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DISCIPLESHIP IN THE NEW AGE - VOLUME I:-

Figuratively speaking, there is a lack of steady contact between the mind and the astral body. Here is the weak place in your alignment. When you are mentally alert, which is quite often, a temporary coordination is set up and there is what one might call a momentary alignment. But the moment your mental activity ceases there is a complete break. You then function as a sentient, emotionally vital and active person, with the mental nature remaining outside the lower alignment. (DINA I Page 192).

For the coming year, keep your spiritual diary in terms of crisis. Create not these crises for yourself. They are not of a physical nature, nor need they be emotional. But they should be mental and of the soul. If these crises occur within the astral body they produce a contraction—which is incident to selfish concentration, to that pain or pleasure which comes when there is the satisfaction or the negation of that which is demanded, emotionally or sentiently. Is this not so, my brother? But the crises of the soul are expansions, registered by the inflow of love and light. They are mentally recognised crises of inclusiveness. These lead one on and prepare one for the later more vast expansions which we call initiations. It is these expansive crises in the various aspects of your nature which I ask that you watch and register and record during the coming year. Note in which body or vehicle of experience they occur. Note, too, your reaction to them and their after-effect in your personal life and in your service. You will find this of major interest. (DINA I Page 229).
You see, my brother, you are essentially the occultist, being a first ray soul and working through a fifth ray personality. This is a combination of great value but it carries with it its limitations because it is entirely along one major line of energy, [page 556] 1-3-5-7, and this is intensified by the fact that your mental body is on the third ray and your physical body is on the first. This last force type utilised by you in the physical body runs counter to the usual rule but with disciples the rule is not unchangeable. You will see, therefore, how the line of the will or power energy, intelligently applied, dominates your equipment in this life. Your astral body is on the sixth ray; this constitutes your "door of entrance" to the major ray of the solar system, and to the Heart of God and of your fellowmen. In your next incarnation, you will need to balance this condition, and the balancing will only take place as is desired, if the impetus for it originates through the potency of the love which your astral body can succeed in expressing in this incarnation. Therefore, for the remainder of your present life, the right unfoldment and the achieved control of the love nature, as your sentient astral body can express it, is of paramount importance. It is essential for your rapid integration into the hierarchy of souls and servers. (DINA I Page 555-556).

As still further progress is made, the joy of the soul begins to pour through the worn and weary vehicles, and gradually the positive nature of the soul takes hold. When this is strong enough and the man is sufficiently decentralised, it is the soul quality which will persist in spite of physical limitations, and the inner sense of weariness will then be carefully negated and consciously and intelligently transmuted. There will be the recognition of personality distress but also a planned effort to transcend it. This process of "divine imposition" gradually brings in the healing force and thus perfect health in some life is the reward of the initiate's effort to live as a soul and not to feel as a personality. It is this divine pouring in of the soul's quality of life which is the true key to self-induced healing.

Will you remember, what I have elsewhere pointed out, that:

1. Happiness is the goal of personality desire and its most desired sentient reaction.

2. Joy is the quality of soul life and that quality can be imposed upon the personality, thereby superseding happiness and imparting the gift of truth.

[page 558]

3. Bliss is the nature of the spiritual Being and is, in its turn and in due time, imposed upon the rhythm of the soul. It is the gift of synthesis.

You see clearly from the angle of mental observation, acutely and intelligently applied. Now learn to feel as clearly that which you see, both the good and that which is not so good, and love steadily in both directions. As yet, you love not where you criticise. This you must learn to do and that love will shed new light on that which you perceive and you will learn to feel. Life will then open up before you in new rhythms of service and of usefulness. (DINA I Page 557-558)

DISCIPLESHIP IN THE NEW AGE - VOLUME II:-

The basic intention of the meditation is to train you to be intelligently aware of what Patanjali calls "the raincloud of knowable things," of the intentions, purposes and ideas which, at any given period, motivate the hierarchical work and condition the quality of the inspiration which can be received from the Ashram to which you may be attached. By "attached" I mean the sense of relationship and not devotion or affection. Attachment, in reality, is an expression of the freewill of the subject, choosing and recognising its relationships and adhering thereto. In the spiritual sense, the motivation will be loving responsibility; in the personality sense, it will be sentient emotion. (DINA II Page 143).

There are, therefore, three organs of revelation, as far as the spiritual man is concerned:

1. The human eye, giving "in-sight" into the phenomenal world, letting in the light, and bringing revelation of the environment.

2. The eye of the soul, bringing revelation of the nature of the interior worlds, of the kingdom of God and of the divine plan.

3. The centre within the One Life which we call by the unmeaning word "Monad," the spark within the one Flame. In the final stages of initiation, the Monad becomes the revealer of the purpose of God, of the will of the planetary Logos and of the door which opens on to the Way of the Higher Evolution. This Way leads a man off the cosmic physical plane on to the cosmic [Page 292] astral plane, and therefore into the world of divine sentiency, of which we can have no possible understanding, but for which the development of consciousness has given us the initial steps. (DINA II Page 291-292).

This Point of Revelation brings with it certain revelations of an unexpected nature and imparts to the initiate certain new and significant results which register as truths to the initiate-consciousness. He discovers that he must learn the divine nature of the destroying aspect of the Will; he learns that it is not related, when demonstrating as this particular aspect, to determination or fixed intention, but is a fluid energy which can be directed toward the plane of desire wherever and whenever contacted; he finds out also that, in order to combat this vast and vibrant astral world, an aspect of light must be employed, and that therefore he is being given his first opportunity to work with Light under the inspiration of the Will—as do all the Members of the Hierarchy; he realises, consequently, that he must employ this aspect of light under the action—definitely directed—of the Will, in order to bring about the disappearance of that world as a sentient conscious entity; he knows that he must primarily destroy the astral phenomena for which he is creatively responsible, and that (having done this) he must demonstrate his complete freedom from the phenomenal contact of the astral plane at the second, the third and the fourth initiations. [Page 379] This he must do through the "advancing light" of lower mental substance, and the activity of the buddhic level of activity; then to this he adds the destroying power of the atmic level of activity. He has to take note, in this process, of a certain level of responsibility. Thus he can finally destroy (with the means of the advancing light of the atmic plane) a certain proportion of astral substance for which he is not individually responsible but which is nevertheless related to the group or to the nation with which he is by birth or inclination affiliated. It is the united and synthetic use of the three triadal expressions of energy which makes the work of the world servers effective. (DINA II Page 378-379).

EDUCATION IN THE NEW AGE:-

This "Path of Return," by means of which the race is withdrawn from outer emphasis and begins to recognise and register those inner conscious knowledges of that which is not phenomenal, has already (through the evolutionary process) reached a point of development wherein some human beings can follow along this path from the physical consciousness to the emotional, and from the emotional to the mental.  That part of the work is already accomplished in many thousands of cases and what is now required is facility and right use of this power.  This thread of energy, coloured by conscious sentient response, is later [Page 28] coloured by the discriminating consciousness of the mind, and this produces that inner integration which makes man eventually an efficient thinking being.  At first, this thread is used purely for lower selfish interests; it steadily gets stronger and more potent as time goes on, until it is a definite, clear, strong thread reaching from the outer physical life, from a point within the brain, straight through to the inner mechanism.  This thread, however, is not identified with the mechanism, but with the consciousness in man.  Through the means of this thread a man becomes aware of his emotional life in its many forms (note this phraseology), and through it he becomes aware of the world of thought; he learns to think and begins to function consciously on the mental plane, in which the thinkers of the race—a steadily increasing number—live and move and have their being.  Increasingly he learns to tread this path of consciousness, and thereby ceases to be identified with the animal outer form and learns to identify himself with the inner qualities and attributes.  He lives first the life of dreams, and then the life of thought.  Then the time comes when this lower aspect of the antahkarana is completed, and the first great conscious unity is consummated.  The man is an integrated, conscious, living personality.  The thread of continuity between the three lower aspects of the man is established and can be used.  It stretches, if such a term can be used (my intent being entirely pictorial), from the centre of the head to the mind, which is in its turn a centre of energy in the world of thought.  At the same time, this antahkarana is interwoven with the thread of life or the sutratma which emerges from the heart centre.  The objective of evolution in form is now relatively complete. (ENA Page 27-28).

The antahkarana, therefore, is the thread of consciousness, of intelligence, and the responsive agent in all sentient reactions.  The interesting point to bear in mind, and where we must now lay the emphasis, is that this thread of consciousness is evolved by the soul and not by the monad.  The World Soul pours its gossamer thread of sentient consciousness into all forms, into all body cells and into all atoms.  The human soul, the solar angel, repeats the process in relation to its shadow and reflection, the personality.  This is part of the creative work of the soul.  But, in its turn, the human being has also to become creative in the mental sense of the term and must repeat the process, for in all points the microcosm resembles the macrocosm.  Therefore, through the life thread, the soul creates and reproduces a personality through which to function.  Then through the building of the antahkarana, the soul first of all develops sentiency down upon the physical plane, and later bridges the gap—through meditation and service—between the three mental aspects.  It thus completes the creation of the path of return to the Centre, which must parallel the path of outgoing. (ENA Page 148).

THE EXTERNALISATION OF THE HIERARCHY:-

In connection with the petals of the lotus, you will find a close connection with the forces of the five kingdoms in nature; therefore, to the tabulation which was earlier given I would add the following for your consideration:

[Page 92] 

1. 5th Kingdom

Intuition

spiritual soul

head centre

2. 4th Kingdom

Intelligence
human soul

throat centre

3. 3rd Kingdom

Instinct

animal soul

solar plexus

4. 2nd Kingdom

Sentiency
feeling consciousness
heart centre

5. 1st Kingdom

Response
sub-consciousness
base of spine
(EOH Page 91-92).

Let the Spirit of Peace be spread abroad

Intermediary

Shamballa. Spiritual consciousness

Agent


The Christ

Expression

The will of God as love and peace




Sentient response

Planes of emphasis
The logoic or first plane




The buddhic, or intuitional plane




The astral or emotional plane

Focal point

The heart centre

Planetary centre
Shamballa

(EOH Page 163).

FROM BETHLEHEM TO CALVARY:-

Christ had reached maturity. Tradition tells us that He [page 88] was thirty years old when He was baptised and started on His brief and spectacular public career. How true this may be historically, who can say? It is of no real importance. Christ was, is, and ever shall be. Speaking symbolically, it was necessary that He should be thirty years old, for there is significance in that number, where humanity is concerned. Thirty signifies the perfecting of the three aspects of the personality—the physical body, the emotional nature, and the mind. These three compose the form side of man, and veil or hide the soul. They are in reality his mechanism of contact with the outer world, the equipment whereby his consciousness unfolds and awakens. In their totality they constitute his "response apparatus," as the psychologists call it. We know that man is a physical animal as well as an emotional, sentient being and a thinking entity. When these three parts of man's lower nature are functioning smoothly, and together form a unit for the use of the inner man, an integrated personality, or an efficient lower self, is the result. To this the number thirty testifies. Ten is the number of perfection, and thirty testifies to perfection in all three parts of the equipment of the soul. (BTC Page 87-88).

The soul, which is the hidden Christ in all, mediates between the spirit (the Father) and the human being. Christ emphasised this when He called attention to man's essential divinity, speaking of God as "our Father," as He was the Father of Christ. It was the light which He came to show and which He saw also (hidden and veiled) in all, enjoining upon us that we should let that light shine forth."5 He challenged us to show, and commanded us to demonstrate the perfection of which He was the embodiment. He proved to us the possible, and called upon us to express it. In this uniqueness of revelation Christ stands alone, because He was the greatest, the highest and the truest that has ever appeared, but not because—dare I say it?—He was the greatest that ever could appear. One dare not so limit God. Under the evolutionary revelation of the nature of divinity it appears that Christ climaxed the past and indicated the future  Is it not possible that there may be aspects and characteristics of the divine Nature of which we cannot as yet have the faintest conception? Is it not probable that our sentient apparatus is still inadequate to grasp the fullness of God? May not our mechanism of perception require further evolutionary unfoldment before still other divine and spiritual characteristics can be safely revealed to us and in us? There may be future revelations of such stupendous wonder and beauty that as yet we can form no faintest idea of their possible outline. Otherwise God would be limited and static, and unable to do more than He has already done. How dare we say that it is possible for us to envisage the limits of the nature of Deity? How can the human intellect arrogantly believe that [page 93] it can recognise, even through Christ, the ultimate objectives of the divine Will? The history of the unfoldment of the human consciousness proves that truth has been given out progressively, and that the brilliant galaxy of World Teachers gave an ever-widening interpretation of Deity, reaching, as time elapsed, an ever larger number. Christ has given us the highest and the most inclusive revelation to which the human consciousness can respond, up to the present era. But how shall we dare to say that no more is possible to God, when we are ready to receive it? For this we are fast preparing. Even Christ Himself told His disciples that "he that believeth on me, the works that I do shall he do also; and greater works than these shall he do."6 Either these words express a truth, or the whole structure of our belief falls to the ground. There is more still to be revealed, or else past history loses its point; ancient beliefs lose their significance; and we have reached an impasse which God Himself would seem unable to transcend. This we cannot accept. (BTC Page 92-93).

What do these words mean? We have talked of the kingdom of Heaven in terms of separation. We are either in that kingdom or out of it. We are told that we must step out of the kingdom of men (controlled by the world, the flesh and the devil) into another kingdom which is pictured as utterly different. Yet is this so? All aspects of the three sub-human kingdoms—animal, vegetable and mineral—are found in man; and their synthesis, plus another factor, the divine intellect, we call the human kingdom. Man unifies in himself the so-called lesser manifestations of deity. In the sub-human kingdoms of nature we find three major types of consciousness: the mineral kingdom, with its subjective discriminating power, its capacity to grow, and its ultimate radio-activity; the vegetable kingdom, with its sensitivity or sentiency, and its developing response apparatus which is sensitive to sunlight, to warmth and cold, and to other environing climatic conditions; the animal kingdom with its greatly increased awareness, its capacity for free movement and for wider contacts through its instinctive nature. The human kingdom embodies all these types of awareness—consciousness, sentiency, instinct—plus that mysterious human faculty which we call "the mind," and we sum up all these inherited qualities in the word "self-conscious." (BTC Page 94).

In the evolution of the race the sentient feeling nature is [page 99] first developed, and water has ever been the symbol of that nature. The fluid nature of the emotions, the constant shifting between sentient pleasure and pain, the storms which arise in the world of feeling, and the peace and calm which can descend upon a man, make of water a most apposite symbol of this interior subtle world of the lower nature in which most of us live, and wherein our consciousness is predominantly focussed. The average man or woman is predominantly a blend of the physical and emotional natures; all early races have this characteristic and the probability is that, in old Atlantis, civilisation was entirely centred in the feelings and the desires, in the emotions, and—among its most advanced types—in the heart life. John the Baptist therefore gave the baptism of water which testified to the purification of the emotional nature, which must always be a preliminary step to the purification by fire.

The Jordan baptism is symbolic of the purification of the conscience in man, just as Christ and His baptism symbolised for us the divine in man and the purification which follows the activity of that divine spirit in the lower nature. Conscience, with its call to the recognition of the higher values, of the deeper truths and of the birth unto life, leads to Jordan, and so Christ went there to "fulfil all righteousness."  This experience ever precedes the baptism into Christ and through Christ.

The baptism of John was a step upon the way into the centre, and of more general application than is the baptism of Jesus, for few are ready yet for the second initiation. It is preparatory to that final baptism, for the purification of the emotional nature must precede in time the purification of the mental nature, just as in the evolution of the race (and of a child, likewise) the feeling, sentient man is first developed, and then the mind comes into active life. The baptism which Christ gives His followers concerns the purification of the mind by fire. Fire, under the universal symbolism of religion, is ever symbolic of the mind nature. This baptism by fire is the baptism of the Holy Spirit. (BTC Page 98-99).

The life of the indwelling Christ produces the transformation of the physical body, but deeper still, that life operates upon the emotional-feeling nature, and through the process of transmutation converts the desires and feelings, the pains and the pleasures, into their higher correspondences. Transmutation has been defined as "the passage across from one state of being to another, through the agency of fire."6 It is appropriate in this connection to remember that the threefold lower man, with whom we have been dealing so often in these pages, is a dim reflection of [page 148] Deity Itself. The physical body is related to the third aspect of divinity, the Holy Ghost aspect, and the truth of this can be realised if we study the Christian concept of the Virgin Mary overshadowed by the Holy Ghost. The Holy Ghost is that aspect of divinity which is the active principle in matter, and of this the physical body is a correspondence. The emotional, sentient nature is a dim and distorted reflection of the love-nature of God which the cosmic Christ, the second Person in the Trinity, is engaged in revealing; and this aspect (transmuted through the agency of fire, the will or spirit of God) produces the transformation of the physical body. The mind in its turn is therefore the reflection of the highest aspect of deity, the Father, or Spirit, of Whom it is said that our "God is a consuming fire."7 The releasing activity of this form of God's spirit eventually produces that radiance (as a result of transformation and transmutation) which was the distinguishing characteristic of the Transfiguration initiation. "Radiation is transmutation in process of accomplishment." Transmutation being the liberation of the essence in order that it may seek a new centre, the process may be recognised as `radio activity' as far as humanity is concerned."8 (BTC Page 147-148).

It is important here to study briefly the place of the disciples in the story of this experience. Down through Biblical history we meet this triplicity. Moses, Aaron and Joshua; Job and his three friends; Shadrach, Meschach and [page 153] Abednego, the friends of Daniel; the three kings at the cradle in Bethlehem; the three disciples at the Transfiguration; the three Crosses on Calvary! What accounts for this constant recurrence of three? What does it symbolise? Apart from their possible historical appearance, does there lie behind them some peculiar symbology which can, when understood, render clear the circumstances in which they played their part? A study of their names and the interpretation of them as given in the familiar Cruden's Concordance may supply a clue. Take, for instance, the meaning of the names of Job's friends. They were Eliphaz the Temanite, Bildad the Shuhite, and Zophar the Naamathite. Eliphaz the Temanite means "my God is gold," and also "the southern quarter," the opposite pole to the north. Gold is the symbol of material welfare, and the opposite pole to spirit is matter, therefore in this name we have symbolised the tangible outer form of man, actuated by desire for material possessions and comfort. Zophar the Naamathite means the "one who talks," and his theme is pleasantness, which is the interpretation given to the word "Naamathite." Here we have the desire body typified, with its longing for pleasantness, for happiness and for pleasure, and an indication of the constant and ceaseless call and voice of the sentient nature, to which we can all testify. Bildad the Shuhite represents the mental nature, the mind, signifying as he does "contrition," which becomes possible only when the mind is beginning to be active (including the conscience). Shuhite means "prostration or helplessness," signifying that alone and unaided the mind can reveal but cannot help. Remorse and sorrow, involving memory, are the result of mental activity. Thus, in Job's three friends the three as aspects of his lower nature stand revealed. The same is the case when we study the names of Daniel's three friends. Abednego means the "servant of the sun," the server of the light; in that significance the whole duty and purpose of the physical outer man is summed up. Shadrach's name has a definitely emotional sentient connotation, for it means [page 154] "rejoicing in the way," and wherever we find reference to the basic dualities of pleasure and pain we are considering the emotional-feeling nature. Meschach means "agile," quick moving, which is in itself a very good description of the mental nature. Arjuna, in The Bhagavad Gita,13 points this out in his words to Krishna: "This union through oneness which is taught by Thee, ... I perceive not its firm foundation, owing to the wavering of the mind; for the mind wavers, Krishna, turbulent, impetuous, forceful; and I think it is as hard to hold as the wind." (BTC Page 152-154).

How do we know that the process of death brings about such definite changes in our consciousness that it proves fatal to us, as sentient beings, and renders futile all previous effort of thought, development and understanding? The wonder of Christ's Resurrection, as far as His Personality was concerned, consisted in the fact that, after having passed through death and risen again, He was essentially the same Person, only with added powers. May it not be the same with ourselves? May not death simply remove limitation in the physical sense, leaving us with enhanced sensibilities and a clearer sense of values? This life has moulded us and wrought us into certain definite expressions in form and quality, and these, rightly or wrongly, constitute that which is the Self, that which is the real man, from the angle of human life. There is something in us that refuses final identification with the physical form, in spite of what science and the inexperienced may tell us. An intuitive, substantial inner Self steadily and universally repudiates annihilation, and holds firmly to the belief that the search and the goal, the values [page 245] perceived and for which we struggle, must somewhere, some time, in some manner, prove themselves worth while. Any other point of view argues for the utter lack of an intelligent plan in existence, and leads to the despair which St. Paul expressed in the words: "If in this life only we have hope in Christ, we are of all men most miserable."10 We are surely on our way towards something of value and dynamic worth; otherwise life is a futile process of aimless wanderings; of caring for a body and educating a mind which have no worth of any kind, and are of no value to God or men. This, we know, cannot be the case. (BTC Page 244-245).

This thought gives rise to the question: What is it, therefore, that we seek to see survive? What part of ourselves do we regard as desirably immortal? What in each of us warrants persistence? Surely none of us seek to see the physical body resurrected, nor are we anxious again to be trammelled [page 246] and confined by the present limiting vehicle in which most of us find ourselves. Its value seems inadequate for the experience of resurrection and for the gift of immortality. Nor are we desirous, surely, of seeing the same psychic nature, with its aggregate of moods and feelings and sentient reactions to environing condition, hold sway over us again. Equally surely, none of us are pleased to contemplate the old idea of a sugary heaven wherein we pass our time clothed in white robes, singing and talking upon religious matters. We have outgrown these ideas, and to them Christ Himself is a direct refutation. He rose from the dead and entered upon a life of increased active service. The "other sheep" which He had to gather must be sought and shepherded;11 His disciples must be trained and taught; His followers must be guided and helped; the kingdom of God must be organised on earth. And still the risen Christ moves among us, often unrecognised, but busy with the task of world salvage and service. There is no heaven of peace and rest and inactivity for Christ whilst we remain unsaved; there is surely none for us who seek to follow in His footsteps. (BTC Page 245-246).

The resurrection therefore might be defined as the persistence [page 253] on into the future of that which is the divine aspect, and which is integrated with the life and consciousness of that sum total which we call God. That life and that consciousness flow through all parts of God's manifestation, the natural world. The kingdoms of nature have one by one evolved, and in so doing have expressed some aspect of His life as it informs and animates His creation. One by one, they have steadily progressed from the inert consciousness and slow, heavy rhythm of the mineral kingdom, and have revealed sequentially more and more of the hidden divine nature, until we come to man whose consciousness is of a much higher order and whose divine expression is that of the self-conscious, self-determined Deity. From automatic forms of consciousness, the life of God has carried the forms of life through sentient consciousness to the instinctive consciousness of the animal; then it has progressed on into the human kingdom, wherein self-consciousness holds sway, until the higher members of that kingdom begin to show a disposition towards divinity. The faint, dim signs of a still higher kingdom can now be seen, in which self-consciousness will give place to group-consciousness, and man will know himself to be identified with the Whole, and not to be simply a self-sufficient individual. Then the life of the whole body of God can flow consciously into and through him, and the life of God becomes his life and he is resurrected into life eternal. 
(BTC Page 252-253)
GLAMOUR: A WORLD PROBLEM:-

3. Astral glamour is a form of energy and an energy of great potency, owing to three factors:

a. It is of such an ancient rhythm, being inherent in astral substance itself, that it is most difficult for a human being to become aware of it or to understand it; it is the result of the age-long activity of human desire.

b. It is a corporate part of a man's own energy nature, and therefore constitutes for him the line of least resistance; it is part of a great world process and therefore a part of the individual life process also, and is, in itself, not wrong but an aspect of reality. This realisation necessarily complicates man's thought about it.

c. It is likewise definitely Atlantean in nature, being brought to a very high point of development in that race. It can therefore only be finally dissipated by the Aryan race using the right technique. The individual who is learning to dissipate glamour has to do two things:

1. Stand in spiritual being.

2. Keep the mind steady in the light.

From this it will be apparent that the energy of the astral plane as it expresses itself in the sentient desire life of the race, produces the major glamours of humanity, and can only be dissipated, dispersed and dispelled by the bringing in of the higher energy of the mind, motivated by the soul (GAWP Page 73).

Around the aspirants of that time could then be seen gathering the first clouds and fogs of glamour, though illusion [Page 108] was nowhere present. The first recognition of the plane of the emotions, of the astral plane, was evoked in the consciousness of the groups under preparation for the first initiation which was the highest initiation possible at that time. The reason for this slowly emerging astral consciousness in the physically polarised aspirant of that time, was due to the fact that one of the secrets of initiation consists in the right understanding and use of the consciousness which is aware and capable of functioning upon a plane higher than that on which humanity as a whole is, at any given time, living. Hence, in Lemurian times, the physically centred man who was on the verge of admission to the Path was aware of:

1. The physical duality wherein his consciousness was accustomed to function normally and of the conflict between the physical body per se and the vital etheric body.

2. A dimly sensed higher consciousness which was distinguished by quality and sentiency. This was all that he could at that time contact upon the most familiar plane today, the astral plane.

3. A growing sense of self-identity which was the awakening soul or self, the Master who was to lead him out of the purely physical consciousness into the next divine stage, the astral consciousness. Forget not, through familiarity and fatigue of conflict, the divinity of each developing step.

Thus it will be apparent to you, if the above is a true statement of fact, that glamour arose from the recognition of these factors in consciousness and was the result of man's reactions to the complexities of his own constitution and to the energy of his own soul. (GAWP Page 107-108).

This glamour has steadily deepened and intensified as more and more people have succeeded in resolving the initial physical cleavage and have become centred in the astral consciousness. Today such is the magnitude of this glamour and such the success of the evolutionary process, that humanity, as a whole, is wandering in the fogs and miasmas of the world of sentient consciousness. When I [Page 111] use the word "sentient" I do not refer to the sensory apparatus of the physical nervous system, but to the sentient awareness of the Self which is today so immersed in glamour that the mass of men are entirely identified with the world of feeling, of quality, of sentient interplay, and of emotional reactions, with their likes and dislikes, and their dominant self-pity. Self-pity is one of the major glamours of the advanced and sensitive man. It is the advanced people who contribute the most to the world glamour. The major glamour is the reaction of the aspirant to the truth, to reality when he first becomes aware of that which lies beyond the astral plane. He interprets all that he there senses and sees in terms of glamour, of emotional understanding, of a sentient fanaticism. He forgets that truth lies beyond the world of feeling altogether, unaffected by it, and can only be sensed in its purity when feeling is transcended and transmuted. The second major glamour is self-pity. (GAWP Page 110-111).

The individual glamours of which the disciple becomes aware are consequently of five types of force. These, when brought into activity simultaneously, produce those glamours which are strictly initiated and produced by the man himself. They are:

1. The forces of his dense physical nature and of the vital body which latter, functioning through the dense physical nature, produce a condition of maya or of uncontrolled energy.

2. The forces of the astral nature, based upon desire and upon sentiency. These, at this stage, fall into two groups which we call the pairs of opposites. Their potency is accentuating at this period of individual history, for the disciple is polarised in the majority of cases in his astral body and is, therefore, subject to the glamours produced by the interplay of the opposites, plus the condition of maya, referred to above.

3. The forces of the lower mental nature, of the chitta or mind-stuff of which the mental body is composed. This [Page 117] is coloured by past activity, as is the substance composing all the vehicles. This adds to maya and glamour, the state of illusion.

4. The personality ray then emerges and intensifies all these three aspects of force expression, producing eventually their synthetic work. Then we have the emerging of what has been called "the threefold glamorous condition," into one major glamour.

5. The soul ray or energy is all this time steadily increasing its rhythmic potency, and seeking to impose its purpose and will upon the personality. It is the united relation and the interplay between these two which—when a point of balance has been achieved—sweeps the man on to the Probationary Path, on to the Path of Discipleship, and right up to the gate of initiation. There, standing before the Gate, he recognises the final duality which awaits resolution. The Dweller on the Threshold and the Angel of the PRESENCE. (GAWP Page 116-117).

The issue is certain and determined for, in this solar system, the triumph of the soul and its final dominance and control is a foregone conclusion, no matter how great the glamour or how fierce the strife. Thus, the ascertaining (by the aspirant) of his ray influence is one of the first steps towards understanding the nature of his problem and the method of release. The psychology of the future will direct attention to the discovery of the two rays which govern the soul and personality. Having done this through a study of the physical type, emotional reactions and mental tendencies, attention will then be directed to the discovery of the rays governing the specialised vehicles. When these five rays (egoic, personality, physical, astral and mental) have been approximately ascertained, then the following factors will need consideration:

1. The nature, quality and stability of the glandular system.

2. The point attained in evolution. This will be done by a careful consideration of the centres and the glands and their relation to each other.

3. The recognition of the points of cleavage or the splits in the personality which exist. These can be:

a. Between the etheric and the physical bodies, leading to a lack of vitality, physical weakness, obsession and many forms of difficulty.
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b. In the sentient astral body, leading to a vast number of problems and psychological difficulties based upon undue sensitivity, reaction to glamour in the environment, innate tendencies to glamour in the equipment or resulting from sensitivity to the glamours of other people.

c. In the mental body, imposing mental illusions of many kinds, such as control by self-created thoughtforms, sensitivity to existing world, national, or environing thoughtforms of any school of thought, idée fixe, the sense of the dramatic or of importance, or a fanatical adherence to groups of ideas, inherited from the past, or mental reactions of a purely personal nature.

d. Between any of these groups of forces which we call bodies:

Between the etheric and astral bodies.

Between the astral and the mental bodies.

There is, for instance, a definite correspondence between the condition of negativity to physical plane living which is the result of a lack of integration between the physical and the etheric bodies, and that lack of interest and that failure to handle physical plane living which the thinker on abstract and scientific levels so frequently evidences. Both groups fail to make a definite and decisive manifestation upon the physical plane, both groups fail to deal with the problems of physical plane living in a clear and satisfactory manner, both are non-positive physically, but the causes producing these relatively similar conditions are totally different—though alike in their effects.

4. The comprehension of the Path of Life for an individual, through a study of his astrological indications. It is necessary in this connection to regard the sun sign [Page 120] into which a man is born, as indicative of his personality trends, and as embodying the characteristics which he has inherited from the past, but to regard the rising sign as holding within it the indications of the way that a man's soul would have him go. (GAWP Page 118-119).

Glamour, in its turn, veils and hides the truth behind the fogs and mists of feeling and emotional reaction; it is of unique and terrible potency, owing to the strength of human nature to identify itself with the astral nature and to the vital nature of conscious and sentient response itself. As you know and have been taught, glamour can only be dissipated by the inflow of clear, directed light; this is true of the life of the individual or of humanity as a whole. Illumination reveals first of all the existence of glamour; it provides the distressing contrasts with which all true aspirants wrestle and then gradually it floods the life to such an extent that eventually glamour completely vanishes. Men see things then as they are—a facade hiding the good, the beautiful and true. The opposites are then resolved and consciousness is superseded by a condition of realisation—a realisation of Being for which we have no adequate term. The technique of LIGHT becomes a permanent condition. (GAWP Page 241).

The difference between man, the microcosm, and the planetary Logos, the Lord of the World, the Macrocosm, lies in the fact that the Lord of the World is not identified with the maya which He has created, and which has its purpose in eventually bringing about the release of the "prisoners of the planet." To that Maya, HE is supremely indifferent and it is this divine indifference which has led to the great theological illusion of an anthropomorphic Deity and to the belief (in the East) that our planet is but the background [Page 243] or the plaything of the Gods. It is this cosmic indifference which has led to the human glamour concerning the "inscrutable will of God" and to the affirmation that God is far away and not immanent in every creature and in every atom of which creatures are made. These are some aspects of the glamours and illusions which must be dispelled and dissipated and, in the process, discovery will be made that the form is only maya and can be disregarded, that forces can be organised and directed by energy and that the world of thought, the field of sentient consciousness and the playground of the energies are something apart from the Thinker, from the One who feels and from the Actor and Player of the many parts which the Soul undertakes to play. (GAWP Page 242-243).

It will be obvious to you, therefore, that in these three activities of that Reality which is not identified with appearance, the will of God, the Destroyer aspect of Deity, is beneficently present. The act of abstraction produces the dispelling of the illusory world of thought; the withdrawal of the divine attention dissipates the sentient universe and brings glamour to an end; the cessation of divine direction brings death to the physical world. All these activities are evidences of the will or of the first aspect—the will-to-good which can and will function in perfection only when goodwill [Page 245] is finally and fully developed on Earth, through the agency of humanity. (GAWP Page 244-245).
We will now assume that the aspirant is aware of the need for him to establish a new and higher rhythm in his physical plane life, to organise his time in obedience to the injunction of his higher self, and to produce, consciously and scientifically, those effects which—in his highest moments—are presented to him as desirable. He has now a certain amount of knowledge as to the equipment available for his task and has mastered some facts anent the etheric vehicle. The pairs of opposites are clearly seen by him, even if he is as yet influenced by one or other of them; he is aware of a basic disagreement between his vision of goodness and his expression of that goodness. He has learnt that he is a triple reflection of a higher Trinity and that this Trinity is—for him—the Reality. He understands that [Page 247] mind, emotions and physical being are intended eventually to manifest that Reality. In the last analysis, he knows that if that intermediate aspect of himself, the etheric body, can be controlled and rightly directed, then vision and expression will and must finally coincide. He is also aware that the dense physical body (the outer tangible appearance) is only an automaton, obedient to whatever forces and energies are the controlling factors in the subjective, conditioning the man. Is that physical body to be controlled by emotional force, pouring through the sacral centre and producing desire for the satisfaction of the physical appetites, or through the solar plexus leading to emotional satisfaction of some kind? Is it to be responsive to the mind and work largely under the impulse of projected thought? Is it perhaps to be directed by an energy greater than any of these but hitherto apparently impotent, the energy of the soul as an expression of pure Being? Is it to be swept into action under the impulse of sentient reactions, ideas and thoughts, emanating from other human beings or is it to be motivated and spurred into activity under the direction of the spiritual Hierarchy? Such are some of the questions to which answers must be found. The stage of aspiring, dreaming and of wishful thinking must now be superseded by direct action and by the carefully planned use of the available forces, swept into activity by the breath, under the direction of the inner eye and controlled by the spiritual man. Which energies can and must be thus used? What forces must be brought under direction? In what manner can they be controlled? Should they be ignored and so rendered futile by that ignoring, or are they forces which are needed in the great creative work?

It will be apparent to you that the first step the spiritual investigator has to take is to ascertain—truly and in the light of his soul—where exactly is his focus of identification. [Page 248] By that I mean: Is his major use of energy to be found upon the mental plane? Is he predominantly emotional and utilising force from the astral plane the greater part of the time? Can he contact the soul and bring in soul energy in such a manner that it negates or offsets his personality force? Can he thus live like a soul upon the physical plane, via the etheric body? If he earnestly studies this problem, he will in time discover which forces are dominant in the etheric body and will become aware consciously of the times and experience which call for the expenditure of soul energy. This, my brother, will take time and will be the result of prolonged observation and a close analysis of acts and sentient reactions, of words and thoughts. We are here concerned, as you can see, with an intensely practical problem which is at the same time an intrinsic part of our study and which will be evocative of basic changes in the life of the disciple. (GAWP Page 246-248).

You will note that this is all embodied and brought about in the sevenfold work described above. This can be summarised as follows:

1. The disciple discovers the focus of his identification.

2. He ascertains the nature of the forces he is in the habit of using and which perpetually seem to swing him into action. 
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3. He becomes aware of the strength and frequency of this force expression.

All this is carried forward as the mental observer.

4. He becomes conscious of the quality of the forces employed, their ray relation or their astrological significance.

This is a sentient, feeling activity and is not so basically mental as the previous three stages.

5. He identifies the centres in the etheric body and becomes aware of their individual existence as force agents.

6. The two "triangles of vision and direction" in the head reach a stage of organisation and become

a. Active and functioning mechanisms.

b. Related and functioning, as one expressive instrument. This is an objective and subjective activity.

7. The galvanising of the physical body into activity through the medium of the directing agencies in the head and through the centres up the spine.

The question now arises as to how this is to be brought about. This brings us to our second point. 
(GAWP Page 252-253).

I have, in my other books, given much information anent the etheric body and the centres—major and minor—which are to be found within its radius. There is a tendency among students to identify the centres with the physical body in their thinking and not so clearly with the etheric body. This concerns location in the majority of cases and is a mistake. Aspirants would do well to avoid any concentration at all [Page 261] upon the physical body and learn gradually to shift their focus of attention into the etheric body. Necessarily the physical body is active and potent but increasingly it should be regarded as an automaton, influenced and directed by:

1. The vital body and the forces of maya; or by inspiration, emanating from points of spiritual tension.

2. The astral vehicle and the forces of glamour; or sentient, conscious love, emanating from the soul.

3. The mind and the forces of illusion; or by illumination, coming from higher sources than the life in the three worlds.

4. The soul, as the vehicle of monadic impression, until such time as the antahkarana is built—that bridge in mental matter which will eventually link the Monad and the personality. (GAWP Page 260-261).

INITIATION, HUMAN AND SOLAR:-

Initiation has to do with the conscious development of the self, and concerns the wisdom aspect of the One Self.  It presupposes the development of the intelligence principle, and involves the apprehension by the human unit of purpose and of will, and his intelligent participation therein through love and service.  The devas, with the exception of those greater devas who have in earlier cycles passed through the human kingdom and are now co-operating in the evolution of man, are not as yet self-conscious.  They grow and develop through feeling and not through the power of conscious thought.  Man, however, grows through expansions of self-conscious realisation, self-initiated and self-imposed.  It is the line of aspiration and of conscious endeavour, and is the most difficult line of development in the solar system, for it follows not along the line of least resistance, but seeks to initiate and impose a higher rhythm.  The devas follow the line of least resistance, and seek to appropriate and experience in fullest tide of feeling and sentiency the vibration of things as they are.  Therefore the method for them is an ever-increasing intensity of appreciation for the feeling of the moment, and not, as in man, an ever-increasing depreciation of things as they are, or of the material aspect, which leads to an endeavour to reach out and enfold within his consciousness the subjective reality, or the things of the spirit—this in contradistinction to the objective unreality, or the things of matter.  The devas seek to feel, whilst man seeks to know.  For the former, then, those expansions of consciousness which we call Initiation, exist not, except in the cases of those advanced beings who, having passed through the human stage, both feel and know, and who, under the evolutionary law, expand their knowledge in ever-increasing degree. (IHS Page 97).

THE LIGHT OF THE SOUL:-

As the aspirant chooses with care the "objects" upon which he will meditate, he through these objects, builds himself a ladder by means of which he arrives eventually at the objectless.  As his mind assumes increasingly the meditative attitude of the soul, the brain becomes also increasingly subjugated to the mind as the mind is to the soul.  Thus is the lower man gradually identified with the spiritual man who is omniscient [Page 34] and omnipresent.  This meditative attitude is assumed through a fourfold process:—

1. Meditation on the nature of a particular form, realising, as the form is pondered upon, that it is but a symbol of an inner reality, our whole tangible objective world being built up of form, of some kind (human, subhuman and superhuman), which expresses the life of hosts of sentient beings.

2. Meditation upon the quality of any particular form, so that an appreciation of its subjective energy may be gained.  It should be borne in mind that the energy of an object may be regarded as the colour of that object, and hence the words of Patanjali IV, 17 become illuminating in this connection and serve as a commentary upon this second point.  This is called "discriminative participation," and through it the student arrives at that knowledge of energy in himself which is one with the object of his meditation.

3. Meditation upon the purpose of any particular form.  This involves consideration of the idea back of or underlying any form manifestation and its display of energy.  This realisation carries the aspirant onward to a knowledge of that part in the plan or purpose of the All which is the motivating factor in the form's activity.  Thus through the part, the Whole is contacted and an expansion of consciousness takes place, involving bliss or joy.  Beatitude always follows upon realisation of the unity of the part with the Whole.  From meditation upon the tattvas, the energies or principles, or upon the tanmatras or [Page 35] elements composing spirit-matter, a knowledge of the purpose or plan for the microcosmic or macrocosmic manifestations eventuates and with this knowledge comes bliss.

In these three are to be found correspondences to the three aspects, spirit, soul and body, and an illuminating study for the earnest student.

4. Meditation upon the soul, upon the One who uses the form, who energises it into activity and who is working in line with the plan.  This soul, being one with all souls and with the Oversoul subserves the one plan and is group-conscious.

Thus through these four stages of meditation upon an object, the aspirant arrives at his goal, knowledge of the soul, and of the soul powers.  He becomes consciously identified with the one reality, and this in his physical brain.  He finds that truth which is himself and which is the truth hidden in every form and in every kingdom of nature.  Thus he will eventually arrive (when knowledge of the soul itself is gained) at a knowledge of the All-Soul and become one with it. (LS Page 33-35).

9. Intense desire for sentient existence is attachment.  This is inherent in every form, is self-perpetuating, and known even to the very wise. (LS Page 115)

9. Intense desire for sentient existence is attachment.  This is inherent in every form, is self-perpetuating, and known even to the very wise.

This form of attachment is the basic cause of all manifestation.  It is inherent in the relationship of the two great opposites, spirit and matter; it is the governing factor in logoic manifestation and this is the reason why even "the very wise" are subject to it.  This form of attachment is an automatic self-reproducing, self-perpetuating faculty, and it should be remembered that the overcoming of this tendency, even when carried to its highest stage by the adept, is but a relative overcoming.  As long as the Logos of our solar system, or the Absolute Spirit, incarnates through the medium of a solar system, this tendency will be present in the highest planetary Spirit and the most elevated spiritual existence.  All that is possible in overcoming attachment, or killing out desire, is to develop the power to balance the pairs of opposites on any particular plane so that one is no longer held by the forms of that plane and withdrawal becomes possible.  Very secondary meanings are given by the ordinary student to the words attachment, desire, and their killing out.  They are interpreted in terms of the student's [Page 138] small advancement.  They are but English words which most inadequately and only symbolically seek to express an occult work.  They can only be truly understood in terms of the law of Attraction and Repulsion and through an understanding of the system of occult vibrations. (LS Page 137-138).

20. The seer is pure knowledge (gnosis).  Though pure, he looks upon the presented idea through the medium of the mind.

Reference has already been made to the excellent translation of this sutra as given by Johnston which runs as follows:  "The seer is pure vision.  Though pure, he looks out through the vesture of the mind."  Ganganatha Jha throws still further light upon it in the words "The spectator is absolute sentience, and though pure, still beholds intellected ideas."  The thought conveyed is that the true man, the spectator, perceiver or thinker is the sum total of all perception, be it through the avenues of the senses or of the lower mind; he is in himself knowledge, clear vision or true perception.  All that exists in the three worlds exists because of and for him; he is the cause of its being and when he no longer seeks it or endeavours to vision it, for him it exists not.  This sutra is one of the key verses in the book, and gives the clue to the entire science of yoga.  Certain thoughts lie hid in its formulation which cover the whole ground of this science and students would do well to give much attention to this.  It has a mantric effect and if stated as an affirmation and used constantly by the aspirant will eventually demonstrate to him the truth of the statement that "as a man thinketh, so is he."

"I am pure knowledge.  Though pure, I look [Page 161] upon presented ideas through the medium of the mind." (LS Page 160-161).

The tendency of these seven states of mind, produced through the experience of the man upon the Wheel of Life is to bring him to the point [Page 176] where he feels that physical plane living, sentiency and mental processes have nothing to give and utterly fail to satisfy him.  He reaches the stage which Paul refers to when he says "I count all things but loss that I may win Christ." (LS Page 175-176).

Then he describes the three highest planes, with the great existences who are the lives of those planes and in whom we "live and move and have our being."  These correspond to the three planes of the Trinity and of these existences in their various groups, the following comments by Vyasa are illuminating.  He states:

1. "Their lives are chaste," i. e., free from impurity, or the limitations of the lower forms.

2. "Upwards there is no impediment to their thinking and in regions below there is no object obscure to their thought."  They know all things within the solar system.

3. "By them no laying down of foundations for a dwelling is made," therefore they have no dense bodies.

4. "They are grounded in themselves and live as long as there are creations."  They are the great lives back of all sentient existence.
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5. They delight in contemplation of varying kinds.  Our worlds are but the reflection of God's thought; and they are the sum total of the mind of God.

The ancient commentator sums up by making two basic statements which should be noted by the student.  He says: 

"This whole well-founded configuration stretches out in the midmost part of the (World) Egg.  And the Egg is a minute fragment of the primary cause, like a firefly in the sky." (LS Page 300-301).

4. The "I am" consciousness is responsible for the creation of the organs through which the sense of individuality is enjoyed.

Here we have the key to manifestation itself and the reason for all appearances.  Just as long as the consciousness of any entity (solar, planetary or human) is outward going towards objects of desire, towards sentient existence, towards individual experience, and towards the life of sensuous perception and enjoyment, just so long will the vehicles or organs be created whereby desire can be satisfied, materialized existence can be enjoyed, and objects perceived.  This is the great illusion by which consciousness is glamoured, and as long as the glamour exerts any power, just so long will the Law of Rebirth bring the outward-going consciousness into manifestation upon the plane of materiality.  It is the will-to-be and desire for existence that swings outward into the light both the cosmic Christ, functioning [Page 386] on the material plane through the medium of the solar system, and the individual Christ, functioning through the medium of the human form.

In the early stages the "I am" consciousness creates forms of matter inadequate for the full expression of the divine powers.  As evolution proceeds these forms become increasingly suitable until the "organs" created enable the spiritual man to enjoy the sense of individuality.  When this stage is arrived at, there comes the great realization of illusion.  The consciousness awakes to the fact that in form and sense perception, and in the outward going tendency, lie no real joy or pleasure, and there starts a new effort which is characterized by a gradual withdrawal of the outward-going tendency and an abstraction of the spirit from out of the form.

5. Consciousness is one, yet produces the varied forms of the many.

Here Patanjali lays down a basic formula which serves to explain not only the purpose and reason of manifestation itself but covers in one short phrase the state of being of God, man and atom.  Behind all forms is found the one Life; within every atom (solar, planetary, human and elemental) is found the one sentient existence; back of objective nature, the sum total of all forms in all the kingdoms of nature is found the subjective reality which is essentially a unified whole or unity, producing the diversified many.  [Page 387] The homogeneous is the cause of the heterogeneous, unity produces diversity, the One is responsible for the many.  This the student can appreciate more intelligently if he follows the golden rule which reveals the mystery of creation and studies himself.  The microcosm reveals the nature of the macrocosm. (LS Page 385-387).
Desire produces effects, and the organs of sentient consciousness then come inevitably the law of cause and effect, of karma, which governs the relation of form—consciousness,  The meditation process, when rightly understood and carried on, necessitates the withdrawal of the consciousness of the spiritual man from all forms in the three worlds, and his abstraction from all sense perception and tendencies.  Thus he stands at the moment of pure meditation free from that aspect of karma which deals with the producing of effects.  Temporarily, he is so abstracted that his thought, perfectly concentrated and having no relation to aught in the three worlds, produces no outward-going vibration, relates to no form, affects no substance.  When this concentrated meditation becomes a habit and is the normal daily attitude of his life, then the man becomes free from the law [Page 389] of karma.  He becomes aware then of the effects still remaining to be worked off, and learns to avoid the creation of new ones, initiating no actions which will "create organs" in the three worlds.  He dwells on the plane of mind, persists in meditation, creates by an act of will and not through the helplessness of desire, and is a "free soul," a master and a liberated man. (LS Page 388-389).

The solar Logos, God, let it be remembered, is the sum total of every state of consciousness or awareness.  Man,—humanity as a whole, or an individual unit—is part of that total.  The many minds, from the mind of the atom (recognized by science) to the mind of God Himself, through all grades of thinkers and stages of awareness, are responsible for every form found in our system.  As we work from the infinitely small to the infinitely great, from the microcosm to the macrocosm, a gradually expanding state of consciousness and a steadily increasing condition of awareness becomes apparent.  In this scale of development [Page 408] three outstanding types of forms are found, as the result of mind;

1. The form of the atom, the true microcosm.

2. The form of man, the macrocosm for all the subhuman kingdom.

3. The form of God, a solar system, the macrocosm for man and all the superhuman stages.

All these forms, with all intermediate forms are dependent upon some life, endowed with the capacity to think, and through thought impulse to modify and influence sentient substance, and build it into forms. (LS Page 407-408).

THE REAPPEARANCE OF THE CHRIST:-

IV. The Dispelling of Glamour

The word "glamour," the outstanding characteristic of the astral plane, has never been correctly employed and it is a pity that it was ever used in the early days of the esoteric teachings. The so-called "astral plane" is simply the name given to that sum total of sentient reactions, of feeling-responsiveness, and of emotional substance which man has himself so powerfully created and so successfully projected that he is today the victim of that which he has made. Eighty per cent of the teaching given about the astral plane is a part itself of the great delusion and a part also of that unreal world to which we refer when we pray the ancient prayer: "Lead us from the unreal to the Real." What is said about it has little basis in fact; it has, however, served a useful purpose as a field of experience in which we can learn to differentiate between the true and the untrue; it is an area also in which the aspirant can use the discriminating faculty of the mind—the great discloser of error and the eventual revealer of truth.

Once that "mind is in us which is also in Christ" (Phil. II.5), we shall find that the control of this emotional nature and this sentient area of consciousness (the astral plane, if you prefer the term!) becomes complete. Then this past sentient control and its entire area of influence no longer exists. It has no reality, except as a field of service and a realm in which men wander in despair and bewilderment. The greatest service a man [Page 131] can render his fellowmen is to free himself from the control of that plane by himself directing its energies through the power of the Christ within. He will then find that the self-centred forces and the energies of personal desire and of emotional love will be superseded by a living energy which can be sensed in a large way, though it cannot as yet be appropriated in its pure essence; this energy, we call the "love of God." It is that free-flowing, outgoing, magnetically attractive force which leads each pilgrim back to the Father's House. It is that force which stirs in the heart of humanity and finds expression through the medium of such great avatars as the Christ; which guides the mystical yearning found in each human being, and works through all movements that have for their objective the welfare of humanity, through philanthropic and educational tendencies of all kinds and through the instinctual motherhood found everywhere. But it is essentially a group sentiency, and only in the Aquarian Age, and as a result of the reappearance of the Christ, will its true nature reach correct understanding and the love of God be spread abroad in every human heart. (RC Page 130-131).

THE SOUL AND ITS MECHANISM:-

The three states of man's nature, referred to [Page 70] earlier in this chapter—physical, sentient and mental—form a coordinated unity for the first time in the history of the race. The directing self, therefore, can now take control, and, through the mind, acting on the vital or etheric body and having its point of contact in the brain, drive its instrument into fully controlled expression, and subsequent creative activity. Thus will emerge what Keyserling calls the "deeper Being." He says:

"The next question is whether and how it is possible to develop deeper Being. When we speak of the Being of a man in contradistinction to his ability, we mean his vital soul; and when we say that this Being decides, we mean that all his utterances are penetrated with individual life, that every single expression radiates personality, and that this personality is ultimately responsible. Now such a penetration can actually be achieved where it does not already exist. It is possible, thanks for the fact that man as a being possessing a mind and a soul represents a Sense connection within which his consciousness moves freely. He is free to lay the emphasis wherever he pleases; according to the `place' thus stressed the psychic organism actually shifts its centre, and thus actually obtains a new centre of Being. Therefore, if theoretical inquiry shows that it depends upon the centring of consciousness, whether the centre of a man lies in his Being or at the surface, then it must be practically possible to induce the necessary process of shifting. Hence in principle everybody can succeed in raising his Being; to this end he need only persistently lay the emphasis on his essential Being, persistently demand of himself that he should never utter anything but what is really consistent with his inner Being. Surely the task is a [Page 71] hard one. Its solution is not only a very slow process; it necessitates a specific technique of training."11 
(SIM Page 69-71).

Aristotle regarded the soul as the sum of the vital principles and as being to the body what vision is to the eye. The soul was to him the true Being in the body, and with him Plotinus was in agreement. He regarded the soul as the living sentiency of the body, belonging to a higher degree of being than matter. Tertullian divided the soul into two parts, a vital and a rational principle, as did St. Gregory. Most of the Oriental schools regard [Page 77] the soul as the self, the individual, and Christian mysticism is concerned with the elaboration of the teaching of St. Paul, that there dwells in each human being a potentiality which is called by him "Christ in you," and which, through its presence, enables every man eventually to attain the status of the Christ. A close comparison of the Christian and Oriental teachings leads to the conclusion that the terms: Self, Soul, Christ, connote the same state of being or consciousness, and indicate the subjective reality in every man. (SIM Page 76-77).

The Occidental scientist recognises ether and motion. The Oriental teacher speaks of the akasha and of prana. Both are dealing with the vital livingness which permeates all forms, and is the cause of their coherency, sentiency, and terms of existence. The following passage from the Kenopanishad will substantiate this.

"Unmanifested, formless, the one giver of light, is the Great Power; from that appeared the sonoriferous ether (Akasha); from that had birth the tangiferous ether.

"From the tangiferous ether, the luminiferous ether, and from this the gustiferous ether; thence was the birth of the odoriferous ether. These are the five ethers and they have fivefold extension.
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"From these the universe came forth; by these it continues; into these it disappears; among these also it shows itself again."2 SIM Page 93-94).

The vital body, or body of ether, is the medium [Page 101] for the expression of the life soul, that sentient vivifying duality which we call prana. This dual energy has two positive centres in the vital body and consequently in the physical—one in the heart, where feeling and sentiency are claimed to be centred, and another in the head where the mind and the spiritual consciousness find expression. 
(SIM Page 100-101).

These two points of view account probably for the phenomenon of the human being. As evolution proceeds it may be found and demonstrated that the positive centre or nucleus for the life of [Page 106] the material form is located at the base of the spine, that the positive centre for the life of the sentient conscious man is in the heart, whilst the positive centre for the mind and the spiritual life principles is in the head.

The whole scheme and technique of the Oriental teaching as to the centres in man have in view the increasing display of prana or life-soul energy. Through an understanding of this a man can demonstrate (through the automaton of the physical body) those soul powers and spiritual qualities which are the inheritance of the spiritual man, the Soul.

The object, therefore, of all methods and practices is to bring about conscious union with the soul, and produce the subordination of the two lower energies, those of matter and those of the sentient mental nature, to the highest of the three energies, the spiritual life. When this is accomplished, the spiritual life principle animates a soul which knows no barriers and limitations because it has brought its mechanism to the highest state of perfection. Matter has been raised into heaven, and hence the Hindu teaching that the Kundalini fire, the energy of matter (sometimes called the mother) has eventually to be raised from its position at the base of the spine up into the head. This is a correspondence to the Roman Catholic teaching as to the Assumption of the Virgin-Mother into Heaven to take her place by the side of her Son, the Christ, the Soul. This has to be brought about [Page 107] consciously by the soul or self, seated in the mind and brain consciousness, and from there assuming control of the energies of the entire natural man. This is Yoga or union, which is not only a mystical experience, but a vital or physical one also. This is the at-one-ment of the Christian. It is an integration of the entire man, physical, sentient, and mental, and then a conscious unification with the universal soul. Dr. Rele says: 
(SIM Page 105-107).

SEVEN CENTRES OF FORCE

In the previous chapter we have seen that, according to the Eastern teaching, the vital or etheric body is constituted of ether and acts as the conductor of prana which is the life principle and energises matter and produces form. The vital body also embodies that sentient principle in nature called the soul, or rather the vital body is the expression and vehicle of the soul. (SIM Page 109).

The state of the centres, then, is dependent upon the type and quality of soul force vibrating through them. In the undeveloped person it is simply the life force, prana, which is active and registers. This nurtures the animal life and brings the lower centres (the centre at the base of the spine and the sacral centre) into activity. Later, as man develops, the consciousness, soul-aspect, gradually makes its presence felt and brings the solar plexus centre into activity. This centre is the seat of the lower psychic sentient life both in man and in the animal, and is often referred to as the instinctual brain. Bhagavan Das teaches us that:

"It is worth noting that in Sanskrit literature the navel is often treated as more central and almost more essential to the organism than the heart. Indications of the importance of the heart are not wanting, it is true, ... but it is probable that physiologically the `navel' was the more vital organ in the earlier stages [Page 123] of evolution, and is even at the present stage more essentially connected with desire proper than the heart which may perhaps be regarded as connected with the actional sub-division of desire."8 (SIM Page 122-123).

Man functions today through the medium of these three centres for the most part. The forces of the body serve to feed and stimulate the sex life through the gonads, they create the urge to combat and to evolve through the adrenal glands, the glands of combat, and of struggle; they govern the psychic instinctual life through the solar plexus. Thus the personal man is mobilised and becomes a conscious sentient human being. As his evolution proceeds, the self or soul becomes more and more [Page 124] active and dominant in man and in his corporeal existence, and little by little all parts of the etheric structure become vitally awake. Gradually the higher centres come into increased activity, and the emphasis of the force pouring through the body shifts to the centres above the diaphragm. The throat centre awakens and becomes the organ of creative work; the heart centre is vivified and the man becomes aware of his soul relationships, his group responsibilities and the inclusiveness of the life-soul. Finally the head centres awaken and another range of perceptions enters into his consciousness. He becomes aware of himself as a soul, integrated as a personality, and later still he becomes aware of the world of spirit, of divine life, of the unseen world of spirits, and of that "cloud of witnesses" who testify to the reality of the soul life. 
(SIM Page 123-124).

TELEPATHY AND THE ETHERIC VEHICLE:-

All who seek to tread the Path of Discipleship are endeavouring to live in the head centre, and—through meditation—to bring in the power of the soul. The problem which you face, as disciples learning telepathic sensitivity, is founded on two things:

a. Upon which of your three bodies is the most active; thereby is indicated where you live subjectively most of the time.

[Page 12] 

b. Upon which centre is the most expressive in your equipment, and through which you contact most easily modern living conditions. I mean by these words: where, literally speaking, your life energy is predominantly focussed and your sentient energy expresses itself the most.

An understanding of this will make you better able to work and to make intelligent experiment. Therefore, watch yourselves with care yet impersonally, and work out the why and the wherefore of the effects produced, for by this means you will learn. (TEV Page 11-12).
The rays are the seven emanations from the "seven Spirits before the throne of God"; Their emanations come from the monadic level of awareness or from the second cosmic etheric plane. In a certain sense it could be said that these seven great and living Energies are in their totality the etheric vehicle of the planetary Logos. The evolutionary processes can equally well be stated to be those of eliminating the physical substance lying between the dense physical body and the astral sentient body, and substituting substance of the four highest planes, the four cosmic ethers. Physically speaking, it is this etheric substitution which enables a man successively to take the five initiations which make him a Master of the Wisdom. (TEV Page 161).

A TREATISE ON COSMIC FIRE:-

Fifthly, to give some information, hitherto not exoterically imparted as to the place and work of those myriads of sentient lives who form the essence of objectivity; to indicate the nature of those Hierarchies of Existences who form out of their own substance all that is seen and known, and who are themselves Fire and the cause of all the heat, warmth, life and motion in the universe.  In this way the action of Fire on Water, of Heat in Matter, whether macrocosmically or microcosmically considered, will be touched upon and some light thrown upon the Law of Cause and Effect (the Law of Karma) and its significance in the solar system. (TCF Page xiii).

1. Solar prana.

This is that vital and magnetic fluid which radiates from the sun, and which is transmitted to man's etheric body through the agency of certain deva entities of a very high order, and of a golden hue.  It is passed through their bodies and emitted as powerful radiations, which are applied direct through certain plexi in the uppermost part of the etheric body, the head and shoulders, and passed down to the etheric correspondence of the physical organ, the spleen, and from thence forcibly transmitted into the spleen itself.  These golden hued pranic entities are in the air above us, and are specially active in such parts of the world as California, in those tropical countries where the air is pure and dry, and the rays of the sun are recognised as being specially beneficial.  Relations between man and this group of devas are very close, but fraught as yet with much danger to man.  These devas are of a very powerful order, and, along their own line, are further evolved than man himself.  Unprotected man lies at their mercy, and in this lack of protection, and man's failure to understand the laws of magnetic resistance, or of solar repulsion comes, for instance, the menace of sunstroke.  When the etheric body and its assimilative processes are comprehended scientifically, man will then be immune from dangers due to solar radiation.  He will protect himself by the application of the laws governing [Page 91] magnetic repulsion and attraction, and not so much by clothing and shelter.  It is largely a question of polarisation.  One hint might here be given:  When men understand the deva evolution somewhat more correctly and recognise their work along certain lines in connection with the Sun and realise that they represent the feminine pole as they themselves represent the masculine (the fourth Creative Hierarchy being male)39 they will comprehend the mutual relationship, and govern that relationship by law. 

39: S. D., I, 232-238.  The whole cosmos is guided, controlled and animated by an almost endless series of Hierarchies of sentient Beings, each having a mission to perform.—S. D., I, 295.  Among these the Hierarchy of human Monads has a place. (TCF Page 90-91).

Certain Words belong to the different aspects, and the Words of the first aspect set in vibration the matter that evolves through the seven cycles of solar systems.  Their relation to the Words of the present solar system is analogous to the primordial substance which lies back of our present creation.  The Words of the second aspect concern us closely, but the Words of Brahma are at the present stage more closely connected with our work upon the physical plane.  These Words, where the three worlds are concerned, very largely fall into a group of mantrams, hidden in the consciousness of the Lords of the fifth and seventh Rays; by their intelligent utterance the third aspect (the Brahma or manasic aspect) is brought into contact with the first aspect and produces that which we call the "Conscious Son" or Sun.  Upon the mental plane they are sounded by the Lord of the fifth Ray, causing a vibration not only in what we might call "the lower levels" but producing response on the first or archetypal [Page 450] plane and on the cosmic mental plane likewise.  On the physical plane the words, uttered by the seventh Logos, produce the following results:

First.  The anchoring of the permanent atoms within their group soul, or the union of matter and consciousness.

Second.  The guidance of the stream of life into any particular kingdom, or the blending of form and consciousness.

Third.  The transference of the conscious, sentient life from form to form, from group to group, from kingdom to kingdom within the hierarchies.

In connection with the human kingdom, the fifth Ray had to function or pour forth its influence in order to produce self-consciousness within the conscious form (TCF Page 449-450).

Group B.  Agnichaitans.  In taking up the matter of the second group of Agnichaitans—Group B—we are dealing with that important group of devas who are designated in some works as the "devas of the shadows."  Their function is primarily a fourfold one, and they are the basis of motion or of activity on all planes, which activity is produced by the interplay of the negative and positive aspects of Brahma, the manifested God.

First, they are the builders of the etheric bodies of all sentient existences, and primarily of all the etheric bodies of men.

Second, they are the transmitters of prana.

Third, they perform a very definite function in the evolutionary process of linking up the four kingdoms of nature, being essentially the transmuters and transmitters of the lower into the higher.  They build between each kingdom—mineral, vegetable, animal and human—that which in each case corresponds to the antaskarana, or the bridge linking higher and lower manas, and which therefore is the channel for the transmission of the life from out of the lower human kingdom into the higher spiritual one.  It will be found that between each of the different stages of consciousness (from the subconscious through the self-conscious to the superconscious) there is a period of linking, of building, and of bridging, and this is carried out by the agency of [Page 644] certain groups of devas on all the planes.  These three groups on the physical plane find their counterparts and their work paralleled on higher levels.  The point to be remembered is that this work of bridging from one stage or from one kingdom to another has to be performed under the following conditions:

a. As the result of an impulse emanating from the lower, or originating in the active desire of the lower to embrace or contact the higher.  This is of paramount importance, for all progress must be self-induced, self-initiated, and be the result of an inner activity.

b. As the result of reflex action from the higher stage or kingdom; it is brought about by the activity of the lower which calls forth a response from the higher.  All vibration, it must be remembered, travels along waves of living substance.

c. As the result of extraneous stimulation produced by the activity of certain conscious powers, interested in the process of evolutionary development.

All these conditions can be seen in the process of the initiation of man, and of his transference from the fourth kingdom into the spiritual.  His efforts must be self-induced, or the effect of his own self-conscious endeavour; they will meet with a response from his superconsciousness, the atmic aspect or Spirit and this dual interplay will be further aided by the Guardians of the Rites of Initiation.  Yet all three effects are felt in spirit-matter; all proceed under the law of vibration, and this law is literally the response of deva substance to force emanating from some conscious or unconscious source.

Fourth, these "devas of the shadows," perform certain activities of an interesting and varied kind, but [Page 645] of such diversity as to make enumeration wellnigh impossible.  We might attempt with brevity to state a few of these functions, remembering ever that what can be predicated of them on the physical plane can also be predicated of their correspondences on all the planes.  This we can leave to the student to work out for himself, begging him again to bear in mind that we are dealing with the devas on the evolutionary arc, which may be divided into the following classes, amongst many others.

Class 1.  The special agents of magic.  They are peculiarly susceptible to the building vibrations of the seven rays.

Class 2.  A group of Agnichaitans who manifest as physical plane electricity.  They are a group who are coming somewhat under the control of man, and will be more and more dominated by him.

Class 3.  A group who form the health auras of all the three middle kingdoms of nature (vegetable, animal and human) either collectively or individually.  Man is coming into contact with them along medical lines and beginning somewhat to recognise them.  One of the great errors into which the human family has fallen has been the endeavour to administer mineral drugs to man for medicinal purposes.  It has resulted in a combination of deva substances which was never intended.  The relation of man to the lower kingdoms, and particularly to the animal and mineral, has brought about a peculiar condition in the deva world and has tended to complicate deva evolution.  The use of animal food (and the use of minerals as medicine in a lesser degree) has produced a commingling of deva substance, and of vibrations which are not attuned to each other.  The vegetable kingdom is in a totally different situation, and part of its karma has lain in the providing of food for man; this has resulted in a needed transmutation of the life [Page 646] of that kingdom into the higher stage (the animal) which is its goal.  The transmutation of vegetable life takes place necessarily on the physical plane.  Hence its availability as food.  The transmutation of the life of the animal into the human kingdom takes place on kamamanasic levels.  Hence the non-availability, esoterically understood, of the animal as food for man.  This is an argument for vegetarian living which needs due consideration.

Class 4.  A very important class of etheric devas (as far as man is concerned) who are definitely the constituent substance of his centres.  They occupy this position for karmic reasons, and are, from many angles, some of the most highly evolved of the devas of the shadows.  They are distinguished by their ability to respond to a particular set of planetary vibrations in a peculiar manner, and in their essential essence, and in their own peculiar sphere enable man to react to Ray stimulation.  Each centre is under the influence of one or other of the planets.  In this fact lies the ability of man eventually—through the agency of his centres—to put himself en rapport with the sevenfold soul of the world.

Class 5.  We have here a very important group of devas, who are peculiarly active and esoterically dominant during this round; they are the Agnichaitans who form the centre which vibrates to the measure of kundalini in its many forms and demonstrations; this is the centre at the base of the spine.  In this centre we have a very effective display of the two polarities, for the petals of the centre which is the seat of kundalini, and the fire or vitality which animates them are negative and positive to each other.  This centre is to be found in some form or other in all sentient beings and upon it largely depends:

[Page 647] 

a. Consciousness at one of its seven stages.

b. Continuity of existence.

c. Perpetuation of species or reproduction on some or other of the planes. (TCF Page 643-647).

We might consider these devas:

First, as the substance of the astral plane in its seven grades.

Second, as that aspect of logoic manifestation which corresponds to the liquid subplane in the systemic physical plane.

Third, as the vehicle of the deva lord Varuna.

Fourth, as the animating lives of that involutionary matter of the astral plane which we call the elemental essence, and as the vitality energising the desire elementals of all that is sentient.  Viewed in this aspect in connection especially with man, they are the correspondence on the astral plane to the "devas of the shadows," for the desire bodies of all human beings are composed of matter of the second, third and fourth subplanes of the astral plane.  This is a point which should be closely considered, and the analogy between the etheric body, the vehicle of prana vitalising the dense physical, and [Page 659] man's astral body, and the method of its vitalisation will be found illuminating.

Fifth, from the standpoint of the physical plane, as the sumtotal of material activity (even though subjective) which produces that which is tangible and objective.  Just as the solar system is a "Son of Necessity," or of desire, so the physical bodies of all that exist are the product of the desire of some greater or lesser entity within the system.

It might be apposite here to point out the lines along which energy—whether manasic, pranic, or astral—enters the system and reaches a particular plane, thus finding its way to all units of consciousness, from an atom to a solar Logos. (TCF Page 658-659).

All that is here said is expressed in terms of deva groups and deva forces, which form (in their aggregate) substance responsive to analogous vibration.  This is occultly expressed under certain definite names.  It is possible, therefore, to transmit safely information of a character incomprehensible to the profane in such a phrase, for instance, as: "The triangle of...of...and of Group...of the Agnisuryans formed itself, and in the turning of the Wheel produced the third."  This conveys to the mind of the occultist the knowledge [Page 665] that in the flow of force from a particular constellation, outside our system altogether, through a particular planetary scheme, and thus through the astral body of a planetary Logos, a condition was brought about which produced the appearance of the third kingdom in nature, the sentient conscious animal kingdom.  Some such similar phrase embodies also the deva connection with man's individualisation, but it profits not to pass it on; the above is only quoted in order to do three things:

1. Demonstrate somewhat the nature and extent of the forces flowing through our system.

2. Show the close connection we have with the deva evolution.

3. Emphasise the triangular nature and interrelation of all that eventuates. (TCF Page 664-665).

We will now consider the mystery of rebirth, or the incarnation of those lives which exist in subtler matter, and yet which seek form according to law, and touch upon their specific intent on dense physical levels.  We can consider this in connection with the cosmic entities who seek existence on the physical plane of the cosmos, our solar systemic planes, or the reincarnating jivas who are driven by the Law towards earthly manifestation in order to become fully conscious, and acquire (by means of sentient existence), added faculty and power. (TCF Page 745).

(e.) Impulse and Incarnation.  Perhaps light upon this very difficult question of the incarnating jivas, of adepts and of avatars may come if the student remembers that:

1. An ordinary man demonstrates the third aspect of intelligent activity in his personality life, and is evolving consciously the second aspect, or the egoic manifestation on the physical plane.

2. An adept in incarnation is demonstrating fully the second aspect as well as the third, and in his own internal life is in process of evolving the first aspect, or is endeavouring to bring through the monadic life into conscious activity on the buddhic plane.

3. An avatar demonstrates one of two things, according to his peculiar karma:

a. The pure light of the Monad, brought through by means of the perfected Ego and personality on to the physical plane.  The line of force extends straight through from monadic levels to the physical.

b. The light of the Logos Himself in one or other aspect, this being transmitted consciously via the Monad straight through to the physical plane from the planetary Logos, or even from the solar Logos Himself.

In the first two cases, desire for sentient existence, or desire for service to humanity, are the factors which produce physical manifestation (one through the force of evolution itself, the other through a conscious act of the will).  Desire for sentient existence is but the latent second aspect seeking expression by means of the Not-Self, and in the other case the manifested second aspect consciously utilises form as a means to an end.  In the case [Page 761] of all avatars it is the will aspect which is brought into play, and which produces appearance—either the will of the perfected adept, such as the Buddha Himself, or (as in the case of the true Avatar, Who is, and Who has not achieved) the will of the planetary Logos or of the solar Logos, taking form for a specific purpose.  It involves a higher display of the creative faculty than that displayed by the Adept in the creation of His body of manifestation, the Mayavirupa.52  The terms "appropriation of a physical body" and "creation of a physical body" must be extended to include all the planes of the solar system, and not just our physical plane, the seventh subplane of the cosmic physical. (TCF Page 760-761).

Concealed at the very centre or heart of the lotus is a brilliant point of electric fire of a blue-white hue (the [Page 762] jewel in the lotus) surrounded, and completely hidden, by three closely folded petals.  Around this central nucleus, or inner flame, are arranged the nine petals in circles of three petals each, making three circles in all.  These petals are formed out of the substance of the solar angels, as are the central three,—substance which is not only sentient as is the substance of the forms in the three worlds and the lunar bodies, but which has an added quality of "I-ness" or of self-consciousness, enabling the spiritual unity at the centre (by means of it) to acquire knowledge, awareness, and self-realisation.  These nine petals are of a predominant orange hue, though the six other colours are found as secondary colours in a varying degree.  The inner three petals are of a lovely lemon-yellow hue.  At the base of the lotus petals are the three points of light which mark the position of the permanent atoms, and which are the medium of communication between the solar Angels and the lunar Pitris.  By means of these permanent atoms the Ego, according to its state of evolution can construct his lunar bodies, acquire knowledge on the lower three planes, and thus buy his experience, and becomes aware.  On a higher turn of the spiral, the Monad through the egoic petals, and thus with the aid of the solar Angels, acquires knowledge and equally on more exalted levels becomes aware. (TCF Page 761-762).

The Transmitters of Prana.  We have in an earlier section of this treatise considered somewhat the devas who are the transmitters of prana for the etheric body of man and of the planet.  They are the reflection upon the lowest plane of the Vishnu aspect of divinity; the seven subplanes of our physical plane reflect in a dim and distorted fashion the three aspects, and are a shadow, dark and unrevealing, of the Godhead.  This group of transmitters are responsible for three principal results, and are active along three main lines.

They are the devas who vitalise and produce the energy of all forms of sentient life.  Theirs is the life which pulsates through the etheric body of every plant and animal and of all intermediate forms of life, and which constitutes the raging fire which is seen circulating through all etheric vehicles.  Among many other functions they produce the warmth of the sun and of all bodies; they are the cause of solar, planetary, and human radiation, and they nourish and preserve all forms.  They occultly mediate between the Father and the Mother on each plane, whether cosmic or systemic.  They originate in the sun, and are closely related to the logoic and planetary solar plexus, for the evolutionary process, as in all manifestation, is the result of desire, acting upon the creative faculties and producing that which is objective. (TCF Page 924).

Realise further that the bodies of all these sentient intelligent cosmic, solar and planetary Logoi are constituted of living sentient beings, and the brain reels, and the mind draws back in dismay before such a staggering concept.  Yet so it is, and so all moves forward to some unfathomable and magnificent consummation which will only in part begin to be visioned by us when our consciousness [Page 1060] has expanded beyond the cosmic physical plane, and beyond the cosmic astral until it can "conceive and think" upon the cosmic mental plane.  That supposes a realisation beyond that of the Buddhas who have the consciousness of the cosmic physical plane, and beyond that of the planetary Logoi.  It is the consciousness and knowledge of a solar Logos. (TCF Page 1059-1060)

Each kingdom is positive to the one next below it, and between them is found that period of manifestation which bridges the two, and connects the positive and the negative.  The types of most intense rajas or activity in the mineral kingdom are found in those forms of life which are neither mineral nor vegetable but which bridge the two.  Similarly in the vegetable kingdom, the rajas period is seen in fullest expression just before the activity becomes rhythmic and the vegetable merges in the animal.  In the animal kingdom the same is seen in the animals which individualise, passing out of the group soul into separated identity.  These types of activity must be regarded as constituting for the mineral, physical activity, for the vegetable, sentient activity, and for the animal, rudimentary mental activity. (TCF Page 1135).

ESOTERIC PSYCHOLOGY - VOLUME I:-

Let me also add that your attitude to the imparted instruction should be that of the student who is seeking truth that can be verified and information that can be applied to the daily life and tested in the crucible of life experience.  If, for instance, there are indeed seven rays, embodying seven types of divine energy, then a man should be able to recognise these types and energies in the particular field of phenomena in which he plays his little part.  If the truth given is veiled in symbolism and offered as an hypothesis, it should at the same time be unveiled sufficiently so as to be recognisable, and should have in it if sufficient intelligent appeal to warrant its investigation.  The words "All souls are one with the Oversoul" may and do, I believe, embody a basic and essential piece of information, but unless there is evidence in the world that there is appearing a living relation between all sentient beings, then the statement is meaningless.  But the fact is that universal sentiency and a general awareness are recognised everywhere as existing and as developing.  The world is full of knowledge, which is in the last analysis sentient response to conditions which exist, by minds which are developing but are not fully developed.  It is becoming gradually apparent that under diversity lies a basic unity, and that our awareness is right and true and correct in so far as we can identify ourselves with this unity. (EPV I Page xxv).

II. Certain Questions and their Answers.

1. What is the soul and its nature?

2. What is the origin, goal, purpose and plan of the soul? 

3. Can the fact of the soul be proved? 

4. Of what value is it to study the rays? 

5. What is the meaning of: Sentiency; Consciousness

Awareness; Energy or Light?

 (EPV I Page 32).

D. The soul is the principle of sentiency, underlying all outer manifestation, pervading all forms, and constituting the consciousness of God Himself.  When the soul, immersed in substance, is simply sentiency, it produces through its evolutionary interplay an addition, and we find emerging quality and capacity to react to vibration and to environment.  This is the soul as it expresses itself in all the subhuman kingdoms in nature.

When the soul, an expression of sentiency and quality, adds to these the capacity of detached self-awareness, there appears that self-identified entity which we call a human being.

When the soul adds to sentiency, quality and self-awareness, the consciousness of the group, then we have identification with a ray-group, and there appears the disciple, the initiate and the master.

When the soul adds to sentiency, quality, self-awareness and group consciousness, a consciousness of divine synthetic purpose (called by us the Plan), then we have that state of being and knowledge which is distinctive of all upon the Path of Initiation, and includes those graded Lives, from the more advanced disciple up to the planetary Logos Himself.

But forget not that when we make these distinctions it is nevertheless one Soul that is functioning, acting through vehicles of varying capacities, of differentiated refinements and of greater and lesser limitations, in just the same sense as [Page 54] a man is one identity, working sometimes through a physical body and sometimes through a feeling body or a mental body, and sometimes knowing himself to be the Self—a rare and unusual occurrence for the majority. 

Every form in manifestation does two things:

1. Appropriates, or is pervaded by, as much of the world soul as its capacity will permit.  The atom of substance, the molecule or the cell all have soul, but not in the same degree as has an animal; and an animal has soul, but not in the same degree as has a Master, and so on up or down the scale.

2. Through the interaction between the indwelling soul and the form, two things occur:

a. Sentiency and quality are expressed according to the type of body and its point of evolution.

b. The pervading soul drives the body nature into activity, and forces it forward along the path of development, and thus provides for the soul a field of experience and for the body the opportunity to react to the higher soul impulse.  Thus the field of expression is benefited, and the soul masters the technique of contact which is its objective in any particular form.

The soul therefore, viewed from one angle, is an aspect of the body, for there is a soul in every atom comprising all bodies in all kingdoms in nature.  The subtle coherent soul which is the result of the bringing together of spirit and matter exists as an entity apart from the body nature, and constitutes (when separated from the body) the etheric body, the double, as it is sometimes called, or the counterpart of the physical body.  This is the sum total of the soul of the atoms constituting the physical body.  It is the true form; it is the principle of coherence in every form. 

The soul, in relation to the human being, is the mind principle [Page 55] in two capacities, or the mind expressing itself in two ways.  These two ways are registered and become part of the organised equipment of the human body when it is adequately refined and sufficiently developed:

1. The lower concrete mind, the mental body, the "chitta" or mind stuff.

2. The higher spiritual or abstract mind.

These two aspects of the soul, its two basic qualities, bring into being the human kingdom and enable man to contact both the lower kingdoms in nature and the higher spiritual realities.  The first, the quality of mind in its lower manifestation, is owned potentially by every atom in every form in every kingdom in nature.  It is a part of the body nature, inherent and potential, and is the basis of brotherhood, of absolute unity, of universal synthesis and divine coherence in manifestation.  The other, the higher aspect, is the principle of self-awareness, and when combined with the lower aspect produces the self-consciousness of the human being.  When the lower aspect has informed and pervaded the forms in the subhuman kingdoms, and when it has worked upon those forms and their latent sentiency so as to produce adequate refinement and sentiency, the vibration becomes so potent that the higher is attracted and there is a fusion or at-one-ing.  This is like a higher recapitulation of the initial union of spirit and matter which brought the world into being.  A human soul is thus brought into existence and begins its long career.  It is now a differentiated entity.

"Soul" also is a word used to express the sum total of the psychic nature—the vital body, the emotional nature and the mind stuff.  But it is also more than that, once the human stage is reached.  It constitutes the spiritual entity, a conscious psychical being, a son of God, possessing life, quality and appearance— [Page 56] a unique manifestation in time and space of the three expressions of the soul as we have just outlined them:

1. The soul of all the atoms, composing the tangible appearance.

2. The personal soul or the subtle coherent sum total which we call the Personality, composed of the subtle bodies, etheric or vital, astral or emotional, and the lower mental apparatus.  These three vehicles humanity shares with the animal kingdom as regards its possession of vitality, sentiency, and potential mind; with the vegetable kingdom as regards vitality and sentiency; and with the mineral kingdom as regards vitality and potential sentiency.

3. The soul is also the spiritual being, or the union of life and quality.  When there is the union of the three souls, so called, we have a human being.

Thus in man you have the blending or fusion of life, quality and appearance, or spirit, soul and body, through the medium of a tangible form.

In the process of differentiation these various aspects have attracted attention, and the underlying synthesis has been overlooked or disregarded.  Yet all forms are differentiations of the soul, but that soul is one Soul, when viewed and considered spiritually.  When studied from the form side, naught but differentiation and separation can be seen.  When studied from the consciousness or sentiency aspect, unity emerges.  When the human stage is reached and self-awareness is blended with the sentiency of forms and with the tiny consciousness of the atom, some idea of a possible subjective unity begins dimly to dawn on the thinker's mind.  When the stage of discipleship is reached, a man begins to see himself as a sentient part of a sentient whole, and slowly reacts to the purpose and intent [Page 57] of that whole.  He grasps that purpose little by little as he swings consciously into the rhythm of the sum total of which he is a part.  When more advanced stages and more rarefied and refined forms are possible, the part is lost in the whole; the rhythm of the whole subjects the individual to a uniform participation in the synthetic purpose, but the realisation of individual self-awareness persists and enriches the individual contribution, which is now intelligently and willingly offered, so that the form not only constitutes an aspect of the sum total (which has always and inevitably been the case, even when unrealised), but the conscious thinking entity knows the fact of the unity of consciousness and of the synthesis of life.  Thus we have three things to bear in mind as we read and study:

1. The synthesis of life

spirit. 

2. The unity of consciousness
soul. 

3. The integration of forms
body.

These three always have been at-one, but the human consciousness has not known it.  It is the realisation of these three factors and their integration into the technique of living which is, for man, the objective of his entire evolutionary experience.

Let us, talking necessarily in symbols, consider the universal Soul, or the consciousness of the Logos Who brought our universe into being.  Let us regard the Deity as pervading the form of His solar system with life, and as being conscious of His work, of His project and His goal.  This solar system is an appearance, but God remains transcendent.  Within all forms God is immanent, yet persists aloof and withdrawn.  Just as a thinking, intelligent human being functions through his body but dwells primarily in his mental consciousness or in his emotional processes, so God dwells withdrawn in His mind nature; the world that He has created and pervaded with His life, goes forward towards the goal for which He has [Page 58] created it.  Within, however, the radius of His appearing form, greater activities are going forward; varying states of consciousness and stages of awareness are to be seen; developing degrees of sentiency emerge, and even in the symbolism of the human form we have such differing states of sentiency as are registered by the hair, by the internal organisms in the body, by the nervous system, by the brain, and by the entity we call the self (who registers emotion and thought).  In the same way does the Deity, within the solar system, express as wide a divergence of consciousness. (EPV I Page 53-58).
We have two more questions to consider now, and they are as follows:

Question 4. Of what value is it to know about the seven rays?

Question 5. What is the significance of the outstanding soul qualities such as sentiency, consciousness, awareness, and light? (EPV I Page 109).

Question 5.  What is the meaning of the following words: Sentiency; Consciousness or Awareness; The Energy of Light?

We shall now consider our last question, and I shall indicate to you, in general terms,—necessarily limited by the inadequacy [Page 130] of language,—the significance of the outstanding soul qualities:

a. Sentiency, or sensitive response to contact, and by that means the subsequent growth in knowledge.

b. Consciousness, awareness of environment, and the development of instruments whereby consciousness may be increasingly developed.

c. Light, or radiation, the effect of the interplay between the life and the environment.

The first point that I seek to make is a difficult one to grasp for those beneath the rank of initiate or accepted disciple of the higher stages.  The soul is that factor in matter (or rather that which emerges out of the contact between spirit and matter) which produces sentient response and what we call consciousness in its varying forms; it is also that latent or subjective essential quality which makes itself felt as light or luminous radiation.  It is the "self-shining from within" which is characteristic of all forms.  Matter, per se, and in its undifferentiated state, prior to being swept into activity through the creative process, is not possessed of soul, and does not therefore possess the qualities of response and of radiation.  Only when,—in the creative and evolutionary process,—these two are brought into conjunction and fusion does the soul appear and give to these two aspects of divinity the opportunity to manifest as a trinity and the chance to demonstrate sentient activity and magnetic radiatory light.  As all that we shall posit in this treatise is to be approached from the angle of human evolution, it might be stated that only when the soul aspect is dominant is the response apparatus (the form nature of man) fulfilling its complete destiny, and only then does true magnetic radiation and the pure shining forth of light become possible.  Symbolically, in the early stages of human evolution, [Page 131] man is, from the angle of consciousness, relatively unresponsive and unconscious, as is matter in its early stages in the formative process.  The achievement of full awareness is of course the goal of the evolutionary process.  Again symbolically speaking, the unevolved man emits or manifests no light.  The light in the head is invisible, though the clairvoyant investigators would see the dim glow of the light within the elements which constitute the body, and the light hidden in the atoms which constitute the form nature. (EPV I Page 129-131).

When the Knowledge of God shall shine forth universally (and this is not the knowledge of, or awareness of a great Being but the expression through human instrumentality of the divine omniscience), then will the Lord of Concrete Science, Who is the embodiment of the fifth principle of mind, see His work brought to a conclusion.  He stimulates the sense of awareness in humanity and nurtures the consciousness aspect in the subhuman kingdoms, producing the response, therefore, of matter to spirit, and bringing about the interpretation of that to which there has been a sentient rapport.

The intuition is literally the synthetic and immediate grasp of the truth, as it essentially exists, and the Lord of the second ray will bring to a conclusion the entire evolutionary process through the development in humanity of that perfect insight which will make every human being a complete and intelligent cooperator with the Plan.

[Page 135] 

A close study of these ray forces in relation to the creative work and the furthering of the Plan (in so far as we can, at this time, grasp it) will reveal how closely the entire building-wrecking-rebuilding process is tied up with the question of the three qualities of the soul, sentiency, consciousness and awareness, and will demonstrate how the problem of light, with which I have just been dealing, has a definite relation to our ability to interpret and comprehend these three qualities. (EPV I Page 134-135).

In the larger picture, with which we are not to occupy ourselves in this treatise, the planet constitutes the response apparatus of a superhuman Life, and that Life responds consciously to impacts emanating from the solar system as a whole, and from certain constellations (embodied Lives) with which our solar system is linked.  Similarly the solar Logos functions through the medium of that gigantic response apparatus which is bounded by the ring-pass-not of a solar system.  Each form, from that of the tiniest atom to that of a vast constellation, is an embodiment of a life, which expresses itself as consciousness, awareness, and responsive sentiency through the medium of some type of response mechanism.  Thus we have the establishing of a universe of lives, interacting and interrelated, all of them conscious, some of them self-conscious, and others group-conscious, but all grounded in the universal mind, all possessing souls, and all presenting aspects of the divine Life. (EPV I Page 136).

Four: These seven Lives, Whose nature is consciousness and Whose expression is sentiency and specific quality, produce cyclically the manifested world; They work together in the closest union and harmony, and cooperate intelligently with the Plan of which They are the custodians.  They are the [Page 142] seven Builders, Who produce the radiant temple of the Lord, under the guidance of the Mind of the Great Architect of the Universe. (EPV I Page 141-142).

We have now completed our first section, and have therefore laid the groundwork for our future studies.  First, I seek to give a brief exegesis of the basic theory of The Secret Doctrine, called the hylozoistic theory.  This posits a living substance, composed of a multiplicity of sentient lives which are continuously swept into expression by the "breath of the divine Life."  This theory recognises no so-called inorganic matter anywhere in the universe, and emphasizes the fact that all forms are built up of infinitesimal lives, which in their totality—great or small—constitute a Life, and that these composite lives, in their turn, are a corporate part of a still greater Life. Thus eventually we have that great scale of lives, manifesting in greater expression and reaching all the way from the tiny life called the atom (with which science deals) up to that vast atomic life which we call a solar system. (EPV I Page 149).

4. Quality in the World of Appearances

WE NOW take up the definition of the word "quality," which embodies the second ray aspect.  This second aspect is the determining ray or the second manifesting aspect of divinity.  It is the Christ or Vishnu aspect; it is the sentient consciousness aspect of deity in form.  I stated also that we would consider its expression in the world of phenomena, meaning by this the world of external appearance and of tangible forms.

The quality that emerges through the process of manifesting, and under the impulse of the divine Life, is love, which functions through the medium of the Law of Attraction, with the aim of producing an ultimate synthesis in consciousness. Let us not forget that the objective of our present evolutionary process is the unfoldment of conscious awareness.  The entire process is directed towards that consummation.

Quality, in the last analysis, is neither more nor less than the nature of that awareness, and the response in terms of quality to sentient contact.  Through the gradually unfolding mechanism of contact (itself the result of active quality, determining the life of the unit cells which compose the form) the range of contacts extends indefinitely, and the response of the living entity to contact becomes more vital, more understanding in its capacity, and more synthetically comprehended.  This response develops in two directions: 

[Page 194] 

1. It leads to a comprehension of the response apparatus and to a wise use of the mechanism of contact.

2. It leads also to an understanding of the response of the individual consciousness to the consciousness contacted. This is brought about through the medium of the response mechanism.  This other response apparatus may be either more developed or less developed than the one that does the contacting. 
(EPV I Page 193-194).

With this consciousness, incident upon an awareness of the pairs of opposites, is connected the entire problem of pain and of suffering, as we today understand it.  The animal suffers, but suffers entirely physically and sentiently.  Man suffers, but suffers physically, sentiently, and also mentally, and the mental suffering is due to the development in him of certain aspects of the lower mind-anticipation, memory, imagination, the power to visualise, remorse, and the inherent urge to reach out after divinity, which brings with it a sense of loss and of failure.  The sufferings of God Himself (to which the scriptures of the world so often mysteriously refer) are divorced from sentiency, and are mental and intuitive.  But on this mystery we need not enlarge.  The sufferings of humanity are primarily personal; of God, they are pre-eminently impersonal and related to the whole.  I have touched on this as I wanted you to get a picture of the synthesis of the unfoldment from the inchoate to the sentient, from the sentient to the mentally realised, and from the mentally realised to the "divinely appreciated," as it is occultly termed.  I give you pictures, but they are pictures of a whole.  Endeavour to think in wholes, and try not to fit every point of detail into the whole, but remember that what may appear to be a contradiction may be but a fragment of temporary detail for which you—as yet—see no place or explanation. (EPV I Page 250).

B. Individualisation

It is of course apparent that the effect of the interrelation existing between animals and men is to produce in the former that step forward which is called individualisation.  This event is a consummation of the process of transfusion, and indicates the appearance of the three divine aspects in a unit of life in form.  A son of God, a Lord of dedicated and directed Will, is born, and the third divine principle of purposive energy is fused with the other two and brings about an entire reorganisation within the animal form.  As esotericists have long pointed out, individualisation is a great planetary experiment, and when it was instituted it superseded the earlier method, employed upon the Moon, wherein the urge to reach out and on (called aspiration where man is concerned) was the method employed.  This really means that, when the evolving life within the form had reached a certain stage of growth in sentiency and awareness, and the inner urge was adequately strong, the life forced itself into contact with another stream of divine expression, with another major ray manifestation.  This union of various activities caused a new being to emerge into manifestation.  This is the basic truth lying behind the ideas put out at this time and classified under the general term "emergent evolution."  It governs still in many departments of nature, and used to govern the appearance of human beings upon the planet.  The urge and the development are from within the [Page 259] organism itself, and are the result of growth, of a reaching out and of an expansion. 
(EPV I Page 258-259).

I should like here to approach the problem of sex from another angle and point out that it is a basic symbol.  A symbol, as we well know, is an outward and visible sign of an inward and spiritual reality.  What is this inward reality?  First of all, the reality of relationship.  It is a relationship existing between the basic pairs of opposites,—Father-Mother, spirit-matter; between positive and negative; between life and form, and between the great dualities which—when brought together in the cosmic sense—produce the manifested son of God, the cosmic Christ, the conscious sentient universe.  Of this relation the Gospel story is a dramatic symbol, and the historical Christ is the guarantee of its truth and reality.  Christ guarantees for us the reality of the inner significance [Page 286] and the true spiritual basis of all that is and ever shall be. Out of the relation of light and dark that which is invisible emerges into visibility, and we can see and know.  Christ, as the light of the world, revealed that reality.  Out of the darkness of time God spoke, and the Fatherhood of Deity was revealed. (EPV I Page 285-286).

It might be said that in Lemurian times the effect of this ray was to stimulate the instinctual nature.  This gave awareness of the form nature of Deity.  During Atlantean days, through the influence of the second ray, the instinct began to merge into the intellect, and that aspect of man's nature was developed which is called (in theosophical books) kama-manas.  This phrase simply means a blend of desire-feeling-lower-mind,—a curious synthesis which characterises average man today, and leads to his complicated problem.  This development gave man another type of awareness.  He became conscious of the sentient universe; he became sensitive to the love of God, and registered an innate reaction to the heart of God.  Today, under the fifth ray influence, the intellect is rapidly awakening; instinct is falling below the threshold.  of consciousness; kama-manas is no longer the outstanding characteristic of the disciples of the world.  The intellect (concrete and abstract, lower and higher) is steadily unfolding, and as it unfolds, the will, purpose and plan of the Deity begin to take shape in men's minds.  The secondary effects of this development are the power to organise, and to work individually with definite purpose.  This is demonstrated today by individuals in all departments of human activity.  They evince capacity to sense the Plan of God and to cooperate; they see the broad general outlines of the divine purpose, and comprehend as never before the great evolutionary plan.  Men are building now towards the future because they have glimpsed the past and touched the vision. (EPV I Page 356).

THE SEVEN KEYS TO THE SEVEN RAY METHODS

FIRST RAY

"Let the Forces come together.  Let them mount to the High Place, and from that lofty eminence let the Soul look upon a world destroyed.  Then let the word go forth: 'I will persist'."

[Page 417]

SECOND RAY

"Let all the life be drawn to the Centre, and enter thus into the Heart of Love Divine.  Then from that point of sentient Life, let the Soul realise the consciousness of God.  Let the word go forth, reverberating through the silence:  'Naught is but Me!',

THIRD RAY

"Let the Army of the Lord, responsive to the word, cease their activities.  Let knowledge end in wisdom.  Let the point vibrating become the point quiescent, and all lines gather into One.  Let the Soul realise the One in Many, and let the word go forth in perfect understanding: 'I am the Worker and the Work, The One that Is: ' "

FOURTH RAY

"Let the outer glory pass away and the beauty of the inner Light reveal the One. Let dissonance give place to harmony, and from the centre of the hidden Light let the soul speak, let the word roll forth: 'Beauty and glory veil Me not.  I stand revealed.  I Am.

FIFTH RAY

"Let the three forms of energy electric pass upward to the Place of Power. Let the forces of the head and heart and all the nether aspects blend.  Then let the Soul look out upon the inner world of light divine.  Let the word triumphant go forth: 'I mastered energy for I am energy itself.  The Master and the mastered are but One.'

SIXTH RAY

"Let all desire cease.  Let aspiration end.  The search is over.

 Let the Soul realise that it has reached the goal, and from that

gateway to eternal Life and cosmic Peace let the word sound: 'I am the seeker and the sought.  I rest.'"

SEVENTH RAY

"Let the builders cease their work.  The Temple is completed.  Let the Soul enter into its heritage and from the Holy Place command all work to end.  Then in the silence subsequent let him chant forth the word: `The creative work is over.  I, the Creator, Am. Naught else remains but Me.'" (EPV I Page 416-417).

  Ray V...... Concrete Knowledge of Science

Planet


Venus. The Lords of mind came from Venus.

Day


Friday.

Esoteric Colour

Yellow.

Esoteric Colour

Indigo. 

Human Principle
Higher mind.

Divine Principle

Higher knowledge. "God saw that it was good."
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Element


Flame. 

Instrument of Sensation

Astral body. 

Plane



Lower mental plane. 

Sense



Consciousness as response to knowledge.

Bodily location


Brain.

Esoterically, this principle of sentiency is seated in the solar plexus. (EPV I Page 419-42).

ESOTERIC PSYCHOLOGY - VOLUME II:-

1. The Three Stages of Egoic Growth

We must hold the following statements firmly in our minds.  The personality is a triple combination of forces, impressing and absolutely controlling the fourth aspect of the personality which is the dense physical body.  The three personality types of energy are the etheric body, which is the vehicle of vital energy, the astral body which is the vehicle of the feeling energy or sentient force, and the mental body which is the vehicle of the intelligent energy of will that is destined to be the dominant creative aspect.  It is upon this truth that Christian Science has laid the emphasis.  These forces constitute the lower man.  The solar angel is a dual combination of energies—the energy of love, and the energy of will or purpose—and these are the qualities of the life thread.  These two, when dominating the third energy of mind, produce the [Page 9] perfect man.  They explain the human problem; they indicate the objective before man; they account for and explain the energy of illusion; and they point out the way of psychological unfoldment, which leads man (from the triangle of triplicity and differentiation) through duality to unity. 
(EPV II Page 8-9).

Initiation carried to its consummation, as far as humanity is concerned, produces the liberated Master of the Wisdom, free from the limitations of the individual, garnering the fruits of the individualisation process and functioning increasingly as the solar angel, because focussed primarily in the inner spiritual body.  Awareness of the Presence is thus steadily developed.  This fact merits the deep study and meditation [Page 17] of all disciples.  As the three rays which govern the lower triplicity blend and synthesise and produce the vital personality, and as they in their turn dominate the ray of the dense physical body, the lower man enters into a prolonged condition of conflict.  Gradually and increasingly, the soul ray, "the ray of persistent and magnetic grasp", as it is occultly called, begins to become more active; in the brain of the man who is a developed personality, an increased awareness of vibration is set up.  There are many degrees and stages in this experience, and they cover many lives.  The personality ray and the egoic ray at first seem to clash, and then later a steady warfare is set up with the disciple as the onlooker—and dramatic participator.  Arjuna emerges into the arena of the battlefield.  Midway between the two forces he stands, a conscious tiny point of sentient awareness and of light.  Around him and in him and through him the energies of the two rays pour and conflict.  Gradually, as the battle continues to rage, he becomes a more active factor, and drops the attitude of the detached and uninterested onlooker.  When he is definitely aware of the issues involved, and definitely throws the weight of his influence, desires, and mind on to the side of the soul, he can take the first initiation.  When the ray of the soul focusses itself fully through him, and all his centres are controlled by that focussed soul ray, then he becomes the transfigured Initiate, and takes the third initiation.  The ray of the personality is occultly "extinguished" or absorbed by the ray of the soul, and all the potencies and attributes of the lower rays become subsidiary to and colored by the soul ray.  The disciple becomes a "man of God",—a person whose powers are controlled by the dominant vibration of the soul ray and whose inner, sensitive mechanism is vibrating to the measure of that soul ray which—in its turn—is being itself [Page 18] reoriented to, and controlled by, the monadic ray.  The process then repeats itself:—

1. The many rays which constitute the lower separative man are fused and blended into the three personality rays.

2. These are, in their turn, fused and blended into a synthetic expression of the dominant self-assertive man, the personal self.

3. The personality rays then become one ray and in their turn become subservient to the dual ray of the soul.  Again, therefore, three rays are blended and fused.

4. The soul rays dominate the personality and the three become again the one, as the dual ray of the soul and the blended ray of the personality vibrate to the measure of the highest of the soul rays—the ray of the soul's group, which is ever regarded as the true egoic ray.

5. Then, in time, the soul ray begins (at the third initiation) to blend with the ray of the Monad, the life ray.  The higher initiate is therefore a dual and not a triple expression.

6. In time, however, this realised duality gives place to the mysterious, indescribable process called identification which is the final stage of soul unfoldment.  It is useless to say more for what might be said could only be comprehended by those preparing for the fourth initiation, and this treatise is written for disciples and initiates of the first degree.

In these successive stages we can glimpse the vision of what we are and may be.  Steadily the unfolding purpose of our own souls (those "angels of persistent and undying love") should gain fuller and deeper control over each of us, and this, at any personal cost and sacrifice, should be our steadfast aim.  For this, in truth and sincerity, we should strive. (EPV II Page 16-18).

After the major initiations are undergone, the state of consciousness of the illumined and liberated adept is such that language serves only to blind and to hinder true understanding.  The consciousness of the initiate is of so lofty a nature that it can only be described in terms of release, of negation, and through the emphasis of that which it is not.  It is a state of No-thing and Non-ego, for all egoic awareness is superseded by a state of Being and of consciousness which is only capable of comprehension and expression when form life is of no further use to the perfected spiritual life.  It is a state of non-individuality, yet with the subconscious knowledge and gains of the individual experience.  The centre of consciousness is so far removed from any individual separate identity that that particular factor has faded entirely out, and only the macrocosmic life is sentiently realised.  It is a state of nonactivity from our present angle of vision, because all individual reactions to the activity of matter or to that state of being which we call egoic, have dropped away, and Life and Mind can no longer be swept into motion by any of the factors which have hitherto produced what we have called soul activity and form existence.

Nevertheless, though the consciousness is other than all that has been hitherto known, and though it can only be expressed in terms of negation, the truth must be borne constantly in mind that the greater awareness must always include [Page 32] the lesser awarenesses.  Consequently all possible actions and reactions, identifications and focussings, awarenesses and contacts, ray impulses, approaches and withdrawals, and all possible expressions of the divine activity and qualities, phenomenal and non-phenomenal, are included in the state of Being which is now the natural state of the liberated and enlightened spiritual Existence.  All are possible of recovery through the will or in response to a need, but the spiritual Being is no longer held by them or identified with them.  Each of the stages on the great Path of Liberation or Enlightenment with which we have been concerned—Individualisation, Initiation and Identification—have led the Life or the spiritual, interior man, from point to point, from quality to quality, from realisation to realisation, from phenomenal appearance to spiritual living, from physical awareness to sentient, emotional awareness, and from that to mental differentiation and separateness.  He has been carried from hell to heaven, from heaven to Nirvana, from the life-conditioning of the personal Ego to that of the group soul, and thence to that of the liberated state of pure intuitional life.  He has passed from form experience as a whole to that complete freedom from all vibratory impressions which it is the nature of pure Being (divorced from phenomenal existence) to demonstrate.  But at the same time, nothing is lost of capacity, or quality or of sentient awareness.  This is beautifully expressed for us in the words of the Old Commentary, found in the archives of the Masters. (EPV II Page 31-32).

On the Path of Return and in connection with the process of detachment, which marks the progress of the soul towards release and the ending of the period of appropriation, certain passages in A Treatise on White Magic give clearly the intended [Page 84] technique.  They are as follows, and are found on pages 288 and 289.

Ray One:—"Let the Forces come together.  Let them mount to the High Place, and from that lofty eminence, let the soul look out upon a world destroyed.  Then let the word go forth:  'I still persist!'"

Ray Two:—"Let all the life be drawn to the Centre, and enter thus into the heart of Love Divine.  Then from that point of sentient Life, let the soul realise the consciousness of God.  Let the word go forth, reverberating through the  silence:  'Naught is but Me!'"

Ray Three:—"Let the army of the Lord, responsive to the word cease their activities.  Let knowledge end in wisdom.  Let the point vibrating become the point quiescent, and in all lines gather into One.  Let the soul realise the One in Many, and let the word go forth in perfect understanding:  'I am the Worker and the Work, the One that Is.'"

Ray Four:—"Let the outer glory pass away and the beauty of the inner Light reveal the One.  Let dissonance give place to harmony, and from the centre of the hidden Light, let the soul speak:  Let the word roll forth:  'Beauty and glory veil Me not.  I stand revealed.  I am.'"

Ray Five:—"Let the three forms of energy electric pass upward to the Place of Power.  Let the forces of the head and heart and all the nether aspects blend.  Then let the soul look out upon an inner world of light divine.  Let the word triumphant go forth:  'I mastered energy for I am energy Itself.  The Master and the mastered are but One.'"

Ray Six:—"Let all desire cease.  Let aspiration end.  The search is over.  Let the soul realise that it has reached the goal, and from that gateway to eternal Life and cosmic Peace, let the word sound:  'I am the seeker and the sought.  I rest!'"

Ray Seven:—"Let the builders cease their work.  The Temple is completed.  Let the soul enter into its heritage and from the Holy Place command all work to end.  Then in the silence subsequent, let him chant forth the Word: .The creative [Page 85] work is over.  l, the Creator, Am.  Naught else remains but Me.'" (EPV II Page 83-85).

We enter, therefore, upon a brief consideration of a subject that, to the ordinary psychologist and student who is not familiar with the occult teaching and terms, will sound fanciful and unintelligent.  The reason for this is that we are considering the origin of the souls which are expressing themselves through human beings, of the selves who are functioning through form and are therefore intangible and—scientifically speaking—non-provable.  They are only to be inferred by those who can accept inference, deduction and conclusions which cannot be demonstrated, with the type of human equipment now in use.  Modern psychology, speaking generally, regards the soul in one or another of the following ways:—

1. Either non-existent, the only obvious and provable thing being the intelligent mechanism.

2. As being the sum total of the conscious reactions of the cells of the body—the sentiency of the organism, in other words.

3. As a gradually evolving self, conveying life and, as time elapses, awareness; it is regarded as being conditioned by the body and as a product of the evolution of that [Page 202] body during the ages.  It does not, however, exist in the lower types of human beings, and it possibly possesses immortality, but that is not provable and may not be posited as a fact.

4. As a definite Self, an entity, informing a body, functioning at various levels of human consciousness, and having continuity, immortality and potentiality. (EPV II Page 201-202).

These three Temples of the Mysteries (of which two are already existing, and the third will later appear) are each of them related to one of the three divine aspects, and the energy of the three major rays pours through them.  In the corresponding approaches upon the path of ascent by humanity, it is the energy of the four minor Rays of Attribute which produce the power to make the needed approach.  Through the active work and the guidance of the "presiding guardians" of these temples, the fifth kingdom in nature will be brought into manifested being.  Over the Temple upon the mental plane, the Buddha presides and there will consummate His unfinished work.  Over the Temple upon the plane of sentient feeling and of loving aspiration, the Christ presides, for this is the Temple of the most difficult initiatory processes.  The reason for this difficulty and for the importance of this Temple is due to the fact that our solar system is a system [Page 281] of Love, of sentient response to the love of God, and of the development of that response through the innate faculty of feeling or sentiency.  This calls for the cooperation of a Son of God who will embody two divine principles.  Later will come an Avatar Who will achieve neither the full enlightenment of the Buddha nor the full expression of the divine love of the Christ, but Who will have a large measure of wisdom and of love, plus that "materialising power" which will enable Him to found a divine powerhouse upon the physical plane.  His task, in many ways, is far more difficult than that of the two preceding Avatars, for He carries in Himself not only the energies of the two divine principles, already "duly anchored" upon the planet by His two great Brothers, but He has also within Himself much of a third divine principle, hitherto not used upon our planet.  He carries the will of God into manifestation, and of that will we, as yet, know really nothing.  So difficult is His task that the New Group of World Servers is being trained to assist Him.  Thus an aspect of the first ray principle will be anchored by Him upon earth. (EPV II Page 280-281).

The Personality.

1. The energy of Mind.  The force of manas.  The reflection of divine will and purpose.  Motivation.  The impulse to plan, under the Law of Synthesis.

2. The energy of sentiency.  The capacity to respond.  Emotional feeling, astral energy.  The reflection of love.  The force of desire.  The impulse to aspire.  The divine evolutionary urge.  The tendency to attract, to be magnetic, under the Law of Attraction.

3. The energy of life.  The capacity to integrate, to coordinate.  The force of the vital or etheric body.  The reflection of intelligent activity or divine movement. [Page 285] The impulse to act, to be energetic, under the Law of Economy.

4 The energy of dense matter.  Externalised activity.  The automatic reactions of the outer sheath.  The densest point of unity.  The lowest aspect of synthesis.

The Soul.

5. The energy of buddhi.  The force of divine, reasoning love.  The intuition.  This is part of the flower of attractive energy and focusses itself in the "love petals of the egoic lotus."  Its reflection is found in the astral, emotional, sentient consciousness of the personality.

6. The energy of atma.  The force of the divine will.  The embodiment of divine purpose.  This focusses itself in the "sacrifice petals of the egoic lotus."  Its reflection is found in the mind nature of the personality.

The Spirit.

7. The energy of life itself.

These energies constitute the human being, a unit of energy.  They make him essentially an active, intelligent, loving, living, human being.  They are unfolded sequentially in time and space and, as a result of the great experiment of evolution, bring him eventually to the full flowering of his nature, and to a full expression of the seven types of energy which condition him. (EPV II Page 284-285).

The question arises as to when man can become aware in his own personal and separated consciousness (as registered in the waking brain) of the truth of the existence of this septenate of energies.  I would reply as follows:

1. Unevolved man, and low grade human beings are aware [Page 286] of the urges of the automatic physical nature and the impulses of the vital or etheric body.

2. Awakening human beings are coordinating and becoming aware of both these primitive urges and impulses, plus the sentient and emotional reactions of the emotional or astral body.

3. Intelligent humanity is, in due time, conditioned by the urges, impulses and sentiency of the three lower types of energy, plus the energy of the mind.  When this has really been achieved, the man is then definitely an aspirant upon the probationary path.

4. Aspirants are now becoming aware of the fifth type of basic energy—that of the soul.  This response to soul energy, and the blended activity of the soul energies (buddhi-atma) produce the unfolding of the outer layer of petals, the knowledge petals, which are formed of three types of force.

a. Manasic energy.  The energy of the abstract levels of the mental plane, inherent in the soul.

b. Mental energy.  This is the energy of the concrete levels of the mental plane, and is definitely a contribution of the human being himself.

c. The energy of the mind found in matter itself.  This is inherent mind, and is inherited from an earlier solar system.

These three aspects of mind energy are thus blended and are a synthesis of the intelligent force of deity.  They embody as much of the mind of God as a human being can embrace in time and space, for they are

a. The energy of intelligent life, coming from God the Father.
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b. The energy of intelligent soul or consciousness, coming from God the Son.

c. The energy of intelligent matter coming from God the Holy Spirit.

5. The disciples of the world are occupied with the integration of the personality with the soul, or with the synthesis of the first five aspects of energy as the lotus petals of love come into conscious recognition, and the intuition begins faintly to function.  These petals of love, which are only symbolic forms of expressing energy, have a dual activity—they attract upward the planetary energies and bring downward the energies of the Spiritual Triad, the expression of the Monad.

6. Initiates are becoming conscious of the sixth type of energy, that of atma, the will aspect of Spirit.  This causes them to work with the Plan and through the lotus petals of sacrifice to bring the service of the Plan into being.  This is ever the aim of the initiate members of the Hierarchy.  They understand, express and work with the Plan.

7. After the third initiation, the disciple begins to work with, and to understand the significance of Spirit and his consciousness shifts gradually out of the Soul into that of the Monad in the same way as the consciousness of the personality shifted out of the lower awareness into that of the soul. 
(EPV II Page 285-287).

This same thought must be carried into our concept of the soul as a centre of consciousness.  The soul uses the bodies in the earlier stages of evolution as centres of conscious experience, and upon them and upon the experience is the emphasis laid.  But as time progresses, the man becomes more soul-conscious and the consciousness which he experiences (as a soul in the three bodies) is of decreasing importance, until finally the bodies become simply instruments of contact through which the soul comes into understanding relationship with the world of the physical plane, of the feeling, sentient levels, and with the world of thought.

In considering, therefore, the section with which we are now concerned, it is essential for right understanding and eventual psychological usefulness, that we remember constantly [Page 315] that we shall be talking always in terms of consciousness and of soul energy, and are only dealing with sentient substance from the point of view of its usefulness in terms of time and space, or of manifestation.  In thinking of the focal points of soul energy upon the mental, astral and physical planes, we will not think of the permanent atoms as material centres, or as germs of form, which is the prevailing idea.  We will think of them simply as an expression—attractive or magnetic in quality as the case may be—of soul energy, playing upon energies which have in them the quality of responsiveness to the positive aspects of energy with which they are brought in contact.  In elucidating this most difficult problem it might be said that the problems of psychology fall into two major groups: (EPV II Page 314-315).

The thought which should be dominant in our minds today, in order that we may rightly understand the correct use of this whole section is simply this:—that the right appropriation of form by the soul is the result of an initial wish or desire.  It is the result of a fundamental outgoing impulse on the part of the centre of energy.  This tendency outwards is expressed in many differing words or expressions in the literature of the world, such as:

a. The desire to manifest.

b. The creative impulse.

c. The evolutionary urge.
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d. The wish to incarnate.

e. The attraction of the pairs of opposites.  This is positive energy having an attractive effect upon negative energy.

f. The outgoing tendency.

g. The fall of man.

h. The "sons of God came in unto the daughters of men".  (The Bible)

i. The "corn of wheat falling into the ground".

Many such expressions can be found, having in them symbolic quality and which are not to be interpreted literally, or with a physical connotation.  Each idea, however, involves a duality, and the concept that there is "that which is manifesting through the form of the manifest".  This is "the soul and the form", and many other similar phrases are familiar to all of us.

I would urge you to preserve, as far as possible, the thought of the psychological implications, considering this whole section from the angle in sentiency, for in sentiency (as you well know) lies the entire psychological problem.  It is always and in every case the problem of response to environment and opportunity, and in this idea lies much for the esoteric psychologist.  In sensitive awareness lies the secret of progress for the psyche, and also the secret of the many states of consciousness which the sentient or feeling factor, the soul, experiences on the path of evolution as it expands—

a. The sphere of its contacts,

b. The range of its influence,

c. The field of its conscious activity.

I have expressed these three in the order of their appearance.  We are apt to consider these appearances from the point of view of man upon the physical plane.  It is necessary to [Page 321] consider them from the point of view of the soul and the process of experiencing.  This is an angle of vision which is only truly possible to the man who is beginning to function as a soul.

It is here that the ray nature of any specific soul is first of all brought into activity, for its colouring, tone, quality and its basic vibration determine psychologically the colour, tone, quality and basic vibration of the mind-energy demonstrated.  It conditions the sentient form attracted and the vital body which constitutes the attractive agency upon the physical plane, drawing to itself the type of negative energy or substance through which the quality, tone or vibration of the specific centre of experience can be expressed, and the environment contacted.  In the early stages of manifestation, it is the nature of the form or of the vehicle which dominates and is the outstanding characteristic.  The nature of quality, of the underlying soul, is not apparent.  Then the form or vehicle is sentient in two directions:  outwards towards the environment, which leads (as evolution proceeds) to the perfecting of the vehicle, and inwards towards the higher progressive impulse, which leads to the definite expansion of consciousness.  These higher impulses are progressive in their appearance.  It might, in this connection be stated that:

1. The physical nature becomes responsive to

a. Desire,

b. Ambition,

c. Aspiration.

The fusion of the sentient, astral body and the physical body then becomes complete.

2. This basic duality then becomes responsive to

a. The lower concrete mind,
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b. The separative impulses of the selfish mental body,

c. The intellect, the synthesis of mind and instinct,

d. The promptings of the soul.

This produces an integration of the three energies which constitute the threefold lower man.

3. This triplicity then becomes responsive to

a. Itself, as an integrated personality.  Then the rhythm set up by the fusion of the lower energies (the astral and the mental) becomes dominant.

b. The Soul, as the fundamental centre of experience.  The personality gets a vision of its destiny, which is to be an instrument of a higher force.

c. The intuition.

d. The source of inspiration, the monad.

A few students may get the symbolic significance of the process, if they grasp the fact that, in the earlier stages upon the evolutionary path, the Monad is the source of the exhalation or of the expiration which brought the soul into being upon the physical plane:  upon the Path of Return, with which we are concerned in the latter stage, the Monad is the source of inhalation or of the inspiration.

In the process of exhalation or of the breathing-out, a certain type of divine energy focussed itself as a centre of experience in that type of sentient substance which we call higher mental matter.  This eventually formed that aspect of man which we call the soul.  In its turn, the soul continued in this process of exhalation or breathing out, initiated by the monad, or the One Life.  The energy thus sent forth forms centres of experience in the three worlds through the process of "attractive appropriation" of qualified material or substance.  Through these centres, the needed experience is gained, the life process [Page 323] is intensified, the range of experience through contact with an ever-widening environment becomes possible, leading to successive expansions of consciousness which are called initiations in the later stages, when consciously undergone and definitely self-initiated.  Thus the field of soul influence is steadily enlarged.  Whilst this soul activity is proceeding, a paralleling activity in the material substance is going on, which steadily brings the negative aspect of matter or substance up to the positive requirements of the soul.  The vehicles of expression, the mechanism of manifestation and the centres for experience improve as the consciousness widens and deepens. (EPV II Page 319-323).

Integration here refers to the bringing into one field of resultant magnetic activity of five differing types of energy:

1. Physical and emotional sentient energy (2 energies therefore) are brought together and eventually form one expressive force.

2. Physical, emotional-sentient and mental energy (3) are also brought into relationship; one potent vortex of force is then set up which eventually becomes so systematised and integrated that we call its aggregated expression Personality, (4) and in time this aggregate [Page 380] becomes a realised potency and thus completes the fourfold lower man.

3. These four types of energy are then brought into relationship with the ego or soul.  This brings then into play another and higher type of energy expression, and thus the five energies integrate, blend and fuse.

These five energies, when rightly related to each other, produce one active force centre, through which the Monad can work, using the word Monad to express the first differentiation of the One Life, if such a paradoxical phrase can be employed.  Its use is only permissible from the standpoint of the personal self, still limited and imprisoned in the "I" consciousness. (EPV II Page 379-380).
The man who will seek to use the Technique of Fusion is [Page 382] the disciple who is conscious of personality power, owing to the fact that his mind is beginning to dominate his sentient emotional nature, much in the same way as his emotional-sentient nature has, for ages, controlled his physical body.  The use of the mind is becoming "second nature" to certain advanced types of men, and it is called into play, when they reach this stage, almost automatically.  The result is that the integration of the three energies is proceeding fast.  At the same time, the man is definitely oriented to soul contact and knowledge, and frequently the mind (when it is the controlling personality factor) is itself brought suddenly and dynamically under the control of the soul. (EPV II Page 381-382).

This accounts for the intense difficulty of the life of every disciple at this stage.  Several processes are simultaneously going on:

1. The mind factor is steadily becoming more dominant, increasingly clarified and usable.

2. The three aspects of the lower nature are working in closer unity all the time, each growing at the same time in individual potency.

3. The personality ray is making its presence felt, and the expressed power of the man (within his environment) is equally increasing.

4. The soul ray is, at times, projecting itself and this produces in the early stages those difficult upsets and turmoils which are usually of a distressing kind.

It is at this stage therefore that the Technique of Fusion can profitably be used, preserving at the same time the realised integrity of the motive which, if correctly apprehended, should be

1. The motive of a realised objective of soul control in response to a living reaction to its sensed pull or call.
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2. The motive of service, in response to a sentient realisation of humanity's need.

3. The motive of cooperation with the Plan, in response to an intelligent appreciation of its nature and existence.

Again you will note that we have swung back to our three major themes:  Soul control, Service, and the Plan.

It might, therefore, seem that this particular technique will be a sevenfold one like the Technique of Integration, but in this you would be mistaken.  It is a threefold technique based upon the fact that all souls are eventually divided (again a paradoxical phrase when dealing with souls, but what can be done when modern language proves inadequate to the demands of soul knowledge) into three major groups, or rather distinguished by three major qualities, those of the first, second and third rays.  Life, the One Life, manifests through these three major qualities, which condition its sevenfold appearance, and which are essentially Will, Love and Intelligence.

This Technique of Fusion evokes these three qualities in relation to the soul, to service and to the Plan.  At the same time, it brings illumination to the mind (thus revealing the soul and the kingdom of God); it brings increased imagination (creative and dynamic) to the emotional sentient nature, the astral body (thus revealing relationship and responsibility);  it brings likewise inspiration to the physical life, to the physical body, via the brain (revealing actual capacity to cooperate intelligently with the Plan).  Therefore, we shall have to consider a technique which will do three things:

1. Bring Illumination, through the evocation of the Will or first aspect of divinity.

2. Bring Imagination, through the evocation of Love, the [Page 384] second aspect or of sentient response to the world soul in all forms.

3. Bring Inspiration, through the evocation of the Intelligence, the third aspect.

If we study this triplicity with care, we shall see that the process outlined brings the higher aspect of the personal self, the mind, to the lowest point of contact and into control of the physical body; we shall see that it brings the soul into conscious control of the astral, desire-sentient body, and that it also brings the will aspect (the highest aspect of divinity) into control of mind. (EPV II Page 382-384).

Certain questions therefore arise:

1. What are the techniques, producing fusion upon the three major rays.

2. How do these techniques bring about

a. Illumination of the mind.
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b. Imaginative capacity of the sentient body.

c. An inspired life. (EPV II Page 385-386).

The technique of Fusion, employed by the second ray disciple, will produce the following results:

1. Increased sentient response to the world soul and to the environment in which the disciple finds himself will increasingly be achieved.

2. This is largely done through the cultivation of the creative imagination.  This is one of the great building attributes [Page 388] of deity.  It is brought about by the evocation of the love nature and, as earlier noted, brings in soul power in full tide.  In the world of phenomenal appearance, the soul is the creating agent, the major building factor, the constructor of forms, and, through the Technique of Fusion, the power to imagine or to use imaginative thought power (in conjunction with the faculty to visualise, to wish, to dream into being) is definitely and scientifically developed.

3. This creative tension or one-pointed focus of imaginative dreaming swings the astral body into complete subordination to the soul.  This fact is hinted at in The Bhagavad Gita where, upon the battle field of Kurukshetra, Arjuna suddenly sees the form of God wherein all forms constitute the One Form.  The battle is then over.  The soul is in complete control; no sense of separativeness is again possible.

4. The channel through which this synthesising and creative energy pours down is as follows:

a. From the Monad to the love petals of the egoic lotus.

b. From these love petals to the astral vehicle, energising all astral matter found in the equipment of the phenomenal man.  "The spirit of God moves upon the face of the waters "

c. From thence to the solar plexus centre.

d. From that centre to the heart centre.  The needed duality connected with the astral body thus appears.  We have here also a correspondence to the descent of the fire of the will to the base of the spine with its subsequent raising, along the spinal column, to the head. (EPV II Page 387-388).

The result of meditation upon this theme will be:

1. A definite illumination of the mind, for it will then be at-one with the Universal Mind and all the ways of God and the plans of God will stand revealed to him.

2. The creative imagination will be powerfully evoked in response to this revelation, and modes and methods of cooperation will be sentiently developed and the disciple will become a creative cooperator and not just an obedient servant of the Plan.

3. His life will be then inspired by the desire to serve humanity and to cooperate with the Custodians of the Plan.  This will bring in the full tide of soul life, producing temporarily a violent conflict between the personality ray and the soul ray, but also producing a steady subordination of the lower to the higher, of the minor to the major. (EPV II Page 392).

We have already somewhat considered the problem of the [Page 426] cleavages to which man is subject, and we saw that the human evolutionary process was, in the last analysis, a series of at-one-ments; each step forward meant the bringing together of certain types of energy in order that their fusion might produce a more complete person.  May I state here an interesting point?  The problem itself is brought about by the fact that there Is an Observer.  This Observer, at certain points in the normal development of the man, comes to the realisation that there are cleavages.  This Observer suffers because of their existence in his self-awareness.  He realises that he is the victim of the divisions in his nature.  Yet—and this is of importance—the man upon the physical plane is unable either to understand them or, apparently, to heal them without aid from the soul, the Observer, the higher aspect of himself.  For instance, a man suffering from dissociation between the emotional, sentient part of himself and the mental aspect is aware of need, of frustration and of intense suffering and difficulty, yet needs the understanding help of a trained psychologist or of his own soul before fusion can be made and he, as an individual, can "be made whole". (EPV II Page 425-426).

3. The emotional or sentient body, which is often called the astral body.  From this vehicle emanate the desires, impulses, aspirations and those conflicts of duality which so oft afflict and hinder the disciple.  It is the seat also of the creative, imaginative life of man.  It also possesses centres of force which are counterparts of those to be found in the etheric body, but for the majority of people it is energised mainly from the world of illusion and from the astral plane.  It is from this plane of illusory awareness, that the advanced man has to learn to withdraw himself. (EPV II Page 435).

We are considering the unfoldment of the psychic powers, producing conditions in the subject which are regarded by the orthodox investigator as pathological in nature or as indicating psychological trouble of a serious kind.  However, we are today close to the time when the fact of there being modes of perception other than those of the physical senses will be recognised, and the attitude of medicine and of the psychiatric and neurological sciences will undergo definite [Page 574] changes—much to the assistance and aid of humanity.  The development of the psychic powers is basically due at this time (for the whole problem shifts into changing fields as evolution proceeds) to the psychic becoming aware of a field or fields of phenomena which are always present but which remain usually unrecognised because the inner mechanism of perception remains latent or quiescent.  In the undeveloped human being or in groups of men who are low down in the racial scale, as also in animals, there is much psychic perception because the sacral centre motivates the physical plane life and the solar plexus centre governs the psychic nature.  In these cases, all the higher centres are quiescent and undeveloped.  The solar plexus is to the worlds of lower psychic perception what the brain is intended to be in the worlds of higher psychic understanding.  In the one case, you have a centre of energy which is so potent that it swings the man into a state of consciousness which is fundamentally astral, thus governing the sex life from the angle of the sentient consciousness; in the other case, you have so close an identification between the head centre in etheric matter and the brain in physical substance that an organ which is definitely physical functions sympathetically, accurately and synchronously with its subjective counterpart, registering impressions from the head centre and the worlds with which that centre puts a man in touch.  The two are then as one.

In between these stages of low grade psychic life and the spiritual perception of the initiate there is to be found every possible type of sentient consciousness.  These can be divided into three major categories:

1. The unfoldment and use of the psychic powers, both higher and lower.

This is the stage of Psychism.
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2. The evolution of the mystical vision.

This is the stage of Mysticism.

3. The revelation of light and power.

This is the stage of Occultism.
All these expressions of divine knowledge are connected with, and dependent upon, the development of the centres.  In the low grade human being, the centres are nothing more than slowly revolving, palpitating disks of dim light.  In Lemurian days, the sacral centre was the most active and the brightest.  In Atlantean days, the solar plexus centre was by far the most significant.  Today, as you know, the higher correspondences are coming into functioning activity and humanity is beginning to reap the benefits derived from experience in three races—the Lemurian, the Atlantean and the Aryan. 
(EPV II Page 573-575).

ESOTERIC ASTROLOGY:-

You may here rightly remark that "as a man thinketh so is he" and that this expression of energy will amount to the same thing in the last analysis. But this is not exactly true. The response of humanity or of the individual man [Page 413] to the inner thought life and to the subjective consciousness is not immediate. It takes much time (especially in the early stages), for an idea to work through into the mind and from thence to the brain, conditioning the emotional nature in its progress and processes. Several lives may, therefore, be given to the registering of the effects of these energies upon the thought life and the response of the physical plane life once they are comprehended. It is for this reason that I have stated that the Science of the Triangles underlies the whole system of astrology and is only now in process of revelation. Bear in mind that the effect of these energies which we shall be considering and of their triple relationship will be in the realm of ideas and in the world of consciousness and its expansion, and will embrace, therefore, the sentient thought life of a solar Logos, of a planetary Logos, of humanity and of man. (EA Page 412-413).

ESOTERIC HEALING:-

All initiates of the Ageless Wisdom are necessarily healers, though all may not heal the physical body.  The reason for this is that all souls that have achieved any measure of true liberation are transmitters of spiritual energy.  This automatically affects some aspect of the mechanism which is used by the souls they contact.  When I employ the word "mechanism" in these instructions I refer to different aspects of the instrument, the body or form nature, through which all souls seek manifestation.  I refer, therefore, to:

1. The dense physical body, which is the sumtotal of all the organisms which compose it; these possess the varying functions which enable the soul to express itself on the physical or objective plane as part of a greater and more inclusive organism.  The physical body is the response apparatus of the indwelling spiritual man and serves to put that spiritual entity en rapport with the response apparatus of the planetary Logos, the Life in which we live and move and have our being.

2. The etheric body, which has one main objective.  This is to vitalise and energise the physical body and thus integrate it into the energy body of the Earth and of the solar system.  It is a web of energy streams, of lines of force and of light.  It constitutes part of the vast network [Page 3] of energies which underlies all forms whether great or small (microcosmic or macrocosmic).  Along these lines of energy the cosmic forces flow, as the blood flows through the veins and arteries.  This constant, individual—human, planetary and solar—circulation of life-forces through the etheric bodies of all forms is the basis of all manifested life, and the expression of the essential non-separateness of all life.

3. The astral or desire body (sometimes called the emotional body) is the effect of the interplay of desire and of sentient response upon the self at the centre, and the resultant effect—in that body—is experienced as emotion and as pain and pleasure and the other pairs of opposites.  In these two bodies, the etheric and astral bodies, ninety percent of the causes of physical disease and troubles is to be found.

4. The mental body, or that much of the chitta or mind stuff which an individual human unit can use and impress, constitutes the fourth of the series of mechanisms at the disposal of the soul.  At the same time let it not be forgotten that these four constitute one mechanism.  Five percent of all modern disease originates in this body or state of consciousness, and here I wish to enunciate the truth that the constant reiteration by certain schools of healers that the mind is the cause of all sickness is not as yet a fact.  A million years hence, when the focus of human attention has shifted from the emotional nature to the mind, and when men are essentially mental as today they are essentially emotional, then the causes of disease must be sought in the mind realm.  They are today to be found (except in a few rare cases) in lack of vitality or in too much stimulation, and in the realm of feeling, of desires (thwarted or over-indulged) and in the moods, suppressions, or expressions of the deep-seated [Page 4] longings, irritations, secret delights and the many hidden impulses which emanate from the desire life of the subject. (EH Page 3-4).

2. This lack of harmony, producing what we call disease, runs through all the four kingdoms in nature, and causes those conditions which produce pain (where the sentiency is exquisite and developed) and everywhere congestion, corruption and death.  Ponder on these words:  Inharmony, Disease, Pain, Congestion, Corruption, Death, for they are descriptive of the general condition governing the conscious life of all forms, macrocosmic and microcosmic.  They are not causes. (EH Page 12).

It may have interested you to see that I place the ills of the etheric body in the second place and not the first.  The  reason for this is that the group ills and diseases which have fastened upon the race, work primarily through the etheric body and find their way out into manifestation via the etheric bodies of all forms.  But I have placed them second, even though they are in the last analysis the most numerous, owing to the fact that humanity cannot as yet deal with [Page 25] these en masse.  The approach has to be through individuals, and men must clear their astral or emotional bodies of those conditions which pre-dispose them to disease, as individuals.  At present, the race is astrally polarised.  The emotional sentient nature is all-powerful in the masses.  This leads to a relatively negative etheric body which is tuned in on the entire etheric substance of the planet.  This substance, which underlies all forms, is simply a transferring and transmitting agency for vital energy to the outer dense physical body.  Energy sweeps through this etheric substance, free from all control by the individual human being, and quite unrealised by him because his focus of attention is astral.  From the astral or emotional state of consciousness, much concerning individual physical conditions can be deduced.  We must, however, eliminate those ills which are group ills and which have swept into and through all mankind from the world of etheric force, leaving him in some way depleted, or overstimulated, or in such a condition that Death naturally supervenes.  It might be stated as a basic generalisation that personal physical trouble has its seat at present in the emotional body, and that that vehicle of expression is the one predominant predisposing agent in the ill health of the individual, just as group ills and the sweep of epidemics of any kind through the masses are founded in some condition in the etheric substance of the planet.  Those diseases which are general, national, racial and planetary find their way to an individual via his etheric body, but are not so personal in their implications.  Upon this I will later enlarge.  Today I but lay down the general proposition. 
(EH Page 24-25).

You will note also from the above how this taint, as might well be expected, has its roots in the astral or sentient body, the body of sensation.  It is for this reason that I have included it.  It would be an interesting experiment in analysis if these various well-known difficulties, diseases and complaints could be classified under their originating impulses.  So few of them have a mental origin, in spite of all that Christian Science or Mental Science may say to the contrary.  Perhaps I should say, rather, that they are not based on wrong human thought, though all evil can be aggravated and intensified by wrong thought.  Many or perhaps most of the [Page 65] complaints from which average man suffers are based upon astral causes or upon some clearly defined desire.  A formulated desire is one that finds expression in some form of activity.  Of these homosexuality is one of the clearest to define.  The other diseases to which humanity is heir are sometimes not so easy to clarify and define.  The man or woman is a victim but the cause producing the illness or difficulty—physical or psychological—lies hid in a long past which the victim (with his limited knowledge) is unable to investigate, nor can he arrive at the cause producing the effect.  All that he can affirm is that, in all probability, desire was the initiating impulse.  What human beings are today and what they suffer is the result of their long past, and the past presupposes long and well-established habits.  Such habits are inevitably the result of one of two factors:

1. Desire, dominating and controlling action,

or

2. Mental control which substitutes for desire a planned campaign which will run counter in many cases to the normally sensed, defined desire.

You will note from the above that it is my wish that you grasp the importance of the emotional sentient body and its power to initiate those secondary causes which, in this life, demonstrate as disease. (EH Page 64-65).

3. Prana is the name given to the energy which is drawn upon the physical plane from the etheric aspect of all phenomenal life.  That etheric aspect of the divine energy is a synthesis of energies.  If the energy in which an individual primarily lives and moves and has the focus of his being is, for instance, predominantly astral, then the major expression of energy in his equipment will be astral or emotional feeling energy.  He will react all the time to physical energy or prana and to astral energy or the many sentient emotional forces.  These work out pre-eminently through the spleen, the solar plexus and the throat, and affect in different ways the physical spleen, the stomach and the thyroid gland. (EH Page 328).

2. Two major streams of energy enter the physical body and produce its activity, its quality and type of expression, plus the impression it makes upon its environment. 

a. The stream of dynamic life.  This is anchored in the heart.  This stream of dynamic energy enters the body, via the head, and passes down to the heart, where it is focussed during the life cycle.  A smaller stream of the universal energy or prana, distinctive from the individualised life force, enters the physical body, via the spleen.  It then rises to the heart to [Page 429] join the larger and more important life stream.  The life stream energises and holds in coherency the integrated physical body.  The stream of pranic energy vitalises the individual atoms and cells of which that body is composed.

b. The stream of individual consciousness.  This is anchored in the head, is an aspect of the soul, reveals the type of consciousness which is, in its turn, indicative of the point attained in evolution.  This stream of energy likewise functions in connection with a stream of personality force; and this force is characterised by desire (emotional or astral sentiency) and enters into the physical body, via the solar plexus centre.  This relates the man to the entire astral plane, and therefore to the world of glamour. With undeveloped people and with the average type of man, the solar plexus is the focus of consciousness and the energy is registered by the focal point of consciousness in the head without any recognition whatsoever.  It is for this reason that (at the time of death) the soul leaves the body, via the solar plexus and not via the head.  In the case of the developed man, the mental type of individual, the aspirant, disciple or initiate, the thread of consciousness will withdraw from the body via the head.

3. The group soul of all forms in the animal kingdom—under the Law of Attraction—withdraws the life principle from any specific physical form via the solar plexus, which is the brain of the average animal.  Highly developed and domesticated animals are beginning to utilise the brain to a greater or to a less degree, but the life principle and the sentient aspect, or animal consciousness, is still withdrawn via the solar plexus.  You have, [Page 430] therefore, in all stages of the evolutionary process, certain interesting triangles of energy. (EH Page 428-429).
Fear of death and depression constitute for man the Dweller on the Threshold in this age and cycle.  Both of them indicate sentient reaction to psychological factors and cannot be dealt with by the use of another factor such as courage.  They must be met by the omniscience of the soul, working through the mind—not by its omnipotence.  In this is to be found an occult hint.

A Treatise on White Magic, page 309. (EH Page 443).

Intense desire for sentient existence or attachment.  This is inherent in every form, is self-perpetuating and known even to the very wise. (EH Page 452).

CHAPTER VI - The Art of Elimination

To take up again the thread of our instruction, we  will now consider the activity of the inner spiritual man who has discarded his physical and etheric bodies and now stands within the shell of the subtle body—a body composed of astral or sentient substance and of mental substance.  Owing to the strongly emotional and sentient polarisation of the average man, the idea has taken hold that man withdraws, after true death, first of all into his astral body, and then, later, into his mental vehicle.  But this is not actually the case.  A body constructed predominantly of astral matter is the basis of this idea.  Few people are as yet so developed that the vehicle in which they find themselves after death is largely composed of mental substance.  Only disciples and initiates who live mostly in their minds find themselves, after death, immediately upon the mental plane.  Most people discover themselves upon the astral plane, clothed in a shell of astral matter and committed to a period of elimination within the illusory area of the astral plane.

As I have earlier told you, the astral plane has no factual existence, but is an illusory creation of the human family.  From now on, however (through the defeat of the forces of evil and the disastrous setback suffered by the Black Lodge), the astral plane will slowly become a dying creation, [Page 487] and in the final period of human history (in the seventh rootrace), it will become nonexistent.  Today this is not the case.  The sentient substance which constitutes the astral plane is still being gathered into forms of illusion and still forms a barrier in the path of the soul seeking liberation.  It still "holds prisoner" the many people who die whilst their major reaction to life is that of desire, of wishful thinking and of emotional sentiency.  These are still the vast majority.  In Atlantean days the astral plane came into being; the mental state of consciousness was then practically nonexistent, though the "sons of mind" had their place on what is today the higher levels of that plane.  The mental permanent atom was also practically quiescent within each human form, and there was consequently no attractive "pull" from the mental plane, as is the case today.  Many people are still Atlantean in consciousness, and when they pass out of the physical state of consciousness and discard their dual physical body, they are faced with the problem of elimination of the astral body, but they have little to do to release themselves from any mental prison of the soul.  These are the undeveloped and average persons who, after the elimination of the kamic or desire body, have little else to do; there is no mental vehicle to draw them into a mental integration because there is no mentally focussed potency; the soul on the higher mental levels is as yet "in deep meditation" and quite unaware of its shadow in the three worlds. (EH Page 486-487).

Activities Immediately After Death

Immediately after death, and particularly if cremation has taken place, the man, in his kama-manasic body, is as much aware and alert to his environment as he was upon the physical plane when alive.  This phrasing permits latitude as to the extent of the awareness and of observation, for a similar latitude must be allowed for those on the physical plane.  People are not all equally awake or equally conscious of circumstances or immediate experience.  However, as most people are more conscious emotionally than they are physically, and live to a great extent focussed in their astral vehicles, the man is quite familiar with the state of consciousness in which he finds himself.  Forget not that a plane is essentially a state of consciousness and not a locality, as so many esotericists seem to think.  It is recognised by the focussed reaction of the self-conscious person who—constantly and distinctly aware of himself—is sentient to the theme of his environment and of his outgoing desires, or where advanced people are concerned, functioning upon the more advanced levels of the astral plane) sentient of outgoing love and aspiration; the man is engrossed with what engrossed his attention and involved the kamic principle during his incarnated experience.  May I again remind you that there is now no physical brain to respond to impacts generated by the inner man, and also that sex, as it is physically understood, is nonexistent.  Spiritualists would do well to remember this and so grasp the foolishness as well as the impossibility of those spiritual [Page 491] marriages which certain schools of thought in the movement teach and practice.  The man, in his astral body, is now free from the strictly animal impulses which, upon the physical plane, are both normal and right, but which now have no meaning to him in his kamic body. (EH Page 490-491).

THE RAYS AND THE INITIATIONS:-

When we can identify the Sound and are no longer "moved" by the O.M., then the initiate becomes a Christ in expression and makes His appearance, either in physical form or upon the planes of what to us might be called the "areas of non-appearance."  He can then contain and utilise the energies of which the Spiritual Triad is the custodian and which are the expression of the will and purpose of God.  Though the initiate may not be a part of the planetary government, and though he may not be a member of the Council at Shamballa (for only a limited number of initiates are so placed), he nevertheless has the right to move on identical levels and to prepare himself for those higher evolutionary processes which will give him entrance to the cosmic astral plane.  This will enable him to "see through" [Page 202] and to recognise "cosmic glamour," and will give him the hidden key to the world of feeling and of sentiency of which our feeling-response and our emotional and intuitional sensitivity are but the dim and distorted reflections.  This is a factor of some importance to have in mind if a right sense of proportion is to be developed.  The initiate has learnt on earth that the astral plane is in fact non-existent—at least for those of the higher degrees of initiation.  This knowledge constitutes the first step towards the comprehension of the secret of negation, towards a true understanding of the basis of the ever-existent pairs of opposites, and towards the knowledge which lies behind the significance of negation.  The above sentence is in all probability of little meaning to you, but it nevertheless contains a truth for which the trials, experiences and initiations of planetary existence prepare the initiate.  They endow him with those qualities which will enable him to contact cosmic evil and yet remain untouched, eventually to play his part in bringing the Black Lodge and its Brotherhood to an unholy finish.  The roots of the Black Lodge are on the cosmic astral plane, as the roots of the White Lodge and its Brotherhood are on the cosmic mental plane; this is, in reality, only for the time being and in order to see certain organised activities upon the star Sirius perfected and carried to a consummation.  This has oft been hinted in my writings. (RI Page 201-202).

We enter here into a consideration of realms of advancement of which even advanced humanity has no faintest idea; we are touching upon goals and objectives which confront the advanced Members of the Hierarchy; we are dealing with ideas and concepts for which we have no adequate terminology and which are of such a nature that the human mechanism of thought proves incapable of registering them.  What, for instance, do the words or phrases, "Divine purpose, Shamballa, the Lord of the World, states of registration or awareness which have no relation to sentiency as it expresses itself through consciousness, the Lodge on Sirius" and similar concepts convey to you?  I would venture to suggest that in reality, they represent nothing, and this because the goal of all who read these words is contact with the soul, recognition of and by the Hierarchy, and initiation.  If I say to you that the words "the O.M., as it is sounded forth by Him Who stands within the confines of Shamballa" signify that the one Sound, rounded and full, [Page 204] of O is sounded forth, but that the concluding sound of the M is omitted, does that convey aught to your intelligence?  Again I venture to say that it does not.  It is therefore of small importance for me to enlarge upon this phase of the Rules.  I would be more profitably employed if I elucidated somewhat the meaning of the words "the Council Chamber of the Lord."  Three concepts have perchance taken shape in your minds in connection with Shamballa, if you have sought the true esoteric attitude:

1. That Humanity exists as a great centre of intelligent energy in the substance of the planetary Life.  

2. That the spiritual centre, where attractive, coherent, magnetic energy is focussed and from whence it flows in two directions

a. Towards the three worlds and the four kingdoms of nature,

b. Towards Shamballa and the two higher kingdoms in manifestation

is what we usually call the Hierarchy, the Kingdom of God, the centre of love and of mediating understanding (note these last two words).

3. That there is another centre which is neither spiritual nor human but which is characterised by divinity.  Divinity is the expression of the will or purpose of the One in Whom we live and move and have our being.  That centre where the will of God is focussed and dynamically sent forth to carry out the purpose is Shamballa. (RI Page 23-204).

I would here remind you that in these fourteen rules we must approach our theme from the angle of the initiate-consciousness and not from that of the blended soul-personality consciousness.  It is the higher approach which is here indicated, the problem of the initiate-group and not that of the individual within the group.  Hence the great difficulty in putting any of these teachings into words.  To the average aspirant to accepted discipleship, the three words which distinguish this third major injunction (but which symbolically constitute the fifth injunction in the rule) might be defined as follows:  The ideas conveyed are those of an aspirant to the Mysteries as he faces initiation.  Let us take these words in the order given in Rule XIII.

1. Transfiguration—that stage upon the Path of Initiation wherein the third initiation is undergone, wherein the personality is irradiated by the full light of the soul and the three personality vehicles are completely transcended; they have become simply forms through which spiritual love may flow out into the world of men in the salvaging task of creation.

2. Transformation—the evolutionary process which is carried on upon the Path of Discipleship, in which the disciple transforms his lower threefold "appearance" or personality and begins to display divine "quality."  His physical body becomes obedient to the dictates of his mind, which is becoming responsive to the higher mind through the medium of the soul; his emotional nature becomes the receptacle of buddhi or of the intuition; then, after the third initiation it disappears altogether, and the buddhic vehicle becomes the main instrument of sentiency.  The mind, in due course, is equally transformed by impression from the higher mind, as it endeavours to implement the will nature of the Monad.

3. Transmutation—the method whereby that which is lower is absorbed by the higher, whereby force is transmuted into energy, whereby the energy of the three lower centres is carried up into the three higher centres (head, heart and throat) and which later enables the initiate to [Page 279] centralise all the energies in the three directing centres in the head.  This transmuting process goes forward under the pressure of daily life experience, under the magnetic effect of soul contact, and as the inevitable result of evolution itself.

All these three spiritualising processes are well known, in theory at least, to all spiritual aspirants; they are expressions of soul-personality intention and effective interplay; they also constitute a paralleling activity to the task of building the antahkarana, as modes of alignment play a large part in the process of transmutation. (RI Page 278-279).

It might here be asked:  What is the work undertaken by the Masters Themselves upon the three planes of the Spiritual Triad?  Students are well aware that many of the Masters are occupied with the evolutionary processes of the various kingdoms in nature in the three lower worlds.  They forget that the majority are not so occupied.  Have you ever wondered what it is that incites a Master to stay working in the three worlds and with His mind focussed upon its evolutionary processes?  Have you ever considered what else it might be possible that intrigued and demanded His interest?  The self-centred attitude of mankind is inclined to believe that human need, and incidentally the need of the [Page 282] other kingdoms in nature, are all that prompts the Hierarchy to carry on its work of salvaging and stimulation.  But that is only a partial estimate of the work which They are doing.  In the processes of carrying forward Their work, the consciousness of the Master is being steadily expanded, and this because of the nature of Their work in the three worlds; it necessarily becomes more and more inclusive.  That is the effect upon Him, as He works on behalf of humanity or on behalf of the other kingdoms in nature.  There is a definite and evolutionary effect.  But on the higher three levels of the Spiritual Triad, another type of evolutionary impulse is directing His activities.  I have told you elsewhere that consciousness (as we understand it) is being transcended, and a new aspect of universal sentiency is taking its place.  To this development I have given the inadequate name of Identification.  This is a word which involves consciousness, which invokes the will, which is dynamic in nature, inclusive in contact, and which is also based upon the doctrine of non-separativeness. (RI Page 281-282).

But the Master Himself is not static.  His field of work is clear; His realm of contacts—human, subhuman and super-human—is also clear.  Within the ring-pass-not and in the world of sentiency and in relation to the world of loving understanding, He stands the Master.

It is at this precise point in time and space that the work of Transformation begins for the Master—a transformation which is brought about by the unfoldment and the development made possible upon the three levels of the Spiritual Triad.  As this transformation takes place, a new activity supervenes which finally enables the Master to break through the planetary ring-pass-not, and thus arrive at the door of the Higher Evolution.

What I have now to say may be made somewhat clearer by means of the following symbol.  The Master has now penetrated into another cosmic level, but He is still within the aura of the One Life.  Now the cosmic astral plane is revealed to Him.  He sees the reason why, first of all, sentiency had to be developed; why it had then to be used and mastered and finally had to be completely negated—negated in such a manner that it dropped below the level of consciousness.  There is no glamour upon the cosmic astral plane, and only those who have dominated sentient reaction upon all levels of the cosmic physical plane and are completely free from it, can then—through the illumined will and through the power of that mysterious quality (if I may so call a factual expression) of identification—direct the lowest aspect of cosmic desire upon the cosmic astral plane.  This necessarily has to be tuned in with that to which they are irrevocably related.  This identification is therefore the highest expression of divine purpose upon the cosmic physical plane, even whilst it is the lowest aspect of the cosmic astral desire.  Therefore, my brothers, the transformation with which this rule deals is the transformation of consciousness into identification.  More than that I may not say.  To express the true meaning I have no words or symbols. 
(RI Page 283).

A TREATISE ON WHITE MAGIC:-

I. First, that there exists in our manifested universe the expression of an Energy or Life which is the responsible cause of the diverse forms and the vast hierarchy of sentient beings who compose the sum total of all that is.  This is the so-called hylozoistic theory, though the term but serves to confuse.  This great Life is the basis of Monism, and all enlightened men are Monists.  "God is One" is the utterance of truth.  One life pervades all forms and those forms are the expressions, in time and space, of the central universal energy.  Life in manifestation produces existence and being.  It is the root cause, therefore, of duality.  This duality which is seen when objectivity is present and which disappears when the form aspect vanishes is covered by many terms, of which for the sake of clarity, the most usual might be here listed:

Spirit

Matter

Life

Form

Father

Mother

Positive

Negative

Darkness
Light

Students must clearly have this essential unity in mind e'en when they talk (as they needs must) in finite terms of that duality which is everywhere, cyclically, apparent. (TWM Page 8).

3. Psychic.  There are two types of the above force in manifestation as far as the human kingdom is concerned, and these must be clearly grasped.  There is the force which animates the subhuman kingdoms in nature,—the ensouling energy which, brought into conjunction with the energy of matter and self, produces all forms.  The effect of this junction is to add to the embryo intelligence of substance itself a latent sentiency and responsiveness that produces that subjective something we call the animal soul.  This exists in four degrees or states of sentient awareness:

a. The consciousness of the mineral kingdom.

b. The consciousness of the vegetable kingdom.

c. The consciousness of the animal kingdom.

d. The consciousness of the animal form through which the spiritual man functions, which after all is but a department of the former group in its highest presentation.

Secondly, there is that psychic force which is the result of the union of the spirit with sentient matter in the human kingdom and which produces a psychic centre which we call the soul of man.  This psychic centre is a force centre, and the force of which it is the custodian or which it demonstrates, brings into play a responsiveness and an awareness which is that of the soul of the planetary life, a group consciousness which brings with it faculties and knowledge of a different order than that in the animal soul.  These supersede eventually the powers of the animal soul which limit, distort, and imprison, and give man a range of contacts and a knowledge which is infallible, free from error, and which admits him to "the freedom of the heavens".  The effect of the free [Page 13] play of the soul of man serves to demonstrate the fallibility and relative uselessness of the powers of the animal soul.  All I desire to do here is to show the two senses in which the word "psychic" is used.  Later we will deal with the growth and development of the lower psychic nature or the soul of the vehicles in which man functions in the three worlds, and then will seek to elucidate the true nature of the soul of man and of the powers which can be brought into play once a man can contact his own spiritual centre, the soul, and live in that soul consciousness. 
(TWM Page 12-13).

b. The Soul, the Mediator or Middle Principle.

There are two angles or points of view from which the nature of the soul must be grasped:  one is the aspect of the soul in relation to the fourth kingdom in nature, i.e. the human, and the other that of the subhuman kingdoms in nature, which, it must be remembered, are reflections of the three higher.

It should be borne in mind that the soul of matter, the anima mundi, is the sentient factor in substance itself.  It is the responsiveness of matter throughout the universe and that innate faculty in all forms, from the atom of the physicist, to the solar system of the astronomer, which produces the undeniable intelligent activity which all demonstrate.  It can be called attractive energy, coherency, sentiency, aliveness, awareness or consciousness, but perhaps the most illuminating term is that the soul is the quality which every form manifests.  It is that subtle something which distinguishes one element from another, one mineral from another.  It is the intangible essential nature of the form which in the vegetable kingdom determines whether a rose or a cauliflower, an elm [Page 34] or a watercress shall come into being; it is a type of energy which distinguishes the varying species of the animal kingdom and makes one man different from another in his appearance, nature and character.  The scientist has tabulated, investigated and analysed the forms; names have been selected and given to the elements, and the minerals, the forms of vegetable life and the varying species of animals; the structure of the forms and the history of their evolutionary progress have been studied and deductions and conclusions have been reached, but the solution of the problem of life itself still eludes the wisest, and until the understanding of the "web of life" or of the body of vitality which underlies every form and links every part of a form with every other part is recognised and known to be a fact in nature, the problem will remain unsolved. (TWM Page 33-34).

5. The soul of the universe is—for the sake of clarity—capable of differentiation or rather (owing to the limitations of the form through which that soul has to function) capable of recognition at differing rates of vibration and stages of development.  The soul nature in the universe therefore manifests in certain great states of awareness with many intermediate conditions, of which the major can be enumerated as follows:

a. Consciousness, or that state of awareness in matter itself, due to the fact that Mother-Matter has been fecundated by Father-Spirit and thus life and matter have been brought together.  This type of consciousness concerns the atom, molecule and cell of which all forms are constructed.  Thus the form of the solar system, of a planet, and of all that is found upon or within a planet is produced.

b. Intelligent sentient consciousness, i.e. that evidenced in the mineral and vegetable kingdoms.  It is this which is responsible for the quality, shape, and colouring of the vegetable and mineral forms and for their specific natures.

c. Animal consciousness, the awareness of soul response [Page 38] of all forms in the animal kingdom, producing their distinctions, species and nature.

d. Human consciousness, or self-consciousness, towards which the development of the life, form and awareness in the other three kingdoms has gradually tended.  This term concerns the individual consciousness of man; and in the early stages is more animal than divine, owing to the dominance of the animal body with its instincts and tendencies.  H.P.B. defines man accurately as an "animal plus a God".  Later it is more strictly human, neither purely animal nor entirely divine, but fluctuating between the two stages, thus making the human kingdom the great battleground between the pairs of opposites, between the urge or pull of spirit and the lure of matter or mother-nature, and between that called the lower self and the spiritual man.

e. Group consciousness, which is the consciousness of the great sum totals, is arrived at by man through the development, first of all, of his individual consciousness, the sum total of the lives of his animal, emotional and mental natures, plus the spark of divinity dwelling within the form which they make.  Then comes awareness of his group, as specified for him in that group of disciples, working under some one Master who represents to him the Hierarchy.  The Hierarchy might be defined as the sum total of those sons of men who are no longer centered in the individualised self-consciousness, but who have entered into a wider realisation, that of the planetary group life.  There are stages in this realisation, mounting all the way from that tiny group recognition of the probationary disciple up to the completed group awareness of the life in Whom all forms have their being, the consciousness of the planetary Logos, that "Spirit before the Throne" Who manifests through the form of a planet, [Page 39] as man manifests through his form in the human kingdom.

The soul therefore may be regarded as the unified sentiency and the relative awareness of that which lies back of the form of a planet and of a solar system.  These latter are the sum total of all forms, organic or inorganic, as the materialist differentiates them.  The soul, though constituting one great total, is, however, limited in its expression by the nature and quality of the form in which it is found and there are consequently forms which are highly responsive to and expressive of the soul, and others which—owing to their density and the quality of the atoms of which they are composed—are incapable of recognising the higher aspects of the soul or of expressing more than its lower vibration, tone or color.  The infinitely small is recognised, the infinitely vast is assumed; but it remains as yet a concept until such time as the consciousness of man is inclusive, as well as exclusive.  This concept will be understood when the second aspect is contacted and men understand the nature of the soul.  It must be also remembered that just as the basic triplicity of manifestation worked out symbolically in man as his quota of energy (physical energy), his nervous system and the body mass, so the soul can also be known as a triplicity, the higher correspondences of the lower. (TWM Page 37-39).

5. Within that unity is diversity.  Just as the varied organs of the human body are inter-related by the ramification of the nervous system, so within the body of the planetary Logos are the various kingdoms in nature and the multiplicity of forms.  Back of the objective universe is the subtler sensitive body—one organism, not many, one sentient, responsive, connected form. (TWM Page 45).

FUNDAMENTAL FORMS

The simplicity of this Rule nine is such that in a few words the entire process of creative evolution is summarized.  On the mental plane an idea takes form.  On [Page 262] the desire plane sentient energy pervades that form.  Under the evolutionary process the form "swells and grows".  Through the right direction of the form and its orientation in the needed direction, the purpose of the thinker is fulfilled. 
(TWM Page 261-262).

True occult work involves:

1. The contacting of the Plan.

2. Right desire to co-operate with the Plan.

3. The work of thought-form building and the confining of the attention of the creator of these thought-forms to the mental plane.  This is of so potent a nature that the thought-forms created have a life cycle of their own and never fail to manifest and perform their work.

4. The direction of the thought-form from the mental plane and the confining of the attention to that specific enterprise, knowing that right thought and right orientation lead to correct functioning and the sure avoidance of the left hand path.

This is a lesson little appreciated by aspirants.  They engage in emotional desire for the appearance of their thought-form and the manifestation of the idea.  They spend much time following the orthodox methods of work and in physical plane activities.  They wear themselves out by identifying themselves with the form they have created instead of remaining detached from it, and acting solely as the directing agents.  Learn to work on the plane of mind.  Build there your form, remembering that if you submerge yourself in the form for which you are responsible it may obsess and dominate you and then the form will be the dominant factor and not the purpose of its existence.  When the form controls then comes the danger that it may be turned in the wrong direction and find its way on to the left hand path and so increase the power of matter and its hold over sentient souls. (TWM Page 268).

2. Vital forces.  These are often regarded by the materialists as intangible and therefore not material at all.  But the occultist regards the etheric medium as a form or aspect of matter and as relatively tangible as the outer objective form.  To him the ether of space, which term necessarily includes the etheric form of all bodies, the [Page 284] astral or emotional sentient body and the mental body, constituted of mind-stuff, are all of them material and are the substance of the form side of life.  As the basis of correct understanding, it should be noted that the cell life to which we have above referred is coordinated, influenced and vitalised by the blood stream, that intricate system which interpenetrates every part of the body, is responsible for its welfare and demonstrates in a manner not yet truly comprehended the fact that the "blood is the life".  The blood is an aspect of energy, as is the sap in the vegetable kingdom. 
(TWM Page 283-284).

The vitality aspect is shared by man with the animals and with all created forms, and his capacity to move freely in a three dimensional world is the outstanding achievement of that aspect.  The self-consciousness aspect is the prerogative of the human family.  When man has evolved, when all parts of his nervous system, his endocrine system, and his centres are coordinated and working in harmonious rhythm then the highest aspect (the spiritual) makes its presence felt.  The spiritual energy and not just the consciousness or sentient energy pours through Man, the instrument of divine Life, and the custodian of forces, to be held and used for the other and lower kingdoms in nature. (TWM Page 285).

I give here the seven keys for each of the ray methods.  These can be studied in relation to the above tabulations and in connection with the four words we have been considering.  We must remember that 'To Will' is the prerogative of Spirit, 'To Know' is the function of the Soul, 'To Dare' is the duty of the personality, and 'To Be Silent' is the ultimate dharma or destiny of the matter aspect, of the animal nature in its interplay with the soul.

First Ray:—"Let the Forces come together.  Let them mount to the High Place, and from that lofty eminence, let the soul look out upon a world destroyed.  Then let the word go forth:  'I still persist!'"

Second Ray:—"Let all the life be drawn to the Centre, and enter thus into the Heart of Love Divine.  Then from that point of sentient Life, let the soul realise the consciousness of God.  Let the word go forth, reverberating through the silence:  'Naught is but Me!'"

Third Ray:—"Let the Army of the Lord, responsive to the word, cease their activities.  Let knowledge end in wisdom.  Let the point vibrating become the point quiescent, and all lines gather into One.  Let the soul realise the One in Many and let the word go forth in [Page 289] perfect understanding:  'I am the Worker and the Work, the One that Is.'"

Fourth Ray:—"Let the outer glory pass away and the beauty of the inner Light reveal the One.  Let dissonance give place to harmony, and from the centre of the hidden Light, let the soul speak:  Let the word roll forth:  'Beauty and glory veil me not.  I stand revealed.  I am.'"

Fifth Ray:—"Let the three forms of energy electric pass upward to the Place of Power.  Let the forces of the head and heart and all the nether aspects blend.  Then let the soul look out upon an inner world of light divine.  Let the Word triumphant go forth:  'I mastered energy for I am energy Itself.  The Master and the mastered are but One.'"

Sixth Ray:—"Let all desire cease.  Let aspiration end.  The search is over.  Let the soul realise that it has reached the goal, and from that gateway to eternal Life and cosmic Peace, let the word sound:  'I am the seeker and the sought.  I rest!'"

Seventh Ray:—"Let the builders cease their work.  The Temple is completed.  Let the soul enter into its heritage and from the Holy Place command all work to end.  Then in the silence subsequent, let him chant forth the Word:  'The creative work is over.  I, the Creator, Am.  Naught else remains but Me.'" 
(TWM Page 288-289).

3. Astral Energy.  Emanating from:

a. A man's own astral or sentient body.

b. The human family as a whole.

c. The astral plane in the large sense.

d. The 'heart of the Sun'

(TWM Page 292).

ASTRAL ENERGY AND FEAR

The subject now to be considered is of most practical application for it concerns the astral body—the body in which a man is pre-eminently polarised and of which he is more potently conscious than of any other body.  The etheric body is really below the threshold of consciousness.  Human beings remain unaware of the passage of forces through this vehicle and the nearest they get to the recognition of it is when they speak in terms of vitality or lack of vitality.  The physical body makes its presence felt when something goes wrong or through the gratification of one or other of the appetites.  The situation is however different in connection with the astral body for there is the vehicle of experience for the majority, and few there are who do not pass the greater part of their conscious life, recording the reactions of that body and vibrating between the two poles of happiness and misery, of satisfaction or non-satisfaction, of assurance or doubt, of courage or of fear.  This really means that the inherent force and life of the emotional sentient vehicle govern the life-expression and mould the experience of the incarnated soul.  Therefore, it is of value to us to understand something of what those forces are, where they come from, and how they act and react on the man.  There lies his battleground and there also lies his field of victory.

To begin with, it is advisable to bear in mind that all astral energy is part of the astral energy of the solar system and that therefore:

1. The sentient body of a human being is an atom of substance in the sentient body of the planetary Logos.

2. The sentient body (a term I much prefer to the term astral, and which I shall continue to use) of [Page 294] the planetary Logos is an aspect—not an atom—of the sentient body of the solar Logos.

3. This in its turn is influenced by, and is a channel for sentient forces, emanating from vast centres of energy outside our solar system altogether.

If this is borne in mind it becomes apparent that man, being but a tiny fragment of a vaster whole which in its turn is incorporated into a still vaster vehicle, is the meeting ground of forces greater and more diversified than his brain is capable of recognizing.  Hence the complexity of his problem and hence all the possibilities growing out of those expansions of consciousness which we call initiation.  Every stream of energy pouring through his body of desire and of sentient reaction, is but a pathway leading him to wider and every widening contacts and realisations.  Here also lies the safeguard for the majority of human beings, in the fact that they possess as yet an apparatus inadequate for the registering and recording of those infinite possibilities which these avenues of realisation offer.  Until the mental apparatus is sufficiently awakened and controlled it would not be possible for man to interpret rightly and utilise correctly the information which his body of sensitive response could, but fortunately does not yet, convey to him. (TWM Page 293-294).

This astral body has in it the counterparts of the etheric or laya centres, and through them stream the forces and energies, earlier dealt with, into the etheric body.  These centres carry energies from the seven planets and from the sun to every part of the astral organism, thus putting man en rapport with all parts of the solar system.  This results in the fixation of a man's life destiny, until such a time as the man awakens to his immortal heritage and so becomes sensitive to forces that are as yet—for the many—unrecognised.  These emanate from the form.  This is the reason why a horoscope is frequently quite accurate in its delineation for the unevolved and for the unawakened, but is quite in error and at fault in the case of the highly evolved man.  Man is, en masse, what his desire body makes him.  Later, "as a man thinketh so is he".  The astral body, with its longings, appetites, moods, feelings, and cravings moulds the physical body through the attractive forces which flow through it, and so guides the man on unerringly to the fulfilment of his desires.  If the cravings of the sentient nature are dominantly animal in their objective we shall have the man with strong appetites, living a life given over to the effort to satisfy them.  If the craving is for comfort and for happiness, we shall have the man with a sensuous, beauty-loving and pleasure-loving disposition, governed practically entirely by selfish effort.  So it is through all the many grades of desire, good, bad, [Page 296] and ordinary, until that re-orientation takes place which so refocusses the astral energies that they are turned in a different direction.  Desire becomes aspiration.  Thus liberation from the wheel of birth is brought about and a man is freed from the necessity to reincarnate.  Then the horoscope as now understood proves futile, untrue and useless and the term sometimes used, but wrongly, 'the horoscope of the ego or the soul' means nothing.  The soul has no individual destiny, but is submerged into the One.  Its destiny is the destiny of the group, and of the Whole; its desire is the working out of the great Plan, and its will is the glorification of the incarnated Logos.

I would like to suggest to students that they procure if possible The Science of the Emotions by Bhagavan Das.  It is an able treatise on the astral and sentient body, and deals with the factors that most nearly concern the aspirant as he faces the problem of understanding and of controlling his emotional nature, of mastering the technique of development, and of reorienting it to wider experience and of preparing it for the tests and expansions of the second major initiation—the baptism and the final entering of the stream.  Metaphorically speaking, the experience that lies ahead upon the Path is covered in the following esoteric phrases:

"When the stream enters the River of Life, its passage can be traced for a short moment and then is lost.  When the currents of the sentient life meet where the river passes round the mountain's massive foot, then one vast stream is seen which floweth north." 
The symbology of this is apparent, and can be also used to depict the flow of the two currents—Ida and Pingala—and their blending in the river of energy that mounts to the head.  There is the meeting place, and there the sacrifice, enacted upon the mount of Golgotha (the place of the skull).
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In considering the sentient body of a human being I will probably help the most if I deal with it in terms of its moods and ordinary expressions, for it is only in dealing with its effects and in seeking to master them that man arrives at knowledge of himself and so becomes a Master.  The most ordinary manifestations of astral activity are:

I. Fear.

II. Depression or its opposite pole, hilarity.

III. Desire for the satisfaction of the animal appetites.

IV. Desire for happiness.

V. Desire for liberation.  Aspiration.

In these five are summed up practically most of the sentient experiences of man and we will consider each one from the following angles:

1. The cause.

2. The effect.

3. The method of direction.

You will note that I say 'method of direction' not method of control.  Aspirants must learn that they are working with, and in, forces, and that right and wrong activity on the physical plane is due simply to a right or wrong direction of the force currents and not to anything inherently wrong or right in the energies themselves.

I. Fear.  This is one of the most usual of the manifestations of astral energy, and is put first because it constitutes, for the vast majority, the Dweller on the Threshold and also in the last analysis is the basic astral evil.  Every human being knows fear and the range of the fear vibrations extends from the instinctual fears of the savage man based on his ignorance of the laws and forces of nature, and on his terror of the dark and the unknown, to the fears so prevalent today of loss of friends and loved ones, of health, of money, of popularity [Page 298] and on to the final fears of the aspirant—the fear of failure, the fear which has its roots in doubt, the fear of ultimate negation or of annihilation, the fear of death (which he shares equally with all humanity) the fear of the great illusion of the astral plane, of the phantasmagoria of life itself, and also fear of loneliness on the Path, even to the very fear of Fear itself.  This list could be largely extended but suffices to indicate the prevalence of fears of all kinds.  They dominate most situations and darken many happy moments.  They reduce man to a timid and frightened atom of sentient life, standing afraid before the stupendousness of the problems of existence, aware of his insufficiency as a man to cope with all situations and unable to leave his fears and questionings behind and step into his heritage of freedom and of life.  Often he is so ridden by fear that he becomes afraid of his very reason.  The picture cannot be too blackly coloured, for fear is the dominant astral energy at this time and sensitive humanity succumbs all too easily to it.

You ask:  What are the basic causes of fear?  To that question, if carried far enough back into the esoteric history of the solar system there is no intelligible answer to be given.  Only the advanced initiate can comprehend.  Fear has its roots in the warp and woof of matter itself, and is par excellence, a formulation or effect of the mind principle, and a result of mental activity.  The fact that birds and animals know fear puts the whole subject upon a wider footing than if it were simply a human failing and the result of the activity of the functioning of the human mind.  It is not incident upon a man's possessing a reasoning mind; if he used his reason in the correct way he could eliminate fear.  It lies in what is called cosmic Evil—a high sounding phrase, conveying little.  It is inherent in the fact of matter itself and in the play of the pairs of opposites—soul and matter.  The sentient souls [Page 299] of animals and of men are subconsciously aware of factors such as:

1. The vastness and therefore the sensed oppression of the Whole.

2. The pressure of all other lives and existences.

3. The working of inexorable Law.

4. The sense of imprisonment, of limitation, and of consequent inadequacy.

In these factors, growing out of the manifested process itself and persisting and growing in potency during the ages, are found the causes of all modern fear and the basis of all terror, above all that which is purely psychological and not just the instinctual fear of the animal.

To concretise the matter more clearly would not help.  Of what use is it to be told that fear is a quality of evil (or of matter) which colours fundamentally or characterises the astral or sentient body of our planetary Logos?  What have you gained if I outlined to you the problem of the great Life in Whom we live and move and have our being as He, on His Own cosmic plane, seeks liberation and faces His Own peculiar trials and tests?  How can words adequate be found to convey a cosmic struggle between Lives so impersonal and exalted in consciousness that the words his, or he or tests prove simply laughable and convey no possible aspect of truth or reality whatsoever?  Cosmic evil, cosmic progression, or cosmic problems can well be left to that distant time when aspirants have taken the third initiation, have lost all sense of separateness, and—being identified with the Life Aspect and not with the form side—can therefore enter somewhat into the state of consciousness of our planetary Logos, sense His destiny, and vision fleetingly the wonder of the consummation. (TWM Page 295-299).

I have dealt somewhat at length with the two first manifestations of astral force—Fear—fear of death, of the future, of suffering, of failure, and the many lesser fears to which humanity is subject—and Depression—because these two fears constitute for man the Dweller on the Threshold in this age and cycle.  Both of them indicate sentient reaction to psychological factors and cannot be dealt with by the use of another factor such as courage.  They must be met by the omniscience of the soul working through the mind,—not by its omnipotence.  In this is to be found an occult hint.  I shall not deal with the other factors listed, such as desire for happiness, for the satisfaction of the animal appetites, and [Page 310] for liberation, for these do not constitute for the majority such a problem as the first two.  One could write at length on the manifestation and the cause of all these, but when fear and depression are overcome, the race will enter into its heritage of happiness, of true satisfaction (of which the cravings above indicated are but the symbols) and of liberation.  Let us deal with the basic evils first.  Once they have been dominated all that remains is right orientation and polarisation in the soul.

We will next consider the overcoming of wrong vibration in the astral body and the use of astral energy in the right direction.

We have been dealing at length with the subject of the astral or sentient body, and have considered the various wrong ways in which it makes its presence felt.  Humanity vibrates primarily in one or other of these ways, and the sentient body of the average human being is scarcely ever free from some mood, some fear, some excitement.  This has provided a condition whereby the solar plexus centre is abnormally developed.  In the bulk of humanity the sacral centre and the solar plexus govern the life, and that is why desire for material living and for the sex life are so closely blended.  The solar plexus in the animal is the brain and governs all the instinctual reactions, but is not so closely allied with the purely sex expression as it is in the human being.  When the brain is becoming sensitive to the awakening mind and is not so entirely occupied with the mechanism which registers sensory impression, we shall have the orientation which will eventually raise the consciousness into those centres which lie above the diaphragm.  The solar plexus will then again be relegated to its old function as a directing agent of the purely instinctual animal life.  For the advanced pupil in the world, the solar plexus is largely the organ of psychic sensitivity and will remain so until the higher psychic powers supersede the lower [Page 311] and man functions as a soul.  Then the sensory life will drop below the threshold of consciousness. (TWM Page 309-311)
THE RIGHT USE OF ENERGY

In considering the overcoming of wrong vibration and the right direction of astral energy it might be of value here if we were very briefly to list the major energies which impress the human organism and circulate through the sentient body of man.

1. Energies passing and repassing through the sentient body of the planet itself.  This is, in other words, the astral body of the spirit of the earth.  This entity is not the planetary Logos, but a being of great power on the involutionary arc, who holds the same relation to the planetary Logos as the astral elemental does to the human being.  Facts about this life will be found in the Treatise on Cosmic Fire.  Its life is the aggregate of a vast number of lives, and those lunar pitris or lesser builders who constitute the sentient life of the personality aspect of the planetary Logos—a more potent force for good and also for evil, as we use the word "evil".  Evil, per se, is non-existent, as is good in the sense of the pairs of opposites.  Only in time and in space are there varying states of consciousness, producing differing outer effects.  The energy of this involutionary life has a potent effect on that other tiny involutionary life which constitutes our astral elemental.  The fact that protects from complete sensitive identification with this greater life is man's individuality and the potency of his rapidly coordinating personality.

Man is an individual.  He is the result of other factors and the combination of these factors constitutes his protection from complete absorption in the planetary sentient life, as is the case with the animals.  At death, man's astral body disintegrates and then its particles [Page 312] again constitute undifferentiated fragments of the great whole. (TWM Page 311-312).

3. Astral energies emanating from the new sign of the zodiac into which we are now entering, the sign Aquarius.  This sign, that of the water-carrier, is a living sign and an emotional sign.  It will (through the effect of its potent force) stimulate the astral bodies of men into a new coherency, into a brotherhood of humanity which will ignore all racial and national differences and will [Page 314] carry the life of men forward into synthesis and unity.  This means a tide of unifying life of such power that one cannot now vision it, but which—in a thousand years—will have welded all mankind into a perfect brotherhood.  Its emotional effect will be to "purify" the astral bodies of men so that the material world ceases to hold such potent allure, and may in its later stages bring about a state of exaggeration as potent in the line of sentiency as that which we have undergone in the line of materiality!  The final stages of all signs produce over-development of the factor on which they most potently work.  At present the effect of this sign is constructive among the pioneers of the race, and destructive among the rank and file of humanity.  Facts about the coming Aquarian age can be searched for in the current books on the subject and it profits not for me to enlarge upon them here.

4. Faint emanations from the sacred "heart of the sun", unrecognized by the masses but instantly calling forth response from the mystics of the race who are asserting increasingly a group integrity of a very real moment and interest.  These emanations are too high to be sensed by humanity at large, but the mystics react and are drawn together by the sensing of the new vibration.  Their work is then to step down the vibration so that its effects can be sensed in time by the foremost of the race.  The work of this group of mystics must therefore inevitably grow, for the "heart of the solar Logos" beats now in closer rhythm with this planet than has heretofore been the case (this not being a sacred planet.)  The love and thought of that divine Life is turned towards this "little daughter of a long lost son", as our planet is sometimes called in the occult books of the Great Ones.

5. Another mass emanation which sweeps the astral body of man into strenuous activity is the impulsive desire of the astral body of the fourth or human kingdom, [Page 315] viewing it as a whole, or as the expression of a life.  This sentient body of humanity responds in an unrealised manner to all the four above types of astral energy and according to the calibre of the individual astral body, and according to the stage of development so will come response.  It is in this fact that the roots of mass psychology and of mob rule lie.  Also the roots of public opinion, so-called, are to be found here, but it will be long before the psychologists of the academic schools will recognize these four factors.  It is with this type of sentient response that the leaders of men seek to work, moulding the thoughts of men in order to awaken desire for this, that and the other.  They work with this type of sentient matter without the least understanding of the situation, and without any comprehension of the factors with which they are dealing; they work magnetically if on the second ray, and with the inspiring of fear through destruction if on the first ray.  If on the third ray, they use the Law of Expediency.  Thus all three work with the astral bodies of men, and their capacity to succeed is dependent largely upon their own type of astral body, and its power to attract others who are sufficiently developed to respond with adequate sentiency and then to carry forward the good work.  The man in the street is therefore the victim of the astral potency of those who drive him either for their own ends or for the good of his soul—for it works in both directions.

6. The astral life, or sensitive emanations of a man's surrounding family or friends.  They affect him far more than he may credit, or he may affect them, according to which side is positive and which is negative.  Everyone we meet, or contact, every person with whom we live or daily consort has an effect upon us, either for good or evil.  They either stir up our emotional nature in a good and high sense, and so aid its work of re-orientation, or they lower its standard so that progress is hindered and [Page 316] the work of drawing downwards towards materiality is carried forward.  This we know well, and it is unnecessary for me to enlarge upon it here.

7. The emotional (astral sentient) equipment with which a man enters into life, which he utilises, and which he builds as life progresses.  Many a man is the victim of an emotional body which he has himself constructed as he responded to the energies of the groups enumerated above.  The astral body reacts to all emanations of a sensitive character in three ways:

a. Emotional.  The astral body is swept into response of some kind to the emanations of the astral bodies—group bodies or individual—of those surrounding him.  This phrase warrants careful study.

b. Sensitive.  There is always a registering of all impressions by the sensitive astral body, even if emotional response lacks, and disciples have to learn to distinguish carefully between the two.  Sometimes when emotional reaction lacks, as generally understood, there is nevertheless a registering of the originating cause which sought to bring about an effect on the emotional body.

c. Simple reaction.  The registering or the refusal to register or respond to an impact, to an emotional impression.  This can be either good or bad.

In all three cases, one or other of the pairs of opposites is chosen and the choice depends upon the quality of the astral mechanism of the man concerned.  A fourth method involves complete detachment from the emotional body altogether, and a complete capacity to isolate oneself from any sensory impression at will—in order to serve with greater efficiency and to love with greater intelligence.  Forget not that in the last analysis, love and emotion are not the same.
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The practical question now arises:  How is one to overcome the wrong vibration?

First:—It is necessary that one recognises what wrong vibration is, and that one is able to register reaction.  A vibration, an impulse, an emotion, a desire originate in a lower aspect of the form side.  They differ from an emanation coming from the soul.  The two impacts upon the sentient body must be recognised as different.  The question has to be asked:  Is this reaction a response to personality life or is it a response to the soul consciousness?  Does this impulse which seeks to sweep my sentient body into activity come from the divine Life within me or is it coming from the form aspect in any of its manifestations?  Does it cause my astral body to become active in such a way that those who are en rapport with me are hurt thereby or helped?  Are they hindered or aided? (TWM Page 314-317).

THE PRESENT AND THE FUTURE

Thus we have seen the place that the tiny sentient unit, employed by an individual human being, plays in relation to the Great Whole.  We have noted the various forms which astral evolution assumes.  We have also recorded some of the sources from which astral energy comes.  We have found that each of us is immersed in a sea of sentient forces which have their effect upon us because—under the Law—we have appropriated for our own use a portion of that universal energy, through the medium of which we are en rapport with the whole.  One of the types of astral energy upon which we did not touch emanates, we are told, from the "Heart of the Sun".  I cannot, however, touch upon it at length owing to the inability of the human brain to understand it or the human heart to appropriate it until such time as the heart centre is opened and functioning.  This stream of living energy can nevertheless be sensed in a large way, though not as yet appropriated in its pure essence.  We call it the "love of God".  It is indeed that free flowing, outgoing, magnetically attractive force which leads each pilgrim home to the Father's House.  It is that force which stirs in the heart of humanity and finds expression through the medium of world avatars, through the mystical yearning found in every human being, through all movements that have for their objective the welfare of humanity, through philanthropic and educational tendencies of every kind, and (in the natural world so-called) through the instinct of protective motherhood.  But it is essentially a group sentiency, and only in the coming Aquarian Age will its true nature find correct understanding and right appropriation.  I touch on it here as it is one of [Page 322] the factors to be considered.  Only those, however, whose "hearts are opened and lifted up unto the Lord" will know whereof I speak. 
(TWM Page 321-322).

But with the advent of the light, he becomes aware of a new (for him) form of energy.  He learns to work in a new field of opportunity.  The realm of the mind opens up before him, and he discovers that he can differentiate between the emotional nature and the mental.  He discovers also that the mind can be made to assume the position of the controller, and that the sentient forces respond with obedience to mental energies.  "The light of reason" brings this about—light that is always present in man but which only becomes significant and potent when seen and known, either phenomenally or intuitionally. 
(TWM Page 355).

But the reaction of men themselves to this teaching is an adequate answer.  The sense of immortality, the surety of an eternal future, the innate belief in God, the revelation of the light, the achieving of a wisdom which helps and aids is not the prerogative of the Senecas, of the St. Pauls, of the Akbars of the race.  It is found (and sometimes in its purest form) in the humblest peasant.  Words of wise counsel fall from the lips of the illiterate, and a knowledge of God and a belief in the soul's immortality are discovered to be latent in the hearts of the most unlikely and oft of the most sinful.  But when the highly evolved and the most intelligent of the race discover in themselves the divine Flame, and awaken the power of the supreme Controller, seated at the heart of their being, they are very apt to place themselves in a higher category than other people, and to classify those who do not have their mental grasp of the differentiations of the evolutionary development as differing so widely from them as not to deserve the name of Sons of God.  They regard all not working in mental energy as lacking souls [Page 357] and hence as lacking eternal persistence as individuals.  This is only a glamour of the mind, is part of the great heresy of separateness, and indicates faintly the coming period wherein the mind will be as dominant and as misleading as is the sentient body at this time. (TWM Page 356-357).

When however we look at humanity as a whole and cast our eyes back over the past racial development, we can see how mental energy has had a most definite effect and has produced outstanding results.  The use of two factors differentiates man from the animal, whether he uses them consciously or unconsciously.  Both are latent in the animal but man is the only entity in the three worlds who can consciously reap benefit from them.  One of these factors is pain, and the other is the faculty of discrimination.  Through the means of pain and a subsequent process of analysis, of relation plus memory and visualisation, man has learnt what to avoid and what to cultivate.  This works in the realm of physical plane happenings and of sensory experience.  Through discrimination as to ideas and as to thought currents, man has learnt to decide upon what to base his activities in all departments [Page 358] of human affairs, even though he has but an imperfect grasp as to the true nature of ideas and his application of the truths sensed is quite imperfect.  That he often chooses unwisely, that the ideas governing group conduct are not of the highest, that public opinion is proverbially moulded by personal and selfish interests may be only too sadly true.  Nevertheless—through pain and learning to utilise the power of choice in the realm of ideas—man is steadily forging ahead towards full liberty and full control of the earth, which it is his right to inherit.  The Old Commentary says in relation to these two characteristics of man something that conveys much of beauty, couched in symbolic language.  The phrases run as follows and it must be borne in mind whilst pondering upon them that water symbolises sentiency or astral reaction, and fire is the symbol of the mentality. (TWM Page 357-358).

Perhaps one of the first things that every student has to learn, as he seeks to grasp the nature and use of mind, is that public opinion has to give place to individual consciousness of right, and that then that individual consciousness has to be so employed and concentrated that it is seen in its right proportion as that living germ which can expand into the divine flower of the Son of Mind, the Manasaputra, and as the thread which leads back into the realm of the Universal Mind.  This thread and this consciousness, when followed, will lead the individual into the Council Chamber wherein the plan and the purpose of the great Life will stand revealed, and wherein all human selfishness and self-seeking fade out in the clear light of the Will of God.  Through right understanding and right use and control of the astral nature and a comprehension of the nature of the sentient consciousness, man can penetrate into the very heart of God Himself and know past all controversy that all is well, for all is Love.  Through right use of the mind, and through correct understanding of the nature of the intellect, man can enter into the mind of God and know that all is well, for all is planned, and divine purpose is steadily working out its objectives.

The work of the Atlantean Adepts was to impress upon the world consciousness the fact that God is Love.  This is a symbolic expression of the truth as is the use of the word God.  The work of the Aryan Adepts is to impress upon the world consciousness that God is Will.  To do [Page 360] this for the human family, They work with the intellect so as to bring it into control, to subordinate other forms to the mind and through the mind to reveal to man the vision of what is and what will be.  Man is therefore brought into line with the esoteric head centre of the one Life.  In the animal kingdom, through the development of sentiency and its allied unfoldment through pain, They are bringing those types of forms into line with the heart centre in Nature.  This is a phrase conveying a truth which cannot be more clearly expressed until man has become more inclusive in his consciousness.  Through colour in the vegetable Kingdom those forms of divine manifestation are also brought into vibratory contact with that centre of force in Nature which is analogous to the throat centre in man. (TWM Page 359-360).

3. The development of a facility which will enable a man to:

a. Use the mind in any direction he chooses, turning it externally towards the world of phenomena, or internally towards the world of spiritual being.

b. Produce consciously and at will a corresponding responsiveness in the physical brain, so that it can register accurately any information coming from the physical world, and the emotional or astral world.

c. Discriminate intelligently between all these spheres of sentient activity.

This will all be eventually covered by a new psychological approach which will emerge out of the old and be a blend of the mechanical schools, the introspective and the more purely oriental position, plus the conclusions of two new schools which will shortly arise but which are as yet too small to warrant a name.  They are in the embryo stage.  One school will deal with the energy aspects of the individual and his responsiveness to the energy of the universe in which he is immersed; the other will consider man as a unit of electricity.  Both will be quite one-sided but the contributions of the various schools will some day be unified into one synthetic presentation.

The second requirement which will establish relation between the working disciples in this group is the capacity to preserve a constant and sequential recollection of both the inner and the outer life.  We call it continuity of consciousness, and by this we mean the power to be fully aware of all happenings in all spheres and departments of man's being during the entire twenty-four hours of the day.  As yet this is far from being the [Page 424] case.  There is no real awareness of existence during the hours of sleep.  The dream life as related is as full of illusion as any of the more definitely lower psychic experiences.  The slowly growing interest in dreams from the standpoint of psychology and the investigation of their probable source are the first weak attempts towards establishing the awareness on a really scientific basis.  There is as yet no conscious registering of mental activity during such times, for instance, as when the emotional body holds the centre of the stage.  With what is the mind occupied during a long period of emotional upset?  It has, we know, its own life and its laws.  Again, what are the activities of the soul when the development of consciousness will have reached the stage where there will be a sentient reaction in all the departments of man's nature and all of it recorded by the brain?  Already men are aware both of physical plane activity and emotional aliveness simultaneously.  That is for the majority a common and ordinary condition.  Where two activities can be registered at once, why not three or even four?  Such is the future ahead for the race, and the disciples, actively employed, will be the first to express and demonstrate this extended consciousness. (TWM Page 423-424).

The second requirement which will establish relation between the working disciples in this group is the capacity to preserve a constant and sequential recollection of both the inner and the outer life.  We call it continuity of consciousness, and by this we mean the power to be fully aware of all happenings in all spheres and departments of man's being during the entire twenty-four hours of the day.  As yet this is far from being the [Page 424] case.  There is no real awareness of existence during the hours of sleep.  The dream life as related is as full of illusion as any of the more definitely lower psychic experiences.  The slowly growing interest in dreams from the standpoint of psychology and the investigation of their probable source are the first weak attempts towards establishing the awareness on a really scientific basis.  There is as yet no conscious registering of mental activity during such times, for instance, as when the emotional body holds the centre of the stage.  With what is the mind occupied during a long period of emotional upset?  It has, we know, its own life and its laws.  Again, what are the activities of the soul when the development of consciousness will have reached the stage where there will be a sentient reaction in all the departments of man's nature and all of it recorded by the brain?  Already men are aware both of physical plane activity and emotional aliveness simultaneously.  That is for the majority a common and ordinary condition.  Where two activities can be registered at once, why not three or even four?  Such is the future ahead for the race, and the disciples, actively employed, will be the first to express and demonstrate this extended consciousness.

Thus telepathic interplay and extended sentiency must be developed and are closely interlinked with each other. (TWM Page 423-424).

In psychics and in the case of mediums and lower seers (clairvoyant and clairaudient people) the solar plexus web is permanently ruptured early in life and easily therefore they pass in or out of the body, going into trance, as it is called, and functioning on the astral plane.  But for these types there is no continuity of consciousness and there seems no relation between their physical plane existence and the happenings which they relate whilst in trance and of which they usually remain totally unaware in the waking consciousness.  The whole performance is below the diaphragm and is related primarily to animal sentient life.  In the case of conscious clairvoyance and in the work of the higher psychics and seers there is no trance, obsession or mediumship.  It is the web in the brain which is punctured and the opening in that region permits the inflow of light, information and inspiration; it confers also the power to pass into the state of Samadhi which is the spiritual correspondence to the trance condition of the animal nature. (TWM Page 501).

First, the substance of all forms, or the multiplicity of tiny atomic lives which, through the power of thought, are drawn into the form aspect through which all existences or all souls, mineral, vegetable, animal and the animal body of man, express themselves.  This opens up a wide horizon and covers practically the work of creation on the physical plane so that we cannot even touch upon it.  Under the Law of Magnetic Attraction and owing to the impulsive activity of the Universal Mind as it works out the purposes of the solar Logos or of the planetary Logos these constituents of the matter of space, these atoms of substance, are drawn together, manipulated in a rhythmic manner and held together in form.  Through this mode of creation, existences come into manifestation, participate in the experience of their particular cycle, whether it is ephemeral, like the life of a butterfly or relatively permanent like the ensouling life of the planetary deity, and vanish.  The two aspects concerned, spirit and matter, are brought thus into a close rapport, and necessarily exert an effect upon each other.  Matter, so-called, is energised or "lifted up" in the occult sense of the term by its contact with spirit so-called.  Spirit, in its turn, is enabled to enhance its vibration through the medium of its experience in matter.  The bringing together of these two divine aspects results in the emergence of a third, which we call the soul, and through the medium of the soul, spirit develops a sentiency and a conscious awareness and capacity to respond which remains its permanent possession when the divorce between the two comes around eventually and cyclically. (TWM Page 522).

I. First of all, humanity is responsive to the inflow of spiritual energy.  This pours into it from the cosmos, and speaking symbolically these energies are basically three in number:

1. Spiritual energy, as we inadequately term it.  This emanates from God the Father and reaches humanity from the level of what is technically called the monadic plane, from the archetypal sphere, the highest source of which a man can become conscious.  To this type of energy there are few so equipped that they can respond.  It is for the majority practically nonexistent.  I use the words "God the Father" in the sense of the One Self-Existent Life, or Absolute Being.

2. Sentient energy—the energy which makes man a [Page 526] soul.  It is the principle of awareness, the faculty of consciousness, that something, inherent in matter (when brought into relation with spirit), which awakens responsiveness to an outer and far-reaching field of contacts.  It is that which eventually develops in man a recognition of the whole, of the self, and which leads him to self-determination and self-realisation.  When these are developed, as they are not in the subhuman kingdoms, a man can become aware of the first type of energy, mentioned above.  This energy of sentient consciousness comes from the second aspect of deity, from the heart of the sun, just as the first, technically but symbolically speaking, emanates from the central spiritual sun.  The parallel to these two types of force in a human being is the nervous energy working through the nervous system with headquarters in the brain, and the life energy which is seated in the heart.

3. Pranic energy, or vitality.  This is that vital force, inherent in matter itself and in which all forms are immersed, as they constitute functioning parts of the greater form.  To this all forms respond.  This type of energy comes from the physical sun and works actively upon the vital bodies of every form in the natural world, including the physical form of humanity itself. (TWM Page 525-526).

Humanity, being the meeting-place for all the three types of energy, constitutes therefore a "midway point," [Page 527] in the consciousness of the Creator.  This "midway point" has to be seized by the active creating agent in some such manner as the aspirant has to learn to seize his midway points in the tiny bit of magical and creative work which he is seeking to carry forward.  Humanity is intended to be the medium wherein certain activities can be instituted.  It is in reality the brain of the planetary Deity, its many units being analogous to the brain cells in the human apparatus.  Just as the human brain, made up of an infinite number of sentient responsive cells, can be suitably impressed when quiescence has been achieved, and can become the medium of expression for the plans and purposes of the soul, transmitting its ideas via the mind, so the planetary Deity, working under the inspiration of the Universal Mind, can impress humanity with the purposes of God and produce consequent effects in the world of phenomena. (TWM Page 526-527).

With the problem of limitation is closely linked that of liberation.  Into the prison house of form enter all that live; some enter consciously and some unconsciously, and this we call birth, appearance, incarnation, manifestation.  Immediately there sweeps into activity another law or the working out of an active principle which we call the Law of Cycles.  This is the principle of periodic appearance—a beneficent operation of the lower wisdom of innate divinity, for it produces that sequence of the states of consciousness which we term Time.  This produces therefore in the world field of awareness a [Page 534] gradual and slow growth towards self-expression, self-appreciation, and self-realisation.  To these principles of Limitation and of Cycles is added another principle, that of Expansion.  This brings about the development of consciousness so that the latent germ of sentiency or of sensitive response to environment may be fostered in the living unit. (TWM Page 533-534).

Let it be remembered that the true black magician (I refer not here to a person with a tendency to black magic) is a soulless entity.  He is a being in whom the Ego is—as [Page 545] we understand the term today—non-existent.  It is oft overlooked and seldom grasped or told that they, therefore, do not exist in physical bodies.  Their world is ever the world of illusion.  They work, from the lower mental plane, on desire matter and on the sentient desire bodies of those on the physical plane who are swept by delusion and held in the bonds of extreme selfishness and self-centeredness.  What the ignorant call a black magician on the physical plane is only some man or woman sensitive to or en rapport with a true black magician on the astral plane.  This relationship is only possible when there have been many lives of selfishness, low desire, perverted intellectual aspiration, and love of the lower psychism, and this only when the man has been held willingly in thrall by them.  Such men and women are few and far between, for unadulterated selfishness is rare indeed.  Where it exists, it is exceedingly potent, as are all one-pointed tendencies. (TWM Page 544-545).

This gives a general picture of the subject of our consideration and gives us the elementary facts upon which all our thoughts must be based.  It becomes apparent, therefore, as we study the above that the aspirant has three things to do:

First, he has to learn the nature of the energies or [Page 571] pranas which have brought his magical creation, the physical body, into manifestation and which keep it in such a condition that he can or cannot rapidly achieve the spiritual objective of his soul.  This lesson involves:

a. Arriving at a knowledge of those forces which are peculiarly potent in his life and which seem to direct his activities.  This will bring to him the knowledge as to which centers of his etheric body are awakened and which are dormant.  This all aspirants have to grasp before they really can apply themselves to the real training for discipleship.

b. Grasping the relation between these forces of nature which he has appropriated for his own use and which constitute the sum total of his personal, mental, sentient and vital energies, and those same forces as they are found in the natural world and govern the manifestation of the Macrocosm.

c. Learning to work with these energies in an intelligent manner in order to bring about three happenings:

An harmonious cooperation with his own solar Angel, so that solar force may impose its rhythm upon the lunar forces.

An intelligent response to and affiliation with the group of World Servers who at any given time have undertaken the work of directing, by the power of their thought, the forces of nature and so leading the whole creative body forward along the line of divine intent.

The production on the physical plane of a personality adequate for its creative task and capable of those forms of activity, emanating [Page 572] from the mind, which will enable him to further the work of the directing agencies. (TWM Page 571-572).

THE UNFINISHED AUTOBIOGRAPHY:-

This idea of status and position has been the curse of the T.S. and many occult groups.  Often have I said to the school secretaries that the fact that they have seniority in the A.S. need be no indication of spiritual development and that they may have in their group of students a beginner who is way ahead of them on the Path of Discipleship.  Why people should think that an emotional, strong feeling, sentient, perceptive person is less important than the mental type is another thing that has bewildered me.  Nobody can exist without their heart or their head and the true occult student is a combination of both.  No Arcane School member is permitted, by the heads of the T.S. to belong to the E.S. without relinquishing affiliation with us.  This is all wrong and part of the great heresy of separateness. (UA Page 196).

