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 FROM INTELLECT TO INTUITION

What is this mysterious thing we call intuition?
I to I:161-163.   Fr. W. Winslow Hall, in his book on illumination, deals with this aspect of the light, and says in one place that he wishes to prove that "Illumination is — not only a psychological, but also — a physiological fact."14  [Page 161]

These results on the triple instrument — mental, sensory and physical — which we designate as a human being, are only manifestations of the same basic energy as it is transferred from one vehicle to another.  It is the same divine consciousness making its presence felt in different spheres of human awareness and behavior.

Let us deal first with the mental reaction.  What is this mysterious thing we call the intuition?  It is interesting to note that the word is totally ignored in some books on psychology, and those often by the biggest men in the field.  The intuition is not recognized.  We might define it as direct apprehension of truth, apart from the reasoning faculty or from any process of intellection.  It is the emergence into the consciousness of some truth or beauty never before sensed.  It does not emerge from the subconscious, or from the stored up memory, racial or individual, but drops into the mind directly from the superconscious, or from the omniscient soul.  It is immediately recognized as infallibly true and arouses no questioning.  All sudden solutions of apparently insoluble or abstruse problems, and numbers of the great revolutionizing inventions, come under this category.  Evelyn Underhill speaks of this in the following terms:

"...this illuminated apprehension of things, this cleansing of the doors of perception, is surely what we might expect to occur as man moves towards higher centres of consciousness.  His surface intelligence, purified from the domination of the senses, is invaded more and more by [Page 162] the transcendent personality, the 'New Man' who is by nature a denizen of the independent spiritual world, and whose destiny, in mystical language, is a 'return to his Origin'.  Hence an inflow of new vitality, extended powers of vision, an enormous exaltation of his intuitive powers."15
This immediate access to Truth is the ultimate destiny of all human beings, and it seems probable that some day the mind itself will lie as much below the threshold of consciousness as the instincts now do.  We shall then function in the realm of the intuition and shall talk in terms of the intuition with as much facility as we now talk in terms of the mind, and endeavor to function as mental beings.

Father Maréchal, in Studies in the Psychology of the Mystics, defines the intuitive perception in these terms:

"Intuition — defined in a quite general manner — is the direct assimilation of a knowing faculty with its object.  All knowledge is in some sort an assimilation; intuition is an immediate 'information,' without an objectively interposed intermediary; it is the only act by which the knowing faculty models itself, not on an abstract likeness of the object, but on the object itself; it is, if you will, the strict coincidence, the common line of contact of the knowing subject and the object."16 
One of the most notable and suggestive books on the subject of the intuition, and one which gears in amazingly with both the eastern and western positions, is entitled Instinct and Intuition, by Dr. Dibblee [Page 163] of Oriel College, Oxford.  In it, he gives us several interesting definitions of the intuition.  He remarks that "as sensation is to feeling, so intuition acts to thought, in presenting it with material,"17 and he quotes Dr. Jung as saying that it is an extraconscious mental process of which we are from time to time dimly aware.  He also gives us Professor H. Wildon Carr's definition:  "Intuition is the apprehension by the mind of reality directly as it is and not under the form of a perception or conception, (nor as an idea or object of the reason), all of which by contrast are intellectual apprehension."18  The intuition, he tells us "is interested in purely intangible results and, if it disregards time, it is also independent of feeling."19  In a particularly clear passage, he defines (perhaps unintentionally, for his theme is with other matters) the co-ordinated practical mystic or knower.
THE RAYS AND THE INITIATIONS
Comprehension of ‘terms’ is necessary if one is to penetrate into the knowing consciousness of the thinker.
RI:105.   In concluding our study of Rule IV, we are to consider two things:

The method of evoking the Will aspect.

The process of recognising the Life aspect,

the Monad, the Father in Heaven.

The result of these two is given in the two closing phrases of this rule:

3. The lesser wheels must not for aye revolve in time and space.  Only the greater Wheel must onward move and turn.

There is one point here that I should like to make because it opens the door to new concepts, even if it is not yet possible for these concepts to be defined so that the mass can understand; even the disciples who read these words will fail truly to comprehend.  Only those who have taken the third initiation will rightly interpret.  Constantly in all esoteric literature reference is made to the factors of time and space as if there were a basic distinction between the worlds in which these two hold sway and in which the aspirants and initiates of all degrees freely move.  Constantly the aspirant is reminded that time is cyclic in nature and manifestation, and that "space is an entity."  It is necessary that there should be some comprehension of these terms if that which the will controls (when evoked) is to penetrate into the knowing consciousness of the thinker.

Space and substance are synonymous terms; substance is the aggregate of atomic lives out of which all forms are built.  With this the Treatise on Cosmic Fire largely dealt. [Page 106] This is both an occult and a scientific truism.  Substance is, however, a soul concept, and is only truly known to the soul.  Therefore, after the fourth initiation, when the work of the soul is accomplished and the soul body fades out of the picture, only the quality which it has imparted in substance is left as its contribution—individual, group or planetary—to the sumtotal of manifestation.  All that remains is a point of light.  This point is conscious, immutable and aware of the two extremes of the divine expression:  the sense of individual identity and the sense of universality.  These are fused and blended in the ONE.  Of this ONE the divine Hermaphrodite is the concrete symbol—the union in one of the pairs of opposites, negative and positive, male and female.  In the state of being which we call the monadic, no difference is recognised between these two because (if I can bring such ideas down to the level of the intelligence of the aspirant) it is realised that there is no identity apart from universality and no appreciation of the universal apart from the individual realisation, and this realisation of identification with both the part and the whole finds its point of tension in the will-to-be, which is qualified by the will-to-good and developed (from the consciousness angle) by the will-to-know.  These are in truth three aspects of the divine will which exists in its perfection in the solar Logos and finds a medium of expression through the planetary Logos.  This will is therefore working out in seven ways, via the living qualities of the seven planetary Logoi Who express Themselves through the seven sacred planets; They are preoccupied with the endeavour of bringing all the forms of life within the orbit of Their influence up to the same measure of recorded recognition and of registered existence.  It will be obvious to you, consequently, that on each of the seven sacred planets one aspect of the divine Will will be dominant.
The sacrifice of the lower to the purpose of the higher.
RI:129.   2. Let the group know the vivid, flaming, drenching life that floods the fourth when the fifth is known

are of prime importance to those who would and can profit [Page 129] by what I am seeking to convey, as I interpret—as far as may be—these Rules.  The knowing of the fifth kingdom in nature through the medium of the consciousness of the fourth and the sacrifice of the fourth kingdom to the fifth, of the human being to the soul and of humanity to the kingdom of God, is the parallel (on a higher turn of the spiral) of the sacrifice of the third kingdom, the animal kingdom, to the fourth, the human kingdom.  Thus it proceeds down the scale—sacrifice always of the lower to the higher.

It therefore behooves the individual disciple to decide whether he is an applicant, and consequently to be controlled by the "rules in time and space," or a candidate for initiation who knows that life is one and that the form is of no material significance, except as a field of experience for the soul.

We now come to the most important part of this particular rule; it conveys the key to the immediate goal for those who have attained a certain measure of understanding.  The words of importance are:
The applicant is concerned with triplicity: himself the knower, his field of knowledge, and the agent of knowing, the  mind.
RI:288.   1. Know.

What is the difference between the knowing of the aspirant and the knowledge of the initiated disciple?  It is the difference which exists between two differing fields and areas of perception.  The aspirant is told first of all to "know thyself"; he is then told to know the relation of form and soul, and the area covered by his knowledge is that of the three worlds, plus the level upon the mental plane on which his soul is focussed.  The initiated disciple knows the relation of the periphery to the centre, of the One to the many, and of unity to diversity.  The applicant is concerned with triplicity:  himself as the knower, his field of knowledge, and that which is the agent of knowing, the mind.  The initiated disciple is beyond registering triplicity and is occupied with the duality of manifestation, with life-energy as it affects or is related to matter-force, with spirit and substance.  The knowledge of the initiate has naught to do with consciousness as the mind recognises that factor in the evolutionary process; his knowledge is related to the faculty of the intuition and to that divine perception which sees all things as within itself.  Perhaps the simplest way to express the knowledge of the initiate is to say that it is direct awareness of God, thus putting it into mystical terms; the knowledge of the aspirant is related to that aspect of divinity which we call the soul in form.  Putting this in still another way, I might point out that the aspirant is concerned with the knowledge of soul and matter, whilst the initiate is concerned with soul and spirit.

If I say to you, my brothers, that the knowledge of the initiate is concerned with that which is produced by SOUND and not by the A.U.M. or the O.M., I shall have linked up these comments with much else given previously in the analysis of these fourteen rules.  The "listening" of the aspirant has now been transformed into the effectual recognition of that which the Sound has created.  I refer not here to the creation of the phenomenal world, or to the world of meaning which is essentially the Plan or the pattern underlying that phenomenal world, but to the intention or [Page 289] the Purpose Which motivated the creative Sound; I am dealing with the impulsive energy which gives significance to activity and to the life-force which the Sound centralises at Shamballa.
It is not the fault of humanity that it is only now possible for the significance of the divine purpose to emerge more clearly in the consciousness of the initiated disciple.  It is a question of timing and of movement in space; it concerns the relation of the Hierarchy, working with the Plan, to Shamballa, the recipient (by means of the Sound) of the creative energy which it is the divine intention to expend in producing a perfect expression of the divine Idea.  It is to the knowledge of this relationship and of its effects that the first word of Rule XIV refers.
First ray disciple and the energy carried forward on the Word of Power “I assert the fact” and knowing the facts.
RI:515.   The first ray disciple has, therefore, to meet the requirements to the best of his ability and to follow the four stages of the technique of projection (pages 489-493, 509).  When he has faithfully followed this outlined routine, personality and soul fusion has to be consciously attempted and to some measure achieved, and then these blended factors are held steady in the triadal light.  Another point of focussed intention is now brought about, resulting in a new and still more dynamic tension.  In the completed silence which results, the act of projecting the antahkarana is performed, [Page 515] and it is then carried forward on the impetus of a Word of Power.  The symbolism connected with this lies behind the Masonic usage of the words, translated into English, "So mote it be," uttered with the right hand stretched forth and signifying the embodied will of the Lodge, itself a symbol of the Will and Purpose of the Most High.

The meaning of the Word of Power to be used at this point of accomplished projection might be summed up in the words:  "I ASSERT THE FACT."  This is the nearest form I can give you for the word-form earlier mentioned.  A little deep reflection on these words will show that if uttered with an understanding of their meaning, they are of terrific potency.  The disciple who utters them assumes and then asserts:

1. The Spiritual Triad is a fact.

2. The relation between the fused and blended personality and the soul is a fact.

3. The antahkarana is also a fact.

4. The dual expression of the basic duality of manifestation—personality or form and Monad or Spirit—is a fact.

5. The will of the Monad is the factor to be evoked.

6. The knowing, purposeful One can be depended upon to contact the instrument of its will upon the physical plane.

7. The work is done.

This factual assumption is not faith, but knowledge and conviction, and upon this realised conviction the disciple rests, acts and depends.  It becomes an unalterable and unchangeable attitude.  The meaning of the above seven-fold statement will become clearer if the disciple will ponder the distinction between faith and conviction.  It is this divine assertion which holds the universe in being; it is this divine assertion which is the embodied summation of all knowledge and love, and the first ray disciple must begin to use this technique, resting back upon his divine prerogative of assertion.  Ponder on this statement.  It is the [Page 516] technique of Shamballa and the established right, prerogative and privilege of all first ray souls.
A TREATISE OF WHITE MAGIC
Accepting the soul as fact.
TOWM:17.   The past is purely speculative from the standpoint of the average man and the future is equally so, but he himself is the result of that past and the future will work out of the sum total of his present characteristics and qualities.  If this is true of the individual it is then also equally true of mankind as a whole.  That unit in nature, which we call the fourth or human kingdom, represents that which is the product of its physical heritage; its characteristics are the sum of its emotional and mental unfoldments and its assets are those which it has succeeded in accumulating during the cycles wherein it has [Page 17] been wrestling with its environment—the sum total of the other kingdoms in nature.  Within the human kingdom lie potentialities and latencies, characteristics and assets which the future will reveal and which in their turn determine that future.

I have purposely chosen to begin with the undefinable and the unrecognised.  The soul is as yet an unknown quantity.  It has no real place in the theories of the academic and scientific investigators.  It is unproven and regarded by even the more open-minded of the academicians as a possible hypothesis, but lacking demonstration.  It is not accepted as a fact in the consciousness of the race.  Only two groups of people accept it as a fact; one is the gullible, undeveloped, childlike person who, brought up on a scripture of the world, and being religiously inclined, accepts the postulates of religion—such as the soul, God and immortality—without questioning.  The other is that small but steadily growing band of Knowers of God, and of reality, who know the soul to be a fact in their own experience but are unable to prove its existence satisfactorily to the man who admits only that which the concrete mind can grasp, analyse, criticise and test.

The ignorant and the wise meet on common ground as extremes always do.  In between are those who are neither totally ignorant nor intuitively wise.  They are the mass of the educated people who have knowledge but not understanding, and who have yet to learn the distinction between that which can be grasped by the rational mind, that which can be seen by the mind's eye, and that which only the higher or abstract mind can formulate and know.  This ultimately merges in the intuition, which is the "knowing faculty" of the intelligent and practical mystic who—relegating the emotional and feeling nature to its own place—uses the mind as a focussing [Page 18] point and looks out through that lens upon the world of the soul.
Instinct –  divine characteristics – misapplied or misused.
TOWM:629.   And what of the instinct to enquire?  Transmuted into divine investigation and transformed by the application of the light of the soul in the realm of enquiry, we shall have humanity carried forward into the Hall of Wisdom and thus man will leave behind the experiences of the Hall of Knowledge.  Our great educational centres will become schools for the development of intuitive perception and of spiritual awareness.

The following table should be carefully studied by the student:

Instinct
       

 Correspondence                   
 Mode

1. Self-preservation
Immortality


Spiritualistic Research.

2. Sex


Spiritual union


Religion.  




At-one-ment


Mysticism.

3. Herd


Group consciousness

Brotherhood.

4. Self-Assertion

Assertion of the Self

Psychology.

5. Enquiry

Intuition



Education.

Thus the fears which beset humanity, having their roots in instincts, seem nevertheless to be divine characteristics, misapplied and misused.  When, however, they are rightly understood and used, and transmuted by the knowing soul, they produce awareness and are the source of growth and that which conveys to the dormant soul-—in time and space-—the needed impulse, impetus and urge to progress which have carried man forward from the caveman stage and the prehistoric cycle, through the long period of history, and can be trusted today to carry him forward with increasing rapidity, as he now arrives at intellectual comprehension and can apply himself to the problem of progress in full awareness.

Students need to realise more deeply that the whole process is a divine one, and that evil, so-called, is but an illusion and an inherent part of duality, giving place in [Page 630] time and out of time to a divine unity.  Evil is due to wrong perception and erroneous interpretation of that which is perceived.  The achievement of true vision, plus right understanding, brings about freedom from the instinctual reactions and evokes that inner detachment which enables a man to walk at liberty in the kingdom of God.

