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DISCIPLESHIP IN THE NEW AGE - VOLUME I:-

You have undertaken voluntarily to work together when proffered the opportunity by me. You are aiming towards a group solidarity which will be based upon the fact of your being souls. This should eventually manifest itself subjectively and essentially in the form of a group telepathic inter-communication, as group understanding also of each other's problems and difficulties and, therefore, as a group opportunity to aid and help one another. This helping should not and must not come through personality effort or contact, or through the stating of problems related to circumstance and character, or through the tendering of advice and suggestion. We deal not with personalities in connection with each other in a Master’s group. At the same time, it should be possible for each of you to learn to strengthen and aid each other, avoiding always any intrusion of the personality. You can each learn to transmit your soul ray quality to a fellow disciple, stimulating him to greater courage, to finer purity of motive and to deeper love, yet avoiding the vitalisation of his personality characteristics. You should learn always to think of each other as souls and not as limited human beings. (DINA I Page 12).
Another question might here be asked: What should disciples in a Master’s group look for as evidence of successful group work? First and foremost, as you well know, group integrity and cohesion. Nothing can be done without this. The subjective linking of the disciples with each other in their own group, and the linking of the group with other groups occupied with special work within the Ashram and the emergence (as a result of this) of a group and an ashramic consciousness are vital objectives. It is hoped that this will also [Page 16] eventuate in a telepathic interplay which will bring potent results and successful outer work. From these activities will emerge a group circulation of energy which will be of service in world salvage. Each of you should remember that purity of body, control of the emotions and stability of mind are fundamental necessities and should be daily the attempted achievement. Again and again, I come back to these prime character requirements and—tiresome as the reiteration may be—I urge upon you the cultivation of these qualities. I would like to remind you also that you are adult and mature men and women who need not specific statements as to faults and characteristics. I seek only to make suggestion as to trends of thought. Note here the word suggestion, for that is all I seek to give. The disciple must be left free to follow a suggestion or a hint as seems wise to him. This entire work might be termed an experiment in esoteric commonsense and in willingness to accept suggestion. It is a trial of the intuition and a test in discrimination. This work to which I have called you is also an experiment in impersonality, in willingness to work and learn, in freedom to choose or reject, in observation and in techniques. All have their value. (DINA I Page 15-16).
This experiment which I have instituted and to which you have voluntarily and willingly submitted yourselves is one undertaken for group purposes. The Hierarchy seeks to discover how sensitive groups are, as a whole, to subjective guidance and instruction, and how free the channels of communication are between the various individuals in the group and the Master, and between the various groups within the Ashram of a Master. A Master’s group of disciples, upon the inner side of life, forms an integrated organism, characterised by mutual life, love and interplay. The relationships in such a group are entirely on mental and astral levels and hence the limitations of the etheric force body and of the physical brain are not felt. Needless to say the fundamental relation is on soul levels. The fact that the etheric body and the physical brain lie outside these basic relations where the Ashram is concerned leads to greater facility in understanding and to reciprocal interplay. It is wise to remember, however, that the astral potency is far more strongly felt on the physical plane than elsewhere and hence the major emphasis laid upon emotional-desire control in all treatises on discipleship or on preparation for that state. It is not easy for the average beginner on the Path of Discipleship to grasp this or to see the necessity for the rules and suggestions made. For some people to conform to rule and discipline is not easy unless it is entirely self-initiated. The suggestions which I make to you, my brothers, are only suggestions but it is surely the part of wisdom to follow them as long as you have voluntarily put yourselves under my tuition. Your working under me has been entirely of your own free will and choice. You are subjected to no compulsion. Other types of disciples evince willingness to follow instructions but their real difficulty consists in bringing the life into conformity with the desired rhythms. The narrow path, which all disciples have to tread, requires obedience to the ancient rules for disciples. This is given willingly and with eyes open, though no rigid adherence to such rules is ever expected. The disciple grows through intelligently adapting his life to these requirements as far as is reasonably possible and not by adapting the requirements [Page 22] to his life. Flexibility within certain limits is always needed but that flexibility must not be set in motion by any personality inertia or mental questioning. 
(DINA I Page 21-22).
The various groups in a Master’s ashram can fulfil certain functions and provide laboratories for specified work. Some can provide a demonstration laboratory of the trained observers of the world and can handle world glamour and illusion. Other groups can focus on the development of the telepathic faculty and become trained communicators. The objective before the Hierarchy at this time is to break and dissipate the world glamour. This has to happen on a world scale just as it happens in the life of every disciple. Just as a man shifts his focus of consciousness (when on the Path of Discipleship) on to the mental plane and learns to smash the glamour which has hitherto held him on the astral plane, so the problem before the Hierarchy today is to bring about a similar happening in the life of humanity as a whole, for humanity is at the crossroads and its consciousness is being rapidly focussed on the mental plane. A death blow must be struck at the world illusion for it holds the sons of men in thrall. By learning to break through the glamour in their own lives and to live in the light of the intuition, disciples can strengthen the hands of Those Whose task it is to awaken the intuition in man. There are many and different kinds of glamour and disciples are frequently surprised when they learn what is regarded as glamour by the Masters. I will enumerate a few of the more general glamours for you, leaving you to make any needed application and expansion of the idea from the individual to humanity as a whole. Here are the names of some of these glamours:

1. The glamour of destiny. This is a glamour which indicates to the one whom it controls that he has important work to do and that he must speak and work as destined. This feeds a pride which has no foundation in fact.

2. The glamour of aspiration. Those thus conditioned are completely satisfied and pre-occupied with their aspiration towards the light and rest back upon the fact that they are aspirants. Such people need to move onward on to the Path of Discipleship and cease their preoccupation and satisfaction with their spiritual ambitions and goals.

3. The glamour of self-assurance or of what might be called the astral principles of the disciple. This is the belief, [Page 27] in plain language, that the disciple regards that his point of view is entirely right. This again feeds pride and tends to make the disciple believe himself to be an authority and infallible. It is the background of the theologian.

4. The glamour of duty. This leads to an over-emphasis of the sense of responsibility, producing lost motion and the emphasis of the non-essential.

5. The glamour of environing conditions, leading frequently to a sense of frustration, or of futility or of importance.

6. The glamour of the mind and of its efficiency and its capacity to deal with any or every problem. This leads inevitably to isolation and loneliness.

7. The glamour of devotion, leading to an undue stimulation of the astral body. The man or woman thus glamoured sees only one idea, one person, one authority and one aspect of truth. It feeds fanaticism and spiritual pride.

8. The glamour of desire with its reflex action upon the physical body. This leads to a constant condition of fighting and of turmoil. It negates all peace and fruitful work and must some day be brought to an end.

9. The glamour of personal ambition.

There are many other glamours, both individual and world-wide, but these will serve to indicate a general tendency.

Those who are in preparation for initiation must learn to work consciously with glamour; they must work effectively with the presented truth, ignoring any pain or suffering or mental questioning which is incident to personality rebellion and limitation; they must cultivate that "divine indifference" to personal considerations which is the outstanding hallmark of the trained initiate. (DINA I Page 26-28).

This inner realisation grows with the development of power in meditation whether it is individual meditation or group work. Meditation is essential for establishing a freer inner spiritual interplay—again whether as a soul in relation to the personality or a group of disciples in relation to their Master or each other. You might here well ask: Why is this sensitive interplay between the disciples in a Master’s group regarded as necessary? Is not life complicated enough without too much awareness of the conditions, the personalities and the soul contacts of those with whom we are associated and with whom we seek to walk as fellow disciples? I would like here to remind you that, as disciples, you are in preparation for initiation and that impending condition of consciousness implies three things:

[Page 58]

1. Increased awareness and sensitivity to experience and to life in all forms.

2. The power to do for others what I have attempted to do for you, at present on a lesser scale and later, in other lives, as I now do it.

3. The courage and the strength to know all, to realise all and to love with patient wisdom and unchanging sincerity.

This must surely be apparent to you. In the group work in which disciples are now called to participate, you have an opportunity offered which can aid in the inducing of all the qualities which are needed by you as candidates for initiation, at no such very distant date, as we view time on the inner side. (DINA I Page 57-58).
The externalised groups of disciples are all of them intended to be expressions of a type of group relation which will be better known and understood when the world has entered into the next cycle and era of peace. Certain types of force are, as you know, to be later utilised by the groups for specific group ends and for world service. The motive for all such service must not be forgotten by you, as you study and work in a Master’s group. The objective is not your individual assistance and unfoldment but your training in certain group alignments and activities which will enable these groups of disciples to work in a definite and specific manner. The fact, however, that one group will work with one type of force and another group of disciples will employ a different kind must not in any sense be deemed to indicate separate activity or separative interests. All [Page 68] will be working towards one objective or goal and all will work with the same divine energy, differentiated into varying forces for the purposes of service in one department of life or another. I would ask you to ponder deeply upon the various aspects of the outlined plan or system of group work which I have brought to you, for it is a tentative endeavour to externalise upon earth, certain phases of hierarchical endeavour. (DINA I Page 67-68).

This experiment which I am undertaking has its dangers. The disciples in a Master’s ashram upon the inner planes know somewhat the status of their co-disciples, but they do not always carry this knowledge through into the brain consciousness. This is very largely a protective factor because they could not be trusted to handle the knowledge correctly upon the physical plane. They might be super-critical of a fellow disciple who was, temporarily, not living up to his initiation objective; they might be subtly jealous or unduly self-depreciative; they might treat the disciple who is ahead of them upon the Path of Initiation as someone superior and set apart and thereby complicate his problem and his effort; they might lose a sense of proportion as to initiation itself, as to its processes and its states, and this through too close an approach to, or a misunderstanding of, another struggling initiate-disciple. The pitfalls are many and I tell you to beware. Attend to your own life and your own business. Speculate not as to the status of the other disciples in my group who are your close cooperators and co-sharers in my experiment. Cultivate the humility which is based on understanding and vision and so serve the world, your fellow disciples and serve me also—as the major point of your contact with the Hierarchy. 
(DINA I Page 96).

That the light of your soul and the light emanating from the Master’s group may flood your heart and energise your life is the thought which lies in my heart for you. (DINA I Page 110).

I have three points to take up with you and my message to you is brief. I seek not to impose upon you a definite meditation, beyond suggesting that, as you face and shoulder an increasingly wide financial responsibility, you persist in that brooding meditation in relation to the problem which I gave you a while ago. You are coming—as a first ray disciple who is proving himself—under a closer supervision by your Master. My task is now only to stand by. The three points which I would impress upon you are as follows:

1. Waste not time in backward looking nor in futile consideration of the wisdom or the non-wisdom of past undertakings. Go forward with confidence and intensity. Months of focussed and intense action lie ahead of you and, rightly carried forward, success awaits you in the gathering of the needed equipment to do the Master's work and aid the Plan.

2. Handle with care the force which flows through you as you shift increasingly into the consciousness of your first ray soul and into a first ray Master’s group. See to it that your second ray personality can rightly deal with that force, blending it with love and tempering its power with [Page 170] understanding. The first ray force must deal with circumstance and must not make its impact upon personalities. It is needed to force issues and determine results (note that phrase) but not to shatter and to hurt. True impersonality must be borne in mind and your personality must note its effect upon other personalities and offset its innate and oft most useful destructive work.

3. Ponder on joy, happiness, gaiety and bliss; these release the channels of the inner life and reach—in a wide circle—many kinds of men. They heal and cleanse the physical body and help you do your work with little effort, a proper sense of values and a detachment which is based on love and not isolation. (DINA I Page 169-170).
3. Then meditate for fifteen minutes (not more) upon the following six seed thoughts. This entire meditation is intended to be dynamic and brief. It can, if so used, break through obstructions and "clear the way" for the inflow of your dynamic but hitherto ineffective will.

1st month—My soul has purpose, power and will. These three are needed on the Way of Liberation.
2nd month—My soul must foster love among the sons of men. This is its major purpose. I, therefore, will to love and tread the Way of Love.

3rd month—The purpose of my soul must show itself through burning. That which obstructs and hinders must disappear before the power of God. That power am I. I, therefore, tread the Way unto the Burning Ground. There hindrances disappear.

4th month—My will is one with the great will of God. That will is mine today upon the planes of earth. It leads to service and my Master’s group. I, therefore, tread the Way of Service after the festival of burning.

5th month—I dedicate myself to the purpose of the plan. I have no purpose but the will of God. I seek no other way but the Way of Divine Fulfilment. I lose myself within the group which seeks the furtherance of the plan.

6th month—The Way of Sacrifice is eternally the Way of Joy. The Way of Joy leads to the Place of Peace. The peace of God is only [Page 366] found in losing sight of self and seeing naught but that which must be done and done today. (DINA I Page 365-366).
There is little that I need to do or can do. Until "the sun moves northward," your work is difficult and yet of so simple a nature (when put into words) that perhaps you may not regard it as of adequate importance. Yet I tell you with love and not a little concern that upon your achievement much rests—both to yourself and to the group. It might be of value if I touched here upon a question which oft arises in the minds of disciples working together in group formation and in a Master’s ashram. Just how far does the progress or  non-progress of any individual disciple help or hinder the group of disciples? Because of the [Page 516] innate sincerity of the true disciple, the next question that arises is: Which do I do—help or hinder? Let me answer this last question in connection with you. You do not hinder. Your gentle nature and your loving unselfish attitude militate powerfully against what you yourself are inwardly recognising—a slowly growing spirit of criticism. You are deeply loved by your fellow disciples and the gentleness of your vibration—with its persistent note of service and of love—have an unconscious "holding" effect even upon those disciples in my group whom you do not personally know. I ask you to remember this. But you could help more definitely and consciously if you could free yourself from ties and begin to function in your home and in all your relationships as a true sannyasin. This I earlier pointed out to you. I called you definitely to the Path of the Sannyasin. But you are still only playing around the fringe of that idea. For you, it is a symbol of a detachment which you erroneously feel you cannot achieve. You under-rate yourself, my brother. You have a persistence which is undaunted and which has guided you from your early days until now. This persistence is the hall mark of the pledged disciple. Will you remember this? You have never wavered in your search for light and for a field in which to serve your soul and to evidence your devotion to humanity and to the Great Ones Who guide the destiny of the race of men—and Whom you truly love. (DINA I Page 515-516).
The second thing which you have to learn is the control of the fluid map-making, plan-formulating mind. This one thing nearly brought disaster to you. The danger is now, however, past. You are aware of this and will cautiously guard against it. When a disciple first comes into a Master’s group (as you came into mine) the inflow of energy is so great that the mind is frequently aroused to such an intense activity that it gets temporarily out of calm control. Too much is seen at once; too much is sensed and grasped; possibilities and plans, modes and methods of teaching and of service, and potentialities (hitherto unrealised) pour unhindered and simultaneously into the disciple's consciousness. When this takes place, there follows a period of serious instability, of fluidity of thought and undertaking, of violent experimentation and of what I might term a spiritual riot. This must eventually come to an end before the disciple can enter into his real service. This resumed stability took place with you because you are fundamentally [Page 594] stable and sound and because—at such periods—a Master’s group supports and protects the one who is passing through the experience of over-stimulation. The protective work done in the Ashram of a Master is something little realised by the average disciple. Whilst this type of experience is going on, the outer group of a Master's disciples proves of little service; it simply stimulates the mind, providing outlets for the blind rioting consciousness. Hence your withdrawal was right and sound but need no longer be continued. (DINA I Page 593-594).

There is no hurry attached to the work done by the members of a Master’s group. The earnest desire to progress can hinder as well as help. The intuition is a growth, primarily, in sensitivity and in an inner response to the soul. This must be cultivated with care, and no attention should be paid to the factor of time. (DINA I Page 595).

With these ideas before you, you can realise the need I felt for right understanding on the part of all in this group of disciples as to the rules for group work and a right comprehension as to the place each of you had to play in the future work. If all my disciples take hold of the present opportunity with fresh endeavour and enthusiasm, they will then discover what it is that the disciples in a Master’s ashram can achieve. (DINA I Page 628).
THE SIX STAGES OF DISCIPLESHIP

1. The stage wherein a disciple is contacted by the Master through another chela on the physical plane. This is the stage of "Little Chelaship."

2. The stage wherein a higher disciple directs the chela from the egoic level. This is the stage called a "Chela in the Light."

3. The stage wherein, according to necessity, the Master contacts the chela through:

a. A vivid dream experience.

b. A symbolic teaching.

c. A using of a thoughtform of the Master.

d. A contact in meditation.

e. A definite remembered interview in the Master’s ashram.

This is definitely the stage of Accepted Disciple.

4. The stage wherein, having shown his wisdom in work, and his appreciation of the Master's problem, the chela is taught how (in emergencies) to attract the Master's attention and thus draw on His strength, knowledge and advice. This is an instantaneous happening, and practically takes none of the Master's time. This stage has the peculiar name of a "Chela on the Thread" or sutratma.

5. The stage wherein the chela is permitted to know the method whereby he may set up a vibration and call which will entitle him to an interview with the Master. This is only permitted to those trusted chelas who can be depended upon not to use the knowledge for anything except the need of the work; no personality reason or distress would prompt them to use it. At this stage the chela is called "one within the aura."

6. The stage wherein the chela can get his Master's ear at any time. He is in close touch always. This is the stage wherein a chela is being definitely prepared for an immediate initiation or, having taken initiation, is being given specialised [Page 674] work to do in collaboration with his Master. The chela at this stage is described as "one within his Master's heart."

There is a later stage of still closer identification, where there is a blending of the Lights, but there is no adequate paraphrase of the terms used to cover the name. The six stages above mentioned have been paraphrased for occidental understanding and must in no way be considered as translations of the ancient terms. (DINA I Page 673-674).
A Master’s group is not a place wherein disciples are taught to make their personality adjustment and soul contact. It is not a place where character discipline is imposed and right relations established between the personnel of a group of junior or senior disciples. The rules for instituting soul control are ancient and well-known. They have to be practised for long periods before the stage of accepted discipleship is reached. The contest with the lower nature and the building in of the needed qualities which are essential to the world worker are the normal theme of life experience and, therefore, humanity in its intelligent brackets is constantly and steadily undergoing this training. The capacity to work in collaboration with others at some directed piece of work is a part of the evolutionary process itself and is inevitable. I want to make entirely clear to you that the practices of a purificatory nature and the cultivated right habits of thought which are the major undertaking of an aspirant's life are not the major undertaking of the disciple. [Page 684] They are regarded as incidental and foundational; they concern the handling of the personal self and are the task of the individual soul and are carried forward under soul supervision and not under the supervision of a Master. What, therefore, is the contribution and work of the disciple? 
The group of every Master is distinguished by its thought content, contributed by the disciples and used by the Master in His work for humanity. Therefore, the thought life of every disciple must be conditioned by three factors:

1. By its power. This is dependent upon right spiritual instinct, right understanding and interpretation of ideas and correct formulation of these ideas.

2. By its purity. This grows naturally out of a growing capacity for unlimited, non-separative love, clear vision and the unimpeded flow of soul force.

3. By its correct precipitation. This precipitation of thought is due to clearly directed intent, to comprehension of the purpose for which a group of disciples exists, and an increasingly intelligent participation in the Master's creative activity.

The group of a Master is a focus of power, built up by the Master in three ways:

1. By the potency of His Own thought life, evoked by His response to the united hierarchical purpose and a growing ability to respond to Shamballa.

2. By His ability to integrate the centre of power (His group for which He has made Himself responsible) into the immediate activity of the Hierarchy.

3. By His wisdom in His choice of collaborators. His group of disciples will be effective in world service and useful to His Superiors just in so far as He employs judgment in gathering together the men and women whom He is preparing for initiation.

I use the word "initiation" here because I want all disciples who read my words to realise that initiation is not something which they undergo as a result of any training which they may receive from a Master or because they have reached a certain [Page 685] stage of advanced evolution. It is a process of continuing integration into centres of force, i.e., into a Master’s group, into the Hierarchy as a whole and consciously, and—as disciples attain adeptship—into Shamballa. You can see, therefore, that a Master can be greatly hindered or aided in His work for humanity by His choice of disciples. They should ponder on this fact because in so doing the process of decentralisation will proceed more rapidly and their love and service will consequently increase with a paralleling certainty and surety.

I would have all disciples grasp this clearly and so get into their consciousness the idea of contribution, watching their thought life with care, so that there may be in it that which will increase the potency and purity of the ideal which at any time is dominating the group and which will be of such a quality that it will precipitate that "pool of thought" with which all disciples can be in rapport and entitled to use.

I would have you also remember that a Master’s group is a centre of energy into which the disciple is precipitated and that its effect upon him, as a personality, is eliminative and evocative. Those two words cover the life of every disciple. They are singularly descriptive of what is happening to humanity, as the process (so long foretold) of externalising the Hierarchy and restoring the Mysteries upon the outer plane, is slowly proceeding. The Hierarchy is essentially the group of the Lord of the World; it is His Ashram. In this statement lies the enunciation of a relatively new truth as far as human knowledge is concerned. Before the Hierarchy can work more openly and with fuller recognition by mankind, there must be the elimination of all hate and all sense of separateness and the evocation of good will and right human relations as the result of the activities of all disciples. The widespread recognition of the evil of the present war and of errors in every national policy make it possible eventually to produce a general attitude which will clear the way for the needed right adjustments. It is the same process of awakening and of consequent strife which disciples experience in their individual lives and which prepare them for the stage of accepted disciple. (DINA I Page 683-685).

This brings up the question of the vision, its nature and extension. Is this vision, which must exist before the disciple seeks admittance into a Master’s group, a gradually unfolding process or an unconscious remembering of something once sensed and seen? Here lies the crux of the problem. Let me explain. The vision is a symbolic way of experiencing revelation. The gradual unfoldment of each of the five senses brought a steady emerging revelation of God's world and a constantly extending vision. The development of sight brought a synthetic aptitude to focus the results of all lesser visions brought to the point of revelation by the other four senses. Then comes a vision, revealed by the "common sense" of the mind. This [Page 688] demonstrates in its most developed stage as world perception where human affairs are concerned, and frequently works out in the vast personality plans of the world leaders in the various fields of human living. But the vision with which you should be concerned is to become aware of what the soul knows and what the soul sees, through the use of the key to soul vision—the intuition. That key can only be used intelligently and consciously when personality affairs are dropping below the threshold of consciousness. (DINA I Page 687-688).
When these recognitions are properly understood, there will then be eventual recognition, by the Hierarchy, of a group of disciples who can be used as a channel through which spiritual energy, light and love can be poured into a needy and agonising world. The group will then be endowed with power to serve but it will not be power given to it by the Master. It will be a potency which it has engendered itself. This power which disciples wield comes as a response to a life rightly lived and love fully given. There is a great law which can be embodied in the words "to those who give all, all is given." This is true of the individual disciple and of a Master’s group. Most aspirants to discipleship today do not know or realise this law; they do not give freely and fully either to the work of the Hierarchy or to those who need. Until they do, they limit their effectiveness and shut the door on supply, not only for themselves but for the group with which they are affiliated in service. Herein lies responsibility. The clue to supply is personality harmlessness and the dedication of all individual resources to the service of the Great Ones, without restraint and spontaneously. When you, as a disciple, try to live harmlessly—in thought and word and deed—and when nothing is held back materially, emotionally or from the angle of time, when physical strength is so given and the gift of all resources is accompanied with happiness, then the disciple will have all that is needed to carry on his work and the same is true of all working groups of servers. Such is the law. Perfection is not yet possible, it is needless for me to say, but greater effort on your part to give and serve is possible.

The time will, therefore, surely come when you will, as individuals and as part of a  Master’s group, subordinate your [Page 693] personal lives to the need of humanity and to the intention of the Master. You will be and not struggle so hard to be; you will give and not fight constantly the tendency not to give; you will forget your physical bodies and not give so much attention to them (and the result will be better health); you will think and not live so deeply in the world of feeling; you will sanely and wisely and as a normal procedure put the work of the Master and of service first. (DINA I Page 692-693).
The first point which I would like to bring out is that accepted disciples are in training for initiation. If, when they [Page 694] approach the Path of Discipleship they fail to grasp this fact and to give the fullest cooperation, they postpone the time of that initiation. Their grasp of the fact will be demonstrated in the intensity of their proffered service. Planned service is one of the modes of the training. Disciples in the early stages of their work are apt to be primarily interested in themselves and in their own reactions and attitudes to the Master. The fact that they are working in a Master’s group seems to them the fact of paramount importance.

The second thing which I would like to point out is that there is a great difference between a Master’s group and His Ashram. This is seldom realised. Many people can be found in a Master’s group but the personnel of His Ashram is picked out of that of the group. In a group, the Master is in touch with and aware of the aspiring disciple and he has had a definite contact with Him, but this has involved a personality as well as a soul relation. But in an Ashram only that is to be found within the sphere of influence of an Ashram which is of the soul. Nothing of the personality is allowed to enter in—personality reactions, disabilities, limitations, personality thoughts and all that is material and connected with the lower nature, never reaches the Ashram at all. In the early stages, therefore, of a disciple's work, it is possible that there is little or nothing that the disciple will be able to contribute of any kind for a long time. Only those positively sensed intuitions and those definite soul impressions and impulses which the disciple may succeed in evoking (through meditation and growing purity of intention) can contribute anything to the life of the Ashram. There is consequently a law which protects the Ashram from your limitations. I have been using the word "Ashram" quite definitely in my effort to lead you to discriminate between a group and an Ashram. An Ashram is basically formed of those who through their knowledge, devotion and service have worked their way out of a group into an inner centre where the Master's energy, wisdom and effort is more easily available. In order to work their way from the group into the Ashram, disciples will need most carefully to  discriminate between their high grade personality inclinations, their [Page 695] responses to truth and ideals and their true soul reactions, spiritual wisdom and intuitive perception. (DINA I Page 693-695).

The question now arises: How does a Master form and organise His Ashram or inner group of which the personnel is provided from the outer group of aspirants? It must surely be apparent to you that a Master, in forming His Ashram, proceeds as automatically as does the Creator. He meditates; He visualises; He speaks and that which He seeks to create and to materialise (in line with the hierarchical Plan) begins to take form. By the power of His focussed and directed thought, He attracts to Him those whose type of mind synchronises with His, because of ray, karmic relationships, point in evolution and love for humanity. In the words focus and direction lie the key to any technique or method of contributing to what I might here call the reservoir of thought which is an Ashram. It is a sustained focus, plus a dynamic direction which makes this reservoir of thought contributory to world service and creatively effective. The important thing for an accepted disciple to grasp is what the Master is seeking to accomplish through the medium of His group. This entails, finally, the enquiry, in the mind of the disciple, as to whether he thinks, focusses and works along lines similar to that of the Master. How close is the disciple to the Master's thoughts? The Master is prevented by occult law from using any pressure or power in the effort to swing the minds of those whom He is influencing into unison with His. He may not impose His will upon the disciple; His desires, aspirations and wishes must not be the enforced directing agency in the lives of those with whom He is in touch. He may impress their minds with what He feels is needed in periods of world crisis. He can express to them what He feels should be done. But it remains for the disciple to decide and prove. Disciples are in a Master’s group because of similarity of ideas, even though they sense and express those ideas far less clearly than He does and see the vision as through a glass darkly. But their innate convictions are [Page 697] basically the same and their task is to discover the points of contact, the analogous idealism for the group effort and then to submerge their entire individual lives and activities in the recognised effort. Behind this effort stands the Master—an initiating and distributing centre of power. (DINA I Page 696-697).

The question now arises: How does a Master form and organise His Ashram or inner group of which the personnel is provided from the outer group of aspirants? It must surely be apparent to you that a Master, in forming His Ashram, proceeds as automatically as does the Creator. He meditates; He visualises; He speaks and that which He seeks to create and to materialise (in line with the hierarchical Plan) begins to take form. By the power of His focussed and directed thought, He attracts to Him those whose type of mind synchronises with His, because of ray, karmic relationships, point in evolution and love for humanity. In the words focus and direction lie the key to any technique or method of contributing to what I might here call the reservoir of thought which is an Ashram. It is a sustained focus, plus a dynamic direction which makes this reservoir of thought contributory to world service and creatively effective. The important thing for an accepted disciple to grasp is what the Master is seeking to accomplish through the medium of His group. This entails, finally, the enquiry, in the mind of the disciple, as to whether he thinks, focusses and works along lines similar to that of the Master. How close is the disciple to the Master's thoughts? The Master is prevented by occult law from using any pressure or power in the effort to swing the minds of those whom He is influencing into unison with His. He may not impose His will upon the disciple; His desires, aspirations and wishes must not be the enforced directing agency in the lives of those with whom He is in touch. He may impress their minds with what He feels is needed in periods of world crisis. He can express to them what He feels should be done. But it remains for the disciple to decide and prove. Disciples are in a Master’s group because of similarity of ideas, even though they sense and express those ideas far less clearly than He does and see the vision as through a glass darkly. But their innate convictions are [Page 697] basically the same and their task is to discover the points of contact, the analogous idealism for the group effort and then to submerge their entire individual lives and activities in the recognised effort. Behind this effort stands the Master—an initiating and distributing centre of power. 
The goal for all work done by disciples, either in group formation or in the Ashram, is the expression, within the group, of the causal creative process. This is summed up in the words which I have already quoted to you "the Life and the lives." You have the analogous idea and its sequence of effects in the realisation that the Master (spirit or Monad) reflects Himself in or inspires the disciple (soul) and the latter is thus enabled to demonstrate soul activity upon the physical plane.

I would like to consider in greater detail the nature of a Master’s group, sometimes called an Ashram. It might be valuable if I endeavoured to define an Ashram to you and so leave you with a clear idea of the difference between a Master's particular group, and the many outer groups which, though working under His inspiration and upon the Plan, are not definitely and technically His Ashram. (DINA I Page 701-702).

The acceptance of facts is one of the first duties of a disciple. In the task of aiding humanity, as a part of the Master’s group or Ashram, the fact that there are men and women placed in positions of power to carry out the divine plan is one of the first to be faced. This must be done uncritically, avoiding constant recognition of their limitations, with an understanding of their problem, with realisation of the call of their souls to yours and the pouring upon them of a constant stream of "loving understanding." They are more advanced disciples than you are—little as this may be realised. They are—consciously or unconsciously—under the "impression" of the Masters; there is little that the average disciple can do for them in moulding their thought or in shaping their decisions. I refer of course to the leaders of the Forces of Light upon the outer physical plane. But disciples and aspirants can surround them with a guarding wall of light and love; they can refrain from handicapping them with thoughts of criticism which can swell the tide of criticism which the worldly minded pour out upon them. As to attempting to reach and influence the leaders of the forces of materialism, I would ask you to refrain. It can more easily be done because the personality of the disciple will provide an open door of approach. But they are far stronger than the average disciple and the task would, therefore, be one of extreme  danger. (DINA I Page 706).

The true Ashram (of which the coming outer Ashrams will be but reflections) is not for lower concrete mind discussion. It is a focal point of receptivity; it embraces the effort to establish mutual contact through an united recognition of the vision, of the esoteric basis of life and the laws governing action. It is not a place, however, for long and silent meditation processes, for it is a point of tension where, together, the Ageless Wisdom in its more esoteric aspects is discussed, where the nature of soul relationship is recognised and where the fusion of auras and the inter-blending of the "Triangles" goes forward consciously. An Ashram is the state of mind of a spiritual group. It is a point of united thought; it is a centre for the clarification of the vision and not of physical plane methods of work. As disciples learn to integrate themselves into a Master’s ashram, they discover that the first thing they have to do is to establish a basic harmony between themselves and their fellow disciples and to reinforce the contact between their own souls, the ashramic group and the Master. Then they learn to comprehend—through discussion and experiment—the nature of the energies which are seeking world expression, and the nature of the forces which must be reduced to powerlessness, if these new incoming energies are to prove effective in bringing about the desired changes under the Plan. (DINA I Page 707).

It will not be possible for me to indicate the work in detail. I intend only to show you as far as is possible how a Master prepares the probationer to step from off the Probationary Path on to the Path of Discipleship. At this point, I would like to point out that I shall be dealing with a period covering the stages of discipleship from the first stage to that of adept. At the fourth stage, the disciple emerges out of his Master’s group and becomes what is esoterically called "a fixed aspect of the Hierarchy." This is a phrase which is necessarily quite meaningless to you. He comes then under the influence of Shamballa and the mode of preparing people for association with that first major centre is very different to that of preparing them for participation in the work of the centre which we call the Hierarchy. The one involves the development of love and of group consciousness; the other involves the unfoldment of the will and the attainment of the stage to which Patanjali gives the name of "isolated unity." This is a phrase which is quite meaningless to any one below the degree of the third initiation. In this discussion, I shall not be dealing with preparation for the various initiations and their specific differences. I shall be dealing with the growth of what is called "ashramic intimacy," with the approach of the disciple to the world of souls and to the unfoldment of his consciousness in relation to the Hierarchy. I shall be concerned with his growth in sensitivity and his subsequent and consequent growth in creativity—not the creativity of form as much as the creativity of vibration, its impact upon the world of men and the consequent later appearance of responsive organisms, in contra-distinction to created forms. I would ask you to reflect upon this thought.

This growth in sensitivity is difficult to understand. The members of a Master’s group and of His Ashram have to become increasingly sensitive—sensitive to the Master and to His pledged workers. You cannot be made sensitive or be rendered sensitive by some type of process or ordered training. Men and women are sensitive, only they do not know it, being so preoccupied with outer matters, with form life and objective things. Let me put it this way: What you say to yourself and to others—through your spoken words or your life—is so noisy that it is not easy to be what you are and to be recognised as a [Page 711] spiritual being. The Master is guided by what He knows of you in your quiet moments of aspiration, by what you have demonstrated for years to be your fixed life tendency and by the manner in which you react at moments of crisis or tension. The task of the Master is to stimulate the disciple to be at all times what He knows him to be at his highest times. That is a simple and almost childish way of putting it but it serves to express the general idea. A Master does this because the need of the world for decentralised, forward-looking, loving and intelligent workers is so great, particularly at this time. Many have reached the point where they may become sensitive if the loud assertions of personality are dimmed and the light of the soul is permitted to pour through. Then the Master can be known and contacted. When you can get away from yourselves and your personal reactions, your own interpretations, and your personal demands, you will discover for yourselves how and in what manner the Master is seeking to impress you and the group with which you may be affiliated. You will become sensitive to that impression. You can then facilitate (as it is called) the activity of the Master by a profound and deep interest in the esoteric life to the exclusion of your own and also of the Master's individuality. There are many ways which can then be revealed which will aid the interplay between you, the disciple, and the Master. (DINA I Page 710-711).
I would here again remind you that all these stages are related to work in the Ashram and to the life and vitality of the inner group. This group is composed, as you know, of old and experienced disciples and initiates and also of neophytes in various stages of development and also of disciples, passing through the many different stages of the Path. It is these widely different types of active disciples which bring about the inter-relation between the outer and the inner Ashrams, between the objective group upon the outer plane and the very much larger inner group. This brings me to a question which may quite normally arise in the minds of those working in the outer group and loosely related to the inner group: Is the level of the consciousness of the outer Ashram determined by the personnel of that group or by its relation to the whole Ashram of which it forms a relatively small part? When this question is  posited by a member of an Ashram, it indicates a definite preoccupation with the personnel of the group and not with the group as an aspect of some Master’s ashram. Disciples need [Page 728] to remember that an Ashram is not confined to a few who may know each other and who may even meet together as Ashram members. An Ashram is an international group; it is composed of souls in incarnation and out of incarnation; it is a synthesis of initiates of various degrees and of accepted disciples. The Masters do not regard those who have taken the first initiation as initiates. This is a point which needs re-emphasis.

Disciples who have taken the second initiation are regarded as "probationary initiates," and only when they have taken the third initiation are they truly initiate from the standpoint of the Hierarchy. The first initiation is sometimes spoken of as the "Lemurian Initiation" and the second as the "Atlantean Initiation," but the third initiation—that of our Aryan race—is technically regarded by Them as the first initiation. This is a new angle upon which I would ask you to think. The term, therefore, of Accepted Disciple covers the stages of the first and second initiations; when a disciple has taken the third initiation, he is no longer technically an accepted disciple, even though he still remains in a Master’s group until he has taken the fourth initiation. I am pointing out these technicalities so that there may be clarity and proportion in your thinking. (DINA I Page 727-728).

Forget not, an Ashram is a vortex of force and a centre of energy—a centre through which both force and energy flow in [Page 731] order that the vision may be materialised. This force and energy is, in the last analysis, directed by a Master, by a group of three senior initiates and by another group of lesser initiates, thus representing (in each Ashram) a miniature of the planetary government. These step down the inflowing energy so that accepted disciples can handle it safely and act as distributing agents. The energy with which the Masters work comes from Shamballa; the forces with which They work are provided from within the Hierarchy itself, and just in so far as the accepted disciples react to the combined forces will it be possible for them to be used in service. In other words: the initiated disciples in a Master’s group focus the inflowing energies; the accepted disciples, through the medium of their souls, focus the force which the Master directs outward into the world of men in conformity with the Plan of the Hierarchy, working in accordance with the revelation, coming from Shamballa. 
(DINA I Page 730-731).
The angle of the contacts which become possible upon the Path of Accepted Discipleship are well known but cannot be described in too much detail. They vary according to person, and ray. I would only ask you to have these modes of approach in mind, remembering that they do occur and occur in varying degrees of clarity and at various stages upon the Path. They are as you know:

1. A dream experience.

2. A symbolic teaching.

3. The thoughtform of a Master.

4. A direct contact with the Master in meditation.

5. An interview in a Master’s ashram. (DINA I Page 732).

You can see, therefore, how important this entire problem of questions can be and how, in a Master’s ashram or group, [Page 734] the responsiveness of the membership to the questions, registered either by the individual disciple or by the group as a whole, and the answering of these questions has a conditioning effect upon the group. It is here the Master's particular work comes in—the arousing of the Ashram to the asking of those questions which will lead to revelation. A Master has always two things to bear in mind: the group condition which is dependent upon the aggregated vibration or note of all the members of the Ashram, insofar as they work together, and, secondly, the period in which the group is functioning. To this must be added the total responsiveness of the entire Ashram. One of the difficulties confronting all ashrams (viewing them as wholes) is to absorb new members and disciples, either singly or in groups. One question that necessarily arises is: How can a group within an Ashram (constituted of relatively new disciples and beginners on the Path of Accepted Discipleship) become increasingly sensitive to the vibration of the Ashram as a whole and to the Master of the Ashram? (DINA I Page 733-734).

An Ashram is not a group of people seeking spiritual realisation. It is a centre of group activity, swept by energies which [Page 748] (when given full and proper sway) enable the group to carry out the Master's plan and meet human need. You may wonder perhaps why I so constantly emphasise this need. I do it because that need is the main and urgent principle of invocation; it can and will evoke hierarchical response and thus put two centres—that of Humanity and the Hierarchy—en rapport. This is a group correspondence to the invocation of the soul by the personality and its subsequent evocation upon the plane of every day living, thus leading to a consequent fusion. An Ashram or Master’s group is, therefore, a centre of invocation and when the individual disciple becomes a chela on the thread, it is as the reward of selfless service—carried forward at any personal cost. Then the Ashram can be a centre of unique world potency. (DINA I Page 747-748).

Stage V. The Chela within the Aura.

The definition, as given earlier by me, runs as follows:

"The stage wherein he is permitted to know the method whereby he may set up ... a call which will entitle him to an interview with the Master. At this stage, the disciple is called a chela within the aura."

It is a stage of discipleship which is far in advance of that attained by most disciples, because it connotes almost complete at-one-ment between the disciple and the Master’s group. He has already been accorded the privilege of invoking the attention of the Master in times of emergency and is sure of His response. He has advanced from the point when he was being trained to become an integrated and useful unit in the Ashram to where he is a trusted agent. His orientation is now fixed and though he is subjected to many tests and difficulties, these are increasingly concerned with the group life and condition and not with himself. I refer not here to the difficulties of any ashramic group or to those connected with any group affiliation the disciple may rightly hold upon the physical plane, but to his responsiveness to the group need of humanity. Where this responsiveness exists, it means that the whole is of greater importance to him than the part. This in no way negates his ability to work with individuals or to give understanding love and compassion to those in his path of life who need it. But he has arrived at a sense of right proportion and of correct organisation of his life processes, trends and activities in time and space. He can then be depended upon always to substitute the good of the whole for individual good, as the personality might see it. (DINA I Page 749).

4. Accepted disciples who get the Master's idea and plans in far greater completeness, but fail often to work them out as they should be in the world of daily living and of service because they are so preoccupied with their own problems as disciples, with their own character training, and with their status in a Master’s ashram and His interest in them. If they would forget themselves, their difficulties and their individual interpretations of truth, and just love their fellowmen and each other, and if they would simply obey to the point of crucifixion the "order of Service," they would pass more rapidly through the various stages of discipleship. 
(DINA I Page 770).
A group of disciples must be distinguished, as I already told you, by pure reason which will steadily supersede motive, merging eventually into the will aspect of the Monad, its major aspect. It is, technically speaking, Shamballa in direct relation with Humanity. What, therefore, is the group will in any ashram or Master’s group? Is it present in any form vital enough to condition the group relations and to unite all into a band of brothers—moving forward into the light? Is the spiritual will of the individual personalities of such strength that it negates the personality relation and leads to spiritual recognition, spiritual interplay and spiritual relation? It is only in consideration of these fundamental [Page 7] effects of standing as a group in the "head's clear light" that it is permissible for a disciple to bring into the picture personal sensitivities of thought, and this only because of a group temporary limitation. (DINA I Page 6-7).

DISCIPLESHIP IN THE NEW AGE - VOLUME II:-

I am giving you information anent your group brothers who are not in physical bodies because I seek to have you realise the unity of all life, the identity of purpose and the close sense of relationship which characterises an Ashram. A Master’s ashram has people working both on the outer and on the inner planes and in this work, the Master sees no difference, being released from the concepts of time and space. This has relation to the "double life pattern of the disciple" to which I referred when I last communicated with you. (DINA II Page 34).
I would like to arrest any tendency to consider one Ashram as superior to another. The forty-nine Ashrams which constitute the Hierarchy in this planetary period are some of them fully active; some are in process of formation, and some are, as yet, in a totally embryonic condition, awaiting the "focussing ability" of some initiate who is today preparing for the fifth initiation. Essentially and potentially all the Ashrams are equal, and their quality is not competitive; all of them differ as to their planned activity—an activity which is all part of a carefully formulated hierarchical activity. This you need most carefully to remember. The devotion of a disciple to some particular Master is of no importance to that Master or to His ashramic group. It is not devotion or predilection or any personality choice which governs the formation of a Master’s group. It is ancient relationships, the ability to demonstrate certain aspects of life to demanding humanity and a definite ray expression of quality which determine the hierarchical placement of aspirants in an Ashram. This will perhaps be a new thought to you and is responsible for the reason why A.A.B. has never emphasised concentration on some one of the known Masters. She has always been aware that each central Ashram has associated with it six other Ashrams which are steadily and constantly being organised to meet planetary need. You will note that I did not say "human need," for the needs of the planet which the Hierarchy has to meet embrace more than those of the fourth kingdom in nature. I would have you ponder on these points. (DINA II Page 103).

Formula One concerns, as I have told you, integration into a Master’s group, and it has two uses—if I might so [Page 248] express it from your particular point of view. One produces a group inclusiveness, which integrates you with your group brothers into my group and brings a revelation of the hidden side of a chela's life. When I say this I refer to his new astral conditioning. This is given the name of the Revelation of Group Feeling. This subject is vaster in its implications than you might surmise, for it concerns united group sensitivity or response, outwards to the world of men, inwards to the Hierarchy, and upwards to the Monad. It does not concern the sum total of the petty moods and feelings of the personalities of the group members. Its second use is to bring about contact with the Master of your group—in this case myself, the Master D.K. This is a process which I have already done my best to help you to achieve through my instructions re the Full Moon contact—something you have most inadequately understood and attempted. Perhaps now you will work harder at the production of "contact relationship" as it is esoterically called. It is with Formula One that you must now work. (DINA II Page 247-248)

Let me briefly summarise for you some of the things I indicated anent these formulas in my previous instructions:

1. They are concerned with the six relationships, as the disciple succeeds in establishing them.

2. These six relationships are not six initiations but six intermediate expansions of consciousness, occurring between the major initiations.

3. They are definitely formulas of integration: 

a. They concern integration progressively into a Master’s group.

b. They also concern integration into some state of group sensitivity, on some one plane, for consciousness of sensitive response is the keynote of all the planes throughout the solar system.

4. They are also formulas of revelation. This is peculiarly so in connection with Formula One. They bring about, when rightly used:

a. The revelation of group feeling.

b. The revelation of the Master as He is, the centre of light and power within the circle.

c. The revelation of the point of life at the centre of all forms.

These effects, resulting from right comprehension of the formulas, might be regarded as reactions—automatic and inevitable; I used this word "reaction" in my last instruction. These reactions are frequently, and I might say usually, unconscious and it is only gradually that the disciple wakes up to the fact that by quiet reflection upon the formula, certain [Page 264] expansions of consciousness, a greater sensitivity and an intuitive recognition of the hitherto unseen and unrealised have wrought definite changes in his subjective nature. He does the required work and the results naturally and simply happen. (DINA II Page 263-264).
Wisdom is the hallmark of the initiate, and this he possesses even if his practical knowledge of mundane details—historical, geographical, economic, and cultural—may leave much to be desired. The disciples within a Master’s ashram can provide Him with what knowledge He may require, for they are drawn from different cultures and civilisations and among them can summarise the sum total of human knowledge at any one given time. This must not be forgotten. A Master of the Wisdom always knows where to go for knowledge. Knowledge and intelligence or mental polarisation must not be confounded in your minds. I might add to the above that knowledge deals with the ascertained and the effectual on the physical plane and in the three worlds; wisdom deals with inherent capacities and possibilities of spiritual expression. Knowledge can be expressed in concepts and precepts; wisdom is revealed through ideas against which (very frequently) much mundane knowledge powerfully militates. The concrete mind often inhibits, as you well know, the free flow of ideas intuitively impulsed; it is with this free flow of the new ideas that the initiate is basically concerned, because it is ideas, their right application and interpretation, [Page 280] which determine the future of humanity and of the planetary life.
 (DINA II Page 279-280).

Down upon the level of daily living, disciples are today learning three things: the Technique of Impression, the generating of energy, and the use of the ajna centre. Many are responsive to impression, but fail to recognise or use the energy of which the impression is simply the forerunner; others respond to the energy, but fail to register the Plan which it is intended to implement, and the energy then leads to great but fruitless activity. Still others are learning to use the centre between the eyebrows, standing as silent and poised recipients controlling the third eye, the directing agent of the received energy. It must be carefully borne in mind that the energy to be used is not the energy which the disciple himself generates or his own life force, but is something different, something which he has received from the Hierarchy and of which he is simply the agent or channel. He has therefore to learn to distinguish between the various energies he contacts. The initiate has to master the techniques of differentiating between:

1. His own energy or energies, which have been generated [Page 375] as the result of his life experiences down the ages or centuries.

2. His ray energy which, rightly used, conditions his work with and for the Hierarchy.

3. The energy of the ashram of which he may avail himself in the process of carrying out activities—initiated by impression. In the early stages he calls this the energy of his Master, but learns later that it is—in reality—the energy generated by his Master’s group, the ashram.

4. Hierarchical energy or the energy of certain associated ashrams or of the entire group of Ashrams, the Hierarchy itself. The use of this highly qualified and most potent energy can only be employed when the disciple has earned the right to certain privileges and can be trusted to use the potencies correctly.

5. The energy of the Head of the Hierarchy, or the Christ force, as it is sometimes called. This force imports into the usually available energies certain conditioning qualities which emanate from Shamballa, and are therefore related to the will aspect. This type of force has not hitherto been available to working disciples but is now available, having been released at the Wesak Festival of this year (1948). Even now it can be used only by highly trusted disciples, and usually by those only whose rays are the first Ray of Power or Will or the second Ray of Love-Wisdom. These will be the rays of one or other of the two major vehicles—that of the soul and that of the personality. There are naturally exceptions to this rule, and these exceptions will be increasingly numerous as time speeds by; but in the present time, first and second ray vehicles provide the line of least resistance. (DINA II Page 374-375).
But, as the race has unfolded the principle or aspect of intelligence and has reached its present relatively high stage of mental understanding and perception, the older process has proved too simple and elementary; the modern disciple did not profit by the single mental statement presented to him by his Master; it proved no real challenge and became a point upon which discrimination of an interior activity must be made, and not a factor calling for the needed higher illumination. The older position was that of understanding and following a hint, and this brought the aspirant closer to acceptance in a Master’s ashram; it developed the mental apparatus, providing a better instrument for soul contact, and later, for service. The major emphasis was, however, soul contact, and the hint was usually of a purely personal nature, and was concerned with those inhibitions, wrong interpretations and negations which interfere with true soul contact and present a barrier to progress into an Ashram. (DINA II Page 412).

And having said all this, let me point out your assets and the valuable gifts which you can bring to the work and have for years contributed; they are the qualities which make A.A.B. your loyal friend and ambitious for your progress. [Page 708] You have a recognition of principles which is vital and somewhat rare, and on principles all true work is securely founded. You have a gift of impersonality, as a general rule, which is a great safeguard; and in those times when your personality impulses have controlled, the phase has not been lasting. You have a gift of teaching, clear insight and executive ability and a loving heart when it is sparked into compassion. You have a steadfastness of purpose and an unswerving adherence to duty and dharma and a capacity to shoulder responsibility which has, in the past, and will in the future, prove invaluable to the work required. You have the gift of the written word and an increasing ability to speak, and these are valuable assets indeed when wielded by the soul on behalf of others. You are impulsive, and this at times creates temporary difficulties, but the general trend and tendency of your impulses is right and truly oriented. This is a major asset in your life. You are a pledged and accepted disciple, with the power of your Master’s ashram behind you and the love of your co-disciples with you. (DINA II Page 707-708).
The time has come when men everywhere must realise that entry into a Master’s ashram is dependent upon Intelligence, plus right motive and service. (DINA II Page 666).

INITIATION, HUMAN AND SOLAR:-

Disciples are taught in groups in the Master’s ashram, or classroom, at night, if in incarnation.  Apart from these regular gatherings, in order to receive direct teaching from the Master, a disciple (for some specific reason) may be called to the Master's study for a private interview.  This occurs when a Master wishes to see a disciple for commendation, warning, or to decide if initiation is desirable.  The major part of a disciple's tuition is left in the hands of some initiate or more advanced disciple, who watches over his younger brother, and is responsible to the Master for his progress, handing in regular reports.  Karma is largely the arbiter of this relation. 
(HIS Page 70).

LETTERS ON OCCULT MEDITATION:- 

Now both these things—the power to touch the Master and the Master’s group, and the power to polarise himself in the causal body and touch the abstract levels—are definitely the result of meditation, and the earlier letters you have received from me will have made this clear.  There is therefore no need to recapitulate the earlier imparted data, save to point out that by strenuous meditation, and the faculty of one-pointed application to the duty in hand (which is after all the fruit of meditation worked out in daily living) will come the increased faculty to hold steadily the higher vibration.  Again and again would I reiterate the apparently simple truth, that only similarity of vibration will draw a man to the higher group to which he may belong, to the Master Who represents to him the Lord of His Ray, to the World Teacher Who administers to him the mysteries, to the One Initiator Who effects the final liberation, and to the centre within the Heavenly Man in Whose Body he finds a place.  It is the working out of the Law of Attraction and Repulsion on all the planes that gathers the life divine out of the mineral kingdom, out of the vegetable and animal kingdoms, that draws the latent Deity from out of the limitations of the human kingdom, and affiliates the man [Page 269] with his divine group.  The same law effects his liberation from subtler forms that likewise bind, and blends him back into his animating source, the Lord of the Ray in Whose Body his Monad may be found.  Therefore the work of the probationer is to attune his vibration to that of his Master, to purify his three lower bodies so that they form no hindrance to that contact, and so to dominate his lower mind that it is no longer a barrier to the downflow of light from the threefold Spirit.  Thus he is permitted to touch that Triad and the group on the subplane of the higher mental to which he—by right and karma—-belongs.  All this is brought about by meditation, and there is no other means for achieving these aims. (LOM Page 268-269).

Accepted Discipleship.


The second period, wherein a man is an accepted disciple, is perhaps one of the most difficult in a man's whole period of lives.  It is made so in several ways:—

He is definitely a part of the Master’s group, and is within the consciousness of the Master at all times, being kept within His aura.  This involves the steady holding of a high vibration.  I would have you ponder on what the effect of this would be.  To hold this vibration is at all times a difficult thing to do; it frequently involves an intensification of all that subsists within a man's nature, and may lead (especially at first) to curious demonstration.  Yet, if ever a man is to be able to hold the force that is the result of the application of the Rod of Initiation, he has to demonstrate his ability to do so at an earlier stage, and be able to hold himself stably and to move steadily forward when subjected to the intensification of vibration that comes from the Master. (LOM Page 270).

......We have now our three remaining points to take up, having already dealt with the two that touched upon contact with the Master in the cave of the heart, and the recognition of His vibration.  There are still three other ways (out of many, forget not) whereby the earnest student may be conscious in his physical brain of having contacted his Master.

Bringing through into the physical brain consciousness the memory of the Master’s ashram and the lessons imparted there.

[Page 292] 

As the student perseveres in his meditation, as he increases his facility to throw himself into the right vibration, he builds up a pathway (if so we may term it) that leads him direct to his Master.  This is a literal statement of fact.  Good work earns for the man in time the right to be with the Master at stated periods.  This entails good work in meditation coupled with active service for the race.  These intervals are rare at first but come more frequently as progress is made.  He will then become aware of this contact through remembrance on awakening.  He will see the room of the Master, and remember his associates in the work of the class.  He will remember certain sentences, as spoken by his Master, and will bring back a recollection of work suggested or of admonition.  This is one of the methods which are indicative to the pupil that he is succeeding, through the ability built up in meditation, in gaining access to the Master. (LOM Page 291-292).
The Preparatory Occult School.  This—to the outer world—may appear not so different from an ordinary college.  The differences will not be recognisable at first to the man of the world, though the differences will be there, and will demonstrate themselves in the school work, to the pupils, and on the inner planes.  The fundamentals as regards the instructors are as follows:—

[Page 315] 

The Head of the school will be an accepted disciple; it is essential that the Master, Who is back of the work of any particular school, should be able at all times to tap the consciousness of that school as focussed through the disciple.  This Head will be able to act as a medium of communication between the students and the Master and as a focal point for His force to flow through to them.  He must be consciously able to function on the astral plane at night and to bring the knowledge through to the physical brain, for part of his work will be with students on the astral plane, guiding them to the Master’s ashram at certain intervals for specialized work.  He will have to train them too in this conscious functioning. (LOM Page 314-315).

TELEPATHY AND THE ETHERIC VEHICLE:-

7. Telepathic work between a Master (the focal point of a group) and the disciple in the world. It is an occult truth that no man is really admitted into a Master’s group, as an accepted disciple, until he has become spiritually impressionable and can function as a mind in collaboration with his own soul. Prior to that he cannot be a conscious part of a functioning group on the inner planes gathered around a personalised force, the Master; he cannot work in true rapport with his fellow disciples. But when he can work somewhat as a conscious soul, then the Master can begin to impress him with group ideas via his own soul. He hovers then for quite a while upon the periphery of the group. Eventually, as his spiritual sensitivity increases, he [Page 23] can be definitely impressed by the Master and taught the technique of contact. Later, the group of disciples, functioning as one synthetic thoughtform, can reach him and thus automatically he becomes one of them. To those who have the true esoteric sense, the above paragraph will convey a good deal of information, hitherto hidden. (TEV Page 22-23).

A TREATISE ON COSMIC FIRE:-

When we come to the second subplane of the mental plane (the plane whereon the egoic bodies of advanced humanity, of disciples, and of initiates are found) the method of grouping will be according to:

a. Ray.

b. Subray.

c. Department (whether under the Manu, the Mahachohan or the Bodhisattva on our earth scheme or their analogies on other schemes).

d. The Master’s group.

These egoic lotuses are all organised, and have a number of petals unfolded whilst some are in the final stages of development. (TCF Page 855).

Third, a disciple will return into incarnation occasionally so as to fit into the plan of a greater than himself.  When a messenger of the Great Lodge needs a vehicle through which to express Himself, and cannot use a physical body Himself, owing to the rarity of its substance, He will utilise the body of a disciple.  We have an instance of this in the manner the Christ used the body of the initiate Jesus, taking possession of it at the time of the Baptism.  Again when a message has to be given out to the world during some recurring cycle, a disciple of high position in a Master’s group will appear in physical incarnation, and be "overshadowed" or "inspired" (in the technically occult sense) by some teacher greater than he. (TCF Page 1150).
Law 3.  A pitcher of water, balanced on the head of a man, standing in the form of a cross.  It is this law which brings in the energy, symbolised by the sign Aquarius, and this law is the governing factor of the Aquarian age.  It might here be added that the symbol for Law 2 was the [Page 1221] origin of the balance or scales of the sign Libra, but in the course of the ages its true form was distorted.  Not all the astrological signs can be traced to the symbols, for only a few can be traced back as far as the Master’s ashram. (TCF Page 1120-1121).

ESOTERIC PSYCHOLOGY - VOLUME II:-

This thought embodies the opportunity immediately before all groups of aspirants and allied men of good will in the world today.  If they work together as a group of souls, they can accomplish much.  This thought illustrates also the significance of this law which does produce polar union.  What is needed to be grasped is that in this work, there is no personal ambition implied, even of a spiritual nature and no personal union sought.  This is not the mystical union of the scriptures or of the mystical tradition.  It is not alignment and union with a Master’s group, or fusion with one's inner band of pledged disciples, nor even with one's own Ray life.  All these factors constitute preliminary implications and are of an individual application.  Upon this sentence I ask you to ponder.  This union is a greater and more vital thing because it is a group union.
 (EPV II Page 113).
8. Dreams concerned with group work.  In this type of dream, the soul trains or fits its vehicle, the lower man, for group activity.  This type of dream is also the higher correspondence of the dreams dealt with under our fifth heading.  The group work involved is not this time carried on in the three worlds of human expression but in the world of soul life and soul experience.  Soul knowledges and purposes are involved; work in a Master’s group may be registered and regarded as a dream in spite of its reality and basically phenomenal occurrence.  The realities of the kingdom of God may for a time seep through into the brain consciousness in the form of dreams.  Much of the experiences recorded in the mystical writings during the past few centuries in the Occident, are in this category.  This is a point worth careful consideration. 
(EPV II Page 509).

This thought embodies the opportunity immediately before all groups of aspirants and allied men of good will in the world today.  If at the time of the May full moon they work together as a group of souls, they can accomplish much.  This thought illustrates also the significance of this law which does produce polar union.  What is needed to be grasped is that in this work, there is no personal ambition implied (even of a spiritual nature) and no personal union sought.  This is not the mystical union of the scriptures or of the mystical tradition.  It is not alignment and union with a Master’s group or fusion with one's inner band of pledged disciples, nor even with one's own Ray life.  All these factors constitute preliminary [Page 698] implications and are of an individual application.  Upon this sentence I beg you to ponder.  This union is a greater and more vital thing because it is a group union. (EPV II Page 697-698).

ESOTERIC ASTROLOGY:-

Scorpio and Aquarius are also in a peculiar relation to each other through the planet Mercury which governs the [Page 219] human family (being the hierarchical planet in Scorpio), and through Neptune which rules Cancer, thus governing expression upon the physical plane. In this connection the Moon is given as the orthodox ruler and the hierarchical rule of Aquarius. I would here remind you that the Moon is usually regarded as "veiling" or "hiding" some planet and of these there are three which the Moon may be veiling. Here the intuition of the astrologer and of the esoteric student must be called out. These planets are Vulcan, Neptune or Uranus. These three create and influence certain aspects of the Mother principle, which nourish and feed the life of the inner divine reality until the time comes when the Christ child is brought to the birth. They determine or condition the physical, astral and mental natures, thus creating the personality. They form a triangle of immense creative potency, upon which theme I will later enlarge when dealing with the Science of Triangles. The point which I am here making is that through the influence of Mercury and Neptune the group consciousness of the individual is developed, so that through the tests in Scorpio and the experience in Aquarius the disciple emerges on the physical plane into the position of a world server; all world servers are decentralised workers and are governed by the need and the reactions of the mass or group. That is one of the reasons why, when in training, disciples are absorbed into a Master’s group which is integrally a collection of individuals who are imbued with the group idea and are learning increasingly to react to it. In this world period and in a peculiar manner, as far as the race (Aryan) to which the Western world belongs, Neptune is known esoterically as the Initiator. In certain ancient formulas, the great Teacher of the West and the present world Initiator, Christ, [Page 220] is spoken of as Neptune, Who rules the ocean, whose trident and astrological symbol signifies the Trinity in manifestation and Who is the ruler of the Piscean Age. The formula runs as follows, speaking esoterically: "... the fish goddesses who have leapt from earth (Virgo) to water (Pisces) unitedly give birth to the Fish God (Christ) who introduces the water of life into the ocean of substance and thus brings light to the world. Thus does Neptune work." This is, however, a great mystery, revealed only at the time of the second initiation in which the control of the fluidic astral plane is demonstrated. (EA Page 218-220).

ESOTERIC HEALING:-

4. To know whether the disease should be handled,

a. Allopathically or homeopathically, for both can play their part at times, or through any of the other media of modern skill and science.

b. Through radiation or magnetisation, or both.

c. Through right inner psychological adjustment, aided by true insight on the part of the healing agent.

d. Through calling in the power of a man's own soul—a thing that is not possible except to advanced people.

e. Through definite occult means, such as forming a healing triangle of—
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This method involves much knowledge and a high point of spiritual attainment on the part of the healer;—it also presupposes the healer's link with a Master and the Master’s group, plus the earned right to call upon that group for energy on behalf of the patient—a thing as yet rarely granted. (EH Page 27).

The reversal of the heart lotus and its upward unfolding is due to the following factors:

1. The growing potency of the hierarchical approach.

2. A rapidly establishing soul contact.

3. The response of the unfolding heart lotus to the pull of the Master’s ashram.

4. The surging upwards of the transmuted energies from below the diaphragm, via the solar plexus, in response to spiritual will.

5. The growing understanding by man as to the nature of love.

There are other factors but these are the ones you will most easily understand if you will regard them as symbolic and not too literally.  Until the year, 1400 A.D., the relation of the solar plexus centre to the heart centre might be pictorially expressed as indicated in this diagram.* 
(EH Page 162).
The race is progressing, developing and becoming increasingly mental.  The relation between the dead and the living must and will be upon mental levels, prior to the processes of integration; the true severance of communication will come when the human soul is reabsorbed into the oversoul, prior to again reincarnating.  The fact of communication up to that time will, however, completely destroy the fear of death.  In the case of disciples working in a Master’s ashram, even this process of integration will constitute no barrier.  In the next few pages I will give some teaching on what might be called the art of dying and so expand what I said in A Treatise on White Magic. (EH Page 396).
This dispersal, death or dissolution, is in reality a great effect produced by the central Cause, and the injunction is consequently:  "This they must bring about by the evocation of the Will."...The disciple finds his group in the Master’s ashram and consciously and with full understanding masters death—the long-feared enemy of existence.  He discovers that death is simply an effect produced by life and by his conscious will, and is a mode whereby he directs substance and controls matter.  This becomes consciously possible because, having developed awareness of two divine aspects—creative activity and love—he is now focussed in the highest aspect and knows himself to be the WILL, the Life, the Father, the Monad, the One.

A Treatise on the Seven Rays, Vol. V. (EH Page 450).

2. The sphere of duty.  The call that comes from this sphere comes from a realm of consciousness which is more strictly human and not so predominantly animal as is the instinctual realm.  It sweeps into its field of activity all classes of human beings and demands from them—life after life—the strict fulfillment of duty.  The "doing of one's duty," for which one gets small praise and little appreciation, is the first step towards the unfoldment of that divine principle which we call the sense of responsibility, and which—when unfolded—indicates a steadily growing soul control.  The fulfillment [Page 686] of duty, the sense of responsibility, and the desire to serve are three aspects of one and the same thing:  discipleship in its embryonic stage.  This is a hard saying for those who are caught in the seemingly hopeless toils of duty fulfillment; it is hard for them to realise that this duty which seems to keep them chained to the humdrum, apparently meaningless and thankless duties of daily life, is a scientific process leading them to higher phases of experience, and eventually into the Master’s ashram. (EH Page 686).

THE RAYS AND THE INITIATIONS:-

What, therefore, is the group will in any ashram or Master’s group?  Is it present in any form vital enough to condition the group relations and to unite its members into a band of brothers—moving forward into the light?  Is the spiritual will of the individual personalities of such strength that it negates the personality relation and leads to spiritual recognition, spiritual interplay and spiritual relation?  It is only in consideration of these fundamental effects of standing as a group in "the head's clear light" that it is permissible for disciples to bring into the picture personal sensitivities and thought, and this only because of a group temporary limitation. (RI Page 28).
He finds his soul through the fusion of soul and personality; he finds his group through the absorption of this fusing soul-form with a Master’s group, and finally he is absorbed into the Master’s ashram; there he, in concert with his group brothers in that Ashram, is fused and blended with the Hierarchy and hears the extension of the Word, spoken originally by his soul:  Accepted as a group.  Later, much later, he participates at that august recognition which comes when the Voice issues forth—as annually it does—from the centre at Shamballa and the seal is set on the acceptance of the Hierarchy, with all its new associates, by the Lord of the World.  This acceptance involves those initiates of the third degree who have been integrated more closely into the hierarchical life than ever before.  This is the signal to them (and to their Seniors Who have heard it year after year) that they are part of the instrument whose purpose is to fulfill the plan.  Thus the great syntheses are slowly taking place.  It has taken many aeons, for evolution (especially in the earlier stages) moves slowly. (RI Page 58).

4. Work from the point of all that is within the content of the group's united life.

This is not, as might appear, the effort to do the work for humanity as it is planned or desired by the group with which the initiate finds himself associated.  The mode of working covers an earlier phase and one in which the accepted [Page 67] disciple learns much.  First, he finds a group upon the physical plane whose ideals and plans for service conform to his idea of correct activity, and with this group he affiliates himself, works, learns, and in learning, suffers much.  Later he finds his way into a Master’s ashram, where his effort is increasingly to learn to use the will in carrying out the Plan and to accommodate himself to the group methods and plans, working under the law of occult obedience for the welfare of humanity. (RI Page 66-67).
A very cursory reading of the Rule leads one to the surmise that one of the most important hints concerns the effect of the group life and radiation upon the individual in the group.  "Let the group see that all the eighteen fires die down and that the lesser lives return unto the reservoir of life."  These words deal with the group personality, composed of all the personalities of its members.  It should be borne in mind that a group is in itself an entity, having form, substance, soul and purpose or objective, and that none of these is better or greater, or more developed than the aggregate of group lives which compose it.  Though individuals of varying points in evolution form the group, none of them is below the level of disciples upon the evolutionary ladder.  A Master’s ashram has in it disciples and initiates of all degrees, but no probationary disciples at all.  No one below the rank of disciples—accepted and dedicated—is admitted.  This is one of the first Rules given to an accepted [Page 98] disciple when first admitted into the Ashram, and it is from that angle that we should now consider it. (RI Page 97-98).

The first sentence in this fourth rule refers to Detachment—the detachment of the soul from the body or the institution of those activities which bring about what is called in the Bible "the second death."  It is not detachment as the aspirant practices it.  It is the scientific breaking of all links and the ending (through completed use) of all contacts which are now regarded as militating against liberation.  It is in reality a scientific process of ending karma; it is individual and national karma which brings a man back into a physical vehicle and clothes him with the qualities and aspects of substance.  This must end whilst he is a member [Page 101] of the Master’s ashram and is preparing himself for the triumph of the fourth initiation.  This is brought about by the automatic, ceaseless and unquestioning fulfillment of duty, from the angle of recognised service. (RI Page 100-101).

2. This they must bring about through the evocation of the Will.

This type of death is ever brought about by a group, because it is from the earliest moment the one unmistakable expression of soul activity—as influenced consciously by the Monad or Father—and this activity is a group activity which wills the return of the lesser lives to the general reservoir from the very first moment that it has become apparent that the form experience has served its purpose and that the form has reached a point of such resilience and capacity that perfection has been practically achieved.  This is definitely consummated at the fourth initiation.  Now, at the end of the great life cycle of the soul, persisting for aeons, the time is nearing when form-taking and experience in the three worlds must end.  The disciple finds his group in the Master’s ashram, and consciously and with full understanding, [Page 105] masters death—the long-feared enemy of existence.  He discovers that death is simply an effect produced by life and by his conscious will, and is a mode whereby he directs substance and controls matter.  This becomes consciously possible because, having developed awareness of two divine aspects—creative activity and love—he is now focussed in the highest aspect and knows himself to be the Will, the Life, the Father, the Monad, the One. (RI Page 104-105).

At this point we again touch the fringe of the coming Science of Invocation.  This group sound, rising as the tension increases and stabilises, is invocatory in effect and draws forth response eventually from the inner Ashram, owing to its relation to the outer group.  When the response of the Master is registered in the group consciousness and His potency is added to the potency of the group, the sound emitted by the group changes in quality, is amplified and diversified, is enriched and then precipitated outside the ring-pass-not of the group life; this precipitation takes the [Page 221] form of a Word.  This Word, being the result of group activity; focus and tension, plus the aid of the Master, brings about three results:

1. It produces fusion between the outer group and the inner Ashram.

2. It enables the group life to be transferred along the group antahkarana and focusses it once and for all in the Master’s ashram.

3. The result of this transference is twofold: 

a. The outer group dies, occultly speaking.  

b. The soul of the group, being now merged with the life aspect on levels higher than those on which the causal body exists, is no longer of major importance; the Great Renunciation takes place, and the causal body—having served its purpose—dies and is destroyed.  So died, according to theological injunction, the Christ upon the Cross.  Yet He died not, and still lives, and by His life are all souls saved. (RI Page 220-221).
3. Let them destroy by their dynamic Will that which has been created at the midway point.

In the fulfillment of the requirement here enjoined, the group enters upon its major test in this work of transference.  The group members have unitedly preserved the point of tension; unitedly they have created the antahkarana; unitedly they have invoked by the group sound the attention of the Master and of the Master’s ashram; unitedly that sound has taken the form of a Word, and that Word has made an impact upon the life aspect of the group within the form of the group soul; it has energised it so that the destruction of the causal body is now in order.  The tendency of the group would then be to relax, and this quite normally; the irretrievable Word has gone forth and all is well and safely accomplished.  But it is not so in verity.  By the power of their united love, the group has mastered personnel difficulties and has developed together the four qualities; it has also found the Word which can affect the soul—for the Word is ever related to the second aspect, and because of that it can reach and energise the soul, the second aspect per se. 
(RI Page 222).
2. Let the group demonstrate the higher meaning of the lessons learnt, and these are four and yet are one.

Aspirants learn, as they proceed upon the Path of Probation, to see the meaning of their physical plane activities in terms of the world of desire, of the astral plane.  What they do originates upon that plane and gives their deeds meaning.  This is the a.b.c. of elementary occultism and of true psychology.  Later, they enter a higher world of meaning and find that "as a man thinketh in his heart, so is he."  Thus the lesson of kama-manasic impulse is slowly mastered and (in the process of learning) desire, prompted by the mind and implemented by the personality, loses its hold upon the aspirant.  Later again, and as the soul begins to dominate, he learns the meaning of love and slowly, and oft through the mastering of pain, he absorbs the significance or meaning of group activity, group relation, and group initiation.  He stands, therefore, at this stage ready (as this Rule expresses it) to learn the higher meaning of four lessons, processes or stages which are in themselves, nevertheless, one lesson.  The four lessons which he has learnt up to this point have prepared him for the four lessons which—as an initiate and as one whose consciousness is focussed in the Spiritual Triad—he must now master.  To summarise, they constitute the four phases of an activity which will bring him to a point of tension which will indicate the next possible initiatory stage.  Four words could be used to express these processes: Radiation.  Magnetisation.  Transmutation.  Impartation.  Let me very briefly indicate some of the elementary significances of these words to the initiate-consciousness:

1. Radiation.  The initiate is a radiating centre of light and love.  This radiation has two effects:

a. It has made him an essential and vital factor for unity in the Master’s ashram. 

[Page 262] 

b. It has enabled him to gather around him his own group and thus begin to form his own ashram.  The personnel of the world group which will reveal the hidden mystery will all of them be "radiant centres" to a greater or lesser degree.  They will thus be invocative and evocative.  This thought holds the clue to the Law of Synthesis, of unity and of fusion as given in Rule XIII for initiates. ……………… (RI Page 261-262).’

The goal towards which the average disciple has worked in the past has been soul contact, leading eventually to what has been called "hierarchical inclusion."  The reward of the disciple's effort has been admittance into the Ashram of some Master, increased opportunity to serve in the world, and also the taking of certain initiations.  The goal towards which higher disciples are working involves not only soul contact as its primary objective (for that has to some measure been attained), but the building of the bridge from the personality to the Spiritual Triad, with consequent monadic realisation and the opening up to the initiate of the Way to the Higher Evolution in its various branches and with its differing goals and objectives.  The distinction (I said not "difference," and would have you note this) between the two ways can be seen in the following listed comparisons:

Desire—Aspiration                    

Mind—Projection

The 1st and 2nd Initiations        
 
The 3rd and 4th Initiations

Universal Love and Intuition       

Universal Will and Mind

[Page 460] 

The Path of Light       



The Way of the Higher Evolution

The Point of Contact              
 

The Antahkarana or Bridge

The Plan                             


The Purpose

The Three Layers of the Egoic Petals   
The Spiritual Triad

The Hierarchy                      


Shamballa

The Master’s ashram              

The Council Chamber

The Seven Paths                    

The Seven Paths

In reality, you have here the two major approaches to God or to the Divine Whole, both merging at the time of the fifth initiation in the one Way, which in itself combines all Ways.  Forget not a statement which I have several times made, that the four minor rays must merge eventually into the third ray, and that all five must then finally merge into the second and the first rays; bear also in mind that all these rays or modes of Being are aspects or sub-rays of the second cosmic Ray of Love and of Fire. (RI Page 459-460).
A TREATISE ON WHITE MAGIC:-
May I add with emphasis that only as the man becomes intuitive does he become of use in a Master’s group and I commend to all aspirants that they most carefully study the meaning and significance of the intuition.  When it is beginning to function, then the disciple can pass from the stage of probation to that of acceptance in a Master’s group. (TWM Page 167).
3. The stage wherein, according to necessity, the Master contacts the chela through:

a. A vivid dream experience.

b. A symbolic teaching.

c. A using of a thought form of the Master.

d. A contact in meditation.

e. A definite, remembered interview in the Master’s ashram.

This is definitely the stage of Accepted Disciple. (TWM Page 173).

Such are some of the teachings concerning disciples and their recognitions and it is valuable for aspirants to ponder them.  It should be realised that though good character, high ethics, sound morality and spiritual aspiration are basic and unalterable requirements, yet more is needed if the right to enter the Master’s ashram is to be granted. (TWM Page 174).

The result quite frequently at this time is that (perhaps unconsciously to the physical brain) a man will shoulder a great amount of experience, and undertake the working out of an abnormal amount of responsibility in one particular life, in order to free himself for service and chelaship in a later life.  He works then at the equipping of himself for the next life, and at the patient performance of duty in his home, his circle of friends, and his business.  He realises that from the egoic standpoint one life is but a short matter and soon gone and that by study, intelligent activity, loving service, and patient endurance, he is working out of those conditions which are preventing his prompt acceptance in a Master’s group. (TWM Page 186).

Sometimes it may be deemed wiser for a man to wait a little while before being permitted to step off the physical path until a life comes in which his own co-workers, keyed to his vibration, and accustomed to work with him, are also in physical bodies, for a Master’s group is entered in service to be rendered and specific work to be done, and not because a man is to receive a cultural training which will make him an adept some day.  Chelas train themselves and when ready for any work a Master uses [Page 188] them.  They develop themselves and work out their own salvation and as step by step is taken their particular Master lays more and more responsibility upon them.  He will train them in service technique, and in vibratory response to the Plan, but they learn to control themselves and to fit themselves for service. 
(TWM Page 187-188).

3. Service.  A study of right motive leads naturally to right service, and often parallels in its objective form, the motivating consciousness.  From service to an individual as an expression of love, to the family, or to the nation, there grows service to a member of the Hierarchy, to a Master’s group and thence service to humanity.  Eventually there is developed a consciousness of and service of the Plan, and a consecration to the underlying purpose of the great Existence Who has brought all into being for the fulfillment of some specific objective.. (TWM Page 204).

THE UNFINISHED AUTOBIOGRAPHY:-
The new schools are occupied with more esoteric values.  They train the disciple to work as a soul in the three worlds and prepare him to work in a Master’s group as a pledged disciple.  Most of the schools, which belong to the old order, have ignored the stage of [Page 267] personality integration and of trained knowledge of life in the three worlds in which the beginner should be instructed.  Instead, they have held out to the beginner the tempting prospect of contact with a Master and a Master’s group, and this before he was even a coordinated person, when he hardly merited the word "intelligent" and before he had any soul contact.  Emphasis was, and is, laid upon devotion—devotion to the teacher at the centre of the group, devotion to the truths enunciated by the teacher, devotion to the Master, plus a fixed determination to merit the title of "disciple" and so be able, some day, to say, "I know this Master or that." At the same time, the beginner is given no true idea of discipleship or its responsibilities.  The new schools, now forming, convey very different ideas to their students and very different techniques of training. 

1. An esoteric school is one in which the relation of the soul, the spiritual man, to the personality is taught.  It is the major line of approach to the student, and soul contact becomes his first great endeavour.  He comes to know himself and struggles to work as a conscious soul and not just as an active personality.  He learns to control and direct his lower nature through a technical understanding of its constitution and to pour through it the light, love and power of the soul.  Through alignment, concentration and meditation, he establishes a permanent contact with his inner spiritual being and is then well on the way to become a useful server of humanity.

2. An esoteric school is an extension into the physical outer world of the inner group or Ashram of a Master.  Just as the individual disciple is taught to regard himself as a channel for the soul, and as an outpost of the consciousness of the Master, so the true esoteric school is the outpost of some subjective spiritual group or Ashram, conditioned and impressed by the Master, as the disciple is by his soul.   Such a group is, therefore, in direct relationship to the Hierarchy. 

3. A true esoteric school works on four levels of service and of experience.  This enables the disciple to make a complete approach to humanity and to use all of his equipment.  In the true spiritual schools, as approved and endorsed by the Masters, service to humanity is taught and not the need for the disciple to be in touch with a Master, as is the case in the majority of esoteric schools of the old order.  Contact with the Master is contingent upon the measure and [Page 268] the quality of the service rendered by the disciple to his fellow-men.  This is a point oft overlooked by teachers, who lay the emphasis upon the personal attainment of the individual and upon individual perfection.  The new schools, now forming, are preoccupied with training men to meet world need and to serve spiritually, upon the following four levels of conscious activity.

a. That of the outer world.  The disciple is taught to live normally, practically, effectively and spiritually in the everyday world.  He is never a freak or a crank.

b. That of the world of meaning.  The disciple is taught the why and the wherefore of circumstances and happenings—both individual and universal.  He is thus trained to act as an interpreter of events and to function as a light bearer.

c. That of the soul in its own world.  This makes the disciple a channel for divine love, for the nature of the soul is love.  He heals and carries inspiration into the world.

d. That of his Master’s ashram or group.  He is taught to cooperate with the Hierarchical plan as it is gradually revealed to him and to arrive at the knowledge which will permit him to direct some of the energies producing world happenings.  He thus carries out the purposes of the inner group with which he is affiliated.  Under the inspiration of the Master and His band of working disciples and initiates, he brings to humanity definite knowledge about the Hierarchy. 
(UA Page 266-268).

7. An esoteric school is, therefore, a medium through which the disciple's life-focus becomes that of the soul; neither the physical world, nor the emotional and mental worlds are to him the major sphere of his activities.  They are simply his field of service, and his personality becomes that through which his soul serves.  He learns to work entirely from spiritual levels, and his consciousness is stably centered in the soul and in his Master’s ashram.  The esoteric school teaches him how to achieve this, how to make contact with his soul, how to live as a soul, how to recognise a Master and how to work in [Page 270] a Master’s group.  He learns the techniques whereby he can register impressions from the Master and be responsive to group intent and thus increasingly sensitive to the Plan with which his Master and the Ashram is pledged to cooperate.  He is taught how to play his part in raising the consciousness of the race; this he does through a conscious, directed use of the trained mind, of his controlled emotional nature and his responsive brain.  He becomes proficient in playing the difficult, dual role of the disciple.  This is to live as a soul in the life of every day and to work consciously in relation to the Hierarchy.  There are many other definitions of an esoteric school but I have chosen the simpler of them, and the ones which must be first grasped if right progress is to be made.  Step by step the disciple is led forward along the Path until the time comes when he is ready for those great unfoldments of consciousness which we call "Initiations."  He then begins consciously to tread the Path of Initiation with which the esoteric schools of the future will familiarise the general public. (UA Page 269-270).
II. How an Esoteric School Is Formed


An esoteric school is not formed because some Master orders a disciple to form one.  The disciple who starts such a school of preparatory occultism does so entirely of his own volition.  It is his definite, self-chosen task.  He has been serving to the best of his ability in a Master’s ashram; he is acquainted with world need; he is keenly anxious to be of service and is conscious of learning all the time, and of the methods whereby he has been taught and led forward along the Path.  He is, therefore, a conscious worker, well aware of his duty as a disciple, in touch with his soul and increasingly sensitive to the Master's impression.  He does not usually plan to start an esoteric school; no definite and planned organisation takes shape in [Page 271] his mind.  He is simply anxious to meet the surrounding need.  Owing to the fact that he is in touch with his soul and—in the case of more advanced disciples—in touch with the Master and the Ashram, his daily life becomes magnetic, radiatory and dynamic and, therefore, he attracts to him those whom he can help, gathering them around him.  He becomes the central point of life in a living organism and not the head of an organisation.  Herein lies the difference between the work of a well-intentioned aspirant and the trained disciple.  The world is full of organisations with some person at the head whose motives are usually sound but whose methods and approach to those he seeks to serve are those of the business world; he may build a helpful organisation but he does not found an esoteric school.  A disciple becomes the centre of a vital, radiating group which grows and achieves its end because of the life at the centre, developing from within outward; it is the force of his life which makes it successful and not any system of advertising, or claim-making and seldom, ii ever, is it a commercial success. 
(UA Page 270-271).
Both groups are then instructed in the rules governing the Path of Discipleship; these, when consistently accepted and followed, have led countless thousands from "darkness to light" and out of the fourth kingdom of nature into the fifth.  The laws and rules of a Master’s ashram are taught.  An Ashram is that centre of spiritual light and power into which a Master gathers His disciples for instruction in the Plan, of which they then become the agents. (UA Page 288).

