecration to the service of the Cross, which is the service of humanity.

"When I ... turned from that world-appealing sight, Christ crucified for us, to look upon life's most perplexed and sorrowful contradictions, I was not met as in intercourse with my fellow-men by the cold platitudes that fall so lightly from the lips of those whose hearts have never known one real pang, nor whose lives one crushing blow. I was not told that all things were ordered for the best, nor assured that the overwhelming disparities of life were but apparent, but I was met from the eyes and brow of Him who was indeed acquainted with grief, by a look of solemn recognition, such as may pass between friends who have endured between them some strange and secret sorrow, and are through it united in a bond that cannot be broken."51 (BTC Page 223).

It is the prolongation of value, of that which is worth while, and the continuation of the persistent, inner, divine incentive to progress, to create and to benefit others, that seem, to those who have reached the point where thought is consecutively possible, to hold the clue to the problem of immortality. The entire story of Christ goes to prove this. He had, throughout His life of consecrated service and devotion to His fellowmen, proved that He had reached the point in His evolution wherein He had somewhat to contribute to the good of the whole; He had attained altitude on the evolutionary ladder, and His humanity was lost to sight in the divinity which He expressed. He had that which was of worth to offer to God and man, and He offered it upon the Cross. It cost Him His life to make His contribution to the source of the whole body corporate, but He made it. Because of the worth of what He had achieved, and the value of the livingness of His contribution, He could demonstrate immortality. It is the immortal value which survives, and where that value exists the soul needs no more the school of human experience. (BTC Page 245).

The third and final thought which must be emphasised is that we are resurrected to life eternal and become of the company of the immortals when we have fitted ourselves to be co-workers with Christ in the kingdom. It is when we lose the consciousness of the separative individual and become divinely aware of the whole of which we are a part that we have learnt life's final lesson and need "no more return." It is the death of the individual which we fear and dread, and the loss of personal consciousness. We do not realise that when the vision of the kingdom is ours, when the whole of creation shines forth before our eyes, it is that Whole which matters to us, and we lose sight of our personal selves. (BTC Page 252).

In the unfoldment of the human consciousness we are passing out of the necessary stage of individualism; we have temporarily lost sight of the deeper truths, the mystical values, and the one Life behind all forms. We have been too much occupied with material and selfish interests. But this has been a needed stage, even though it may well be that it has persisted too long. It is time for us to end the period of selfish individualism, permitting it no longer to be a controlling factor in our lives, time for us to begin to blend and unify the deeper elements of the world of reality with the outer life. The best minds of the age are now appreciating this, and on every hand the call is going out for a deepening of life, a recognition of the nature of and the need for a coherent understanding of the world processes, and their conscious intelligent [page 264] integration into a recognisable world order. The disintegration in the world at this time is right and good, provided we understand why it is taking place and by what it should be succeeded. Destruction which is carried on with a view to eventual construction is right and proper, but the plans for the coming building must be somewhere understood, and some idea must exist as to subsequent reconstruction. 
(BTC Page 263-264).

The achievement of human perfection is not the simple matter of building a good character and being nice and kind. More than that is involved. It is a question of understanding and of a new and regulated inner attitude, one which is oriented to God because it is oriented to the service of man, in whom God is expressing Himself. "If we do not love our brother whom we have seen, how can we love God whom we have not seen?"4 This is the question which St. John, the beloved Apostle, asks and which we have not yet, as a race, attempted to answer. The vital need is to return to the simple fundamental instruction which Christ gave, and to learn to love our brother. Love is not a sentimental, emotional state of consciousness. It takes into account the point in evolution and the development of character of those to be loved; but in spite of all, it is a love which sees truly, and which, because it sees so truly can act wisely. It is a love which realises that the world needs love, and that a spirit of love (which is a spirit of inclusiveness, of tolerance, of wise judgment and far-sighted vision) can draw all men together into that outward unity which is based upon a recognised inner relationship. (BTC Page 266).

But Christ came as a special Messenger. He came to found the kingdom of God on earth and to institute a new and tangible expression of Deity upon our planet. His mission has not failed. The kingdom is now organised upon earth and is composed of those men and women everywhere who have lost sight of their own individual salvation and hope of heaven because they know that unless heaven can express itself here and now it is but a futile hope. They are occupied with the processes of self-perfection and self-purification because they seek to serve their fellowmen more efficiently and adequately, and thus "glorify their Father which is in heaven."15 They are not interested in self-aggrandisement nor with the making of claims of any kind—beyond the one stupendous claim that they are sons of God, as are we all; they do not prate of initiation or call themselves initiates; they are satisfied to walk among men as those who serve and who are citizens of the kingdom of God. They are the world servers, and their only interest is in following the steps of Him Who went about doing good and proclaiming the tidings of the kingdom. They do not say that theirs is the only way into the kingdom, but to those who do not know Christ they say: "Little children, love one another." They do not condemn those who know nothing of Christ's sacrifice upon the Cross, but they say to those who seek the way;  "Take up thy cross" and follow Christ. To their fellow disciples they bring constantly the reminder that "except a corn of wheat fall into the ground and die, it abideth alone," and they set themselves the goal of the new birth. The bulk of the thinking, well-meaning men and women of the world are today [page 282] going up from Nazareth in Galilee to Bethlehem. Some, perhaps more than one can estimate, are passing on their way to the Baptism in Jordan, whilst a few are valiantly climbing the Mount of Transfiguration. One here and there may be steadfastly setting his face to go to Jerusalem, there to be crucified; but these are rare. Most of us are learning, in the daily dying to self, to fit ourselves for the final Crucifixion initiation, and by the constant renunciation of everything that holds back the expression of divinity qualifying for that tremendous spiritual experience which ever preceded the Resurrection, and which is called the Great Renunciation. (BTC Page 281-282).

The only incentive which will be strong enough (or which ever has been strong enough) to enable a man to tread the fivefold way to the Centre from which the Word goes forth is a realisation of the deep and distressing need of our modern world for revelation, for pure example and for loving service. There is no way by which this sad and war-torn world of ours can be saved and men's lives transfigured except by a manifestation of the spirit of God. Instead of waiting for God to take action and send some Saviour (Who would probably not be recognised any more than Christ was), the time has come, and mankind has evolved sufficiently, for the divine life within it to surge forth and up to God, calling forth His response, His recognition, which we have seen Him repeat time and time again. He is willing to accord. We are His children and we are beginning to live divinely, thinking (as He thinks) in terms of the whole and not in terms of the separative and selfish individual. Now is a time of crisis when all human beings are needed, and the  call goes forth for each [page 283] to make that extra effort towards unselfishness, and that mental push towards clarity of thought, which will transform us from well-meaning aspirants into clear-sighted disciples animated by a spirit of love and goodwill to all men, irrespective of race or creed or colour. 
(BTC Page 282-283).

FROM INTELLECT TO INTUITION:-

Like everything else in this transitional period, our educational systems are in a state of flux and [Page 22] of change.  A general feeling that much has been done to raise the level of the human mind is everywhere to be found, coupled with a deep undercurrent of dissatisfaction with the results.  We are questioning whether our educational systems are achieving the widest good.  We appreciate the enormous advance that has been made during the past two hundred years, and yet we wonder whether we are, after all, getting as much out of life as should be possible to people with an adequate system of training.  We are smugly satisfied with our growth in knowledge, our accumulation of information, and our control of the forces of nature, and yet we hold collegiate debates as to whether we have any true culture.  We teach our children to memorize an enormous array of facts, and to assimilate a vast amount of widely diversified detail, and yet we question sometimes whether we are teaching them to live more satisfactorily.  We use billions of dollars to build and endow universities and colleges and yet our most far-sighted educators are gravely concerned as to whether this organized education is really meeting the needs of the average citizen.  It certainly seems to fail in its mission with the unusual child and with the gifted man or woman.  Our mode of training our youth is standing decidedly before the bar of judgment.  Only the future can settle whether some way out will not have to be found whereby the culture of the individual can proceed alongside the civilizing, through education, of the masses. (ITI Page 21-22).

Contemplation has been described, as a psychic gateway, leading from one state of consciousness to another.  Jeremy Taylor calls it the "transition from intense meditation to that contemplation which attains to the vision of the wonders of God, as the human soul enters the realm of the divine light.".17  Francois Malaval, who lived and wrote in the 17th century puts it most beautifully.  He says:

"This act (contemplation) is also more perfect than reasoning because in reasoning the soul speaks, whilst in this act it enjoys.  Reasoning...convinces the soul by its principles, but here the soul is rather illumined than convinced, it sees rather than examines.  Reasoning occupies itself in the consideration of a word, a proposition, or a discourse; but this simple sight of God, supposing all [Page 140] reasonings as things passed and known, contemplates its object in God Himself...."18 (ITI Page 139-140).

In a former book I have dealt more fully with this use of the mind as the instrument of the soul, and will repeat one paragraph here:

"It should be made clear, however, that the perceiver on his own plane has always been aware of that which is now recognized.  The difference lies in the fact that the instrument, the mind, is now in a state of control.  It is, therefore, possible for the thinker to impress the brain, via the controlled mind, with that which is perceived.  Man on the physical plane simultaneously also perceives, and true meditation and contemplation for the first time become possible.  At first this will only be for a brief second.  A flash of intuitive perception, a moment of vision and of illumination and all has gone.  The mind begins again to modify itself and is thrown into activity, the vision is lost sight of, the high moment has passed, and the door into the soul realm seems suddenly to shut.  But assurance has been gained; a glimpse of reality has been registered on the brain and the guarantee of future achievement is recognized."20 (ITI Page 142).
The various avenues of sense perception are brought into a quiescent condition.  The consciousness of the real man no longer surges outwards along its five avenues of contact.  The five senses are dominated by the sixth sense, the mind, and all the consciousness and the perceptive faculty of the aspirant is synthesized in the head, and turns inward and upward.  The psychic nature is thereby subjugated and the mental plane becomes the field of man's activity.  This withdrawal or abstracting process proceeds in stages:

1. The withdrawal of the physical consciousness, or perception through hearing, touch, sight, taste and smell.  These modes of perception become temporarily dormant, and man's perception becomes simply [Page 214] mental and the brain consciousness is all that is active on the physical plane.

2. The withdrawal of the consciousness into the region of the pineal gland, so that man's point of realization is centralized in the region between the middle of the forehead and the pineal gland.3 
(ITI Page 213-214).

Having attained to physical comfort, relaxation, and having withdrawn ourselves from the body consciousness, we next note our breathing and ascertain whether it is quiet, even and rhythmic.  I would like here to sound a note of warning as to the practice of [Page 221] breathing exercises, except by those who have first given years to right meditation and to purification of the body nature.  Where experience and purity are not present, the practice of breathing exercises entails very real dangers.  It is impossible to put this too strongly.  There are many schools giving breathing instruction at this time, and many exponents of breathing as a means to spiritual development.  It has nothing whatever to do with spiritual development.  It has much to do with psychical development, and its practice leads to much difficulty and danger.  It is possible for instance, to become clairaudient or clairvoyant through the practice of certain breathing exercises, but where there is no true understanding of the process or right control by the mind of the "versatile psychic nature", the practicer has only succeeded in forcing entrance into new fields of phenomena.  He has developed faculties he is totally unable to control, and he finds very often that he is unable to shut out sounds and sights which he has learned to register and being helpless to escape from the contacts of both the physical and the psychical, he is torn in two directions, and gets no peace.  Physical sounds and sights are his normal heritage, and naturally make their impacts upon his senses, but when the psychic world — with its own sights and sounds — also makes an impact he is helpless; he cannot shut his eyes and remove himself from undesirable psychic surroundings. (ITI Page 220-221).

GLAMOUR: A WORLD PROBLEM:-

Those of us who are considering him and looking on at him from the clearer heights of attainment see him gradually becoming obscured by wisps of fog and by a glamour which is gradually growing up around him as he becomes a "prisoner of the fog of freedom" and revels in what he deems the fact of his independence. When his sight has cleared, and when his mental aspect is more developed and unfolded, he will know that the Law of the Group must, and will, impose itself upon him, and that the rule of the lower nature has only to be exchanged for the rule of the soul. This is group rule and works under the law of the group. He has struggled out of the mass of seekers of the Road on to the Road itself. He is, therefore, ahead of the masses but he is not alone, even if he thinks that he is. He will discover many others who are travelling the same way with [Page 48] him, and their numbers will steadily increase as he progresses. The rule of interplay, of travel, and of group recognition and work and service will impose themselves upon him until he finds that he is a member of the New Group of World Servers, working under the conditions which are the rules governing their activities. As he learns to travel with them upon the Road, their governing incentives and the techniques of their chosen service will penetrate his consciousness, and automatically and naturally he will begin to obey the higher rhythm and give his assent to the laws which control group life and group consciousness. Finally, he will find himself entering into the silent places where the Masters of the Wisdom dwell, and will work in group rhythm with Them, obeying thus the laws of the spiritual realm, which are the subjective laws of God. (GAWP Page 47-48).

For this glamour there are some age-old rules: Contact the greater Self through the medium of the higher Self and thus lose sight of the little self, its reactions, its desires, and intentions. Or: The pure love of the soul which is not personalised in any way and which seeks no recognition can then pour into the world of glamour which surrounds the [Page 79] devotee, and the mists of his devotion (upon which he prides himself) will melt away.

Upon the Probationary Path there comes the swing, consciously registered, between the pairs of opposites until the middle way is sighted and emerges. This activity produces the glamour of the pairs of opposites, which is of a dense and foggy nature, sometimes coloured with joy and bliss and sometimes coloured with gloom and depression as the disciple swings back and forth between the dualities. This condition persists just as long as the emphasis is laid upon feeling—which feeling will run the gamut between a potent joyfulness as the man seeks to identify himself with the object of his devotion or aspiration, or fails to do so and therefore succumbs to the blackest despair and sense of failure. All this is, however, astral in nature and sensuous in quality and is not of the soul at all. Aspirants remain for many years and sometimes for many lives imprisoned by this glamour. Release from the world of feeling and the polarising of the disciple in the world of the illumined mind will dissipate this glamour which is part of the great heresy of separateness. The moment a man differentiates his life into triplicities (as he inevitably must as he deals with the pairs of opposites and identifies himself with one of them) he succumbs to the glamour of separation. Perhaps this point of view may aid or perhaps it will remain a mystery, for the secret of world glamour lies hid in the thought that this triple differentiation veils the secret of creation. God Himself produced the pairs of opposites—spirit and matter—and also produced the middle way which is that of the consciousness aspect or the soul aspect. Ponder deeply on this thought. (GAWP Page 78-79).

2. THE TECHNIQUE OF LIGHT

We come now to the consideration of the next development and service to be rendered through the medium of another technique.

This theme is so vast and there is so much literature to be found in all the world Scriptures, commentaries and theological [Page 191] dissertations on the subject of Light that the simple truth and a few basic principles are lost to sight in a welter of words. (GAWP Page 190-191).
b. The Dissipation of Group Glamour and of World Glamour

Group work in dissipating world glamour must be handled (as will be obvious to you) by those who are working at the dissipation of glamour in their own lives and have learnt to use the formula just given. The majority of those so working are sixth ray aspirants—those who have sixth ray personalities or whose soul ray is the sixth, plus those on all rays who have powerful sixth ray astral vehicles. These make the most effective workers in the group but are subject to one major difficulty. In spite of aspiration and good intention, they are seldom aware of the glamours which control them. It is exceedingly hard to induce the sixth ray aspirant to admit that he is held [Page 222] by a glamour, particularly when it is glamour of spiritual connotation and of a very high order. In their case, the glamour is enhanced by the energy of devotion which stiffens it and brings in a quality which makes it most difficult to penetrate. Their complete assurance proves a serious obstacle to clear-sighted work because that has all to go before the work of dissipation can be carried forward successfully. First ray people can overcome glamour with relative ease once they become aware of it as a personality limitation. Third ray people are as susceptible to it as are those of the sixth ray and their devious, twisting, planning minds and the rapidity with which they can deceive themselves (and seek often to deceive others) greatly hinders their work of clearing away glamour. Their pronounced tendency to be the victims of glamour is evidenced by the inability of the third ray aspirant and disciple to convey his meaning clearly by speech. He has guarded himself for many lives by devious formulations of thought and of ideas and can seldom convey his meaning clearly. This is why sixth ray people and third ray people almost inevitably prove themselves unable to teach. Both these groups must, therefore, learn to use this formula and they would greatly hasten the process of dissipation if they would force themselves to speak or write their thoughts clearly, if they would never be ambiguous or deal in half thoughts, innuendo or suggestion. They should clearly enunciate the ideas with which they may be dealing. (GAWP Page 221-222).

They must, finally, love their fellowmen. This they must not do as the sixth ray person loves them, with an isolating devotion, but as the second ray person loves—with an all round appreciation of humanity, an understanding heart, plus a critical mind, which loves steadily in spite of error seen, with a clear sighted perception of the assets and the debits of an individual or a race. The ability to [Page 225] do this is one of the factors which enables the sixth ray aspirant to transfer off the minor sixth ray and find his place upon the major second ray, as must all sixth and fourth ray initiates. (GAWP Page 224-225).

I would call your attention to the fact that it is at a "midway point" that the great submission of the lower to the higher takes place. It does not happen when the disciple hovers uncertainly upon the periphery of the burning-ground or when he stands before the door with the burning ground experience behind him. The essential point of crisis, producing the needed point of tension, is the result of the "invocative decision" of the personality which, in time, produces an "evocative response" from the Angel. The two factors involved (and forget not, my brother, that all this takes place within the field of consciousness of the disciple) move together and towards each other. In the centre of the burning ground they meet, and then the lesser light (a true light in its own right) of the personality is absorbed into the greater light of the Angel or soul. The Angel, therefore, "occultly obliterates" the Dweller who becomes lost to sight in the radiant aura of the Angel. This has been symbolically portrayed for us in the picture book of the heavens when, according to Catholic Festivals, the Assumption of the Virgin takes place and the constellation Virgo is lost to sight in the radiance of the sun. There you have the three factors:

1. The Virgin
material form
personality
Dweller.

2. The Sun 
spiritual nature
soul

Angel.

3. The Earth
aspiring man
the disciple


The personality remains; it still exists but it is seen no more as of old. The light of the Angel envelops it; the burning ground has done its work and the personality is now nothing [Page 270] more or less than the purified shell or form through which the light, the radiance, the quality and the characteristics of the Angel can shine. It is a fusion of lights, with the stronger and the more powerful obliterating the lesser. 
(GAWP Page 269-270).

INITIATION, HUMAN AND SOLAR:-

The revelation of the "Presence."

Right through the later periods of the cycle of incarnation wherein the man is juggling with the pairs of opposites, and through discrimination is becoming aware of reality and unreality, there is growing up in his mind a realisation that he himself is an immortal Existence, an eternal God, and a portion of Infinity.  Ever the link between the man on the physical plane and this inner Ruler becomes clearer until the great revelation is made.  Then comes a moment in his existence when the man stands consciously face to face with his real Self and knows himself to be that Self in reality and not just theoretically; he becomes aware of the God within, not through the sense of hearing, or through attention to the inner voice directing and controlling, and called the "voice of conscience."  This time the recognition is through sight and direct vision.  He now responds not only to that which is heard, but also to that which he sees.

It is known that the first senses developed in a child are hearing, touch, and sight:  the infant becomes aware of sound and turns his head; he feels and touches; finally, he consciously sees, and in these three senses the personality is co-ordinated.  These are the three vital senses.  Taste and smell follow later, but life can be lived without them, and should they be absent, the man remains practically unhandicapped in his contacts on the physical plane.  On the path of inner, or subjective development, the sequence is the same.

Hearing—response to the voice of conscience, as it guides, directs, and controls.  This covers the period of strictly normal evolution.

Touch—response to control or vibration, and the recognition of that which lies outside of the separated human [Page 114] unit on the physical plane.  This covers the period of gradual spiritual unfoldment, the Paths of Probation and of Discipleship right up to the door of initiation.  The man touches at intervals that which is higher than himself; he becomes aware of the "touch" of the Master, of the egoic vibration and of group vibration, and through this occult sense of touch he accustoms himself to that which is inner and subtle.  He reaches out after that which concerns the higher self, and through touching unseen things, habituates himself to them.

Finally, Sight—that inner vision which is produced through the initiation process, yet which is withal but the recognition of faculty, always present yet unknown.  Just as an infant has eyes which are perfectly good and clear from birth, yet there comes a day wherein the conscious recognition of that which is seen is first to be noted, so with the human unit undergoing spiritual unfoldment.  The medium of the inner sight has ever existed, and that which can be seen is always present, but the recognition of the majority as yet exists not. (IHS Page 113-114).

Thus by a graded series of steps is the initiate brought face to face with Truth and Existence.  It will be apparent to thoughtful students why this revealing of the Presence has to precede all other revelations.  It produces within the mind of the initiate the following basic realisations:—

His faith for ages is justified, and hope and belief merge themselves in self-ascertained fact.  Faith is lost in sight, and things unseen are seen and known.  No more can he doubt, but he has become instead, through his own effort, a knower.

His oneness with his brothers is proven, and he realises the indissoluble link which binds him to his fellow-men everywhere.  Brotherhood is no longer a theory but a proven [Page 119] scientific fact, no more to be disputed than the separateness of men on the physical plane is to be disputed.

The immortality of the soul and the reality of the unseen worlds is for him proven and ascertained.  Whereas, before initiation, this belief was based on brief and fleeting vision and strong inner convictions (the result of logical reasoning and of a gradually developing intuition) now it is based on sight and on a recognition past all disproving, of his own immortal nature.

He realises the meaning and source of energy, and can begin to wield power with scientific accuracy and direction.  He knows now whence he draws it, and has had a glimpse of the resources of energy which are available.  Before, he knew that that energy existed, and used it blindly and sometimes unwisely; now he sees it under the direction of the "open mind," and can co-operate intelligently with the forces of nature.

Thus, in many ways, does the revelation of the Presence produce definite results in the initiate, and thus it is judged by the Hierarchy to be the necessary preamble to all later revelations. (IHS Page 118-119).

The Revelation of the Vision.

Having brought the initiate face to face with the One with whom for countless ages he has had to do, and having awakened in him an unshakable realisation of the oneness of the fundamental life as it manifests through all lesser lives, the next momentous revelation is that of the Vision.  The first revelation has concerned that which is undefinable, illimitable, and, (to the finite mind), infinite in its abstractness and absoluteness.  The second revelation concerns time and space, and involves the recognition by the initiate—through the newly aroused sense of occult sight—of [Page 120] the part he has played and has to play in the plan, and later of the plan itself in so far as it concerns:—

a. His Ego.

b. His egoic group.

c. His ray group.

d. His Planetary Logos.

In this fourfold apprehension you have portrayed the gradual realisation that is his during the process of the four initiations preceding final liberation. (IHS Page 119-120).

One Rod is charged anew at Shamballa for each new World Teacher; the Rod of Sanat Kumara is charged afresh at each recurring world period, and therefore seven times in the history of a planetary scheme.  The Logoic Rod of Power is electrified at the recurrence of each new period of creation, or for each solar system through which the Logos manifests, as a man manifests through his physical body life.  The first two ceremonies take place at Shamballa, the sacred point of planetary manifestation, that central location in our physical planet which corresponds to the heart of a human being.  Many of the places on the earth's surface, for instance, which are famed for their healing properties, are thus noted because they are magnetised spots, and their magnetic properties demonstrate as healing influences.  The recognition of these properties by man is but the preamble of a later and more definite recognition, which will eventuate when his etheric sight is normally developed. (IHS Page 130).

It will now be apparent why so much stress is laid upon the study of symbols, and why students are urged to ponder and meditate upon the cosmic and systemic signs.  It prepares them for the grasp and inner retention of the symbols and formulas which embody the knowledge whereby they can eventually work.  These formulas are based upon nine symbols which are now recognised:—

1. The cross in its varying forms.

2. The lotus.

3. The triangle.

4. The cube.

[Page 166] 

5. The sphere and the point.

6. Eight animal forms, the goat, the bull, the elephant, the man, the dragon, the bear, the lion, and the dog.

7. The line.

8. Certain signs of the Zodiac, hence the need for the study of astrology.

9. The cup, or the holy grail.

All these symbols allied, interwoven, or taken in part, are combined to express one or other of the seven Secrets.  The initiate has to recognise them by sight as well as to hear them, and by an effort of the will to imprint them irrevocably upon his memory.  This he is aided to do in three ways:—First, by a long prior training in observation; this can be begun here and now by all aspirants, and as they learn to imprint details accurately upon their memory they are laying the foundation for that acute instantaneous apprehension of that which is shown them by the Hierophant; secondly, by having cultivated within themselves the power to visualise again that which has once been seen.  It will be apparent here why the emphasis has been laid by all wise teachers of meditation upon the faculty of the careful building of mental pictures.  The aim has been twofold:—

a. To teach the student to visualise his thought-forms accurately, so that when he begins to create consciously he may lose no time in inaccurate transformation.

b. To enable him to picture again accurately the imparted secret, so that it may instantly be of use to him whenever needed. (IHS Page 165-166).

A certain part of the eye is the nucleus of sight, and the apparatus of vision itself; the remainder of the eye acts as a protecting shell, and both parts are required, and neither can exist without the other.  So in this greater case, only the analogy exists on such high levels that words only blur and dim the truth.  Certain of the sons of men, a nucleus who reached a very high initiation in the previous solar system, formed an esoteric group around the Logos when He decided upon further progress.  In consequence He formed this system, cosmic desire for incarnation driving Him on.  This esoteric group remains with the Logos on the atomic, or first plane of the system, on the subjective inner side, and it corresponds, in an occult sense, to the pupil of the eye.  The real home of these great Entities is upon the cosmic buddhic plane.

Gradually, by dint of hard effort, certain Masters have qualified Themselves, or are qualifying Themselves, to take the place of the original members of the group, permitting of Their return to a cosmic centre around which our system, and the greater system of Sirius revolve.  Only one adept here and there has the necessary qualifications, for it involves the development of a certain type of response to cosmic vibration.  It means a specialising in the inner sight, and the development of a certain measure of cosmic vision.  More of the deva evolution pass to this path than do the human.  Human beings pass to it via the deva evolution, which can be entered by transference to the fifth Path, the ray Path.  On this latter Path, the two evolutions can merge, and from the fifth Path the sixth can be entered. (IHS Page 190).

AN ESOTERIC CATECHISM

The following are some words from Archive XIII of the Masters' Records, that carry with them a message for the struggler on the Way.  They are somewhat on the line of an old catechism, and used to be recited by the participants in the lesser mysteries before they passed on into the greater.

What seest thou, O Pilgrim? Lift up thine eyes and tell what thou beholdest.

I see a ladder, mounting within the vault of blue, its feet lost sight of in the mists and fogs that circle round our planet.

Where standest thou, O Pilgrim? On what are placed thy feet?

I stand upon a portion of the ladder, the fourth division well nigh mounted; its latter part stretches before me into the darkness of a stormy night.  Beyond that sphere of utter gloom I see the ladder rise again, radiant and glowing in its fifth division.

What marks those portions which you thus describe as separated from another part?  Do not all form but one completed ladder of clearly marked proportions

Always a gap appeareth to the eye, which (when approached more closely) resolveth then itself into a Cross, by which one mounteth to the next division.

……………………………… (IHS Page 209).

LETTERS ON OCCULT MEDITATION:-

For a long period of lives the Ego remains practically unconscious of the Personality.  The magnetic link exists. but that is all until the time comes when the personal life reaches a point where it has somewhat to add to the content of the causal body—a body at first small, colourless and insignificant.  But the hour comes when the stones are first brought perfected from the quarry of the personal life, and the first colours are painted in by the man, the builder and the artist.  Then the Ego begins to give attention, rarely at first, but with increasing frequency, until lives come around in which the Ego [Page 36] definitely works at the subjugation of the lower self, at the enlargement of the communicating channel, and at the transmission to the physical brain consciousness of the fact of its existence and the goal of its being.  Once that is accomplished, and the inner fire is freer in its passage, lives are then given to the stabilising of that impression, and to the making of that inner consciousness a part of the conscious life.  The flame radiates downward more and more until gradually the different vehicles come into line, and the man stands on the Probationary Path.  He is ignorant yet of what lies ahead, and is conscious only of wild and earnest aspiration and of innate divine longings.  He is eager to make good, longing to know, and dreaming always of someone or something higher than himself.  All this is backed by the profound conviction that in service to humanity will the dreamed-of goal be reached, will the vision become reality, the longing fructify into satisfaction, and aspiration be merged in sight. (LOM Page 35-36).

b—The race is possessed of a strong determination to penetrate within the veil, and to find out what lies on the other side of the unknown.  Men and women everywhere are conscious within themselves of budding powers which meditation enhances.  They find that by the careful following of certain rules they become more sensitive to the sights and sounds of the inner planes.  They catch fleeting glimpses of the unknown; occasionally and at rare intervals, the organ of inner vision temporarily opens and they hear and see on the astral or the mental plane.  They see devas at a meeting in which ritual has been employed; they catch a sound or a voice that tells them truths that they recognise as true.  The temptation to force the issue, to prolong meditation, to try out certain methods that promise intensification of psychic faculty is too strong.  They unwarily force matters and dire disaster results.  One hint here I give:—In meditation [Page 130] it is literally possible to play with fire.  The devas of the mental levels manipulate the latent fires of the system and thus incidentally the latent fires of the inner man.  It is woefully possible to be the plaything of their endeavour and to perish at their hands.  A truth I speak here; I give not voice to the interesting chimeras of a fanciful brain.  Beware of playing with fire. (LOM Page 129-130).

The line of form is, for the occultist, the line of least resistance, and incidentally I might here interpolate a thought.  The fact being admitted, we may therefore look with some certainty at this time for a rapid development of occult knowledge, and for the appearance of some true occultists.  By the coming in of the seventh ray, the Ray of Form or Ritual, the finding of the occult path, and the assimilation of occult knowledge is powerfully facilitated.  The occultist is at first occupied more with the form through which the Deity manifests than with the Deity Himself, and it is here that the fundamental difference between the two types is at first apparent.  The mystic eliminates or endeavours to transcend mind in his process of finding the Self.  The occultist, through his intelligent interest in the forms which veil the Self and by the employment of the principle of mind on both its levels, arrives at the same point.  He recognises the sheaths that veil.  He applies himself to the study of the laws that govern the manifested solar system.  He concentrates on the objective, and in his earlier years may at times overlook the value of the subjective.  He arrives eventually at the central life by the elimination, through conscious knowledge and control, of sheath after sheath.  He meditates upon form until the form is lost sight of, and the creator of the form becomes all in all. (LOM Page 151).
As I have said before, many are the methods whereby a pupil becomes aware of success in the path of access.  Above are but five out of these many.  Later, when the [Page 295] Schools are organised and watched over by a Master in physical plane consciousness, records will be kept of the times and modes of contact and in this manner much knowledge will accrue.  I would in conclusion point out that always the calling forth of the response must be the work of the pupil, and that the hour of that response depends upon the earnestness of his work, the consecration of his service and his karmic liabilities.  When he merits certain response it will be demonstrated in his stars, and naught can hinder or delay.  Equally, naught can really hasten, so the pupil need not waste time in doleful ponderings upon the lack of response.  His the part to obey the rules, to conform to the forms laid down, to ponder and wisely adhere to the prescribed instructions, and to definitely work and to ardently serve his fellowmen.  When he has done all this, when he has built the necessary vibrating material into his three lower bodies, when he has aligned them with the body egoic (even if only for a brief minute) suddenly he may see, suddenly he may hear, suddenly he may sense a vibration, and then forever he may say that faith is merged in sight, and aspiration has become recognition. (LOM Page 294-295).

THE LIGHT OF THE SOUL:-

5. The mind states are five, and are subject to pleasure or pain; they are painful or not painful.

In the original the word "pleasure" does not occur; the thought conveyed is more technical, and is usually translated as "not painful."  Nevertheless, the underlying thought is the hindrance to realization caused by the pairs of opposites.  The student must remember that in this sutra it is the chitta or mind-stuff which is under consideration, with the modifications it undergoes as long as its versatility and activity are controlling factors.  He must not lose sight of the fact that we are [Page 14] dealing with the lower psychic nature, which is the term occultly applied to the lower mind processes as well as to the astral or emotional reactions.  All activity in the lower nature is the result of kama-manas, or of mind tinged with feeling, of the desire-will of the lower man.  The goal of the Raja Yoga system is that these impulses should be replaced by the considered intelligent action of the soul or spiritual man, whose nature is love, whose acts are wise (occultly understood) and whose motive is group development.  Therefore that reaction called pain must be transcended and likewise that termed pleasure, for both of these are dependent upon identification with form.  Non-attachment must supersede them. (LS Page 13-14).

This inability to perceive correctly and to vision things as they really are, is the natural outcome of the six previous obstacles.  As long as the thinker identifies himself with form, as long as the lesser lives of the lower vestures of consciousness can hold him in thrall, and as long as he refuses to separate himself from the material aspect, just so long will his perceptions remain erroneous.  Vision is of various kinds and these might be enumerated as follows:

1. Physical vision reveals the nature of the physical plane, and is achieved through the medium of the eyes, photographing through the lens of the eye, the aspect of the tangible form, upon [Page 68] the wonderful film which every man possesses.  It is circumscribed and limited.

2. Etheric vision.  This is a rapidly developing faculty of the human eye which ultimately will reveal the health aura of all forms in the four kingdoms of nature, which will bring about recognition of the vital pranic emanations of all living centres and will make manifest the conditions of the centres.

3. Clairvoyance.  This is the faculty of sight upon the astral plane and is one of the lower "siddhis" or psychic powers.  It is achieved through a surface sensibility of the entire "body of feeling," the emotional sheath, and is sensuous perception carried to a very advanced condition.  It is misleading and, apart from its higher correspondence, which is spiritual perception, is the very apotheosis of maya or illusion.

4. Symbolic vision.  This is a faculty of the mental body and the factor which produces the seeing of colours, of geometrical symbols, fourth dimensional sight, and those dreams and visions which are the result of mental activity, and not of astral sight.  Frequently these visions have a quality of prevision.

These four types of vision are the cause of wrong perception and will only produce illusion and error until that time when the higher forms of vision, enumerated below, supersede them.  These higher forms of sight include the others. (LS Page 67-68).

7.  Cosmic sight.  This is of a nature inconceivable to man and characterises the realisation of those Existences Who manifest through the [Page 70] medium of a planetary scheme in a solar system just as a man manifests through his bodies. (LS Page 69-70).
It is interesting to note here, the Hindu teaching upon the uses of the tongue and the entire region of the nose and the palate.  The orthodox oriental teaching gives the following suggestions:

                         Method                                         
Sense                Result

1.  Concentration upon the tip of the nose

smell

perfumes.

2.  Concentration upon the root of the tongue

hearing

sounds.

3.  Concentration upon the tip of the tongue

taste

flames.

4.  Concentration upon the middle of the tongue

touch

vibration.

5.  Concentration upon the palate 


sight

pictures, visions.

The aspirant must not literalise these things nor seek blindly to meditate, for instance, upon [Page 80] the tip of the tongue.  The lesson to be learnt, under the law of analogy, is that the tongue typifies the creative faculty, the third aspect in its five fold nature.  The relation of the five senses (as synthesised here in the region of the mouth) to the five rays forming the synthesis governed by the Mahachohan (director of the third ray aspect upon our planet), will be found illuminating.  Students would find it valuable to work out the analogy between these five rays and the five senses and the mouth as the organ of speech.  As the study is carried forward it will be seen that two other physical organs, the pituitary body and the pineal gland, correspond to the remaining two aspects, love wisdom and organising power, will or purpose.  These seven points in the head (and all are found within a comparatively small area) are the symbols in physical matter of the three great aspects manifesting as the seven. (LS Page 79-80).

46. All this constitutes meditation with seed.

The last four sutras have dealt with those forms of concentration which have been built up around an object.  That object may concern that which is subtle and intangible from the physical plane standpoint, nevertheless (from the standpoint of the real or spiritual man) the fact of the not-self is involved.  He is concerned with that which (in any of its aspects) may lead him into realms which are not primarily those of pure spirit.  We need, however, to remember here that all these four stages are necessary and must precede any more spiritual realization.  The mind of man is not in itself so constituted that it can apprehend the things of spirit.  As he passes from one stage of "seeded" meditation to another, he ever approaches nearer to the seat of all knowledge, and will eventually contact that upon which [Page 101] he is meditating.  Then the nature of the thinker himself, as pure spirit, will be apprehended, and the steps, stages, objects, seeds, organs, forms (subtle or gross) will all be lost sight of and only spirit be known.  Both feeling and mind will then be transcended and only God Himself be seen; the lower vibrations will no longer be sensed; colour will no longer be seen; only light will be known; vision will be lost sight of, and the sound or word will alone be heard.  The "eye of Shiva" will be left and with that the seer will identify himself.

In the above fourfold elimination, the stages of realization are hinted at—those stages which lead a man out of the world of form into the realm of the formless.  Students will find it interesting to compare the four stages whereby "seeded meditation" progresses, with the four above.  It might be pointed out also that in any meditation wherein consciousness is recognized, then an object is present; in any meditation wherein the perceiver is aware of that which is to be seen, then there is as yet a condition of form perception.  Only when all forms and the field of knowledge itself are lost sight of, and the knower recognizes himself for what he essentially is (being lost in contemplation of his own pure spiritual nature), can ideal, formless, seedless, objectless meditation be arrived at.  It is here that the language of the occultist and mystic both fail, for language deals with objectivity and its relation to spirit.  Therefore this higher condition of meditation is likened to a sleep or trance condition, [Page 102] but is the antithesis of physical sleep or the trance of the medium, for in it the spiritual man is fully awake on those planes which transcend definition.  He is aware, in a full sense, of his direct Spiritual Identity. (LS Page 100-102).

6. The sense of personality is due to the identification of the knower with the instruments of knowledge.

This verse is the commentary upon the previous one.  The student should remember that the knower, the spiritual man, has various instruments for contacting his environment and thus becoming increasingly aware:

1. His three sheaths or bodies which are his medium of contact on three planes:

a. The physical body,

b. The emotional or astral body,

c. The mental body.

2. On the physical plane he has his five senses, hearing, touch, sight, taste and smell.

[Page 134] 

3. The mind, the great sixth sense which has a triple use.  As yet for the majority of men it has but one use:

Its first and commonest use is a gathering of the realized contacts together and their transmission as information to the ego or knower, much in the same way as the nervous system telegraphs to the brain the external contacts it makes.  It is this use of the mind which produces primarily the sense of personality which begins to fade out as the other uses become possible.

A second use of the mind is the one which the first five means of yoga bring about—the power to transmit to the brain the thoughts, wishes and will of the ego or soul.  This brings into the personal self on the physical plane a recognition of the reality and the sense of identification with the not-self becomes steadily less.

The third use of the mind is its use by the soul as an organ of vision whereby the realm of the soul itself is contacted and known.  The final three means of yoga bring this about. (LS Page 133-1234).

17. The illusion that the Perceiver and that which is perceived are one and the same, is the cause (of the pain-producing effects) which must be warded off.
This sutra brings us right back to the great basic duality of manifestation, the union of spirit and matter.  It is their interplay which produces all the form-producing modifications or activities on the various planes and which is the cause of the limitations which pure consciousness has imposed upon itself.  In a small commentary such as this it is impossible to enter with any fullness into this subject.  All that it is possible to do is to touch upon the subject as it affects man himself.  It might be summed up as follows:—All pain and [Page 152] sorrow is caused by the spiritual man identifying himself with his objective forms in the three worlds and with the realm of phenomena in which those forms have their activities.  When he can detach himself from the kingdom of the senses and know himself as the "one who is not that which is seen and touched and heard" then he can free himself from all form-limitations and stand apart as the divine perceiver and actor.  He will use forms as he desires in order to attain certain specific ends but is not deluded into regarding them as himself.  Students would do well to learn to hold the consciousness that in the three worlds (which is all that concerns the aspirant at this stage) he is the highest factor in the well-known triplicities:

The Perceiver

Perception
That which is perceived,

The Thinker

Thought
Thought forms,

The Knower

Knowledge
The field of knowledge,

The Seer

Sight

That which is seen,

The Observer
.
Observation
That which is observed,

The Spectator

Vision

The Spectacle,

and many others equally well known.

The great objective of Raja Yoga is to free the thinker from the modifications of the thinking principle so that he no longer merges himself in the great world of thought illusions nor identifies himself with that which is purely phenomenal.  He stands free and detached and uses the world of the senses as the field of his intelligent activities and no longer as the field of his experiments and experience-gaining endeavours.

[Page 153] 

It must be remembered that the means of perception are the six senses; i.e.  hearing, touch, sight, taste, smell and the mind, and that these six must be transcended and known for what they are.  The means of perception reveal the great maya or world of illusion which is composed of forms of every kind, built of substance which must be studied as to its atomic and molecular construction and as to the basic elements which give to that substance its specific differentiations and qualities.  ………………  (LS Page 151-153).

Technically these are called in the Hindu books the tanmatras.  They have to do with consciousness more than form and are the "special modifications of buddhi or consciousness" (Ganganatha Jha).  They are:

I. The element of hearing, or that which produces the ear,—the rudiment of hearing,

2. The element of touch or that which produces the mechanism of touch, the skin, etc.,—the rudiment of touch,

3. The element of sight, or that which produces the eye,

4. The element of taste, or that which produces the mechanism of taste.

5. The element of smell, or that which produces the mechanism of smell.

Back of these five lies the sixth tanmatra or modification of the consciousness principle, the "feeling of personality" as it has been called, the "I am I" consciousnes, the ahamkara principle.  It is this which produces the sense of personal reality and of one's being a separated unit of consciousness.  It is the basis of the great "heresy of [Page 159] separateness" and the cause of the real or spiritual man being lured into the great illusion.  It is this which forces man for long aeons to identify himself with the things of the senses and it is this too which eventually brings him to the position where he seeks liberation. 
(LS Page 158-159).

The various avenues of sense perception are brought into a quiescent condition.  The consciousness of the real man no longer surges outwards along its five avenues of contact.  The five senses are dominated by the sixth sense, the mind and all the consciousness and the perceptive faculty of the aspirant is synthesized in the head, and turns inward and upward.  The psychic nature is thereby subjugated and the mental plane becomes the field of man's activity.  This withdrawal or abstracting process proceeds in stages:

1. The withdrawal of the physical consciousness, or perception through hearing, touch, sight, taste and smell.  These modes of perception become temporarily dormant, and man's perception becomes simply mental and the brain consciousness is all that is active on the physical plane.

2. The withdrawal of the consciousness into the region of the pineal gland, so that man's point of realization is centralized in the region between the middle of the forehead and the pineal gland.

3. The next stage is that of abstracting the [Page 231] consciousness into the head centre, the thousand petalled lotus or sahasara, by knowingly withdrawing the consciousness out of the head.  This can be done in full waking consciousness when certain rules are learned and certain work accomplished.  These can obviously not be given in such a work as this.  The majority of people have to master the first two stages and learn to control the avenues of perception, the five senses.

4. The abstracting of the consciousness into the astral body and thus freeing it from the physical plane.

5. A still further withdrawal into the mental body or the mind so that neither the physical nor the astral any longer limit or confine the man.

When this can be done, true meditation and contemplation becomes possible. (LS Page 230-231).

Dvivedi says in his comment on this sutra:

"...  Dhyana is the entire fixing of the mind on the object thought of (to the extent of making it one with it).  In fact, the mind should, at the time, be conscious only of itself and the object."  The man's attitude becomes pure fixed attention; his physical body, his emotions, surroundings, and all sounds and sights are lost sight of and the brain is conscious only of the object which is the topic or seed of meditation, and the thoughts which the mind is formulating in connection with that object.
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3. When the chitta becomes absorbed in that which is the reality (or idea embodied in the form), and is unaware of separateness or of the personal self, this is contemplation or samadhi.

The simplest way in which to comprehend this sutra is to realize that every form or object is a manifested life of some kind or another.  In the early stages of the meditation process, the student becomes aware of the nature of the form and of his relation to it.  The two states in which he is conscious of himself and of the object of his meditation are entirely mental conditions; they exist within his mind.

This condition is followed by one in which his realization travels inward on to the subjective plane and he becomes aware of the nature of the life which is expressing itself through the form.  Quality and subjective relationships engross his attention and the form aspect is lost sight of, but still the sense of separateness or of duality persists.  He is still aware of himself and of that which is the not-self.  Similarity of quality and response to analogous vibration are his, however. (LS Page 247-248).

In contemplation, the yogi loses sight of:

1. His brain consciousness or the physical plane apprehensions as to time and space.

2. His emotional reactions to the subject of his meditation process.

3. His mental activities, so that all the "modifications" of the thinking process, all the emotional reactions of the desire-mind (kama-manas) vehicle are subdued and the yogi is unaware of them.  He is, however, intensely alive and alert, positive and awake, for the brain and the mind are held by him in a steady grip, and are used by him without any interference on their part.

This literally means that the independent life of these forms through which the real self is functioning is still, quieted and subdued, and the real or spiritual man, awake on his own plane, is able to function with full use of the brain, sheaths and mind of the lower self, his vehicle or instrument.  He is, therefore, centred in himself or in the soul aspect.  All sense of separateness or of the lower personal self are lost sight of, and he becomes identified with the soul of that form which has been the object of his meditation. 
(LS Page 249).

2. Lucidity of consciousness.  A man becomes lucid and clear sighted.  He is conscious of a growing power in himself which will enable him to explain and solve all problems, and not only this, but "lucidly to speak" and thus become one of the teaching forces of the world.  All knowledge, consciously acquired by self illumination must be shared, and clearly imparted to others.  It is the corollary of illumination. 
(LS Page 254).

It should be made clear, however, that the perceiver on his own plane has always been aware of that which is now recognized.  The difference lies in the fact that the instrument, the mind, is now in a state of control, it is therefore possible for the thinker to impress the brain, via the controlled mind, with that which is perceived.  Man on the physical plane simultaneously also perceives, and true meditation and contemplation for the first time become possible.  At first this will only be for a brief second.  A flash of intuitive perception, a moment of vision and of illumination and all has gone.  The mind begins again to modify itself and is thrown into activity, the vision is lost sight of, the high moment has passed, and the door into the soul-realm seems suddenly to shut.  But assurance has been gained; a glimpse of reality has been registered on the brain and the guarantee of future achievement is recognized. (LS Page 261).

e. The astrological record, or the forms taken on the astral plane under the influence of the planetary forces.  These are in two great groups.

1. Those forms or pictures in the akasha produced by the inflow of solar force via the planets.

2. Those forms or pictures which are produced by the inflow of cosmic force from one or other of the signs of the zodiac, that is, from their corresponding constellations.

These points are enumerated to show how impossible it is that the majority of the claims regarding past incarnations can be true.  They are the result of a vivid imagination and the assumption that the flashes of astral sight which reveal glimpses of the akashic film give that which pertains to the one who sees.  This is not the case any more than the people and activities seen out of any window in a big city reveal to the onlooker his own relatives, friends and pursuits. (LS Page 277).

36. As the result of this experience and meditation, the higher hearing, touch, sight, taste and smell are developed, producing intuitional knowledge.

Through meditation the aspirant becomes aware of the counterparts of the five senses as they are found in the subtler realms, and through their awakening and conscious use he becomes able to function as freely on the inner planes as he does on the physical.  He can then serve intelligently in those realms and cooperate with the great evolutionary scheme.

The senses may be defined as those organs [Page 323] whereby man becomes aware of his surroundings.  In the animal these five senses exist, but the thinking correlating faculty is lacking.  They demonstrate as group faculty, analogous to a racial instinct in the human kingdom.

Each of these five senses has a definite connection with one or other of the seven planes of manifestation, and has also a correspondence on all the planes.

       Plane           Sense

1. Physical
Hearing

2. Astral
Touch or feeling

3. Mental
Sight
4. Buddhic
Taste

5. Atmic
Smell

A further tabulation taken from A Treatise on Cosmic Fire will serve to make clear the five different aspects of the five senses on the five planes, and for further information, the student is referred to that Treatise pages 186-202. 

MICROCOSMIC SENSORY EVOLUTION

     Plane               Sense                                Subplane

Physical            1. Hearing

5th
gaseous

           

2. Touch, feeling
4th
first etheric

           

3. Sight


3rd
super ethric

          

4. Taste 

2nd
sub-atomic

           

5. Smell

1st
atomic 

Astral

1. Clairaudience
5th

           

2. Psychometry

4th

           

3. Clairvoyance

3rd

           

4. Imagination

2nd

          

5. Emotional idealism
1st
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Mental

1. Higher clairaudience

7th 
 |

           

2. Planetary psychometry
6th 
 |

           

3. Higher clairvoyance

5th 
 > Form

           

4. Discrimination

4th
 |

           

5. Spiritual discernment

3rd      <

              
    Response to group


 | 

                
         vibration


2nd 
 > Formless

              
    Spiritual telepathy

1st
 |

Buddhic
1. Comprehension
7th

           

2. Healing

6th

           

3. Divine vision

5th

           

4. Intuition

4th

           

5. Idealism 

3rd

Atmic

1. Beatitude

7th

           

2. Active service
6th

          

3. Realisation

5th

           

4. Perfection 

4th

           

5. All knowledge
3rd

In the following table the numbers one, two, three, four and five under each sense refer to the planes of manifestation as given in the first tabulation above.

a. The First Sense............Hearing.


1. Physical hearing.


2. Clairaudience.


3. Higher clairaudience.


4. Comprehension (of four sounds)


5. Beatitude.

b. The Second Sense............Touch or feeling.


1. Physical touch.


2. Psychometry.


3. Planetary psychometry.


4. Healing.


5. Active service.
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c. The Third Sense............Sight.


1. Physical sight.


2. Clairvoyance.


3. Higher clairvoyance.


4. Divine vision.


5. Realisation.

d. Fourth Sense............Taste.


1. Physical taste.


2. Imagination.


3. Discrimination.


4. Intuition.


5. Perfection.

e. The Fifth Sense.........Smell.


1. Physical smell.


2. Emotional idealism.


3. Spiritual discernment.


4. Idealism.


5. All knowledge. 


(LS Page 322-325).

On all these planes, consciousness manifests and the senses, exoteric and esoteric, produce contacts.

Plane
   I.
Fire

The Breath.


  II.
Akasha

The Sound

Hearing
The Ear.


 III.
AEther

Vibratory-response
Touch
The Skin.


 IV.
Air

Vision
Sight

The Eye.

 
  V.
Fire

Discrimination

Taste
The Tongue.

 
 VI.
Astral Light
Desire


Smell
The Nose.

 
VII.
The Physical counterparts to all of these.

Another method of working these out is as follows:

[Page 336] 


VII.
Physical Plane.

Smell

Ether.


 VI.
Astral


Taste

Astrsl Light.


  V.
Mental 


Sight

Fire.


 IV.
Buddhic

Touch

Air.


 III.
Atmic


Hearing

AEther.


  II.
Monadic

Mind

Akasha.

  
   I.
Logoic


Synthesis.

It will be apparent, however, that one gives the microcosmic standpoint, the other gives the macrocosmic, and as the aspirant is one who seeks to function as "free in the macrocosm" and to transcend his microcosmic limitations, it is the first category with which we will concern ourselves.
The study and understanding of this sutra would result in the complete equipping of the white occultist for all forms of magical work.  Students must remember that this does not refer to the elements as we have them, but has relation to the elemental substance out of which all gross forms are made.  According to the Ageless Wisdom there are five grades of substance having certain qualities.  These five grades of substance form the five planes of monadic evolution; they compose the five vibratory spheres in which man and superhuman man are found.  These five planes have each an outstanding quality, of which the five physical senses are the correspondence.

Plane

Nature

Sense

Centre

Earth

Physical
Smell

Base of spine

Astral

Emotional
Taste

Solar Plexus

Manasic
Mental

Sight

Head

Buddhic
Intuitional
Touch

Heart

Atmic

Spiritual
Sound

Throat
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As pointed out in A Treatise on Cosmic Fire, these senses and their correspondences are dependent upon the point in evolution of the man, just as H. P. Blavatsky stated in connection with the enumeration of the principles. (LS Page 342-343).
In considering the senses, the student studies them, therefore, in five connections and this likewise in relation to their counterparts on the astral and mental planes.  The five divisions are as follows:

1. Their nature.  He studies each sense in its twofold condition, that of the external instrument [Page 351] and the internal capacity of that instrument to respond to certain vibratory impacts.  He knows why, for instance, the organ of sense called the eye vibrates to those impacts which produce the condition of sight, but fails to respond to those impacts which cause scent or smell.  He discriminates therefore between the senses and learns thereby to follow a vibratory impulse back to its source along one or other of the five possible lines of approach, and this he does intelligently and not simply blindly.  ……………
(LS Page 350-351).

2. Perception independent of organs.  The adept is not dependent upon the organs of sense for the acquiring of knowledge, nor is he dependent upon the sixth sense, the mind.

With him, the intuition has been developed into a usable instrument, and direct apprehension of all knowledge, independently of the reasoning faculty [Page 354] or rationalizing mind is his privilege and right.  The mind need no longer be used to apprehend reality, the senses need no longer be employed as mediums of contact.  He will employ all six but in a different manner.  The mind will be utilized as a transmitter to the brain of the wishes, and plans and purposes of the one Master, the Christ within; the five senses will be transmitters of different types of energy to the chosen objectives, and herein opens up a vast field of study for the interested investigator.  The eye is one of the most potent transmitters of energy, and it was the knowledge of this in the olden days which gave rise to the belief anent the evil eye.  There is much to be discovered concerning sight for this study will include not only physical vision, but the development of the third eye, clairvoyance, perfect spiritual vision and on up to that inconceivable mystery covered by the terms the "All-seeing Eye" and the "Eye of Shiva."  The hands are potent factors in all magical work of healing and utilization of the sense of touch is an esoteric science.  The sublimation of the sense of hearing and its utilization to hear the Voice of the Silence, or the music of the spheres, is a department of occult teaching of the most profound kind and those adepts who have specialized in the science of sight, and the science of sound are some of the most erudite and advanced in the hierarchy.

The other senses are capable too of profound unfoldments, but they are peculiarly hidden in [Page 355] the mysteries of initiation, and more anent them is not possible here.  The three senses of hearing, touch and sight are the three characteristics of the three human races and the three planes in our three worlds.

1. Hearing
Lemurian
Physical plane
Ear
Response to sound.

2. Touch
Atlantean
Astral plane
Skin
Response to touch or vibration.

3. Sight
Aryan

Mental body
Eye
Response to vision.

This third sense primarily affects our race and hence the word of the prophet "Where there is no vision the people perish."  The development of sight and the achievement of spiritual insight is the great objective of our race, and the objective of all Raja Yoga work.  This may be called "illumination" by the mystic or "pure vision" by the occultist but it is one and the same thing.

The two other senses are as yet veiled; their true significance will be unfolded in the sixth or seventh races which are to succeed ours, and their true relation is to the buddhic or intuitional and the atmic or spiritual planes. (LS Page 353-355).

54. This intuitive knowledge, which is the great Deliverer, is omnipresent and omniscient and includes the past, the present and the future in the Eternal Now.

The only part of this sutra which is not clear even to the superficial reader is the significance of the words Eternal Now, and these it is not possible to comprehend until soul-consciousness is developed.  To say that time is a succession of states of consciousness and that the present is lost in the past instantaneously, and merged in the future as it is experienced, is of small avail to the average student.  To say that there is a time when sight is lost in vision, when the sum total of life anticipations are realized in a moment of accomplishment and that this persists for ever, and to point to a state of consciousness in which there is no sequence of events and no succession of realizations is to speak in a language of mystery.  Yet so it is and will be.  When the aspirant has reached his goal he knows the true significance of his immortality and the true nature of his liberation.  [Page 367] Space and time become for him meaningless terms.  The only true Reality is seen to be the great central life force, remaining unchanged and unmoved at the centre of the changing evanescent temporal forms. (LS Page 366-367).

The second main line of thought involved in Sutra 15 is more difficult to express.  It lends colour and veracity to the contention of many thinkers that things exist and have form and activity only in so far as the mind of the thinker formulates them.  In other words, that through the modifications of our own thinking principle we build our own world, and create our own environment.  The inference, therefore, is that (given the one basic substance, spirit-matter) we weave it into forms by our own thought impulses.  Others perceive that which we see, because some of the modifications of their minds are analogous to ours and their reactions and impulses are similar [Page 404] in some respects.  Yet no two people see an object in exactly the same way.  "Things" or forms of matter do exist; they are created or in process of creation and for them some mind or minds are responsible.  It becomes then a question as to who is responsible for the thought forms by which we are  surrounded.  Dvivedi's  commentary  and translation leans more to this second line of thought than does the paraphrase of the Tibetan, and it is of profit to study it, for in the approach of many minds to a problem, its magnitude can be appreciated, idle and light conclusions are avoided, and approximation to truth becomes possible.  The synthetic point of view is nearer to universal truth than is the specialized.  He says: "Though things are similar, the cause of mind and things is distinct in consequence of the difference of minds."  "The preceding considerations establish, in an indirect manner, the existence of things as objects external to the mind.  The Vijnanavadi-Buddhas who maintain that things are but the reflections of our thinking principle, would object to such a position.  The objection could not bear examination, for the existence of things apart from the thinking principle is certain.  Though there is, indeed, complete similarity among objects of the same class, still the way in which the objects affect the mind, and the way in which the mind is affected by them, are entirely distinct.  Hence objects exist  out  of  the  thinking  principle.  Though objects are similar they are not presented to different minds in the same light, which shows [Page 405] that they are apart from the mind.  Again, we often hear more than one person saying that he has seen the same object as is seen by another.  This would prove that though the object is one, the cognizers are many.  This circumstance proves the distinction of the object and the mind.  Again the seer and the sight, i. e., the mind and the object or the instrument of knowledge and the object of knowledge cannot be one and the same, for then all distinctive knowledge will be impossible, which, however, is absurd.  To attempt a solution of this difficulty by saying that eternal vasana of the form of external objects is the cause of all our distinctive knowledge is useless, for that which has already spent itself cannot become the cause.  Hence objective existence must be granted as independent of the subject.  Nor should it be imagined how one substance (viz.  Prakriti) could produce in this case all the multifarious differences of our experience, for the three gunas and their various combinations in different degrees are enough to account for all that.  In the case of Yogins properly enlightened it is but proper that knowledge having produced in them supreme Vairagya they do not care for the gunas, which also assume a state of equilibrium and produce no effect." (LS Page 403-405).

It is interesting here to note that as the brain and the mind became coordinated, (as was first the case in Lemurian days) the sense of sight was simultaneously developed.  As evolution proceeds, a higher coordination takes place, and the soul and the mind become at-oned.  Then, that organ of subtle vision (the third eye) begins to function, and instead of mind, brain, and two eyes, another triplicity supersedes and we have soul, mind and the third eye.  The brain, therefore, is not the source of illumination but becomes aware of the light of the soul and of what it reveals in the realm of the soul.  The third eye simultaneously develops and admits its possessor into the secrets of the subtler realms in the three worlds, so that the brain receives illumination, information and knowledge from two directions; from the soul via the mind, and from the subtler planes in the three worlds via the third eye.  It should be remembered here that the third eye reveals primarily the light to be found in the heart of every form of divine manifestation. (LS Page 413).

PROBLEMS OF HUMANITY:-

We are entering a vast experimental period of discovery; we shall discover just exactly what we are—[Page 28] as nations, in our group relationships, through our expression of religion and in our mode of governments. It will be an intensely difficult era and will be only successfully lived through if each nation will recognize its own internal defects and will handle them with vision and deliberate humanitarian purpose. This means for each nation the overcoming of pride and the attainment of interior unity. Each country today is divided within itself by warring groups—idealists and realists, political parties and far-sighted statesmanship, religious groups, fanatically occupied with their own ideas, capital and labour, isolationists and internationalists, people violently against certain groups or nations and others working on behalf of them. The only factor which can eventually and in due time bring harmony and the end of these chaotic conditions is right human relations. (PH Page 27-28).

1. The Roman Catholic Church is distinguished by three things which are all contrary to the spirit of Christ:

a. An intensely materialistic attitude. The Church of Rome stands for great stone structures—cathedrals, churches, institutions, convents, monasteries. In order to build them, the policy down the centuries has been to drain the money out of the pockets of rich and poor alike. The Roman Catholic Church is a strictly capitalistic church. The money gathered into its coffers supports a powerful ecclesiastical hierarchy and provides for its many institutions and schools.

b. A far-reaching and far-sighted political program in which temporal power is the goal and not the welfare of the little people. The present program of the Catholic Church has definite political implications; their attitude to Communism has in it the seeds of another world war. The political activities of the Catholic Church have not built for peace, no matter under what guise they are presented.

c. A planned policy whereby the mass of the people are kept in intellectual ignorance and, through this ignorance, are naturally to be found among the reactionary and conservative forces which are so powerfully at work resisting the new age with its [Page 131] new civilization and more enlightened culture. Blind faith and complete confidence in the priest and in the Vatican are regarded as spiritual duties. 
(PH Page 130-131).

THE REAPPEARANCE OF THE CHRIST:-

The Plan, its goal, its techniques and its laws, its energy (that of love) and the close and growing relation between the spiritual Hierarchy and humanity were known to him, and fully understood. At the highest point of this consummated knowledge and at the moment of His complete surrender to the necessary sacrifice of His life to the fulfilling of this Plan, suddenly a great expansion of consciousness took place. The significance, the intention, the purpose of it all, and the comprehensive divine Idea (as it existed in the mind of the Father) [Page 26] dawned upon His soul—not on His mind, for the revelation was far greater than that. He saw  still further into the meaning of divinity than had ever before seemed possible; the world of meaning and the world of phenomena faded out and—esoterically speaking—He lost His all. For the time being, neither the energy of the creative mind nor the energy of love were left to Him. He was bereft of all that had made life bearable and full of meaning. A new type of energy became available—the energy of life itself, imbued with purpose and actuated by intention. But it was new and unknown and hitherto unrealised. For the first time, the relation of the will which had hitherto expressed itself in His life through love and the creative work of inaugurating the new dispensation became clear to Him. At this point, He passed through the Gethsemane of renunciation. The greater, the larger and the more inclusive was revealed to Him and all that hitherto seemed so vital and important was lost to sight in the greater vision. It is this living realisation of Being and of identification with the divine intention of God Himself, the Father, the Lord of the World upon levels of awareness of which we know nothing (as yet) which constituted the unfolding awareness of the Christ upon the Way of the Higher Evolution. This Way He treads today and He began to tread it in Palestine two thousand years ago. He knew, in a sense hitherto unknown to Him, what God intended and what human destiny meant, and the part that He had to play in the working out of that destiny. We have paid little attention down the centuries of human thinking to Christ's reaction to His own destiny, as it affected the human. We have paid small attention to the aspect of His reaction to knowledge, as it unfolded itself to [Page 27] Him. We have been selfish and grasping in our reaction to His work and sacrifice. (RC Page 25-27).

There is a great initiation spoken of in The New Testament to which we have given the name of the Ascension. Of it we know nothing. Only a few items of information are brought to us in the Gospel story; the fact of the mountain top, of attendant watchers, and of the words of Christ, assuring them that He was not leaving them. Then a cloud received Him out of their sight. (Acts I.9.) There were none present who could go further with Him. Their consciousness could not penetrate to the place where He had chosen to go; they even misinterpreted His words and only in a vague and mystical sense has humanity ever understood His disappearance, or the significance of His persistent but unobserved Presence. The watchers were assured by two of the Knowers of God Who were also present that He would come again in like manner. He ascended. The cloud received Him; today the clouds which cover our planet are waiting to reveal Him. (RC Page 54).

Because of the magnitude of this theme and the wide extent of the psychological area in which the mass of men now live, I cannot further enlarge. This field of experience and of trial is well known to all aspirants and is the battlefield of millions. The Christ within, as the Controller of the individual life, can bring that battle to [Page 136] an end; the aspirant can emerge clear sighted and unafraid. The appearance of the Christ among men will do the same thing for humanity as a whole, not in any vicarious sense but through the livingness of His Presence, stimulating the Christ principle in every human heart. (RC Page 135-136).

3. The Festival of Goodwill. This will be the Festival of the spirit of humanity—aspiring towards God, seeking conformity with the will of God and dedicated to the expression of right human relation. This will be fixed annually in relation to the Full Moon of June. It will be a day whereon the spiritual and divine nature of mankind will be recognised. On this Festival for two thousand years the Christ has represented humanity and has [Page 156] stood before the Hierarchy and in the sight of Shamballa as the God-Man, the leader of His people and "the Eldest in a great family of brothers" (Romans VIII.29). Each year at that time He has preached the last sermon of the Buddha, before the assembled Hierarchy. This will, therefore, be a festival of deep invocation and appeal, of a basic aspiration towards fellowship, of human and spiritual unity, and will represent the effect in the human consciousness of the work of the Buddha and of the Christ. 
(RC Page 155-156).

Yet all the time, the one humanity—no matter what the place of residence, what the colour of the skin, or what the religious belief—is clamouring for peace, justice and a sense of security. This, the right use of money and a realisation on the part of many of their financial responsibility (a responsibility based on the spiritual values) would rapidly give them. With the exception of a few great far-sighted philanthropists and of a mere handful of enlightened statesmen, churchmen and educators, this sense of financial responsibility is to be found nowhere. (RC Page 175).
THE SOUL AND ITS MECHANISM:-

"The lateral ventricles are roofed over by the corpus callosum; the third is covered by the optic thalamus; and the fourth is situated between cerebellum and pons.... If the sense of sight and sense of hearing are stimulated at the same time, their effects somehow cohere in consciousness, and the knowledge of this fact inspired the hypothesis of a sensory centre to which the term sensorium commune or common sense was applied. By some this was regarded as the seat of the soul. As parts of the brain are double, the localities to be selected were very limited, and only structures in the middle line could be chosen; as, for example, the pineal gland by Descartes and, as late as the nineteenth century, the optic thalamus by W.B. Carpenter, and the pons cerebri by Herbert Spencer."13 (SIM Page 87).

Maeterlinck sums this up very succinctly when he says: "It behooves us therefore to clear away conceptions that emanate only from our body, even as the mists that veil the daylight from our sight emanate only from the lowlands. Pascal has said, once and for all: `The narrow limits of our being conceal infinity from our view.'"7 (SIM Page 146).

TELEPATHY AND THE ETHERIC VEHICLE:-

One point you all need to grasp is that the progressing disciple does not move into new fields or areas of awareness, like a steady marching forward from one plane to another (as the visual symbols of the theosophical literature would indicate). What must be grasped is that all that IS is ever present. What we are concerned with is the constant awakening to that which eternally IS, and to what is ever present in the environment but of which the subject is unaware, owing to short-sightedness. The aim must be to overcome the undue concentration upon the foreground of daily life which characterises most people, the intense preoccupation with the interior states or moods of the lower self which characterises the spiritually minded people and the aspirants, and the imperviousness or lack of sensitivity which characterises the mass of men. The Kingdom of God is present on Earth today and forever has been, but only a few, relatively speaking, are aware of its signs and manifestations. The world of subtle phenomena (called formless, because unlike the physical phenomena with which we are so familiar) is ever with us and can be seen and contacted and proved as a field for experiment and experience and activity if the mechanism of perception is developed as it surely can be. The sounds and sights of the heavenly world (as the mystics call it) are as clearly perceived by [Page 54] the higher initiate as are the sights and sounds of the physical plane as you contact it in your daily round of duties. The world of energies, with its streams of directed force and its centres of concentrated light is likewise present, and the eye of the see-er can see it, just as the eye of the mental clairvoyant can see the geometrical pattern which thoughts assume upon the mental plane, or as the lower psychic can contact the glamours, the illusions and delusions of the astral world. The subjective realm is vitally more real than is the objective, once it is entered and known. It is simply (how simple to some and how insuperably difficult to others, apparently!) a question of the acceptance, first of all, of its existence, the development of a mechanism of contact, the cultivation of the ability to use this mechanism at will, and then inspired interpretation. (TEV Page 53-54).

Revelation is a generic term covering all the responses to the activities of the eye of the mind, the eye of the soul, and the "insight" of the Universal Mind which contact with the Monad gives. Sight is the greatest of all the developments in this world period in which the Logos is seeking to bring the subhuman kingdoms to the point where human vision is theirs, to bring humanity to the point where spiritual vision is developed and hierarchical insight is the normal quality of the initiate sight, and to bring the Members of the Hierarchy to the point where universal perception is Theirs. Therefore, it might be said that:

1. Through the door of individualisation the subhuman kingdoms pass to human vision, leading to mental contact and intelligent impression.

2. Through the door of initiation humanity passes to spiritual vision, leading to soul contact and spiritual impression.

3. Through the door of identification the Hierarchy passes to universal vision, leading to monadic contact and extra-planetary impression. (TEV Page 56).

I am not here dealing with invocation and evocation as it is carried on between Humanity and the Hierarchy. I gave much along this line when I made public the various Invocations whereby I have been attempting to substitute the invocative method for the selfish use of prayer and the limiting mode of the average meditation process. It is a slow process by means of which this method of intercourse must be learnt and mastered, and no textbook or information on the subject is of much use. Nor am I going to deal with the ordinary telepathy prevalent among men and natural to so many, as this has been dealt with earlier in this book. But at this point I should like to emphasise something which applies to every human being. When animal-man passed through the door of individualisation and became a human being he came possessed of an innate potency of sight; for aeons he has seen in the three worlds, and many have for several lives sought after the vision which stabilises the aspirant upon the Path. Through the door of initiation, having attained the mystical vision, each aspirant will become aware of that within himself which permits of a spiritual perception of such an expansive nature that he gets his first real and individual glimpse of the divine Plan; from that moment his entire life is altered. Later (and this [Page 74] I cannot expect the student to understand; if he thinks he does, he is being misled by words), he will pass through the door of identification. This is a perfectly meaningless phrase, since its significance is most carefully guarded. Symbolically speaking and in order to preserve the concept of this door in the mind of humanity, true esoteric meetings are entered on the password. Only the WORD can enter through this door—this highest and widest of all doors. Once through that door and once eligible to the Council Chamber of the Great Lord, the Initiate will comprehend what is meant by "monadic impression." It is not impression by a Monad (that meaningless term) upon the brain of a man who has constructed the antahkarana and passed the fourth initiation. It is an innate responsiveness to the Purpose of the Universal Mind of the One in Whom we live and move and have our being. (TEV Page 73-74).
The time comes when the individual etheric body is submerged or lost to sight in the light emanating from these seven points and coloured by the light of the "jewel in the lotus" in the head, the thousand petalled lotus. Each centre is then related by a line of living fire and each is then in full divine expression. 
(TEV Page 170)

A TREATISE ON COSMIC FIRE:-

Forth from the rocky strata emerged the covering next.  The builders of the second agreed the work was done.  The first and second on the upward way stood forth in fourfold form.  The inner five was somewhat seen by those whose sight was keen. (TCF Page 13).

The aim for this greater cycle is the blending, as we know, of the two fires of matter, latent and active, and their merging with the fires of mind and spirit till they are lost from sight in the general flame; the fires of mind and spirit burn up matter and thereby bring about liberation from the confining vehicles.  The altar of earth is the birthplace of spirit, its liberator from the mother (matter), and its entrance into higher realms. (TCF Page 102).

No more can be imparted concerning this subject.  He who directs his efforts to the control of the fires of matter, is (with a dangerous certainty) playing with a fire that may literally destroy him.  He should not cast his eyes backwards, but should lift them to the plane where dwells his immortal Spirit, and then by self-discipline, mind-control and a definite refining of his material bodies, whether subtle or physical, fit himself to be a vehicle for the divine birth, and participate in the first Initiation.  When the Christ-child (as the Christian so beautifully expresses it) has been born in the cave of the heart, then that divine guest can consciously control the lower material bodies by means of consecrated mind.  Only when buddhi has assumed an ever-increasing control [Page 140] of the personality, via the mental plane (hence the need of building the antaskarana), will the personality respond to that which is above, and the lower fires mount and blend with the two higher.  Only when Spirit, by the power of thought, controls the material vehicles, does the subjective life assume its rightful place, does the God within shine and blaze forth till the form is lost from sight, and "The path of the just shine ever more and more until the day be with us." 
(TCF Page 139-140).

As before stated, man, at the close of his long pilgrimage, will have passed through the five kingdoms of nature on his way back to his source:

1. The mineral kingdom,

2. The vegetable kingdom,

3. The animal kingdom,

4. The human kingdom,

5. The superhuman, or the spiritual kingdom,

and will have developed full consciousness on the five planes:

[Page 164] 

1. The physical plane,

2. The emotional or astral plane,

3. The mental plane,

4. The intuitional, or the buddhic plane,

5. The spiritual, atmic, or nirvanic plane,

by means of the five senses and their correspondences on all the five planes:

1. Hearing,

2. Touch,

3. Sight,

4. Taste,

5. Smell.

(TCF Page 163-164).

4. The Centres and the Senses, Normal and Supernormal.

Before at all dealing with the centres and their relationship to the senses, it will be necessary first of all to point out certain facts of interest in connection with those senses,79 and so clear the ground for further information. 

79     The seven senses or the avenues of perception.—S. D., I, 489, 490, The third or Indriya Creation.—S. D., III, 567.

Indriya—The control of the senses in yoga practice.  These are the 10 external agents; the 5 senses which are used for perception are called 'Jnana-indriya' and the 5 used for action 'karma-indriya.'—Theosophical Glossary.

"Jnana-indriyas"—literally knowledge-senses...by which knowledge is obtained....They are the avenues inward.

"Karma-indriyas"—literally action senses...those producing action.  They are the avenues outwards.—Study in Consciousness, pp. 166-167.

1. Sensation is latent in every atom of substance.—S. D., II, 710.

2. The Sun is the heart of the system and sensation emanates from there.  It is due to solar radiation.—S. D., I, 590, 662.

3. Knowledge is the end of sense.—S. D., I, 300.

4. There is a double set of senses, spiritual and material.—S. D., I, 582; S. D., II, 307, 308.  This finds its reflection in the double set of physical senses noted in defining the indriyas.

5. The senses might be enumerated as follows:  S. D., I, 583 and note 123; S. D., II, 600, 674, 675, 676.

6. The elements are the progenitors of the senses....—S. D., II, 112, 113.

a. Aether
Hearing
Sound
Atmic plane

b. Air

Touch
Sound, touch
Buddhic plane

c. Fire

Sight
Sound, touch, sight
Mental plane

d. Water
Taste
Sound, touch, sight, taste
Astral plane

e. Earth
Smell
Sound, touch, sight, taste, smell
Physical plane

7. Every sense pervades every other sense....—S. D., III, 569.

There is no universal order.  All are on all planes.—S. D., III, 550.

8. The senses correspond with every other septenate in nature.  See S. D., III, 448.  (Compare S. D., III, 497.  Practical reading....—S. D., I, 288 


(TCF Page 185).

As we know, the senses are five in number and in order of development are as follows:

a. Hearing.

b. Touch.

c. Sight.

d. Taste.

e. Smell.

[Page 187] 

Each of these five senses has a definite connection with one or other plane, and has also a correspondence on all planes.

Let us first take up each of these senses, point out some interesting facts in connection with them, and suggest their subplane correspondence.

    PLANE            SENSE

1. Physical
Hearing.

2. Astral
Touch or feeling.

3. Mental
Sight.

4. Buddhic
Taste.

5. Atmic
Smell.


(TCF Page 186-187).

MICROCOSMIC SENSORY EVOLUTION

Plane

Physical.....

1. Hearing

5th
gaseous

2. Touch, feeling
4th
irst etheric

3. Sight

3rd
super-etheric

4. Taste

2nd
sub-atomic

5. Smell

1st
atomic

Astral.....

1. Clairaudience
5th

2. Psychometry

4th

3. Clairvoyance

3rd

4. Imagination

2nd

5. Emotional idealism
1st

Mental.....

1. Higher clairaudience

7th
FORM

2. Planetary psychometry
6th
FORM

3. Higher clairvoyance

5th
FORM

4. Discrimination

4th
FORM

5. Spiritual discernment

3rd
FORMLESS

   Response to group vibration
2nd
FORMLESS

   Spiritual telepathy

1st
FORMLESS

Buddhic.....

1. Comprehension
7th

2. Healing

6th

3. Divine vision

5th

4. Intuition

4th

5. Idealism

3rd

Atmic.....

1. Beatitude

7th

2. Active service
6th

3. Realisation

5th

4. Perfection

4th

5. All knowledge
3rd

It can be noted that we have not summed up the two planes of abstraction on the atmic and the buddhic planes, the reason being that they mark a degree of realisation which is the property of initiates of higher degree [Page 189] than that of the adept, and which is beyond the concept of the evolving human unit, for whom this treatise is written.

We might here, for the sake of clarity, tabulate the five different aspects of the five senses on the five planes, so that their correspondences may be readily visualised, using the above table as the basis:

a. The First Sense......Hearing.

1. Physical hearing.

2. Clairaudience.

3. Higher clairaudience.

4. Comprehension (of four sounds)

5. Beatitude.

b. The Second Sense.....Touch or feeling.

1. Physical touch.

2. Psychometry.

3. Planetary psychometry.

4. Healing.

5. Active service.

c. The Third Sense......Sight.

1. Physical sight.

2. Clairvoyance.

3. Higher clairvoyance.

4. Divine vision.

5. Realisation.

d. The Fourth Sense.....Taste.

1. Physical taste.

2. Imagination.

3. Discrimination.

4. Intuition.

5. Perfection.

e. The Fifth Sense......Smell.

1. Physical smell.

2. Emotional idealism.

3. Spiritual discernment.

4. Idealism.

5. All knowledge.


(TCF Page 188-189).

Each of the five senses, when coupled with manas, develops within the subject a concept embodying the past, the present and the future.  Therefore when a man is very highly evolved, has transcended time (as known in the three worlds), and can therefore look at the three lower planes from the standpoint of the Eternal Now, he has superseded the senses by full active consciousness.  He knows, and needs not the senses to guide him any longer to knowledge.  But in time, and in the three worlds, each sense on each plane is employed to convey to the Thinker some aspect of the not-self, and by the aid [Page 194] of mind, the Thinker can then adjust his relationship thereto.

Hearing gives him an idea of relative direction, and enables a man to fix his place in the scheme and to locate himself.

Touch gives him an idea of relative quantity and enables him to fix his relative value as regards other bodies, extraneous to himself.

Sight gives him an idea of proportion, and enables him to adjust his movements to the movements of others.

Taste gives him an idea of value, and enables him to fix upon that which to him appears best.

Smell gives him an idea of innate quality, and enables him to find that which appeals to him as of the same quality or essence as himself.

In all these definitions it is necessary to bear in mind that the whole object of the senses is to reveal the not-self, and to enable the Self therefore to differentiate between the real and the unreal.82 
(TCF Page 193-194).

Sight follows on this, the third sense, and the one definitely marking the correlation of ideas, or the relation between; it parallels the coming of Mind, both in time and function.  We have hearing, touch or feeling, and then sight.  In connection with the correspondence it is to be noted that sight came in with the third root-race in this round, and that the third race saw also the coming in of Mind.  The Self and the not-self were immediately correlated, and co-ordinated.  Their close partnership became an accomplished fact, and evolution hastened forward with renewed impetus.

These three major senses (if I might so describe them) are very definitely allied, each with one of the three Logoi:

Hearing—The recognition of the fourfold word, the activity of matter, the third Logos.

Touch—The recognition of the sevenfold Form Builder, the gathering together of forms, their approximation and interrelation, the second Logos.  The Law of Attraction between the Self and the not-self begins to work.

Sight—The recognition of totality, the synthesis of all, the realisation of the One in Many, the first Logos.  The Law of Synthesis, operating between all forms which the self occupies, and the recognition of the essential unity of all manifestation by the means of sight. (TCF Page 196).

Let us now finish what may be imparted on the remaining three senses—sight, taste, smell—and then briefly sum up their relationship to the centres, and their mutual action and interaction.  That will then leave two more points to be dealt with in this first division of the Treatise on Cosmic Fire, and a summing up.  We shall then be in a position to take up that portion of the treatise that deals with the fire of manas and with the development of the manasaputras,85 both in their totality and likewise individually.  This topic is of the most imperative importance as it deals entirely with man, the Ego, the thinker, and shows the cosmic blending of the fires of matter and of mind, and their utilisation by the indwelling Flame.

c. Sight.  This sense, as said before, is the paramount correlating sense of the solar system.

Under the Law of Economy man hears.  Sound permeates matter and is the basis of its subsequent heterogeneity.

Under the Law of Attraction, man touches and makes contact with that which is brought to his attention [Page 199] through sound waves of activity.  This leads to a condition of mutual repulsion and attraction between the one who apprehends and that which is apprehended.

Having apprehended and then contacted his eyes are opened and he recognises his place in the whole order under the Law of Synthesis.

Hearing

Unity

Touch

Duality

Sight

Triplicity.

In these three senses the present is summed up for us.  The work of evolution is to recognise, utilise, co-ordinate, and dominate the whole till the Self, by means of these three, becomes actively aware of every form, of every vibration, and of every pulsation of the not-self; then, through the arranging power of mind, the objective of the self will be to find the truth, or that centre in the circle of manifestation which is, for the Self, the centre of equilibrium, and the one point where the co-ordination is perfected; then the Self can dissociate itself from every veil, every contact, and every sense.  This leads in every manifestation to three types of separation: (TCF Page 198-199).
In the final perfection of this third sense of sight, the term used is the wholly inadequate one of realisation.  Let the student study carefully the lowest and highest demonstration of the senses as laid down in the tabulation earlier imparted, and note the occult significance of the expressions used in the summation.

Hearing

Beatitude.  This is realised through the not-self.

Touch

Service.  The summation of the work of the Self for the not-self.

Sight

Realisation.  Recognition of the triplicity needed in manifestation, or the reflex action of the Self and the not-self.

Taste

Perfection.  Evolution completed through the utilisation of the not-self and its realised adequacy.

Smell

Perfected Knowledge.  The principle of manas in its discriminating activity, perfecting the inter-relation between the Self and the not-self.

This all concerns the perfected, realised Personality. (TCF Page 200).

How can this be expressed?  In terms of fire, when the two electric poles are brought into definite relationship we have demonstrated, along the line of occult sight and of occult feeling, both heat and light.  This relationship is brought about and perfected during the evolutionary process.  This heat and light are produced by the union of the two poles, or by the occult marriage of male and female, of Spirit (father) and matter (mother).  In terms of the physical, this union produces the objective solar system, the Son of the Father and the Mother.  In terms of the subjective, it produces the Sun, as the sum total of [Page 228] the qualities of light and heat.  In terms of fire, by the union or at-one-ment of electric fire (Spirit) and fire by friction (energised matter) solar fire is produced.  This solar fire will be distinguished above all else by its evolutionary development, and by the gradual intensification of the heat to be felt, and of the light to be seen.

For a clearer comprehension of this abstract matter, we might consider the microcosm, or man evolving in the three worlds.  Man is the product of the approximation (at present imperfect) of the two poles of Spirit (the Father in Heaven) and of matter (the Mother).  The result of this union is an individualised Son of God, or unit of the divine Self, an exact replica in miniature on the lowest plane of the great Son of God, the All-Self, who is in Himself the totality of all the miniature sons, of all the individualised Selves, and of each and every unit.  The microcosm, expressed in other terms or from the subjective point of view, is a miniature sun distinguished by the qualities of heat and light.  At present that light is "under the bushel," or deeply hidden by a veil of matter, but in due process of evolution it will shine forth to such an extent that the veils will be lost from sight in a blaze of exceeding glory.  At present the microcosmic heat is of small degree, or the magnetic radiation between the microcosmic units is but little felt (in the occult significance of the term), but as time proceeds, the emanations of heat,—due to intensification of the inner flame, coupled with the assimilated radiation of other units—will increase, and become of such proportions that the interaction between the individualised Selves will result in the merging to perfection of the flame within each one, and a blending of the heat; this will proceed until there is "one flame with countless sparks" within it, until the heat is general and balanced.  When this is the case and each Son of God is a perfected Sun, characterised by perfectly expressed light and heat, [Page 229] then the entire solar system, the greater Son of God, will be the perfected Sun. (TCF Page 227-229).

We are at this juncture considering the manifestations of electricity on the different planes of the cosmic physical plane, or on our solar systemic planes.  Hence, all that can be seen in manifestation is fundamentally physical electricity.  We have seen that the primary manifestation is that which vitalised, tinctured, and pervaded the matter of space, thus embodying—in connection with logoic manifestation—that which is analogous to the vital heat, activity and radiation of a human being, [Page 313] manifesting on the solar physical plane.  Certain electrical phenomena distinguish a human being, only (as they have not been expressed or considered in terms of electricity) the analogy has been lost sight of.  These demonstrations might be considered as:

First, that coherent VITALITY which holds the entire body revolving around the central unit of force.  It must here be remembered that the entire manifestation of a solar system consists of the etheric body, and the dense body of a Logos.

Second, that radiatory MAGNETISM which distinguishes man, and makes him active in two ways:

In relation to the matter of which his vehicles are composed.

In relation to the units which form his group.

Third, that ACTIVITY on the physical plane which results in due performance of the will and desire of the indwelling entity, and which in man is the correspondence of the Brahma aspect. (TCF Page 312-313).

We must note here that in the development of the senses, hearing preceded sight, as sound precedes colour. (TCF Page 320).

a. Consciousness and Existence.  From the wider point of view the terms initiation and individualisation are synonymous; they both express the idea of an expansion of consciousness, or of entrance into a new kingdom of nature.  The faculty of acquiring knowledge [Page 351] must be realised as paralleling the development of the sense of sight, or vision, as earlier pointed out.  The fire of mind shone forth and illuminated animal man in Lemurian days, during that vast cycle wherein sight opened up for him the physical plane.  The relationship between sight and mind is a very close one, and must not be lost from sight.  In the first round, and in the first root-race of this round, hearing was the sense developed.  In the second round and the second root-race touch was evolved.  In the third round and corresponding root-race sight was added to the other two, and the Self which hears, and the Not-self which is touched, or apprehended as tangible, are related and connected by sight,—the correspondence to the intelligence that links.  Thus is brought about the blending of the three fires, and illumination is present.  But through all this evolutionary development the ONE Who hears, touches, and sees, persists and interprets according to the stage of the development of the manasic principle within Him.  This basic Interpreter is the Entity Who is independent of an existence which ever necessitates a form.  His is the life that causes matter to vibrate and He is therefore "fire by friction"; His is the life of pure Spirit which wills to be, and which utilises form, and is therefore electrical impulse on the cosmic physical plane or "electric fire"; His is the life that not only animates the atoms and electrifies them by His Own nature, but likewise knows itself to be one with all yet apart from all,—the thinking, discriminating, Self-realising something that we call MIND or Solar Fire.  Universal mind or manas permeates all, and is equally that Self-knowing, individualised Entity Whose body contains our solar Logos as well as certain other solar Logoi; Whose fire, heat and radiation embrace certain other solar systems and unify them with our own system so that one complete vital body forms the manifestation of this mighty cosmic Being. [Page 352] Vortices of force on the cosmic etheric plane form the etheric framework of seven solar systems in the same way that the bodies of the seven Heavenly Men are the etheric centres for a solar Logos, and as the seven centres in man (existing in etheric matter), are the animating electrical impulse of his life. (TCF Page 350-352).

Here comes the opportunity to make clear something that is oft lost sight of in the general fog surrounding this subject.  The human and deva units on the upward arc, who are the cells in His body, go to the formation of the centres, and not to the remainder of the cellular vital substance of His vehicles.  Man has a body made up of matter which is applied to different uses, yet which forms a unit.  In this unit there are certain areas of more vital importance than other areas from the standpoint of energising force.  Such an area as the heart may, in this connection, be considered and compared (as regards force value) with such an area as the calf of the leg.  The entity, man, utilises both, but the heart centre is of paramount importance.  Thus is it also with a Heavenly Man.  The two great Hierarchies—deva and human—are force centres in the body of a planetary Logos; the other evolutions of an involutionary nature extant within the scheme, and the remainder of the active substance of the globes, and all contained therein, go to the content of the remainder of His body. (TCF Page 356).

A chain,37 in its totality corresponds to the body egoic of a human being, to the causal body with its seven great [Page 383] cycles mentioned elsewhere in these pages, and hinted at in certain occult books.
37    : Chain—a series of seven globes or worlds which form the field of evolution during the planetary cycle or manvantara.  The first three of these globes—generally known as A., B. and C. form a descending arc, the densest physical matter of the descent being reached in the fourth globe, D, of which our earth is an instance.  The fifth globe, E, on the ascending arc (correspondence to C on the descending arc) usually belongs to the astral plane, and the sixth and seventh F and G (correspondence to B and A on the descending arc) to the Rupa and Arupa levels of the mental plane; these therefore are invisible to ordinary sight. 

(TCF Page 382-283).

In due course of time another merging in the scheme will eventuate and then Uranus (the chain of that name in our scheme) will flash into objectivity.  Forget not that the schemes manifest as seven, as ten, as three from the angle of the Eternal Now, or—from the point of view of a Heavenly Man—the manifestation may be written as (3|7) (put a circle around the 3|7—ed.).  In time and space the order might be stated to be 7-3-10, and at certain stages 10-7-3.  As [Page 415] the opposites merge the ten become the seven and the three, and it is during this process that entire chains and globes, and eventually schemes, will apparently vanish from objectivity, and drop out of sight.  They will be simply absorbed.  During the twofold process of evolution, it might be numerically expressed as:

During involution the sequence is seen as three, then seven and finally ten.

During evolution the sequence is ten, then seven and finally three.
(TCF Page 414-415).
Selflessness, sight, and sincerity of purpose must all three exist before the sounds can be imparted.  Selflessness and sincerity are sometimes found but the occult use of the inner vision is still rare. 
(TCF Page 452).

It is necessary here to point out, as I have done in other matters under consideration, that only certain facts can be imparted, whilst the detailed work concerning process may not be dealt with owing to the inability of the race as yet to act altruistically.  Much misapprehension crept in, owing to this very thing, in the early days of hierarchical effort to give out some of the Wisdom fundamentals in book form, and this is bravely dealt [Page 481] with by H. P. B.58,59  The danger still persists, and greatly handicaps the efforts of Those, Who—working on the inner side—feel that the thoughts of men should be lifted from the study of the ways of physical existence to broader concepts, wider vision, and synthetic comprehension.  Indication only is possible; it is not permissible here to give out the transmutative formulas, or the mantrams that manipulate the matter of space.  Only the way can be pointed to those who are ready, or who are recovering [Page 482] old knowledge (gained through approach to the Path, or latent through experience undergone in Atlantean days) and the landmarks indicated hold sufficient guidance to enable them to penetrate deeper into the arcana of knowledge.  The danger consists in the very fact that the whole matter of transmutation concerns the material form, and deva substance.  Man, being not yet master even of the substance of his own sheaths, nor in vibratory control of his third aspect, incurs risk when he concentrates his attention on the Not-Self. 

58   : The difficulty of giving one the Wisdom Religion is dealt with by H. P. B. in the Secret Doctrine as follows:—

1. Opinion must be reserved because:—

a. Complete explanation for initiates only.

b. Only a fragmentary portion of the esoteric meaning given.

c. Only adepts can speak with authority.—S. D., I, 188, 190. II, 55, 90.

d. The teachings are offered as a hypothesis.—II, 469.

2. We must lose sight entirely of:—

a. Personalities.

b. Dogmatic beliefs.

c. Special religions.—S. D., I, 3, 4.

3. We must be free from prejudice.—S. D., III, 1.

We must also:

a. Be free from conceit.

b. Free from selfishness.

c. Ready to accept demonstrated truth.

4. We must find the highest meaning possible.  S. D., III, 487.

5. We must be also non-sectarian.—S. D., III, 110.

6. We must remember the handicap of language.—S. D., I, 197, 290, 293.

7. We must aim to become a disciple.—S. D., 188.  II, 246. III, 129.

8. We must eventually develop powers.—S. D., I, 518.  II, 85.

9. We must lead the life of Brotherhood.  S. D., I, 190.

10. We must remember that H. P. B. makes no claim to infallibility.—S. D., II, 25 note, 273.  I, 293.

H. P. B. says:—

"I speak with 'absolute certainty' only so far as my own personal belief is concerned.  Those who have not the same warrant for their belief as I have would be very credulous and foolish to accept it on blind faith....What I do believe in is:—

1. The unbroken oral tradition revealed by living divine men during the infancy of mankind to the elect among men.

2. That it has reached us unaltered.

3. That the Masters are thoroughly versed in the science based on such uninterrupted teaching."—Lucifer, Vol. V, p. 157.

"The Secret Doctrine is no 'authority' per se; but being full of quotations and texts from the Sacred Scriptures and philosophies of almost every great religion and school, those who belong to any of these are sure to find support for their arguments on some page or another.  There are, however, Theosophists, and of the best and most devoted, who do suffer from such weakness for authority."—Lucifer, Vol. III, p. 157. 


(TCF Page 480-482).

The Principle of Mutation.  In concluding the above information about the laws, it is needful that we all recognise the extreme danger of dogmatising about these matters, and the risk of laying down hard and fast rules.  Much must remain unexplained and untouched, and much also will serve to raise only questions in our minds.  Comprehension is as yet impossible.  Until fourth-dimensional sight is ours, it will scarcely be possible for us to do more than hint at, and get a passing vision of, the complexity and the interweaving in the system.  It is not easy for us to do more than grip as a mental concept the fact that the rays, schemes, planets, chains, rounds, races and laws form a unit; seen from the angle of human vision the confusion seems unimaginable, and the key of its solution to be so hidden as to be useless; yet, seen from the angle of logoic sight, [Page 598] the whole moves in unison, and is geometrically accurate.  In order to give some idea of the complexity of the arrangement, I would like here to point out that the Rays themselves circulate, the Law of Karma controlling the interweaving.  For instance, Ray I may pass around a scheme (if it is the paramount Ray of the scheme) with its first subray manifesting in a chain, its second in a round, its third in a world period, its fourth in a root race, its fifth in a subrace, and its sixth in a branch race.  I give this in illustration, and not as the statement of a fact in present manifestation.  This gives us some idea of the vastness of the process, and of its wonderful beauty.  It is impossible for us, sweeping through on some one Ray, to visualise or in any way to apprehend this beauty; yet, to those on higher levels and with a wider range of vision, the gorgeousness of the design is apparent. (TCF Page 597-598).

Third, the fact of the coming into incarnation of the [Page 846] informing "life" of this low grade substance, who is an entity from a point in the Heavens which may not be mentioned:  He embodies influences of a manasic nature, but manas at its very lowest vibration.  Perhaps some idea of this may be gathered if it is stated that there is a resemblance between this vibration, or this energising life, and the basic vibration of the solar system preceding this one.  We must remember that our basic vibration was the result of the evolutionary process of the entire earlier system.  This entity has the same analogous relation to the deva evolution as the mysterious "bridges" which baffle scientists, and which are found between the vegetable and the animal kingdom, and the mineral and the vegetable; they are neither the one nor the other.  On a large scale, this "life" or the informing entity of the lower life of the physical plane of the solar system is neither a full exponent of the subconscious life of the earlier system, nor of the elemental life of this; only in the next system will be seen the manifestation of a form of consciousness of a type at present inconceivable to man.  Esoterically he is stated to have "neither sight nor hearing"; he is neither deva nor human in essence.  He is occultly "blind," utterly unaware; he is capable only of movement, and resembles the foetus in the womb; that which is coming to the birth only the next greater cycle will reveal.  The mystery of the moon70 or of the "divine lunatic" is connected somewhat with the revelation (through the premature compassion of our planetary Logos) of the life of this nature, informing the dense globe of the moon chain.  On His high level, pity awoke in the heart of the planetary Logos for certain involutionary existences within the moon chain, and (like the Buddha on a lesser scale and at a much later date) compassionate zeal brought the karmic results with which we are still concerned.  The "beast" must be driven back [Page 847] for his own good to run his cycle, hidden in his den and confined within safe limits until the dawning of a new system brings him conscious opportunity. (TCF Page 845-847).

The final sacrifice involves also the disappearance of the lower triangle, or the severing of the connection between the three permanent atoms in the lower part of the causal body or egoic lotus, and the central unit of energy.  The energy of these atoms is set loose through the intense heat produced by the union of the three fires and is reabsorbed into the general reservoir in interplanetary space.  The fiery triangle is lost sight of in the general blaze, and the deva essences who temporarily formed it cease their activity. 
(TCF Page 878).

As the race becomes clairvoyant, as it surely will in a great degree before the close of this rootrace, these gaseous devas will stand revealed, and men will realise that they are working with fiery lives, and that they are themselves closely allied to these lives through the fires of their own bodies.  The clairvoyance which is in process [Page 905] of developing in this rootrace is entirely physical, and, under the law, its development is to be anticipated, for the Aryan rootrace is that one wherein man—in this fourth round—comes to full self-consciousness.  This involves complete physical vision, and the use in perfection of the three physical plane senses of hearing, touch, and sight.  In the next rootrace, astral clairvoyance will be prevalent, though not universal, and thus contact with the buddhic plane will be more easily achieved.  In the earlier rootraces of the next round, the fifth, there will be a recapitulation of the activities of this round, until, in the fifth rootrace, the sumtotal of that achieved in this round will be seen.  Men will then begin to demonstrate mental clairvoyance.  Thus the cycles mingle and overlap, in order that no unit of life, however small and unimportant, may fail in opportunity. (TCF Page 904-905).

The devas of the etheric doubles fall into two groups.  They are those who are the lesser builders, and who, under direction from the greater builders, form the etheric doubles of all that can be seen and all that is tangible on the dense physical plane.  They exist in vast hosts and are omnipresent; they gather and build the material needed to form the etheric double of everything, and they do this under certain laws and work under certain restrictions.  They are called in occult phraseology "the listening devas," for they are the ones who pick up that particular note and tone from the transmitters of [Page 931] the physical plane sound which is needed to gather the substance for any intended material form.  Again, they are spoken of as "having ears but seeing not."  They work in close co-operation with the elementals of the dense physical body.  This second group are spoken of as the "seeing elementals," for they exist in matter of the three lower subplanes and can therefore see on the objective plane in the occult sense which always implies an analogy between sight and knowledge.  The "listening builders" gather the material; the "seeing elementals" take that gathered material, and build it into any specific form.  They exist in many groups according to their point in evolution, and some of them might be tabulated as follows:

1. The builders of the human vehicle.

This is the highest group of lesser builders, who are highly specialised.  These will be dealt with somewhat in detail later.

2. The builders of the forms in the three kingdoms of nature in their two divisions. (TCF Page 930-931)

d. In all thought building, therefore, of a high order, men have several things to do, which might be enumerated as follows:

First, to purify their lower desires so that they are enabled to see clearly in the occult sense.  No man has clear vision who is obsessed with his own needs, actions, and interests, and unconscious of that which is higher and of group activity.  This clear vision brings about an ability to read, even if unconsciously at first, the akashic records, and thus ascertain the point of departure for the new and incoming thought impulses, an ability to lose sight of self interest in group interest, and thus co-operate with the plan, and a faculty that enables him to become aware of the keynote of the race, and aware of the "cry of humanity." 
(TCF Page 955).

Hence the occult significance of all the processes occultly involved in sight, can be seen.  As long as the eye of the Creator is upon that which is created, just so long does it persist; let the Creator withdraw "the light of his countenance" and the death of the thought form ensues, for vitality or energy follows the line of the eye.  When, therefore, a man, in meditation, considers his work and builds his thought form for service, he is occultly looking, and consequently energising; he begins to use the third eye in its secondary aspect.  The third or spiritual eye has several functions.  Amongst others, it is the organ of illumination, the unveiled eye of the soul, through which light and illumination comes into the mind, and thus the entire lower life becomes irradiated.  It is also the organ through which pours the directing energy [Page 975] which streams out from the conscious creating adept to the instruments of service, his thought-forms. 
(TCF Page 974-975).

The third eye is formed through the activity of three factors:

First, through the direct impulse of the Ego on its own plane.  During the greater part of evolution the Ego makes its contact with its reflection, physical plane man, through the centre at the top of the head.  When man is more highly evolved, and is nearing or treading the Path, the indwelling Self takes a more complete grasp of its lower vehicle, and descends to a point in the head or brain which is found approximately in the centre of the forehead.  This is its lowest contact.  It is interesting here to note the correspondence with the evolution of the senses.  The three major senses and the three first to demonstrate in order are, hearing, touch, sight.  For the greater part of evolution, hearing is the guiding impulse of human life through egoic contact with the top of the head.  Later, when the Ego descends a little lower, the etheric centre which is active in connection with the pituitary body, is added, and man becomes responsive [Page 1010] to subtler and higher vibrations; the occult correspondence to the physical sense of touch awakens.  Finally, the third eye opens and the pineal gland simultaneously begins to function.  At first, the sight is dim, and the gland is only partially responsive to vibration, but gradually the eye opens fully, the gland is fully active, and we have the "fully awakened" man.  When this is the case, the alta major centre vibrates and then the three physical head centres are functioning. ……………… (TCF Page 1009-110).

The Law of Periodicity is the effect produced by the amalgamation of these two types of force with a third.  The two types of force or energy are the activity of the first Aspect, the logoic will or purpose, and the energy of the second aspect.  This purpose is hidden in foreknowledge of the Logos and is completely hidden even from the Adept of the fifth Initiation.  The Adept has achieved a comprehension of the purpose of the Son, and for Him there remains the problem to recognise the purpose of the Father.  The one is the impulse behind the forward movement of all life, and the other the impulse behind its cyclic activity, and this is called spiral-cyclic.  When this blended dual force is brought in touch with the rotary activity of matter itself, we have the triple activity of the Ego, for instance, which is rotary-spiral-cyclic, and that which results in the stimulation of the self-contained atom, in the periodical emergence of form, and in the [Page 1034] steady, though slow, progress towards a goal.  We might, for the sake of clarity, differentiate the effects thus:

1. Rotary activity....The internal activity of every atom viewed as a unity, the activity of Brahma or the Holy Spirit, perfected in the first solar system.  It is unified individual consciousness..."I am."

2. Cyclic activity....The activity of all forms, viewing them from the aspect of consciousness, and of time.  It is unified group consciousness..."I am That," the activity of Vishnu in process of being perfected in this the second solar system.

3. Spiral activity....The influence which impresses all forms, which emanates from their greater centre, and which merges itself a little, a very little, with the two other modes of motion, being practically lost sight of in the stronger vibration.  It is the activity which will be perfected in the third solar system, and is the Shiva form of motion, and the unified consciousness of all groups.  It is the consciousness which proclaims "I am That I am." (TCF Page 1033-1034).

The attributes which predispose a man for the work of training himself for the path of a planetary Logos are three in number and may be expressed thus:

[Page 1254] 

1. Cosmic vision.  These adepts are connected with the logoic third eye.

2. Deva hearing.

3. Psychic correlation.

All the senses are, as we know, connected with some centre, and these centres are in turn connected with planetary centres which are themselves energised from an analogous cosmic source.  The adept on this third Path has a specific connection with the energy which emanates from those cosmic centres which are related to spiritual vision and spiritual hearing.  The sense of touch has primarily to do with the objectivity of the dense physical form, and with it this particular group of adepts has nothing to do.  Sight, hearing and the power to correlate the relation between the Self and the Not-Self is theirs, but the Not-self comes specifically under the guidance and the stimulation of a totally different group of cosmic workers.  It is difficult to convey a clear meaning in this connection and the student must remember that we are dealing with spirit and with the other two types of cosmic energy. (TCF Page 1253-1254).

Path VI.  The Path the Logos Himself is on.

It will be apparent to all those students who have studied with care the world processes in the light of the law of correspondences that the Logos on the cosmic planes is evolving inner cosmic vision, just as man in his lesser degree is aiming at the same vision in the system.  This might be called the development of the cosmic third [Page 1265] EYE.  In the physical plane structure of the eye lies hid the secret and in its study may come some revelation of the mystery.

A certain portion of the eye is the nucleus of sight and the apparatus of vision itself.  The remainder of the eye acts as a protecting shell; both parts are required, and neither can exist without the other.  It is so in the cosmic sense also, but the analogy exists on such high levels that words only dim and blur the truth.  Certain of the sons of men, a nucleus who reached a very high initiation in a previous solar system, formed an esoteric group around the Logos when He decided upon further progress.  In consequence He formed this solar system, desire for cosmic manifestation urging Him on.  This esoteric group remains with the Logos upon the atomic or the first plane of the system, on the subjective or inner side, and it corresponds in an occult sense to the pupil of the eye.  The real home of these great Entities is upon the cosmic buddhic plane.

Gradually and by dint of hard effort, certain Masters have qualified themselves, or are qualifying themselves, to take the place of the original members of this group thus permitting of Their return to a cosmic centre around which our system, and the greater system of Sirius, revolves.

Only one adept here and there has the necessary qualities, for the development involves a certain type of response to cosmic vibration.  It means a specialising of the inner sight, and the development of a certain amount of cosmic vision.  More of the deva evolution pass to this Path than do the human.  Human beings pass to it via the deva evolution, which can be entered by transference to the fifth, or Ray Path.  On this latter Path the two evolutions merge and from the fifth, the sixth Path can be entered. 
(TCF Page 1264-1265).
PATH IV. The Path to Sirius.

The mysterious Lhas of the sacred hidden fire withdraw Their thought, emerge from meditation, and all that is—between the first and third—is lost to sight.  Naught is.  Sound dies away.  The Words are lost, for there is none to hear.  The colours fade, and every point grows dim.

The ocean passes into quietude.  The Mother slumbers and forgets her Son.  The Father too retreats within the unknown place where fire lies hidden.

The serpent stretches forth inert.  Its coils smother the lower fire and choke the sparks....Silence reigns.  The absent Lhas forget the worlds and play at other games....All passes into nothingness.  Yet still the Lhas themselves remain. ……………………. (TCF Page 1274).

ESOTERIC PSYCHOLOGY - VOLUME I:-

This will necessarily involve a pledging of the entire personality to the helping of humanity, and the promise to the Higher Self that endeavour will be made to lose sight of self in service—a service to be rendered in the place and under the circumstances which a man's destiny and duty have imposed upon him.  I mean a renewal of the effort to bring about the purification of all the bodies so that the entire lower man may be a pure channel and instrument through which spiritual force may flow unimpeded.  I mean the attaining of an attitude[Page xx] wherein the aspirant desires nothing for the separated self, and in which he regards all that he has as something which he can lay upon the altar of sacrifice for the aiding of his brethren.  Could all who read this book see the results of such a united effort, there would emerge a group activity, intelligently undertaken, which would achieve great things.  So many people run hither and thither after this individual or that, or this piece of work or that, and, working with lack of intelligent co-ordination, achieve nothing and no group results. But united group effort would eventuate in an inspired reorganisation of the entire world, and the elimination of hindrances; there would be the making of real sacrifices and the giving up of personal wishes and desires in order that group purposes may be served. (EPV I Page xix-xx).

The soul is light essentially, both literally from the vibratory angle, and philosophically from the angle of constituting the true medium of knowledge.  The soul is light symbolically, for it is like the rays of the sun, which pour out into the darkness; the soul, through the medium of the brain, causes revelation.  It throws its light into the brain, and thus the way of the human being becomes increasingly illumined.  The brain is like the eye of the soul, looking out into the physical world; in the same sense the soul is the eye of the Monad, and in a curious and occult sense, the fourth kingdom in nature constitutes on our planet the eye of the planetary Deity.  The brain is responsive to the seven senses:

1. Hearing
5. Smell

2. Touch
6. The mind, the common-sense

3. Sight
7. The intuition or the synthetic sense.

4. Taste

[Page 133] 

Through these seven senses contact with the world of matter and of spirit becomes possible.  The seven senses are, in a peculiar way, the physical plane correspondences of the seven rays, and are closely related to and governed by them all.  The following tabulation will be found suggestive.  That is all that it is intended to be:

1. Hearing

7th Ray
Magic

The Word of Power. 

2. Touch

1st Ray
Destroyer
The Finger of God. 

3. Sight

3rd Ray
Vision

The Eye of God. 

4. Taste

6th Ray
Idealism
The Desire of Nations.

5. Smell

4th Ray
Art

The Beauty of Revelation.

6. The Intellect

5th Ray
Mind

The Knowledge of God.

7. The Intuition

2nd Ray

Love-Wisdom
Understanding of God.

Through the Words of Power the worlds came into ordered being, and the Lord of the Ray of Ceremonial Magic brings about the organisation of the divine organism. (EPV I Page 132-133).

I challenge you also to make sacrifices; to give yourself and your time and your money and your interest to carry these ideas to those around you in your own environment and to the group in which you find yourself, thus awakening your associates.  I call you to a united effort to inculcate anew the ideas of brotherhood and of unity.  I ask you to recognise your fellow workers in all the groups and to strengthen their [Page 188] hands.  I ask you to seal your lips to words of hatred and of criticism, and to talk in terms of brotherhood and of group relationships.  I beg of you to see to it that every day is for you a new day, in which you face new opportunity.  Lose sight of your own affairs, your petty sorrows, worries and suspicions, in the urgency of the task to be done, and spread the cult of unity, of love and of harmlessness. (EPV I Page 187-188).

Then in relation to humanity, the Old Commentary says:

"The Lords of the fifth great ray of mind have sent us on our way.  The Lords of the sixth great ray forced us to suffer in the cause, yet love it too, and through our deep devotion learn.  The Lords of the third great ray bring us, through mind, unto the funeral pyre, to the stage wherein we die, yet rise again.  In the third room, and on the third dark day, the Master disappears.  He dies; is lost to sight.  But the five great [Page 265] Lords unite their forces.  In fellowship sublime, they work to raise the dead.  Only thus can that Word be spoken which brings the dead to life.  Such is the work of man for God, of God for man." 
(EPV I Page 264-265).

It is indeed and in truth from glory to glory that we go. The past glory of individualisation must fade away in that of initiation.  The glory of the slowly emerging self-consciousness must be lost to sight in the wonder of the group consciousness of the race, and this the foremost thinkers and workers today most ardently desire.  The glory that can be seen faintly shining in humanity, and the dim light which flickers within the human form, must give place to the radiance which is the glory of the developed son of God. Only [Page 315] a little effort is needed, and the demonstration of a steady staying power, to enable those who are now on the physical plane of experience to evidence the radiant light, and to establish upon the earth a great station of light which will illumine the whole of human thought.  Always there have been isolated light bearers, down the ages.  Now the group light bearer will shortly be seen.  Then shall we see the rest of the human family (who respond not yet to the Christ impulse) having their progress facilitated towards the path of probation.  The work will still be slow, and much yet remains to be done; but if all the aspirants of the world and all the disciples at work in the world today will submerge their personal interests in the task immediately ahead, we shall have what I might pictorially call the opening of a great station of light on earth, and the founding of a power house which will greatly hasten the evolution and elevation of humanity, and the unfoldment of the human consciousness. (EPV I Page 314-315).

The Secret:

This is called, in esotericism, "the secret of translation".  I might bring the general concept underlying those words down to the intelligence of the average student by telling him that when a man really understands the elevating power of the aspiration, he can begin to work with the secret of translation.  Students must lose sight of the foolish and erroneous idea that aspiration is really an emotional attitude.  It is not.  It is a scientific process, governing evolution itself.  [Page 327] When given free scope and duly followed, it is the mode par excellence whereby the matter aspect, or the whole personality, is "raised up into heaven".  The effect of continued aspiration, when followed by right action, is to bring about three things:

1. A stimulation of the higher atoms of the three bodies. 

2. The discarding, as a result of this stimulation, of those atomic substances which (when present) occultly hold the aspirant down to earth.

3. The increasing of the magnetic attractive power of the higher atoms, which draw to themselves atoms of high vibration to take the place of those of low vibration.  One point I should like to make here, in order to correct an almost universal wrong mental attitude.  Right atoms of high vibration are attracted into a man's body or bodies by the power of the united attraction of the atoms already present, and not primarily by the will of the soul, except in so far as that will acts upon the high grade atoms already present and responsive. (EPV I Page 326-327).

a. THE MAJOR NATIONS AND THEIR RAYS

All of the great nations are controlled by two rays, just as is the human being.  With the smaller nations we shall not [Page 382] concern ourselves.  All nations are controlled by a personality ray (if so we can call it), which is dominant and potent and the main controlling factor at this time, and by a soul ray which is sensed only by the disciples and aspirants of any nation.  This soul ray must be evoked into an increased functioning activity by the New Group of World Servers, for this is one of their main objectives and tasks.  This must never be lost to sight.  Much could be written about the historical influence of the rays during the past two thousand years, and of the way in which great events have been influenced or brought about by the periodic ray influence.  But for this I have neither the time nor the inclination.  Interesting as it is, and indicative of the present national trends and problems, all that I can now do is to point out the rays governing each nation, and leave you to study and note their effect at your leisure, and to comprehend their relation to the present condition of the world.  One thing I would point out, and that is that those rays which govern a particular nation, and which are at this time in incarnation, are very potent, either materially or egoically, whilst some of the problems may be due to the fact that certain rays, governing certain nations, are at this time out of incarnation. (EPV I Page 381-382).

     Ray IV...... Intuition, Harmony, Beauty, Art

Planet



Mercury. 

Day



Wednesday. 

Exoteric Colour


Cream.

Esoteric Colour


Yellow.

Divine Principle


Buddhi. Intuition. Pure reason. 

Human Principle

Understanding. Vision. Spiritual perception.

Element


Air. "Thus is Unity produced." 

Instrument of Sensation

Eyes. Right eye particularly. 

Plane



The Buddhic or Intuitional plane. 

Sense



Sight.

Esoterically, this is the pure reason, seated in the ajna centre, between the eyes.  Functioning when the personality reaches a high stage of co-ordination. (EPV I Page 419).

THE RAYS AND THE SENSES

1. Hearing

7th Ray
Magic

The Word of Power. 

2. Touch

1st Ray
Destroyer
The Finger of God

3. Sight

3rd Ray
Vision

The Eye of God

4. Taste

6th Ray
Idealism
The Desire of Nations.

5. Smell

4th Ray
Art

The Beauty of Revelation.

6. The Intellect

5th Ray
Mind

The Knowledge of God.

7. The Intuition

2nd Ray

Love-Wisdom
Understanding of God. (EPV I Page 421).

ESOTERIC PSYCHOLOGY - VOLUME II:-

Today, the masses are occupied with the task of becoming conscious of themselves, and are developing that spirit or sense of personal integrity or wholeness which will eventuate in an increased self-assertiveness, that first gesture of divinity.  This is well and good, in spite of the immediate complications and consequences in the world consciousness and state of being.  Hence also the need for the immediate guidance of the disciples in every nation and their training in the life of [Page 11] correct aspiration, with their subsequent preparation for initiation.  The task of the intelligent parent today and of the wise teacher of the young should be that of turning out, into world activity, those conscious individuals who will undertake the work of self-assertion in the affairs of today.  The mass psychology of accepting information indiscriminately, of giving prompt mass obedience to imposed limitations of personal liberty, without due understanding of the underlying reasons, and the consequent blind following of leaders, will only come to an end through the intelligent fostering of individual recognition of selfhood and the assertions of the individual as he seeks to express his own ideas.  One of the basic ideas underlying all human and individual conduct, is the necessity for peace and harmony in order that man may specifically work out his destiny.  This is the deep foundational belief of humanity.  The first developed evidence of the emerging self-assertion of the massed individuals must therefore be turned in this direction, for it will constitute the line of least resistance.  There will follow then the eradication of war and the establishing of those conditions of peace which will bring about the opportunity for trained and carefully cultured growth.  The dictator is the individual who has, under the process, flowered forth into knowledge and power, and is an example of the effectiveness of the divine character, when permitted scope and as the product of the evolutionary process.  He expresses many of the divine potentialities of man.  But the dictator will some day be an anachronism, for when the many are at the stage of individual self-awareness and potency and seeking the full expression of their powers, he will be lost from sight in the assertion of the many.  He, today, indicates the goal for the lower self, for the personality. (EPV II Page 10-12).

Ray Six

Violence.  Fanaticism.  Willful adherence to an ideal.

Short sighted blindness.

Militarism and a tendency to make trouble with others and with groups.

The power to see no point except one's own.

Suspicion of people's motives.

Rapid reaction to glamour and illusion.

Emotional devotion and bewildered idealism.

Vibratory activity between the pairs of opposites.

[Page 43] 

Intense capacity to be personal and emphasise personalities,

leading to

Directed, inclusive idealism.

Steadiness of perception through the expansion of consciousness.

Reaction to, and sympathy with, the point of view of others.

Willingness to see the work of other people progress along their chosen lines.

The choosing of the middle way.

Peace and not war.  The good of the Whole and not the part. (EPV II Page 42-43).

There is, secondly, the instinct towards an ameliorating of the conditions of other people, first from a selfish motive (the avoiding of personal distress at the sight of suffering), and secondly, through pure, disinterested service, which is a quality of the soul. (EPV II Page 100).

These two centres (externalised by the two glands, the pineal gland and the pituitary body) become vibrant and alive and intensely active, through service and meditation and right aspiration.  A line of contact between them is eventually set up and established with increasing potency.  There is also another line of outgoing fiery power toward the top of the spinal column.  As the life of the soul gets stronger, the radiance of the centres increases, and the periphery of their sphere of influence is set up, creating a dual magnetic field.  Speaking esoterically they are "magnetically impelled towards each other" and towards the stored up energy to be found in the spine, and localised in the five centres up the spine.  Eventually the interplay is so powerful that a triangle of force appears within the radius of the magnetic field, and this triangle of light, of living fire, links the three "laya centres."  The symbol is then completed, and the indication is that the disciple is now controlled by the subjective side of his nature.  He is now governed by the Law of Magnetic Impulse (as the linking of the head centres demonstrates) and the two aspects of his nature, higher and lower, which constitute the two poles with which he is concerned, are now united.  The polar union has been brought about.  The subject of this magnetic interplay offers food for thought and indicates the way of group, and of individual service.  As the individual aspirants lose sight of self in service, and as they arrive at the stage of indifference to personality claims and happenings, they learn to cherish a spirit of confidence, of joy and of love, deep and lasting, for each other; they learn to work together whole-heartedly for the helping of the world and the assistance of the Hierarchy. (EPV II Page 117).

When alignment has been effected, when the at-one-ment has been more constantly made, and when the antaskarana (the bridge connecting the higher and the lower) is in definite process of construction, the true nature of service, as practiced by any individual begins to emerge.  The first effect of the inflowing force of the soul, which is the major factor leading to demonstrated service, is to integrate the personality, and to bring all the three lower aspects of the man into one serving whole.  This is a difficult and elementary stage from the angle of the student in the Hall of Wisdom.  The man becomes aware of his power and capacity, and, having pledged himself to service, he begins furiously to serve; he creates this, that and the other channel for the expression of the force which is driving him; he tears down and destroys just as fast as he creates.  He temporarily becomes a serious problem to the other servers with whom he may be associated, for he sees no vision but his own, and the aura of criticism which surrounds him and the strenuous push of the assertive force within him produces the stumbling of the "little ones" and there has to be constant repair work undertaken (on his behalf) by older, more experienced disciples.  He becomes the victim, for the time, of his own aspiration to serve, and of the force which is flowing through him.  This stage will in some cases fan into flame the latent seeds of ambition.  This ambition is, in the last analysis, only the personality urge towards betterment, and in its right place and time is a divine asset, but it has to be rooted out when the personality becomes the instrument of the soul.  In other cases, the server [Page 135] will come into a wider and more loving vision, and, taking his eyes off his own accomplishment, will go to work in silent unison with the groups of all true servers.  He will submerge his personality tendencies, his ideas and his ambitions in the greater good of the whole, and self will be lost to sight.  Perhaps no better suggestion can be made to the man or woman who seeks to function as a true server than to ask them to repeat daily, with their whole hearts and minds behind the words, the dedication at the conclusion of the Esoteric Catechism, which is included at the end of Initiation, Human and Solar.  I would remind such servers that if they revolt or are dismayed by the ideas embodied in the words, that is perhaps an indication of how much they need the impression of this life objective upon their consciousness.  That pledge runs as follows:

"I play my part with stern resolve; with earnest aspiration; I look above, I help below; I dream not, nor I rest; I toil; I serve; I reap; I pray; I am the Cross; I am the Way; I tread upon the work I do, I mount upon my slain self; I kill desire, and I strive, forgetting all reward.  I forego peace; I forfeit rest, and, in the stress of pain, I lose myself and find Myself and enter into peace.  To all this I solemnly pledge myself, invoking my Higher Self." (EPV II Page 134-135).

The Direction of Ray VI.

"'I love and live and love again,' the frenzied Follower cried aloud, blinded by his desire for the teacher and the truth, but seeing naught but that which lay before his eyes.  He wore on either side the blinding aids of every fanatic divine adventure.  Only the long and narrow tunnel was his home and place of high endeavor.  He had no vision except of that which was the space before his eyes.  He had no scope for sight,—no height, no depth, no wide extension.  He had but room to go one way.  He went that way alone, or dragging those who asked the way of him.  He saw a vision, shifting as he moved, and taking varying form; each vision was to him the symbol of his highest dreams, the height of his desire.

He rushed along the tunnel, seeking that which lay ahead.  He saw not much and only one thing at a time,—a person or a truth, a bible or his picture of his God, an appetite, a dream, but only one!  Sometimes he gathered in his arms the vision that he saw, and found it naught.  Sometimes, he reached the person whom he loved and found, instead of visioned beauty, a person like himself.  And thus he tried.  He wearied of his search; he whipped himself to effort new.

The opening dimmed its light.  A shutter seemed to close.  The vision he had seen no longer shone.  The Follower stumbled in the dark.  Life ended and the world of thought was lost...Pendent he seemed.  He hung with naught below, before, behind, above.  To him, naught was.

From deep within the temple of his heart, he heard a Word.  It spoke with clarity and power:  'Look, deep within, around on every hand.  The light is everywhere, within the heart, in Me, in all that breathes, in all that is.  Destroy thy tunnel, which thou has for ages long constructed.  Stand free, in custody of all the world.'  The Follower answered:  'How shall I break my tunnel down?  How can I find a way?'  No answer came....

[Page 171] 

Another pilgrim in the dark came up, and groping, found the Follower.  'Lead me and others to the Light,' he cried.  The Follower found no words, no indicated Leader, no formulas of truth, no forms or ceremonies.  He found himself a leader, and drew others to the light,—the light that shone on every hand.  He worked and struggled forward.  His hand held others, and for their sake, he hid his shame, his fear, his hopelessness and his despair.  He uttered words of surety and faith in life, and light and God, in love and understanding....

His tunnel disappeared.  He noticed not its loss.  Upon the playground of the world he stood with many fellow-players, wide to the light of day.  In the far distance stood a mountain blue, and from its summit issued forth a voice which said:  'Come forward to the mountain top and on its summit learn the invocation of a Saviour.'  To this great task the Follower, now a leader, bent his energies.  He still pursues this way...." (EPV II Page 170-171).
III. They are the externalisation of an inner existing condition.  [Page 193] It must be realised that these Groups are not a cause but an effect.  That they may themselves have an initiatory effect as they work upon the physical plane is no doubt true, but they themselves are the product of inner activity and of subjective aggregations of force which must perforce become objective.  The work of the group members is to keep, as a group, in close rapport with the inner groups, which form nevertheless, one large, active group.  This central group force will then pour through the groups in so far as the group members, as a group—

a. Keep en rapport with the inner sources of power;

b. Never lose sight of the group objective, whatever that objective may be;

c. Cultivate a dual capacity to apply the laws of the soul to the individual life, and the laws of the group to the group life;

d. Use all forces which may flow into the group in service, and learn, therefore, to register that force and use it correctly. (EPV II Page 192-193).

2. The quality of the hidden vision.

a. This quality, on the form side, produces physical sight, astral illusion and concrete knowledge.  On the life side it produces illumination.  This includes the widespread illumination reflected by our planet in the heavens, as well as that which makes an individual man a light-bearer, and which will eventually enable humanity, (as a whole) to constitute a station of light upon earth.

b. This quality is the basic cause of all sensory perception and is the instinctive urge to consciousness itself, in all its many phases.  With this quality the Hierarchy has to work, intensifying it and giving it magnetic power.

c  It is the high result of desire, which is itself intrinsically founded on the will to form a plan and a purpose. (EPV II Page 221).

Others—the theologians of any school of thought—have sought to define the vision, and have endeavored to reduce God's hidden goal and intent to forms and rituals and to say, with emphasis:  "We know."  Yet they have never touched the reality, and the truth is as yet unknown to them.  The possibility of the Vision which lies beyond, or behind the vision of the mystic is forgotten in the forms built up in time; and the symbols of the teachings of those Sons of God Who have seen the reality is lost to sight in rituals and ceremonies, which (though they have their place and teaching value) must be used to reveal and not to obscure.

The vision is ever on ahead; it eludes our grasp; it haunts our dreams and our high moments of aspiration.  Only when a man can function as a soul, and can turn the developed inner eye outward into the world of phenomena and inward into the world of reality, can he begin to sense God's true objective and purpose, to catch a brief glimpse of God's Own pattern and the Plan to which he so willingly conditions His own Life, and for which the Eternal Sacrifice of the Cosmic Christ is essential.

[Page 239] 

With these two divine trends (towards synthesis and towards the vision) the Hierarchy is at this time primarily occupied.  Their watchwords are unification and sight.  For humanity, these developments will produce the integration of the soul and the personality, and the awakening of that inner vision which will permit a flash of the Reality to enter into man's consciousness.  This is not a flash of his own divinity, or a sensing of God as Creator.  It is a flash of the divinity inherent in the Whole, as it works out a vaster scheme of evolutionary process than any hitherto grasped or sensed by the keenest minds on earth.  It concerns the vision granted when a man achieves Nirvana, and enters upon the first stage of that endless Path which leads towards a beauty, comprehension and unfoldment, untouched as yet by the highest type of human insight. (EPV II Page 238-239).

Standing thus in quietness at the centre, and searching within himself for responsiveness to his environment, he thus loses sight of self and the light breaks in.  It is as if a curtain were raised.  In that light, the first thing which is revealed to him is the devastating sight of that which he has destroyed. [Page 354] He is subjected to what has esoterically been called "the light which shocks."  Slowly and laboriously, using every power of his aligned personality and, in his realised desperation, calling in the power of his soul, he proceeds one-pointedly to rebuild that which he has destroyed.  In rebuilding, he lifts the entire structure on to a higher level than any he has hitherto touched.  This is the task of the destroyers and of those who work with civilisations and who can be trusted to act as agents of destruction under the Plan. (EPV II Page 353-354).

Stimulation might, therefore, be defined as the effect which energy has upon force.  It is the effect which soul has upon form, and which the higher expression of divinity has upon what we call the lower expression.  Yet all is equally divine in time and space and in relation to the point in evolution and the whole.  This energy has the following effects and I state these effects in various ways in order to produce clarification in the many differing types of minds:

1. An increased rate of rhythm and vibration.

2. A capacity to offset time and, therefore, to do more in one hour of so-called time than the average person can do in two or three hours of time.

3. An upheaval in the personality life which leads—if correctly met—to a clear sighted meeting of karmic obligations.

4. An intensification of all reactions.  This includes all reactions emanating from the world of daily living (and, therefore, from the environment), from the world of aspirational life, from the mind and from the soul, the great Reality in the life of the incarnated individual (even if he does not know it).

5. A clarification of life objectives, and hence a dominant emphasis upon the importance of the personality and the personality life.

6. A developing process of destruction which involves issues with which it seems beyond the capacity of the personality to deal.

[Page 453] 

7. Certain physiological and psychological problems which are based upon the capacity, the inherent weaknesses and strengths and the qualifications of the instruments of reception. (EPV II Page 452-453).

2. Dreams of remembrance.  These are dreams which are a recovery of the sights and sounds encountered in the hours of sleep upon the astral plane.  It is on this plane that the [Page 501] man is usually found when the thread of consciousness is separated from the body.  In this case, the man is either participating in certain activities, or he is in the position of the onlooker who sees actual sights, performances, people, etc., etc., just as any person can see them as he walks down a street in any large city or as he looks out of a window in any environment.  These sights and sounds will often be dependent upon the wish-life and the predilections of the subject, upon his likes and dislikes and his desires and recognised attractions.  He will seek for and often find those he loves; he will sometimes search for and find those he seeks to damage, and find occasion to hurt those he hates; he will favour himself by participating in the fulfillment of what he desires, which is always imaginatively possible upon the astral plane.  Such desires may range all the way from desire for sexual gratification to the longing of the spirituallyminded aspirant to see the Master, the Christ or the Buddha.  Thought forms, created by the similar wishes of the multitude, will be found to meet his desire and—on returning to his body in the morning—he brings with him the recollection of that satisfaction in the form of a dream.  These dreams, related to astral satisfactions, are all of them in the nature of glamour or illusion; they are self-evoked and self-related; they indicate however real experience, even if only astral in accomplishment and can be of value to the interested psychologist in so far as they indicate the character trends of the patient.  One difficulty can, however, be found.  These thought forms (to which the man has responded and in which he has found an imaginative satisfaction) embody the expression of the wish-life of the race and exist, therefore, upon the astral plane for all to see.  Many people do see and contact them and can identify themselves with them upon returning to waking consciousness.  In fact, however, they [Page 502] have really done no more than register these thought forms in the same manner as one can register the contents of a shop window when passing by.  A shocked horror can, for instance, induce a person to relate, quite innocently, a dream which is, in reality, no more than the registering of a sight or experience which was witnessed in the hours of sleep but with which the man has no real connection whatever.  This experience he relates with dismay and disgust; most feelingly he tells the experience to the psychologist, and frequently receives an interpretation which reveals to him the depths of evil to which his unrealised desires apparently bear witness.  His unexpressed longings are "brought to the surface" by the psychologist.  He is told that these longings, when faced, will then leave him, and that the ghost of his mental and psychological disorder will then be laid.  Unless the psychologist is of real enlightenment, the subject of his care is then saddled with an experience which was never his but which he simply witnessed.  I give this as an example of great frequency and of much damaging value.  Until psychologists recognise the actuality of the life of humanity when separated at night from the physical body, such errors will be of increasing occurrence.  The implications are obvious. (EPV II Page 500-502).

The following tabulation of the developing psychic powers as they blend in consciousness three kingdoms in nature may be of service at this point if careful study is made of the inferred relationships:

                 Animal.                                        Human.                                        Divine.

1. The four major instincts

The five major instincts

The five transmuted instincts.

a. Self preservation

Creative self-perservation

Immortality.

b. Sex



Sex.  
Human love

Attraction.

c. Herd instinct


Gregariousness


Group consciousness.

d. Curiosity


Enquiry.  Analysis


Evolutionary urge.

plus





Self-assertion


Self-control.

2. The Five senses

The five senses


The five senses.

a. Touch



Touch.  
Contact


Understanding.

b. Hearing


Hearing.  Sound


Response to the Word.

c. Sight


Seeing, Perspective

The mystical vision.

d. Taste (embryonic)

Taste. Discrimination  Intuition.

e. Smell (acute)


Smell, Emotional idealism

Spiritual discernment.

3. Lower psychic powers

The human correspondences
Higher psychic powers.

a. Clair-voyance


Extension through vision

The mystical vision.

b. Clair-audience


Extension through hearing

Telepathy.  Inspiration.

c. Mediumship


Intercourse.  Speech

Mediatorship.

d. Materialisation


Invention


Creativity.

e. Divination


Foresight.  Planning

Prevision.

f. Healing through animal

Healing through science

Healing through spiritual magic.
   magnetism

(EPV II Page 559).

Microcosmic Sensory Evolution

Plane                                                                    Subplane

Physical
1. Hearing

5th
gaseous



2. Touch, feeling
4th
first etheric



3. Sight

3rd
super-etheric



4. Taste

2nd
sub-atomic



5. Smell

1st
atomic

Astral

1. Clairaudience
5th



2. Psychometry

4th



3. Clairvoyance

3rd



4. Imagination

2nd



5. Emotional idealism
1st

Mental

1. Higher clairaudience

7th     Form



2. Planetary psychometry
6th     Form



3. Higher.clairvoyance

5th     Form



4. Discrimination

4th     Form



5. Spiritual discemment

3rd     Formless


   
 Response to group vibration
2nd    Formless


    
Spiritual telepathy

1st     Formless

Buddhic
1. Comprehension
7th



2. Healing

6th



3. Divine vision

5th



4. Intuition

4th



5. Idealism

3rd

Atmic

1. Beatitude

7th



2. Active service
6th



3. Realisation

5th



4. Perfection

4th



5. All knowledge
3rd
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It can be noted that we have not summed up the two planes of abstraction on the atmic and the buddhic planes, the reason being that they mark a degree of realisation which is the property of initiates of higher degree than that of the adept, and which is beyond the concept of the evolving human unit, for whom this treatise is written. 
We might, here, for the sake of clarity, tabulate the five different aspects of the five senses on the five planes, so that their correspondences may be readily visualised, using the above table as the basis:

a. The First Sense
Hearing.

1. Physical hearing.

2. Clairaudience.

3. Higher clairaudience.

4. Comprehension (of four sounds).

5. Beatitude.

b. The Second Sense
Touch or feeling.

1. Physical touch.

2. Psychometry.

3. Planetary psychometry.

4. Healing.

5. Active service.

c. The Third Sense
Sight.

1. Physical sight.

2. Clairvoyance.

3. Higher clairvoyance.

4. Divine vision.

5. Realisation.

d. The Fourth Sense
Taste.

1. Physical taste.

2. Imagination.

3. Discrimination.

4. Intuition.

5. Perfection.

e. The Fifth Sense
Smell.

1. Physical smell.

2. Emotional idealism.

3. Spiritual discernment.

4. Idealism.

5. All knowledge.
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Extract 2

Hearing gives him an idea of relative direction, and enables a man to fix his place in the scheme, and to locate himself.

Touch gives him an idea of relative quantity and enables him to fix his relative value as regards other bodies, extraneous to himself.

Sight gives him an idea of proportion, and enables him to adjust his movements to the movements of others.

Taste gives him an idea of value, and enables him to fix upon that which to him appears best.

Smell gives him an idea of innate quality, and enables him to find that which appeals to him as of the same quality or essence as himself.

In all these definitions it is necessary to bear in mind that the whole object of the senses is to reveal the not-self, and to enable the Self therefore to differentiate between the real and the unreal.

Extract 3

These three major senses (if I might so describe them) are very definitely allied, each with one of the three Logoi:

Hearing—The recognition of the fourfold word, the activity of matter, the third Logos.

Touch—The recognition of the sevenfold Form Builder, the gathering together of forms, their approximation and interrelation, the second Logos.  The Law of Attraction between the Self and the not-self begins to work.

Sight—The recognition of totality, the synthesis of all, the realisation of the One in Many, the first Logos.  The Law of Synthesis, operating between all forms which the self occupies, [Page 563] and the recognition of the essential unity of all manifestation by the means of sight.

Extract 4

Hearing

Beatitude.
This is realised through the not-self.

Touch

Service.
The summation of the work of the Self for the not-self.

Sight

Realisation
Recognition of the triplicity needed in manifestation, or the reflex action of the Self and the not-self.

Taste

Perfection.
Evolution completed through the utilisation of the not-self and its realised adequacy.

Smell

Perfected
The principle of manas  

                    
Knowledge        in its discriminating activity, perfecting the interrelation between the Self and the not-self. (EPV II Page 560-563).

When, however, the mystic opens up these same powers as is sometimes the case, the phenomena seen and the words which are heard can be of a very high order.  Nevertheless they are still astral, for they concern happenings and phenomena found upon the higher levels of the astral plane.  He comes into contact with the spiritual or religious wish life of the race and according to the basic trend of his individual aspiration at the moment so will be his contacts.  If he is an earnest and devoted Christian, he will see one of the beautiful and vital thought forms of the Christ there to be found and in the wonder of that revelation, his love and his imagination and all that is best in him will be evoked in adoration and mystery.  Hence some of the inspired writings and illumined visions of the mystic.  If he is a Hindu, there may come [Page 571] to him a vision of the Lord of Love, Shri Krishna, or, if a Buddhist, he may see the Lord of Light, the Buddha, in all His radiance.  If he is an occult student, or a Theosophist or Rosicrucian, he may see a vision of one of the Masters or of the entire Hierarchy of adepts; he may hear words spoken and thus feel assured, past all controversy, that the Great Ones have chosen him for special privilege and for unique service.  And yet, his consciousness has never moved from off the astral plane and his contacts have only been a wonderful and inspiring expression of the phenomena of that plane, released to his inner sight and hearing through his aspiration. (EPV II Page 570-571).

I have several times used the expression "the premature awakening" of the psychic powers.  By that I mean the abnormal unfoldment of the powers of clairvoyance and of clairaudience so that the entire lower levels of the astral plane stand revealed, though the possessor of these powers can neither control the phenomena of subtle sight and hearing, nor interpret correctly what he sees and hears.  In the earlier animal or savage stage, these faculties are frequently normal and there is no mental reaction of any kind and, therefore, no undue strain is put upon the nervous system and the brain.  There is what I might call a flat or unemotional acquiescence in the condition which is due to the complete lack of the interpretative sense and of the dramatic self-conscious attitude of the man who is beginning to use his mind.  The moment the "I-consciousness" becomes uppermost, then the possession of these lower psychic powers becomes a hindrance and a complication.  Temporarily, they must be thrust into the background in order that the mind principle may assert its control and the life of the soul can then flow out into matured and considered expression upon the physical plane.  This relegation of the psychic powers to a position below the threshold of consciousness is the intent of the development planned for the Aryan race. 
(EPV II Page 579).

3. Those which are indicative of an exceeding sensitivity to impressions, to conditions and to atmospheres, surrounding the psychic.  This sensitivity is of a somewhat inchoate nature and is difficult to define, but it is analogous to the general sense of Touch.  There is no part of the human frame which, if it is touched in a certain manner, will not react.  So the sensitive will register psychic awareness of a more general nature than that of the defined powers.  We have consequently:

Physical       Psychic          Higher Correspondence

a. Hearing...Clairaudience...This leads eventually to mental telepathy and finally to spiritual knowledge.

b. Sight...Clairvoyance...This leads eventually to spiritual vision and finally to spiritual identification.

c. Touch...Sensitivity...This leads eventually to spiritual aspiration and finally to spiritual impressibility.

It might here be pointed out that mystical development and aspiration are the way of escape from the highest aspect of the Atlantean consciousness.  This is itself astral in nature.  [Page 585] Occultism and science are the way of escape from the highest expression of the concrete mind, and from the Aryan consciousness, which is mental in nature.  Sensitivity or the psychic sense of touch is etheric in nature, is general in expression and must eventually give place to that spiritual impressibility which enables a man, like the Christ, simply to "know" what is in his fellow man and to be aware of his condition and of the condition of life in all forms.  It is the first step towards that universal spiritual key of which psychometry is the lowest expression.

In the above paragraph and differentiations I have given you much food for thought and indicated a sequence of unfoldment which is individual, racial and universal.

If we extend these ideas into their planetary connotations (which is interesting but probably quite useless to you) I would add that:

1. Touch.....is the keynote of the evolution proceeding at this time on Venus.  It is sensitivity to spiritual impression.

2. Hearing....is the keynote of the evolution proceeding at this time on Mars.  It is spiritual telepathy and knowledge.

3. Sight......is the keynote of the evolution proceeding at this time on the Earth.  It is spiritual vision leading to identification. (EPV II Page 584-585).
The above rules apply to the psychic who is willing enough and intelligent enough to change his orientation and type of work.  But what of the man who has drifted into the dangerous ways of the lower psychism when he is an Aryan in consciousness and not an Atlantean?  What can he do if the solar plexus centre is over-active and the door to the astral plane stands wide open?  He seeks to shut it and to function normally; he distrusts and fears his psychic powers of sight and hearing.  There is no one specific or one rule of conduct for much is dependent upon the originating cause, but I will here suggest various rules and remedial lines of behaviour. ……………. (EPV II Page 588).

This registering of light within the periphery of the skull is connected with the relation to be found between the head [Page 608] centre and the centre between the eyebrows; that is, between the area (localised around the pituitary body) and that localised around the pineal gland.  The vibratory effect, you know, of those two centres can become so strong that the two vibrations or their "pulsating rhythmic activity" can swing into each other's field of action and a unified magnetic field can be set up which can become so powerful, so brilliant and so pronounced that the disciple—when closing his eyes—can see it plainly.  It can be visually sensed and known.  Eventually, and in some cases, it can definitely affect the optic nerve, not to its detriment but to the extent of evoking the subtler side of the sense of sight.  A man can then see etherically and can see the etheric counterpart of all tangible forms.  This is physiological and not a psychic power and is quite different to clairvoyance.  There can be no etheric vision apart from the usual organ of vision, the eye.  The sensing and the registering of this light in the head can lead to its own peculiar problems when the process is not correctly understood or controlled, just as the registering of the energy of power (coming from the mind in its will aspect or from the soul through the will petals) can prove definitely detrimental to the personality, when not consecrated or refined. (EPV II Page 607-608).

Much of the present impasse to be found in the personalities of the aspirants of the world is due to the fact that the light that is in them remains undirected and the power that is flowing through them remains unused or misapplied.  Much of the physical blindness and the poor sight to be found in the world today (unless the result of accident) is due to the presence of the light of the head—unrecognised and unused—and thus producing or exciting a definite effect upon the eyes and upon the optic nerve.  Technically speaking, the light of the soul—localised in the region of the pineal gland—works through and would be directed through the right eye which is (as you have been told) the organ of the buddhi, [Page 611] whilst the light of the personality—localised in the region of the pituitary body—functions through the left eye.  The time has not yet come when this statement means much except to very advanced students, but it should be on record for the future use of disciples and aspirants. (EPV II Page 610-611).

ESOTERIC ASTROLOGY:-

Aries the Ram:

2. The power of Venus is lessened in this sign. It is a detrimental sign to Venus. The reason for this is that when the Sun is exalted and blazes forth in all its glory, [Page 105] the other lesser luminaries fade out. Just as the personality is lost sight of in the light of the soul, the solar Angel, so the soul itself disappears and its power and radiance fade out when the Presence, which it has hitherto veiled, appears and dominates the scene at the end of the greater world cycle. We are told that the incarnating Minds, human beings, the solar Angels, came originally from Venus, but they in turn give place to the monad, the One. Mind gives place to intuition and reason to pure perception. (EA Page 104-105).

The same symbolic mode of interpretation must govern also our understanding of the three decanates. Both Leo and Sepharial give a list of the decanates and between them there is much resemblance but there is, however, an important difference. Leo approaches the closer to the esoteric interpretation of astrology whilst Sepharial is purely exoteric. According to Sepharial, the three decanates are governed by Saturn—Jupiter—Mars, presenting opportunity to work off karma and to be successful in so doing and indicating the method employed, that of conflict and of war. Leo gives us Jupiter, the Moon and Mars. He indicates, therefore, the success which is incident to proved discipleship and consequent readiness for initiation, the seeing of the vision with which Jupiter rewards the disciple, and the experience which Vulcan confers. Vulcan has been hitherto hidden, but its influence has steadily superseded all lunar control, for the personality or form side of life is lost to sight in the radiance of the Sun, the soul. The light of Vulcan and the light of the Sun are one light and these three—Mercury, Vulcan and the Sun—stand for a synthesis and a radiance which eventually dims the light of Mercury and it "falls" into the background and Vulcan too becomes invisible and only the Sun remains. We have consequently a [Page 133] vision of the Sun, the experience of the personality and effort, which is the mode of attainment governed by Mars. 
(EA Page 132-133).

Mercury again comes, at this point, into our discussion, and you thus have the formation of an esoteric quaternary, affecting powerfully the major quaternary of man—spirit, soul, mind and brain. This energy brings about an inter-relation and an inner awakening which prepares the aspirant for initiation. This higher quaternary is Sirius-Leo-Mercury-Saturn. You have, therefore:

Sirius

Leo

Mercury
Saturn

Spirit

Soul

Mind

Brain.

Life

Quality

Illumination
Appearance.

Inhalation
Interlude
Exhalation
Interlude.

[Page 300] 

The above tabulation gives you the clue to the basic reality and necessity of meditation as practised by the disciple and the initiate. This may not be apparent to you at first sight and I may not further expand these suggestions, but the directed reflection of the illumined mind may bring insight to you in time. The influence of Sirius is not consciously felt until after the third initiation when the true nature of the spirit aspect begins to dawn upon the liberated, intuitive perception of the initiate. For the advanced initiate in this sign, and after the third initiation, Sirius becomes a major life factor. He begins to respond to its vibration because he now rules the Sun and the Moon and is controlling those two planets, for that is what the Sun and the Moon have become to him—simply planets to be ruled. This is a great mystery and I simply state the fact. Sirius, Leo, the Sun, the Moon and Mercury are now the influences with which the initiate is concerned. The influences of Sirius, three in number, are focussed in Regulus, which is, as you know, a star of the first magnitude and which is frequently called "the heart of the Lion." There is more real occultism hidden in the names given to the various stars by astronomers down the ages than has yet been realised, and here you have a case in point. (EA Page 299-300).

The entire subject of rebirth is but little understood at present. Its modern presentation and the emphasis which has been laid so strongly on small and unimportant details have distorted and diverted the wide sweep of the subject [Page 317] and ignored the true import of the process; the broad general lines of the incarnation process have been largely overlooked. In the debate as to the length of time a man is out of incarnation and in the consideration of foolish items of unproved and unprovable information, and in the puerile reconstruction of the past lives of theosophically inclined people (none of them based on any truth), the real truth and the real beauty of the theme have been lost to sight. (EA Page 316-317).

This sign is also the second subjective sign on the reversed wheel, preparatory to the conscious recognition of the right relation of the dualities in Gemini. Ponder on this. In this sign we have consequently the following qualities or aspects in juxtaposition:

[Page 381] 

1. Desire—leading to aspiration upon the reversed wheel.

2. Blindness—leading eventually to sight.

3. Darkness—leading finally to light.

4. Death—leading at last to liberation.

(EA Page 380-381).

It has been said that "four energies make a man; eight energies make a Master; twelve energies make a Buddha of Activity." During this process of "fashioning," great changes take place in consciousness and there are fundamental changes wrought through this sign which—in combination with its polar opposite, Scorpio—is one of the major conditioning signs of the zodiac. Under its energy impact, profound disruptions and alterations in character, quality and direction take place. It is a dangerous sign because the destructive aspects are so easily over-emphasised and so intelligently applied to circumstance that the career of the Bull can be both destructive within its field of contacts and [Page 397] at the same time self-destroying until such time that self-will or selfish desire is tempered by aspiration. Aspiration eventually gives place to intelligent activity and the acceptance of the will emanating from the spiritual Centre of life. This leads to cooperation with the Plan in the fullest sense and the end of individual self-centredness. Temper, which is so characteristic of the Bull, must give place to directed spiritual energy, for temper is but energy run wild in the interests of the personality; blindness (for the Bull is blind for much of its career) must give place to vision and the right focus of the sight and this will finally dispel the self-engendered illusions and glamours of the aspirant; self-pity, which is the effect of a constant concentration on the frustration of desire in the personality life, must be succeeded by compassion for all humanity, and this must be developed into the selfless service of the salvaging initiate. The task of the Taurian is a hard one for he embodies in himself, to a marked degree, outstanding limitations as regards the processes of spiritual evolution; there are, however, no insuperable difficulties and the liberated Taurian is ever a constructive, planning, creative, forward-moving force; such men are greatly needed in these serious days of re-adjustment and strain. (EA Page 396-397).

If students will bring this idea to the study and understanding of the astrological triangles and will refuse to lose sight of the related triple energies, they will greatly simplify their studies. The microcosm, when known, holds ever the clue to the Macrocosm. The Macrocosm eternally reflects itself in man, the microcosm, and hence man has within himself the possibility and the potentiality of total comprehension. (EA Page 415).

Once man is impersonal and free from the reactions of the lower self, and his consciousness is illumined by the clear light of the intuition, then his "window of vision" becomes clarified and his sight into reality is unimpeded. Obstructions (always erected by humanity itself) are removed and he sees all life and form in their true relation and can comprehend, and even occultly "see," the "passage of the energies." 
(EA Page 422).

Let me pause a moment here to point out that in this study of the Triangles it is not possible for us to do more than study certain of the major groups of triangles and a few of the most important triangles where humanity itself is concerned. It is of value for human beings to realise that there are other evolutions and other forms of logoic expression of equal importance to their own. There is, in truth, a veritable multiplicity of triangles. For the triangle is the basic geometric form of all manifestation and it is to be seen (by those who have eyes to see) underlying the entire fabric of manifestation, whether it is the manifestation of a solar system, the manifestation of the zodiacal round, the cosmic triplicities or the tiny reflection of this divine triple whole which we call man. When the human being is manifest but is not yet truly manifested, the triangles which symbolise this manifestation are the two eyes and the third eye:

1. The right eye—the eye of buddhi, of wisdom and of vision.

2. The left eye—the eye of mind, of the commonsense and of sight.

[Page 430] 

3. The eye of Shiva—the all-seeing eye, the eye which directs the will and purposes of Deity.

These three are, in reality,

1. The eye of the Father—carrying light from the Great Bear.

2. The eye of the Son—carrying light from Sirius.

3. The eye of the Mother—carrying light from the Pleiades.

and it is this latter "light energy" which is necessarily peculiarity active when the sign of Taurus is dominant in any planetary and individual horoscope.

In some unusual manner (from the human angle), all that concerns the development of mankind has been—down the ages—expressed by him in terms of illumination and knowledge, in terms of sight and of the entrance of light, thus leading to revelation and (incidentally) to the true theme of astrological interpretation. From this peculiar angle, therefore, we can approach the great Triangles with which we are today concerned and deal also with their significance in terms of Light. This significance and approach can be summed up in the following stanzas from the Old Commentary which—if studied carefully—will throw much light upon the theme of this particular subject: ………… (EA Page 429-430).

The keynotes of illumination, of vision, of sight or of spiritual perception and of the fusion of the occidental or the mystic way are dominant in this cycle. The Buddha summed up in Himself all the light of the past as far as humanity was concerned. He was the culminating Messenger, and demonstrated the innate possibilities of mankind, radiating the light of wisdom in relation to the light of substance and producing that dual blaze or flaming light which had been fanned and fostered (though not fully expressed) by humanity up to that time. He came forth as the flower or fruition of the past and as the guarantee of man's innate capacity. Christ, whilst able also to say "I am the light of the world," went further in His manifestation and gave a vision of the next step, demonstrating the light of the soul and pointing to the future, thus presenting that which could be because He had released on Earth the cosmic principle of love. Love is an aspect of the will, which is a point very little realised by the mass of men. It is the will to draw into itself or the will to attract into itself, and this will, when exerted toward that which is not material, we, in reaction to the differentiating mind, call Love. But humanity has to see that which must be loved before that power of the will is sufficiently evoked. Then the vision can become a manifestation and a fact in expression. 
(EA Page 623).

6. "Mercury heals the blind and restores sight, mental and physical." (II. 571.) (EA Page 663).

ESOTERIC HEALING:-

If a full review of the health of the world were to be undertaken and presented to the thinking public—taken in normal conditions and not in war time—the question arises whether there are one hundred thousand perfectly healthy [Page 253] people to be found out of the billions now inhabiting the earth?  I think not.  If no actual and active disease is present, nevertheless the condition of the teeth, the hearing and the sight leave frequently much to be desired; inherited tendencies and active predispositions cause grave concern, and to all this must be added psychological difficulty, mental diseases and definite brain trouble.  All this presents an appalling picture.  Against the ills which it discloses, medicine is today battling; scientists are searching for alleviations and cures and for sound and lasting methods of eradication; research students are investigating the latent germs, and health experts are seeking new ways to meet the onslaught of disease.  Sanitation, compulsory inoculation, frequent inspection, pure food laws, legal requirements and better housing conditions are all brought into this battle by the far-seeing humanitarian.  Yet still disease is rampant; more hospitals are required and the death rate soars. (EH Page 252-253).

Today the law is working, and the Jews are paying the price, factually and symbolically, for all they have done in the past.  They are demonstrating the far-reaching effects of the Law.  Factually and symbolically, they stand for culture and civilisation; factually and symbolically, they are humanity; factually and symbolically, they stand as they have ever chosen to stand, for separation.  They regard themselves as the chosen people and have an innate consciousness of that high destiny, forgetting their symbolic role and that it is Humanity which is the chosen people and not one small and unimportant fraction of the race.  Factually and symbolically, they long for unity and cooperation, yet know not how to cooperate; factually and symbolically, they are the "Eternal Pilgrim"; they are mankind, wandering through the mazes of the three worlds of human evolution, and gazing with longing eyes towards a promised land; factually and symbolically, they resemble the mass of men, refusing to comprehend the underlying spiritual purpose of all material phenomena, rejecting the Christ within (as they did centuries ago the Christ within their borders), grasping for material good and steadily rejecting the things of the spirit.  They demand the so-called restitution of Palestine, [Page 265] wresting it away from those who have inhabited it for many centuries; and by their continued emphasis upon material possession they lose sight of the true solution, which is that, symbolically and factually again, they must be assimilated into all the nations, and fused with all the races, thus demonstrating recognition of the One Humanity. (EH Page 264-265).
And what of the Gentile attitude?  It is absolutely necessary that the nations meet the Jew more than half way when he arrives at altering—slowly and gradually—his nationalistic orthodoxy.  It is essential that they cease from fear and persecution, from hatred and from placing barriers to cooperation.  The growing anti-Semitic feeling in the world is inexcusable in the sight of God and man.  I refer not here to the abominable cruelties of the obsessed German people.  Behind that lies a history of Atlantean relationships into which it is needless for me to enter because I could not prove to you the truth of my statements.  I refer to the history of the past two thousand years and to the everyday behaviour of Gentile people everywhere.  There must be a definite effort upon the part of the nationals of [Page 269] every country to assimilate the Jews, to inter-marry with them, and to refuse to recognise as barriers old habits of thought and ancient bad relations.  Men everywhere must regard it as a blot upon their national integrity if there is the appearance within their borders of the old duality—Jew and Gentile.  There is neither Jew nor Gentile; there is only Humanity.  This war (1914-1945) should be regarded as having brought to a conclusion the ancient enmity between Jew and Gentile, and the two groups have now the opportunity to originate a newer and happier measure of living and a truly cooperative relation on either side.  The process of assimilation will be slow, for the situation is of so ancient a date that habits of thought, customary attitudes and separative customs are well established and hard to overcome.  But the needed changes can be made if goodwill directs the spoken word, the written presentation and the mode of living together.  The Hierarchy sees no distinction.  The Head of the Hierarchy, though not in a Jewish body at this time, achieved the highest spiritual goal for humanity whilst in a Jewish vehicle.  The Hierarchy is also sending into Jewish bodies certain disciples who will work with full intent at the changing of the situation.  There are Jews today, a few in number, who do not think in terms of being Jews; who are not preoccupied with the Jewish problem to the exclusion of all else, and who are endeavouring to fuse all people into one humanity, thus bridging the gap. 
(EH Page 268-269).

4. The conflict of the first and second persists for ages until the mountain top is reached—the first great mountain top.

This refers vaguely (and again purposely so) to the conflict between the energies above the diaphragm—which normally come from the soul on its own plane—and the forces below the diaphragm.  This is a major and persistent conflict; it begins when the solar plexus centre becomes dominant and powerful, producing crises as in Atlantean days.  As the mass of men are still Atlantean in consciousness, being swayed mainly by their emotional natures, these crises arise today.  Eventually, and metaphysically speaking, the solar plexus centre begins to have a radiatory effect in response to the magnetic "call" of the heart centre.  When the first initiation is taken the first great interplay is set up between the two and the first coordinated activity is established.  "That which is above is now related to that which is below, but that which is below loses its identity in that which is above," as the Old Commentary expresses it.  The [Page 595] mother is lost to sight because the Christ-Child assumed the place of interest.  The soul is taking control and leading the aspirant from mountain top to mountain top. At the first initiation, and increasingly at all initiations, energy is brought into a major conflict with the forces; soul energy sweeps into the etheric body and all the centres become "fighting areas," with one centre being emphasised more than the others.  The nature of the battle is no longer that "twixt the forces and each other," but is now between the energies and the forces, and it is this which creates the acuteness of the tests for initiation; it is this which produces so many physical ills among those who have taken or are preparing to take the first and second initiations.  And it accounts for the diseases of the saints! (EH Page 594-595).

I am, I know, recapitulating when I point out that the Mother aspect is the material aspect and the soul—on its own plane—is the Son.  This injunction, therefore, concerns the relation of matter and soul, and thus lays the foundation for all the relationships which the disciple has to learn to recognise.  Obedience is nor here enforced; [Page 681] it is contingent upon hearing; then obedience follows as the next development.  This is an easier process, little as you may think it.  This distinction, relative to the process of obedience, is interesting because the process of learning by hearing is always slow and is one of the qualities or aspects of the stage of orientation.  Learning by sight is definitely connected with the Path of Discipleship, and any who wish to become wise and true workers must learn to distinguish between the hearers and those who see.  A realisation of the difference would lead to basic changes in technique.  In the one case, you are working with those who are definitely under the influence and control of the Mother, and who need to be trained to see.  In the other, you are dealing with those who have heard and who are developing the spiritual correspondence of sight.  They are therefore susceptible to the vision. (EH Page 680-681).

3. The Sphere of Dharma.  This is the outcome of the two previous stages; it is that in which the disciple recognises, for the first time with clarity, his part in the whole process of world events and his inescapable share in world development.  Dharma is that aspect of karma which dignifies any particular world cycle and the lives of those implicated in its working out.  The disciple begins to see that if he shoulders his phase or part in this cyclic dharma and works understandingly at its right fulfillment, he is beginning to comprehend group work (as the Masters comprehend it) and to do his just share in lifting the world karma, working out in cyclic dharma.  Instinctual service, the fulfillment of all duty, and a sharing in group dharma are all blended in his consciousness and become one great act of living faithful service; he is then at the point of moving forward upon the Path of Discipleship, in which the Path of Probation is completely lost to sight. (EH Page 686).

CHAPTER IX - The Seven Modes of Healing

IT WILL BE OBVIOUS to you that even if the techniques or the seven modes of healing-relating as they do to the energies of the seven rays-were exactly imparted to you, it would be rare indeed to find a healer who was competent to use them in this interim period in world affairs.  We are passing out of one age into another, and this necessarily creates difficulties which have hitherto not been recognised.  This is the first time in human history wherein humanity is intelligent enough to register understanding of the implications of this happening, and far-sighted enough to be able to vision, imagine and plan for the new future. For another thing, the soul ray of the average aspirant is seldom in control to such an extent that it can bring adequate illumination and ray potency; until it is in control, these ray methods and techniques, determining the use and direction of the ray energies, are useless.  This should not bring to you disappointment, but simply an attitude of expectancy, particularly where the younger students and readers are concerned.  All things considered, this hiatus between expectancy and possibility is exceedingly good. (EH Page 693).

THE SEVEN STATEMENTS

1. The first ray technique.

Let the dynamic force which rules the hearts of all within Shamballa come to my aid, for I am worthy of that aid.  Let it descend unto the third, pass to the fifth and focus on the seventh.  These words mean not what doth at sight appear.  The third, the fifth, the seventh lie within the first and come from out the Central Sun of spiritual livingness.  The highest then awakens within the one who knows and within the one who must be healed and thus the two are one.  This is mystery deep.  The blending of the healing force effects the work desired; it may bring death, [Page 707] that great release, and re-establish thus the fifth, the third, the first, but not the seventh. (EH Page 706-707).

THE RAYS AND THE INITIATIONS:-

The world today is in the throes of agony.  Just as in the evolving Ego, the moment of greatest development is oft the moment of greatest pain (if apprehension measure up to opportunity) so in the evolving world.  To those of you who have the inner sight and intuitive comprehension comes the opportunity to aid that apprehension and to lead a despairing world—deep cast into darkness and distress—one step nearer to the light.  The work you have to do is to take the knowledge which is yours and adjust its application to the world's need so that recognition of the truth may be rapid.  In the heart of every man lies hid the flower of the intuition.  On that you can depend, and no eternal or cosmic fact clothed in a suitable form will fail to receive its meed of recognition and understanding. (RI Page 11).

The first demand is made possible because "the desert life is passed; it flourished and it flowered, and then the drought arrived and man removed himself.  That which had nourished and contained his life became an arid waste and naught was left but bones and dust and a deep thirst which naught in sight could satisfy."  Yet to the initiate consciousness it remains clear that the desert land must be made anew to flourish like a rose and that his task is the restoration (by the distribution of the waters of life) of its pristine beauty, and not the beauty of its false flowering.  He demands, therefore, upon the note of the lower aspect of the personality (I am talking in symbols), that this flowering forth should take place according to the Plan.  This involves upon his part a vision of that plan, identification with the underlying purpose, and the ability—through the medium of the higher mind, which is the lowest aspect of the Spiritual Triad—to work in the world of ideas and to create those forms of thought which will aid in the materialising of the [Page 64] Plan in conformity with the Purpose.  This is the creative work of thoughtform building and that is why, we are told, that the first great demand "sounds forth within the world of God's ideas and towards the desert, a long time left behind.  Upon that great demand the initiate who has pledged himself to serve the world returns into that desert, bringing with him the seed and water for which the desert cries."
(RI Page 63-64).

It is these three energies which have precipitated the world crisis, and it is helpful for us to recognise the factual nature of the Shamballa forces as they play upon our planetary life and work out human destiny.  The great energy of purification is regenerating humanity, and of this the widespread fires which have been such an outstanding characteristic of this war (1914-1945) are the outward and visible sign.  Much evil is being burnt out through the revelation of the appalling character of that evil, and through this, unity is being produced.  Mankind has looked upon evil in every land and known it to be wrought by men.  Men have seen, and that sight will never be forgotten, and the horror thus engendered will aid in stiffening the will of humanity to betterment.  The energy of destruction has its side of beauty when the spiritual values are grasped.  That which has so grossly imprisoned the human spirit is disappearing; the rocky grave of humanity is breaking open and releasing men to a life of resurrection.  Forget not that in the interim between the tomb experience and the appearance in living [Page 87] form to His disciples, the Master Jesus went down into hell (figuratively speaking), carrying release for those to be found there.  There will be an interim between the darkness of the war with the evil history of the past, and the appearance of a living civilisation and culture based on the spiritual values and intelligently developing the divine purpose.  The stage is now being set for this, (RI Page 86-87).

The five words as given to the applicant are indeed relatively simple.  Most aspirants understand their meaning [Page 287] to a certain extent.  They know that the listening mentioned has naught to do with the sense of physical hearing, and that the touch to be developed has reference to sensitivity and not the sensory perception of the physical vehicle.  They know likewise that the sight to be cultivated is the power to see the beauty underlying form, to recognise the subjective divinity and to register also the love conveyed through the medium of symbols.  The application of soul energy to the affairs of daily life and the establishing of those conditions which permit of soul knowledge are the elementary lessons of the aspirant.  With these I need not deal, except in so far as they give the clue to the significance of the five words as given to the initiated disciple, (RI Page 286-287).

3. Reveal.

The objective of the strictly human evolution in this planetary cycle is sight, culminating in that spiritual perception which is the major gift of the soul to the personality when contact is made; this conveys the sense of attractive love, indicates the nature of things, reveals the world of meaning, and gives the great gift of light, knowledge and ultimate illumination.  Such are the goals for the mystic, the aspirant and the pledged disciple.  The greatest physical gift is that of sight, and it is the same upon a higher turn of the spiral within the world of the soul.  When the disciple has achieved a measure of vision and is "in sight" of his goal, he [Page 298] can then be admitted to an Ashram wherein the nature of revelation can be made known to him.  Men are apt to confuse vision and revelation, and I seek to clarify your minds somewhat on this matter; therefore, the preceding sentence is of major importance.  Aspirants are prone to think that the goal towards which they move is that of soul contact, with a secondary goal of hierarchical position, and a third goal of service.  This, however, is not correct, (RI Page 297-298).

When, therefore, sight has been attained and the light streams forth, revelation of the oneness of all life is a simple and immediate occurrence; it comes first of all to the disciple as a flash of wondrous informative and instinctive realisation and then steadies down, as progress is made, into a constant apprehension and appreciation; it eventually produces the motivating impulse of all action.

What is the immediate revelation which the initiates and the disciples of the world are seeking to bring to humanity?  What aspect of this essential unity are they [Page 300] endeavouring to make simple and apparent?  One of the easiest things in the world to say (as has, for instance, Krishnamurti) is that life is one; that there is nothing but unity.  That is a trite formulation of a very ancient truth, and one which is today an occult platitude.  But life is not yet one in consciousness, however true it may be in fact.  The reason for this is that life is loving synthesis in action, and of that there is little today in demonstration.  We have life in activity but love, based on realised unity and leading to expressed synthesis, is still absent.  The vision of it is, however, upon the horizon of many, for in these days many are attaining sight and light is pouring in.  Revelation will come when the world disciples and initiates have perfected the art of revelation. (RI Page 299-300).

A CATECHISM

What dost thou see, O disciple on the Path?

Naught but myself, O Master of my life.

Look closer at thyself and speak again.  What seest thou?

A point of light which waxes and which wanes and makes the darkness darker.

Look with intense desire towards the dark and, when the light shines forth grasp opportunity.  What now appears?

A horrid sight, O Master of my life.  I like it not.  It is not true.  I am not this or that.  This evil selfish thing, it is not me.  I am not this.

Turn on the light with will and power and fierce desire, and then recount the vision that may come.  What seest thou?

Beyond the dark, revealed to me by means of light, I see a radiant form which beckons me.  What is this Being, standing gracious in the dark and in the light?  Is it and can it be my self?

What dawns upon the sight as thou standest on the Way, O worn and tired disciple, triumphant in the light?

A radiant shining form which is my Self, my soul.  A dark and sombre figure, yet old and wise, experienced and sad.  This is my self, my lower self, my ancient tried appearance upon the ways of earth.  These two stand face to face and in between, the burning ground....They move and merge....The Path comes to an end.  The Way stretches before.  Sight is attained, and in the light reality appears.

What canst thou now reveal, O Server on the way?

Revelation comes through me, O Lord of Life.  I see it not.

Why canst thou see it now?  What hinders apprehension?

Naught hinders me.  I seek not sight for I have seen.  My task is revelation.  I seek naught for myself.

What comes thy way for revelation?  What hast thou to reveal?

Only that which has for aeons long existed and has for aye been here.  The Oneness of the Presence; the area [Page 303] of love; the living, loving, wise, inclusive One, enfolding all and being all and leaving naught outside.

To whom must come this revelation, O Server of the world of living things?

To all enfolded in the living, loving Presence; to those who all unknown to them maintain that Presence and for ever shall endure—as doth that Presence.

And who are those who live within that Presence but know it not?

They are myself and thou, and still they are myself and still are all I meet.  It is the one in every form who think mayhap that form is all; who living thus in time and space, see not the light or life within the form, who hide within, behind the veils, between the four and five (the four kingdoms in nature and the kingdom of God.  A.A.B.) and see naught else.  To them I must reveal the truth.

How will you do this hardest of all tasks, O triumphing disciple?

By letting it be seen I am myself the truth; by living as a fragment of that Presence and seeing all its parts.  And thus is revelation brought into the four and by the fifth, (RI Page 302-303).

You will see, therefore, that in the earlier initiatory process, the factor of time is noted by the initiate and also by the presenting Masters.  An instance of a slow permeation of information from the plane of initiation to the physical brain can be seen in the fact that very few aspirants and disciples register the fact that they have already taken the first initiation, the birth of the Christ in the cave of the heart.  That they have taken it is evidenced by their deliberate [Page 437] treading of the Way, by their love of the Christ—no matter by what name they may call Him—and by their effort to serve and help their fellowmen; they are still, however, surprised when told that the first initiation lies behind them.  This is due entirely to the factor of time, leading to their inability to "bring through" past events with accuracy, by a false humility as well (inculcated by the Christian Church, as it attempts to keep people subjugated by the sin idea), and by the intensely forward-looking anticipatory consciousness of the average aspirant.  When a true perspective and a balanced point of view have been attained, and some awareness of the Eternal Now is beginning to penetrate into their understanding, then the past, the present and the future will be lost to sight in the consciousness of the inclusiveness of the moment that IS; then the limitations of time will be ending and the Law of Karma will be negated; it is at present so closely related to past and future.  The dual life of the disciple will then be ended, giving place to the cosmic dualism of the Master.  The Master is free from the limitations of time, though not of space, because space is an eternal Entity, (RI Page 436-437).

2. Visualisation.  Up to this point the activity has been of a mental nature.  The creative imagination has been relatively quiescent; the disciple has been occupied within the mind and upon mental levels, and has "looked neither up nor down."  But now the right point of tension has been reached; the reservoir or pool of needed energy has been restrained within the carefully delimited ring-pass-not, and the bridge-builder is ready for the next step.  He therefore proceeds at this point to construct the blue print of the work to be done, by drawing upon the imagination and its faculties as they are to be found upon the highest level of his astral or sensitive vehicle.  This does not relate to the emotions.  Imagination is, as you know, the lowest aspect of the intuition, and this fact must be remembered at all times.  Sensitivity, as an expression of the astral body, is the opposite pole to buddhic sensitivity.  The disciple has purified and refined his imaginative faculties so that they are now responsive to the impression of the buddhic principle or of the intuitive perception—perception, apart from sight or any recorded possible vision.  According to the responsiveness of the astral vehicle to the [Page 489] buddhic impression, so will be the accuracy of the "plans" laid for the building of the antahkarana and the visualising of the bridge of light in all its beauty and completeness. (RI Page 488-489).

One point I would touch upon here before taking up the seven ray methods of projection.  The bridge to be built is called frequently the "rainbow bridge" because it is constituted of all the colours of the seven rays.  Speaking specifically and from the angle of the disciple, the bridge which he builds between the personality and the Spiritual Triad is composed of seven strands of energy, or seven streams of force; he uses all the seven rays, having gained facility in so doing because again and again his personality has (in the long cycle of incarnations) been on all the seven rays many times.  But his soul ray dominates eventually, and in the rainbow bridge the "colours of his rays are heard vibrating; the note of his ray is seen."  The bridge built by humanity as a whole is one bridge composed of the multiplicity of individual bridges, built by the many disciples.  It is therefore formed eventually of seven strands or streams of energy coming from the seven egoic groups (one group of each ray type).  To this bridge the creative work of all human beings who reach the stage of soul contact contributes.  Their dominant strands of light fuse into one whole and their lesser strands are lost to sight in the radiant light of the sevenfold bridge which humanity will eventually complete, (RI Page 505).

Ray Two...Love-Wisdom

Again the first two stages of Intention and Visualisation have been carefully followed and the four stages of the Projection have been carried through to their highest point.  The vivid light of the second ray soul (the most vivid in this second ray solar system) dominates the light of form and radiates out to the triadal light.  Then comes a moment of intense concentration and the peculiar Word of Power of the second ray is enunciated.  Of this Word, the dual symbol SXPRULXS takes form in the mind of the disciple and signifies the assertion:  "I SEE THE GREATEST LIGHT."  This statement has relation to the Central Spiritual Sun and not to the Heart of the Sun; it involves, if I might so express it, the most intense effort to see in the light the relation of the whole, and this is one of the most potent experiences to which the disciple can be subjected.  It is not vision or even aspiration to see the vision.  It is complete sight and of this the Masonic symbol of the "Eye of God," the "All-Seeing Eye," is the expression.  It involves realisation of the light of the divine countenance; of this the light of the soul is the dim reflection.  The disciple has learnt the significance of solar and lunar light (soul and form light), but this is something other.  It is the great obliterating light of reality itself, revealing the fact of the higher Lighted Way which leads to Nirvana; Of this, the projected antahkarana is the stage first consciously realised by the disciple. (RI Page 516).
Today, desire for peace at any price, for adequate food, warmth and housing, for the restoration of stability and security and for the cessation of anxiety controls the mass of human reactions and makes the astral plane loom so large in men's affairs and in world decisions.  This is so dominantly so that the realisation which the mind could reveal and of which the intelligentsia are the custodians is lost to sight and has small influence. (RI Page 674).

Initiation VIII.  The Great Transition

Initiation IX.  The Refusal

It will of course be apparent that the Transition referred to is related to the sixth Initiation of Decision, when the Master decides which of the seven Paths He will follow to His destined place.  I know not what the Great Refusal involves.  One thing only I know:  It indicates the Initiate's last contact with what we understand as cosmic evil, manifesting on this planet and in relation to the planet.  He is accorded this last contact, but such a contact is not based upon anything analogous to evil within Him, but is based upon the "planetary appeal for liberation."  This appeal is so strong that the Initiate—because His heart is on fire with love—is tempted to go back upon His decision and stay upon the planet with Those World Saviours Who have chosen the Path of Earth Service.  This He may not do, and in the sight of the assembled Initiates He makes His refusal and "does His whole duty as He journeys to the sacred Feet of the ONE WHO stands at the end of His chosen Path."(RI Page 736).

THE LISTENING PILGRIM

Listen, O Pilgrim, to the chanting of the Word by the great Deva Lords.  Hush all earth vibration, still the restless strivings of lower mind, and with ear intent hark to the sounds that rise to the throne of the Logos.  Only the pure in heart can hear, only the gentle can respond.

The stormy sounds of all earth struggle, the shrill vibration of the watery sphere, the crashing note marking the place of thought, dims the sound and shuts out the tone.  He who is silent, quiet and calm within, who sees all by means of light divine and is not led by light reflected within the threefold spheres, is he who will shortly hear.  From out the environing ether will strike a note upon his ear unlike the tones that sound within the world terrestrial.

Listen, O Pilgrim, for when that sound strikes in colourful vibration upon the inner sense, know that a point has been achieved marking a great transition.

Watch then, O Pilgrim, for the coming of that hour.  With purified endeavour mount nearer to that Sound.  Know when its tone steals through the misty dawn, or in the mellow sunlight strikes soft upon the ear, that soon the inner hearing will become expanded feeling and will give place to sight and perfect comprehension.

Know when the music of the spheres comes to you note by note, in misty dawn or sunny noon, at cool of eve, or sounding through the deep of night, that in their rhythmic tone lies secret revelation.

(RI Page 763).

A FIRE MANTRAM

The point of light within the glowing arc, O Pilgrim on the Way, waxes and wanes as application hard or not betrays the purpose within the heart.

That point is ever there, unnoticed and unseen.  Dark is the night and drear, and sore the heart of the unilluminated Pilgrim.  Dark is the night but drearness is not felt when within the gloomy portal is seen the bright illusive light, the light that flickers ever on ahead, enticing with its gleam the Pilgrim ever onward.

Six times the light may wax and wane, six times the glow is felt, but at the seventh glowing hour the Flame bursts forth.

Six times the Flame bursts forth, six times the burning starts, but at the seventh hour the altar is lost sight of and only Flame is seen.

Six times the circle of the burning fire, six times the roaring furnace burns and separates, but at the seventh naught is left save the ascending Flame, that mounts to the Triadal Spirit.

Six times the Flame mounts up, six times the cloud recedes, but at the seventh naught is seen save everlasting fire.

Six times the flames absorbs the water, six times the moisture disappears, but at the seventh great absorption naught is left save iridescent fire.

Three times the fire envelops, three times the sun recedes; at time the fourth the work is done, and naught is left save Flame primordial.  That Flame absorbs, revolves, receives, and remains.  When all that is has traversed the Flame, then Time is not, (RI Page 769).

A TREATISE ON WHITE MAGIC:-

The definition of the soul may be regarded as somewhat more feasible than that of spirit owing to the fact that there are many people who have experienced at sometime or another an illumination, an unfoldment, an uplifting, and a beatitude which has convinced them that there is a state of consciousness so far removed from that normally experienced as to bring them into a new state of being and a new level of awareness.  It is something felt and experienced, and involves that psychic expansion which the mystic has registered down the ages, and which St. Paul referred to when he spoke of being "caught up to the third Heaven," and of hearing things there which it is not lawful for man to utter.  When hearing and sight on those levels are both producing registered experience then we have the occultist plus the mystic.
(TWM Page 34).

This is the objective of our work.  Let this not be forgotten, and let every effort be made to bring mind and brain into such a functioning condition that a man can slip out of his own meditation and (losing sight of his own thoughts) become the soul, the thinker in the kingdom of the soul, (TWM Page 89).

The Great Ones look to see the faculty of pliability and adaptability working out, that faculty of adaptation that is one of the fundamental laws of species which nature so wonderfully demonstrates.  The transference of this law to the inner planes and its working out in the new cycle of effort must be undertaken.  This law of adaptation involves the appreciation of the need, the recognition of the new force coming in with the new cycle and the consequent bringing together in wide synthesis of the need and of the force, regarding the personal self simply as a focal point for action and transmutation.  It involves the transmutation of the five senses and their extension into the subtler planes so that sight, hearing, touch, taste and smell are welded into one synthetic cooperating whole, for use in the great work.  On the physical plane, these tend to the unification of the personal life and to the adaptation of the physical world to the needs of the personal self.  On the subtler planes they must be transmuted until they are adequate to the needs of the group of which the individual forms a fragmentary part.  The ability to do this is one of the things that the Great Ones look for in those individuals whose privilege it may be to inaugurate the New Age, (TWM Page 139).

The form, through the medium of the five senses, becomes aware of the vibratory aspect of all forms in the environment wherein it, itself, is a functioning entity.  Later, in time and space, that functioning form becomes increasingly aware of its own interior vibration, and by tracing back that vibration to its originating source becomes aware of the Self, and later of the Kingdom of the Self.  Humanity as a whole is aware of its environment and, through the information conveyed by the sense of sight, hearing, touch, taste and smell, the phenomenal world, the outer garment of God, is known, and communication between the Self and what we call the natural world is set up.  As the mind appropriates and synthesizes this knowledge, the dweller in the form passes through the following stages:

1. Vibration is registered, and the environment has its effect upon the form.

2. This effect is noted, but not understood.  The man, under the slow and steady impact of this vibratory [Page 147] effect, slowly awakens to consciousness or awareness.

3. The environment begins to interest the man and he regards it as desirable.  Steadily the attraction of the three worlds grows and holds the man in reiterated incarnation.  (The word "re-iterated" is literally and more academically correct than the word "repeated."  Each of us is really a re-iterated word, sounding in time and space.)

4. Later, when the vibration of the environing forms of the natural world becomes monotonous through constant impact over many lives, the man begins to turn a deaf ear and an un-seeing eye upon the familiar phenomenal world of desire.  He becomes insensitive to its vibratory impact and increasingly aware of the vibration of the Self.

5. Later, on the Path of Probation and of Discipleship, this subtler vibratory activity exerts an increasing allure.  The outer world ceases to attract.  The inner world of the self assumes paramount place in the desire nature.

6. Little by little, using the language of modern psychology, within the outer form, which is the response apparatus for the process of becoming aware of the phenomenal world, the disciple builds a new subtler response apparatus whereby the subjective worlds can be known, (TWM Page 146-147).

It is interesting to remember this:  If a thought-form is sent forth into the emotional world to gather to itself a body of desire (the impelling force which produces all objectivity) and is immersed in a "condition of the waters" which can best be described as purely selfish, all that occurs is as follows:  It is lost, by being drawn into the astral body of the disciple, which is the focal point for all astral energy employed by the disciple.  It is swept into a vortex of which the individual astral body is the centre and loses its separate existence.  The simile of the whirlpool is of value here.  The thinker is like a man throwing a toy boat from the shore into a stream of water.  If he throws it into a whirlpool, it is sucked in time into the central vortex and so disappears.  Many forms, thus constructed by an aspirant in his meditation work are lost and fail in their objective because of the chaotic and whirling state of the aspirant's emotional body.  Thus good intentions come to naught; thus good purpose and planned work for the Master fail to materialize because, as the thought-form passes downward on to the plane of desire and emotion, it contacts only the seething waters of fear, of suspicion, of hatred, of vicious or purely physical desire.  These being more potent than the little form, drown it, and it passes out of sight and out of existence, and the man becomes conscious of another abortive effort. (TWM Page 160).

But the time has come when the Light in the head is not only present but can be somewhat used.  The karma of the aspirant is such that it becomes possible for him, through strenuously applied effort, to handle his life in [Page 168] such a way that he can not only fulfill his karma and carry out his obligations, but has sufficient determination to enable him to handle the problems and obligations of discipleship also.  His service to others is carried out with the right motive, and is beginning to count and make its power felt, and he is losing sight of his own interests in those of others.  When this occurs certain esoteric happenings take place. (TWM Page 167-168).

The development of right motive is a progressive effort, and constantly one shifts the focus of one's incentive when one discovers himself, as the Light shines ever more steadily upon one's way, and constantly a newer and higher motive emerges.  Again, let me illustrate:  An aspirant in the early stages is practically always a devotee.  To measure up to the standard set by a loved friend and teacher, he struggles and strives and gains [Page 204] ground.  Later, this object of his devotion and ardent effort is superseded by devotion to one of the Great Ones, the Elder Brothers of the race.  He bends all his powers and the forces of his nature to Their service.  This incentive is, in its turn, surely and steadily superseded by a vital love for humanity, and love of one individual (be he ever so perfect) is lost sight of in love for the whole brotherhood of men.  Unceasingly, as the soul takes more and more control of its instrument and the soul nature steadily manifests, this too is superseded by love of the ideal, of the Plan, and of the purposes underlying the universe itself.  The man comes to know himself as naught but a channel through which spiritual agencies can work, and realises himself as a corporate part of the One Life.  Then he sees even humanity as relative and fractional, and becomes immersed in the great Will, (TWM Page 203-204).

We have with us always that symbolic daily occurrence wherein the part of the world in which we live swings out into the clear light of the sun, and later returns into the healing dark of the night.  Our very familiarity with the phenomenon causes us to lose sight of its symbolic significance and to forget that under the great law, periods of light and dark, of good and evil, of submergence and emergence, of progress into illumination [Page 243] and apparent betrayal into darkness, characterize the growth of all forms, distinguish the development of races and nations, and constitute the problem of the aspirant who has built for himself a picture of walking in a constant illumined condition and of leaving all dark places behind, (TWM Page 242-243).

It is the harmlessness that springs from true understanding and control of the personality by the soul, that leads inevitably to spiritual expression in every-day life.  It emanates from a capacity to enter into the consciousness and to penetrate into the realisation of one's brother, and when this has been accomplished—all is forgiven and all is lost sight of in the desire to aid and to help, (TWM Page 318).

As regards the problems occupying the attention of all of you who are living in this time of world unrest and upheaval, I have a word of cheer to give you.  Though, to you, the whole situation may have seemed clouded and the horizon darkened by storms, bear in mind that when the disturbance is general, as now, and the whole area involved, then the end is near.   In nature, a general electric storm serves to clear the atmosphere, and ushers in a period of sunshine and more grateful living conditions.   We have had the electrical storm of the world war, and the period of gradual dispersion of the clouds has been with us, with the thunder rumbling round, and sudden sharp storms of wind and rain upsetting the hopefulness of those desiring sunshine.  Those who with patience carry on the work, who keep the inner calm and surety who lose sight of the foreground of personalities, and bear only in mind the formless forces that are at work through all forms and seasons, will see order brought out of chaos, construction out of past destruction and present adjustments; they will see the setting loose of fresh life forces, hitherto shut out by the crystallising shells built by man.  So hold the inner vision steadily and have that long patience which endures through the lesser cycle, because the key to the greater cycle has been held with firmness, (TWM Page 325).

Remember that no man is a disciple, in the Master's sense of the word, who is not a pioneer.  A registered response to spiritual truth, a realised pleasure in forward-looking ideals, and a pleased acquiescence in the truths of the New Age do not constitute discipleship.  If it were so, the ranks of disciples would be rapidly filled and this is sadly not the case.  It is the ability to arrive at an understanding of the next realisations which lie ahead of the human mind which marks the aspirant, who stands at the threshold of accepted discipleship; it is the power, wrought out in the crucible of strenuous inner experience, to see the immediate vision and to grasp those concepts in which the mind must necessarily clothe it, which give a man the right to be a recognised worker with the plan (recognised by the Great Ones, if not recognised by the world); it is the achievement of that spiritual orientation, held steadily—no matter what the outer disturbance in the physical plane life may be—that signifies to Those Who watch and seek for workers, that a man can be trusted to deal with some small aspect of Their undertaken work; it is the capacity to submerge [Page 583] and to lose sight of the personal lower self in the task of world guidance, under soul impulse, which lifts a man out of the ranks of the aspiring mystics into those of the practical, though mystically minded, occultists, (TWM Page 582-583).
It must be remembered that all work, in the sight of the Great Ones, is of equal importance.  For those souls who are at the stage where a home or office provides sufficient experience, that is for them the supreme effort; their attempt to work is-—on its own level-—as great an achievement as to fulfill the destiny of a Christ or a Napoleon.  Forget this not and seek to see life truly and not with its distinctions-—men-made and dangerous.  A disciple who has not yet the fuller vision of a more trained worker and who is only just learning the ABC of public work may, with all his failures and dense stupidities, be doing as well as an older disciple with his wider knowledge and experience, (TWM Page 632).

That each of you may so work, and that each of you may lose sight of self in the realisation of world need, is the earnest prayer and deepest aspiration of your brother, THE TIBETAN, (TWM Page 640).

THE UNFINISHED AUTOBIOGRAPHY:-

It was a Sunday morning.  The previous Sunday I had heard a sermon which had aroused all my aspiration.  This Sunday, for some reason, I had not gone to Church.  All the rest of the house-party had gone and there was no one in the house but myself and the servants.  I was sitting in the drawing-room reading.  The door opened and in walked a tall man dressed in European clothes (very well cut, I remember) but with a turban on his head.  He came in and sat down beside me.  I was so petrified at the sight of the turban that I could not make a sound or ask what he was doing there.  Then he started to talk.  He told me there was some work that it was planned that I could do in the world but that it would entail my changing my disposition [Page 36] very considerably; I would have to give up being such an unpleasant little girl and must try and get some measure of self-control.  My future usefulness to Him and to the world was dependent upon how I handled myself and the changes I could manage to make.  He said that if I could achieve real self-control I could then be trusted and that I would travel all over the world and visit many countries, "doing your Master's work all the time."  Those words have rung in my ears ever since.  He emphasised that it all depended upon me and what I could do and should do immediately.  He added that He would be in touch with me at intervals of several years apart, (UA Page 35-36).

The canteen lot used to come to the room every evening to see me.  I made no attempt to get them to attend the meeting but we got along well.  It was there that I learnt to discriminate between the different types of drunks.  There is, of course, the quarrelsome drunk and many is the drunken fight into which I have thrust myself—never getting hurt but proving a pest, I am sure.  This type never bothered me and I never suffered from my intervention.  The M.P.s used to welcome my help to get the men quieted down.  I became quite an expert.  Then there is the affectionate drunk and of him I was frankly terrified.  I never knew what he would do or say but learnt always to keep a chair or table between myself and him.  Lion tamers have found a strong chair very useful between themselves and a cross lion, and I can recommend it with full confidence in the case of an affectionate drunk.  The morose drinker is far more difficult but not so common.  One learns, too, to distinguish between those men whose drinking affects their legs and those whose heads [Page 63] get affected and the technique employed for each is different.  Many is the time when working among soldiers, I have been asked by the M.P.s to help them get a drunken soldier quietly home.  They would keep out of sight but close at hand and the spectacle would then be seen of me and the drunken man, making W's along the road.  You can, perhaps, picture the horror of my aunt if she had ever seen this erratic progress, but I did it all "for Jesus' sake" and never once did a man attempt to be rude.  However, I would surely have hated to see one of my own girls in a similar position and would have felt that what was good for the goose was not always good for the gosling, (UA Page 62-63).

At the Bombay railroad station I had a very human and educational experience.  This experience goes to show how wonderful human beings are, which, if you will note, is one thing I can and do prove in this book.  I was, as you may have gathered, a consummate prig, even if well-intentioned.  I was almost too good to live and certainly holy enough to be hated.  I had taken no part in the current life of the ship, but had strutted about the deck with my large Bible under my arm.  There was one man on the ship who was my pet abhorrence and had been ever since I left [Page 67] London.  He was the life of the ship; he handled the daily sweepstakes; he got up the dances and arranged the theatricals; he played cards and I knew that he drank an inordinate amount of whiskies and sodas.  The voyage took three weeks in those days and I watched him with disdain all the time.  From my point of view, he was the devil.  He had spoken to me once or twice, but I had made it very clear that I wanted nothing to do with him.  Waiting for the train that day in the big Bombay railroad station, scared stiff and wishing I had never come, this man came up to me and said, "Young lady, you don't like me and have made that very clear, but I have a daughter about your age and I am damned if I would like to have her travelling alone in India.  Whether you like it or not, you are going to show me which is your compartment.  I want to look over your travelling companion and you can make the best of my decision.  I am also coming to fetch you for meals at the stations where we have to get off to eat."  What came over me I do not know but I looked him straight in the eye and said, "I am frightened.  Please look after me."  This he most adequately did and the last sight I ever had of him was standing in his pyjamas and dressing-gown in the middle of the night at a railroad junction, tipping the guard to look after me as he could go no further on my way, (UA Page 66-67).

I learnt a great lesson at that time.  I proved to myself, with much surprise, that understanding and love will work with individuals when condemnation and accusations will fail.  I never had any more trouble with that gang.  One of them is still my friend although I have lost sight of all the rest during the forty years which have elapsed since then. [Page 75] This man came to see me when I was in London in 1934 and we talked of those far away times.  He is doing well.  I made, however, a disturbing discovery.  These men had been won over to better things, not by my eloquent preaching or by any emphasis upon the theological precept that the blood of Jesus could save them, but simply by loving understanding.  I had not believed that that was possible.  I had yet to learn that love is the keynote of the Christ's teaching and that it is His love and life that saves and not any violent theological pronouncements over the fear of hell, 
(UA Page 74-75).

We went straight from England to Cincinnati, Ohio, where my husband was studying at the Lane Theological Seminary.  I immediately set in and took his various courses with him, whilst the money which I had supported both of us and paid all expenses.  I found when it came down to the details of married life that I had absolutely nothing in common with my husband, except on religious views.  He knew nothing really of my background and I knew less of his.  We both tried at this time to make a success of our marriage, but it was a failure.  I think I would have died of misery and despair had it not been for the coloured woman who ran the boarding-house, connected with the seminary, on the top floor of which we had one room.  Her name was Mrs. Snyder and she adopted me on sight.  She nursed me [Page 105] and petted me and took care of me; she scolded me and she fought for me and, for some reason, she hated the sight of Walter Evans and took pleasure in telling him so.  She saw to it that I had the best that it was in her power to provide.  I loved her and she was my one confidante, (UA Page 104-105).

I was advised to go into the packing department to pack the sardines in cans and this I did.  It was a much rougher group of factory hands—rather tough women, Mexicans and the type of man I had never met before—even in social work.  When I first went into this department they made it hard for me by poking fun at me.  I didn't belong, apparently.  I was obviously too good and, of course, exceedingly proper and they did not know what to make of me.  A gang of them used to collect near the gate of the factory and when I hove in sight they'd start singing, "Nearer my God to Thee."  I didn't like it at first and used to shudder at the thought of going through the gate but, after all, I'd had a lot of experience in handling men and little by little I won them, so that I really had a good time.  I never lacked for fish to pack.  A clean newspaper would find its way mysteriously on to my stool.  They watched out for me in all kinds of ways and I would like again to point out that this had nothing, whatever, to do with me.  I did not know the names of these men and women.  I had never done them a kindness in my life, but they were just straight good to me and I have never forgotten it.  I learnt to like them very much and we grew to be good friends.  I never, however, learnt to like the sardines.  I made up my mind that if I was going to be a packer I would make it financially worth while.  I wanted money for the children, so I brought my mind to bear on the problem of packing.  I watched the other [Page 130] packers.  I studied every movement so that there would be no waste effort and in three weeks' time I was the show packer in the factory.  I handled an average of ten thousand sardines a day and packed hundreds of cans.  Visitors to the factory were brought to watch me and then I paid the price of my good work and had to listen to comments such as, "What's a woman like this doing in a factory?" and "She looks too good for her job, but is probably no good."  "She must have done something to have brought herself down to this kind of work."  "Better not be taken in by appearances, she's probably a bad egg."  I am quoting literally.  I remember once the foreman of the factory was standing by listening to a group talking about me in this way and watching me squirm.  The comments had been particularly rude and my hands were literally shaking with fury.  After they had passed on he came up to me and said, with the kindest expression on his face, "Never you mind, Mrs. Evans, we here call you 'the diamond lost in the mud'."  I found that full compensation for all that had been said.  Is it to be wondered at that I have an unalterable and unshakable faith in the beauty and divinity of humanity?  If these had been people who were under obligation to me, the story would be different, but all this expressed the spontaneous kindness of the human soul to people in similar difficulties to their own.  The poor are usually kind to the poor.
(UA Page 129-130).

III. The Truths Taught in the True Esoteric Schools

It should be noted that many of the truths, hitherto imparted under the term "esoteric," have either not been so, or are now entirely exoteric.  The esoteric truths of the past are the exoteric fundamental truths of the present.   During the past one hundred years, the esoteric doctrines and the secret teaching of the Ageless Wisdom—given to the public often under the pledge of secrecy—have become public property.  The nature of man as taught in the mystery schools of the past has—under other names—become recognisable as modern psychology.  The mystery of the astral body, of the etheric body and the mental body are now dealt with in our universities, in our psychological courses, dealing with the vitality of the human being, his emotional nature and the mind.  The belief in the Masters was a closely guarded secret; now They are discussed from public platforms in all our great cities.  The way of meditation and its techniques were closely guarded subjects and the public was taught that such teachings were dangerous; today, this idea is exploded and scores of people throughout the world meditate, make alignment and arrive at soul contact and knowledge.  The truth has also been veiled and hidden by a vast body of secondary teaching which has sidetracked the interest of the enquirer, and engrossed his attention through the importance attached to phenomena.  Posture, the use of ancient formulas, words and mantrams, breathing exercises, mysterious hints as to the raising of the kundalini fires, the awakening of the centres and other enticing aspects of secondary occultism have caused people to lose sight of the fact that much of the above, being in the realm of phenomena, is concerned with the physical body, its correct adjustment, its vitalisation and energising and that it deals with effects and not with the essential causes of the effects.  All these phenomenal results will be demonstrated normally, safely and sanely as well as automatically when the inner man—emotional and mental—is en rapport with the spiritual world and is beginning to function as a spiritual being.  This secondary approach to truth has done much harm to the cause of real occultism, and has properly disturbed the best minds in the spiritual field, (UA Page 275).

