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THE DESTINY OF THE NATIONS:-

I am anxious to have you realise the potency and the effect of these energies as they play upon our planet, evoke response — good and bad — and produce the turmoil [Page 7] and chaos, the warring forces and the beneficent influences.  They, therefore, account in their totality for all that we see happening around us at this time.  In the books which are being written today in an effort to solve the problems of the why and the wherefore of present world conditions, the writers are necessarily dealing only with effects.  Few there are that can penetrate into the distant world of causes or look back into the that ancient past and see past and present in their true perspective.  I, however, seek to deal with causes — predisposing, effective, determining, and productive of those events which cause the present state of affairs.  I deal with energies; they are concerned with resultant forces.  I would remind you here that these effects which are producing so much fear, foreboding and concern are but temporary and will give place to that ordered, rhythmic imposition of the needed idealism which will be applied eventually by love, motivated by wisdom in cooperation with intelligence.  All will be actuated by a dynamic (not a passive) will-to-good. 
(DN Page 6-7).

From this display of energy, unthinking humanity draws back in fear and likes it not.  When full of personality hate and self-will, human beings seek often to turn this energy to their own selfish ends.  If human beings (even the best of them) were not so undeveloped and so superficial in their judgments and their vision, they would be able to penetrate behind what is going on in the key countries in the world and see the gradual emergence of new and better conditions, and the passing away of the loved, but slowly decaying forms.  The energy of Shamballa is, however, so new and so strange that it is hard for human beings to know it for what it is — the demonstration of the Will of God in new and potent livingness. 
(DN Page 17).

We are, therefore, at a most interesting and crucial period in racial and planetary history — a period unlike any which has preceded it and for the reason that the evolutionary process has been definitely successful in spite of all failures, mistakes, and delays; of these latter there have been many owing to the refusal (curious and difficult to understand in your eyes) of the Energies, concentrated at Shamballa, to impose the force of will on matter and on form until such time as this can be done with the cooperation of the human family.  This has never been possible hitherto, owing to the unpreparedness of man for the task [Page 120] and his ignorance as to the Plan.  The Lord of Shamballa and His Helpers have had to wait until at least the dim outlines of the Plan had penetrated through into the consciousness of the race; this is beginning to happen with increasing frequency, and from day to day more and more intelligent men and women are coming (or are being brought) into touch with the emerging ideas of the Hierarchy.  We can look, therefore, for the steady appearance, gradually and cautiously applied, of the will energy of the highest centre (Shamballa) which is to be found upon our planet.  This centre corresponds to the monadic centre which makes its power felt in the consciousness of the disciple who is ready for the third initiation.  Once the second initiation has been taken, the watching Hierarchy can begin to note the constant reorientation of the soul towards the monad, and the attractive power of that highest aspect over the initiate.  Today, so many members of the human family — in incarnation or out of incarnation — have taken the first two initiations that the attention of Shamballa is being increasingly turned to humanity, via the Hierarchy, whilst simultaneously the thoughts of men are being turned to the Plan, to the use of the will in direction and guidance, and to the nature of dynamic force.  The quality, for instance, of the explosive and dynamic nature of war in this century is indicative of this, for the will energy in one of its aspects is an expression of death and destruction; the first ray is the ray of the destroyer.  What can, therefore, be seen occurring is the effect of the Shamballa force upon the forms in nature, due to the misuse of the incoming energy by man.  War in the past, speaking generally and esoterically, has been based consistently upon the attractive power of possessions and this has led to the aggressive and grasping character of the motives which have led to war.  Gradually [Page 121] there has been a change coming about and war has lately been founded upon somewhat higher motives and the acquisition of more land and territorial possessions has not been the true and the main motive.  War has been prompted by economic necessity, or it has been in the nature of the imposition of the will of some nation or group of nations and their desire to impose some ideology or other upon some nation or to rid itself of a worn out system of thought, of government, of religious dogma which is holding back racial development.  This is being now consciously done and is an expression of the Shamballa or will force and is not so definitely the desire force of the past. (DN Page 119-121).

We are entering a scientific age, but it will be a science which passes out of the impasse which it has now reached and which — having penetrated as it has into the realm of the intangible — will begin to work far more subjectively than heretofore.  It will recognise the existence of senses which are super-sensory and which are extensions of the five physical senses, and this will be forced upon science because of the multitude of reliable people who will possess them and who [Page 135] can work and live in the worlds of the tangible and the intangible simultaneously.  The mass of reputable testimony will be incontrovertible.  The moment that the subjective world of causes is proven to exist (and this will come through the indisputable evidence of man's extended senses) science will enter a new era; its focus of attention will change; the possibilities of discovery will be immense and materialism (as that word is now understood) will vanish.  Even the word "materialism" will become obsolete and men in the future will be amused at the limited vision of our modern world and wonder why we thought and felt as we did. (DN Page 134-135).

DISCIPLESHIP IN THE NEW AGE - VOLUME I:-

It is perhaps wise to remember here that, as a general rule, no one believes what others may tell him—no matter how apparent [Page 11] the truth or how much the person may protest that he accepts that truth. Only those truths which are wrought out individually in the crucible of experience really penetrate into the living consciousness and bear fruit. But in this group effort which we are undertaking, the fact that all in the group are made aware of what is said to the individual may prove most useful and produce much more rapid adjustments than could otherwise be the case—provided that, unitedly and in love, they will then help their fellow disciple to change the undesirable condition. I count on one thing only, my brothers, and that is your deep sincerity. It is not a negative thing (as some claim) to point out a fault or error. As the clear light of the soul pours in, it reveals the personality for what it is. If true dispassion is practised, this group of disciples can see things as they are and remain untouched by the revelation of the desirable or the undesirable qualities. If you are depressed or irritated or hurt by such revelation, it indicates a basic lack of dispassion and proves attachment to the personality and to the opinions of others. (DINA I Page 10-11).

The teaching has always been given that the disciple or the initiate must adapt himself to, and learn from, the conditions in which he finds himself and from the setting and environment with which his physical plane life puts him in daily touch. This is one of the initial platitudes of the Path. It was, however, at one time as new a concept to the aspirant and the disciple under training as is the teaching which I seek to give this group of my disciples and the opportunity which I would have you seize. The training, hitherto carried forward upon the inner planes, and unrealised oft in the waking consciousness of the accepted disciple, has now to be grasped, used and mastered in his waking consciousness and physical brain. The disciple in the past sought to establish harmonious relations with his environment—harmony being one of the liberating forces which must precede the release of energy for use after initiation. He practised patience and forbearance and helpfulness and rendered service and this was worked out through the process of right external conduct based upon right inner orientation and attitude. But under the new system (made necessary by achieved racial progress) this process of right external adjustments must be paralleled in the New Age by right inner relations, consciously established and consciously held and recognised for what they are by the conscious mind and brain of the disciple. This, therefore, involves true knowledge of the disciple's inner group relation, spiritual penetration to the inner life of a brother disciple and the consequent fusion in the heart-mind-brain [Page 59] of the disciple, simultaneously, of all that is known on both the outer and the inner planes. This has not hitherto been the case. It is one of the major reasons for the forming of these groups as far as the individual group members are concerned. It will be brought about gradually and safely by the daily use of the group meditations which I may assign you, by a renewed interest in the subject of telepathic work and by a closer and deeper love, cultivated by all of you. 
(DINA I Page 58-59).

The Hierarchy is deeply concerned over world happenings. When the war is over, our work must go forward at any and every cost and in the face of every imaginable obstacle. The New Group of World Servers must preserve its integrity and work steadily and undismayed. The steadiness of those who know God's plan will help humanity and aid the efforts of the Hierarchy. These do not hate and they work for unity—both subjective and eventually objective.

It is wise for human beings to realise that mankind is free. Even the Hierarchy Itself does not know which forces—those of good or those of evil—will ultimately prevail because even if the forces of good triumph where the war is concerned, will they triumph where the peace is concerned? Good must ultimately triumph but the Hierarchy does not know what the immediate future holds for humanity because men determine their own destiny. The Law of Cause and Effect cannot be offset. In those cases where it has been offset, it has required the intervention of Forces, greater than those available at this time upon our planet. These greater Forces can intervene if the world aspirants and disciples make their voices adequately penetrating....

In this time of stress and strain, my brothers, I would remind you that there is no need for the sense of futility or for the registration of littleness. The new groups of disciples are Seed Groups; they are in the dark or growing stage and in the process of expansion—growing silently. This stage is most important for, according to the healthiness of the seed and its ability to cast strong roots downwards and to penetrate slowly and steadily upwards towards the light, so will be the adequacy of the contribution to the New Age which is upon us. I would emphasise that fact to you. The New Age is upon us and we are witnessing the birth pangs of the new culture and the new civilisation. That which is old and undesirable must go and of these undesirable things, hatred and the spirit of separateness must be the first to disappear. 
(DINA I Page 74).

To those who are standing in the blaze of pain (and their numbers are Legion), of agony, anxiety and distress—seeing it on every hand and attempting to stand steady in the midst of it all—I say: That which appears is not always that which truly is; that which rends and disrupts the personality life is frequently the agent of release, if rightly apprehended; that which will emerge when the Forces of Light have penetrated the world darkness will demonstrate the nature of the undying human [Page 101] spirit. To all of you I say: My love surrounds you and the aura of the Ashram of which I am the centre stands like a great defending wall around you and around all who are battling for the right. See that you battle. You can then, if you will, sense this loving protection. Each day, if you will, you can put yourself en rapport with your Master. We are not blind or uncaring. We know, however, that there are worse evils than death and pain. We know that this is the hour of humanity's greatest opportunity and that if men can pass triumphantly through this and (by the strength of their own souls) surmount this very present evil, then the evolution of humanity will be hastened beyond all that was believed possible. It will constitute a release, self-achieved and self-initiated. This means as much in the life of mankind as it means in the life of the individual disciple. That chance and that opportunity must not be taken from man; the gained spiritual and eternal values are of far greater importance than his temporary agony. (DINA I Page 100-101).

Before you can claim the full prerogatives of an accepted disciple (which you are) you must penetrate behind the screen or the shutter of your personality and become aware of the violence of your true feeling on the question of racial differences, of social standing, of class distinctions and of personality affections. There is in you what amounts almost to an inhibited hatred. It is partly racial, partly European, and partly a totally unnecessary sense of social and personal inferiority. You assure yourself that it is not there. You refuse to recognise it with great deliberation. You say to yourself: I am all love and understanding because I am a soul. And you very frequently are a soul and your influence is soul influence. But behind all this lies a blind spot. It is a "sticking your head into the sand" type of glamour, and a refusal to register your personality limitations along this line. You, with your wisdom and soul contact, could most easily handle this, if you so desired. (DINA I Page 373).

Still another brother is fighting deep discouragement, and the glamour of futility (after so many years as a disciple) is seeking to swing him off the Path. His characteristic life tendency of pushing unemotionally straight ahead will save him here, for he will penetrate the glamour in time and come out into the light of the "Lighted Way," but the clouds at times and at present seem to him very thick. (DINA I Page 396).
What are the major glamours into which you so easily penetrate and which blot out, whilst they last, all true perception?

1. The glamour of planning. You are sensitive to the Plan, but occupied with your own plans and believe that your plans are part of the Plan. List the plans and the schemes along many lines which you have evolved, my brother, and see how many you have succeeded in carrying through. Blame none but yourself if they were founded on astral dreams.

2. The glamour of your own spiritual ambition. You desire to be a group organiser under the Plan. You long to produce some working scheme yourself, paralleling that already being done but definitely your own, or to organise some group, paralleling those already existing but which will be also definitely yours. But, when asked to fit into the work of a group already existing, you are too busy with your own dreams to do so and somewhat despise the task assigned. But, my brother, in our work there is no great or little task, only obedience to the next duty whatever that may be.

3. The glamour of spiritual dominance or control over others. Therefore, continuously, you seek to find those to whom you can stand as a spiritual organiser. They are ever those of no great account in the scale of spiritual usefulness, and ever aspirants of good intention but you magnify their usefulness and possibilities in order to establish yourself—in your own eyes, if you could but recognise it—as a guide and leader of other disciples on the Way. You did this with two people, both of them good probationary disciples, and one nearing acceptance, but both working on the astral plane where those with whom I seek—at this particular time—to cooperate, are not working, except as souls, serving from the mental plane and from soul levels. (DINA I Page 613).

The coming three years will be those in which you will have to fight glamour with care, preparatory to clearing your aura for increased service. You must seek to walk with accuracy in the light, for the path of the mediator cannot be trodden until the glamour of the mystic vision has been dissipated and the vision itself has been lost to sight in accomplishment and identification. You will note how frequently I am using the word identification in my various instructions. The reason is that it connotes the goal held before all disciples who are being trained for certain major expansions of consciousness. I seek to have your help and this you know. Clarity of definition releases the vision and clarity in word and language is a symbol of this release (from vision) into identification. Ponder on this. It is this clarity, resulting in occult certainty and not in mystical belief, that I seek for you and hence my reference to the glamour of the vision. It (the vision) evokes its own aura and its own atmosphere, and the disciple must penetrate through this to reality. I have here, in the above carefully phrased paragraph, given you enough to engage your attention until May. (DINA I Page 648).

As we study the various stages in discipleship through which all must pass, we shall discover that one of the things which happens is the irradiation of the daily life. This irradiation emanates from the world of meaning in which the disciple is learning to live consciously and always. One of the problems with which the Master is engaged in relation to His group of disciples is to teach them the deep significance of the familiar and also the importance of the truths which underlie all platitudes. This is perhaps the most difficult task of all because of the habitual reaction to the familiar and the need to do two things: Prove that the familiar veils an important reality and that by penetrating to the "world of meaning," the disciple discovers that he can enter into the first stage of the period of preparation for accepted discipleship. 
(DINA I Page 709).

One more question might here be considered, dealing with a phrase which I have deliberately used several times in these talks: What is the distinction between love and the will to-love? It is one which constantly is asked in the early stages of the path of discipleship. It is a most revealing question and is based on a sense of individual need and also on group need. It indicates also a penetrating analysis which has carried the questioner to the point where he knows the difference between theory, plus effort, and a spontaneous demonstration of that which is. (DINA I Page 735).

In your thoughts as you endeavour very briefly to study this stage, there must exist a correlation between the chela, the Ashram in which he is working and the Master. This correlation and the growth of this triangular relationship is always brought about through a realisation of tension. There has been much given to students upon the theme of the thread, the sutratma and the antahkarana. This thread leads from the Hierarchy and a point of tension in that Hierarchy (such as the Master at the centre of any Ashram) to distant places, to many planes and into many hearts. This thread enables the disciple (if he has been permitted to learn how to use it) to return instantaneously to his centre of work and to reach at any desired moment the "Master of his life." This triangular relation might be depicted thus:

[page 743]

The Master

*

     The Soul  *            *  The Ashram

*

The Disciple

An extension of this idea lies behind much that I have taught anent the Wesak Festival and should be in your minds when you prepare to participate in it.

Shamballa

*

       he Buddha  *            *  The Christ

*

The Hierarchy

*

Humanity

The entire subject of the chela on the thread and the techniques involved in this state of consciousness are all related to the capacity of the human being, under soul control, to be magnetic and to "emit the vibratory call which can penetrate to the ear of the One Who holds the thread." This is quoted from a very ancient manuscript in the Archives of the Hierarchy, dealing with this stage of discipleship. I am for the first time making this information available in a brief and necessarily veiled and inadequate form to the disciples, assembling this cycle at the call of the Hierarchy. Only those who are at this stage of discipleship will really comprehend what I say and profit by the hints. (DINA I Page 742-743).

An accepted disciple, therefore, advances—if I may so express it—through the medium of three vibratory realisations:

1. He reacts to the vibration, the note or the quality of an Ashram, according to his ray type. The periphery of a Master's sphere of group control is contacted by him and he becomes an accepted disciple in full waking consciousness. The Master is aware of his presence upon the outer fringe of His consciousness; his fellow disciples are also aware of another point of light within the Ashram, largely because of the effort they have to make to offset the new chela's personality reactions to the new mode of life, to the effects wrought into his consciousness by his penetration into the world of meaning and to the out-surging of his devotion to the Master. It becomes the task of more advanced chelas to protect the Master from the violent reactions of the new chela and to stand between Him and the neophyte. Some initiate-chela takes him in hand and acts as intermediary. The chela (as I have earlier pointed out) is in touch with the Master when, and only when, the Master so desires and it would be good and helpful to the entire group……  
(DINA I Page 751).
I would point out that in this way, the disciple begins to make a significant contribution to the life of the Ashram. Each disciple who penetrates into the aura of the Master through similarity of quality and vibratory activity enriches and intensifies the group with which he is thus affiliated. As time elapses, the Ashram of a Master becomes increasingly potent, magnetic and radiant. Within that aura the initiate-disciple carries forward his work, standing at the radiant centre of the group life and working from thence outwards in service. He is ever careful to protect that centre from any quality of his own aura which is not in harmony with the quality of the Master and to keep (as far as may be) outside his own consciousness any thoughts or desires which might disturb the group aura. When he is admitted to this stage of discipleship that is his responsibility, and such a privilege is never accorded to him unless he is able so to guard himself and the sphere of influence of which he is now a part. (DINA I Page 754).

DISCIPLESHIP IN THE NEW AGE - VOLUME II:-

The extreme psychical tension affecting the Hierarchy puts an undue strain upon the emotions and the mental mechanism of the disciple because he is, as yet, unable to achieve that "quiescent waiting" which distinguishes the higher initiates. The Will of God is not yet adequately factual in his consciousness; he is preoccupied with the attempt to make his personal will synchronise with the spiritual will of the soul—a very different matter. The reorganisation being planned at this time by the Hierarchy and by the ashramic groups affects the personal lives of disciples and their efforts at accepting training; with the proposed changes and with the results of the outer ashramic work they must fall in line and they must accept the changing curriculum. Forget not that disciples in this particular period have to make adjustments which are not easy. They have been taught in terms of the old tradition, perpetuated and summarised by the Theosophical, Rosicrucian and other occult groups; they have had, since 1900, to accept and work with the newer modes of training and the changing forms of teaching applied by the Masters Who take pupils. This has created temporary [Page 66] difficulties which will not be present when the newer modes and methods are more generally established. The problem, therefore, of the modern disciple is peculiarly hard, and the Masters bear this ever in mind. Also the strain of the world cataclysm has increased these difficulties, and that strain is far more wide-reaching than is generally believed. Do you realise wherein the strain consists, apart from the physical disasters and chaos, with its agony, despair, anxiety, and its demand for a poised and efficient exterior to be presented to the world? Do you appreciate the keen ability of the trained disciple to react to the harrowing conditions of human suffering and to penetrate the controlled response which has to be given? (DINA II Page 65-66).

I have taken the time to say these things so as to make clear to you certain reasons for what may look to you as failure. I am greatly pleased with the work being done by some of the eight members who remain truly active. Two of you have fought through great tests and are today very much better servers. They are D.H.B. and R.S.U. One of you, R.S.W., is in danger of side-tracking her activities but will, I believe, come through the test; it will take her two more years to fight through to clarity of vision. To the other eight remaining of the original group I have no comment to make but that of encouragement. They are holding steady, but have enough teaching whereon to work and can take no more stimulation. The majority of them will not be kept waiting for admission to a definitely more positive penetrating in the Ashram when they pass through the gates of death. H.S.D. for the remainder of her life should work at the attainment of a quiet spirit, and she should also stand by A.A.B. as long as A.A.B. needs her. L.D.O. must attain to a broader point of view in place of her limited approach to humanity's problems; she must give up her assurance that the palliatives and solutions which she suggests are completely right. F.C.D. is doing well, but he is an old and trained disciple, and about him no anxiety has been needed. The same is true of J.W.K-P. (DINA II Page 93).

This is a primary platitude of which you are well aware. In most of you this platitude remains a mental proposition. You hope some day to arrive at this basic sense of inclusiveness which is characteristic of the Hierarchy. At present you do not feel fused, blended and incorporated into the mental, astral and etheric auras of those who form the group of which you know yourself to be a part. I would ask you to study what I have just said with care. Do you like, for instance, to penetrate into the mental atmosphere of a fellow member, or do you care to have him penetrate into yours and thus find out what is the content of your thought? A major test is here involved, and it is one which you will have some day to face. Do you, again, like to share your emotional reactions with a co-disciple? Are you interested in his? If so, why? Some day this responding interest must prove itself effective, and this must necessarily connote self-sacrifice in both directions. Do you want or deem it appropriate to have a fellow-worker come under the influence of your etheric body and, therefore, of the energies which flow through it? And do you want his energies to flow through you? (DINA II Page 95).

2. This unanimity of purpose produces a very close subjective relationship, and each member of the Ashram is occupied with making his fullest possible contribution to the task in hand. Personalities do not enter in. You will remember how some years ago I told you that the personality vehicles are ever left outside the Ashram—speaking symbolically. This means that the subtler bodies of the personality have perforce to follow the same rules as the physical body—they are left outside. Remember also that [Page 105] the Ashrams exist upon the plane of buddhi or of the intuition. The joint undertaking and the united adhering to the desired and arranged cyclic technique binds all members of the Ashram into one synthetic whole; there is therefore no possible controversy or any emphasis upon individual ideas, because no personality vibratory quality can penetrate in the periphery or the aura of an Ashram. 
(DINA II Page 104-105).

There has been much pressure on you this year; I have seen and noted it; the group—as a group—has done better this year than for some years past; and I have seen a deepening of devotion and a strengthening of conviction. Failures, where they may be found, need not persist, for the group love can offset them all; personality weaknesses, mistakes and faults are overlooked and forgotten in the urgency of human need; they do not even penetrate into the Ashram. I would ask you to remember this, and with humility in your hearts, persistence in your efforts and love to all men, pass on your way. 
(DINA II Page 110).

Let me now, brother of mine, outline for you the line of thinking which should be pursued by you as you seek to penetrate into the true significance of this symbol which is the theme of your meditation. It constitutes a normal development from the work already done. In the first two meditations given, you dealt with the centres of the etheric body, and were therefore dealing with the personality, the "city which stands foursquare." You were next enjoined to practise alignment, thereby arriving at the recognition, and in some cases the contact, with the spiritual triplicity, which is that which "hovers over the square and radiates the energy of light into this waiting field of active thought." (DINA II Page 134).

The second purpose of the meditation was to bring to light the fact that the disciple (as an outpost of the Ashram as a functioning soul) must be oriented to humanity in a more definite manner; the purpose of such orientation is that the "life of the triangles may penetrate the area of the square and produce the inevitable consequence, the germinating of ideas and the flowering of the new civilisation and culture." So has one of the Masters expressed the purpose of certain phases of the ashramic work, particularly that connected with meditation. Another Master has explained the purpose of the hierarchical intent as the "merging of the higher with the lower triangle and their fusion in the square." The Masters view the work of Their disciples from this symbolic angle. The disciple who reaps the benefit of this last suggested meditation becomes—through an enlargement of his consciousness and the greater scope of his vision—"a sower of the seed within the world of men"; he distributes ideas, living and potential, in the field of the world, and these he receives from two sources:

1. His own soul, as his intuition awakens.

2. The Ashram, as he grasps more of its purposes and becomes accustomed to assimilating its teachings. This takes time.

Still another objective of this meditation was to bring the disciple to the point where his interest (evoked through the stages of recognition and consideration) would lead him to a realisation of the need for the evocation of the Will, the first faint indications of which I called that of "fixed determination." In the above statements you have the goals which I had in mind when assigning the meditation last year. 
(DINA II Page 142).

Putting the objective of all this into its highest possible terms, the disciple and the initiate are learning the technique (through meditation) whereby the Mind of God, the Universal Mind, or the thinking process of the planetary Logos, can be recorded and registered. For the majority, at present, the knowledge of the divine thought (as registered by disciples, as it works out in the emerging Plan, and as it gives livingness to life purpose) is reached through the Ashram. The Master imparts the nature of the Plan or the Purpose—according to the status of the initiate—and that is accepted by him under the Law of Free Occult Obedience. But the disciple or the initiate must not remain forever dependent upon the transmission of the divine thought to him by Those more advanced than he. He must learn to make his own contacts and to tap the "raincloud" for himself. He must—unaided—penetrate into the thinking processes (by permitted spiritual telepathy or impressibility) of Sanat Kumara. I have the responsibility at this time to give you those meditations which will enable you to take the first steps towards this knowledge; it is for me to give to you the A B C of the later greatly simplified, yet exceedingly abstruse, techniques. Have these thoughts in mind as you study this résumé of the meditations already given, and then go forward with that to be suggested in this series of instructions. [Page 155] On the basis of what I have here said, I would ask you also to write a clear statement:

1. Of your understanding of the progressive synthesis of the six meditations which you will have received and of their purpose in connection with your moving forward towards initiation.

a. What have these meditations done to you?

b. What were they supposed to do?

2. A clear definition of the phrases:

a. The Science of Impression, referring here to the mechanism of impression and stating what you know about the technique of impression.

b. The "raincloud of knowable things." What is the nature of these things? Why the symbol of the raincloud?

You will endeavour to bear in mind that the source of these impressions shifts steadily higher or deeper, as the case may be, and that for average disciples, such as you, the impressions to be recorded until such time as you have taken the third initiation concern:

1. The ideas, purposes and intentions which motivate the Hierarchy and which are transmitted to you by the Master of your ray and therefore of the Ashram with which you are affiliated.

2. The quality of the inspiration which you can receive and register and which emanates from the Ashram in which you find yourself. This again will have the outstanding characteristics of your ray, though those of the other six rays will also be present, implied and inherent.

3. The nature of the hierarchical mode of work and the methods to be employed in any particular world period, such as the present difficult and transitional era.

[Page 156] 

You will see from the above how diverse, spiritually speaking, are the impressions to be received by the attentive disciple. The word "diverse" here employed is not of a separative connotation; it signifies the basic unity in diversity and the vastness of the inclusive thinking of the planetary Logos. Achievement for the disciple, consists (along this line) in a sequential and growing capacity to include in his thinking more and more of the divine conclusions. I use this word in its esoteric significance.

It is my intention this year to have you concentrate upon the new Invocation from the point of view that it embodies the divine intent and summarises the conclusions of the thinking of the planetary Logos. It is the most abstract form of meditation with which you have yet been presented. The meaning of this Invocation has been expressed in terms which are understandable, in a measure, to the average person because of its familiar wording, based on many Scriptural terms. But the true inner implications and significances are of very deep import and are not superficially apparent. I challenge you to penetrate, through meditation, more deeply into the vital meaning of these words, these amazing words. They embody, as far as is possible in modern language, a formula which has been in possession of the Hierarchy ever since it was founded on Earth, but which is only now available for use, owing to the point in evolution reached by mankind. The wonder of these mantric stanzas is that they are comprehensible to members of the human family and to members of the Kingdom of God. They mean one thing to the ordinary man, and that meaning is good, powerful and useful; they mean another thing to the man upon the Probationary Path, for he attaches to the words a deeper and more esoteric meaning than is possible to the man who is entirely polarised in his lower nature; these words mean still another thing to the disciple affiliated with and functioning consciously in an Ashram: to initiates and to the senior Members of the Hierarchy, they convey a still higher and more inclusive significance. (DINA II Page 154-156).

The spiritual energies have, therefore, impersonally and with a "vivid directive of pure intent," penetrated from the highest point of spiritual purpose to the lowest aspect of matter, the atom; they have thus proved the truth of the statement that matter is spirit at its lowest point and spirit is matter at its highest, and that the apparent duality is but an essential unity. (DINA II Page 163).

It is a reflection carried on throughout all the vicissitudes of life and automatically registers these events; it therefore builds or creates that stream of ascending energy which is tinctured by the life qualities and the developed ray characteristics. Along that stream, the life qualities and the developed ray characteristics can pass at will; the disciple will increasingly register the "things of the spirit," as it is called in the New Testament; he will consequently acquire the facility to penetrate into the world of the Hierarchy, and to reach eventually the door to the Way of the Higher Evolution. He will at the same time function in the three worlds as a serving disciple. (DINA II Page 195).

I would like today to extend the teaching given in the preceding instruction anent the antahkarana and expound to you—from the group angle—a paragraph there given; I will here rephrase it.

It is a reflection—a conscious focussed attitude—carried forward in all life circumstances, which automatically registers the events conditioning the life of humanity. It therefore creates a stream of ascending energy which is tinctured by the life quality and the ray characteristics of the group personnel. Along this stream both the ascending and the descending life quality and ray characteristics can pass at will and the disciple will increasingly register the "things of the spirit"; he will consequently acquire the facility to penetrate into the world of the Hierarchy and reach eventually the door to the Way of the Higher Evolution. He will, again consequently, function efficiently in the three worlds as the serving disciple.

In this paragraph you have indicated the spiritual, meditative way of life of the individual disciple in relation to his own soul, and later to the Ashram; you have the group way of life, as it penetrates into the Hierarchy, and you have also the hierarchical technique which enables that great Group to penetrate into a still higher spiritual centre and bring down from Shamballa that understanding of divine Purpose [Page 197] which will precipitate as the hierarchical Plan; this will enable the Hierarchy to form a great serving group. No matter how high you may go in the scale of being, you will find—from the fourth kingdom of nature onward—that the technique of meditation governs all expansions of consciousness, all registration of Plan or Purpose and, in fact, the entire process of evolutionary unfoldment. It is a technique of spiritual apprehension, of focussing attention on some level of consciousness or other, and also of originating modes of contact. (DINA II Page 196-197).

This New Group of World Servers is an aspect of the world antahkarana and it gives students of the antahkarana a sound example of the intent and purpose of the Rainbow Bridge which each disciple is endeavouring consciously to build. It is composed of those who have penetrated in consciousness upward to such an extent and height that their ascension has become invocative and has produced a descent from the Hierarchy which meets and merges with the energies of the ascending group reflection. Words here are apt to hinder, but the visualisation indicated will prove helpful. In the case of the New Group of World Servers, it is not simply ascending energy which must be considered; there is also a focussing of consciousness and a receptivity which can develop into fixed intention; this can be followed later by a recognition in the physical brain consciousness of what has transpired. Forget not that—in detail—the New Group of World Servers is composed of the following groups:

1. Initiates and disciples who are consciously a part of the Great White Lodge.

2. Aspirants and lesser disciples who are affiliated with the Hierarchy, but who do not usually possess that continuity of consciousness which will come later.

3. Those upon the Probationary Path who are not yet affiliated with the Hierarchy; they are, however, subject to hierarchical impression and are determined to serve their fellowmen.

4. An increasing number of people who respond to the idealism and the purpose of the New Group of World Servers and who will rapidly join the group.

The main requirement is Meditation but—as you know—it is not necessarily the set meditation of occult schools and churches; membership in the group, however, requires the development of the reflective spirit along some line of human understanding; it requires also the power to focus attention [Page 205] upon that which can serve humanity and a compassionate recognition of human need. The unthinking man or woman, or those engrossed entirely in business, political and family ties, cannot form a part of the New Group of World Servers, because the group demands a definite measure of decentralisation; to this, habits of meditation rapidly contribute. 

As the members of this group meditate and serve, they will gradually find that they are becoming aware of an inner group—the Ashram of the Master on Whose ray the individual server is to be found. This will necessarily vary according to the ray; the ray—it must be remembered—determines the quality and the nature of the service to be rendered. Gradually the neophyte swings into the rhythm of the Ashram, and gradually his meditation changes and falls into line with the instinctual and constant ashramic meditation. It must be remembered that ashramic meditation is entirely devoid of personality elements. It is in the nature of a constant and uninterrupted group meditation upon the Plan, and particularly upon that aspect of the Plan which must immediately be put into operation; this is the apportioned duty of the Ashram or the Ashrams in question. This constant attitude of reflective meditation in no way impairs the efficiency of the Ashram or of the individual disciple, because two or more lines of thought and several lines of activity are simultaneously possible. This is another lesson which the disciple learns.

Later again, the disciple in the Ashram becomes aware of the meditation proceeding all the time within the greater Ashram, the Hierarchy. This is the Ashram (if I might repeat the statement) of Sanat Kumara, the Lord of the World. This great Ashram is headed and controlled by the Christ. The aspiring disciple becomes conscious of a vast meditational rhythm which is like the action of the human heart in its beat; it is both receiving and distributing, invocative and evocative; as he becomes habituated in this meditation rhythm, he learns to swing his own individual meditation into the set rhythm of the Hierarchy; this is a definite [Page 206] step forward, for the hierarchical rhythm is one of tremendous potency—a potency so great that it penetrates beyond the hierarchical ring-pass-not. (DINA II Page 204-205).
Focussed intention, concentrated meditation, visualisation, directed invocation (producing evocation) and leading to responsive results, are the major processes of creation upon all levels and by all beings. Prayer, focussed desire, meditation and focussed intention are the graded and sequential lessons which mankind has to learn. Worship, or recognition of divine Transcendence and divine Immanence underlies all the mass recognition of spiritual potency. Thus the meditation of the planet penetrates into that which lies beyond the planet and is fused and blended in a solar sense with the Voice of Him Who has brought all into being, and with the Will of Him Who is carrying all forms of His livingness towards the perfection which He purposes; in so doing, the great processes of Redemption are furthered, to which all World Saviours (in relation to humanity) are the symbol, the guarantee and the eternal testimony. (DINA II Page 224).

POINTS OF REVELATION

I have dealt considerably in my earlier writings with the theme, Points of Crisis. We can now approach and prove the livingness of our progress from the angle of Points of Revelation. The entire objective of the initiation preparatory process is to bring about revelation. You must ever bear in mind that that which is revealed is eternally present. There is, therefore, occult truth in the statement that there is "nothing new under the sun." All that is revealed upon the Path of Discipleship and of Initiation is forever there, but that which can perceive, reach out and include has developed with the ages. Upon the Path of Discipleship, in the earlier stages, the eye of vision is the illumined mind. Upon the Path of Initiation it is that of which the eye of the mind is the exteriorisation—the intuitional perception of the soul itself. But as evolution proceeds, that which is brought to the point of perceiving the existing verities differs vastly as the centuries slip away. E'en the adept of the present is pronouncedly more perceptive and more accurately interpretive and his vision more penetrative than was the adept in Atlantean days, and the initiate who will achieve initiate-perception during the coming Aquarian Age will be greatly in advance of those who now function as the adepts of today. (DINA II Page 252).

The stage of recognising the revelation which is accorded to the initiate of the major Mysteries is itself divided into lesser phases. These might be described as three in number though much is dependent upon the initiation to be taken and the ray of the prepared disciple. These are:

1. The Stage of Penetration. This refers to the piercing through the world glamour and thereby effecting two objectives:

[Page 260] 

a. The Light of the Spiritual Triad streams into the consciousness of the initiate, via the antahkarana, so that the Plan for humanity and the divine Purpose in relation to the planet become increasingly clear. This initiates relation to Shamballa.

b. Part of the world glamour is thus dissipated and thus a clarifying of the astral plane takes place and humanity is consequently served. Every disciple who arrives at a recognition of the initiate-revelation releases light and dissipates a part of the glamour which blinds the mass of men. The sixth ray disciple takes far longer over this stage of penetration than do disciples on the other rays but only in this world cycle.

2. The Stage of Polarisation. This is the stage wherein the initiate, having let in the light and penetrated through the dense fogs and mists of the world of glamour, suddenly realises just what he has done and takes a firm stand, correctly oriented towards the vision (or to word it otherwise towards Shamballa). One of the things which must be grasped is that as the initiate is a point of hierarchical life (either on the periphery of the Hierarchy, or within the circle or at the centre) he is a definite part of the hierarchical effort. That effort is directed towards an orientation to the greater centre of life—Shamballa. Students are apt to believe that the orientation of the Hierarchy is towards humanity. That is not so. They respond to human need when the demand is effective, and are custodians of the Plan; but the orientation of the entire hierarchical group is towards the first aspect, as it expresses the Will of the Logos and manifests through Shamballa. Just as the disciple has to do two things: polarise his position by establishing right human relations and at the same time become a conscious, practising member of the Kingdom of God, the Hierarchy, so the initiate—upon a higher turn of the spiral—has to establish right relations with the Hierarchy and become simultaneously conscious of Shamballa. 

All I can impart here is the desired point of attainment [Page 261] but the phraseology is relatively meaningless, except to those who are experienced in the processes of initiation to a greater or less degree, according to the initiations already taken. This polarisation, this point of focussed effort and this attained orientation is the basic idea lying behind the phrase "the Mountain of Initiation." The initiate "plants his feet upon the mountain top and from that point of altitude perceives the thought of God, visions the dream within the Mind of God, follows God's eye from central point to outer goal and sees himself as all that is and yet within the whole."

3. The Stage of Precipitation. Having thus identified himself through penetration and polarisation with the Plan and with the Will of God (which is the key to Shamballa), he then proceeds—as a result of this triple recognition—to do his share in materialising the Plan and in bringing through into outer manifestation and expression as much of that Plan as he can. He thus becomes first of all an outpost of the Hierarchy (which of necessity means sensitivity to the Shamballa energy), and then increasingly an Agent of Light—the Light universal, or the Light of the Monad.

I have no more to say today anent initiation. Ponder upon that which I have given and grasp as far as you imaginatively can the magnificence of the initiatory process—so vastly more inclusive than has been indicated by any of the teaching given hitherto. After the war is over and the new world, with its coming civilisation and culture begins to take shape, an increasing emphasis will be laid upon the purpose of the Controlling Deity or basic Life or Energy as it is working out through humanity. This will be done by those who are trained esotericists. Much that is now being said by world leaders and serving workers in every nation is an indication of an unconscious response to the Shamballa energy. Towards the end of the century and during the first few decades of the twenty-first century, teaching anent Shamballa will be given forth. The effort of the abstract mind of man will be towards the comprehension of this, just as the [Page 262] goal of hierarchical contact marks the present effort of the disciple. Glamour is disappearing; illusions are being dissipated; the stage of penetration into a new dimension, into a new phase of effort and of attainment is rapidly being promulgated. This is being done in spite of all the horror and agony and will be one of the first results of respite from war. The war itself is shattering illusions, revealing the need for change and producing a demand for a future new world and a coming beauty in living which will be revolutionary and a material response to an intensive initiation process in which all disciples can share and for which advanced aspirants can prepare themselves. (DINA II Page 259-262).

3. Through the presentation of Points of Revelation: 

a. The present vision must become the past experience. Its light of revelation will fade out as the experience becomes a habit, and therefore falls below the threshold of consciousness.

b. A new and totally different recognition must assume control; this will express the initiate-understanding.

c. These points of revelation appear when the disciple realises that initiation is not a process of soul-personality fusion but of Monad-personality integration.

d. These points of revelation assume three stages of recognition:

The stage of Penetration.

The stage of Polarisation.

The stage of Precipitation. 

(DINA II Page 268).

POINTS OF REVELATION

This almost brings us automatically to the third aspect of preparation for initiation which I called in an earlier instruction the "presentation of points of revelation." These formulas, when rightly studied and eventually somewhat apprehended, at least intellectually, carry the disciple to the point where that which is new, hitherto unrealised and for which no words exist, is suddenly contacted. St. Paul had reached such a point when he referred to "the third heaven as it veiled the seventh" (which was the original wording, deleted by the recipients of his message at that time as utterly meaningless). Eye has not seen nor has ear heard the inexpressible revelation which comes to the initiate who can penetrate into certain high places where the nature of the divine Will suddenly assumes a different and amazing significance, where the purposes being worked out in the Council Chamber of Shamballa are visioned—not in detail but as [Page 275] a suddenly contacted inspiration; then for the first time the initiate becomes consciously receptive to the energy pouring into the Hierarchy from the Great White Lodge on Sirius.

It is at this point of revelation and in relation to this symbol that the initiate eventually stands. Then the "many lines of force within the square become the seven paths of light which claim His choice, leading Him on to the sevenfold Path of initiate evolution." This is the Way of the Higher Evolution of which man knows nothing. The words refer to the seven paths which the Master has to consider and from which He has to choose His future Way. Then the symbol takes on the following form:

[image: image1.jpg]



"All paths meet at the centre. The many become the seven and the eight. From point to point the lines converge. They stretch from point to point. The outer square, the circle of the One and the point of unity are seen as one, and the Master passes on His way."

He has penetrated to the centre by passing along the antahkarana which He has Himself constructed. There He polarises Himself and takes His stand, and from thence—at the centre of the circle and within the square of service—He precipitates the energies and forces which that service demands. From these few hints you can grasp the nature of this symbol and the quality of its meaning, plus the potency of the force which (through its correct apprehension) can carry the initiate-disciple from "the unreal to the Real."

The first formula was basically concerned with the monadic significance of the words "from darkness to Light," leading to vision and illumined purpose; the second formula gives the higher significance to the words "from the unreal to the Real," whilst the third we shall find expresses the true [Page 276] meaning of the words "from death to Immortality." Thus this prayer of the ancient past becomes the present effort of the distant future. Can you understand this statement, brother of mine? Into that light, that reality and that life the initiate penetrates. In that light of reality and life, he polarises himself, and from that point of universal life, reality and light he works. (DINA II Page 274-276).

ON HINTS

The hints a Master earlier gave were concerned largely with the building or changing of character and with the awakening of the chela. These no longer constitute hints to the modern disciple; he knows enough by himself to work on his own character, and he has penetrated to the fringe of the inner world by his own effort and on his own power. Such is the rule for the majority of aspirants today. The hints such as I will give you are superficially easy to understand and have an apparently obvious meaning; but they [Page 277] are concerned with service and with human and planetary affairs, and are capable of several interpretations—according to the point of unfoldment and the ray type. (DINA II Page 276-277).

c. Under this Law of Sacrifice, Sanat Kumara (to express the idea in occult terms) "must turn His back upon the Central Spiritual Sun, and with the light of His Countenance irradiate the path of the prisoners of the planet." He sentences Himself to stay for as long as may be needed, "acting as the Sun and light of the planet until the Day be with us and the night of pralaya descends upon His finished task." Thus and only thus can the light of the Central Spiritual Sun begin to penetrate the dark places of the Earth; when this happens all "shadows disappear"—an occult reference to the all-embracing radiance of the Monad as it absorbs both its reflection, the soul, and its shadow, the personality. (DINA II Page 287).

In all these spiritual points of crisis or of opportunity for vision, for fresh spiritual in-sight and for revelation (for that is what they are in reality), the thought of struggle is the first one to warrant attention. I used, in this connection, the words "stage of penetration"; the thought which this conveys to the initiate understanding signifies an extension of the struggle which the neophyte makes in order to achieve inner control, and then to use the mind as a searchlight so as to penetrate into new fields of awareness and of recognition. Forget not that recognition involves right interpretation and right relation to that which is seen and contacted. Into all revelation enters the concept of "whole vision" or a synthesis of perception, and then comes recognition of that which is visioned and perceived. It is the mind (the common sense, as it used to be called) which utilises the physical senses of perception, and through their united contribution gets a "whole vision" and a synthesis of perception of the phenomenal world, according to man's point of development, his mental capacity to recognise, rightly interpret and rightly relate that which has been conveyed to him by the activity of the five senses. This is what is meant when we use the phrase "the mind's eye," and this ability is the common possession of humanity in varying degrees of availability. 
(DINA II Page 293).
With the sequential stages of polarisation and precipitation I will not today deal; I am desirous that you grasp as far as may be, the idea of penetration, of the struggle involved and the instrument available in the struggle to see, to perceive and to register impression. (DINA II Page 294).

I have also told you that, in connection with these Points of Revelation, there are three stages of activity which, when properly carried forward, will make that which is revealed of service to the disciple in his contribution to the salvaging of humanity. These three are Penetration, Polarisation and Precipitation. Let us now consider these three for a short reflective period.

You should realise that all phases of training—those that are associated with life itself and that specialised training which is given to initiates—are interlocking and interdependent. It is training, brother of mine, not strictly education. Educational processes, concerning knowledge as they do, may be specialised, and teaching can be taken in such isolated fields as conchology, biology or history. But in initiate [Page 311] training, where the objective is wisdom and (above all else) the development of spiritual sensitivity, every phase of approach to the divine unfoldment, and all expansions of consciousness, develop so that divinity is embraced, and every unfoldment of the understanding reveals to the initiate one major Reality—the fact of Being. Therefore, this consideration of our Points of Revelation is closely related to another of our themes: Training in Telepathy or the Science of Impression. Certain aspects of these two activities are the same, particularly the three points which we are considering here. The difficulty consists in this, that in relation to the Points of Revelation the initiate is presumed to work from a more advanced standpoint of comprehension than does the man who is taking the training which makes him sensitive to Impression. He knows the technique of Penetration, comprehends the process of Polarisation at the point penetrated, and—after due acceptance—understands how to utilise it and precipitate it into the human field of service; he consciously employs that which he has learnt, grasped and appropriated. It matters not, in this case, what word you use. 

It should therefore be borne in mind that in this connection we are considering the point of experience where light pours in, bringing revelation, conveying information, evoking the intuition and drawing into the waiting consciousness of the initiate those spiritual laws, those rules of the creative process, those ray conditions and those new energies and forces for which the humanity of any particular period waits, and which are fundamentally needed if the race of men is to move forward into greater spiritual culture and out of the relative darkness in which it at present moves.

What we are dealing with here, in connection with initiate training, is the impending realisation for which any opening cycle attests its waiting, and for the new truths and the expanded spiritual presentations which it is the destiny of the initiate to bring to the people. You will note that I choose the word "destiny" in preference to the word "karma" because in this type of work the initiate is working and practising and progressing under a Law of Destiny. This law affects the Ashram and the Hierarchy as a whole, and neither [Page 312] is under the Law of Karma, as usually understood. This Law of Destiny has been brought into being since the foundation of the Hierarchy on Earth; it is the result of the pledged and united dedication to service which is the outstanding note of the united Ashrams. It is therefore a sevenfold law, for it takes on the seven colours of the seven rays, the seven qualities, modes and methods, techniques and energy expressions of all the seven rays. It is therefore, as far as humanity is concerned, free from all evil, because it is selflessly motivated and is—in a measure—a difficult law for you to comprehend. Pure destiny, devoid of all evil intent, is an enigma to the average disciple. It appears to contravene other laws with which he is familiar. As the race of men achieves increasing purity in the three worlds, this pure destiny will become correspondingly effective. This is an important point upon which to reflect.

This penetration makes an event in the life of the initiate. It is indicative of success and of contact and presents the opening up of a new opportunity. The two succeeding words indicate effects of this penetration; they are then inevitable and cannot be arrested. By that you may infer that once the initiate has penetrated to the point where revelation becomes possible he automatically attains the needed fixation, concentration, poise, polarisation and focus which will enable him to translate what has been revealed to him in terms and symbols which will convey significance to the intelligentsia with whom all initiates principally work. I wanted to make this clear because students almost inevitably think in terms of sequence. The effects of penetration (in this case two in number) are simultaneous and not sequential. The polarisation of the consciousness of the initiate, and the consequent condensation of truth, produce an unavoidable precipitation which occurs in a flash of time; it results in an instantaneous intuitive perception, and this is one of the early aspects of this dual process. Think this out and remember in this connection that the initiate—in process of receiving revelation—is working outside of time and space, as you understand it.

His consciousness is free, as compared with that of the [Page 313] average man, and the most urgent and the most difficult part of his task is correctly to apprehend the precipitating truth, information or revelation, and then to give it an equally correct format so that it can meet the immediate human need. You will see, consequently, that the initiate learns to penetrate into the realm of pure reason from the realm of mind, and there he polarises himself, and truth precipitates. He has learnt thus to penetrate, and the three stages preceding penetration have been necessarily sequential, until he has gained such facility that they can instantaneously be transcended. He has learnt through life in the three worlds, to penetrate into the world of mind and the lower concrete mind has become his instrument, integrating his personality, opening up to him the world of thought, and putting into his power the processes of thoughtform creation; he has learnt through meditation to make contact with the soul, the Son of Mind, Who is himself, and has in time identified himself with that soul; he becomes the soul in fact, and can create in the world of thought those living forms which bring light and help and truth to others; thus he serves; he learns also, through unfolding perception, to penetrate into the levels of abstract thought, the antechamber to the world of pure reason, and through these three aspects of mind he discovers that he possesses the "three keys" which will permit him to delve into the knowledge, wisdom and reason of the Universal Mind. This is what is revealed to him as he penetrates deeper into what is called the Arcana of Wisdom, the Mind of God, the third divine Aspect. This is essentially what is covered by the symbolic and pictorial phrase "the raincloud of knowable things." The raincloud is a symbol of that area of the as yet unrevealed purposes of God which can be immediately revealed if the world disciples and initiates care to "penetrate to the point of precipitation."

This idea should in the future lie behind all you do in your meditation work. Your meditation should now be regarded by you as a process of penetration, carried forward as an act of service, with the intent to bring enlightenment to others. I have been dealing with these Points of Revelation today from the angle of vision of the initiate. Process and [Page 314] techniques do their work, and these are followed by the recognition which the disciple accords within himself to that which has been accomplished. (DINA II Page 310-314).

That cycle of sharing has seemed for aeons too far away to be considered; when, however, humanity precipitated the war, they automatically and somewhat surprisingly brought the final achievement much nearer. The illumination of men's minds will rapidly follow. The process of lifting the subhuman kingdoms has been amazingly forwarded by science—the crowning accomplishment of which was the fission of the atom and the penetration of the "spiritual interfering" aspect of the human spirit into the very depths of the mineral world. Ponder on this. (DINA II Page 315).

It was therefore decided that a truer picture of the nature of discipleship should be imparted to the waiting aspirant, the misunderstood principle of occult obedience should be "soft-pedalled" (if I may use such a word), and men should be set "free for penetration"—as it is called—and be taught the needed reticence through testing and experience. (DINA II Page 316).

POINTS OF REVELATION

I would like at this point to call more directly to your attention the three stages of revelation; you have been dealing with them and considering them, if you have succeeded in following this work closely, and may already have achieved something of the automatic and the essential in their activity.

Revelation seldom breaks in all its completed beauty into the consciousness of the disciple; it is a gradual and steadily unfolding process. The three words I have given you as descriptive of the stages concern the individual disciple or initiate and express the stages of the impact of the revelation upon his mind. There are paralleling inner causes which are responsible for the outer stages of Penetration, Polarisation and Precipitation. These are:

[Page 322] 

1. The stage of the "advancing point of light." 

2. The stage of right direction or the focussing of the "advancing" potency.

3. The stage of spiritual impact.

Again here (if you could but see it) you have an illustration of the processes and interaction of Invocation and Evocation and of the establishing of a triple relation between an inner reality and the outer man, the disciple on his own plane; you have an evocative activity of so potent a nature that it produces corresponding exoteric attitudes and expressions. In reality, you have here a phase of the working of the Law of Cause and Effect, demonstrated in a most illustrative manner. As the Law of Karma makes its presence felt upon the outer physical plane, you have the evidence before your eyes of the three stages of Penetration, Polarisation and Precipitation. At the same time, on the inner planes, and because of the existence of the inner reality, you have the three corresponding stages of Advancing Light, Right Direction, Impact. You have here also an indication of the close interrelation of the outer and the inner, producing a condition wherein the disciple creates a situation analogous to the phase—the long phase—of his creation of karma and its final precipitation in (so-called) "critical" disaster in his physical plane life.

A study of the three revelations indicated in the earlier instruction will reveal the accuracy of the above statement. I enumerated them for you in my previous instruction and wonder if you have read them often. You will find it of value to take these three points of revelation and apply to them the three outer and the three inner stages through which all revelations pass. You may also have noted how one point of revelation leads normally to another. You will (having studied the three revelations indicated on pages 309-10) note how all of them concern the first divine aspect, starting with the initial energy set in motion by God's thinking; leading to the expression of the Will, which is the great first ray in action, and then focussing itself through the Monad. [Page 323] Curiously enough, in these three you have—symbolically and factually given you—expression of the three exoteric stages:

1. Penetration, the descending and circulatory nature of energy.

2. Polarisation, the effect upon this energy of the polarised will.

3. Precipitation, through the focussed intent and the directed impulse of the Monad.

The next sequential revelation will be that of creativity, the world of thoughtforms and the desire which each human being and humanity as a whole have created, and (note this well) the setting in motion by humanity and in relation to its own destiny, the Law of Cause and Effect, or of Karma. 
(DINA II Page 321-323).

This ashramic sharing is one of the great compensations of discipleship. By means of it added light can be "occultly endured." I would like to have you ponder on that phrase. Great united strength can be brought to the service of the Plan, and the occult significance of the words: "My strength is as the strength of ten, because my heart is pure" can be grasped. The perfected strength of the Ashram (symbolised by the number 10) becomes available to the disciple whose purity of heart has enabled him to penetrate into the Ashram; his knowledge becomes more rapidly transmuted into wisdom as his mind is subjected to the play of the higher understanding of Those with Whom he is associated; gradually he begins to contribute his own quota of light and of understanding to those just entering and to those who are his equals. 
(DINA II Page 330).

The entire theme is too complex for anything more than hinted concepts at this time. The general theme has been covered by me to date under four groups of thoughts or four groups of presented ideas. Even though I realise that I am repeating what has been earlier given. I must—for the sake of clarity—call your attention to them anew:

1. The Five Points of Revelation. Of these, three have already been given:

[Page 347]

a. Energy
Thought
Directive Energy. 

b. Will

Expression
Immolation. Sacrifice. 

c. Monad
Universality
Extra-planetary Light.

2. Modes of Interpreting the Points of Revelation:

a. The mental, occult, spiritual, hierarchical and triadal approach, revealing facts. 

b. This fivefold significance as it is conditioned by the particular initiation being undergone. 

c. The consequent reactions by the initiate, affecting his daily life, service and ashramic activity.

d. The germ, seed, key or inherent, invocative potency which will appear when the three previous groups of approaches have been taken. This potency will later be exploited.

3. The Inner Subjective Techniques: 

a. The stage of the "advancing Point of Light." 

b. The stage of right direction of the light potency.

c. The stage of spiritual impact.

4. The Outer Objective Technique:

a. Penetration.

b. Polarisation.

c. Precipitation.

You can see, therefore, how definitely all the above processes involve a planned creative activity. These ideas are not those, however, which can be used by the uninitiated aspirant. The use, through understanding, of these techniques is confined entirely to creative work, carried on in accordance with the Purpose of Shamballa and not in accordance with the hierarchical Plan. The above various stages of the fourfold process mark eventually the recognition by the Master of divine Purpose; it is also shown how that purpose is revealed in five stages, requiring in addition two final revelations of major importance. 
(DINA II Page 346-347).

This theme of redemption (which underlies all the initiatory processes) is hidden in the karmic responsibilities of Sanat Kumara; stage by stage, initiation by initiation, the disciple arrives at an understanding of redemption. First of all, he learns to bring about the redemption of his threefold personality; then the concept enlarges along paralleling lines as he seeks the redemption of his fellowmen; later, he shares the redemptive work connected with all true hierarchical endeavour and becomes an "active part of a redeeming Ashram." At the later initiations, and after the fifth Initiation of Revelation, he sees with a new clarity some of the karmic liabilities which have led the planetary Logos to create this planet of suffering, sorrow, pain and struggle; he realises then (and with joy) that this little planet is essentially unique in its purpose and its techniques, and that on it and within it (if you could but penetrate below the surface) [Page 386] a great redemptive experiment is going forward; its prime implementing factors and its scientific agents are the "sons of mind who choose to be the sons of men and yet for all eternity remain the Sons of God." These "sons of mind" were chosen, in that far distant time when the fourth kingdom in nature came into being, to carry forward the science of redemption. There is a true historical and spiritually esoteric significance in the words in The New Testament that the "whole creation groaneth and travaileth together in pain until now, waiting for the manifestation of the Sons of God." St. Paul is there referring to planetary purpose and to the determined insistence of the Sons of God that eventually—as they brought about the redemption of substance, of matter and form, and thus proved the possibility of that redemption through their own transfigured personalities—their reward should be their eventual manifestation as expressions of divinity. For this purpose and with this goal in view, they instituted the great evolutionary process of initiation, thus producing a continuity of revelation and of enlightenment. In reality, the period of time at which the final initiation is undergone is simply a climaxing, triumphant demonstration of the realisation and purpose of all past experiences; it is fulfilment (by the One Initiator) of the first promise ever made to the "sons of mind" when they originally started their redemptive work, and is "a sudden blazing forth of the individual glory and its merging at initiation with the glory of the whole."

These ideas may give you a fresh viewpoint anent initiation, and if you can ponder and think correctly, they will aid you in entering somewhat into the Mind of God, thus permitting you to penetrate at least into that "area of promise" upon which all spiritual hope, all expectancy and the dynamic intention behind the evolutionary process depend. The "halls of initiation" (to speak again in symbols) in which the initiate demonstrates his redemptive quality are the true "promised land." The whole story of the Jewish people is based upon a recognition of this fundamental truth; it is, however, distorted by them into a form of individual and racial possessiveness, owing to the profound materialistic [Page 387] selfishness of the race. They give to the entire, eternal hope (which is the hope of all the sons of mind) a material and racial distortion and a purely material objective—the objective of territory. All this is, in its turn, founded upon the arrogance, the aggressive nature and the lack of true perspective which are basic characteristics of the Jewish people, in spite of many exceptions. (DINA II Page 385-387).

Today two qualities are "tincturing" the ideal of the coming civilisation for which all disciples are working: Freedom and spiritual security. This is true even if the man who talks in terms of security omits the word "spiritual." It is that for which they nevertheless seek. Then later, the ideal, "duly modified and qualified" is presented to the world of [Page 393] men upon the physical plane, is there adapted to the differing fields of thought, to the diverse types of consciousness, and to the nations and groups with which the New Group of World Servers is working. This triangle of workers is enfolded on all sides by the world of souls and of men; its apex reaches to the highest levels of the Hierarchy; its second point is anchored in the New Group of World Servers; its lowest point penetrates into the masses of men. You have, therefore:

[image: image2.jpg]The Hierarchy
.\
/o The Hew Group of World Servers

[ ]
The Masses of Humanity




There is a straight line of spiritual descent from the Masters into the ranks of men, and—in the New Group of World Servers—the task of "modifying, qualifying and adapting" is carried forward. Mistakes are often made, because this triple work is dependent upon clear vision and a balanced judgment, but in spite of everything, the work goes on and (in the long last) that which is the divine idea does emerge as an accepted ideal and, in due time, is the means of carrying the entire human family onward along the Path of Evolution. (DINA II Page 392393).

I have told you that these points of revelation are the germ or seed of a certain invocative potency; this is especially true and correct where the teaching anent the third eye is concerned. Initiation is not an abstract, mystical process to [Page 401] which the disciple is subjected upon some one or other of the subtler planes, the knowledge of which must gradually seep through into his consciousness. This may be partially true of the first two initiations (the Sirian initiations of the threshold), but all the remaining initiations involve the whole man and "three periodical vehicles," producing a steady fusion of these three, an increasing reaction to the Light of the World, and an ability to register in the physical brain (if the initiate is functioning through karma, decision or service in the physical body) that which is undergone; in this registration process the third eye is acutely involved. From the time of the third initiation this third eye is subjected to training and begins to function in the two following ways:

1. It is (in a measure) a correspondence to the concrete mind, with its capacity to interpret environment and experience.

2. It can also act as a lens or a light-gatherer from the inner and higher worlds.

You will note, therefore, the fresh significance that these ideas give to the three stages which accompany the points of revelation: the Stage of Penetration, the Stage of Polarisation, and the Stage of Precipitation. The inferences to be drawn I shall leave you to work out for yourselves after due study of the teaching. (DINA II Page 400-401).

Again you see how all this comes under the three stages of Penetration, Polarisation and Precipitation, for it is related to the assembling of the redemptive energies brought into our ring-pass-not through the activity of Beings at Shamballa Who can penetrate into extra-planetary spheres and then focus (within the Council Chamber at Shamballa) the energies thus assembled. They can then precipitate them into the ring-pass-not of the Hierarchy, and consequently hasten the redemptive work and carry the energies from the highest levels of the cosmic physical plane down to the lowest level of outer, dense physical manifestation. (DINA II Page 405).

1. The Kingdom of God or of Souls, distinguished by the potency and therefore by the aura and radiatory emanation of love, is definitely anchored on Earth, and is penetrating [Page 407] ever more fully and successfully into the three worlds of strictly human endeavour. There have always been outposts of this kingdom among men; there have ever been individuals in all parts of the world—in the world religions or in other constructive groups—who were linked consciously to their souls, and consequently linked to the Hierarchy. There have always been those in every land who developed and expressed the Christ consciousness; this is loving understanding and intelligent, living service, no matter by what words or terminology they expressed the tremendous spiritual event of which they were aware. But—from the standpoint of the world populations—the fourth kingdom in nature dominates in every field of thought and of activity, and not the Kingdom of God or of Souls. (DINA II Page 406-407).

It is at this point that the new training in this new era of hierarchical activity is applied to the modern disciple. Being naturally a mental type, he is unfolding rapidly a correct sense of proportion, and is therefore urged by ashramic activity and by the aura of the Ashram in which he is now permitted to work, to discover for himself that hint or veiled information which will clarify his way. He begins to understand that the lower mind, with its multiplicity of differentiations and its tabulating, analysing and complicated approach to truth, is only a foundation upon which he can take a firm stand, but that he is faced with a profound simplicity; [Page 415] he realises that he must find out for himself that hint (which his own ray equipment hides but also reveals) which will enable him to substitute the pure reason for the many complexities of the lower mind. He has to wrestle with the problem of this simplicity, with its penetrating potency, and with its swift comprehension of the basic truth underlying the many truths; he learns, finally, to substitute the intuition—with its swiftness and its infallibility—for the slow and laborious work of the mind, with its deviousness, its illusions, its errors, its dogmatisms and its separative thinking and cultures. He finds out—as a preliminary step—the nature of his rays; he begins to discriminate between intelligence, love and what he believes, theoretically, the will may be, but he knows that he has as yet no real experience of this highest divine aspect. His developing intelligence is the result and the reward of experience; his understanding of love, the second divine aspect, is also in the experimental stage and his knowledge is not reliable; the fused expression of intelligence and love (of personality and soul, to be specific) can only be possible when the will aspect in some measure is beginning to function. 
(DINA II Page 414-415).

The fifth point of revelation is worded as follows:

"When the light of the seven Rays is blended with that of the seventh Ray, then light supernal can be known."

The implications attendant upon this fifth point are amazing at the first glance, and they demand an immediate recognition of the two factors of time and space. The significances which are implicit in this point may be clearer if I paraphrase the statement and thus give you a sense of significance which will give you understanding. When the energy of the light of all the rays can express itself through the medium of the seventh ray, then the highest aspect of the divine light can penetrate down into the physical plane. This must be obviously a most difficult statement for you to grasp, but it is also a statement of fundamental truth. (DINA II Page 425).
In our consideration of this fifth point of revelation, a most complete picture is given of the three stages of the process, which I mentioned earlier: Penetration, Polarisation, Precipitation.

In this particular revelation, all the planes (of the cosmic physical plane) are involved; this, in itself, is unusual; the entire proceeding concerns the penetration of the blended seven rays throughout all the states of consciousness as indicated by the seven substantial planes. This must be remembered, because the concept of "planes" is almost irretrievably (and I use this word advisedly) associated with the idea of matter or of substance. This is basically correct, and yet the emphasis must be upon the aspect of consciousness as it informs substance. The effect of the penetration with which we are now dealing is upon the many varied types of consciousness which express themselves through the seven types of substance. The blended energies penetrate through the medium of stage after stage of conscious awareness; nevertheless, they only affect those forms of life which react instinctively to their influence. The importance of the present penetration lies in its completeness and in the fact that response to these blended energies is definitely more rapid and inclusive than ever before in planetary history.

There are, therefore, three stages in the penetrating process at this particular time:

1. The initial act of penetration which takes place "within the area guarded by the Spirits of the seven Rays." This connotes extreme activity in Shamballa and also necessitates the cooperation of the Lord of the World and of the entire Council over which He presides.

2. The achievement of a point of polarisation. The preceding [Page 428] penetration of the energies reaches a point of focus upon the mental plane and there—for a brief time—an unique process of consolidation and of consequently greater fusion is brought about. In this unique moment in the history of humanity, this moment of potency is appropriated by mankind.

I wonder if you realise the gravity and the importance of this statement. Because humanity has passed through a great cleansing process and because in the world today there are many aspirants and disciples, the effect of these penetrating energies is such that they inevitably evoke response. They become polarised or focussed upon the mental plane. Because of this also, everybody who is mentally centred and controlled, as well as aspirationally motivated, is faced with an imperative opportunity. This opportunity is unprecedented in human history and is also based upon certain astrological relationships which I have also touched upon in this series.

3. Because of the evolutionary preparedness, evident in the consciousness of humanity, the penetration of energies which have already reached a point of polarisation upon the mental plane is now being continued, and the result is a definite precipitation of all these energies upon the physical plane, in dense physical substance; the precipitation is also evident in the ordinary consciousness of ordinary mankind. This statement, you will have to accept on faith. The evidence for the truth of the statement will be found in increased human receptivity to the will-to-good which the activity of all the seven rays (custodians of the divine purpose) promotes.

We are therefore, my brothers, living in a time of spiritual crisis. When a human crisis and a spiritual crisis coincide, there comes one of the major periods of opportunity and decision in general human affairs; hence the extreme gravity of the present moment. All I can do is to call it to your attention; it is for you to watch and interpret current events, and it is for you to note the expression of the precipitating and penetrating energies, in order to cooperate as far as your insight [Page 429] permits, and thus further the right production of the required effects. 

PART XI

One of the factors (and I believe I have earlier pointed this out) which has warred against a true understanding of initiation has been the puerile and feeble interpretations of it which the various occult groups have promulgated. Often have I wished that H.P.B. (my first and earliest amanuensis) and the many previous teachers of occult truth had given out nothing whatsoever about initiation, the Masters and the occult Hierarchy. Humanity was not ready, and the Hierarchy is not as it has been portrayed by earnest Theosophists and Rosicrucians. The Hierarchy has been pictured as a group of eager men, anxious to establish happy relations with humanity. In this, the Members of the Hierarchy are not primarily interested. The prime objective set before every Master of or in an Ashram is to see the purposes of Sanat Kumara working out successfully through the medium of hierarchical endeavour. Their work lies with the advanced thinkers in the human family who are capable of grasping the Plan and of penetrating to the periphery of hierarchical influence. The Masters seek disciples among the world intelligentsia, but They do not seek for them among those who constitutionally join occult groups and the ranks of the glamoured devotees who seek association with some Master. They seek for them among those who intelligently love their fellowmen and who are free from spiritual ambition and self-seeking. They never look for them among those who love the idea of being the sought and the beloved of the Masters. A man may have no practical knowledge of academic initiatory teaching but—if he loves his fellowmen and is dedicated to their service and can use his mind on their behalf—he is probably nearer to initiation than the devotees of the occult schools. 
(DINA II Page 427-429).

In our approach to the entire theme of initiation I would ask you ever to have this in your minds; I would ask you to seek for the different and not the usual approach to this much discussed theme; I would ask you to question all that makes you personally feel adequate to the initiatory demands, and to look for that which will lead you to exert all that you have of intuition and spiritual perception. I would beg you to repudiate all that makes you feel a devoted follower of the individuality of any Master and which leads you to feel that you are in the vanguard of the evolutionary wave. I would like, in this instruction, to give you a new slant on the initiatory processes and thus to present to you a fresh incentive to constructive endeavour and towards a commonsense approach to this subject. My reason for so doing was given you in our last instruction, when I said: "When the human crisis and the spiritual crisis coincide, there comes one of the major periods of opportunity and of decision. Hence the extreme gravity of the present moment." I would suggest therefore that we study this problem of the initiatory process from the angle of Penetration, of Polarisation, and of Precipitation. These are words which have a practical usefulness if correctly understood; I would ask you to consider them from the angle of your individual approach to the Initiator. There are consequently two angles to this needed consideration: that of yourself, the individual disciple, and that of the group of which you should be (are you?) an integral part. Let us therefore take up these points and see what we can learn from them. What penetrates? Or into what do you, as a disciple, seek to penetrate? Where are you polarised? And what do you really mean when you use that word? What is [Page 431] precipitated when you have succeeded in the processes of penetration? or when you have arrived at a measure of polarisation? These are aspects of the teaching which are of importance; otherwise you are working with no intelligent perception and are using words without meaning.

Initiation is essentially a penetration into areas of the divine consciousness which are not within the normal field of consciousness of a human being. This initiatory penetration is achieved by the disciple through reflective meditation, the development of an interpretive spiritual understanding, plus the use of the trained discriminative mind. This leads eventually to the stabilisation of his consciousness in the new field of awareness, so that he becomes polarised there and can work intelligently from the attained point of awareness and of conscious vision. Once he can do this and is aware of the new energies with which he may now work, he enters the stage wherein he may precipitate these energies into the three worlds of human service and thus employ them for the furthering of the hierarchical Plan. These three stages of conscious activity—penetration, polarisation and precipitation—are definite and recognised stages in every initiation, with the exception of the first initiation. The disciple (as the Scriptures put it) "takes the Kingdom of Heaven by violence" and thus penetrates into the arena of activity of the Initiator; within that area of spiritual and dynamic influence he becomes polarised, with results which are conditioned by the particular initiation being undergone. From this point he carries forward the task of precipitating the contacted energies and learns how to make them available in his work for humanity.

At the same time, the Initiator "polarises" the energies of the "penetrating" disciple and "precipitates" them through his vehicle according to the Will or Purpose of divinity. The stage wherein the disciple is demonstrating the subjective fact that he is initiate is called the stage of penetration. That in which he stands face to face with

1. The Angel of the Presence,

[Page 432] 

2. The Initiator,

3. The Initiating Masters,

is termed the stage of polarisation. Then when the initiatory process is completed and "he returns from whence he came to carry out the Plan," the stage of precipitation takes place. Therefore, there are two processes of activity going forward simultaneously; i.e., that which is implemented by the Initiator, and one for which the advancing initiate is responsible.

The moment, therefore, that a disciple enters upon the Path of Initiation, he is—from the second to the ninth initiation—to be found functioning at one or other of these stages. He is either penetrating into new areas of divine awareness and penetrating deeply into the Mind of God, or he is learning to live and function from a point therein attained to which we give the name of polarisation, or else he is serving to the utmost of his ability in the precipitation of the energies which will make possible the manifestation of the Kingdom of God upon the physical plane.

Every initiate is himself a polarised point of precipitated energy; every initiate works from a known point of polarisation, and his main task is the precipitation of energy in order to energise, stimulate and create that which is needed in any immediate field of divine activity. Occult obedience is in reality the ability to work with these energies in relation to the Plan, even if only a tiny part of that Plan is known to the initiate. He becomes a part of a great energy distributing group. You will realise, therefore, from the above, that these three words which we have been considering are major key words in the hierarchical programme. One of the tasks of a Master, in connection with His disciples, is to aid them in bringing about effective polarisation and a consequent spiritual stability. The disciple has to effect the stage of penetration alone and unaided; during the process of polarisation, the Master of his Ashram is permitted to help. The stage of precipitation falls into three parts:

1. That in which a relation is set up between the initiate-disciple [Page 433] and the Initiator. The Initiator focusses the new and probably unrecognised energies within Himself and by their means sets up a spiritual rapport with the new initiate.

2. That in which the energies, transferred by the Initiator into the aura of the initiate, are precipitated by him. This is preceded by a short primary phase in which the initiate polarised the energies of which he is the recipient into whichever centre is active in any particular initiation. For the second and third initiations he polarises them or focusses them in the heart centre. After the third initiation they are focussed in the head centre, but are precipitated and distributed through the medium of the centre between the eyes, the ajna centre. This latter centre is, as you know, the directing agency of the soul within the soul-infused personality.

3. Later, he finds that he can use any centre as the point of precipitation, according to the needs of the work to be done or the service to be rendered. An advanced initiate, however, works from a point of polarisation within the Hierarchy itself, distributing and precipitating the energies via any appropriate centre. In working with the subhuman kingdoms, initiates use the centres below the diaphragm more than initiates working in the human family.

The first Initiator is, as you know, the Soul, the Angel of the Presence, and the stage of penetration covers the long evolutionary cycle wherein the Soul is seeking to establish contact with and control of the personality. The stage of polarisation covers the cycle in which Soul control is stabilised and consciously imposed upon the threefold lower man. The stage of precipitation is only known for what it essentially is when the energies of the Spiritual Triad can be passed through the antahkarana into the soul-infused personality. We have, therefore:

1. The Path of Evolution . . . . . The stage of Penetration.

[Page 434] 

2. The Path of Discipleship . . . The stage of Polarisation.

3. The Path of Initiation . . . . . .The stage of Precipitation.

These stages are presented in dramatic form during the process or the recognition of initiation. As you have oft been told, it all concerns the use of energy, and covers the entire period of training for energy distribution.

Initiation is in fact a process wherein the initiate is taught how to work with energy, how to use the creative, attractive and dynamic energies in accordance with the hierarchical Plan in order to bring about the precipitation of the planetary Purpose into the outer field of manifestation. You may say that there is little new in these things which I am telling you and that is somewhat true, but not entirely so.

The use of the three words which I have been attempting to elucidate for you brings in, however, an exceedingly deep occult apprehension of the hidden Mysteries and of the spiritual Realities: the conception of a goal to which penetration must be made; of a fresh area of consciousness in which the initiate must be stabilised and polarised; and the result—the dynamic use of hitherto unknown energies. These are made available to the initiate because he is initiate and must proceed to carry out what has been revealed to him of the hierarchical Plan, from the attained Point of Revelation. All this is implicit in these words, and in their brevity they convey the greatest spiritual truths. They convey an increasing sense of eternal livingness, activity and movement; the initiate discovers himself to be a point of energy in an ocean of energies—energies which are being directed by groups of Living Beings Who work from the angle of a proved immortality, and Who—because of Their livingness—can be precipitating centres of energy under the divine Plan and in accordance with the divine Purpose.

The word "revelation" is one that has been greatly misused by the mystics of the Church and of the great world religions; by them, its use is usually of a selfish nature and the concept implied is that revelation is the due reward, conceded to the mystic because of his struggles and his deep search for God. Then, suddenly, God is revealed to him; [Page 435] suddenly the Angel speaks; suddenly his search seems ended and reward in the form of revelation is accorded him. This procedure and sequence of events has been the ordinary form for centuries and all the time the idea of God Transcendent dominated religious thought. But the revelation accorded is, in reality, related (until the sixth Initiation) to God Immanent, to God in form, to God in the human heart, and to that veiled and hidden supreme Reality which motivates all existence and which is for ever consciousness aware of itself. Revelation is a progress of penetration: first into the Mind, then into the Heart, and lastly into the Purpose of the One in Whom we live and move and have our being.

The agent of revelation is, for the first two initiations, the Soul and—for that reason—the first initiation is said to be (and with truth) the expression of the man's own inner divinity. This is the reason why these first two initiations are regarded as "initiations of the threshold." It is here that the work of the Christ or Whoever is the cyclic Head of the Hierarchy should be considered, working in cooperation with the Soul of the initiate upon the plane of the Soul, the mental plane; the Son of Mind is set free and then the higher initiations become possible. After that, the One Initiator can be faced or confronted step by step and revelation is accorded of the world soul, of the planetary consciousness—that of which the Soul or the individual consciousness is an integral part.

After the sixth Initiation of Decision, the revelation begins to shift on to cosmic levels and off the cosmic physical plane. A developed wisdom then grows in relation to God Transcendent. The initiate now has knowledge of God Immanent within the planetary sphere and can now add, to knowledge, wisdom and can learn to give correct and understanding interpretation to that which is being revealed to him, stage by stage, as he demonstrates that he is initiate. After the sixth initiation the initiate begins to penetrate, through his projected spiritual awareness, on to cosmic levels where he contacts unimagined revelations. The fact that I want you to understand can perhaps be best expressed by the following words out of the Old Commentary:
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"The light that shines within the heart of man discovers light and, in these blended lights, comes revelation. The light that shines within the sacred Hierarchy of Souls discovers these two lights revealed and they reveal a third—the revelation of the higher states of Being which hide and veil a Light which is not of planetary creation. These are four lights which reveal a Light Supreme, a Light which comes from distances beyond the ken of man. Yet all these lights have been revealed because a light has burned—immovable, secure—within the human heart." 

The whole theme of revelation is the revelation of light, and that implies many different interpretations of the word "light"; it concerns the discovery of the lighted areas of being which otherwise remain unknown, and therefore hidden. We create light; we employ light; we discover greater lights which serve to reveal to us the Unknown God. It is the guiding light within us which eventually reveals those brighter lights which usher in the process of revelation. I am, my brother, speaking symbolically as you can well understand.

So much of human thought anent religion is concerned with the light of knowledge; the reason for this is that the first "great lighted area" which the initiate can grasp is the "circle of the Mind of God," as it expresses itself in the living, active state of the planetary consciousness. There is a point in the initiate process when the initiate becomes aware—in a manner which I cannot or may not explain to you—of the light as it blazed forth at the consummation of the previous solar system; to it we give the inadequate name of the "light of the intelligence." It is really the light of what we call the light of the anima mundi; in this initiate experience the light of the Kingdom of Souls is added to that light. At a later initiation there comes a point of revelation where the initiate perceives and records as a definite revelation the "light of the divine Purpose," and this happens in such a way that the light of the divine Mind or the divine Intelligence becomes available for this increased enlightenment and informing. When this takes place, a point is reached wherein the intelligence [Page 437] and its various phases as known to him hitherto, drops below the threshold of consciousness and becomes instinctual, irrevocable habit, but is no longer a major preoccupation. The "light of love" which flows from the Heart of God (and—from the angle of the solar system—from the Heart of the Sun) supersedes the light which has hitherto enlightened his way. At that point of revelation (again speaking symbolically), he realises for the first time a threefold "lighted relation": a triangle composed of the light of the Spiritual Triad, of a light which is streaming forth from the "Heart of the Sun," and of a steadily burning light which glows from the cosmic physical plane. As he has penetrated into the higher stages of the Path of Initiation, he has moved forward into a light which has been revealed to him by the use of the triple light of his personality and the threefold light of his soul which (when blended) represent two great lights; as he moves forward again, he now blends with these lights the triple light of the Spiritual Triad; and the union of all these lights reveals a light and lights which are extra-planetary. (DINA II Page 430-437).

There is another point of revelation on the Way of Initiation to which I would like to refer. It occurs when the light which the initiate has generated or received is projected into the Past and the subconscious mind (as the psychologists inadequately call it) is revealed to him; this subconscious mind relates him to all the four kingdoms in nature. This is one of the earliest phases and precedes the shifting of the penetrating, focussed light in extra-planetary areas of consciousness. It constitutes a fundamental revelation and is in the nature of a "summarising point of penetration." (DINA II Page 438).

There are certain key points in all lives which are deciding and frequently releasing factors. A major one for all disciples occurs around the age of thirty-five, and still another at the age of forty-two. It was when you reached that age that I intensified my observation of you. You had, if I may so express it, wandered (unconsciously to yourself) to the very edge of the aura of my Ashram. Later, when you entered the Arcane School and became one of its workers, you penetrated deeper into the Ashram in response to a certain drawing power which I deliberately exerted. I had long registered your "seeking vibration." 
(DINA II Page 533).

Speaking symbolically, and without enlarging upon the significances, it might be stated that an Ashram has three circles (I refer not here to grades or ranks):

a. The circle of those who talk and who stand close to the outer door. Their voices may not penetrate too far and thus disturb the Ashram.

b. The circle of those who know the law of silence, but find it hard. They stand within the central part and utter not a word. They know not yet the silence of the Ashram.

[Page 551] 

c. The circle of those who live within the secret quiet place. They use not words and yet their sound goes forth and when they speak—and speak they do—men listen.

This triple presentation of the balancing potencies of speech and of silence are the comprehended effects of occult obedience—in itself a voluntary response to the power of the life of the Ashram, and to the mind and the love of the Master of the Ashram. It is upon these potencies I would have you reflect during the coming interlude between this instruction and the next. Make the results of your reflection practical, and thus learn to know when to speak and when to be silent, remembering that the elimination of possessiveness and of self-reference will reduce speech to its spiritual essentials. (DINA II Page 550-551).

I know how greatly distressed you will be at the termination of our outer (not the inner) fellowship; forget not that the outer fellowship was only the sign of a strong, vital and unshatterable inner fellowship. The inner relation of the group to me and to the Ashram and towards each other is as strong as it has ever been; it is in no wise altered. Because of the very real progress you have made in freeing yourself from glamour, that fellowship can now become even more intimate. I can reach you more easily than in the past. I am telling you this because I know it will reassure you and because I know you will not take advantage of it. The further a disciple penetrates into the Ashram, the less need he finds for contact with the Master; he comes to realise the extent of [Page 556] the Master's responsibilities and arrives at a juster value of his own relative unimportance. He then submits himself to "the sustaining aura of the Ashram." (DINA II Page 555-556).

Let me now give you six statements which can form, if you so desire, six seed thoughts upon this particular theme during the coming year.

1. The Ashram pulsates with life. Its radiation penetrates the outer gloom and dark; waiting aspirants, one by one, and all alone, appear within the beam of light.

2. Along that beam the chela travels towards the central [Page 561] point of light, the Master in His Ashram. The Master waits. He moves not forth but quietly radiates.

3. The chela enters through the door into the Ashram and stands before the Master of his life. He knows himself to be a soul. He knows that now his mind and all the lower natural forces must radiate the light he has attained.

4. As one by one the chelas find their way into the Ashram and to the central Light, the light therein intensifies. The radiation of the Ashram waxes to a great intensity. The tiny beam of light focussed within the chela's heart, directed by his eye, penetrates in turn the outer gloom and is seen by those who wait.

5. Within the Ashram I have taken my place. My little light is merged and blended with the greater light, for thus I best can serve. I face the Master and know His light and mine to be the same. I turn and send my light into the dark, to guide some wanderer home.

6. Grant me the light that I may shine. Let me throughout the world of time and space radiate light, create a light, transmit the light, and treading thus the Lighted Way (which is my Lighted Self), enter the light and so return the light to those who need, to Those likewise from whence it came.

Thus, my brother and my friend, travel life's way; work in my Ashram; aid your fellowmen, and know the joy of constant service and sacrifice. (DINA II Page 560-561).

You are definitely penetrating closer to the heart of the Ashram and are now known there and recognised by the senior workers. This you have accomplished through the dynamic one-pointed energy of your emotional nature, which—fortunately for you—is balanced by your concrete mind. This is good and necessary, except when your mind wanders into the realm of criticism; this, however, happens far less than in years gone by. You have every cause for encouragement, my brother, and my blessing rests upon you. This thought of blessing has in it the idea of the transfer of spiritual energy. (DINA II Page 584).
There are many Ashrams upon the various rays. My Ashram, being a second ray Ashram, is naturally closely related to that of K.H., which is the central or the most important Ashram upon the second ray line of energy as it penetrates the hierarchical centre. K.H. is at this time, under the Christ, the working Representative of the second ray in the Hierarchy. The Christ is the link between the second ray as it expresses itself in the Hierarchy and Shamballa. Initiates of high degree and Masters on all the rays have Their Own Ashrams, but not all are teaching centres; this is a point to be remembered, as well as the fact that all of them are not concerned primarily with the unfoldment of the human consciousness and with the needs of the human kingdom. There are other types of consciousness of deep and real importance in the great chain of Hierarchy stretching from below to far above the human kingdom. This is a point apt to be forgotten. (DINA II Page 609).

2. The stage of "advance." By this I do not refer to progress in understanding. That is inevitable in time and incidental in space when the disciple is immovable in his determination. I refer to the process of his moving forward (technically understood) along the pillared corridor, simultaneously with his appearance in the outer world as an ashramic worker. You have a phrase which is usually employed in a derogatory sense of "social climber"; it refers to a person who—dissatisfied with his social position, his social contacts and his social relationships—uses every and any method to penetrate into those social milieus which have seemed unattainable. It is a platitude to say that all unworthy goals (because incorrectly motivated) are the lower correspondence or symbolic expressions (e'en though distorted) of higher aims and aspirations. This thought should clarify your thinking. A disciple at this stage is a man whose character and capacities have permitted him to enter the Ashram with the full consent of its membership. He hovers, however, on the periphery of its activities; he knows that here are action, contacts and relationships—within the ashramic ring-pass-not—which can be his some day. Yet he also knows that he has to master the meaning of the paradoxical statement with which his voiced aspiration was met: "Go out the door and leave the Ashram as it was and as you are; seek for another entrance; find what you seek by leaving it behind; move forward through the art of moving back."

In the blazing light of the Ashram the disciple realises that he has not yet earned the right to pass along the corridor to the Master's sanctum, but must needs go forth [Page 634] into the world of men, of darkness and of pain; then he can return to the Ashram for strength to continue his work outside. What lies outside the door of the Ashram, symbolically speaking, becomes to him of greater moment than his own success in passing along the corridor. What has happened to him, as both his eyes "function in the dual light," is that his sense of values is adjusted and his own progressive satisfaction becomes of less importance to him than what he can do to ameliorate the pain and distress outside the door.

3. The stage of "leaving each pillar behind its own shadow." Is it only a truism to point out that as service proceeds, and the effectiveness of that service increases, the disciple when he enters the door of the Ashram, discovers he is no longer standing upon the inner side of the door but has already penetrated a definite distance along the corridor? Certain pillars are left behind. One of the Masters—using the word in its correct sense—has called these symbolic pillars the "pillars of propriety," meaning that each pillar passed indicates the attainment of certain aspects of appropriate conduct. When these aspects of behaviour are developed, the disciple can pass up and down the corridor at will, which symbolises to him the, as yet, undeveloped phase of ashramic conduct. These pillars embody the final phase of illusion—those illusions which bewilder the disciple but have no effect on anyone outside the Ashram. These you must discover for yourself. There are five more pillars which you must develop the ability to pass before you have the complete freedom of the Ashram. You have already learnt to pass seven of them and they, for you, are now non-existent. (DINA II Page 633-634).

I have the following suggestions to make as regards your meditation work:

1. Orient yourself dynamically towards the Ashram and towards me, your Master, and ponder for a while upon your relationship with me and its various implications.

2. Orient yourself towards the spiritual enterprises (for there are several) which emanate from the Ashram, under my direction, and reflect upon your responsibility to them.

3. Orient yourself to your chosen daily work and consider where opportunity there arises which can be fitted into the spiritual vision which all disciples carry with them.

4. Orient yourself to your own soul and consider what are the duties and responsibilities and relations of that soul in all the three worlds of experience.

5. Then sound the OM three times in order to clarify the mind; quiet all emotional reaction and endeavour to make your brain receptive to the higher spiritual impression.

6. Then in your own words, and as the soul, speak to me and discuss with me your life and spiritual intention. I shall not respond, but (bear this in mind) record will be made of that which has the power to penetrate into the Ashram.

7. Say the New Invocation, sounding the OM after each stanza.

8. Close your meditation by saying—as the personality and with emphasis—"May I do my whole duty as I journey towards Thy sacred feet." (DINA II Page 639).

One of the factors in ashramic relations which you need to find and express is the assured peace and inner confidence which characterise its vibration. There is too much fever in your life. You ascribe it to a delicate body, my brother, but this is not so. It is due to a feverish mind; until calm and peace and tranquility distinguish your mental processes, it will not be wise for you to penetrate any further into the Ashram than the point where now you find yourself. So endeavour to keep the mind quiet. The physical vehicle is far stronger than you think, and a much larger measure of real health will be yours if your mind can be better regulated. (DINA II Page 720).

You are making progress, my brother, and can—if you so will—be of service to your fellowmen. Forget not that at the centre of the Ashram I can be found at all times, but only when you can penetrate there with simplicity, understanding and dignity. (DINA II Page 721).

The moment your mind becomes preoccupied with the universal aspects of life it is thrown into confusion; its thoughtform-making proclivities become violent, and the illumination of the soul is then unable to penetrate. You need to learn to bring that illumination into your personality daily life upon the physical plane. What measure of it you have received has been retained upon the mental plane and dedicated to matters far too big for you in this incarnation and with your present equipment. This has led to a chronic state [Page 729] of glamour. Live practically, sweetly, humbly and lovingly for the remainder of this life, and demonstrate beauty in personality relations. You will thus release your mind from pressures too great for it, and so begin to tread the way of liberation. (DINA II Page 728-729).

This is but a parting word to you as regards your physical plane affiliation with my Ashram. I will start by assuring you that the inner link remains unbroken and will persist, though even I have no idea when freedom will distinguish you or when you can advance with surety into the Ashram itself. Any progress that you could have made this life, as a result of my corrective teaching and aid, has been largely negated by your supine acceptance of failure, by your profound and lasting "conviction of sin" (if I may use so old-fashioned a phrase), and by your constant inner dwelling on your group relations. You did fail, my brother. But why stay overwhelmed by failure for year after year and remain with your eyes concentrated on the lower self that failed? All have failed and will again along some line. E'en the Masters fail at times to pass through one or other of the highest initiations at their first attempt and—from the hierarchical angle—that connotes failure. But the failure is scarce recognised; the effort is made to register what caused the failure and the inability to stand before the One Initiator, for all effects emanate from some ascertainable cause. So should it be on all levels of advancement, even such a relatively unimportant effort (from the point of view of hierarchical work) as your attempt to gain the right of entry into my Ashram or what is called "ashramic penetration," and then on and up through many graded failures, until you meet the well-known failure of the Buddha to attain His goal. (DINA II Page 732).

The astral plane is in a great state of turmoil today—but that is a theme upon which I will dwell in my next communication to this group of disciples. It is nevertheless something to bear in mind. This turmoil is caused by an increasing descent of the Christ energy from the buddhic plane into the astral plane—a necessary aggregation of spiritual forces of a strength sufficient to create a reservoir of this energy of which the Hierarchy can avail itself as it proceeds towards externalisation. Of that force (which is astral-buddhic in nature) disciples such as yourself can take advantage. It carries the qualities of "embodied light," sensitivity to the new incoming vibration, and protective pliancy--I know not what other word to use. It can only be used by working disciples; therefore work, my brother, and let that penetrating energy find a channel through you. (DINA II Page 749).

This occult solitariness must be consciously developed by you, and not left to circumstances. It is a solitariness which rests on soul attainment and upon no spirit of separateness; it is a solitariness which boasts of many friends and many interruptions, but of these many, few—if any—are admitted to the point of sacred peace; it is a solitariness that shuts none out, but which withholds the secrets of the Ashram from those who seek to penetrate. It is, finally, a solitariness which opens wide the door into the Ashram. (DINA II Page 763).

EDUCATION IN THE NEW AGE:-

If this new synthesis is to restore cultural and spiritual unity in mankind, the Occidental world will have to acquire humility when it turns to the Orient.  The Oriental world will not, because of its inherent nature, generate the physical energy to go to the West.  We Westerners went into the East in search of markets—outlets for the products of our mechanical power—and we must return to our own world, magnetized by the subjective energies of the East and conscious of it.  Our aggressive commercial penetration of Oriental lands and peoples has had the end result of bringing the literature, the philosophy and the arts of the East into the [Page viii] West as uncalculated dividends.  We can, if we choose, make use of the vast heritage of Oriental culture available to us, even in our neighborhood libraries. (ENA Page vii-viii).

The question might here be asked, why it is of value to consider giving time to that which lies as yet in the future.  I would reply by reminding you that "As a man thinketh, so is he."  This is a truism and a platitude of occultism.  Therefore, what is true of the individual is also true of the group and as a group thinks, so does it eventually react.  As the group thought-waves penetrate into the mental atmosphere of humanity, men become impressed and the inaugurating of the new ways of living and of developing proceeds with increased facility.  Here I seek only to give you some brief and general ideas which will serve to indicate to you the trend of my thought and the purpose which I have in mind.  Perhaps the easiest way for me to do this is to formulate certain propositions which are of interest and which can carry illumination. 
(ENA Page 2).

Geography has been based on a similar reaction to an idea of expansion, and through it the child learns how men, driven by economic and other necessities, have conquered territory and absorbed lands.  This too has been regarded, and rightly so, as a racial achievement.  The various branches of science are also regarded as constituting the conquest of areas of territory, and this again is acclaimed as racial achievement.  The conquests of science, the conquests of nations, and the conquests of territory are all indicative of the Piscean method, with its idealism, its militancy, and its separativeness in all fields—religious, political and economic.  But the age of synthesis, of inclusiveness and of understanding is upon us, and the new education of the [Page 4] Aquarian Age must begin very gently to penetrate the human aura. (ENA Page 3-4).

One of the most inadequate of the definitions of esotericism is that it concerns that which is concealed and hidden and which, even though suspected, still remains unknown.  The inference is that to be an esotericist is to be among those who seek to penetrate into a certain secret realm to which the ordinary student is not permitted to penetrate.  If this were all that it is, then every scientist and every mystic would represent the approach of the mental type and of the developed emotional type to the world of esotericism and of the hidden realities.  This would not, however, be accurate.  The mystic is never a true esotericist, for he is not dealing in his consciousness with energies and forces, but with that vague "Something other" (called God, the Christ, the Beloved) and therefore, in reality, with that which satisfies the hunger of his soul.  The scientist who is [Page 60] now so rapidly dealing with and entering into the world of forces and energies, is in reality a true esotericist—even if, in his effort to control the sought-for energies, he denies their source.  That is of relatively small moment; later he will recognise their emanating source. 
(ENA Page 59-60).

The esotericist in training has, therefore:

1. To become aware of the nature of the forces which constitute his personality equipment and which he himself magnetically brought into expression in the three worlds.  They form a combination of active forces; he must learn to differentiate between strictly physical energy, which is automatic in its response to other and inner energies, and those which come from emotional and mental levels of consciousness, focussing through the etheric body which, in turn, motivates and galvanises his physical vehicle into certain activities.

2. To become sensitive to the impelling energies of the soul, emanating from the higher mental levels.  These seek to control the forces of the threefold man when a certain definite point in evolution is reached.

3. To recognise the conditioning energies in his environment, [Page 62] seeing them not as events or circumstances but as energy in action; by this means he learns to find his way behind the scene of outer happenings into the world of energies, seeking contact and qualifying for the bringing about of certain activities.  He thus acquires entrance into the world of meaning.  Events, circumstances, happenings and physical phenomena of every kind are simply symbols of what is occurring in the inner worlds, and it is into these worlds that the esotericist must enter as far as his perception permits; he will sequentially discover worlds which will call for his scientific penetration.

4. For the majority of aspirants, the Hierarchy itself remains an esoteric realm which demands discovery and which will accept penetration.  I am choosing my words with care in an effort to evoke your esoteric response.

Beyond this point of humanity's destined goal I seek not to go; to initiates and disciples who have not yet taken the Initiation of Transfiguration, the higher realms of awareness and the "secret Place of the Most High" (the Council Chamber of Sanat Kumara) remain deeply esoteric.  It is a higher realm of energies—planetary, extra-planetary and inter-planetary; with them educators have no concern and with their consideration the teaching staff of an esoteric school is not called upon to deal.  The task is to train students in the recognition of energy and force; to discriminate between the various types of energy, both in relation to themselves and to world affairs, and to begin to relate that which is seen and experienced to that which is unseen, conditioning and determining.  This is the esoteric task. (ENA Page 61-62).

Esoteric study, when coupled with esoteric living, reveals in time the world of meaning and leads eventually to the world of significances.  The esotericist starts by endeavouring to discover the reason why; he wrestles with the problem of happenings, events, crises and circumstances in order to arrive at the meaning they should hold for him; when he has ascertained the meaning of any specific problem, he uses it as an invitation to penetrate more deeply into the newly revealed world of meaning; he then learns to incorporate his little personal problems into the problem of the larger Whole, thus losing sight of the little self and discovering the larger Self.  The true esoteric viewpoint is always that of the larger Whole.  He finds the world of meaning spread like an intricate network over all activity and every aspect of the phenomenal world.  Of this network the etheric web is the symbol and design; and the etheric web to be found between the centres up the individual spinal column is its microcosmic correspondence, like a series of doors of entrance into the larger world of meaning.  This, in reality, concerns the true Science of the Centres to which I have frequently referred.  They are modes of conscious entry (when developed and functioning) into a world of subjective realities [Page 67] and into hitherto unknown phases of the divine consciousness. (ENA Page 66-67).

Education is a process whereby the child is equipped with the information which will enable him to act as a good citizen and perform the functions of a wise parent.  It should take into consideration his inherent tendencies, his racial and national attributes, and then endeavour to add to these that knowledge which will lead him to work constructively in his particular world setting and prove himself a useful citizen.  The general trend of his education will be more psychological than in the past and the information thus gained will be geared to his peculiar situation.  All children have certain assets and should be taught how to use them; these they share with the whole of humanity, irrespective of race or nationality.  Educators will, therefore, lay emphasis in the future upon:

1. A developing mental control of the emotional nature. 

2. Vision or the capacity to see beyond what is, to what might be.

3. Inherited, factual knowledge upon which it will be possible to superimpose the wisdom of the future.

4. Capacity wisely to handle relationships and to recognise and assume responsibility.

5. The power to use the mind in two ways:

a. As the "commonsense" (using this word in its old connotation), analysing and synthesising the information conveyed by the five senses.

b. As a searchlight, penetrating into the world of ideas and of abstract truth.

Knowledge comes from two directions.  It is the result of the intelligent use of the five senses and it is also developed from the attempt to seize upon and understand ideas.  Both of these are implemented by curiosity and investigation. (ENA Page 81).

I would remind you also that there is a peculiar quality in every human being—an innate, inherent characteristic which is inevitably present—to which one might give the name of "mystical perception."  I use this term in a far wider sense than is usually the case, and would have you regard this quality of mystical perception as inclusive of:

1. The mystical vision of the soul, of God and the universe.

2. The power to contact and appreciate the world of meaning, the subjective world of the emerging reality.

3. The power to love and to go out to that which is other than the self.

4. The capacity to grasp and to intuit ideas.

5. The ability to sense the unknown, the desirable and the desired.  The consequent determination and persistence which enable man to seek, search for and demand that unknown reality.  It is the mystical tendency which has produced the great mystics of world renown, the large number of explorers, discoverers and inventors.

6. The power to sense, register and record the good, the beautiful and the true.  It is this that has produced the writer, the poet, the artist and the architect.

7. The urge to discover and to penetrate to the secrets of God and of nature.  It is this which produced the scientist, and the religious man.

[Page 114] 

From a study of these definitions you will see how inclusive the term "mystical perception" is.  It is no more and no less than the power, innate in man, to reach out and to grasp that which is greater and better than himself, and which has driven him on, through progressively developing cultures and civilisations, until today he stands on the verge of a new kingdom in nature.  It is the power to appreciate and to strive after the apparently unattainable good.  Let this broad and general thesis therefore be in your minds as we study man's developing power of self-expression, self-determination and self-government. 
(ENA Page 113-114).

In the coming world state, the individual citizen—gladly and deliberately and with full consciousness of all that he is doing—will subordinate his personality to the good of the whole.  The growth of organised brotherhoods and fraternities, of parties and of groups, dedicated to some cause or idea, is another indication of the activity of the coming forces.  The interesting thing to note is that they are all expressive of some grasped idea more than of some specific person's determined and imposed plan.  The Piscean type of man is an idealist along some line of human development.  The Aquarian type will take the new ideals and the emerging ideas and—in group activity—materialise them.  It is with this concept that the education of the future will work.  The idealism of the Piscean type and his life upon the physical plane were like two separate expressions of the man.  They were often widely separated and were seldom fused and blended.  The Aquarian man will bring into manifestation great ideals, because the channel of contact between soul and brain, via the mind, will be steadily established through right understanding, and the mind will be used increasingly in its dual activity—as the penetrator into the world of ideas and as the illuminator of life upon the physical plane.  This will ultimately produce a synthesis of human endeavour and an expression of the truer values and of the spiritual realities such as the world has never yet seen.  Such again is the goal of the education of the future. (ENA Page 122).

THE EXTERNALISATION OF THE HIERARCHY:-

The cause for the momentous situation which calls for a re-alignment of our educational systems and processes, and for a readjustment of our present concepts of education, is to be found in the fact that the light of knowledge and the benefits which accrue from it have penetrated to the lowest grades of these slowly evolving people; all three groups are now strictly human and not simply the first two. The highest of them is therefore nearing the stage of demonstrating that which is superhuman and the lowest is separating itself (by almost imperceptible stages) from the animal condition. This necessarily causes a cleavage but it is one of which the highest group and the Hierarchy itself is cognisant, and which they "heal by their own inclusiveness." Forget not, that the greater can always include the lesser and thus bridge all gaps. (EOH Page 49).

The work of the seventh group, which is in the field of science, is closely allied to that of the seventh ray and is one with a most practical physical purpose. It is strictly magical in its technique, and this technique is intended to produce a synthesis between the three aspects of divinity upon the physical plane, or between life, the solar energies and the lunar forces. This involves a difficult task and much understanding; the work to be done is not easy to comprehend. It will be carried forward by first ray workers, assisted by seventh ray aspirants, but using fifth ray methods. They will thus combine, in their personnel, the work of the destroyer of outgrown forms, the findings of the scientists who penetrated behind the outer form to its motivating energy, and the practical work of the magician who—under the law—creates the new forms, as expressions of the inflowing life. (EOH Page 56).

This is all I can say at this time, for the Hierarchy itself knows not which forces will prevail. They know that good must ultimately triumph but They do not know what [Page 62] the immediate future holds for humanity because men determine their own courses. The Law of Cause and Effect can seldom be offset. In those cases where it has been offset, it has required the intervention of Forces greater than those available at this time upon the planet. Those greater Forces can intervene if the world aspirants make their voices penetrate. Will this be possible? The forces of destruction, militating against the Forces of good, have (to use your American phrase) "cornered" the money assets of the world and have turned the tide of prana—which automatically crystallises into money and in the financial wealth of the world—towards entirely material, separative and personal ends. It is not easily available, therefore, for the spread and culture of goodwill and this applies equally to the money which is in the hands of aspirants, as in the hands of those who are purely selfishly minded. So many aspirants have not learnt to give with sacrifice. If you can reach some of the financial abundance and deflect it towards the ends of the Great White Lodge of which the Christ is the Master, it will be, at this time, one of the most constructive things you can do to help.

In this time of stress and strain, my brothers, I would remind all aspirants and disciples that there is no need for the sense of futility or for the registration of littleness. The seed groups that will function in the new age are, at this time, in the dark and growing stage and in the process of expansion, working silently. This stage is, however, most important for according to the healthiness of the seeds and their ability to cast strong roots downwards and to penetrate slowly and steadily upwards into the light, so will be the adequacy of their contribution to the new age which is upon us. I would emphasise that fact to you. The New Age is upon us and we are witnessing the birth pangs of the new culture and the new civilisation. This is now in progress. That which is old and undesirable must go and of these undesirable things, hatred and the spirit of separation must be the first to go. (EOH Page 61-62).

Those of you who are seeking to serve humanity and to join in the Hierarchical effort to bring healing to a world in pain, must learn to penetrate behind appearances, behind the methods and schemes, the results and effects on the physical plane and endeavour to contact the forces of Shamballa or of the Hierarchy, plus the human need which has produced these modes of expression and thus see them for what they are—not worn out systems and childish efforts at improvement but embryonic plans whereby, eventually, may come release and the culture and civilisation of the New Age. If you are seeking to bring illumination into the dark places of the earth (which means into the minds of men), then you must yourselves see clearly and relate the abstract and the concrete in such a manner that, in your own lives, a working idealism may be seen; only so can a working idealism of a national, racial and human nature also be seen. The head as well as the heart must be used, and this many earnest people are apt to forget. Can you possibly work at high tension in this endeavour—a tension produced by the interrelation of the head and the heart, working out creatively through the [Page 74] throat centre, esoterically understood? In this last sentence I have expressed for disciples the nature of the effort they need to make. (EOH Page 73-74).

Students all the world over have for years used the Sacred Word, and have sounded the O.M. with great diligence. I would like here to ask: With what results? I myself will reply. With practically no results except a slight stimulation of the aspiration and a small awakening of the creative imagination. This means that the results achieved have had effect only within the aura of the person concerned and have not penetrated into his environment or produced any recognisable effects. The O.M. is potent and [Page 145] dynamically effective when rightly used and will produce changes, destroy that which must be eliminated or ended, and will build in, by attraction and consolidation that which is desired into the fabric of the group life, producing incidentally (though none the less certainly) needed changes and the wise reconstruction of the individual life. Ponder upon this. (EOH Page 144-145).

I would ask you to ponder on these two functions which the Buddha has performed. There is a third which, in collaboration with the Christ, He has made possible; this is the establishment of a more easily achieved relation between the Hierarchy and Shamballa, thus facilitating the impress of the Will of God upon the minds of men, through the medium of the Hierarchy. This impress we interpret as yet in terms of the divine Plan. This is expressing itself at present in the [Page 349] keen recognition by men everywhere of the need to establish right human relations, culminating in the objectives for which the United Nations are fighting. These have been voiced for humanity by two great world disciples in terms of The Four Freedoms and The Atlantic Pact. These Four Freedoms relate basically to the four aspects of the lower self, the quaternary. Enough light has been permitted to penetrate by the efforts of the Buddha, to lead to a world-wide recognition of the desirability of these formulas; and there is enough love already in the world, released by the Christ, to make possible the working out of the formulas. Rest back on that assurance and—in full practice upon the physical plane—demonstrate its truth. I said "to make possible," for the working out lies in the hands of the New Group of World Servers and the men and women of goodwill. Will they prove adequate for the task? Will they brace themselves for the needed strenuous effort? 
(EOH Page 348-349).

Today, as humanity awaits the revelation which will embody the thoughts and dreams and constructive goal of the New Age, the demand comes for the first time from a large group of intuitively inclined people. I said not intuitives, my brothers. This group is now so large and its focus is now so real and its demand so loud that it is succeeding in focussing the massed intent of the people. Therefore, whatever revelation may emerge in the immediate future will be better "protected by the spirit of understanding" than any previous one. This is the significance of the words in the New Testament, "Every eye shall see him"; humanity as a whole will recognise the Revealing One. In past ages the Messenger from on High was only recognised by and known to a mere handful of men, and it took decades and sometimes centuries for His message to penetrate into the hearts of humanity. (EOH Page 363).
In every race and nation, in every climate and part of the world, and throughout the endless reaches of time itself, back into the limitless past, men have found the Path to God; they have trodden it and accepted its conditions, endured its disciplines, rested back in confidence upon its realities, received its rewards and found their goal. Arrived there, they have "entered into the joy of the Lord," participated in the mysteries of the kingdom of heaven, dwelt in the glory of the divine Presence, and then returned to the ways of men, to serve. The testimony to the existence of this Path is the priceless treasure of all the great religions and its witnesses are those who have transcended all forms and all theologies, and have penetrated into the world of meaning which all symbols veil. (EOH Page 405).

These four groups of angels are a band of servers, pledged to the service of the Christ, and their work is to contact men and to teach them along certain lines.

a. They will teach humanity to see etherically, and this they will do by heightening human vibration by interaction with their own.

b. They will give instruction in the effect of colour in the healing of disease, and particularly the efficiency of violet light in lessening human ills and in curing those physical plane sicknesses which originate in the etheric body.

[Page 509]

c. They will also demonstrate to the materialistic thinkers of the world the fact that the superconscious world exists and that angels and men who are out of incarnation and possess no physical bodies can be contacted and known.

d. They will train human beings in the knowledge of superhuman physics so that weight shall be for them transmuted. Motion will become more rapid, speed will be accompanied by noiselessness and smoothness, and hence fatigue will be eliminated. In the human control of etheric levels lies the overcoming of fatigue and the power to transcend time. Until this prophecy is a fact and recognised as such, the meaning of the above words will remain obscure.

e. They will teach humanity how rightly to nourish the body and to draw from the surrounding ethers the requisite food. Man will concentrate his attention upon the etheric body and the work and health of the physical body will become increasingly automatic.

f. They will also teach human beings as individuals and as a race to expand their consciousness to include the superphysical. In the accomplishment of this, the separating web (the veil of the temple) which divides the physical plane from the unseen world will be recognised as a fact in nature by the scientist. Its purpose will be acknowledged. Eventually it will be destroyed, by man discovering how to penetrate it. The date is imminent.

Through the increasing sensitivity of men and through the steady thinning of the separating veil, more and more during the coming years will the telepathic faculties of men and their power to respond to inner inspiration be developed and demonstrated. By the growth of intuitional telepathy and the increasing comprehension of the power of colour and sound will the work of the Christ and of the Great Ones be contacted and understood, and the peoples released from the thraldom of the past and enabled to enter into the liberty of the Kingdom of God. (EOH Page 408-409).

It is this complete establishment of relationship between Shamballa, the Hierarchy and Humanity which brought about the planetary crisis through which the world has just passed and, from some standpoints, is still passing. [Page 536] Shamballa, as I have told you, can now reach Humanity, the third major centre, directly, and therefore has two points of planetary contact: the first, via the Hierarchy, as has been for long the case, and secondly, in a straight line, carrying energy direct to Humanity, without any transmission and consequent modifying of impact, as has also been the case hitherto. When this direct line of spiritual, dynamic, electrical energy made its first impact on earth (after the Great Council held in 1825), it first of all awakened men's thinking in a new and comprehensive way, producing the great ideologies; it aroused their massed desire, and registered obstruction on the physical plane. It found its course impeded and discovered it was faced with barriers. This energy from Shamballa, being an aspect of the ray of the destroyer, proceeded to "burn up" in the fires of destruction, all such hindrances upon the planes in the three worlds. This was the deeply esoteric and unrecognised cause of the war—the beneficent bringing to an end of the impediments to the free flow of spiritual energy down into the third centre; this was the factor which called "evil from its hidden place" and brought the opposing forces to the surface of existence, prior to their "sealing". To the extent that this was so, mankind in the World War (1914-1945) was the unhappy victim of spiritual circumstance; however, from the angle of man's historical past, humanity was the engineer of its own fate; but it took both the esoteric activity of Shamballa and the exoteric activity of humanity over a millennia of years to precipitate the conditions which made this new alignment possible and brought about the sealing (still being carried slowly forward), and plunged mankind into the vortex of war. This impelling downpouring energy from the highest centre penetrated not only to the heart of humanity, but into the very depths of the mineral kingdom, implicating also the animal and the vegetable expressions of divine life. (EOH Page 535-536).

It would be wise, therefore, to keep the following ideas constantly in mind; I will enumerate them sequentially and for the sake of clarity:

1. The work of the Hierarchy, throughout the ages, has been fundamentally threefold in nature:

a. A constant effort to set up a closer and more understanding relation with Shamballa. This involves:

An unfoldment of the will aspect in conjunction with a full use of intelligent love.

A constant adaptation of the developing Plan to the emerging, energising Purpose.

An increasing ability to transmit energy from Shamballa to the three worlds, from the cosmic etheric levels to the cosmic dense physical planes.

[Page 564]

b. To unfold—within the periphery of the hierarchical centre—a life, a plan and a technique which will train all who find their way into an Ashram, which is in itself an aspect of the life of the Hierarchy. This ancient and intelligent effort has created and conditioned what you know as the Hierarchy. However, it is constantly subject to change in response to new situations and developments.

c. To represent, finally, within the Hierarchy, the qualities of all the seven Rays, through the medium of the seven major Ashrams and their allied and subsidiary Ashrams.

There are many other aspects of the hierarchical constitution and objectives, but these three are the ones with which we are at this time the most concerned.

2. Today, the relation of Shamballa to the Hierarchy is closer than at any previous time, owing to the following factors:

a. The one-pointed work and plan—pursued by the three great departments in the Hierarchy (the department of the Manu, that of the Christ, and that of the Lord of Civilisation)—in which the three Leaders have unitedly acted as a Triangle of transmission between the Council Chamber of the Lord of the World and the Hierarchy. They are, all three, Members of the Council, though none of Them is yet working at the very centre of affairs; in order to be of greater service in Their own sphere, They have taken Their stand upon the periphery of the Council's influence.

b. The invocative work carried out both consciously and unconsciously by humanity itself, which has been of such a potency that it has penetrated beyond the ring-pass-not (symbolically understood) of the Hierarchy to Shamballa itself, and has evoked response. This invocative [Page 565] work reached a high point of potency as a result of the world war (1914-1945) and its note and appeal are still persistent.

c. The rapid development of integration among advanced people, which has forced many on to the Path of Discipleship, and therefore into certain of the Ashrams, and has likewise enabled many disciples to take initiation.

3. The recognition by a very much larger number of the general public of the fact of the Hierarchy; this has established a new type of relation between the Hierarchy and humanity. Hitherto the relation was dependent upon recognition, by advanced aspirants, of the nature of their position in relation to the Hierarchy; today, the recognition of thousands who are not in any way advanced aspirants or in any sense prepared for affiliation with the Hierarchy has created a new type of problem; it connotes to the Hierarchy a promising development, though at the same time an embarrassing one, requiring as it does a different mode of adjustment to human demands than that entailed by the admittance of disciples to Their Ashrams; it requires the attention of certain disciples and initiates in all the Ashrams and the ability of the Hierarchy to penetrate and dissipate the thick cloud of inchoate thoughtforms which the bewildered, interested and curious public have created anent Them.

4. The use by the Hierarchy of the destroyer aspect of divinity, the first Ray, in such a manner that it is in fact a creative factor and one which, in the last analysis, not only releases the life from its previous limitations, but also calls in—under the Law of Balance—the building activity of the second Ray. The work of destruction is now practically accomplished and over, and the work of the Builders is beginning.

5. The New Group of World Servers has been created as an [Page 566] intermediate body between the Hierarchy and the general public. This group is divided into two lesser groups:

a. Those disciples and workers who are already integrated into some one of the Ashrams.

b. Intelligent and humanitarian aspirants and workers in world affairs and in all departments.

These two groups unitedly form a transmitting agency through which the Hierarchy can reach the mass of men with the new concepts, the techniques of the new civilisation and the basic propositions under which humanity will move forward into greater light.

6. The recognition by humanity of its major problems, and the increasing ability of the general public to view these problems in terms of One Humanity, of the whole. This ability indicates to the Hierarchy the position of Humanity upon the Path at this time and the readiness of mankind for the new revelation—to be followed later by the restoration of the Mysteries.

7. The new orientation of the human family within itself to the concept of the One Humanity and the intensely alert spiritual demand which is today distinctive of mankind everywhere, and which has forced the Hierarchy to come to certain basic decisions and to readjust Itself to a much closer cooperation with the human centre of life and purpose. (EOH Page 563-566).

I write here in no fanatical or adventist spirit; I speak not as a speculative theologian or an exponent of one phase of religious wishful thinking. I speak because the time is ripe and because the appeal of simple faithful hearts has penetrated to the highest spiritual sphere and set in motion energies and forces which cannot now be stopped; I speak because the invocative cry of distressed humanity is today of such a volume and sound that—united to the wisdom and the knowledge of the spiritual Hierarchy—it has given rise to certain activities in the Father's House. These will result in the glory of God, in the transformation of the divine will-to-good into human goodwill and resultant peace on Earth. (EOH Page 594).

There is a great initiation spoken of in the New Testament, to which we have given the name of the Ascension. Of it we know nothing. Only a few items of information are brought to us in the Gospel story: the fact of the mountain top, of attendant watchers, and of the words of Christ, assuring them that He was not leaving them. Then the clouds received Him out of their sight. There were none present who could go further with Him. Their consciousness could not penetrate to the place where He had chosen to go; they even misinterpreted His words and only in a vague and mystical sense has humanity ever understood His disappearance or the significance of His persistent but unobserved Presence. The watchers were assured by two of the Knowers of God Who were also present that He would come again in like manner. He ascended. The clouds received Him and today the clouds which cover our planet are waiting to reveal Him. (EOH Page 607).

I would again call your attention to the fact that the evocative power of the Great Invocation (now used by so many hundreds of thousands) and the sound of its mantric rhythm is increasingly responsible for this work; a great deal of the resultant effectiveness is due to the fact that humanity is using this mantram in steadily increasing numbers, and this—combined with its scientific use by the Hierarchy—is very fruitful in results. It is well here to bear in mind that (to quote an old sentence by one of the Masters) "where the focus is, so will be the anchorage where descending potencies under mantric inspiration are concerned." This means that, due to the effort of countless thousands of men and women everywhere, energies hitherto unable to penetrate deeper into substance than the hierarchical substance and the levels of the higher mental plane can now, for the first time, be successfully anchored on dense physical levels or at least upon etheric levels. This is a fact and is far more important than you are perhaps able to appreciate. (EOH Page 659).

Again, the Members of the Hierarchy are not only sensitive to impression from the two other planetary centres (Shamballa and Humanity), but They are acutely aware of the Forces of Evil which are fighting furiously against the externalisation of the spiritual work. The energy which cosmic evil generates is active along three main channels:

1. From the centre of cosmic evil upon the cosmic astral plane. Of this centre you can know nothing, and its emanations and its magnetic aura can only be understood and recognised or interpreted by the senior Masters and by initiates of still higher rank. As the potency of the astral plane (which is so familiar to us all) weakens, and glamour and illusion are negated by a rapid spiritualising of humanity, the power of cosmic evil will correspondingly weaken and the Forces of Evil will be unable to reach the planet with their present easy effort. It is against the impact of this emanating evil that the Hierarchy stands in protection of humanity. Hitherto it has been the task of Shamballa, working through the Hierarchy, to protect humanity from the "intention to destroy" of the cosmic Forces of Evil, but—in the coming cycle and as a result of the triumph of the Forces of Light in the world war—the potency of Shamballa can be combined with that of the "protecting Agents of Light."

2. From the Black Lodge which is the externalisation of the centre of cosmic evil on Earth. Just as the White Lodge is the representative or correspondence of the cosmic centre of light upon Sirius (the true Great White Lodge), so the Black Lodge is also representative of ancient and cosmic evil. The Black Lodge is also far more advanced in externalisation than is the White Lodge, because materialism and matter are, [Page 689] for it, the line of least resistance. The Black Lodge is therefore far more firmly anchored upon the physical plane than is the Hierarchy. It requires a much greater effort for the White Lodge to "clothe itself in matter and work and walk on material levels" than for the Black Lodge. Owing, however, to the spiritual growth of mankind and to the steady, even if slow, orientation of mankind to the spiritual Hierarchy, the time has come when the Hierarchy can materialise and meet the enemy of good upon an even footing; the Hierarchy need not be further handicapped by working in substance whilst the Forces of Evil work both in substance and in matter. Once the reappearance of the Christ and of the Hierarchy is an accomplished fact, these Forces of Evil face sure defeat. The reason for this is that the trend of human living and thought is turning steadily towards the subjective spiritual values, even if these values are interpreted in terms of material well-being at present and of better living conditions for all—with peace and security also for all. The Black Lodge or the planetary centre of evil works almost entirely upon the astral plane, and is impressed directly and guided in detail from the cosmic astral plane.

3. From the negative or purely material forces of the planet, which are not necessarily either good or bad but which have been used instinctually and oft unconsciously by humanity for purely material ends, and are therefore basically anti-spiritual and subject to the influence of human desire—a desire oriented towards selfishness, and therefore towards separateness. This form of evil is being combated today by the New Group of World Servers. Of this battle you know something because every thinking man and woman is immediately implicated.

I have spoken of the evil present in the planet in very simple terms, and there are phases of it to which I have not referred; the interlocking and inter-penetrating of the grades of evil are far more numerous and intricate than you surmise. (EOH Page 688-689).

FROM BETHLEHEM TO CALVARY:-

We are free to choose and to reject; but let us see to it that we choose with eyes opened by that sagacity and wisdom which are the hallmark of those who have penetrated a considerable way along the path of return. There is life and truth and vitality in the Gospel story yet to be re-applied by us. There is dynamic and divinity in the message of Jesus.

Christianity is, for us today, a culminating religion. It is the greatest of the later divine revelations. Much of it, since its inception two thousand years ago, has come to be regarded as myth, and the clear outlines of the story have dimmed and have come frequently to be regarded as symbolic in their nature. Yet behind symbol and myth stands reality—an essential, dramatic and practical truth.

Our attention has been engrossed by the symbol and by the outer form, whilst the meaning has remained obscured and fails sufficiently to affect our lives. In our myopic study of the letter we have lost the significance of the Word itself. We need to get behind the symbol to that which it embodies, and to shift our attention away from the world of outer forms to that of inner realities. Keyserling points this out in these words:

"The process of shifting levels from the letter to the inner meaning in the matter of spiritual attitudes can be clearly set forth by one single proposition. It consists in `seeing through' the phenomenon. Every living phenomenon is, first and last, a symbol; for the essence of life is meaning. But every symbol which is the ultimate expression of a state of consciousness is in itself transparent for another deeper one, and so on into eternity; for all things in the sense-connexion of life are inwardly connected, and their depths have their roots in God.

"Therefore, no spiritual form can ever be an ultimate expression; every meaning, when it has been penetrated, becomes automatically a mere letter-expression of a deeper one, and herewith the old phenomenon takes on a new and different meaning. Thus, Catholicism, Protestantism, Greek-Catholic, Islamism and Buddhistic religiousness can in principle continue, on the plane of this life, what they were and yet signify something entirely new."4

[page 9]

The only excuse for this book is that it is an attempt to penetrate to that deeper meaning underlying the great events in the life of Christ, and to bring into renewed life and interest the weakening aspiration of the Christian. If it can be shown that the story revealed in the Gospels has not only an application to that divine Figure Which dwelt for a time among men, but that it has also a practical significance and meaning for the civilised man today, then there will be some objective gained and some service and help rendered. It is possible that today—owing to our more advanced evolution and the ability to express ourselves through more finely developed shades of consciousness—we can appropriate the teaching with a clearer vision and a wiser use of the indicated lesson. This great Myth belongs to us—for let us be courageous and use this word in its true and right connotation. A myth is capable of becoming a fact in the experience of an individual, for a myth is a fact which can be proven. Upon the myths we take our stand, but we must seek to re-interpret them in the light of the present. Through self-initiated experiment we can prove their validity; through experience we can establish them as governing forces in our lives; and through their expression we can demonstrate their truth to others. This is the theme of this book, dealing as it does with the facts of the Gospel story, that fivefold sequential myth which teaches us the revelation of divinity in the Person of Jesus Christ, and which remains eternally truth, in the cosmic sense, in the historical sense, and in its practical application to the individual. This myth divides itself into five great episodes:

1. The Birth at Bethlehem.

2. The Baptism in Jordan.

3. The Transfiguration on Mount Carmel.

4. The Crucifixion on Mount Golgotha.

5. The Resurrection and Ascension.

Their significance for us and their re-interpretation in modern terms is our task. (BTC Page 8-9).

"Jesus is something to our world because a mighty stream of spiritual influence has gone forth from Him and has penetrated our age also. This fact will be neither shaken nor confirmed by an historical knowledge."6 (BTC Page 37).
It cannot be too clearly emphasised that the first initiator with whom a man has to deal is, ever and always, his own soul. Many esoteric schools and teachers direct their teaching and their aspirants towards some great Master Who is supposed to prepare them for this step, and without Whom no progress is possible. They forget that it is not possible for such a Master even to contact a man in this relationship until he has made a clear and definite contact with his own soul. It is on the level of awareness which is that of the soul itself that those who can help are to be found, and until we have, as individuals, penetrated into that state, it is not possible for us to be brought into intelligent touch with those who normally function there. Initiation relates to consciousness and is merely a word which we use to express the transition which man can make out of the consciousness of the fourth or human kingdom, into the fifth or spiritual kingdom, the kingdom of God. Christ came to reveal the way into that kingdom. (BTC Page 41).

Perhaps we are of more importance than we had guessed. Perhaps what happens to us in the realm of consciousness really does matter in the cosmic scheme. We know that it does not much matter what happens to the body. It is what happens in and through that body which counts. Perhaps what happens in and through the body, which we call a planet, indwelt likewise by God, is of vital moment in the plans of God Himself. This would give meaning to life; it is only when we apprehend meaning and appreciate it that we can understand the significance of the Word spoken at the birth of Christ. Let us paraphrase the message of the angels. It came from a group of beings and was spoken to [page 71] a group of beings. It is therefore a world message, a message which still awaits response. When the consciousness which is Christ's has been awakened in all men, then we shall have peace on earth and goodwill among men. When this has taken place, then will God be glorified. The expression of our divinity will bring to an end the hatred rampant upon earth and break down all the separating walls which divide man from man, group from group, nation from nation, religion from religion. Where there is goodwill there must be peace; there must be organised activity and a recognition of the Plan of God, for that Plan is synthesis; that Plan is fusion; that Plan is unity and at-one-ment. Then Christ will be all in all, and God the Father will be glorified. This must be brought about by a living union with God through Christ—through the historical Christ Who revealed God, and through the individual Christ, hidden in every human heart, Who must be brought to birth. None of the Epistles in the New Testament make this so clear as the Epistle to the Ephesians, for there is given the picture of possibility in terms that leave no excuse for misinterpretation. This epistle is:

"... penetrated through by that idea of a living union with Christ, and indwelling in Him. It is expressed in many metaphors. We are rooted in Him as the tree in the soil, which makes it firm and fruitful. We are built into Him as the strong foundations of the Temple are bedded in the living rock. We live in Him as the limbs in the body.... The indwelling, we say, is reciprocal. He is in us and we are in Him. He is in us as the source of our being; we are in Him as filled with His fullness. He is in us all-communicative; we are in Him all-receptive. He is in us as the sunlight in the else darkened chamber; we are in Him as the cold green log cast into the flaming furnace glows through and through with ruddy and transforming heat. He is in us as the sap in the veins of the tree; we are in Him as the branches."55 (BTC Page 70-71).

As we study the meaning of these three gifts brought by the disciples of old to the infant Jesus, and as we see their meaning as it applies to our individual situation, it becomes equally apparent that today humanity, as a race, stands before the infant Jesus, in the House of Bread, at the end of a [page 74] long journey, and can now offer, if it so will, the gifts of material life, of purification through the fires of adversity, and of the suffering to which it has been subjected. Humanity can journey from Galilee by way of Nazareth. Gold, the thing that today seems to be the very life-blood of the people, must be consecrated to the Christ. Frankincense, the dreams and visions and aspirations of the multitude, so real and deep that the nations everywhere are struggling for the expression of these dreams—these too must be dedicated and offered to the Christ, that He may be all in all. And the pain and suffering and agony of humanity, never before so acute as now, must surely be laid at the feet of Christ. We have learnt much. Let the meaning of it all penetrate into our hearts and minds, and let the reason of the pain drive us to offer it up as our ultimate gift to Christ. Pain is ever the accompaniment of birth. Suffering is found within every birth chamber. The realisation of this awakens the deepest and most constructive kind of optimism in the minds of those who ponder upon world suffering and agony. May it not indicate the birth pangs which precede the revelation of the Christ? When it is realised, then we can say with St. Paul:

"For His sake I have suffered the loss of everything, and reckon it all as mere refuse, in order that I may win Christ, and be found in Him, not having a righteousness of my own, derived from the Law, but that which arises from faith in Christ—the righteousness which comes from God through faith.... I do not say that I have already gained this knowledge or already reached perfection. But I press on, striving to lay hold of that for which I was also laid hold of by Christ Jesus.... But this one thing I do—forgetting everything which is past and stretching forward to what lies in front of me, with my eyes fixed on the goal, I push on to secure the prize of God's heavenward call in Christ Jesus. Therefore let all of us who are mature believers cherish these thoughts; and if in any respect you think differently, that also God will make clear to you. But whatever be the point that we have already reached, let us persevere in the same course."59 
(BTC Page 73-74).

Christ has been tested in His physical nature and has triumphed. He has been tried in His emotional-desire nature, and we have found that neither the forces of the physical nature nor the glamours which the emotional-feeling nature inevitably bring could cause him to swerve the slightest from the path of spiritual living and expression. All His desires were directed towards God; every activity of His [page 127] nature was rightly adjusted and divinely expressed. This triumph must have been known to Him, and this realisation carried in itself the seeds of the final temptation. He had triumphed over materialism and over doubt. He knew that the form side of life could not attract Him, and He had fought through to a full recognition of His divinity. Therefore He had conquered the extremes of His nature, its highest and lowest aspects. He expressed now the quality of divinity. The divine reality which He sensed and upon which He relied was potent to penetrate the maya and dispel the glamour. Pure desire was left—desire for God. He had been tried in two aspects of His nature—the material and the divine—and as God-Man He overcame the evil one. Primarily, both temptations lay in the region of desire. The call is to personal desirelessness. (BTC Page 126-127).

One wonders sometimes whether the other tremendous experiences through which Christ passed would have been relatively overlooked in favour of the Crucifixion had the [page 136] Epistles never been written and had we only the Gospel story upon which to base our Christian belief. This is a point to consider, and worthy of serious  speculation. The bias thrown on Christian theology by St. Paul has perhaps over-balanced the structure of the presentation of Christ as we were meant to get it. The three initiations which, in the last analysis, may mean the most to the seeker after truth, are the birth into the kingdom, that august moment when the entire lower nature is transfigured and one realises the fitness of God's sons to be citizens of that kingdom, and the final crisis wherein the immortality of the soul is demonstrated and recognised. The Baptism and the Crucifixion have other values, emphasising as they do purification and self-sacrifice. This may surprise the reader, in that it seems to belittle the Christ, but it is profoundly necessary for us to see the picture as the Gospels present it, uncoloured by the interpretations of a later son of God, no matter if brilliant and sincere, as was St. Paul. In dealing with the subject of Deity, we have always been told that we know God through His nature, and that nature is Spirit or Life, Soul or conscious love, and Form intelligently motivated. Life, quality, and appearance—these are the three major aspects of divinity, and we know no others; but that does not mean that we shall not contact other aspects when eventually we provide the mechanism of knowledge and the intuition to penetrate deeper into the divine Nature. We do not yet know the Father. Christ revealed Him, but the Father Himself remains as yet behind the scenes, inscrutable, unseen and unknown, except as He is revealed through the life of His sons, and by the revelation given peculiarly to the Occident by Jesus Christ. (BTC Page 135-136).

Immediately, on the descent from the mountain-top, Christ [page 167] began again to serve. He was met, as well we know, by a person in distress, and He at once responded to the need. One of the outstanding characteristics of each initiation is the increased capacity and ability of the initiate to serve. Christ demonstrated an entirely new and unique way in which to speak and to meet the masses, as well as to teach privately and personally His chosen few. His power to heal still continued, but His work shifted into a field of new values, and He spoke those words and enunciated those truths which have proved the foundation of the belief of those who have had the insight to penetrate the theological presentation of Christianity and there find reality. His service consisted primarily at the time in teaching and speaking. But such is the wisdom and the beauty of His presentation of truth, He couched divinity in forms which the average man could grasp. He bridged the old and the new, and gave out that new truth and that special revelation which were needed at the time to unite the ancient wisdom and the more modern hope. Keyserling has grasped the wonder of what the World-Saviour does, and voices it in words which I quote:

"... the great mind is essentially the Awakener. If such a mind were to utter the entirely new, the unique, this would mean nothing to other men. His social value depends entirely on his ability to utter clearly what all feel in their innermost hearts to be true—for could he otherwise be understood?—and to utter it in so universal a manner, that is, so much in tune with the objective laws in question, that his ideas become organs for the others."29 (BTC Page 166-167).

The difference lay in the point in evolution which humanity itself had reached. The cycle which Christ inaugurated has been one in which men have become strictly human. Up till that Incarnation there had always been those who, having achieved humanity, had then passed on to demonstrate divinity. But now the whole race is at the point of so doing. Although today men are predominantly animal-emotional, yet through the success of the evolutionary process—leading as it has to our widespread educational systems and the general high level of mental awareness—men have reached the point where the masses themselves, given proper encouragement, can "enter into the kingdom of God." Who can say that it is not this realisation, dim and uncertain as it may be, which prompts the universal unrest and the widespread determination to better conditions? That we interpret the kingdom of God in terms of the material is inevitable at first, but it is a hopeful and spiritual sign that we are today so [page 192] busy cleaning house, and thus attempting to raise the level of our civilisation. Christ incarnated when, for the first time, humanity was a complete whole, as far as the form side of its nature was concerned, with all the qualities manifesting—physical, psychic and mental—which distinguish the human animal. He brought to us a manifestation of what the perfect man could be who, regarding that form side as the temple of God, but recognising his innate divinity, strives to bring it to the foreground, first of all in his own consciousness and then before the world. This Christ did. The mysteries had always been revealed to the individual who fitted himself to penetrate into a hidden arcanum or temple, but Christ revealed them to humanity as a whole, and enacted the whole drama of the God-Man before the race. This was His major achievement, and this we have forgotten—the living Christ—in the emphasis we have laid upon man himself, on his relation to himself as a sinner, and to God as the One against Whom he has sinned. (BTC Page 191-192).

The key to the overcoming of death and to the processes of realising the meaning and nature of eternity and the continuity of life can with safety be revealed only when love holds sway over the human consciousness, and where the good of the whole, and not the selfish good of the individual, comes to be the supreme regard. Only through love (and service as the expression of love) can the real message of Christ be understood and men pass on towards a joyful resurrection. Love makes us humbler, and at the same time wiser. It penetrates to the heart of reality and has a faculty of discovering the truth hidden by a form. The early Christians were simple in this way because they loved one another, because [page 234] they loved Christ and the Christ within each other. Dr. Grensted points this out in the following words, giving us a fine summation of the attitude of the early Christians and of their approach, in those enthusiastic days, to Christ and to life in the world: (BTC Page 233-234).

The entire question of immortality is closely linked with the problem of divinity and of the unseen, subjective world, which seems to underlie the tangible and visible, frequently making its presence felt. Working therefore on the premise of the unseen and invisible, it is probable that we shall eventually penetrate to it and discover that it has always been with us, but that we have been blinded and unable to recognise its presence. Always some have done so, and their note sounds forth, strengthening our belief, endorsing our hope, and guaranteeing to us the eventual experience. (BTC Page 239).

The kingdom of God moves on to fulfilment. The purpose of Christ's life, death and resurrection is on the verge of achieving consummation. A new kingdom is coming into being; a fifth kingdom in nature is materialising, and already has a nucleus functioning on earth in physical bodies. Therefore let us welcome the striving and struggling of the present time, for it is a sign of resurrection. Let us understand the upheaval and the chaos, as humanity breaks out of the tomb of selfishness and individualism and comes to the place of living light and unity, for it is the resurrection. Let us penetrate into the darkness with what light we have, and see humanity stirring, the dead bones coming to life, and the wrappings and bands being discarded, as spiritual strength and life pour into the race of men, for this is the resurrection. 
(BTC Page 254).

A study of the teachings earlier given will show that every teaching, and every suffering Son of God who antedated Christ, did two things:

First of all, He prepared the way for Christ, giving out the teaching that His particular age, period and civilisation required; and secondly, He enacted in His life the teaching of the Mysteries, which however, before Christ's time, was confined to the very few who were being prepared for initiation, or who could penetrate by right of initiation into the temples of those Mysteries. (BTC Page 258).

Christ therefore achieved through His work the following things:

1. He externalised the Mysteries so that they have become known to humanity as a whole, and are not only the secret possession of the Initiates.

2. He enacted the drama of initiation before the world, so that its symbolism could penetrate into the human consciousness.

3. He gave us a demonstration of perfection so that we can no longer question the nature of God, yet at the same time He gave us the guarantee that we too are the children of God, and can likewise achieve divinity if we follow in His steps.

4. He revealed to us the world of meaning, and, in the Person of the historical Christ, showed us the significance of the cosmic Christ, the mythic Christ, and the mystical Christ in the heart of every man. He revealed the nature of God transcendent and of God immanent.

5. The past of humanity culminated in Him; the present finds in Him its solution, and the future is symbolised in His life and death. Therefore all three lines of past, present and future meet in Him, and give Him His unique significance.

6. He founded the kingdom of God in due time when the human kingdom was reaching maturity. He demonstrated the values of that kingdom in His Own life, portraying for us the character of its citizenship, and He opened the door wide for all who could fit themselves (through service and discipline) to pass out of the human kingdom into the spiritual kingdom.

[page 261]

7. He reared His Cross as a boundary, a symbol, and an example of method, between the world of tangible values and the world of spiritual values, and called us to the death of the lower nature in order that the Spirit of God may have full sway.

8. He taught us that death must end, and that the destiny of humanity is the resurrection from among the dead. Immortality must take the place of mortality. For our sakes, therefore, He rose from the dead and proved that the bonds of death cannot hold any human being who can function as a Son of God. (BTC Page 260-261).

The attainment of the faculty of inspiration is essential to any progress upon the path of initiation, and it presupposes a development of intelligence which will enable a man to make the necessary differentiations. True inspiration is not in any sense the welling-up of the subconscious self or mind; nor is it the releasing in man of the flood of ideas and [page 269] thoughts which are his—racial, national or family; it is not the tuning in on the world of thought which can so easily be done by those in whom a certain quality of telepathic rapport is developed. Nor is it listening to the many voices which can make themselves heard when a man succeeds in becoming so utterly negative and so emptied of all intelligent thought that the sounds, the ideas and the suggestions of the world of psychic phenomena very easily intrude. This happens usually when the standard of intelligence is of a relatively low order. Inspiration  is something entirely different. It is a penetration into the world of thought and ideas to which Christ listened when He heard a Voice, and the Father spoke to Him. It is the intuitive response of an intelligent mind to impressions coming from the soul and from the world of souls. The speech of the kingdom then becomes familiar to us. We are in touch with those liberated souls who are functioning in that kingdom, and the waves of thought and the ideas which they seek to impress upon the minds of men find their way into circulation through the attuned minds of the disciples of the world. This is inspiration, and this is the faculty for which aspirants everywhere should begin to train themselves, and which must be attained in the world of everyday living. It is a power which is generated through the processes of right meditation; it is an expression of the soul, working through the mind, and thus actuating the brain with impulses which are purely spiritual. Inspiration is responsible for all the new ideas and the developing ideals of our modern world. The age of inspiration is not gone and past; it is present here and now. God still speaks to men, for this world of ours still provides adequate facilities for the development of those qualities which are characteristic of the Christ in the human heart, the soul, the son of God in incarnation, dwelling in this vale of tears, or as it has been called, this "vale of soul-making." (BTC Page 268-269).

FROM INTELLECT TO INTUITION:-

Those who have studied in both schools tell us that the mystical imagery of the East (and also of our Western mystical exponents) is only a veil behind which those gifted with intuitive perception have always been able to penetrate.  The science of the West, with its emphasis upon the nature of the form, has also led us into the realm of the intuition and it would seem as if the two ways could blend and that it should be possible for each — discarding the non-essentials — to arrive at a basis of understanding. [Page 7] Thus they work out a new approach to the central mystery of man founded on old and demonstrated truths.  Dr. Jung again takes this up as follows:

"Science is the best tool of the Western mind and with it more doors can be opened than with bare hands.  Thus it is part and parcel of our understanding and only clouds our insight when it lays claim to being the one and only way of comprehending.  But it is the East that has taught us another, wider, more profound, and a higher understanding, that is, understanding through life.  We know this way only vaguely, as a mere shadowy sentiment culled from religious terminology, and therefore we gladly dispose of Eastern 'wisdom' in quotation marks, and push it away into the obscure territory of faith and superstition.  But in this way Eastern 'realism' is completely misunderstood.  It does not consist of sentimental, exaggeratedly mystical, intuitions bordering on the pathological and emanating from ascetic recluses and cranks; the wisdom of the East is based on practical knowledge...which we have not the slightest justification for undervaluing."5 
(ITI Page 6-7).

Let us give the word "spiritual" a wide connotation!  I do not here speak of religious truths; the formulations of the theologians and the churchmen in all the big religious organizations, both Eastern and Western, may, or may not, be true.  Let us use the word "spiritual" to signify the world of light and beauty, of order and of purpose, about which the world Scriptures speak, which is the object of the attentive research of the scientists, and into which the pioneers of the human family have always penetrated, returning to tell us of their experiences.  Let us regard all manifestations of life as spiritual, and so widen the usual meaning of this word to signify [Page 16] the energies and potencies which lie back of every form in nature and which give to each of them their essential distinguishing characteristics and qualities.  For thousands of years all over the planet, the mystics and knowers have borne witness to experiences in subtler worlds where they have been brought into contact with forces and phenomena which are not of this physical world.  They speak of meeting with angelic hosts; they refer to the great cloud of witnesses; they commune with the elder brothers of the race who work in other dimensions and who demonstrate powers about which ordinary human beings know nothing; they speak of a light and of a glory; of a direct knowledge of truth and of a world of phenomena which is uniform to the mystics of all races.  That much of the testimony can be discarded on the grounds of hallucination may be true; that many of the saints of old were psychopathic cases and neurotics may be equally true; but there still remains a residue of testimony and a sufficient number of reputable witnesses, substantiating this testimony, to force our belief in its verity.  These witnesses to the unseen world spoke with words of power and gave forth messages which have moulded the thoughts of men, and directed the lives of millions.  They claimed there was a science of spiritual knowledge and a technique of development whereby men could attain to the mystical experience and whereby they could know God. (ITI Page 15-16).

The success of the future of the race is bound up with the success of those individuals who have the capacity to achieve greater, because more spiritual, things.  These units of the human family must be discovered and encouraged to go on and to penetrate into the realm of the intangible.  They must be cultured and trained and given an education which will be adapted to the highest and the best that is in them.  Such an education requires a proper perception of individual growth and status, and a right understanding of what the next step in any given case should be.  It requires insight, sympathy and understanding on the part of the teacher. (ITI Page 30).

Education has also been expressed as "an adventurous quest for the meaning of life, involving an ability to think things through."  Who said this I do not know, but it seems to me a most excellent description of the way of the mystic and the technique of meditation whereby the mystic becomes the fully conscious knower.  However much one may seek to explain it away, the fact remains that man goes questing through the ages, and his quest leads him far deeper than the concrete externals of the world in which he lives.  Dr. Overstreet calls this to our attention in words that carry the true mystical message.  He says:

"In the main, we are creatures who see 'things'.  We see what we see and usually not beyond what we see.  To experience the world as merely a world of things is doubtless to fail of something that is significant.  The experience of [Page 37] things, to be sure, is good as far as it goes.  It enables us to move about our world and to manipulate the life-factors with some success....It is possible, however, to get a different 'feel' of one's world if one is able to develop another habit of mind.  It is, in short, the habit of seeing the invisible in the visible reality; the habit of penetrating surfaces, of seeing through things to their initiating sources."11
Men are now perhaps ready to penetrate beneath the surface and to carry their search within the outer form of nature to that which is its cause.  We are perhaps, too apt to confuse the religious spirit with the mystic search.  All clear thinking about life and about the great laws of nature, if carried forward with persistence and steadfastness, leads eventually into the mystic world, and this the foremost scientists of our day are beginning to realize.  Religion starts with the accepted hypothesis of the unseen and the mystical.  But science arrives at the same point by working from the seen to the unseen and from the objective to the subjective.  Thus, as has been said, by the process of investigation and of passing inwards from form to form, the mystic arrives eventually at the glory of the unveiled Self.  It seems to be unalterably true that all paths lead to God — viewing God as the ultimate goal, the symbol of man's search for Reality.  It is no longer a sign of superstition to believe in a higher dimension and in another world of Being.  Even the word "supernatural" has become deeply and profoundly respectable, and it seems possible that some day our [Page 38] educational systems may regard the preparation of the individual to transcend his natural limitations as an entirely legitimate part of its affairs.  It is interesting to note what Dr. C. Lloyd Morgan in the Gifford Lectures, delivered in 1923, has to say about this word "supernatural."  He says:

"There is, I submit, an intelligible sense in which it may be said that, in the ascending hierarchy of stages of progress, regarded as manifestations of Divine Purpose, each higher stage is in turn supernatural to that which precedes it.  In this sense life is supernatural to the inorganic; reflective comprehension in thought is supernatural to naive unreflective perception; the religious attitude, with acknowledgement of Divine Purpose, is supernatural to the ethical attitude in social affairs.  For those who reach this highest stage, as they deem it, the religious attitude affords the supreme exemplar of the supernatural.  It is distinctive of the spiritual man."12 

and, he adds most beautifully and most appositely, as far as our subject is concerned, that "The stress for us is on a new attitude, for it is this that is, as I think, emergent.  Hence we may speak of a new 'vision,' and a new 'heart,' capable of a higher and richer form of joy."13 (ITI Page 36-38).

IN DETAILING the technique whereby it is claimed the educated intellectual can become the intuitional knower it might be well to state the hypotheses upon which the science of meditation is based.  In the process the various aspects (in nature, or of divinity, whichever is preferred) of which man is the expression have to be recognized, but the basic connection which holds him together as an integrated unity must never be forgotten.  Man is an integrated being, but existence means more to some men than to others.  For some it is purely animal existence; for many it connotes the sum total of emotional and sensory experience; for others, it involves all this, plus a mental awareness which greatly enriches and deepens life.  For a few (and those the flower of the human family) Being stands for a recognition of ability to register contacts that are universal and subjective as well as individual and objective.  Keyserling says that:

"When we speak of the Being of a man in contradistinction to his ability, we mean his vital soul; and when we say this Being decides, we mean that all his utterances are penetrated with individual life, that every single expression [Page 50] radiates personality, and that this personality is ultimately responsible."1 
(ITI Page 49-50).
It will be found, however, that the words mystic and mystical are very loosely used and cover not only the pure mystic, with his visions and sensory reactions, but also those who are transiting into the realm of pure knowledge and of certainty.  They cover those states which are unexpected and intangible, being based on pure aspiration and devotion, and also those which are the outcome of an ordered intelligent approach to Reality, and which are susceptible of repetition under the laws which the knower has learnt.  Bertrand Russell deals with these two groups in a most interesting way, though he uses the one term Mystic in both relations.  His words form a most fascinating prelude to our theme.

[Page 69]

"Mystical philosophy, in all ages and in all parts of the world, is characterized by certain beliefs which are illustrated by the doctrines we have been considering.

"There is, first, the belief in insight as against discursive analytic knowledge; the belief in a way of wisdom, sudden, penetrating, coercive, which is contrasted with the slow and fallible study of outward appearance by a science relying wholly upon the senses.... (ITI Page 68-69).

We have penetrated into the world of causes; we have to seek to apprehend the Plan as it exists in the mind of God and as it expresses itself through the love, emanating from the Heart of God.  Is it possible for human minds to reach any further than the love and will of God?  Right at this point, Divinity is contacted.  The mind ceases to function, and the true student of meditation slips into a state of conscious identification with that spiritual reality we call the indwelling Christ, the divine Soul.  Man, at this point, enters into God. (ITI Page 116).

The way to that freedom has always been understood by the Christian Church and is called the "Way of Purification."  It entails the purifying or rarefaction of the lower body nature, and the wearing away of the veil of matter, which hides the light within each human being.  The veil must be pierced and there are many ways of doing it.  Dr. Winslow Hall in Illuminanda6 tells us of three ways, — the way of Beauty the way of the Intellect, and the way of the Soul.  Through beauty and the search for the reality which has produced it, the mystic forces himself behind the outer form and finds the good and the wonderful.  Dr. Otto7 deals with this in his [Page 153] exegesis of the faculty of "divination," that capacity to recognize with awe and wonder the essential holy and beautiful behind all forms.  His chapter is well worth careful consideration.  Thus the mystic "divines" (through the divine within himself) the reality which the veil of matter hides.  This is the way of the senses.  Then there is the way of the intellect, of the intense focussing of the mind upon a problem and upon the form aspect in order to arrive at the cause of its being.  In this way, the scientists have made so much progress and have penetrated so far within the veil that they have arrived at a something which they call "energy".  Dr. W. Winslow Hall defines the third way, as follows:

"The way of the soul is at once the oldest and the widest of the three ways...for the soul does more than pierce the veil of matter; it identifies itself both with the veil and with the Reality behind the veil.  Thereby soul and veil and Reality are felt to be one."8 (ITI Page 152-153).

WE HAVE outlined the method through which the mystic can become the conscious knower, and have defined the sequence of the development which eventually brings about illumination of the physical brain, and the living of an inspired life upon earth.  We started with the man who, having exhausted the resources and the satisfactions of physical living and facing the inevitability of a great transition to another dimension of living, seeks the way to knowledge and certainty.  He discovers — when he investigates with impartiality — that there have been at all times those who knew, those who had penetrated to the heart of the mystery of being, and who have returned carrying the assurance of the immortality of the soul, and of the reality of the Kingdom of God.  They speak, likewise, of a method by means of which they have arrived at this apprehension of divine Truth, and of a technique which has made possible their transition out of the fourth into the fifth kingdom in nature. (ITI Page 177).

Through this vital experience and through the process of sensory desire and subsequent awareness, the man exhausts that aspect of his nature and penetrates deeper until he arrives at a third factor, the mind.  At this point of investigation man now stands, and the close consideration of the mental processes and the study of mind reactions, their causes and objectives, are engrossing the attention [Page 180] of psychologists everywhere.  Amongst them are many schools of thought, holding widely opposing views, but that a something called the mind exists, and that it is increasingly influencing the race, is now universally recognized.

Whither do we go from this point?  It has been a steady progression down the ages of the evolving human consciousness, and a steady growth of awareness of nature, of the world in which men live, and an increasing grasp of the Whole, until now the entire world is knit together through the radio, the telegraph and television.  Man is omnipresent, and the mind is the main factor in the bringing about of this apparent miracle.  We have arrived at an understanding of the laws which govern the natural world, and some of those which govern the psychical.  The laws of the spiritual realm, so-called, remain to be scientifically discovered and utilized.  A few have known them and spoken to humanity about them, but they are only utilized by the pioneering spirits of our race.  Among these few who stand out as the eminent Knowers, are the Buddha, the Christ, Plato, Aristotle, Pythagoras, Meister Eckhart, Jacob Boehme, Spinoza — the list is long.  We are now beginning to ask the pertinent question:  Is it not possible that many hundreds now are at the point where they can co-ordinate the brain, the mind and the soul, and so pass through the portal of mental awareness into the realm of light, of intuitive perception, and the world of causes?  From the standpoint of the mental world into which we have now penetrated, [Page 181] leaving behind us the veils of the physical body and the psychical nature, may we not be able now to pass on to our next evolutionary development?  Having arrived at some understanding of the nature of humanity and the mind, can we not begin to grasp the nature of the intuition and to function in another kingdom in nature with as much realization and facility as we function as men?  The Knowers say that we can, and they tell us of the way. (ITI Page 179-181).

We have seen that the deep need of the aspirant is to see that he succeeds in bringing through into his physical brain-consciousness, with accuracy, the phenomena of the spiritual world which he may succeed in contacting.  The probability is, however, that it will be a long time before he can penetrate into that world at all.  Therefore, he has to learn to discriminate between the fields of awareness which may open up before him as he becomes more sensitive, and know the nature of what he is seeing and hearing.  Let us look for a moment at some of the phenomena of the lower mind which students are so constantly misinterpreting. (ITI Page 243).

Secondly, these writings can indicate a process of self unfoldment, and a method whereby the introverted mystic can become the extrovert.  The writer may be tapping the wealth of the subconscious knowledge which is his, and which he has accumulated through his reading, thinking and contacts.  This mind has recorded and stored up much of which he remains for years totally unaware.  Then he begins to meditate and suddenly taps the depths of his own nature and penetrates to the resources of his own subconsciousness and to information which has dropped below the threshold of his ordinary consciousness.  He begins to write assiduously.  Why he should regard these thoughts as emanating from the [Page 251] Christ, or from some great Teacher is a puzzle.  It probably feeds his pride — again quite unconsciously — to feel he is a channel through which the Christ can communicate.  I am not referring here to the mass of automatic writings which are so popular now.  I am supposing that the student of meditation refuses to have anything to do with this kind of dangerous work.  No true aspirant, in his efforts to be master of himself, will hand over the reins of government and submit to the control of any entity, incarnate or discarnate; neither will he render up his hand blindly for any force to use.  The dangers of this kind of work are becoming too well known and have landed so many people in the psychopathic wards, or necessitated their being freed from obsessions or from "idées fixes", that there is no need for me to enlarge upon it. (ITI Page 250-251).

GLAMOUR: A WORLD PROBLEM:-

The study of symbols tends to bring this about and when carried out with faithfulness and diligence, will produce three effects:

1. It trains in the power to penetrate behind the form and to arrive at the subjective reality.

[Page 7] 

2. It tends to bring about a close integration between soul-mind-brain, and when that is brought about, the inflow of the intuition and, consequently, of illumination and truth becomes more rapidly possible.

3. It will put a strain upon certain unawakened areas in the brain and arouse into activity the brain cells there found, and this is the first stage in the experience of the aspirant. With the majority of true aspirants, the centre between the eyebrows is awakened, whilst the centre at the top of the head is vibrating very gently, but is not in full functioning activity. This higher centre must be awakened more fully before aspirants can measure up to their full opportunity.

In the study of symbols, I would urge upon you the necessity always to put before yourselves the goal of arriving at the underlying concept of any symbol studied. This concept will ever be synthetic. It will not be detailed and in sections. You may have to arrive at this concept through a study of detail and through arriving at the significance of various sections or parts of the symbol under consideration. When, however, your analysis is completed, you must not rest satisfied until you have summed up the meaning of the symbol in some synthetic idea, concept, meaning or name. (GAWP Page 6-7).

To some types of people this study is relatively easy; to the majority it is not easy at all, thereby indicating a lack that must be supplied by the use of those faculties at the present dormant. It is always distasteful to arouse the latent faculties and requires an effort and a determination not to be swayed by personality reactions. To many it is not easily apparent how the penetration into the meaning of a symbol can provide a means whereby the dormant buddhic or intuitional faculty can be brought into functioning activity. It is a delicate art, this art of symbol reading, of "spiritual reading," as our ancient master, Patanjali, [Page 9] calls it. This power to interpret symbols ever precedes true revelation. The comprehension of a truth for which a line or a series of lines composing a symbolic form may stand is not all that has to be done. A good memory may remind you that a series of lines forming a triangle or a series of triangles signifies the Trinity, or any series of triplicates within the macrocosmic or microcosmic manifestation. But that activity and accuracy of the memory will do naught to awaken the dormant brain cells or call into play the intuition. It must be remembered (and here becomes evident the value of a certain amount of technical or academic occultism) that the plane whereon the intuition manifests and where the intuitional state of consciousness is active is that of the buddhic or intuitional plane. This plane is the higher correspondence of the astral or emotional plane, the plane of sensitive awareness through a felt identification with the object of attention or attraction. It becomes evident therefore that if the intuitional faculty is to be brought into activity through the study of symbols, the student must feel with, or be in some way identified with, the qualitative nature of the symbol, with the nature of that reality which the symbolic form veils. It is this aspect of symbolic reading that you are asked to study. (GAWP Page 8-9).

The great need for most students is to arrive at meaning and to work with ideas and concepts. This activity will necessitate the use of the mind to understand, to grasp [Page 13] and to interpret. It requires the development of that mental sensitivity which will enable its possessor to respond to the vibrations of what we call the Universal Mind, the Mind of God, the Instigator of the Plan. It presupposes a certain ability to interpret and the power to express the idea underlying the symbol so that others may share it with you. This thought of service and of growth in usefulness must be steadily borne in mind.

Can you not see how this power to study, to interpret and to penetrate to meaning will further your growth spiritually? Can you believe that through the use of this method you may learn to work more intelligently with the Plan and become a better helper of your fellowman?

What is there in this objective world that is not the inadequate symbol of a divine idea? What have we in our outer manifestation but the visible sign (at some stage of the evolving purpose) of the plan of the creating Deity? What are you yourself but the outer expression of a divine idea? We must learn to see symbols all around us and then to penetrate behind the symbol to the idea which it should express. (GAWP Page 12-13).

Those of us who are considering him and looking on at him from the clearer heights of attainment see him gradually becoming obscured by wisps of fog and by a glamour which is gradually growing up around him as he becomes a "prisoner of the fog of freedom" and revels in what he deems the fact of his independence. When his sight has cleared, and when his mental aspect is more developed and unfolded, he will know that the Law of the Group must, and will, impose itself upon him, and that the rule of the lower nature has only to be exchanged for the rule of the soul. This is group rule and works under the law of the group. He has struggled out of the mass of seekers of the Road on to the Road itself. He is, therefore, ahead of the masses but he is not alone, even if he thinks that he is. He will discover many others who are travelling the same way with [Page 48] him, and their numbers will steadily increase as he progresses. The rule of interplay, of travel, and of group recognition and work and service will impose themselves upon him until he finds that he is a member of the New Group of World Servers, working under the conditions which are the rules governing their activities. As he learns to travel with them upon the Road, their governing incentives and the techniques of their chosen service will penetrate his consciousness, and automatically and naturally he will begin to obey the higher rhythm and give his assent to the laws which control group life and group consciousness. Finally, he will find himself entering into the silent places where the Masters of the Wisdom dwell, and will work in group rhythm with Them, obeying thus the laws of the spiritual realm, which are the subjective laws of God. (GAWP Page 47-48).

The technique of the dispelling of illusion, as used by the initiate, is that of contemplation. But of what use is it for me to discuss this with you, if you are not initiate? Would it profit you at all, or would it only satisfy your curiosity, if I outlined for you the peculiar processes, employed by a soul in contemplation for penetrating and (through an act of the trained will and through some first ray formulas) for dispelling it? Naught that I can imagine. (GAWP Page 68).

Speaking symbolically, I would say that the planetary astral body (viewing it from soul levels) is lost in the [Page 70] depths of a surrounding fog. When at night you look out at some clear sky, you see the stars and suns and planets shining with a clear cold brilliancy and with a twinkling blazing light which penetrates for many millions of miles (or light years as they are called) until the human eye registers them and records the existence of these shining stars. Looking, however, at the astral body of the planet, could you but do so, you would see no such clear shining but simply a murky ball of seeming steam and mist and fog. This fog is of a density and thickness which would indicate not only impenetrability but also those conditions which are unfavourable to life. Yet we pass and come and go, we the Teachers on the inner side; and in that fog—seeing all things misshapen and distorted—labour the sons of men. Some are so habituated to the fog and the density that they remain oblivious of its existence, regarding it as right and good and the unchangeable place of their daily life. Others have caught faint glimpses of a clearer world wherein more perfect forms and shapes can be seen and where the fog hides not a dimly sensed reality—though what that reality may be they know not. Still others, such as yourselves, see before you an open path leading to the clear light of day. You know not yet, however, that as you tread the path you must, on the Path itself, work actively and intelligently with the surrounding glamour, following a trail blazed by those who have liberated themselves from the environing mists and passed on into a world of clear horizons. So much of the time spent by disciples on the Path is a process of almost cyclic immersion in glamour and fog, alternating with hours of clarity and vision. (GAWP Page 69-70).

2. This fog, this glamour which envelops humanity at this time must be realised as a definite substantial thing, and must be dealt with as such. The disciple or aspirant who is seeking to dispel glamour, either in his own life or as a service rendered to the world, must recognise that he is working with substance, with the breaking up of the forms which it has assumed, and with the dissipation of a material all-enveloping substance—material in the same sense as thoughtforms are substantial things but (and here is a point of importance) of a less substantial nature than the forms of glamour found upon the astral plane. We are quite willing to remember that "thoughts are things" and that they have a form life and a purpose of their own. But they have a more unique and separative existence, and more clearly defined and more definite outlines. The forms of glamour on the astral plane are even more substantial but are less clearly defined. Thoughtforms are dynamic, penetrating, clear cut and outlined. Glamours are smothering, vague, and enveloping. In them, a person is immersed as in the ocean or in a "sea of fog." With thoughtforms, he is confronted or faced, but not immersed. It might almost be said that the astral body of a person comes into being as a part of the general world glamour; it is difficult for him to differentiate between his own astral body and the glamours which affect and sway and submerge him. His problem upon the mental plane is more clearly defined, even if it is equally difficult. (GAWP Page 72).

With all true aspirants, owing to the increased potency of their vibrations, this devotional sentiment can be particularly difficult and bring about a lengthy imprisonment. One illustration of this is the sentiment of devotion poured out in a glamorous ecstasy by probationary disciples upon the Masters of the Wisdom. Around the names of the Members of the Hierarchy and around Their work, and the work of the initiates and the disciplined disciples (mark that phrase) a rich glamour is created which prevents Them ever reaching the disciple or his reaching Them. It is not possible to penetrate the dense glamour of devotion, vibrating with dynamic ecstatic life, which emanates from the concentrated energy of the disciple, working still through the solar plexus centre. (GAWP Page 78).

As the aspirant learns to free himself from the glamours upon which we have touched, he discovers another world of fog and mist through which the Path seems to run and through which he must penetrate and thus free himself from the glamours of the Path. What are these glamours, my brothers? Study the three temptations of Jesus, if you would know clearly what they are. Study the effect that the affirmation schools which emphasise divinity (materially employed) have upon the thought of the world; study the failures of disciples through pride, the world saviour complex, the service complex, and all the various distortions of reality which a man encounters upon the Path, which hinder his progress and which spoils the service to others which he should be rendering. Emphasise in your own minds the spontaneity of the life of the soul and spoil it not with the glamour of high aspiration selfishly interpreted, self-centredness, self-immolation, self-aggressiveness, self-assertiveness in spiritual work—such are some of the glamours of the Path. (GAWP Page 80).

Where there is a real grasp of the whole idea (a rare thing indeed) there can be no illusion. The idea is so much bigger than the idealist that humility saves him from narrowness. Where there is illusion (which is usual and commonplace) [Page 132] and a vague interpretive reaction to an idea, we find emerging fanatics, vague idealists, sadistic enforcers of the idea as grasped, one-pointed and narrow men and women, seeking to express their interpretation of God's idea, and limited, cramped visionaries. Such illusionary picturing of reality and such visionary showing forth of the idea has been both the pride and the curse of the world. It is one of the factors which has brought our modern world to its sorry pass, and it is from this misuse of the divine faculty of touching the idea and transforming it into the ideal that the world is today suffering—probably inevitably. The imposition of these humanly and mentally interpreted ideas in the form of limited ideologies has had a sorry effect upon men. They need to learn to penetrate to the true idea which lies behind their ideal and to interpret it with accuracy in the light of their soul, besides employing those methods which have the warrant and the sanction of LOVE. It is, for instance, no illusion that the idea which finds expression in the statement that "all men are equal" is a fact which needs emphasis. This has been seized upon by the democratically inclined. It is indeed a statement of fact, but when no allowance is made for the equally important ideas of evolution, of racial attributes, and of national and religious characteristics, then the basic idea receives only limited application. Hence the enforced ideological systems of our modern times and of the present day, and the rapid growth of ideological illusions, which are nevertheless based on a true idea—each and all without any exception. It is again no illusion that the development of the Christ consciousness is the goal of the human family, but when it is interpreted in terms of authoritative religion and by those in whom the Christ consciousness is as yet undeveloped, it becomes simply a nice concept and often a sadistic incentive and thus enters immediately into the realm of illusion. (GAWP Page 131-132).

b. The Contrast between Glamour and Illumination.

One of the aptest symbols by which one can gather some picture of the nature of glamour is to picture the astral plane on three of its levels (the second, third and fourth, counting from the top downwards) as a land shrouded in a thick fog of varying densities. The ordinary light of the ordinary man, which is similar to the headlights of a car and their self-sufficient blaze, serves only to intensify the problem and fails to penetrate into the mists and the fog. It simply throws it into relief so that its density and its deterring effects become the more apparent. The condition of fog is revealed—but that is all. So it is on the astral plane in relation to glamour; the light which is in man, self-induced and self-generated, fails ever to penetrate into or to dissipate the gloom and the foggy miasmic conditions. The only light which can dissipate the fogs of glamour and rid the life of its ill effects is that of the soul, which—like a pure dispelling beam—possesses the curious and unique quality of revelation, of immediate dissipation, and of illumination. The revelation vouchsafed is different to that of the intuition for it is the revelation of that which the glamour veils and hides, which is a revelation unique to the astral plane and conditioned by its laws. This particular utilisation of soul light takes the form of a focussed concentration of the light (emanating from the soul, via the mind) upon the state of glamour—particular or specific, or general and world-wide—so that the nature of the glamour is revealed, its quality and basis is discovered, and its power is brought to an end by a steady, prolonged period of concentration which is given to the dispelling of the condition. (GAWP Page 139).

8. The presentation of the revelation or of the imparted truth and its precipitation into the world of illusion comes next. In that world of illusion, it undergoes the "fiery ordeal" wherein "some of the fire within that which is revealed wings its way back to the source from whence it came; some of it serves to destroy the revealer, [Page 183] and some to burn those who recognise the revelation." This is a phase of Agni Yoga which, as you can see, is only for those who can penetrate beyond the Angel into the place "where fire dwelleth," and where God, the Presence, functions as a consuming fire and waits for the hour of total revelation. This is a symbolic rendering of a great truth. In the case of the individual initiate, the third initiation, the Transfiguration, marks the consummation of the process. Only glory then is seen: only the voice of the Presence is heard and union with the past, the present and the future is reached.

9. The succumbing of the revelation to the prevailing illusion, its descent into the world of glamour, and its subsequent disappearance as a revelation and its emergence as a doctrine. But, in the meantime, humanity has been helped and led forward; the intuitives continue to work and the inflow of that which is to be revealed never ceases.

This basic technique underlies both primary and secondary revelations. In the case of the first, the time cycle is long; in the second, the time cycle is short. A very good instance of this process is demonstrated by one of the secondary points of revelation in connection with the teaching which emanated from the Hierarchy (the Custodian of secondary revelations, as Shamballa is of primary) fifty years ago and which took the form of The Secret Doctrine. H.P.B. was the "penetrating, sensing, appropriating intuitive." The revelation she conveyed followed the accustomed routine of all secondary revelation from the Source to the outer plane. There the minds of men, veiled by illusion and clouded by glamour, formulated it into an inelastic doctrine, recognising no further revelation and holding steadily—many of the theosophical groups—that The Secret Doctrine was a final [Page 184] revelation and that naught must be recognised but that book and naught deemed correct but their interpretations of that book. If they are correct, then evolutionary revelation is ended and the plight of humanity is hard indeed.

Even the neophyte upon the way of the intuition can begin to develop in himself the power to recognise that which the lower mind cannot give him. Some thought of revealing potency, to be used for the helping of the many, may drop into his mind; some new light upon an old, old truth may penetrate, releasing the truth from the trammels of orthodoxy, thus illumining his consciousness. This he must use for all and not for himself alone. Little by little, he learns the way into the world of the intuition; day by day, and year by year, he becomes more sensitive to divine Ideas and more apt in appropriating them wisely for the use of his fellowmen. (GAWP Page 182-184).

The illusion of power, the illusion of superiority, taints them not. After the world crisis is over, Churchmen everywhere will not rest until they can discover how to penetrate through the illusion of doctrine and dogma which engulfs them, and find their way back to Christ and His simple message which has in it the power to save the world, if recognised and practised. (GAWP Page 187).
The revelations of science, though focussed often through one man or woman, are more specifically the result of group endeavour and of trained group activity than are the revelations of religion, so called. Revelation, therefore, comes in two ways:

1. Through the effort, aspiration and achievement of one man who is so close to the Hierarchy and so imbued with conscious divinity that he can receive the message direct from the central divine Source. He has joined the ranks of the Great Intuitives and works freely in the world of divine Ideas. He knows His mission clearly; He chooses His sphere of activity with deliberation and isolates the truth or truths which He deems appropriate to the need of the time. He comes forth as a Messenger of the Most High, leads a dramatic and arresting life of service and symbolises in His life-events certain basic truths which have already been revealed but which He pictorially re-enacts. He epitomises in Himself the revelations of the past, and to them adds His Own contribution of the new revelation which it is His specific function to present to the world.

2. Through the effort of a group of seekers, such as the scientific investigators in every country, who together are searching for light on the problems of manifestation or for some means to alleviate human suffering, a revelation comes. The effort of such a group often lifts upon the wings of its unrealised aspiration some one man who can then penetrate into the world of divine Ideas and there find the longed for cure or key and thus he intuitively discovers a long sought secret. The discovery, [Page 189] when of the first rank, is as much a revelation as the truths presented by the World Teachers. Who shall say that the statement that God is Love is of more value than the statement that All is Energy?

The route which the revelation then follows is the same in both cases, and illusion overtakes both forms of revelation but—and here is a point upon which I would ask you to reflect—there is a little less illusion gathered around the revelations of science than has gathered around the revelations of what humanity calls the more definitely spiritual truths. One reason lies in the fact that the last great spiritual revelation, given by the Christ, was given two thousand years ago, and the development of man's mind and his responsiveness to truth has grown greatly since that time. Again, the revelations of science are largely the result of group tension, eventually focussed in one intuitive recipient, and the revelation is thereby protected.

Today, as humanity awaits the revelation which will embody the thoughts and dreams and constructive goal of the New Age, the demand comes for the first time from a large group of intuitively inclined people. I said not intuitives, brother of old. This group is now so large and its focus is now so real and its demand so loud that it is succeeding in focussing the massed intent of the people. Therefore, whatever revelation may emerge in the immediate future will be better "protected by the spirit of understanding" than any previous one. This is the significance of the words of the New Testament, "every eye shall see Him"; humanity as a whole will recognise the revealing One. In past ages the Messenger from on High was only recognised by and known to a mere handful of men, and it took decades and sometimes centuries for His message to penetrate into the hearts of humanity. (GAWP Page 188-189).

When these three stages are established as related activities, habits and automatic reactions, and when the intention is fixed and the ability to focus has become an almost instinctual reaction, then sound and effective work can be done; to this work must be added persistence and patience. It is not necessary, I might add, to have achieved perfection in the process before starting this work and service. Disciples and aspirants must cultivate the consciousness of cooperation and realisation that in service such as is proposed, they are definitely participating in a hierarchical activity and are, therefore, in a position to render help even if they could not—alone and unaided—achieve the desired results. They can hasten the process by their combined help. The power of united effort upon the physical plane is being realised today on a large scale, and the war effort in all countries has greatly hastened this realisation. The power of unified emotion (often expressing itself in what is called mob psychology) is everywhere recognised and feared as well as exploited. The power of unified thought is little grasped as yet, and the power inherent in the light of many minds, rendering them effective instruments in world affairs, penetrating and dissipating glamour and proving creative upon the physical plane, will prove to be a part of the new modes of work which will be employed in the new age. For this, the Hierarchy has planned and worked and it is now prepared to test the effectiveness of that work by organising a group or groups which will work upon the problem of glamour. (GAWP Page 213).

10. Then comes an important and difficult phase of the work in which the worker names the glamour and sees it in process of dissipation. He aids the process by saying with tension and inaudibly:

The power of the light prevents the appearance of the glamour (Naming it).

The power of the light negates the quality of the glamour from affecting me.

The power of the light destroys the life behind the glamour.

The saying of these three sentences constitutes an affirmation of power and of purpose and must be enunciated at a point of tension, with the mind held in steadiness and with a positive orientation.

11. Again the Sacred Word is sounded with intent to produce what in occult parlance is called an "Act of Penetration"; the light is then seen accomplishing three things:

[Page 219] 

a. Making a definite impact upon the glamour.

b. Penetrating the glamour and being absorbed by it.

c. Dissipating it slowly; as time elapses the glamour will never again be so powerful and will eventually disappear altogether.

12. This is followed by a process of withdrawing wherein the aspirant consciously and deliberately withdraws the beam of light and re-orients himself upon the mental plane. (GAWP Page 218-219).

The Formula

4. Soul activity and the retention of the light.

5. The generating and visualising of the searchlight.

6. The evocation of the will behind the searchlight of the mind.

7. The generated unified light is turned upon the glamour by the power of thought.

8. The naming of the glamour and the triple affirmation.

9. The Act of Penetration.

10. The Process of Withdrawing.

(GAWP Page 220).

b. The Dissipation of Group Glamour and of World Glamour

Group work in dissipating world glamour must be handled (as will be obvious to you) by those who are working at the dissipation of glamour in their own lives and have learnt to use the formula just given. The majority of those so working are sixth ray aspirants—those who have sixth ray personalities or whose soul ray is the sixth, plus those on all rays who have powerful sixth ray astral vehicles. These make the most effective workers in the group but are subject to one major difficulty. In spite of aspiration and good intention, they are seldom aware of the glamours which control them. It is exceedingly hard to induce the sixth ray aspirant to admit that he is held [Page 222] by a glamour, particularly when it is glamour of spiritual connotation and of a very high order. In their case, the glamour is enhanced by the energy of devotion which stiffens it and brings in a quality which makes it most difficult to penetrate. Their complete assurance proves a serious obstacle to clear-sighted work because that has all to go before the work of dissipation can be carried forward successfully. First ray people can overcome glamour with relative ease once they become aware of it as a personality limitation. Third ray people are as susceptible to it as are those of the sixth ray and their devious, twisting, planning minds and the rapidity with which they can deceive themselves (and seek often to deceive others) greatly hinders their work of clearing away glamour. Their pronounced tendency to be the victims of glamour is evidenced by the inability of the third ray aspirant and disciple to convey his meaning clearly by speech. He has guarded himself for many lives by devious formulations of thought and of ideas and can seldom convey his meaning clearly. This is why sixth ray people and third ray people almost inevitably prove themselves unable to teach. Both these groups must, therefore, learn to use this formula and they would greatly hasten the process of dissipation if they would force themselves to speak or write their thoughts clearly, if they would never be ambiguous or deal in half thoughts, innuendo or suggestion. They should clearly enunciate the ideas with which they may be dealing. (GAWP Page 221-222).

8. Then comes an important aspect of the work in which the group members visualise the gradual dissipation and dispersal of the glamour by the penetration of the light into its darkness. They endeavour to see it disintegrating and the reality emerging, doing this by an effort of the creative imagination. Each will do this in his own way and according to his understanding and capacity. This is the Act of Penetration. (GAWP Page 234).

11. The OM is sounded by the aspirant, producing an Act of Penetration. This produces impact, penetration and dissipation. (GAWP Page 236).

The Formula.

4. Soul activity and the retention of the triple light.

5. The generating and visualising of the searchlight.

6. The evocation of the WILL behind the searchlight of the mind.

7. The searchlight of the mind is turned upon the glamour, directed by thought.

8. The naming of the glamour and the triple affirmation.

9. The Act of Penetration.

10. The process of Withdrawing.

FORMULA FOR THE DISSIPATION OF WORLD GLAMOUR

(Technique for a Group)

The Preparatory Stages.

1. The naming of the group members, followed by ten minutes silence.

2. The Protective Formula: The group members say in unison: 

[Page 238] 

"As a soul I work in light and darkness cannot touch me.

I take my stand within the light.

I work and from that point I never move."

As these words are uttered, each group member makes the sign of the Cross of Divinity.

3. The three preparatory stages:

a. Focussing the dual light of matter and mind.

b. Meditation on soul contact and recognition of soul light.

c. The fusion of the two lesser lights with soul light.

4. On a signal from the leader, the group says together:

"The light is one and in that light shall we see light. This is the light that turns the darkness into day."

O M.        O M.        O M.

The Formula.

5. Then together the group says:

"Radiance are we and power. We stand forever with our hands stretched out, linking the heavens and the earth, the inner world of meaning and the subtle world of glamour.

We reach into the light and bring it down to meet the need. We reach into the silent Place and bring from thence the gift of understanding. Thus with the light we work and turn the darkness into day." 

[Page 239] 

As these words are said, the group members visualise the great searchlight they have created turning its light upon the astral plane.

6. A pause follows and then comes the invocation of the spiritual will. When this has been done the group says:

"With power upon its beam, the light is focussed on the goal."

7. The glamour to be dissipated is named and the light is thrown upon it. The Words of Power are uttered :

"The power of our united light prevents the appearance of the glamour of... (naming it).

The power of our united light negates the quality of the glamour from affecting man.

The power of our united light destroys the life behind the glamour."

8. Visualisation of the light, penetrating into the glamour and producing its weakening and dissipation.

9. Five minutes of silence and intensity of purpose whilst the work is seen proceeding. Then the group members refocus themselves upon the mental plane, turning their attention away from the astral plane. The searchlight of the soul is shut off.

10. The sounding of the OM individually and aloud by each member.

Brief Form of the Group Formula.

1. The Act of Naming.

2. The Act of Protection.

3. The Act of Focussing the Lights.

4. The Act of Direction. 

[Page 240] 

5. The Act of Invoking the Will.

6. The Act of Projection and Affirmation.

7. The Act of Penetration.

8. The Act of Withdrawal. 

(GAWP Page 237-240).

INITIATION, HUMAN AND SOLAR:-

At the seventh Initiation his vision penetrates beyond the solar ring-pass-not, and he sees that which he has long realised as a basic theoretical fact, that our solar Logos is involved in the plans and purposes of a still greater Existence, and that the solar system is but one of many centres of force through which a cosmic Entity vastly greater than [Page 124] our own solar Logos is expressing Himself.  In these visions one great purpose underlies them all,—the revelation of essential unity and the unveiling of those inner relationships, which, when known, will tend ever more fully to swing the initiate into the line of self-abnegating service, and which will make of him one who works towards synthesis, towards harmony, and towards a basic unity. (IHS Page 123-124).

Herein lies one of the initial tests.  The disciple's attitude of mind must be that he cares not whether he takes initiation or not.  Selfish motive must not enter in.  Only those applications which reach the Master through the energy engendered through pure altruistic motive are transmitted by Him to the recording angel of the Hierarchy, only those disciples who seek initiation because of the added power to help and bless that it confers, will find a response to their plea.  These careless of initiation receive not the occult accolade, and those anxious, through selfishness or curiosity, to participate in the mysteries, enter not the door but remain knocking outside.  Those who are keen to serve, those who are weighed down with a sense of world need, and the personal [Page 194] responsibility thereby awakened, and who have fulfilled the law, knock and meet with response, and make application which meets with recognition.  They are the ones who send forth a cry for added power to aid, which penetrates to the ear of Those Who silently wait. (IHS Page 193-194).

Initiations. From the Latin root meaning the first principles of any science.  Process of penetrating into the mysteries of the science of the Self and of the one self in all selves.  The Path of Initiation is the final stage of [Page 219] the path of evolution trodden by man, and is divided into five stages, called the Five Initiations. (IHS Page 218-219).

LETTERS ON OCCULT MEDITATION:-

b—The race is possessed of a strong determination to penetrate within the veil, and to find out what lies on the other side of the unknown.  Men and women everywhere are conscious within themselves of budding powers which meditation enhances.  They find that by the careful following of certain rules they become more sensitive to the sights and sounds of the inner planes.  They catch fleeting glimpses of the unknown; occasionally and at rare intervals, the organ of inner vision temporarily opens and they hear and see on the astral or the mental plane.  They see devas at a meeting in which ritual has been employed; they catch a sound or a voice that tells them truths that they recognise as true.  The temptation to force the issue, to prolong meditation, to try out certain methods that promise intensification of psychic faculty is too strong.  They unwarily force matters and dire disaster results.  One hint here I give:—In meditation [Page 130] it is literally possible to play with fire.  The devas of the mental levels manipulate the latent fires of the system and thus incidentally the latent fires of the inner man.  It is woefully possible to be the plaything of their endeavour and to perish at their hands.  A truth I speak here; I give not voice to the interesting chimeras of a fanciful brain.  Beware of playing with fire. (LOM Page 129-130).

d—Finally (for I cannot touch on all the methods used), the means employed may be to cast a mental darkness over the disciple.  The darkness may be intellectual, and is consequently still more difficult to penetrate, for in this case the power of the Ego must be called in, whereas in the former frequently the calm reasoning of the lower mind may suffice to dispel the trouble.  Here, in this specific case, the disciple will be wise if he not only attempts to call his Ego or Higher Self for the dispelling of the cloud, but calls likewise upon his Teacher, or even upon his Master, for the assistance that they can give. 
(LOM Page 133).

The first postulate to remember in considering the collective use of form in meditation is that those forms, in employing sound and rhythm, should open up a funnel of communication between those taking part in them and the Intelligences or Powers they are seeking to approach.  By the means of this funnel which penetrates from the physical to the emotional, or still higher to one or other of the mental levels, the Intelligences or Powers are enabled to pour forth illuminating light or power of some kind or other into those who thus approach Them.  The funnel [Page 192] forms a channel whereby the contact can be made.  The whole process is purely scientific and is based on vibration, and on a knowledge of dynamics.  It is dependent upon the accurate formation, through occult knowledge, of a vacuum.  The occult statement that "Nature abhors a vacuum" is entirely true.  When through the correct intoning of certain sounds, this vacuum or empty funnel between the higher and the lower is formed, force or power of some manifestation of fohatic energy pours into the funnel under the inevitable working of the law, and, via that funnel, reaches its objective. (LOM Page 191-192).

1. Enumeration of the Colours.

Tonight we must continue our study on colour and take up our first point.

In doing this I will make certain comments and give you certain data, impressing upon you nevertheless again the fact that I use the exoteric terms, and that the discussion [Page 211] is but for suggestive purposes.  The very use of the word "Colour" shews the intention, for, as you know, the definition of the word conveys the idea of concealment.  Colour is therefore "that which does conceal."  It is simply the objective medium by means of which the inner force transmits itself; it is the reflection upon matter of the type of influence that is emanating from the Logos, and which has penetrated to the densest part of His solar system.  We recognise it as colour.  The adept knows it as differentiated force, and the initiate of the higher degrees knows it as ultimate light, undifferentiated and undivided. (LOM Page 210-211).

Initiate.  From the Latin root meaning the first principles of any science.  One who is penetrating into the mysteries of the science of the Self and of the one self in all selves.  The Path of Initiation is the final stage of the path of evolution trodden by man, and is divided into five stages, called the Five Initiations. 
(LOM Page 353).

THE LIGHT OF THE SOUL:-

The perceiver has to arrive at a knowledge of subliminal things by the process, first of all, of awareness of the external form, then a passing beyond the external form to the internal state of that form, to that which produces externality (being force of some kind), until he arrives at that which is the cause of both.  These three are called in this sutra:

The idea
The cause back of the objective form.

The word
The sound which produces form.

The object
The form produced by the sound to express the idea.

Students should realise that this covers the earlier meditative state and, because the lower mind is utilised in the process, is the separative method.  Things become separated into their component parts and are found to be—as all else in nature—triple.  Once this is grasped the occult significance and importance of all meditation becomes apparent and the method whereby occultists are made becomes clear.  Always in the process of arriving at an understanding of nature, the occultist works inwards from the external form in order to discover the sound which created it, or the aggregate of forces which produced the external shape; every aggregate of forces has [Page 96] its own sound, produced by their interplay.  Having discovered that, he penetrates still further inwards till he touches the cause, idea or divine thought (emanating from the Logos, planetary or solar), which gave rise to the sound, thus producing the form. 
(LS Page 95-96).

45. The gross leads into the subtle and the subtle leads in progressive stages to that state of pure spiritual being called Pradhana.

Let the student remember here the following degrees or stages through which he must pass as he penetrates into the heart of the innermost:

1. The gross ..........form, bhutas, rational tangible sheaths.

2. The subtle .........the nature or qualities, the tanmatras, the indryas, or the senses, the sense organs and that which is sensed.

These can be applied to all the planes of the three worlds with which man is concerned, and have a close relation to the pairs of opposites which he has to balance on the emotional plane.  Behind all these is found that balanced state, called Pradhana, which is the cause of what is contacted physically and sensed subtly.  This balanced state can well be called unresolvable primary substance, matter united with spirit, undifferentiated yet without form or distinguishing mark.  Behind these three again is found the Absolute Principle but these three are all that man can know whilst in manifestation.  Vivekananda in his commentary says as follows:

"The grosser objects are only the elements and everything manufactured out of them.  The five [Page 100] objects begin with Tanmatras or five particles.  The organs, the mind (the aggregate of all senses) egoism, the mind stuff (the cause of all manifestation) the equilibrium state of sattva, rajas and tamas (the three qualities of matter.  A. B.),—called Pradhana (Chief) Prakriti (nature) or Avyakta (unmanifest) are all included in the category of five objects.  The Purusa (the soul) alone is excepted from this definition.)." 
(LS Page 99-100).

The four noble truths have been stated for us in the words of the Buddha in the following terms:

"Now the Exalted One thus addressed the brethren:

'Through not understanding, through not penetrating the Four Aryan Truths, brethren, we have run on and wandered round this long, long journey (or rebirth), both you and I.  What are those four?

The Aryan Truth of Ill:  the Aryan Truth of the Arising of Ill:  the Aryan Truth of the Ceasing of Ill:  the Aryan Truth of the Way leading to the Ceasing of Ill.

But, brethren, when these Four Aryan Truths are understood and penetrated, then is uprooted the craving for existence, cut off is the thread that leadeth to rebirth, then is there no more coming to be.' 
(LS Page 141).

36.  When truth to all beings is perfected, the effectiveness of his words and acts is immediately to be seen.

This question of truth is one of the great problems which the aspirant has to solve, and he who attempts to speak only that which is entirely accurate will find himself confronted by very definite difficulties.  Truth is entirely relative whilst evolution proceeds, and is progressive in its manifestation.  It might be defined as the demonstration on the physical plane of as much of the divine reality as the stage in evolution and the medium [Page 196] employed permit.  Truth, therefore, involves the ability of the perceiver or aspirant to see correctly the amount of the divine which a form (tangible, objective, or of words) clothes.  It involves, therefore, the capacity to penetrate to the subject and to contact that which every form veils.  It involves also the ability of the aspirant to construct a form (tangible, objective, or of words) which will convey the truth as it is.  This is in reality the first two stages of the great creative process:

1. Correct perception,

2. Accurate construction, and it leads on to the consummation dealt with in the sutra under consideration—the effectiveness of all words and acts to convey reality or truth as it is.  This sutra gives the clue to the work of the magician and is the basis for the great science of mantras or of words of power which are the equipment of every adept. (LS Page 195-196).

The aspirant becomes a light or lamp set in a [Page 314] dark place and illumines the way for others.  Only thus can the light within be fanned to a flame.  This process of lighting others and being a lamp must always precede that wonderful experience wherein the mystic turns his lamp and light into other realms and finds the "way of escape" into those worlds where the Masters work and walk.

This point needs emphasis for there is too strong an inclination among students to search for the Masters or some Guru or Teacher who will "give" them light.  They can only be found by the one who has lit his own light, trimmed his own lamp and thus provided himself with the means of penetrating into Their world.  The more technical side of this matter has been well covered in the words of W. Q. Judge:

"There are two inferences here which have nothing to correspond to them in modern thought.  One is, that there is a light in the head; and the other, that there are divine beings who may be seen by those who thus concentrate upon the 'light in the head.'  It is held that a certain nerve, or psychic current, called Brahmarandhra-nadi, passes out through the brain near the top of the head.  In this there collects more of the luminous principle in nature than elsewhere in the body and it is called jyotis—the light in the head.  And, as every result is to be brought about by the use of appropriate means, the seeing of divine beings can be accomplished by concentration upon that part of the body more nearly connected with them.  This point—the end of Brahmarandhra-nadi—is [Page 315] also the place where the connection is made between man and the solar forces."   (LS Page 313-314).
Here we have, esoterically, and symbolically given, the indication that there lies before the initiate (advanced as he is) a still further progress, another veil to be penetrated.  He has made a [Page 426] great at-one-ment and has unified soul and body.  He stands (as regards the three worlds) at the stage called that of isolated unity.  But another union becomes possible, that of the soul, with the spirit.  The Master must become the Christ and to do this the raincloud of spiritual knowledge must be reached, used and penetrated.  What lies on the other side of that veil which hides the Father it is needless for us to consider.  In our New Testament, when the Father communicated with the Christ, the voice issued out of a cloud.  (See Matt.  XVII.) (LS Page 425-426).

PROBLEMS OF HUMANITY:-

Education is a process whereby the child is equipped with the information which will enable him to act as a good citizen and perform the functions of a wise parent. It should take into consideration his inherent tendencies, his racial and national attributes and then endeavour to add to these that knowledge which will lead him to work constructively in his particular world setting and prove himself a useful citizen. The general trend of his education will be more psychological than in the past and the information thus gained will be geared to his peculiar situation. All children have certain assets and should be taught how to use them; these they share with the whole of humanity, irrespective of race or nationality. Educators will, therefore, lay emphasis in the future upon:

1. A developing mental control of the emotional nature.

2. Vision or the capacity to see beyond what is to what might be.

3. Inherited, factual knowledge upon which it will be possible to superimpose the wisdom of the future.

4. Capacity wisely to handle relationships and to recognize and assume responsibility.

5. The power to use the mind in two ways:

a. As the "commonsense" (using this word in its old connotation), analysing and synthesizing the information conveyed by the five senses.

b. As a searchlight, penetrating into the world of ideas and of abstract truth.

Knowledge comes from two directions. It is the result of the intelligent use of the five senses and it is also developed from the attempt to seize upon and [Page 53] understand ideas. Both of these are implemented by curiosity and investigation. (PH Page 52-53).

It is not useful here to prophesy the uses to which the most potent energy hitherto released for man's helping can or will be put. Its first constructive use was to end the war. Its future constructive use lies in the hands of science and should be controlled by the men of goodwill to be found in all nations. This energy must be safeguarded from monied interests; it must be turned definitely into the usages of peace and employed to implement a new and happier world. An entirely new field of investigation opens today before science and one which they have long wished to penetrate. In the hands of science, this new potency is far safer than in the hands of capital or of those who would exploit this discovery for the increase of their dividends. In the hands of the great democracies and of the Anglo-Saxon and Scandinavian races, this discovery is safer than in other hands. It cannot however be kept in these hands indefinitely. Other nations and races are discovering this "secret of release" and the future security of humanity is, therefore, dependent upon two things:

1. The steady and planned education of the people of every nation in right human relations and the cultivation of the spirit of goodwill. This will lead to a complete revolution of the present political regimes, which are largely nationalistic in their planning and selfish in their purposes. True democracy, at present only a dream, will be founded on education for goodwill.

2. The education of the children of the future in the fact of human unity and the use of the world's resources for the good of all. (PH Page 66-67).

Brotherhood is a great natural fact; all men are brothers; under the divergences of colour, creed, cultures and civilizations, there is only one humanity without distinction or differences in its essential nature, in its origin, its spiritual and mental objectives, its capacities, its qualities and its mode of development and of evolutionary unfoldment. In these divine attributes (for that is [Page 148] what they are) all men are equal; it is only in relation to time and in the extent to which progress has been made in the revelation of innate divinity in all its fullness that temporary differences become apparent. It is the temporary differences and the sins which ignorance and inexperience betray which have engrossed the attention of the churches to the exclusion of the penetrating, piercing vision of the divine in every man. It is the fact of brotherhood which the churches must begin to teach—not from the angle of a transcendent God, an external unknowable Father—but from the angle of the divine life, eternally present in every human heart, and eternally struggling to express itself through individuals, nations and races. (PH Page 147-148).

There was a time—a hundred years or more ago—when a just distribution of the world's wealth would have been impossible. That is not true today. Statistics exist; computations have been made; investigation has penetrated into every field of the earth's resources and these investigations, computations and statistics have been published and are available to the public. The men in power in every nation know well exactly what food, minerals, oil and other necessities are available for worldwide use upon just and equitable lines. But these commodities are reserved by the nations involved as "talking and bargaining points". The problem of distribution is no longer difficult once the food of the world is freed from politics and from capitalism; it must also be remembered that the means of distribution by sea, rail and air are adequate. (PH Page 174).

THE REAPPEARANCE OF THE CHRIST:-

The sensitivity of the people of the world to what is new or needed is also uniquely different; man has progressed far in his reaction to both good and evil and possesses a far more sensitive response apparatus than did humanity in those earlier times. If there was a quick response to the Messenger when He came before, it will be more general and quicker now, both in rejection and in acceptance. Men are more enquiring, better educated, more intuitive and more expectant of the unusual and the unique than at any other time in history. Their intellectual perception is keener, their sense of values more acute, their ability to discriminate and choose is fast developing, [Page 17] and they penetrate more quickly into significances. These facts will condition the reappearance of the Christ and tend to a more rapid spreading of the news of His coming and the contents of His message. (RC Page 16-17).

There is also a unique revival of the ancient teaching of the Buddha and it is penetrating into the Western countries and finding devoted adherents in every land. The Buddha is the symbol of enlightenment and there is everywhere today a unique emphasis upon light. Countless millions down the ages have recognised the Buddha as the Light Bearer from on high. His Four Noble Truths exposed the causes of human trouble and pointed to the cure. He taught: Cease to identify yourselves with material things or with your desires; gain a proper sense of value; cease regarding possessions and earthly existence as of major importance; follow the Noble Eightfold Path which is the Path of right relations—right relations to God, and right relations to your fellowmen—and thus be happy. The steps on this Path are:

[Page 21]

Right Values.


Right Aspiration.

Right Speech.


Right Conduct.

Right Modes of Living.

Right Effort.

Right Thinking.


Right Rapture or Happiness.

This message is uniquely needed today in a world in which most of these right steps to happiness have been consistently ignored. It is on the foundation of this teaching that Christ will raise the superstructure of the brotherhood of man, for right human relations are an expression of the love of God; they will constitute man's major and next demonstration of divinity. Today, in the midst of this devastated, chaotic and unhappy world, mankind has a fresh opportunity to reject selfish materialistic living and to begin to tread the Lighted Way. The moment that humanity shows its willingness to do this, then the Christ will come, and there is every evidence at this time that men are learning this lesson and making their first faltering steps along that Lighted Way of right relationships. (RC Page 20-21).

I write here in no fanatical or adventist spirit; I speak not as a speculative theologian or an exponent of one phase of religious, wishful thinking. I speak because many know that the time is ripe and that the appeal of simple, faithful hearts has penetrated to the highest spiritual sphere and set in motion energies and forces which cannot now be stopped. The invocative cry of distressed humanity is today of such a volume and sound that—united to the wisdom and the knowledge of the Spiritual Hierarchy—it has given rise to certain activities in the Father's House. These will result in the glory of God, in the transformation of the divine will-to-good into human goodwill, and resultant peace on Earth. (RC Page 40).

There is a great initiation spoken of in The New Testament to which we have given the name of the Ascension. Of it we know nothing. Only a few items of information are brought to us in the Gospel story; the fact of the mountain top, of attendant watchers, and of the words of Christ, assuring them that He was not leaving them. Then a cloud received Him out of their sight. (Acts I.9.) There were none present who could go further with Him. Their consciousness could not penetrate to the place where He had chosen to go; they even misinterpreted His words and only in a vague and mystical sense has humanity ever understood His disappearance, or the significance of His persistent but unobserved Presence. The watchers were assured by two of the Knowers of God Who were also present that He would come again in like manner. He ascended. The cloud received Him; today the clouds which cover our planet are waiting to reveal Him. (RC Page 54).

In due time, Christ came and gave out to the world (mainly through His disciples) two major truths: the fact of the existence of the human soul and, secondly, the system of service (this phrase is used advisedly) as a mode of establishing right human relations—to God and to one's fellowmen. He told men that they were all the Sons of God in the same sense that He was; He told them in many symbolic ways who and what He was and assured them that they could do even greater things than He had done, because they were divine as He was. These greater things, humanity has already accomplished upon the physical plane and in its control of nature, as Christ knew men would, because He knew the workings of the Law of Evolution. He taught them that service was the key to the life of liberation, teaching them the technique of service through His own life as He went [Page 108] about doing good, healing the sick, as well as preaching and teaching the things of the Kingdom of God and feeding the hungry, both physically and spiritually. He made the life of every day a divine sphere of spiritual livingness, thus emphasising the teaching of the Buddha, through desiring nothing for the separated self. Thus the Christ taught, loved, and lived, carrying forward the great continuity of revelation and of hierarchical teaching; then He entered for us within the veil, leaving us an example that we should follow His steps (1 Pet. II.21)—follow Him in His belief in divinity, in His service and in ability to penetrate into that area of consciousness and that field of activity which we call the true Church of Christ, the spiritual (at present invisible) Hierarchy of our planet, the true Kingdom of God. The veil that hides that real church from us is now in process of disappearing and Christ is on the verge of reappearing. (RC Page 107-108).

You can see, therefore, that initiation is not a ceremonial procedure, or an accolade, conferred upon a successful aspirant; neither is it a penetration into the Mysteries—of which the mysteries of Masonry are, as yet, only the pictorial presentation—but is simply the result of experiencing "livingness" on all three levels of awareness (physical, emotional and mental) and—through that livingness—bringing into activity those registering and those recording cells within the brain substance which have hitherto not been susceptible to the higher impression. Through this expanding area of registration or, if you prefer it, through the development of a finer recording instrument or responsive apparatus, the mind is enabled to become the transmitter of higher values and of spiritual understanding. Thus the individual becomes aware of areas of divine existence and of states of consciousness which are always eternally present but which the individual man was constitutionally unable to contact or to register; neither the mind, nor its recording agent, the brain, were able to from the angle of their evolutionary development.

When the searchlight of the mind is penetrating slowly into hitherto unrecognised aspects of the divine mind, when the magnetic qualities of the heart are awakening and becoming sensitively responsive to both the other aspects, then the man becomes able to function in the new unfolding realms of light, love and service. He is initiate. (RC Page 128).

The production of the culture of any given period is simply the reflection of the creative ability and the precise consciousness of the initiates of the time—those who knew they were initiate and were also conscious of admittance into direct relation with the Hierarchy. At present, we use neither of these two words, civilisation and culture, in their rightful sense or with their true meaning. Civilisation is the reflection in the mass of men of some particular cyclic influence, leading to an initiation. Culture is esoterically related to those within any era of civilisation who specifically, precisely and in full waking consciousness, through self-initiated effort, penetrate into those inner realms of thought activity which we call the creative world. These are the realms which are responsible for the outer civilisation. (RC Page 129).

THE SOUL AND ITS MECHANISM:-

Mrs. Bailey, in this book, has done the great service of bringing a critical mind to bear upon Eastern thought, a mind ready to recognize that Eastern, precisely like Western thought, can lay no claim to a finality of wisdom. She does not come with awe-inspiring garb and gesture, bidding the Westerner relinquish his crude inadequacies to embrace a mysterious doctrine all the more wonderful because, to him, it may seem absurd. She says, in effect: "This Eastern thought [Page 10] has the significance of a research into the deeper problems of existence. It is not necessarily better than the Western. It is different. It starts from another angle of approach. Both East and West have specialized in their thinking. Each, therefore, has the virtue of its own sincerity and its own peculiar penetration. But specialization has its value only as it leads to an ultimate integration. Is not the time ripe for bringing East and West together in this profoundest region of the life of each of them, the region, namely, of their philosophical and psychological thinking?" (SIM Page 9-10).

The three states of man's nature, referred to [Page 70] earlier in this chapter—physical, sentient and mental—form a coordinated unity for the first time in the history of the race. The directing self, therefore, can now take control, and, through the mind, acting on the vital or etheric body and having its point of contact in the brain, drive its instrument into fully controlled expression, and subsequent creative activity. Thus will emerge what Keyserling calls the "deeper Being." He says:

"The next question is whether and how it is possible to develop deeper Being. When we speak of the Being of a man in contradistinction to his ability, we mean his vital soul; and when we say that this Being decides, we mean that all his utterances are penetrated with individual life, that every single expression radiates personality, and that this personality is ultimately responsible. Now such a penetration can actually be achieved where it does not already exist. It is possible, thanks for the fact that man as a being possessing a mind and a soul represents a Sense connection within which his consciousness moves freely. He is free to lay the emphasis wherever he pleases; according to the `place' thus stressed the psychic organism actually shifts its centre, and thus actually obtains a new centre of Being. Therefore, if theoretical inquiry shows that it depends upon the centring of consciousness, whether the centre of a man lies in his Being or at the surface, then it must be practically possible to induce the necessary process of shifting. Hence in principle everybody can succeed in raising his Being; to this end he need only persistently lay the emphasis on his essential Being, persistently demand of himself that he should never utter anything but what is really consistent with his inner Being. Surely the task is a [Page 71] hard one. Its solution is not only a very slow process; it necessitates a specific technique of training."11 
(SIM Page 69-71).

Vivekananda, who did so much to reveal the soul of India to the West, says:

"According to the philosophers of India, the whole universe is composed of two materials, one of which they call Akasa. It is the omnipresent all penetrating existence. Everything that has form, everything that is the result of the compounds, is evolved out of this Akasa. It is the Akasa that becomes the air, that becomes the liquids, that becomes the solids; it is the Akasa that becomes the sun, the earth, the moon, the stars, the comets; it is the Akasa that becomes the body, the animal body, the planets, every form that we see, everything that can be sensed, everything that exists. It itself cannot be perceived; it is so subtle that [Page 97] it is beyond all ordinary perception; it can only be seen when it has become gross, has taken form. At the beginning of creation there is only this Akasa; at the end of the cycle the solids, the liquids, and the gases all melt into the Akasa again, and the next creation similarly proceeds out of this Akasa.

"By what power is this Akasa manufactured into this universe? By the power of Prana. Just as Akasa is the infinite omnipresent material of this universe, so is this Prana the infinite omnipresent manifesting power of this universe. At the beginning and at the end of a cycle everything becomes Akasa, and all the forces that are in the universe resolve back into the Prana; in the next cycle, out of this Prana, is evolved everything that we call energy, everything that we call force. It is the Prana that is manifesting as motion; it is the Prana that is manifesting as gravitation, as magnetism. It is the Prana that is manifesting as the actions of the body, as the nerve currents, as thought force. From thought, down to the lowest physical force, everything is but the manifestation of Prana. The sum-total of all force in the universe, mental or physical, when resolved back to its original state, is called Prana..."6 (SIM Page 96-97).

What did Christ say when on earth? "He that hath seen me hath seen the Father." (John XIV: 9). He said also, "He that believeth on Me, the works that I do shall he do also; and greater works than these shall he do; because I go unto My Father" (John XIV: 12). He was the Soul incarnate in the body, revealing the Father, the Spirit, and through the mechanism of the body, demonstrating the powers of the soul, which, the Hindus claim, follow upon the awakening of the centres, and which they list as follows:

1. Anima . . . the power to penetrate all bodies, and to bring the dead to life. Christ could pass unseen into rooms, and could raise the dead. (See Luke 24:36, Mark 16:14, John 20:19, John 11.)

2. Mahima . . . the power to include or make oneself large or to comprehend the universe. Christ knew all things. (Matt. 12:25, John 2:24, John 6:64.)

3. Laghima . . . the power to make oneself light so that one could float in the air or walk on the water. Christ walked on the water. (Matt. 14:25, 26, Mark 6:48.)

4. Garima . . . the power to make oneself heavy. There is no record in the Christian Scripture of Christ exercising this power.

5. Prapti . . . the predicting of events (Christ foretold his crucifixion Matt. 26:2, Luke 24:7) and of the power to cure diseases (Christ healed hundreds, Matt. 12:15, 14:15), and of clairvoyance [Page 126] and clairaudience. (Christ was both clairvoyant, John 1:48, and clairaudient, John 12:29.)

6. Prakamega . . . the power to preserve the body. Christ reappeared to His disciples after death with the same body, apparently, that they knew. (John 20:20-27.)

7. Visitvan . . . the power of self control, the power to control animals, and people. All these Christ demonstrated, even to the control of the demon-possessed persons, and of the hogs who ran down a steep place into the sea. (Matt. 8, Mark 5, Mark 9.)

8. Ishatvan . . . the power of universal dominion. This is everywhere claimed for Christ, and is indicated by his being seated on the right hand of God.

And is the possession of these powers and the fulfilment of Christ's prophecy that we shall do these greater things, so contrary to what the West calls common sense? In the radio, we broadcast waves of sound and we time and amplify them, but after all we merely re-enforce the sound waves which in their original subtle form, are pouring in upon us. What more natural than this, that man, who has constructed mechanical re-enforcements, should himself become so sensitive as to pick up the sound waves unaided, and thus be termed clairaudient? And is not thought transference (which even the most sceptical must recognise) none other than a special kind of broadcasting? And so with other "miracles," is not the material world controlled [Page 127] by subtler forces and powers, and may not man learn in time to operate in the subtler field and thereby acquire dominance over the merely physical and material? (SIM Page 125-127).
TELEPATHY AND THE ETHERIC VEHICLE:-

The second form of telepathic work is that of mind to mind, and it is with this form of communication that the highest investigation is at this time concerned. Only mental types are involved, and the more that emotion and feeling [Page 10] and strong desire can be eliminated, the more accurate will be the work accomplished. The strong desire to achieve success in telepathic work, and the fear of failure, are the surest ways to offset fruitful effort. In all such work as this, an attitude of non-attachment and a spirit of `don't care' are of real assistance. Experimenters along this line need to give more time and thought to the recognition of types of force. They need to realise that emotion, and desire for anything, on the part of the receiving agent create streams of emanating energy which rebuff or repulse that which seeks to make contact, such as the directed thought of someone seeking rapport. When these streams are adequately strong, they act like a boomerang and return to the emanating centre, being attracted back there by the power of the vibration which sent them forth. In this thought lies hid the cause of:

a. The failure on the part of the broadcasting or transmitting agent. Intense desire to make a satisfactory impression will attract the outgoing thought back again to the transmitter.

b. The failure on the part of the receiving agent whose own intense desire to be successful sends out such a stream of outgoing energy that the stream of incoming energy is met, blocked and driven back whence it came; or, if the receiver is aware of this and seeks to stem the tide of his desire, he frequently succeeds in surrounding himself with a wall of inhibited desire through which naught can penetrate.

[Page 11] 

II. TELEPATHIC WORK

Telepathy and the allied powers will only be understood when the nature of force, of emanations and radiations, and of energy currents, is better grasped. This is rapidly coming about as science penetrates more deeply into the arcana of energies and begins to work—as does the occultist—in the world of forces. (TEV Page 9-11).

In the statements given above in connection with the three great planetary centres you have the basis for the new and coming Approach to Divinity which will be known under the expression: Invocative and Evocative religion. It is this new Science of Impression which forms the subjective basis and the uniting element which binds together the entire realm of knowledge, of science and of religion. The fundamental ideas which underlie these great areas of human thought all emanate from intuitional levels; they finally condition the human consciousness, evoking man's aspiration to penetrate deeper into the arcana of all wisdom, for which knowledge is the preparatory stage. This Science of Impression is the mode of life of the subjective world which lies between the world of external happenings (the world of appearances and of exoteric manifestation) and the inner world of reality. This is a point which should be most carefully taken into the calculations of the occult investigators. Impressions are received and registered; they form the basis of reflection for those aspirants who are sensitive enough to their impact and wise enough to record carefully in consciousness their emanating source. After due practice, this period of brooding upon the registered [Page 48] impression is followed by another period wherein the impression begins to take form as an idea; from that point it follows the familiar course of translation from an idea into a presented ideal; it then comes under the invocative appeal of the more concrete-minded until it finally precipitates itself into outer manifestation and takes form. You will see, therefore, that what I am doing is to take the student a step further into the world of reception and perception and point him to the more subtle contacts which lie behind those concepts which are regarded as definitely nebulous and to which we give the name of intuitions. (TEV Page 47-48).

1. Messages emanating from the relatively nice, well-trained subconscious nature of the recipient. These well up from the subconscious but are regarded by the recipient as coming from an outside source. Introspective people frequently penetrate into the layer of subconscious recollection and are quite unaware of so doing. Their interest in themselves is so intense. Not knowing that they have done this, [Page 76] they regard what they find as unusual, beautiful and important, and then proceed to formulate it into messages, which they expect their friends and the general public to regard as spiritually based. These messages are normally innocuous, sometimes beautiful, because they are a mixture of what the recipients have read and gathered from the mystical writing or have heard from Christian sources and the Bible. It is really the content of their right thinking along spiritual lines and can do no one any harm, but is of no true importance whatsoever. It accounts, however, for eighty-five percent (85%) of the so-called telepathic or inspired writings so prevalent at this time. (TEV Page 75-76).

Humanity’s Key Role

The keynote, therefore, of the Lord of the World is HUMANITY for it is the basis, the goal and the essential inner structure of all being. Humanity itself is the key to all evolutionary processes and to all correct understanding of the divine Plan, expressing in time and space the divine Purpose. Why HE chose that this should be so, we know not; but it is a point to be accepted and remembered in all study of [Page 127] the Science of Impression because it is the factor that makes relationship and contact possible and it is also the source of all understanding. These are most difficult things to express and to enlarge upon, my brothers, and only the penetrating intuition can make these matters clearer to your avid and active intelligence. (TEV Page 127).

All forms are related, inter-related and interdependent; the planetary etheric body holds them together so that a cohesive, coherent, expressive Whole is presented to the eye of man, or one great unfolding consciousness to the perception of the Hierarchy. Lines of light pass from form to form. Some are bright and some are dim; some move or circulate with rapidity, others are lethargic and slow in their [Page 149] interplay; some seem to circulate with facility in some particular kingdom in nature and some in another; some come from one direction and some from a different one, but all are in movement all the time; it is a constant circulation. All are passing on and into and through, and there is not one single atom in the body which is not the recipient of this living, moving energy; there is no single form that is not "kept in shape and livingness" by this determined inflow and outflow, and there is therefore no part of the body of manifestation (which is an integral part of the planetary vehicle of the Lord of the World) which is not in complex but complete touch with HIS divine intention—through the medium of HIS three major centres: Shamballa, the Hierarchy, and Humanity. In the multiplicity of the forms of which His great composite vehicle is composed, there is no need for Him to be in conscious touch. It is, however, possible, should He so desire it, but it would profit Him not, any more than it would profit you to be in conscious touch with some atom in some organ of your physical body. He works, however, through His three major centres: Shamballa, the planetary head centre; the Hierarchy, the planetary heart centre; and Humanity, the planetary throat centre. The play of the energies elsewhere (controlled from these three centres) is automatic. The objective of the circulating energies—as it appears to us when we seek to penetrate divine purpose—is to vivify all parts of His body, with the view of promoting the unfoldment of consciousness therein. (TEV Page 148-149).

We speak at times of an expanding universe; what we really mean is an expanding consciousness, for this etheric body of the Entity, Space, is the recipient of many types of informing and penetrating energies, and it is also the field for the intelligent activity of the indwelling Lives of the Universe, of the many constellations, of the distant stars, of our solar system, of the planets within the system, and of all that constitutes the sum total of these separated living forms. The factor which relates them is consciousness and nothing else, and the field of conscious awareness is created through the interplay of all living intelligent forms within the area of the etheric body of that great Life which we call SPACE. 
(TEV Page 179).

There is a certain esoteric Mantram which embodies this attitude—the attitude of the disciple who is striving, in cooperative endeavour with others, to link hierarchical intent with human aspiration and thus bring humanity nearer to its goal. The intent of the Hierarchy is to increase men's capacity for freedom in order to function effectively with that "life more abundantly" which the Christ will bring and which demands that the spirit of man be free—free to approach divinity and free also to choose the Way of that approach. The Mantram bears the name, "The Affirmation of the Disciple." It involves certain inner recognitions and acceptances which are readily perceived by those whose intuition is sufficiently awake; but its meaning should not be beyond the ability of any sincere student and thinker to penetrate if it appeals to them as significant and warranting their effort.

I am a point of light within a greater Light. 

I am a strand of loving energy within the stream of Love divine. 

I am a point of sacrificial Fire, focussed within the fiery Will of God.

And thus I stand.

I am a way by which men may achieve. 

I am a source of strength, enabling them to stand. 

I am a beam of light, shining upon their way.

And thus I stand.

And standing thus, revolve

And tread this way the ways of men,

And know the ways of God.

And thus I stand.


(TEV Page 197).

A TREATISE ON COSMIC FIRE:-

First, we have the animating fires of the solar system, which are the fires of the primordial ray of active intelligent matter; these constitute the energy of Brahma, the third aspect of the Logos.  Next are to be found the fires of the divine Ray of Love-Wisdom, the ray of intelligent love, which constitutes the energy of the Vishnu aspect, the second aspect logoic. 4  Finally are to be found [Page 39] the fires of the cosmic mental plane, which are the fires of the cosmic ray of will.  They might be described as the rays of intelligent will and are the manifestation of the first aspect logoic, the Mahadeva aspect.5  Therefore we have three cosmic rays manifesting:

The Ray of intelligent activity.  This is a ray of a very demonstrable glory, and of a higher point of development than the other two, being the product of an earlier mahakalpa, or a previous solar system.:6  It embodies [Page 40] the basic vibration of this solar system, and is its great internal fire, animating and vitalising the whole, and penetrating from the centre to the periphery.  It is the cause of rotary motion, and therefore of the spheroidal form of all that exists.

The Ray of intelligent love.  This is the ray which embodies the highest vibration of which our solar Logos or Deity is capable in this present solar system.  It is not yet vibrating adequately nor has it yet attained the peak of its activity.  It is the basis of the cyclic spiral movement of the body logoic, and just as the Law of Economy is the law governing the internal fires of the system so the cosmic Law of Attraction and Repulsion is the basic law of this divine Ray.

The Ray of intelligent will.  Little as yet can be said about this ray.  It is the ray of cosmic mind and in its evolution parallels that of cosmic love, but as yet its vibration is slower and its development more retarded.  This is definitely and deliberately so, and is due to the underlying purpose and choice of the solar Logos, Who seeks on His high level (just as do His reflections, the sons of men) to achieve a more rounded out development, [Page 41] and He therefore concentrates on the development of cosmic love in this greater cycle. (TCF Page 39-41).

4. The Circle divided into four.  This is the true circle of matter, the equal armed cross of the Holy Spirit, Who is the personification of active intelligent matter.  This shows the fourth dimensional quality of matter and the penetration of the fire in four directions, its threefold radiation being symbolised by the triangles formed by the fourfold cross.  This portrays the fourfold revolution of any atom.  By this is not meant the ability of any atom to make four revolutions, but the fourth dimensional quality of the revolution which is the goal aimed at, and which is even now becoming known in matter during this [Page 161] fourth round, and in this fourth chain.  As the fifth spirilla or fifth stream of force in an atom becomes developed, and man can conceive of a fourth-dimensional rotary movement, the accuracy of this symbol will be recognised.  It will then be seen that all sheaths in their progress from inertia to rhythm, via mobility, pass through all stages, whether they are logoic sheaths, the rays in which the Heavenly Men veil Themselves, the planes which form the bodies of certain solar entities, the causal body (or the sheath of the Ego on the mental plane), the human physical body in its etheric constitution, or a cell in that body etheric.  All these material forms (existent in etheric matter which is the true matter of all forms) are primarily undifferentiated ovoids; they then become actively rotating or manifest latent heat; next they manifest duality or latent and radiatory fire; the expression of these two results in fourth dimensional action or the wheel or rotary form turning upon itself. (TCF Page 160-161).

It is necessary here to point out, as I have done in other matters under consideration, that only certain facts can be imparted, whilst the detailed work concerning process may not be dealt with owing to the inability of the race as yet to act altruistically.  Much misapprehension crept in, owing to this very thing, in the early days of hierarchical effort to give out some of the Wisdom fundamentals in book form, and this is bravely dealt [Page 481] with by H. P. B.58,59  The danger still persists, and greatly handicaps the efforts of Those, Who—working on the inner side—feel that the thoughts of men should be lifted from the study of the ways of physical existence to broader concepts, wider vision, and synthetic comprehension.  Indication only is possible; it is not permissible here to give out the transmutative formulas, or the mantrams that manipulate the matter of space.  Only the way can be pointed to those who are ready, or who are recovering [Page 482] old knowledge (gained through approach to the Path, or latent through experience undergone in Atlantean days) and the landmarks indicated hold sufficient guidance to enable them to penetrate deeper into the arcana of knowledge.  The danger consists in the very fact that the whole matter of transmutation concerns the material form, and deva substance.  Man, being not yet master even of the substance of his own sheaths, nor in vibratory control of his third aspect, incurs risk when he concentrates his attention on the Not-Self.  It can only be safely done when the magician knows five things:

1. The nature of the atom.

2. The keynote of the planes.

3. The method of working from the egoic level through conscious control, knowledge of the protective sounds and formulas, and pure altruistic endeavour.

4. The interaction of the three fires, the lunar words, the solar words, and later a cosmic word.

5. The secret of electrical vibration, which is only realised in an elementary way when a man knows the keynote of his own planetary Logos. (TCF Page 480-482).

Remember that in these affirmations we are concerning ourselves with the microcosm, and with the permanent atoms which are related to him; as regards the solar Logos manifesting in the system, we are concerned with but one permanent atom, and this is His physical permanent atom.  It is thus true that within the permanent physical atom of the solar Logos lies hid the ability to respond consciously to the vibration of all the planes, lies hid the secret of the karmic purpose of His incarnation, [Page 518] and lies concealed the mystery of His functional activity; but we cannot penetrate the secret as yet of His three lower permanent atoms as they function as a unity within His causal vehicle.  Until we can do this it is useless for us to conjecture as to His fundamental Being. (TCF Page 517-518).

If the student here substitutes for the words, Monad, Ego and personality, the three aspects of the Logos, and will bear in mind that as yet all that he can ascertain or cognise is the lowest of the logoic manifestations—the personality—it will be apparent why so much must remain mysterious to even the higher grades of initiates, and why even the perfected Dhyan Chohan cannot penetrate the secrets of the Logos outside His system.89  They [Page 610] can cognise much concerning Agni, the Lord of Fire, but until They can contact that of which He is an emanation, a reflection or a ray, there is a limit to what may be known. (TCF Page 609-610).

More we may not say.  It must be remembered that the mysteries of existence are as yet but little cognised by man.  In cases where profound mysteries lie, man is often totally unaware of it; and frequently man remains blind and deaf where no mystery is but only revelation for those who have eyes to see and ears to hear.  When man has penetrated to those secrets which lie behind the lower kingdoms in nature, when he has solved the problem of the constitution of the interior of the Earth, and has from there worked his way back to knowledge of the working of the involutionary path and the lives which tread that path, then and then only will he begin to realise the strangeness of that which lies beyond his ken. (TCF Page 847).

It will be apparent, therefore, that man's ability to create in mental matter grows as he treads the Path.  He needs to remember that (from the angle from which we are studying) we are not considering the power of the Ego to produce forms on the mental plane, but the ability of physical plane man to create upon the mental plane those vehicles for energy which—when set in motion by his conscious will—will produce certain specific effects upon the physical plane.  This is brought about by egoic energy passed down the sutratma to the physical brain, and retransmitted back to the mental plane, plus or minus that which has been gained or lost in the process.  The true Adept, through knowledge, conserves all energy while in process of transmission, and augments it with the energy contacted.  It is, therefore, the energy of will, plus that of desire, fed by the energy of the physical brain.  Literally, therefore, it is a small resume of the creative process of the Godhead, being the [Page 963] energy of the three persons unified, and considered from the standpoint of the physical.  It is the at-one-ment of the three fires in man, being in fact:

a. That much of the fire of spirit, or electric fire, which any particular Ego is embodying (relatively little prior to the third Initiation) or is able to transmit, coupled with,

b. That much of the fire of the solar Angel (solar fire) or the egoic aspect which the Ego is able to transmit.  This is but little in average man, a good deal in the man on the probationary path, and a full downpour by the time the third Initiation is reached.

c. That much of the fire of substance in its purified state which can penetrate.  This is dependent upon the purity of the three sheaths, and in the case of a highly advanced man is the kundalinic fire as it swells the blaze produced by the other two.

When, therefore, the alignment is corrected, and the physical head centres are awakening, it becomes possible for man to become a conscious creator in mental matter. (TCF Page 962-963).

Therefore, those who seek to learn the occult language, those who yearn to become aware of the words which will penetrate to the ears of those who stand on the other side, and those who seek to utilise the formulae and phrases which will give them power over the Builders, have to unlearn their previous use of words and to refrain from ordinary methods of talking. Then the new language will be theirs and the new expressions, words, mantrams and formulas will be entrusted to their care. (TCF Page 981).

Finally, the attractive pull of the greater centre becomes so powerful that the positive life within the atom (whatever type of atom it may be and in whatever kingdom) feels the force of the central energy which holds it, [Page 1065] along with other atoms, coherently fulfilling their function.  This energy penetrates through the ring-pass-not, evokes no response from what might be called the electronic or negative lives within the atomic periphery, but does evoke a response from the essential, positive nucleus of the atom.  This is due to the fact that the essential life of any atom, its highest positive aspect, is ever of the same nature as that of the greater life which is drawing it to itself.  When this is felt sufficiently strongly, the atomic cycle is completed, the dense form is dispelled, the true form is dissipated, and the central life escapes to find its greater magnetic focal point. (TCF Page 1064-1065).

If students will study the laws of transmutation,11 as already apprehended, and above all, as incorporated in the writings of Hermes Trismegistus, bearing this in mind, some interesting results might be brought about.  Let them remember that that which "seeks liberty" is the central electric spark; that this liberty is achieved first of all through the results brought about by the activity of the "frictional fire" which speeds up its internal vibration; then by the work upon the atom, or the substance of solar fire, which causes:

a. Orbital progression,

b. Stimulative vibration,

c. Awakened internal response,

until finally electric fire is contacted.  This is true of all atoms:

[Page 1067] 

a. The atom of substance,

b. The atom of a form whatsoever it be,

c. The atom of a kingdom in nature,

d. The atom of a planet,

e. The atom of a solar system.

In every case the three fires or types of energy play their part; in every case the four stages are passed through; in every case transmutation, transference, or radiation takes place, and the result of the escape of the central positive energy is achieved, and its absorption into a greater form, to be held in place for a specific cycle by the stronger energy. (TCF Page 1066-1067).

ESOTERIC PSYCHOLOGY - VOLUME I:-

What I indicate and the suggestions I may make, will, I forecast, be demonstrated, in the scientific sense, during the coming Aquarian Age. Science will then have penetrated a little further into the field of intangible yet real phenomena; it will have discovered mayhap it has already made this discovery) that the dense and concrete do not exist; it will know that there is but one substance, present in nature in varying degrees of density and of vibratory activity, and that this substance is impelled by urgent purpose and expressive of divine intent. (EPV I  Page xxiii).

A. It will throw much light upon the times and cycles in the unfolding panorama of history.  In the last analysis, history is an account of the growth and development of man from the stage of the cave man, with his consciousness centred in his animal life, up to the present time wherein the human consciousness is steadily becoming more inclusive and mental, and so on and up to the stage of a perfected son of God.  It is an account of the apprehension, by man, of the creative ideas which have moulded the race and are establishing its destiny.  It gives us a dramatic picture of the progress of those souls who are carried in or out of manifestation by the appearance or disappearance of a ray.  We shall find, as we study, that words will greatly handicap our expression of the realities involved, and we must endeavour to penetrate beneath the surface meaning to the esoteric structure of truth.  These rays are in constant movement and circulation, and demonstrate an activity which is progressive and cyclic and evidences increasing momentum.  They are dominant at one time and [Page 4] quiescent at another, and according to the particular ray which is making its presence felt at any particular time, so will be the quality of the civilisation, the type of forms which will make their appearance in the kingdoms of nature, and the consequent stage of awareness (the state of consciousness) of the human beings who are carried into form life in that particular era.  These embodied lives (again in all four kingdoms) will be responsive to the peculiar vibration, quality, colouring and nature of the ray in question.  The ray in manifestation will affect potently the three bodies which constitute the personality of man, and the influence of the ray will produce changes in the mind content and the emotional nature of the man and determine the calibre of the physical body. (EPV I  Page 3-4).

The aphorisms connected with this fourth ray are not easy of comprehension.  They require an exercise of the intuition and are conveyed by six short and excessively brief commands uttered, curiously enough, late in the creative period [Page 72] and at the time when the fourth Creative Hierarchy came into incarnation:

1. Speak low the Word. Speak low.


Quality......power to penetrate the depths of matter.

2. Champion desire.  Give what is needed to the seeker. 


Quality......the dual aspects of desire.

3. Lower the thread.  Unfold the Way.  Link man with God. Arise.


Quality......power to reveal the path. 

4. All flowers are thine.  Settle the roots in mud, the flowers in sun.  Prove mud and sun, and roots and flowers are one.


Quality......power to express divinity.  Growth. 

5. Roll and return, and roll again.  Cycle around the circle of the Heavens.  Prove all is one.


Quality......the harmony of the spheres. 

6. Colour the sound.  Sound forth the colour.  Produce the notes and see them pass into the shades, which in their turn produce the sounds.  Thus all are seen as one.


Quality......the synthesis of true beauty.

This instruction on the rays is of deeper significance than can as yet be comprehended.  Careful systematic study and a sane refraining from the forming of rapid deductions will be the wisest way in which to approach its consideration.  It is not possible for me to deal with the definite human psychological applications at this early stage.  I am occupied with starting a general outline, with the impartation of ideas, with the grounding of a few basic concepts in the consciousness of the reader, and with an attempt to clothe this most abstruse and difficult subject in such a form that some new rhythm of thought may be set in motion, and some new realisations be grasped and held.  These concern at present a prototypal cosmic process, and will lead eventually to an understanding of the part an individual may play in a stupendous cosmic whole.[Page 73] We begin with the universal and end with the particular, which is ever the truly occult method. (EPV I  Page 71-73).

It is, however, from the field of science that the greatest help will come.  The fact of the soul will eventually be proved through the study of light and of radiation and through a coming evolution in particles of light.  Through this imminent development we shall find ourselves seeing more and penetrating deeper into that which we see today.  One of the recognised facts in the realm of natural science has been the cyclic change in the fauna and flora of our planet.  Animals, plentiful and familiar many thousands of years ago, are now extinct, and by means of their bones we endeavour to reconstruct their forms.  Flowers and trees that once covered the surface of our planet have now entirely disappeared and only their fossilized remains are left to indicate to us a vegetation vastly different to that which we now enjoy.  Man himself has changed so much that we find it difficult to recognise homo sapiens in the early primitive races of the far distant past.  This mutability and obliteration of earlier types is due to a major factor among many.  The quality of the light which promotes and nurtures growth, vitality and fertility in the kingdoms of nature has changed several times during the ages, and as it has changed it has produced corresponding mutations in the phenomenal world.  From the standpoint of the esotericist, all [Page 102] forms of life on our planet are affected by three types of light substance, and at the present time a fourth type is gradually making its presence felt.  These types of light are:

1. The light of the sun.

2. The light in the planet itself—not the reflected light of the sun but its own inherent radiance.

3. A light seeping in (if I may use such a phrase) from the astral plane, a steady and gradual penetration of the "astral light" and its fusion with the other two types of radiance.

4. A light which is beginning to merge itself with the other three types and which comes from that state of matter which we call the mental plane—a light in its turn reflected from the realm of the soul. 
(EPV I  Page 101-102).

They will enable human beings, as a race, and not as individuals, [Page 125] to expand their consciousness so that it will embrace the superphysical.  Forget not the important fact that in the accomplishment of this the web that divides the physical plane from the astral plane will be discovered by the scientists, and its purpose will eventually be acknowledged.  With that discovery will come the power to penetrate the web, and so link up consciously with the astral body.  Another material unification will have been accomplished. (EPV I  Page 124-125).

Men are so occupied with their demand for light, so earnest in their cry for release from the present blindness, and so anxious for relief from the surrounding chaos, that they are apt to forget that from the inner side there is also a great effort and "push" to help, on the part of the Custodians of the Plan and Their assistants.  This urge on Their part to help is more active than ever before, as human beings demand more [Page 185] potently the privilege of light.  A demand from the race, plus a response from the waiting Hierarchy, must inevitably produce potent results.  The urge to know and the urge to teach are assuredly related and a part of the natural process of conscious development.  The next few decades will mark a happening of such profound and widespread consequences that the present era in which we live will come to be looked upon as the dark ages.  Science will penetrate deeper into the realm of the intangible, and work in mediums and with apparatus hitherto unknown.  The release of the potencies in an atom will mark a revolutionary era, and science will have much to discard and much to give as it works with energies and forms of life hitherto unrecognised.  The spiritualists will make a discovery whereby the means of contact with those who function out of the physical body will be greatly facilitated, and a group of mediums will begin to act as intermediaries for a number of scientists on the inner side of life and those who are still in physical bodies.  Through the activity of the real esoteric schools, a technique of training will be instituted which will develop the new powers that will substantiate the old truth and turn men's beliefs into certainties.  Through the stimulating and occultly scientific work of the department of religions, men will come to new knowledge and awareness, and will arrive at an uplift that will bring mankind to the Mount of Transfiguration.  Through the work of the department of government, men will come to an understanding of those ideas which are needed to carry the nations the next step forward to mutual help. 
(EPV I  Page 184-185).

The esoteric sciences carry us within the form or forms, and enable us to penetrate to the quality aspect.  Students would do well to remember that occultism may be the study of forces, and that the occultist moves in the worlds of force, but these are also the worlds of quality and of those qualifying energies which are seeking to manifest through the world of appearances.  As they achieve this, they will dominate the activity of the form units which constitute the phenomenal world.  There are energies which lie behind the phenomena produced by the activity of the atomic structures; these are latent and unseen and often unfelt; they are subjective.  The esoteric sciences have one purpose in view, and that is to produce the gradual emergence of these energies, so that the skilled occultist can eventually work in a dual yet unified world of force, and be the creative will which guides, blends and utilises the world of appearances and the realm of qualities.  These two types of active creative energies must be controlled by the creating Will or Life aspect so that they function as one. (EPV I  Page 195).

ESOTERIC PSYCHOLOGY - VOLUME II:-

The comprehension of the nature of these compelling psychical attributes of God should enable a man to throw the weight of his psychical aspiration on the side of these emerging qualities.  He will, for instance, in his daily life, work toward at-one-ment with all beings, seeking to penetrate to the heart of his brother; endeavoring to be at one with the life in all forms; rejecting every tendency to separative reactions, because he knows that they concern the innate, inherited psyche of the atoms of matter and substance which constitute his form nature.  These have been brought over and reassembled and rebuilt into the forms found in the present manifestation of God.  They carry with them the seeds of psychical material life from an earlier universe.  There is no other evil. (EPV II  Page 235).

Every aspirant must, as time elapses, develop the power to see the whole and not only the part, and to view his life and sphere of influence in terms of its corporate relationships and not in terms of the separated self.  He must not only see the vision (for that the mystic has always done) but he must penetrate behind it to those essential qualities which give meaning to the vision.  The instinct to formulate plans, inherent in all and so dominant in the highly evolved, must give way to the tendency to make plans in tune with the Plan of God, as expressed through the planetary Hierarchy.  This in time will produce the urge to create those forms, conveying meaning, which will transmute evil into good and produce the transfiguration of life. (EPV II  Page 244).

Only two things will enable man to penetrate into this inner realm of causes and of revelation.  These are:

[Page 247] 

First, the constant effort, based on a subjective impulse, to create those forms which will express some sensed truth; for thereby and through this effort, the emphasis is constantly shifted from the outer world of seeming to the inner side of phenomena.  By this means, a focussing of consciousness is produced which eventually becomes stable and withdrawn from its present intense exteriorisation.  An initiate is essentially one whose sense of awareness is occupied with subjective contacts and impacts and is not predominantly preoccupied with the world of outer sense perceptions.  This cultivated interest in the inner world of meaning will produce not only a pronounced effect upon the spiritual seeker himself but will eventually bring about the emphasis, recognised in the brain consciousness of the race, that the world of meaning is the sole world of reality for humanity.  This realisation will, in its turn, bring about two subsequent effects:

1. A close adaptation of the form to the significant factors which have brought it into being on the outer plane.

2. The production of a truer beauty in the world and, therefore, a closer approximation in the world of created forms to the inner emerging truth.  It might be said that divinity is veiled and hidden in the multiplicity of forms with their infinite detail, and that in the simplicity of forms which eventually will be seen, we shall arrive at a newer beauty, a greater sense of truth and at the revelation of God's meaning and purpose in all that He has accomplished from age to age.

Secondly, the constant effort to render oneself sensitive to the world of significant realities and to produce, therefore, those forms on the outer plane which will run true to the hidden impulse.  This is brought about by the cultivation of the creative imagination.  As yet, humanity knows little about [Page 248] this faculty, latent in all men.  A flash of light breaks through to the aspiring mind; a sense of unveiled splendour for a moment sweeps through the aspirant, tensed for revelation; a sudden realisation of a colour, a beauty, a wisdom and a glory beyond words breaks out before the attuned consciousness of the artist, in a high moment of applied attention, and life is then seen for a second as it essentially is.  But the vision is gone and the fervour departs and the beauty fades out.  The man is left with a sense of bereavement, of loss, and yet with a certainty of knowledge and a desire to express that which he has contacted, such as he has never experienced before.  He must recover that which he has seen; he must discover it to those who have not had his secret moment of revelation; he must express it in some form, and reveal to others the realised significance behind the phenomenal appearance.  How can he do this?  How can he recover that which he has once had and which seems to have disappeared, and to have retired out of his field of consciousness?  He must realise that that which he has seen and touched is still there and embodies reality; that it is he who has withdrawn and not the vision.  The pain in all moments of intensity must be undergone and lived again and again until the mechanism of contact is accustomed to the heightened vibration and can not only sense and touch, but can hold and contact at will this hidden world of beauty.  The cultivation of this power to enter, hold and transmit is dependent upon three things:

1. A willingness to bear the pain of revelation.

2. The power to hold on to the high point of consciousness

at which the revelation comes.

3. The focussing of the faculty of the imagination upon the revelation, or upon as much of it as the brain consciousness can bring through into the lighted area of external [Page 249] knowledge.  It is the imagination or the picture-making faculty which links the mind and brain together and thus produces the exteriorisation of the veiled splendour. (EPV II  Page 246-249).

f. THE QUALITY, INNATE IN MAN, TO IDEALISE

It is interesting to note how automatically and naturally the factors inducing soul control, as outlined up to this point, have brought us to the sixth law or rule, the power—innate, inherent, and spiritually instinctual—to idealise.  Instinct, intellect, intuition, ideation, and illumination—these are but differentiations and distinctive aspects of one great inherent capacity in man, and are found in all forms in all kingdoms in varying degree.  Whether it is the power of the tiny seed, deeply hidden in the dark earth, to penetrate through its surrounding barriers and to emerge into the light, or whether it is the power of a human being to rise from death in matter to life in God, and to penetrate into the world of the Real from the realm of the unreal, it is all the one basic factor of idealism.  Anthropology and history give us an account of the evolution of individual man and of nations and their [Page 255] activities upon the plane of appearances.  But there is a history which today is slowly being formulated which is the history of the seed of consciousness in nature and the growth of the power to recognise ideas and to push forward towards their fulfillment.  This is the new history which—as might be expected—is carrying us steadily into the world of meaning and revealing to us gradually the nature of those impulses and tendencies which have led the race steadily forward from the densest point of concrete, primitive life into the world of sensitive perception. (EPV II  Page 254-255).

Ray Two

"'Again I stand; a point within a circle and yet myself.'

The love of love must dominate, not love of being loved.  The power to draw unto oneself must dominate, but into the worlds of form that power must some day fail to penetrate.  This is the first step towards a deeper search.

The word goes forth from soul to form:  'Release thyself from all that stands around, for it has naught for thee, so look to me.  I am the One who builds, sustains and draws thee on and up.  Look unto me with eyes of love, and seek the path which leads from the outer circle to the point.

I, at the point, sustain.  I, at the point, attract.  I, at the point, direct and choose and dominate.  I, at the point, love all, drawing them to the centre and moving forward with the travelling points towards that great Centre where the One Point stands.  What mean you by that Word?"

In reference to this second ray, it is advisable to recollect that all the rays are but the subrays of the second Ray of Love-Wisdom.  The One in the centre, Who is the "point within the circle" of manifestation, has three major qualities:  life or activity in form, love and the power of abstraction.  It is these last two qualities of Deity with which we are concerned in these formulas and (in connection with the second ray) the dualities of attraction and abstraction emerge, both latent and both capable of perfected activity in their own field. (EPV II  Page 355).

The lack of balance will also emerge if the chart is studied and man can then arrive at an understanding of what he has to do.  A study of the two formulas of the first and second rays will make it clear why in humanity (and in the solar system also) these two major rays are always so closely associated, and why all esoteric schools throughout the world are predominantly expressions of these two rays.  At a certain stage upon the Path all the rays governing the mental body shift their focus onto rays one and two, doing this via the third ray.  This ray holds the same position to the other rays that the solar plexus centre does to the other six centres, for it constitutes a great clearing house.  The first ray penetrates, pierces and produces the line along which Light comes; the second ray is the "light-carrier," and supplements the work of the first ray.  A study of the activities and the cooperative endeavours of the Master M. and the Master K.H. may serve to make this clearer.  Their work is indispensable to each other, just as life and consciousness are mutually indispensable, and without them form is rendered valueless. (EPV II  Page 359).

Ray Five.

"'Towards me I draw the garment of my God.  I see and know His form.  I take that garment, piece by piece.  I know its shape and colour, its form and type, its parts component and its purposes and use.  I stand amazed, I see naught else.  I penetrate the mysteries of form, but not the Mystery.  I see the garment of my God.  I see naught else.'

Love of the form is good but only as the form is known for what it is—the veiling vase of life.  Love of the form must never hide the Life which has its place behind, the One who brought the form into the light of day, and preserves [Page 369] it for His use,—The One Who lives, and loves and serves the form, the One Who Is.

The Word goes forth from soul to form:  'Behind that form, I am.  Know Me.  Cherish and know and understand the nature of the veils of life, but know as well the One Who lives.  Know Me.  Let not the forms of nature, their processes and powers prevent thy searching for the Mystery which brought the mysteries to thee.  Know well the form, but leave it joyously and search for Me.

'Detach thy thought from form and find Me waiting underneath the veils, the many-sided shapes, the glamours and the thoughtforms which hide my real Self.  Be not deceived.  Find Me.  Know Me.  Then use the forms which then will neither veil nor hide the Self, but will permit the nature of that Self to penetrate the veils of life, revealing all the radiance of God, His power and magnetism; revealing all there is of form, of life, of beauty and usefulness.  The mind reveals the One.  The mind can blend and fuse the form and life.  Thou art the One.  Thou art the form.  Thou art the mind.  Know this.'" (EPV II  Page 368-369).

8. What, in the last analysis, must be done to make "the lighted area" of the immediate consciousness of such a nature that the subconscious part of the man can be "lighted at will by the ray of the mind", and the mind itself can become a search light, penetrating into the super-consciousness and thus revealing the nature of the soul?  It is in fact the problem of the expansions of consciousness.  A wide field of psychological investigation lies ahead in connection with the use of the mind as constituting the "path of light between the subconscious nature and the superconscious nature, and yet focussing both as a brilliant point of light within the conscious nature." (EPV II  Page 447).
I have illustrated this type of difficulty in terms of the aspirant who, in meditation, comes into touch with the influences of the Hierarchy, and thus is in a position to tap the stream of thought forms created by Them and by Their [Page 470] disciples.  But the same type of difficulty will be found among all those who (through discovery of the mental plane and the use of focussed attention) penetrate into that larger world of ideas which are just ready to precipitate on to the concrete levels of mental substance.  This accounts for the futility and the apparent arid fruitlessness of many quite intelligent people.  They are occupied with so many possibilities that they end by achieving nothing.  One plan carried through, one line of thought developed to its concrete conclusion, one mental process unfolded and presented in consciousness will save the situation, and bring creative usefulness into otherwise negative and futile lives.  I use the word "negative" in this place to indicate a negativity in the achievement of results.  Such a man is, it is needless to say, exceedingly positive in the implications which he attaches to his so-called mental conceptions and ideas as to how it all should be worked out, and is a constant source of dismay to those around him.  His friends or co-workers are the butt of his ceaseless criticism, because they do not work out the plan as he believes it should be worked out, or fail to appreciate the flood of ideas with which he is overwhelmed.  It should be realised that the man is suffering from a sort of mental fever, with its accompaniments of hallucination, over-activity, and mental irritability.  The cure, as I said above, lies in the patient's own hands.  It involves earnest application to one chosen plan to prove its effectiveness, using common sense and ordinary good judgment.  The light that can be contacted in meditation has revealed a level of mental phenomena and of thought forms with which the man is unaccustomed to deal.  Its manifestation and implications and possibilities impress him as so vast that he argues they must be divine and, therefore, essential.  Because he is still in the dramatic centre of his own consciousness and still—even if unconsciously—full of [Page 471] mental pride and spiritual ambition, he feels he has great things to do, and that everybody he knows must aid him in doing it, or else reckon themselves as failures. 
(EPV II  Page 469-471).

You will note that all these frustrations are, as might be expected, simply expressions of frustrated desire, and it is in this particular field (tied up as it is with the Atlantean consciousness) [Page 497] that the work of the modern psychologist primarily and necessarily lies.  In an effort to bring the patient to an understanding of his difficulty and in line with that which constitutes the way of least resistance, the psychologist endeavours to relieve the situation by teaching him to evoke and bring to the surface of his consciousness forgotten episodes and his dream life.  Two important facts are sometimes forgotten and hence constitute a fruitful source of the frequent failure to bring relief.  First, the patient as he descends into the depths of his dream life, will bring to the surface not only those things which are undesirable in his unrecognised "wish-life" but also those which were present in previous lives.  He is penetrating into a very ancient astral past.  Not only is this the case, but also—through the open door of his own astral life—he can tap or tune in on the astral life of the race.  He then succeeds in producing the emergence of racial evil which may have absolutely no personal relation to him at all.  This is definitely a dangerous thing to do, for it may prove stronger than the man's present capacity to handle. (EPV II  Page 496-497).

I would like here to point out that the statement so frequently made in occult books that "kundalini sleeps" is only partially true.  The centre at the base of the spine is subject to [Page 539] the same rhythmic life as are the other centres.  The specific period wherein "kundalini awakes" refers to that period wherein the "point at the centre" becomes vibrant, potent and active:  its forces can then penetrate throughout the entire spinal area until the highest head centre is reached.  This, however, would not be possible had there not been three earlier "uprisings of the latent force of will".  These uprisings serve to clear the passage up the spine, penetrating and destroying the etheric web which separates each centre and the area it controls from the next above. (EPV II  Page 538-539).

I am not differentiating the so-called aristocracy into a group, because that is entirely a class distinction, based largely on heredity and capital, and the modern adjustments in nations are rapidly fusing them into the large middle class.  We are dealing with basic matters, with the groupings which are founded on major attitudes, and not on divisions which emerge when material resources are under consideration.  The bourgeois mind is today slowly and steadily permeating the masses, the proletariat, and it is also penetrating into that circle which has hitherto been called the upper classes.  It is found existing as a state of consciousness in the aristocracy of any nation and absorbing them under the great present levelling process.  Because of this levelling which is everywhere going on, the spiritual aristocracy can now emerge,—an aristocracy based on a realisation of divine origin and goal, which knows no [Page 635] class distinction, no barriers in religion, and no separating differences.  We are therefore dealing with human divisions and not class distinctions. (EPV II  Page 634-635).

ESOTERIC ASTROLOGY:-

Before we penetrate further into the consideration of our theme, I would like to emphasise two points:

First of all, that we are considering esoteric influences and not astrology, per se. Our subject is the seven rays and [Page 27] their relationship to the zodiacal constellations or—in other words—the interaction of the seven great Lives which inform our solar system with the twelve constellations which compose our zodiac.

Secondly, that we have necessarily to study these energies and their interplay from the angle of their effect upon the planet, and incidentally, their effect upon the forms in the various kingdoms of nature and particularly in connection with the fourth kingdom, the human, and with individual man—average man, the disciple and the initiate. (EA  Page 26-27).

AQUARIUS, THE WATER CARRIER

This constellation is one of supreme importance to our solar system at this time, for it is the sign into which our Sun is rapidly moving and its influence is gaining in momentum and added potency with each vanishing decade. It is, therefore, largely responsible for the changes now being effected in our planetary life in all the kingdoms of nature, and, because it is an air sign, its influence is all pervasive and inter-penetrating. To many types of mind, this influence is intangible and must, therefore, be unable to produce the desired results; yet the fact is that these intangible pervasive results are of far greater potency and are far more extensive in their effects than the more concrete and spectacular happenings. It is not my intention here to deal with these subjective and potent effects. I have indicated much and have hinted at more in my other writings. I am only generalising in this delineation of the subjective significance of the twelve signs, and seeking to give a broad and not detailed picture [Page 135] of what I might call the lines of the new astrology, its mode of approach to the more esoteric aspects involved in the soul horoscope. The new astrology will deal with significances and meanings, and not so much with the symbols and the outer happenings such as events and mundane activities. (EA  Page 134-135).

According to other astrologers, the three decanates are governed by Venus, Mercury and the Moon. You can here see the relation of astrology to the normal or to the reversed wheel of life. The Moon which here takes the place of Saturn hides the planet Uranus. In this case Uranus, the occult planet, stands for exoteric science which penetrates into the hidden side of form life, and thus we have the period wherein man is not alert enough or conscious enough to seize upon opportunity and turn it to esoteric or soul ends, but can identify himself with the more advanced aspects of form. The energy which produces opportunity, illumination, and brotherly love as expressed and attained upon the Fixed Cross, demonstrates upon the Mutable or Common Cross as difficulty, the versatile and volatile mind (unstable and dark) and as sex. 
(EA  Page 149).

It will be found that rebirth is, in truth, a magical and magnetic interplay between the form side of life and life itself. This interplay is consciously undertaken by the soul which is the product of the two related factors. The above statement is, in itself, complex and difficult and far from easy to grasp; it however expresses a significant fact which the Old Commentary phrases as follows:

"Those who are demanding to be saved have cried aloud. Their voices penetrate into the formless world and there evoke response.

"Those who in distant aeons have pledged themselves to save and serve respond. Their cry too rings forth and, ringing, penetrates into the dark and distant places within the worlds of form.

"And thus a vortex is established and kept alive by that constant dual sound. And then a touch is made and for a space and during time, the two are one—the Saving Souls and the Units to be served.

"Slowly the vision of the Saving One becomes a light which guides the Crying Ones into the place of light." (EA  Page 326).

It will, however, not be out of place if I were to give symbolically certain phrases and sentences which will indicate [Page 329] (for each sign )this "growth of light in light," as it is esoterically called, bearing in mind that we are attempting to express conditions connected with the soul whose essential nature is light. This soul-light affects the form as evolution proceeds and produces sequentially the revelation of that form, and of the nature of space-time as well as of the goal.

1. Aries.—The Light of Life Itself. This is the dim point of light found at the centre of the cycle of manifestation, faint and flickering. It is the "searchlight of the Logos, seeking that which can be used" for divine expression.

2. Taurus.—The penetrating Light of the Path. This is a beam of light, streaming forth from the point in Aries, and revealing the area of light control.

3. Gemini.—The Light of Interplay. This is a line of light beams, revealing that which opposes or the basic duality of manifestation, the relationship of spirit and of form. It is the conscious light of that relationship.

4. Cancer.—The Light within the form. This is the diffused light of substance itself, the "dark light" of matter, referred to in The Secret Doctrine. It is the light awaiting the stimulation coming from the soul light.

5. Leo.—The Light of the Soul. A reflected point of light logoic, or divine. The light diffused in Cancer focusses and reveals eventually a point.

6. Virgo.—The blended dual Light. Two lights are seen—bright and strong, the light of form; one faint and dim, the light of God. This light is distinguished by a waxing of one and the waning of the other. It differs from the light in Gemini.

[Page 330] 

7. Libra.—The Light that moves to rest. This is the light that oscillates until a point of balance is achieved. It is the light which is distinguished by a moving up and down.

8. Scorpio.—The Light of Day. This is the place where three lights meet—the light of form, the light of soul, and the light of life. They meet; they blend; they rise.

9. Sagittarius.—A beam of directed, focussed Light. In this the point of light becomes the beam, revealing a greater light ahead and illumining the way to the centre of the light.

10. Capricorn.—The Light of Initiation. This is the light which clears the way to the mountain top, and produces transfiguration, thus revealing the rising sun.

11. Aquarius.—The Light that shines on Earth, across the sea. This is the light which ever shines within the dark and cleansing with its healing rays that which must be purified until the dark has gone.

12. Pisces—The Light of the World. This is the light, revealing the light of life itself. It ends for ever the darkness of matter.

A study of the above thoughts will reveal the symbolic story of the irradiation of matter, of the growth of the light body within the macrocosm and the microcosm, and finally make clear the purpose of the Logos.
 (EA  Page 328-330).

II.

The central light of Sirius shone through the eye of the Son; the vision came. The light of wisdom penetrated into the waters and cast the radiance of the Heavens into the depths. At this attractive call, the goddess rose unto the surface (the fish-goddess, the symbol of Pisces. A.A.B.) and welcomed the light within the depths and grasped it as her own. She saw the Sun, having seen her Son, and from [Page 432] that day the Sun has never left her. There is no darkness. There is always light.

And then the heavens within the ring-pass-not responded to the light from Sirius which, passing through the sea of Pisces, lifted the fishes into the heavenly sphere (Uranus) and thus a lesser triple light appeared, the radiant sun of suns, the watery light of Pisces, the heavenly light of Uranus. This light descended on the waiting sphere and lit the galaxy of little lights upon the Earth. A Hierarchy of Light emerged from its own place; the planet was alight. (EA  Page 431-432).

Triangle Two has been called the "triangle of the advanced man"; it is associated with the kingdom of souls, with the fifth kingdom in nature as it is related to the fourth. It is this triplicity of forces which, playing on Triangle Three, attracts out of it those units of energy which (as a result of the activity of Capricorn, Mercury and Humanity itself) are ready to come under hierarchical influence and to be swayed consequently by different streams of force to those hitherto evoking response:

a. Pisces is particularly potent at present in the life of Humanity owing to its being the sign which is now passing out of influence as we progress upon the great wheel of the zodiac. It is this sign with its combination of energies which has produced such a potent vibratory activity in Humanity that it can successfully and eventually enact the role of World Saviour. Of this salvation, Pisces is the sign. Pisces is also the sign of [Page 438] death, as you know, and in its death aspect we see the Piscean correspondence to the first aspect, the destroyer aspect of the Logos. This death aspect is naturally active at the close of the Piscean age and is consequently bringing about the present death of form in all the three worlds.

b. Uranus is the planet of occultism for it veils "that which is essential; it hides that which must be discovered and, at the right moment, it transmits knowledge of the hidden mystery." Today, for the mass of men, occultism is non-existent; for the aspirant and the disciple occultism is rapidly becoming a source and system of revelation as they penetrate into the wisdom of the Hierarchy. (EA  Page 437-438).

In these few words, I have sought to convey an idea of a vast subjective realisation. What I am hinting at in reality is the objective of that "endless Way of which Nirvana itself is but the open door"—the Way to the higher evolution for which our evolutionary process prepares mankind. I am indicating what is the goal of all hierarchical endeavour. Mankind is so preoccupied with the attitude and effort of the Hierarchy as regards human welfare and guidance that the goal of the efforts of the Masters of the Wisdom is naturally overlooked. It is in reality no concern of man. Nevertheless, the picture of the divine Plan so oft emphasised in occult books and by occult teachers is distorted unless it is realised that just as humanity strives towards the Hierarchy, so that Hierarchy itself strives towards Shamballa. As the Old Commentary has it:

[Page 594] 

"He who sees in the dark light of Shamballa penetrates to that which lies beyond our little sphere to that which can be sensed behind the holy triangle (Venus, Mercury, the Earth, A.A.B.). There is to be found the point of radiant fire which shines within the eye (Taurus), which burns upon the mountain-top (Capricorn) and which the water cannot quench (Aquarius). These are the holiest three." (EA  Page 593-594).
ESOTERIC HEALING:-

12. Each of these triplicities corresponds to the three parts of man's nature:

a. Physical nature:  The skin and bony structure are the analogy to the dense and etheric body of man.

b. Soul nature:  The blood vessels and circulatory system are the analogy to that all pervading soul which penetrates to all parts of the solar system, as the blood goes to all parts of the body.

c. Spirit nature:  The nervous system, as it energises and acts throughout the physical man is the correspondence to the energy of spirit. (EH Page 165).
Effects Produced in Specific Areas

Let us now consider certain of the effects of the above facts, and their effect upon the areas governed by the centres and in which disease appears.

It will be apparent to you that as the energy pours through the centres, via the nadis and the nerves and potently affecting the glandular system and the blood stream, the areas of the body become vitally involved and responsive.  This covers, of course, the head, the throat and the torso.  The energy thus despatched penetrates to every part of the physical vehicle, to every organism and to every cell and atom.  It is the working of the quality of energy upon the body which induces, stimulates, removes or palliates disease.  I am not here referring to the three major indigenous diseases (if I may call them that)—cancer, syphilis and tuberculosis.  With these I will deal later because they are planetary in scope, present in the substance of which all forms are made, and are responsible for producing a host of lesser diseases which are sometimes recognised as affiliates but are frequently not so known. (EH  Page 199-200).

To the trained occult observer, it is as if humanity—as a whole—is walking partly in a dense shadow which engulfs the race, and some part of which involves an area of the body of every human being.  One of the aims of the New Age will be "to lighten this shadow and bring people out into the fitness of true health."  This same shadow penetrates also into the mineral kingdom, affects the vegetable kingdom, and involves also the animals; it is one of the major causes of all that can be considered under the name of "sin," which may surprise you.  It is also the fertile seed of crime.  This is a fact to be accepted, to be properly considered and dealt with rationally, sanely, intelligently and [Page 226] spiritually; it will require all the factors mentioned to lift humanity out of the darkness of disease into established and radiant health.  Certain of the Masters are dealing with this problem in relation to the other kingdoms in nature, for there will be no true escape for man whilst his environment is still under the shadow of disease. 
(EH  Page 225-226).
We come back in every case, as you can see, to the fact of the existence of the centres and their physiological effects.  So much emphasis has been laid upon the qualities and characteristics which man will develop when the centres are all properly organised and directed, that the effects of the energy which they receive and distribute into the physical organism have been largely overlooked.  Two factors in connection with the centres and the blood stream therefore warrant repetition and attention:

1. The blood stream is the agent of the glandular system as it, in its turn, is an effect of the centres; the blood stream carries to every part of the body those essential elements of which we know so little and which are responsible for making man psychologically what he is, and thus physically control his equipment.

2. The blood stream is also the life, and carries throughout the organism an aspect of the energy stored up by the centres which is not directly related to the endocrine system; it penetrates, by its radiation, into the blood stream and into all the veins, arteries and capillaries within the area controlled by the centre under consideration.  This permeating energy of life itself, localised and qualified, can be either life-giving or death bestowing.

All diseases—except those due to accidents, wounds resulting in infections, and epidemics—can in the last analysis be [Page 241] traced to some condition of the centres, and therefore to energy running wild, to energy overactive and misdirected or insufficient and lacking altogether, or retained instead of used and transmuted into a higher corresponding centre of energy.  The mystery of the blood still remains to be solved, and will receive increasing attention as time goes on.  The anemias, so prevalent today, are also due to excess of energy. (EH  Page 240-241)

It is the inability of these groups to recognise the good in the other groups striving for the physical well-being of humanity which makes it almost impossible for me to do more specific teaching and more direct talking on these matters.  Have you any idea of the wall of antagonistic thinking and speech against which a new or pioneering idea has to batter itself?  Have you ever seriously considered the aggregated and crystallised thoughtforms with which all such new ideas (and shall I call them hierarchical proposals) have to contend?  Do you appreciate the dead weight of preconceived and ancient determinations which have to be moved before the Hierarchy can cause a new and needed concept to penetrate into the consciousness of the average thinking (or again should I say, unthinking?) public.  The field of medicine is a most difficult field in which to work, for the subject is so intimate, and fear enters so strongly into the reactions of those who must be reached.  The gulf between the old and established and the new and the spiritually demanded, needs much long and careful bridging.  A great deal of the difficulty is, curiously enough, to be found fostered by the newer schools of thought.  Orthodox medicine is slow, and rightly slow, in adopting new techniques and methods; it is at times too slow, but the case of the new mode of treatment or diagnosis must be rightly proven and statistically proven before it can be incorporated in the medical curriculum and method; the risks to the human subject are too great, and the good humanitarian physician will not make his patient the subject of experimentation.  However, within the last few decades, medicine has advanced by leaps and bounds, the science of electricity and light therapy and many other modern techniques and methods have already been added to the various other sciences of which medicine avails itself.  The demands of the intangible and the treatment of the nebulous—if such [Page 256] peculiar terms are in order—are being recognised increasingly and are known to play an orthodox and recognised part in the newer approaches to disease. (EH  Page 255-256).

LAW IX

Perfection calls imperfection to the surface.  Good drives evil always from the form of man in time and space.  The method used by the Perfect One and that employed by Good is harmlessness.  This is not negative but perfect poise, a completed point of view and divine understanding.

You will have noticed that what I have said in this connection removes the whole subject of disease into a distant world of origins—a world into which man is as yet unable to penetrate.  It is for this reason that I have devoted so much time to the consideration of the causes of disease; more than half of what I have to say is to be [Page 296] found in this first part of our discussion.  We have nearly concluded this, and face what many will regard as the more useful and practical part of the teaching anent this subject.  It has never been my intention to deal with the pathology of disease or the symptoms of the many forms of ill health which ravage mankind.  I seek mainly to lay the stress upon the subjective reasons for the majority of ills which attack the human frame.  My purpose is, however, sound.  The overemphasis which people put upon disease is bewildering to the soul, for it places the transient, constantly changing form-nature in a position of undue prominence, whereas—from the angle of the soul—the vicissitudes of the body are only of importance just in so far as they contribute to the enrichment of soul experience. (EH  Page 295-296).

A human being is a combination of various types of force.  There is the force or energy of matter itself which might be regarded as the energy aspect, in its totality, of the cells or atoms of the body.  The word "cell" itself suggests, in its usual connotation, an imprisoned life, and life and energy are, for the esotericist, synonymous terms.  This is the third aspect of divinity, expressing itself in humanity.  There is also the dual energy which the soul embodies or transmits; this might be likened to two streams of energy, which merge and blend to form one stream when detached from the body, and which divide into two when they enter into matter and form.  They bring to matter, or to the aggregated cell lives, the contribution of quality—consciousness and pure life.  It might be stated also that:

a. The stream of life-energy finds its way to the heart, the physical heart, and there (via the physical permanent atom) it energises coherently the entire physical body, using the blood stream as its major agency and channel of contact and communication between this central powerhouse [Page 332] of life and the periphery.  As we well know, the blood is the life.  This life activity is the factor which gathers together and holds in form all the living atoms and cells of the body.  When that life thread is withdrawn by the soul at death, the living atoms separate, the body falls apart and disintegration ensues, with the atomic lives returning to the reservoir of power, to the bosom of living matter from whence they came.

b. The stream of energy which conveys the soul quality of intelligence, plus love-wisdom, and which constitutes what we understand as the consciousness, with its powers to contact, to sense and to rationalise, only penetrates as far as the physical brain.  There this second aspect concentrates itself or anchors itself in the region of the pineal gland.  From there in ever increasing potency, as the processes of incarnation and experience are pursued, the soul begins to control, galvanise into purposeful activity, and to use the physical body.  Remember that, to the soul, the body is only its response apparatus on the physical plane and a medium of expression. (EH  Page 331-332).

The suffering of the soul, when the personality goes astray, is only a symbolic form of words.  There is no pain or true suffering, and frequently no knowledge of the happening, for the vibration is not high enough to penetrate into that high plane where dwells the soul.  Where, however, [Page 347] there is such knowledge, the soul experiences, if I might so express it, a sense of lost opportunity, and therefore a sense of frustration, but it is not more than that, for the patience of the soul, as of the Hierarchy, is illimitable.  Just because we speak symbolically and say the soul suffers, you must not interpret it in ordinary terms. (EH  Page 346-347).

On the Christ.

Some aspirants and disciples may experience an almost constant recollection of the Christ; that is due to their increasing sensitivity to the inner planes and particularly to the fact that so much of the matter in the astral body of the advanced aspirant is taken from (and is therefore sensitive to) the highest subplane of the astral plane.  It is also due to the fact that the Lord Maitreya with His workers is approaching nearer all the time to the physical plane.  The focus of His attention in the year 1936 was, for the first time, predominantly on the first subplane of the astral plane.  Hence the sensitives' correct and immediate response to His energy there expressed.  He is coming nearer in His thought and activity.  Should the peoples of the world respond to the presented opportunity, His forces and attention could penetrate more deeply and be predominantly on etheric levels with all that is implied in such a situation. (EH  Page 361).

Human history records the endless search for assurance upon this subject; this search culminates today in the numerous societies which are occupying themselves with the attempt to prove immortality and to penetrate into those fastnesses of the spirit which apparently give sanctuary to that "I" which has been the actor on the physical plane and which has hitherto baffled the most earnest seeker.  The incentive of fear lies behind this frantic search; it is an unfortunate fact that the majority of the people (apart from a few enlightened scientists and similar intelligent seekers) who engage in the usually questionable techniques of the seance room, are emotional types, easily convinced and only too ready to accept as evidence that which the more intelligent seeker would immediately repudiate. (EH  Page 398).

A great upheaval in all the kingdoms in nature has characterised this day and generation; a stupendous destruction of all forms of divine life and in every kingdom has been the outstanding note of this upheaval.  Our modern civilisation has received a death blow from which it will never recover, but which will be recognised some day as the "blow of release" and as the signal for that which is better, new and more suitable for the evolving spirit, to make its appearance.  Great and penetrating energies and their [Page 451] evoked forces have met in conflict which has, figuratively speaking, elevated the mineral kingdom into the skies and which has brought down fire from heaven.  I am talking to you factually and not just symbolically.  The bodies of men, women and children, as well as animals, have been destroyed; the forms of the vegetable kingdom and the potencies of the mineral kingdom have been disintegrated, distributed and devastated.  The coherent life of all the planetary forms has been temporarily rendered incoherent.  As an ancient prophecy has put it:  "No true united Sound goes out from form to form, from life to life.  Only a cry of pain, a demand for restitution and an invocation for relief from agony, despair and fruitless effort goes out from here to There." (EH  Page 450-451).

Death, therefore, is literally the withdrawal from the heart and from the head of these two streams of energy, producing consequently complete loss of consciousness and disintegration of the body.  Death differs from sleep in that both streams of energy are withdrawn.  In sleep, only the thread of energy which is anchored in the brain is withdrawn, and when this happens the man becomes unconscious.  By this we mean that his consciousness or sense of awareness is focussed elsewhere.  His attention is no longer directed towards things tangible and physical, but is turned upon another world of being and becomes centered in another apparatus or mechanism.  In death, both the threads are withdrawn or unified in the life thread.  Vitality ceases to penetrate through the medium of the blood stream and the heart fails to function, just as the brain fails to record, and thus silence settles down.  The house is empty.  Activity ceases, except that amazing and immediate activity which is the prerogative of matter itself and which expresses itself in the process of decomposition.  From certain aspects, therefore, that process indicates man's unity with everything that is material; it demonstrates that he is apart of nature itself, and by nature we mean the body of the one Life in whom "we live and move and have our being."  In those three words—living, moving and being—we have the entire story.  Being is awareness, self-consciousness and self-expression, and of this man's head and brain are the exoteric symbols.  Living is energy, desire in form, coherence and adhesion to an idea, and of this the heart and the blood are the exoteric [Page 455] symbols.  Moving indicates the integration and response of the existing, aware, living entity into the universal activity, and of this the stomach, pancreas and liver are the symbols. (EH  Page 454-455).

Again, the death process can be seen as a dual activity and one which primarily concerns the etheric body.  There is first of all the collecting and the withdrawing of the etheric substance, so that it no longer interpenetrates the dense physical organism, and its subsequent densification (a word I deliberately choose) in that area of the etheric body which has always surrounded, but not penetrated, the dense vehicle.  This has been sometimes erroneously called the health aura, and it can be photographed more easily and successfully during the process of dying than at any other time, owing to the accumulation of the withdrawn forces for several inches external to the tangible body.  It is at this point in the experience of the withdrawing soul that the "word of death" is spoken, and it is prior to this enunciation [Page 467] of this word that a return to physical living can be possible and the withdrawn etheric forces can again interpenetrate the body.  Relationship with all the withdrawn forces is, up to this point, retained via the head or the heart or the solar plexus, as well as via the two minor chest centres. (EH  Page 466-467).

I would recall to your attention the fact that both groups have much to do—the one in penetrating into the realm of the subtle and the intangible (and this is rapidly being done), and the other in descending from its vague abstractions and impractical generalisations in order to learn to recognise the facts anent the objective and the tangible; this is not as yet being done; metaphysical healing, so-called, is lost amidst a mist of words and high-sounding affirmations. (EH  Page 531).

In this sentence you have, moreover, a clear and unequivocal expression of the fact that mental and emotional conditions lead to disease.  The activity of the soul and the impact of soul energy have to penetrate into the physical body, via the subtler bodies, and the point of friction (the outcome of resistance) is found first of all in the mental body, then is repeated even more potently in the astral body, and is reflected into the physical body; these (and this is [Page 571] the a b c of occultism but is sometimes forgotten) constitute the personality, and the friction is necessarily to be found throughout.
 (EH  Page 570-571)

5. The third eye then directs the healing force, and all is well.

The third eye referred to here is that of the healer and not that of the average patient; this the healer uses in conjunction with the eye of the soul.  In the case of the healing of a very advanced person who is consciously able to cooperate, the third eye of the patient can also be active, and by this means two very potent streams of directed energy can penetrate into the area where the point of friction is located.  In ordinary cases, however, and where no occult knowledge is present on the part of the patient, the healer does all the work, and this is desirable.  The cooperation of the unskilled and those emotionally involved in their trouble is of no true assistance. (EH  Page 575).

Rule I was not subjected to the new interpretation because it was so obviously modern in its implications.  In fact, the first rule was not part of the original ancient text from which these important rules have been taken, but is relatively very modern, being formulated early in the Christian [Page 577] era.  It is a clear and concise rule and implies what should be the nature of the healer's thinking.

1. He must know the type of thought which conditions the patient.

2. He must be able to penetrate to the source of the difficulty, or to its psychological background; therefore, he must use thought power.

3. He must be able to relate cause and effect; the relating agent is ever the mind.

In old Lemuria and Atlantis the mind was practically entirely quiescent and not really functioning at all; it is only in this present race that the mental nature of man is becoming dominant, and therefore the new and modern interpretation of these rules (based on the mind principle) is now in order, and with this we shall proceed to deal. (EH  Page 576-577).

This is the technique of the lowest type of true spiritual healer, and for this reason two of the aspects of the dense physical body are included:  the brain and the hands.  The healer works, therefore, through a triangle and two lines of energy.  The situation can be depicted in the following diagram:
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The triangle is completed when the healing work is done and the energy is withdrawn from the hands to the brain again and from thence returned by an act of the will to the soul.  When the healer (through practiced alignment) has linked up with his soul, he then draws the soul energy down into his heart centre, from whence he transfers it to the brain, where it is definitely focussed using the ajna centre as a distributing centre, he then uses his hands as the agency through which the directed energy can reach that area in the patient's body where the seat of the trouble is to be found.  He passes the energy into the patient's approximate centre which governs the distressed area, from which it [Page 649] permeates the surrounding part of the body, penetrating both to the centre of the trouble and to the limits of the distressed area. (EH  Page 648-649).

In the first case, through the laying on of hands, of silent hands, of quiet hands, the energy flow is between the two hands, back and forth within the diseased area; the spinal centre is used all the time, and the activity set up, when successful, burns up and absorbs the forces causing the trouble without penetrating the body of the healer.  In the second case, the forces are withdrawn by the action of the energy passing through the hands, applied one after the other in a regular time rhythm.  They pass through the hands, but are unable to focus themselves there, owing to the concentration of the healing energies within the hands. (EH  Page 650).
The energy released follows a direct line of contact with the brain, and the healer starts with a closed triangle and not with an open one, as in the case of magnetic healing. The triangle created is a simple one, and there is no physical contact and outlet as in magnetic healing:
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  The brain of the healer is involved, but there is no physical contact of any kind with the patient.  The result is a constant circulation of force from the soul back again to the soul.  This causes necessarily an augmenting and an energising of the threefold personality of the healer, and therefore of his auric emanation.  His aura would be seen by a clairvoyant as greatly extended, in rapid motion, and energised by light from his own soul, but with all its radiation turned in the direction of the patient.  By this means the healing force of the healer stimulates all the three personality vehicles of the patient; the patient's soul is aided in the work it has to do.  The healer will consequently find it necessary to stand at that side of the patient in which the trouble is located, so that the radiation of his aura can more easily penetrate.  This is the easiest way, but not the most effective.  Where the patient's vitality is strong, he [Page 656] should lie on the side, and the healer should stand behind the patient so that the energy pouring through, which the healer may be using and which is potently energising his aura with soul energy, may affect the patient's aura and thus facilitate the entry of the healing radiation, which the healer is contributing, to the centre or centres needed. where the patient is very highly developed, the healer should stand at the patient's head.  His personal effect is not then so great, but that does not matter because it is not needed; the soul of the patient will be adequate to the task.  All that is needed is that the aura of the healer, blending  with that of the patient, creates a tone of quiet rhythmic activity around the head centre.  No physical contact by the hands is now required, and the healer must on no account touch the patient. (EH  Page 655-656).

A completed point of view involves at least the attempt by the disciple to penetrate into the world of causes, and thus learn (if possible) what it is that is responsible for the disease of the patient.  This need not involve penetration into previous incarnations, nor is that essential, in spite of what some modern and generally fraudulent healers may claim.  There is usually enough psychological evidence, or indications of inherited tendencies, to give the healer his clue and to enable him to get a somewhat complete picture of the situation.  It is obvious that this "penetration" into the causes of the trouble will only be possible if the healer loves enough; because he loves, he has achieved a poise which brings negation to the world of illusion and of glamour.  Divine understanding is simply the application of the principle of pure love (pure reason) to all men and to all circumstances, plus right interpretation of the existing difficulties of the patient, or of those which may exist between patient and healer. (EH  Page 675).

From "the silence which is sound, the reverberating note of Shamballa," the sound focusses itself either in the Spiritual Triad or in the Ashram, according to the status of the initiate and whether he is high in the ashramic circles, or still higher, in the circles through which radiates the light from the Council Chamber.  In the first case, it will be the heart centre which responds to the sound, and from thence the whole body; in the second case, consciousness has been superseded by a still higher type of spiritual recognition, to which we have given the inadequate name of identification.  Where the sound has been registered in the heart of the initiate, he has unfolded all possible types of knowledge which the form nature—soul and body—can make possible; when the registration is in the head, identification has produced such complete unity with all spiritual expressions of life, the word "more" (meaning increased) must perforce give way to the word "deep," in the sense of penetration.  Having said this, brother of mine, how much have you comprehended?

It is at this point that the initiate is confronted for the first time with the Seven Paths, because each Path constitutes a mode of penetrating into realms of realisation beyond our planet altogether.

In order to do this, the initiate has to demonstrate his mastery of the Law of Differentiation and arrive at a knowledge of the Seven Paths through differentiating the seven sounds which make up the one Sound, but which are not related to the seven sounds which compose the threefold AUM.

Both soul and form together must renounce the principle of life, and thus permit the Monad to stand free.  The soul responds.  The form then shatters the connection. (EH  Page 690).

This section will be very short indeed, compared with the rest of this volume; it will consist simply of a series of summarised and condensed statements which will provide a textbook for the healer, a reference book for guidance to which he can refer.  These statements will be under three classifications:

  I. The Seven Ray Energies.

 II. The Rays of the Healer and the Patient. 

III. The Seven Healing Techniques.

These statements will complete Volume IV of A Treatise on the Seven Rays and will carry much information to the initiated disciple, and even in part to the intelligent aspirant; they should make their healing work more effectual, even though only the preliminary work and elementary rules are given.  Needless to add, the healer has to perfect himself in this initial activity and—as he works—he may himself (alone and unaided) penetrate into the deeper meanings of this phase of the Ageless Wisdom. 
(EH  Page 695).

6. The sixth ray technique.

Cleaving the waters, let the power descend, the healer cries.  He minds not how the waters may respond; they oft bring stormy waves and dire and dreadful happenings.  The end is good.  The trouble will be ended when the storm subsides and energy has fulfilled its charted destiny.  Straight to the heart the power is forced to penetrate, and into every channel, nadi, nerve and spleen the power must seek a passage and a way and thus confront the enemy who has elected entrance and settled down to live. Ejection—ruthless, sudden and complete—is undertaken by the one who sees naught else but perfect functioning and brooks no interference.  This perfect functioning opens thus the door to life eternal or to life on earth for yet a little while. (EH  Page 711).

THE RAYS AND THE INITIATIONS:-

V. The Basic Essential of Pure Character.  This is something more than just being good.  It deals with the matter aspect and has relation to the hold or control that the form has over the man.  We might express it this way and therefore give its more occult connotation.  If one or other of the three lower elementals (the physical, the astral and the mental) are the controlling factors in the life of the man, he is—by that very fact—put into a position of danger and should take steps to arrest that control prior to an attempt to enter into the formless realm.  The reason for this will be apparent.  Under the governing law of matter, the law of Economy, the elemental life will attract to itself similar lives and this will result in a dual danger.  These dangers are:

One:  the gathering into the form, through the dominant note sounded by the form elemental, of matter with a synchronous vibration.  This will tend to increase the magnitude of the task before the Ego and sweep into increasing dominance the lower man.  The "lunar lords" will become increasingly powerful and the solar Lord correspondingly less august.

Two:  the man will find himself surrounded in time with thoughtforms of a lower order (from the standpoint of the soul) and before he can penetrate into the Arcana of Wisdom and find his way into the Master's world he will have to dispel the clouds of thoughtforms which he has attracted to himself. (RI  Page 8).

1. Within the fire of the mind, focussed within the head's clear light, let the group stand.

In this sentence, you have the idea of intellectual perception and of focussed unity.  Intellectual perception is not mental understanding, but is in reality the clear cold reason, the buddhic principle in action and the focussed attitude of the Spiritual Triad in relation to the personality.  I would call your attention to the following analogies:

Head
Monad
Atma 

Purpose

Heart
Soul
Buddhi

Pure reason

Base of spine
Personality
Manas
Spiritual activity

In these words you have, therefore, the position of the personality indicated as it stands at the penetrating point of the antahkarana as it contacts the manas or lower mind and is thus the agent of the purpose of the Monad, working through the Spiritual Triad which is—as you know—related to the personality by the antahkarana. (RI  Page 27).

3. The SOUND is the sole expression of the Ineffable Name, the secret appellation of the One in Whom we live and move and have our being, and Who is known to the Great White Lodge through this name.  Remember always that name and form are synonymous terms in the occult teaching, and these two words hold the secret of manifestation.  The goal of the initiate is identification with all forms of the divine life, so that he can know himself to be an integral part of that Whole and can tune in on all states of divine awareness, knowing for himself (and not just theoretically) that they are also his own states of awareness.  He can then penetrate into the divine arcana of knowledge, share in the divine omnipresence and—at will—express the divine omniscience and prepare himself to manifest in full consciousness the divine omnipotence. (RI  Page 53).
This discovery is consummated at the time of the third initiation.  The initiate and the Master, along with those of higher rank who are approaching identification with Shamballa, are steadily and ever more clearly hearing the Sound emanating from the Central Spiritual Sun and penetrating all forms of divine life upon our planet—via our Planetary Logos Who hears it with clarity and with understanding—the Sound of the lowest syllable of the Ineffable Name of the One in Whom all the Planetary Logoi live and move and have Their Being, for They are centres in the LIFE which is expressing itself through the medium of a solar system. (RI  Page 54).

In the early stages he takes refuge from those left [Page 73] behind by withdrawing himself and by much unnecessary and almost obtrusive silence.  He learns to penetrate into the consciousness of his new group by strenuously endeavouring to develop their capacity for spiritual impersonality.  He knows it is something which he must achieve and—as he achieves it—he discovers that this impersonality is not based on indifference or upon preoccupation, as he had thought, but upon a deep understanding, upon a dynamic focus on world service, upon a sense of proportion and upon a detachment which makes true help possible.  Thus the door and the past are left behind.  St. Paul attempted to express this idea when he said:  "Forgetting the things which are behind, press forward towards the prize of your high calling in Christ."  I would ask your attention to the word "calling." (RI  Page 72-73).

3. The lesser wheels must not for aye revolve in time and space.  Only the greater Wheel must onward move and turn.

There is one point here that I should like to make because it opens the door to new concepts, even if it is not yet possible for these concepts to be defined so that the mass can understand; even the disciples who read these words will fail truly to comprehend.  Only those who have taken the third initiation will rightly interpret.  Constantly in all esoteric literature reference is made to the factors of time and space as if there were a basic distinction between the worlds in which these two hold sway and in which the aspirants and initiates of all degrees freely move.  Constantly the aspirant is reminded that time is cyclic in nature and manifestation, and that "space is an entity."  It is necessary that there should be some comprehension of these terms if that which the will controls (when evoked) is to penetrate into the knowing consciousness of the thinker. (RI  Page 105).

The moment the initiate or the disciple sees, even dimly, the light of the Spiritual Triad which veils and hides the Central Spiritual Sun, he realises that all other lights—that of the atom of matter, that of the form and that of the soul itself—must inevitably fade out in the stupendous glory and brilliance which emanate from God Himself and which he senses as in process of revelation.  He becomes absorbed—intellectually, intuitively, spiritually and finally factually—in that Light.  Here I would remind you that just as the light of the soul revealed to the struggling aspirant a new vision, set for him new goals, enhanced all qualities present in his equipment, and revealed the past, the present and the future of the individual, so this still greater light reveals to the initiate a horizon so vast that it has hitherto escaped his capacity and is yet but possible to vision by an initiate of the third degree, endows him with an occult perception hitherto not realised as existing—a perception which permits him to penetrate increasingly and to cooperate understandingly in the purpose of the Lord of the World.  It enables him later to develop the equipment—qualities and gifts of a divine nature—which will eventually enable him to take his place in the Council Chamber at Shamballa and work in full unanimity with the Lords of Karma. (RI  Page 118).

3. Let then the group—merged in the fifth—be nourished by the sixth and seventh.

In other words:  "Then let the group—which is identified with the soul—find its sustenance and vitality by the inflow of the intuition and of the spiritual will, emanating from the Spiritual Triad."  There are, of course, other meanings, but this is the most practical for disciples.  A larger but similar concept lies in the realisation that the human family, the fourth kingdom in nature, is absorbed by the fifth or by the kingdom of God and (when this is the case) can become increasingly en rapport with the sixth and seventh kingdoms.  To these kingdoms no names have as yet been given, because the possibility of their existence is only now just beginning faintly to penetrate into the consciousness of the disciple and the initiate.  The sixth kingdom is that of the "overshadowing Triads"—that aggregation of liberated Lives of which the higher initiates in the Hierarchy [Page 130] are a part; They are to that spiritual group what the New Group of World Servers is to Humanity.  I know not how else to express this truth to you. (RI  Page 129-130).

A great upheaval in all the kingdoms in nature has characterised this day and generation; a stupendous destruction of all forms of divine life and in every kingdom has been the outstanding note of this upheaval.  Our modern civilisation has received a death blow from which it will never recover, but which will be recognised some day as the "blow of release" and as the signal for that which is better, new and more suitable for the evolving spirit, to make its appearance.  Great and penetrating energies and their evoked forces have met in a conflict which has, figuratively speaking, elevated the mineral kingdom into the skies and which has brought down fire from heaven.  I am talking to you factually and not just symbolically.  The bodies of men, women and children, as well as of animals, have been [Page 135] destroyed; the forms of the vegetable kingdom and the potencies of the mineral kingdom have been disintegrated, distributed and devastated.  The coherent life of all the planetary forms has been temporarily rendered incoherent.  As an ancient prophecy has put it:  "No true united Sound goes out from form to form, from life to life.  Only a cry of pain, a demand for restitution and an invocation for relief from agony, despair and fruitless effort goes out from here to There." (RI  Page 134-135).

2. There is also the door of the will.  This is a penetrating power which relates Plan to Purpose and which has in it the faculty of coherent persistence.  The reason for this persistence is that it is not dependent upon the content of the form—whether it is the form of an atom, of a man or of a planet—but upon a vital dynamic and immutable purpose, latent in the consciousness of the planetary Being Who, "having pervaded this entire universe with a fragment" of Himself, REMAINS—greater, more inscrutable and "firmer in intent" than any of His creations, even the most advanced and the closest to Him.  Only those have clear perception of His divine purpose who do not belong to our earth humanity at all; these are the Lives who came with Him to this planet when He came, and Who remain with Him as "the prisoners of loving intention" until the last "weary pilgrim has found his way home." (RI  Page 140).

Three major rents within these Veils might here be noted.  They are symbolically referred to in The Bible, though their essential meaning has not been noted or comprehended.

The first major rent was made by the establishment of the Law of God, and this is portrayed for us symbolically in The Old Testament in the story of Moses.  He went up into the Mount of God and there received the Ten Commandments.  This is the expression of divine law as adapted for humanity and as needed in the projection of those forces which will destroy, purify and reorganise.  Moses, the Lawgiver, penetrated to one of the halls within the Veils of maya, and there encountered the glory of the Lord.  This was of such a radiance that, as the Old Commentary  puts it:

"He who entered among the first to penetrate within the veils absorbed the light and knew not how to pass it on.  Neither he nor they were ready, but the light was there and likewise the two directing eyes.  But only one can use, project and send the light upon its mission.  The other must be blinded, and of this fact the Lawgiver was aware.  He therefore veiled the light, assuming towards this end a fragment of that which he had helped destroy, and so descended from the mountain top, back to the darkness of the earth." 

The second, and much the most important rent, was made by the power of the second aspect when the Christ subjected the Master Jesus to the fourth initiation and Their joint influence was triumphant over death.  Then we read [Page 193] that the veil of the Temple was split in twain from the top to the bottom.  The lawgiver assisted at the first rending as the climax to the third initiation, and there was a somewhat similar process of glorification.  A similar event took place at the Transfiguration of the Christ, overshadowing or rather working through the Master Jesus.  But at the triumph over death and through the Great Renunciation or Crucifixion episode, a great and major rending took place.  The Law, when rightly kept and interpreted, defines man's attitude upon the mental plane and serves to make a rent in the etheric veil, separating the etheric vehicle in its fourfold aspect from the dense physical form.  The rending of the second veil at the time of the Crucifixion let in light on to the second level of the etheric plane, and a new type of illumination was spread abroad upon the earth.  Law and Love could now penetrate into the consciousness of humanity in a new and direct manner, as the brain of man became involved through the substance of the etheric counterpart of the physical brain; the instinct to self-preservation (one of the lowest aspects of Law) and the tendency to sensitivity (feeling or emotion, one of the lowest forms of Love) could be expressed in a more comprehensive manner.

Another rending of the veil, and one of relatively minor importance, took place when Saul of Tarsus saw the glory of the Lord and was changed into Paul the Apostle.  His forward moving and potent directness and sincerity, pushing along "the road to Damascus," forced him to penetrate through one of the separating veils.  The Kingdom of Heaven suffereth violence and the violent take it by force.  This force, working in Saul, drove him through the veil which prevented vision, and the rent thereby made brought him a new revelation.  He was, we are told, completely blinded for three days, and this the esoteric records corroborate.  This is a well-known correspondence to the three days in the tomb and one recognised by esotericists; it corresponds also to the penetration into the third heaven to which Paul testified later in his life.  He realised the nature of the Law, as his later epistles demonstrate; he was brought [Page 194] to the feet of the Initiator through the effect of love, and thus he availed himself of the two earlier rents in the veil.  Whilst thus reaching out to the light, he wrote that epistle about which so much controversy has raged—The Epistle to the Hebrews.  In it the results of the rending of the third veil provide the keynote and express the first and highest aspect, as the two earlier rents lead to the revelation of the third and second divine qualities.  This first aspect is seen as synthesis, as the Communion of Saints, and as related to the Lord of the World, Melchizedek.  Read that epistle in the light of these remarks, and note how a great initiate endeavoured to reveal some facts, inherent in the will or power aspect.  These were, however, far beyond the ken of the disciples and aspirants of the time, but can today form a true part of the realisation of humanity.  Law, Love, Union or Synthesis—all these great energies have seeped into the human consciousness and now provide the platform upon which the new civilisation can be founded, the new approach to God be taken, and new human relations be implemented.

Three great rents, therefore, now exist, as well as numerous smaller and less important ones, to which no reference has been or need be made.  Three great Sons of God at the moment of initiation made a major contribution to the human consciousness through their determined will-to-law, will-to-love and will-to-synthesis.  Mankind was thereby aided to move forward more easily along the "lighted Way," to pass through the halls of maya, aided by the light pouring through the rents made in the separating veils by perfected divine Men at the very moment of Their triumph.  A fourth great rent still remains to be made as a result of the energies released and the gained good which the three earlier rents have made possible.  This fourth major rent will be made by humanity itself, standing with "massed intent," focussed through the groups which are externalisations of the Ashrams of the Masters.  It will therefore be made at the time that the Hierarchy takes physical shape upon the earth again. 

[Page 195] 

Bear in mind the symbolical nature of this teaching.  The veils are not actually existing veils in the usual sense of that term.  They are in the nature of opposing forces and energies which act as inhibitory factors to the aspirant as he seeks to make progress, and to the entire human family as it moves onward upon the Path of Evolution.  They are not basically related to consciousness at all, for in the majority of cases these veils "lie on the earthward side of being and not upon the side of light"; they are essentially physical forces, and although they are the result of man's own effort and activity down the ages, they are largely unrealised, unseen obstacles to his progress.  They constitute the lowest concentration of forces precipitated from levels of activity other and higher than the physical, as you understand physical substance.  If one might use a phrase which, even if true, is misleading, they lie between the subtle inner man, mental and astral, and his physical brain.  They are that which prevents brain registration of the world of causes and of meaning.  This inner world can be emotional or mental in its focus and in its force precipitation on to the etheric plane.  It can be the fused result of personality integration and be a combination of energies; or it can be dominated by the effects of soul energy.  These, if evoked, can penetrate occultly and drive out or break down and through the separating veiling forces, thus producing coordination eventually between soul and brain.

These veils are as curtains over the windows of vision.  They prevent realisation of that which lies beyond the room or area of average or mediocre experience, and they prevent the light from penetrating.

The work of the three Sons of God referred to above is not concerned with the rending of the veils of their own interior life and forces, thus bringing about soul contact unimpeded and dear, or with the illumination of experience upon the physical plane.  That had long ago been effected in these special and individual cases.  Their service was rendered to humanity and They made rents in the veils which separated mankind as a whole from the higher spiritual [Page 196] experience and from registration of the fact of the existence of the Hierarchy.  Theirs was a universal service, and made possible further human progress, for until some greater measure of light had been let in it was not possible for man to see and grasp the necessity to destroy the obstacles to light.  The veils remain unperceived by the average aspirant until some light appears through the rents in the "curtain of impediment." (RI  Page 192-196).

Blindness is therefore, esoterically speaking, the place of learning and is related to the eye, throat and heart doctrine.  It is not related to the dim vision, the sensing of half truths and the gropings of the aspirant in the process of learning about himself, or as he visions the goal and seeks to walk the Path.  That is a familiar condition and one to which all beginners are subjected and which they cannot avoid for it is inherent in their natures.  Occult blindness is spiritually induced and "blacks out" the glory and the promised attainment and reward.  The disciple is thrown back upon himself.  All he can see is his problem, his tiny field of experience, and his—to him—feeble and limited equipment.  It is to this stage that the prophet Isaiah refers when he speaks of giving to the struggling aspirant "the treasures of darkness."  The beauty of the immediate, the glory of the present opportunity and the need to focus upon the task and service of the moment are the rewards of moving forward into the apparently impenetrable darkness.  For the initiate, this blindness is still more esoteric; there remains for him absolutely no light whatsoever—no earth light nor any light within the three worlds at all.  There is only blackness.  To this the mystic has given the name "the dark night of the soul."  The true dark night (of which the mystic's dark night is only a dim reflection, to speak paradoxically) marks a very exalted state of Being and stage of development.  It was into the blackness and darkness that Christ penetrated as He overshadowed one of His Masters, the Master Jesus upon the Cross.  This will strike a new note for many, and can only now be revealed.  It is concerned with the facility with which a Master participates in the experience, subjectively realised, of the disciples whom He has prepared for initiation.  It relates also to the still higher identification of the Christ with those initiates who are taking the fourth and fifth initiations, such as the Master Jesus in the experience referred to above.  Christ is no longer the Initiator, but stands to the initiate as the Master does to the disciple.  It is a curious phase of "identical participation," which evokes no reaction from the Master or the [Page 199] Master of the Masters, the Christ, except in so far as it enables the divine Participator Himself to face another area of darkness, veiling and hiding a still more supernal glory.  The above paragraph is far beyond the comprehension of the average student, but will be comprehended by those whose eyes are open to be blinded. (RI  Page 198-199).
One simple rule towards comprehension and attainment ever holds good.  The Great Renunciation becomes possible only when the practice of the little renunciations governs the life of a disciple and a group.  The renouncing of ambition, of all personality ties, and the renunciation of all that hinders progress as it is revealed to the eye of the soul, lays a sound foundation for the final great transference, based upon the renunciation of that which for aeons has connoted beauty, truth and goodness, and which has seemed the ultimate goal of all aspirational effort.  The endeavour to see that which lies ahead and beyond the apparent finality of soul fusion faces disciples, among them some of you, at this time; and that all of you may penetrate beyond the veil of the soul and eventually see that veil "rent from the top to the bottom," and thus be enabled to say with those of like degree "It is finished" is my earnest hope.  Then will open for you as for others, the Way of the [Page 225] Higher Evolution, and the glory of the Lord will be seen in a new light—a light which will dim and throw into the shade all previous goals and visions. 
(RI  Page 224-225).

What I have now to say may be made somewhat clearer by means of the following symbol.  The Master has now penetrated into another cosmic level, but He is still within the aura of the One Life.  Now the cosmic astral plane is revealed to Him.  He sees the reason why, first of all, sentiency had to be developed; why it had then to be used and mastered and finally had to be completely negated—negated in such a manner that it dropped below the level of consciousness.  There is no glamour upon the cosmic astral plane, and only those who have dominated sentient reaction upon all levels of the cosmic physical plane and are completely free from it, can then—through the illumined will and through the power of that mysterious quality (if I may so call a factual expression) of identification—direct the lowest aspect of cosmic desire upon the cosmic astral plane.  This necessarily has to be tuned in with that to which they are irrevocably related.  This identification is therefore the highest expression of divine purpose upon the cosmic physical plane, even whilst it is the lowest aspect of the cosmic astral desire.  Therefore, my brothers, the transformation with which this rule deals is the transformation of consciousness into identification.  More than that I may not say.  To express the true meaning I have no words or symbols. 
(RI  Page 283)

RULE FOURTEEN

In this final rule for disciples and initiates, a great summation is embodied.  I would here point out again (as I have so frequently in the past) that the obvious meaning—no matter how elevated—is not that with which we shall deal.  It is the significance behind the meaning which is ever the concern of the initiate mind.  Students would do well to remember the following sequence of words, embodying ideas:  Symbol, Meaning, Significance, Light, regarding light as the emanating creative energy—the organiser of the symbol, the revealer of the meaning, the potency of the significance.

We have studied the rules and have penetrated deeply into the world of significances.  Most of you have not, however, passed beyond the stage of groping in the world of [Page 286] meaning.  The reason for this is that you have not yet taken the third initiation.  I would ask you also to bear in mind that the world of symbols is that of the personal life, of the phenomenal world as that phrase covers the three worlds of human evolution; the world of meaning is the world in which the soul lives and moves with intention and understanding; the world of significance is the world of the Spiritual Triad, which only confers its freedom fully after the third initiation. (RI  Page 285-286).

The relation between the listening of the aspirant and the knowledge of the initiated disciple has been expressed for us in a certain ancient writing as follows:

"Dimly the one who seeks hears the faint whisper of the life of God; he sees the breathing of that whisper which disturbs the waters of his Spatial life.  The whisper penetrates.  It then becomes the Sound of many waters and the Word of many voices.  Great is the confusion but still the listening must go on.

Listening is the seed of obedience, O Chela on the Path.

More loudly comes the voice; then suddenly the voices dim and listening now gives place to knowing—the [Page 292] knowledge of that which lies behind the outer form, the perception of that which must be done.  Order is seen.  The pattern clear emerges.

Knowing is the seed of conscious doing, O Chela on the Path.

Listening and knowledge also fade away and that which they produce can then be seen.  Being emerges and union with the One.  Identity is known—not on this plane but on that higher sphere where move and speak the greater Sons of Life.  Being alone is left.  The work is done." (RI  Page 291-292).

Therefore the call goes out at this time for hierarchical workers to reveal with greater emphasis the fact of the Hierarchy.  This—if done on a large scale and through proper organisation—will destroy on a large scale the present world structure in the field of religion, of economics, and of politics; it is already doing so.  An increase of pressure on the part of all who recognise the factual nature of the inner subjective kingdom of God, will produce amazing results.  This kingdom, through its major power (a quality of synthesis, could you but realise it), is gathering together into itself men and women out of every nation and out of all parts of the Earth.  It is absorbing them into itself not because [Page 301] they are orthodox or religious in the generally accepted sense of the term, but because of their quality.  Simultaneously, as their numbers increase, a reverse movement is taking place.  Men are moving outward on to the physical plane, and doing this as a group in order to prove the factual nature of the world of unity into which they have succeeded in penetrating.  They, therefore, are demonstrating oneness and synthesis in such a simple way that men everywhere can grasp it.  The New Group of World Servers is the vanguard of the kingdom of God, the living proof of the existence of the world of spiritual Oneness. (RI  Page 300-301).

It dawns on the initiate, as he proceeds from one initiation to another, that each time he moves forward on the path or penetrates into the heart of the Mysteries in company with those who are as he is, who share with him the same point in evolution, and who are working with him towards the same goal, that he is not alone; that it is a joint effort that is being made.  This is in fact the keynote of an Ashram, conditioning its formation.  It is composed of disciples and initiates at various stages of initiate-unfoldment who have arrived at their point of ashramic consciousness together, and who will proceed together until they arrive at that complete liberation which comes when the cosmic physical plane drops below the threshold of consciousness or of sensitive awareness and no longer holds any point of interest for the initiate. 
(RI  Page 342).

One other point I would seek to make clear.  As you know, an Ashram has in it disciples and initiates at all points of evolutionary development and of all grades and degrees; these all work together in perfect unison and yet—within their differentiated ranks, for each degree stands alone yet united with all the others—with their own established rapport, their coded telepathic interplay, and a shared occult secrecy and silence which guard the secrets and knowledges of one grade from another and from the unready.  Similarly, when an aspirant, seeking upon the physical plane to find those who will share with him the mystery of his next immediate step or demonstrated expansion, discovers his own group, he will find that it has in it those who have not reached his particular point of wisdom and those also who have already left him far behind.  He will be drawn into a vortex of force and a field of service simultaneously.  Ponder on this statement.  He will learn, therefore, the lessons required by one who is to work in an Ashram and will know how to handle himself with those who may not yet share with him the secrets which he already knows, and with those who have penetrated deeper into the Mysteries than he has. (RI  Page 346).

The other two initiations (vaguely called the Resurrection and the Ascension) are related to the second so-called "door."  This door is not in the same sense an obstruction as is the first door; it opens on to the Way of the Higher Evolution.  The first door symbolically admits the initiate into the "heart of the Sun," whilst the second door—in a most mysterious sense—indicates the route which must be followed by the liberated initiate who seeks to penetrate to the Central Spiritual Sun—to which all the seven Paths eventually lead. (RI  Page 356).

We have dealt in the foregoing pages with deep matters and have touched upon topics too high for the understanding of the average student or probationary disciple; dim recognitions, based on past acceptances are, however, possible to some of you.  We have seen, among other things, that the so-called "door of initiation" presents obstacles whose purpose is to block entrance and to draw out the latent will of the applicant; an initiate is one who succeeds in penetrating to the further side of the door, where recognition awaits him.  We will now concern ourselves with the basic theme of the Ashram itself. 
(RI  Page 366).

2. From Humanity.  There is a constant (and increasing) flow of reoriented human energy penetrating into and beyond the radiatory periphery.  This penetrating energy, implemented by the individual aspirant and disciple, is that of intelligent activity and—little as you may have realised it—it is this constant inflow which aids in the intelligent application of the Plan to human affairs.  The Science of Impression, which governs the technique of Shamballa, functions through the three different centres in three different ways:

a. Shamballa...dynamic impression

b. The Hierarchy...magnetic telepathy

c. Humanity...radiatory sensitivity

yet these three are only manifestations of the will of God as it works out in the activities of His three major centres. (RI  Page 371).

There is still another point upon which I would like to touch.  Owing to the fact that the Law which governs the Hierarchy is the second systemic law, the Law of Attraction, students are apt to think that magnetism is a second ray quality.  They are right in so far that all the systemic laws are expressions of the life of God through the medium, at this time, of the second ray, which makes our solar system a second ray system.  All other laws and qualities (for a law from the divine angle is the motivating, qualified agent of the divine will, as understood in Shamballa) are related to the second ray as it manifests through our planetary Logos.  Nevertheless, magnetic action is more closely allied to first ray functioning than it is to the second ray, and is an aspect or quality of the Law of Synthesis.  It was this magnetic power of the first ray to which the Christ referred when He said "I, if I be lifted up (The Ascension Initiation.  A.A.B.), will draw all men unto me."  He faced then those initiations which would qualify Him to become what is esoterically called "a Shamballa recipient."  There is, in magnetic action, more of the element of the will and of an expressing purpose.  In explanation it might be said that the radiation of the Hierarchy, which is definitely second ray in nature, and which is projected as attractive radiation, is implemented by the magnetic aspect.  This—as the Old Commentary puts it—is "a point of focussed fire, found in the centre of the jewel. [Page 376] It stirs to life the quality of love which permeates the Ashram of the Lord.  Radiation then can penetrate to other centres and to other lives, and thus the Lord is served."  It is this point of focussed dynamic will at the very heart of the Hierarchy which in reality implements the Plan. (RI  Page 375-376).

The preparation of the Masters for this sixth initiation is exceedingly strenuous.  They find it as difficult to achieve Their goal as does the average disciple as he looks ahead at the initiation which immediately confronts him.  They have to master the technique of handling the most potent energy and influence in the world, that of the intelligence.  They have to penetrate into the mystery of electricity and implement [Page 395] its expression in the creative process under the directive of Shamballa; They have to learn to work with electric fire in the same way as—much earlier—They worked with fire by friction as personalities, and with solar fire as disciples and lesser initiates.  In this way, They become familiarised with what is meant by the words the "Central Spiritual Sun," just as They were familiar with the appearance of the physical Sun when members of the human family, and with the "Heart of the Sun" as Members of the Hierarchy.  Again you can see the same unfolding synthesis—a synthesis which originates in that focal point of attractive dynamic energy, known to us as the Sun and its planets. (RI  Page 394-395).

At first, his registration of that which is sensed or seen upon the subtler planes or the soul plane is slow; it takes time for contacts and for knowledge gained to penetrate from the higher levels to his physical brain.  This fact (when [Page 436] he discovers it) tends to upset his time-awareness, and the first step is therefore taken on the path of timelessness, speaking symbolically.  He gains also the capacity to work with greater rapidity and mental coordination than does the average intelligent man; in this way he learns the limitations of time as a brain condition, and learns also how to offset it and to work in such a way that he does more within a set time limit than is possible to the average man, no matter how ardently he may pursue the effort.  The overcoming of time and the demonstration of spiritual speed are indications that the dual life of discipleship is superseding the integrated life of the personality, though leading in its turn to a still greater synthesis and higher integration. (RI  Page 435-436).

You will see, therefore, that in the earlier initiatory process, the factor of time is noted by the initiate and also by the presenting Masters.  An instance of a slow permeation of information from the plane of initiation to the physical brain can be seen in the fact that very few aspirants and disciples register the fact that they have already taken the first initiation, the birth of the Christ in the cave of the heart.  That they have taken it is evidenced by their deliberate [Page 437] treading of the Way, by their love of the Christ—no matter by what name they may call Him—and by their effort to serve and help their fellowmen; they are still, however, surprised when told that the first initiation lies behind them.  This is due entirely to the factor of time, leading to their inability to "bring through" past events with accuracy, by a false humility as well (inculcated by the Christian Church, as it attempts to keep people subjugated by the sin idea), and by the intensely forward-looking anticipatory consciousness of the average aspirant.  When a true perspective and a balanced point of view have been attained, and some awareness of the Eternal Now is beginning to penetrate into their understanding, then the past, the present and the future will be lost to sight in the consciousness of the inclusiveness of the moment that IS; then the limitations of time will be ending and the Law of Karma will be negated; it is at present so closely related to past and future.  The dual life of the disciple will then be ended, giving place to the cosmic dualism of the Master.  The Master is free from the limitations of time, though not of space, because space is an eternal Entity. (RI  Page 436-437).
The second point I would make is to ask those who are studying along these lines to realise that in time they will arrive at understanding, but that at present all that they can do is to depend upon the unalterable tendency of the subconscious nature to penetrate to the surface of consciousness as a reflex activity in the establishing of continuity of consciousness.  This reflex activity of the lower nature corresponds to the development of continuity between the superconscious and the consciousness which develops upon the Path of Discipleship.  It is all a part—in three stages—of the integrating process, proving to the disciple that all of life is (in terms of consciousness) one of revelation.  Ponder on this. (RI  Page 452).

The Six Stages of the Building Process

I have employed six words to express this process and its resultant condition.  It might prove useful to study them from the angle of their occult significance—a significance which is not usually apparent except to the trained disciple who has been taught to penetrate into the world of meaning and to see interpretations not apparent to the neophyte.  [Page 486] Perhaps by the time we have investigated these words, the method of construction and the means whereby the antahkarana is built will appear with greater clarity. (RI  Page 485-486).

Invocation and Evocation (continued from pages 493-495):

These two words are descriptive of that mysterious something—emanation, voiceless appeal, inherent urge towards the light—which is innate in all forms, which produces interplay and relationship, and which is the cause of all progress or pushing forward along the path of an expanding consciousness and a penetration into the light.  This is true of a plant pushing its way out of the darkness of earth into the light of the sun, a child extricating itself under the life impulse from the womb of its mother, of the human being pushing himself into realms of greater knowledge and effective physical living, of the aspirant driving forward out of the Hall of Learning into the Hall of Wisdom, of the disciple penetrating into the realm of soul light and life, of the initiate passing from grade to grade in the Hierarchy of Liberation, of the Christ moving on into the Council Chamber of Shamballa, and of the Lord of the World Himself undertaking those processes which will lead Him into realms of divine life—of which even the highest initiate on our planet has no conception.  All comes about as part of a great system of invocation and evocation, of appeal and response, and all are distinctive of the "mode of Life" which governs the entire graded hierarchy of Being upon our planet. (RI  Page 519).

It will be obvious to you, therefore, that the presence of a Master will have a potent effect where an individual disciple is concerned.  I have employed that separative term "individual disciple" because it indicates the cause of the possible difficulty or even danger.  Such difficulty is always possible as long as any separative or self-centered instincts exist in the disciple; it takes a long time for a disciple to attain that disinterestedness and that inclusive spirit which will enable him to stand in the presence of the Master and present no barriers to direct contact with the Master's mind.  This contact, leading to the desired fusion, falls into certain clearly defined stages:

1. Occasionally in the disciple's hours of meditation, at a moment of great tension or in a crisis (related to his service activities), there may occur a momentary fusion of the minds of the disciple and the Master.  This can only [Page 546] occur when the mental focus is so steady and so firmly directed in intention that emotional reactions or the intrusion of personality affairs are eliminated.

2. Later on in his training, the Master may attempt to impress his mind unexpectedly, and thus train him to recognise what we might regard as a direct call from the Centre of the Ashram.

3. As the disciple proves his value and demonstrates that he is desiring nothing for the separated self, the interrelation between the two minds—of the Master of the Ashram and the disciple—finds no impediment; there is consequently no risk of overstimulation, of self-satisfaction or of the emergence of qualities which would disturb the rhythm of the Ashram.  There can take place (as the Master wills it) a flow of thought between the two.  At first, the impression is carried forward entirely on the side of the Master, and the disciple is simply an agent who can be impressed by ideas and instructed along some particular line which may be of service to humanity; he can, however, produce no current of thought flowing back to the Master.  Later on, as a disciple moves forward into light and is simultaneously a server, he can be permitted to reach the Master with his own reaction to the impression.

4. Then comes the final stage wherein the disciple can be trusted to be the initiatory agent of impression and of contact and is allowed to evoke the Master's attention and to penetrate to the Centre of the Ashram.  Students would do well to relate these four stages to the Six Stages of Discipleship, dealt with in the latter part of Discipleship in the New Age, Vol. I; these four stages correspond to the final four considered in that book. (RI  Page 545-546).

The extent and essential purpose of this divine sacrifice become increasingly clear to the initiate after the fifth initiation and constitute one of the prime factors which are considered by him when he faces the Initiation of Decision (the sixth initiation).  At no stage of his unfoldment does he comprehend the basic purpose and (speaking occultly) the "dynamic extent" of this sacrifice, as it is implemented by the will of the planetary Logos.  Nevertheless, he does respond to a mental understanding of the lowest objective aspect of this sacrifice and to the nature of the periphery, or to the imprisoning form (the sum total) in which the planetary Logos has chosen to imprison Himself.  For the first time in his life experience he arrives at a comprehension of the principle of limitation.  Beyond this exalted state of mental perception the initiate is not yet able to penetrate; he is limited by that sphere of activity which we call the seven planes, and which in their totality constitute the cosmic physical plane. (RI  Page 565).

The ray energies, utilising the created form world and the "world of formless forms" (that is, the cosmic etheric levels of activity), constitute a great and applied process of initiatory activity, governing, controlling and conditioning every expression of divine life in all the kingdoms of nature—subhuman, human and superhuman.  It is into this world of active moving energies that the initiate penetrates and within which he must consciously play his part.  As you well know, the work of the aspirant today is to become a conscious, self-controlled and spiritual worker in energy within the ring-pass-not of the three worlds and—as I have frequently pointed out—to function, first of all, in control of his physical instrument, demonstrating this at the first initiation and during the succeeding initiatory processes; secondly, to control his emotional, feeling nature, demonstrating that control at the second initiation; at the third initiation, he has to bring into visible activity the mental element, and thus function in the three worlds as a soul-infused personality, utilising the illumined mind as the fusing and synthesising factor.  These things [Page 589] accomplished, he can—again in full consciousness—begin to be active as "a radiating point of crisis and a producer of the needed tension." (RI  Page 588-589).

The major conflict in Great Britain at this time is between the reactionary thinkers and those unskilled labourers in the political field who favour the socialistic ideology.  This conflict goes deep and is undermining and destroying old forms and producing intense national friction in all groups and parties.  One group is fighting to preserve the old order; the other group is fighting fiercely to abolish all the old ways in the shortest possible time; other groups are fighting for their various ideologies and complicating the problem.  The interesting thing is that the conflict is largely between party leaders and their immediate convinced followers, with the mass of people questioning the wisdom, the capacity and the activities of both groups and slowly deciding that they like and desire neither of them, but (lacking real leadership) they know not what [Page 627] to do.  The predisposing characteristic of the British is a sense of justice and it is for this that the people seek.  They find, however, that neither party has an effective plan or programme, that both are animated by party politics, and that the interests of the people as a whole which could be served by a wise coalition are not of major importance to the present party leaders.  This internal conflict is slowly, however, going to produce a harmony of purpose and of intention within the mind of the population; this will largely be the result of the increasing power of women in the land and their increasing penetration in municipal and national politics.  The quality of the British historical retrospect has been predominantly masculine.  Today the balancing factor of feminine interpretation and the feminine point of view is needed and will be provided.  Great Britain, from the angle of its personality or material problem, is governed by the energy or Ray of Will or Power, whilst the soul of the country is conditioned by the Ray of Love-Wisdom.  In this you have the presentation of a positive and a negative energy, and when they are fused and blended you will have a balance and a wisdom which is at present lacking.

In France, where the contributing rays are both along the line of the intellect, you have necessarily and naturally a strong materialistic influence and the conflict there is hard to resolve.  It is ever the mind aspect which produces all the separativeness, the cleavages and the differences in the human arena in France, making it the playground of untold numbers of conflicting ideas, a diversity of groups and of clashing personalities, and leading to an intense preoccupation with France and its welfare; there is small interest in anything else, or in any other nations or groups, except as they affect France or the French people.  The French are in no way as yet ready to balance conflict with harmony, even interiorly.  The qualities of the mind—pride, self-centredness, a separative attitude, a selfish planning and a materialism which penetrates deep into the mass consciousness—are dominating in their activity and are [Page 628] focussed upon the material well-being of France.  There is no dominant ideology, so that the conflict is not lifted on to the ideological level, and until a recognised idealism begins to sway the French mind and the mass consciousness, France cannot grow; there is no basic religious or spiritual sense to be found on a large scale, because the mind which can so inspiringly illumine the plane of the spirit is focussed primarily upon the three worlds of material living.  This pronounced activity of the intellect, of which the French are so proud, is largely responsible for the situation in the political and economic fields in France, plus the difficulties which they share with all the nations which were implicated in the war.  Any prospect of internal harmony is still far away but it will come.  Forget not what I wrote much earlier in one of my books that it is France which will eventually reveal the true nature of the soul or of the psyche and inaugurate the era of true esoteric psychology.  To do this she must inevitably find her own soul, and in finding it—through the medium of the illumined mind—she will bring light to humanity.  The conflict now raging in France will eventually be resolved into harmony, and France will awaken to the higher spiritual values.  Once her soul ray of pure knowledge is active, it will dominate her personality or material Ray of Active Intelligence, once the most powerful of all the rays.  The task of the Ray of Harmony through Conflict is to bring this about, thus releasing France into the light. (RI  Page 626-628).

3. In the U.S.S.R. you have the problem of the levelling of the masses in all classes; this levelling has produced a low standard of living and the work to be done is to raise more than to bridge.  This levelling produces serious conflict and one that is little realised by those who cannot penetrate into the sealed citadel which is Russia.  It is really a conflict between the mounting human spirit and the force of the totalitarian regime which seeks to hold it down, killing individualism.  The innate strength of the human spirit to rise has never yet failed, and this conflict will prove the agent in harmonising many factors. 
(RI  Page 633).

The beauty of the interpretation of this initiation and the reward to those who attempt to penetrate to its true meaning and significance are untold; it requires, however, the teaching of the East and of the West to arrive at the true understanding of the experience.  The concept of a clean break with the old life in the three worlds of experience which has characterised the work of the soul for so long is obvious.  It is death in its truest and most useful form; every death, as it takes place today and on the physical plane, is therefore symbolic in nature, pointing to the time when the soul finally "dies" to all that is material and physical, just as the human being dies to all contact in the three worlds before resuming incarnated living. (RI  Page 700).

We have spoken much of the purpose of the planetary Logos.  When I use the word "purpose" I am indicating the [Page 717] answer to the question:  Why did the planetary Logos create this world and start the evolutionary, creative process?  Only one answer has as yet been permitted to be given.  Sanat Kumara has created this planet and all that moves and lives therein in order to bring about a planetary synthesis and an integrated system whereby a tremendous solar revelation can be seen.  Having said that, we have not really penetrated any distance into the meaning of the divine purpose; we have only indicated the method whereby it is being attained, but the true objective remains still an obscure mystery—guarded rigidly in the Council Chamber of Sanat Kumara.  It is this mystery and this divine planetary "secret" which is the goal of all the work being done by the Black Lodge.  They are not yet sure of the purpose, and all their efforts are directed to the discovery of the nature of the mystery.  Hence the hierarchical problem. (RI  Page 716-717).

Initiation has been defined as "a progressive sequence of directed energy impacts."  These impacts are characterised by points of tension, and these lead inevitably to points of crisis; the whole process is governed by the Law of Cause and Effect.  It is this latter point which I seek now to emphasise, because it has a definite and mysterious relation to this sixth initiation.  The Master, as He makes His decision and chooses one of the seven Paths which unitedly form the planetary antahkarana, is forced thereto by the accumulation of past karma.  All evil karma has necessarily been worked off, but His accumulated good karma makes His final decision inevitable; from that instant of decision He stands entirely free and liberated from all aspects and all forms of planetary karma, which is greater and more vast than his little individual karma, be it good or bad.  He is then—in Himself—the summation of all past experience.  Unless He deliberately chooses the Path of Earth Service and decides to remain within the field, scope or influence of the planetary Life, He faces a solar or a cosmic future of which He knows relatively little, but for which the Path of Evolution, the Path of Discipleship and the Path of Initiation have fitted Him.  Even He does not know the conditions into which His "decision" commits Him, or those into which He will have to penetrate; He does know, however, and "appropriates the fact and the faculties" (as one Master has expressed it) of complete revelation and future opportunity. (RI  Page 724).

A TREATISE ON WHITE MAGIC:-

To the Master of the Wisdom, the nature of the spirit, or that positive centre of life which every form hides is no more a mystery than is the nature of the soul to the esoteric psychologist.  The source of the one life, the plane, or state from which that life emanates is the great Hidden Mystery to the members of the hierarchy of adepts.  The nature of spirit, its quality and type of cosmic energy, its rate of vibration and its basic cosmic differentiations are the study of initiates above the third degree and the subject of their investigations.  They [Page 26] bring to that study a fully developed intuition, plus that mental interpretive capacity which their cycle of incarnation has developed.  They employ the awakened and developed inner light of their souls to interpret and comprehend that life which (divorced from the world of form) persists on the higher levels of consciousness and penetrates into our solar system from some exterior centre of being.  They throw this light (which is in them and which they manipulate and use) in two directions therefore, standing as they do in the midmost state and functioning as they choose to function on the plane of the intuition or of buddhi.  They cast that light into the world of form and know all things, interpreting all with correctness; they cast that light into the formless realms of the higher three planes (formless from the standpoint of man in the three worlds below the intuitional plane) and seek to understand, through steady expansive growth, the nature and purpose of that which is neither body nor soul, neither force nor matter, but which is the cause of both in the universe.

Eventually, when the initiate has undergone the higher solar initiations and can function in the full consciousness of the monad, awareness of that which is divorced even from group form and from those nebulous sheaths which veil and hide the One, becomes possible.  The highest types of consciousness work from the plane of the monad as the initiate of lower degree works from the plane of the soul and uses the organs of perception (if such an unsatisfactory phrase is legitimate) and means of knowledge of which average man has no idea; they penetrate or include within their radius of awareness that sum total of life, consciousness and form which we designate God.  These initiates of high degree then begin to be aware of a vibration, a revealing light, a note or directional indicating sound which emanates from outside our solar system altogether.  The only way in which [Page 27] we can get an appreciation of the process followed in the expansion of the divine consciousness in man is to study the relation of the mind and the brain and note what follows when the brain becomes the intelligent instrument of the mind; then study the relation of the soul to the mind and what eventuates when man is directed by his soul and utilises the mind to control the physical plane activities through the medium of the brain.  In these three—soul, mind and brain—we have the analogy and the clue to the understanding of spirit, soul and body, and their mutual functions.  This was the subject matter of the book, The Light of the Soul.  Upon the perfecting of the conditions dealt with in that book there follows still another expansion when the spirit aspect, man's emanating source of energy, begins to use the soul (via the intuition) and to impress upon the soul-consciousness those laws, knowledges, forces and inspirations which will make the soul the instrument of the spirit or monad, just as the personal man became, at an earlier stage (via the mind), the instrument of the soul.  In that earlier stage the development was two-fold.  As the soul assumed control, via the mind, so the brain became responsive to the soul.  Man was awakened to a knowledge of himself as he really was and to the three worlds of his normal evolution; later he became group conscious and was no longer a separated individual.  As the soul is brought under the dominance of the spirit, an analogous two stages are likewise seen:

First, the disciple becomes aware not only of his group and allied groups, but his consciousness is expanded until it might be called planetary consciousness.

Secondly, he begins to merge that planetary awareness into something more synthetic still, and gradually develops the consciousness of the greater life which [Page 28] includes the planetary life as man includes in his physical expression such living organisms as his heart or brain.  When this takes place, he begins to comprehend the significance of spirit, the one life back of all forms, the central energy which is the cause of all manifestation. (TWM  Page 25-28).

12. Each of these triplicities corresponds to the three parts of man's nature:

a. Physical nature:—The skin and bony structure are the analogy to the dense and etheric body of man.

b. Soul nature:—The blood vessels and circulatory system are the analogy to that all pervading soul which penetrates to all parts of the solar system, as the blood goes to all parts of the body.

c. Spirit nature:—The nervous system, as it energises and acts throughout the physical man is the correspondence to the energy of spirit. (TWM  Page 43).
In this stage, the soul light penetrates into the region of the pineal gland; there it produces an irradiation of the ethers of the head, of the vital airs; this produces a stimulation of the atoms of the brain so that their light [Page 107] is fused and blended with the other two, the etheric light and the soul light, and there is then produced that inner radiant sun of which the aspirant becomes conscious in his physical brain experience.  Frequently students speak of a diffused light or glow, this is the light of the physical plane atoms of which the brain is composed; later they may speak of seeing what appears to be like a sun in the head.  This is the contacting of the etheric light, plus the physical atomic light.  Later they become aware of an intensely bright electric light; this is the soul light, plus the etheric and the atomic.  When that is seen, they frequently become aware of a dark centre within the radiant sun.  This is the entrance to the Path disclosed by the "shining of the light upon the door." (TWM  Page 106-107).

In this stage, the soul light penetrates into the region of the pineal gland; there it produces an irradiation of the ethers of the head, of the vital airs; this produces a stimulation of the atoms of the brain so that their light [Page 107] is fused and blended with the other two, the etheric light and the soul light, and there is then produced that inner radiant sun of which the aspirant becomes conscious in his physical brain experience.  Frequently students speak of a diffused light or glow, this is the light of the physical plane atoms of which the brain is composed; later they may speak of seeing what appears to be like a sun in the head.  This is the contacting of the etheric light, plus the physical atomic light.  Later they become aware of an intensely bright electric light; this is the soul light, plus the etheric and the atomic.  When that is seen, they frequently become aware of a dark centre within the radiant sun.  This is the entrance to the Path disclosed by the "shining of the light upon the door." (TWM  Page 162-163).

First, let us gather together some of the terms which are used to describe this sphere of divine Being wherewith a man has first to identify himself, penetrate to the centre, pierce through its veiled illusion, and eventually stand poised, untouched, detached, uninfluenced and free. (TWM  Page 221).

It is the harmlessness that springs from true understanding and control of the personality by the soul, that leads inevitably to spiritual expression in every-day life.  It emanates from a capacity to enter into the consciousness and to penetrate into the realisation of one's brother, and when this has been accomplished—all is forgiven and all is lost sight of in the desire to aid and to help. (TWM  Page 318).

Perhaps one of the first things that every student has to learn, as he seeks to grasp the nature and use of mind, is that public opinion has to give place to individual consciousness of right, and that then that individual consciousness has to be so employed and concentrated that it is seen in its right proportion as that living germ which can expand into the divine flower of the Son of Mind, the Manasaputra, and as the thread which leads back into the realm of the Universal Mind.  This thread and this consciousness, when followed, will lead the individual into the Council Chamber wherein the plan and the purpose of the great Life will stand revealed, and wherein all human selfishness and self-seeking fade out in the clear light of the Will of God.  Through right understanding and right use and control of the astral nature and a comprehension of the nature of the sentient consciousness, man can penetrate into the very heart of God Himself and know past all controversy that all is well, for all is Love.  Through right use of the mind, and through correct understanding of the nature of the intellect, man can enter into the mind of God and know that all is well, for all is planned, and divine purpose is steadily working out its objectives. 
(TWM  Page 359).

The goal of all the work of an aspirant is to understand those aspects of the mind with which he has to learn to work.  His work therefore might be summed up as follows:

1. He has to learn to think; to discover that he has an apparatus which is called the mind and to uncover its faculties and powers.  These have been well analysed for us in the first two books of the Yoga Sutras of Patanjali.

2. He has to learn next to get back of his thought processes and form building propensities and discover the ideas which underlie the divine thought-form, the world process, and so learn to work in collaboration with the plan and subordinate his own thought-form building to these ideas.  He has to learn to penetrate into the world of these divine ideas and to study the "pattern of things in the Heavens" as it is called in the Bible.  He [Page 366] must begin to work with the blue prints upon which all that is, is modelled and moulded.  He becomes then a student-symbolist, and from being an idolater he becomes a divine idealist.  I use these words in their true sense and connotation.

3. From that developed idealism, he must progress even deeper still, until he enters the realm of pure intuition.  He can then tap truth at its source.  He enters into the mind of God Himself.  He intuits as well as idealises and is sensitive to divine thoughts.  They fertilise his mind.  He calls these intuitions later, as he works them out, ideas or ideals, and bases all his work and conduct of affairs upon them.

4. Then follows the work of conscious thought-form building, based upon these divine ideas, emanating as intuitions from the Universal Mind.  This goes forward through meditation.

Every true student knows that this involves concentration in order to focus or orient the lower mind to the higher.  Temporarily the normal thought-form building tendencies are inhibited.  Through meditation which is the mind's power to hold itself in the light, and in that light become aware of the plan, he learns to "bring through" the needed ideas.  Through contemplation he finds himself able to enter into that silence which will enable him to tap the divine mind, wrest God's thought out of the divine consciousness and to know.  This is the work before each aspirant and hence the necessity of his understanding the nature of his mental problem, the tools with which he must perforce work, and the use he must make of what he learns and gains through right use of the mental apparatus. (TWM  Page 365-366).

Death, therefore, is literally the withdrawal from the heart and from the head of these two streams of energy, producing consequently, complete loss of consciousness and disintegration of the body.  Death differs from sleep in that both streams of energy are withdrawn.  In sleep only the thread of energy, which is anchored in the brain is withdrawn, and when this happens the man becomes unconscious.  By this we mean that his consciousness or sense of awareness is focussed elsewhere.  His attention is no longer directed towards things tangible and physical but is turned upon another world of being and becomes centred in another apparatus or mechanism.  In death, both the threads are withdrawn or unified in the life thread.  Vitality ceases to penetrate through the medium of the blood stream and the heart fails to function [Page 497] just as the brain fails to record, and thus silence settles down.  The house is empty.  Activity ceases except that amazing and immediate activity which is the prerogative of matter itself and which expresses itself in the process of decomposition.  From certain aspects, therefore, that process indicates man's unity with everything that is material; it demonstrates that he is part of nature itself and by nature we mean the body of the one life in whom "we live and move and have our being".  In those three words—living, moving and being—we have the entire story.  Being is awareness, self consciousness and self-expression and of this man's head and brain are the exoteric symbols.  Living is energy, desire in form, coherence and adhesion to an idea and of this the heart and the blood are the exoteric symbols.  Moving indicates the integration and response of the existing, aware, living entity into the universal activity, and of this the stomach, pancreas and liver are the symbols. (TWM  Page 496-497).

THE UNFINISHED AUTOBIOGRAPHY:-

These disciples, entrusted with the difficult work of launching the new schools, are technically known as world disciples.  Their influence penetrates in every direction, disrupting and disturbing the old schools and so releasing those who are ready for the newer teachings; creating new schools which are intermediate between the old and the future Schools of Initiation; making an impression upon the consciousness of men everywhere, widening the outlook of the general public and presenting humanity with new concepts and fresh opportunities.  This is happening today.  Enquirers have, therefore, to learn to distinguish between the work of a well-intentioned aspirant who founds a school of esotericism for beginners, the work of a disciple who is learning to be a teacher, and the work of world disciples who are breaking up the old ways and instituting new and more suitable methods of teaching occult truth.  The Arcane School is a part of this latter world-wide effort. (UA  Page 274).

Running through all the work of the Arcane School is the theme of service.  Service to one's fellowmen is the hallmark of a disciple and the key also which opens for him the door of initiation.  Therefore, all who enter the School and face the new cycle of training find us saying to them: Study, think and prove to yourself and to us that you have grasped the teaching by writing your study papers; learn to meditate and so make a contact with your true spiritual Self, the soul, and make service the expression of what you know.  These three things should be your main spiritual pre-occupation during the time spent in the earlier degrees.  You will find that, as each year slips away, your grasp of the way into the Hierarchy grows steadily and your entire life will be taking on fuller and richer meaning.  It is the world of meaning that we are trying to penetrate.  You will then find that the succeeding degrees will open their doors to you, for you will be found to have covered the necessary preliminary work, to have assimilated a certain measure of technical and academic knowledge, to have certain spiritual contacts and arrived at certain great recognitions. (UA  Page 283).

