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THE EXTERNALISATION OF THE HIERARCHY:-

The task to be undertaken by this group is to study the significance of money as directed and appropriated [Page 60] energy. This direction of force produces concretisation, and the work is then in the field of magical endeavour. As with the work of the other groups, the task to be carried out falls into three categories of endeavour:

1. The effort to understand the nature of prana or of vital etheric energy, and the three qualities which distinguish it; these are (as you well know) inertia, activity and rhythm or—giving them their Hindu names—tamas, rajas and sattva. When the mineral wealth of the world was undiscovered and unused, we had the stage of tamas at its deepest and most inert point. Much concerning money today is related to the karma and destiny of the mineral kingdom. With this, however, we need not here concern ourselves. The processes of the pranic life were originally carried out in the realm of barter and the exchange of that which is found upon the surface of the earth and later went down into the depths, thus bringing into fluidity the deepest and densest expression (from the human standpoint) of divinity. This is a point to be remembered.

Today the process is being reversed and money is connected with the produce of the vegetable kingdom in the form of paper money, founded upon the mineral wealth of the world. This is an interesting subjective reality to have in mind. (EOH Page 59-60).

There are, brother of mine, other alibis, but the three above noted are the most common; the release of the majority of aspirants from these hindering conditions would bring to the service of the Christ (to use the language of the labour union) so many man-hours and so much overtime endeavour that the task of those who admit no alibis would be greatly lightened and the coming of the Christ would be much nearer than it is today. What we call inertia is not simply psychological in nature. The qualities of matter or substance itself are involved. Inertia is the slowest and the lowest aspect of material substance and is called in the Eastern philosophy, the quality of tamas. It has to be transmuted into a higher quality, that of activity or (giving it its technical term) its rajasic quality, and this leads later on to the highest quality of rhythm or sattva. To the rhythm of life under which the Christ and the spiritual Hierarchy operate, and which [Page 622] vibrates in harmony with human need and hierarchical response, I call you not. I do, however, call you to demonstrate the quality of activity and to refuse to hide behind alibis. It is essential that all aspirants recognise that in the place where they now are, among the people who are their karmic associates, and with the psychological and physical equipment with which they are endowed, they can and must work. I shall not labour this subject. There is no possible coercion or undue pressure exerted in the service of the Hierarchy. The situation is clear and simple. There are at the present time three great activities going on: (EOH Page 621-622).
FROM INTELLECT TO INTUITION:-

Patanjali, the greatest teacher of the science of Yoga in the world, has summed up the final stages in his fourth Book in the following words:

"The state of isolated unity (withdrawn into the true nature of the Self) is the reward of the man who can discriminate between the mind stuff and the Self, or spiritual man.

"The state of isolated unity becomes possible when the three qualities of matter (the three gunas or potencies of [Page 191] nature) no longer exercise any hold over the Self.  The pure spiritual consciousness withdraws into the One.

"When the spiritual intelligence which stands alone and freed from objects, reflects itself in the mind stuff, then comes awareness of the Self....The mind then tends towards...increasing illumination..."13

Here again the same idea.  The use of the mind, final withdrawal from the mind consciousness, and the realization of unity.  This tends to steady illumination. (LS Page 190-191).

THE LIGHT OF THE SOUL:-
16. The consummation of this non-attachment results in an exact knowledge of the spiritual man when liberated from the qualities or gunas.

Certain points should be remembered by the student when considering this sutra:

1. That the spiritual man is the monad,

2. That the evolutionary process when carried to its climax produces not only the freeing of the soul from the limitations of the three worlds, but the freeing of the spiritual man from [Page 32] all limitations, even that of the soul itself.  The goal is formlessness or freedom from objective and tangible manifestation, and the true significance of this becomes apparent as the student remembers the oneness of spirit and matter when in manifestation; i. e. our seven planes are the seven subplanes of the lowest cosmic plane, the physical.  Consequently only "the time of the end" and the dissolution of a solar system will reveal the true meaning of formlessness.
3. The gunas are the three qualities of matter, the three effects produced when macrocosmic energy, the life of God which persists independently of form-taking, actuates or energizes substance.  The three gunas are:

1. Sattva
Energy of Spirit

Monad

Father

rhythm or harmonious vibration 

2. Rajas
Energy of Soul

Ego

Son

mobility or activity 

3. Tamas
Energy of Matter
Personality
Holy Ghost
inertia.

These three correspond to the quality of each of the three aspects which express the one Life. 
In such a brief commentary as this perforce must be it is not possible to enlarge to any extent upon this subject, but some idea can be gained as to what is meant by the consummation of non-attachment when applied to the macrocosm or the microcosm.  The three gunas have all been used, full experience through the use of form has been acquired, consciousness, perception or awareness through attachment to an object or to a form has been developed, all resources have been utilised, [Page 33] and the spiritual man (logoic or human) has no further use or need for them.  He is therefore freed from the gunas, released from form taking as the result of attachment, and enters into a new state of consciousness upon which it is useless for us to speculate.

17. The consciousness of an object is attained by concentration on its fourfold nature: the form, through examination;  the quality (or guna), through discriminative participation; the purpose, through inspiration (or bliss) and the soul, through identification.

It will be apparent therefore that the statement "as a man thinketh so is he" (Prov. 23:7) is based on occult facts.  Every form of any kind has a soul, and that soul or conscious principle is identical with that in the human form; identical in its nature though not in its scope of development, or its degree.  This is equally true of the great Lives or superhuman Existences in which man himself "lives and moves and has his being" (Acts 17: 28) and to Whose state of development he aspires. (LS Page 32-33).

It should be noted here that the eventual complete [Page 61] removal of all obstacles transpires after the initial flash of realization.  The sequence of happenings is as follows: 

1. Aspiration after knowledge of the soul,

2. Realization of the obstacles, or an understanding of the things which prevent true knowledge.

3. Intellectual comprehension as to the nature of those obstacles,

4. Determination to eliminate them,

5. A sudden flash or vision of the soul Reality,

6. Fresh aspiration and a strong determination to make that fleeting vision a permanent reality in the lower plane experience,

7. The battle of Kurukshetra, with Krishna, the soul, heartening Arjuna, the aspirant, on to steady and continuous effort.  The same thought is to be found in the Old Testament, in the case of Joshua before the walls of Jericho.

It might be well here to conclude this comment with Sutras 31, 32, 33 and 34, of Book IV:

31. When, through the removal of the hindrances and the purification of all the sheaths, the totality of knowledge becomes available, naught further remains for the man to do.

32. The modifications of the mind-stuff (or qualities of matter) through the inherent nature of the three gunas come to an end, for they have served their purpose.

33. Time, which is the sequence of the modifications of the mind, likewise terminates, giving place to the Eternal Now.

34. The state of isolated Unity becomes possible when the three qualities of matter (the three gunas or potencies of Nature.  A.B.) no longer exercise any hold over the Self.  The pure Spiritual Consciousness withdraws into the One. (LS Page 61).
These can be applied to all the planes of the three worlds with which man is concerned, and have a close relation to the pairs of opposites which he has to balance on the emotional plane.  Behind all these is found that balanced state, called Pradhana, which is the cause of what is contacted physically and sensed subtly.  This balanced state can well be called unresolvable primary substance, matter united with spirit, undifferentiated yet without form or distinguishing mark.  Behind these three again is found the Absolute Principle but these three are all that man can know whilst in manifestation.  Vivekananda in his commentary says as follows:

"The grosser objects are only the elements and everything manufactured out of them.  The five [Page 100] objects begin with Tanmatras or five particles.  The organs, the mind (the aggregate of all senses) egoism, the mind stuff (the cause of all manifestation) the equilibrium state of sattva, rajas and tamas (the three qualities of matter.  A. B.),—called Pradhana (Chief) Prakriti (nature) or Avyakta (unmanifest) are all included in the category of five objects.  The Purusa (the soul) alone is excepted from this definition.)." 

Vivekananda apparently here translates purusa as soul, but it is usually translated spirit and refers to the first aspect. (LS Page 99-100).

47. When this super-contemplative state is reached, the Yogi acquires pure spiritual realisation through the balanced quiet of the Chitta (or mind stuff).

The Sanskrit words employed in this sutra can only be adequately translated into clear terms by the use of certain phrases which make the English version clearer.  Literally, the sutra might be stated to run as follows "Clear perspicuity follows through the quiet chitta."  It should be remembered here that the idea involved is that of purity in its true sense, meaning "freedom from limitation," and therefore signifying the attainment of pure spiritual realization.  Contact by the soul with the monad or spirit is the result, and knowledge of this contact is transmitted to the physical brain.

This is only possible at a very advanced stage of yoga practice, and when the mind stuff is utterly still.  The Father in Heaven is known, as revealed by the Son to the Mother.  Sattva (or rhythm) alone becomes manifest, rajas (activity) and tamas (inertia) being dominated and controlled.  We should remember here that sattva has reference to the rhythm of the forms in which the yogi is functioning, and only as they express [Page 103] the highest of the three gunas (or qualities of matter) is the highest or spiritual aspect known.  Only as rajas controls is the second aspect known; only as tamas holds sway is the lowest aspect known.  There is an interesting analogy between the inertia (or tamas) aspect of matter and the condition of the bodies of the yogi when in the highest samadhi.  Then the sattvic or rhythmic motion is so complete that to the eye of the average man a condition of quiescence is achieved which is the sublimation of the tamasic or inert condition of the densest substance.

The following words from the commentary dealt with in Woods' translation of the sutras will be found helpful:

"When freed from obscuration by impurity, the sattva of the thinking-substance, the essence of which is light, has pellucid steady flow not overwhelmed by the rajas and the tamas.  This is the clearness.  When this clearness arises in the super reflective balanced-state then the yogin gains the internal undisturbed calm (that is to say), the vision of the flash (sputa) of insight which does not pass successively through the serial order (of the usual processes of experience) and which has as its intended object the thing as it really is  .  .  .  Impurity is an accretion of rajas and tamas.  And it is the defilement which has the distinguishing characteristic of obscuration.  Clearness is freed from this."  (P. 93.)

The man has succeeded (through discipline, through following the means of yoga, and through perseverance in meditation) in dissociating himself [Page 104] from all forms, and in identifying himself with the formless. (LS Page 102-104).
15. To the illuminated man all existence (in the three worlds) is considered pain owing to the activities of the gunas.  These activities are threefold, producing consequences, anxieties and subliminal impressions.

The three "gunas" are the three qualities of matter itself, sattva, raja and tamas, or rhythm, activity and inertia, and are inherent in all forms.  The student needs to remember that every form on every plane is thus characterised, and this is true of the highest form as of the lowest, the manifestation of these qualities only differing in degree.

To the man who is achieving perfection it becomes increasingly apparent how every form through which he, the divine spiritual man is manifesting, causes limitation and difficulty.  The physical vehicle of the adept, though constructed of substance predominatingly sattvic in nature, equilibrised and rhythmic, yet serves to confine him to the world of physical endeavor and limits the powers of the true man.  Speaking generally it might be said that:

[Page 148] 

1. The attribute of inertia (or tamas) characterises the lower personal self, the sheaths of the threefold lower man.

2. The attribute of activity is the prime characteristic of the soul, and it is this quality which causes the intense activity and constant labor of the man as he seeks experience and later, as he seeks to serve.

3. The attribute of rhythm, or balance, is the quality of the spirit or monad and it is this tendency to perfection which is the cause of man's evolution in time and space and the factor which carries all life through all forms to the consummation.  Let us bear in mind here, however, that these three qualities are the qualities of the substance through which the triple spirit is manifesting in this solar system.  The nature of spirit itself we know not as yet, for we cannot think except in terms of form, however, transcendental those forms may be.  Only those souls who have attained the highest initiation and can pass beyond our solar ring-pass-not know somewhat of the essential nature of that which we call spirit. 
Coming to the practical manifestation of the gunas in the three worlds (in relation to man) it can be noted that:

1. The attribute of balance or rhythm distinguishes the mental vehicle.  When the mental body is organized and man is being directed by his mind, his life becomes stabilised and organized also and the direction of his affairs proceeds in a balanced manner.

2. The quality of activity or mobility is the [Page 149] characteristic of the emotional or astral nature and, when this is dominant the life is chaotic, violent, emotional and subjected to every mood and feeling.  It is primarily the quality of the desire life.

3. Inertia is the quality dominating the physical body and the whole objective of the ego is to break down that inertia and drive its lowest vehicle into an activity which will bring about the desired ends.  Hence the use and necessity for the guna of mobility and the full play of the emotional or desire nature in the earlier stages of endeavor.

Pain is the product of these form activities, for pain is the result of the inherent difference between the pairs of opposites, spirit and matter.  Both the factors are "at peace" essentially until brought into conjunction and both resist each other and produce friction and suffering when united in time and space. (LS Page 147-149).

It must be remembered that the means of perception are the six senses; i.e.  hearing, touch, sight, taste, smell and the mind, and that these six must be transcended and known for what they are.  The means of perception reveal the great maya or world of illusion which is composed of forms of every kind, built of substance which must be studied as to its atomic and molecular construction and as to the basic elements which give to that substance its specific differentiations and qualities.  For purposes of study the student will do well to remember that he must investigate the nature of the following factors in the polar opposite to spirit which we call matter:

1. Atoms,

2. Molecular matter,

3. The elements,

4. The three gunas or qualities,

5. The tattvas or force differentiations in their seven forms.

Through an understanding of the nature and distinctions of matter he will come to a comprehension of the world of form which has held his spirit a prisoner for so long.  This Patanjali points out in the next sutra.

18. That which is perceived has three qualities, sattva, rajas and tamas (rhythm, mobility and inertia); it consists of the elements and the sense organs.  The use of these produces experience and eventual liberation.

This is one of the most important sutras in the book for in a few concise words we have summed [Page 154] up for us the nature of substance, its constitution, its purpose and reason.  Much time might be given to a consideration of each sentence, and the words, "the qualities," "the elements," "the senses," "evolution" and "liberation" express the sum total of the factors concerned in the growth of man.  These five are that with which the human unit is the most concerned and cover his career from the moment when he first took incarnation and throughout the long cycle of lives until he passes through the various gates of initiation out into the larger life of the cosmos.

First inertia distinguishes him, and his forms are of so heavy and gross a nature that many and violent contacts are needed before he becomes aware of his surroundings and later intelligently appreciates them.  The great elements of earth, water, fire and air play their part in the building of his forms and are incorporated into his very being.  His various sense organs slowly become active; first, the five senses and then when the second quality of rajas or activity is firmly established, the sixth sense or the mind begins to develop also.  Later he begins to perceive in all around him in the phenomenal world, the same qualities and elements as in himself, and his knowledge rapidly grows.  From that he passes to a distinction between himself as the Perceiver and that which he perceives as his forms and their world of being.  The sixth sense becomes increasingly dominant and is eventually controlled by the true man who passes then into the sattvic state where he is harmonised in himself and consequently [Page 155] with all around him.  His manifestation is rhythmic and in tune with the great whole.  He looks on at the spectacle and sees to it that those forms through which he is active in the world of phenomena are duly controlled and that all his activities are in harmony with the great plan.

When this is so, he is part of the whole yet freed and liberated from the control of the world of form, of the elements and of the senses.  He uses them; they no longer use him. (LS Page 153-154).

19. The divisions of the gunas (or qualities of matter) are fourfold; the specific, the non-specific, the indicated and the untouchable.

It is interesting to note here that the gunas or qualities (the sum total of the attributes or aspects of the substance of our solar system) are fourfold.  In this septenary division we have an analogy to the septenates found throughout our manifested universe.  First we have the major three aspects of thought-substance:

1. Sattvic substance
rhythm, equilibrium, harmony,

2. Rajasic substance
mobility, activity,

3. Tamasic substance
inertia, stability.

These three are divided into:

1. The specific



manifested elements, form,

2. The unspecific


the senses, force reactions, the tanmatras,

3. The indicated
primary substance...
the tattvas, atomic matter,

4. The untouchable


the great Existence who is the sum total of all these.

[Page 156] 

This sutra is intended to cover the technicalities of the form aspect of manifestation whether referring to the manifestation of a human atom or of a solar deity, and simply indicates the natural triplicity of substance, its septenary nature, and its various mutations.  It expresses the nature of that aspect of divine life which is called Brahma by the Hindu, and the Holy Spirit by the Christian.  This is the third aspect of the Trimurti or Trinity, the aspect of active intelligent matter, out of which the body of Vishnu or of the cosmic Christ is to be built in order that Shiva, the Father or the spirit may have a medium of revelation.  It might therefore be of use if the nature of the four divisions of the three gunas were indicated, after giving the synonyms for these gunas. 
The three gunas:

1. The qualities of matter,

2. The aspects of thinking substance, or of the universal mind,

3. The attributes of force-matter,

4. The three potencies.

These triplicities should be carefully studied as it is through them that consciousness in its various degrees becomes possible.  We are here dealing with the great illusion of forms with which the Real Man identifies himself to his sorrow and pain throughout the long cycle of manifestation and from which he must eventually be liberated.  [Page 157] A still vaster thought is also involved:  the imprisoning of the life of a solar Logos in the form of a solar system, its evolutionary development through the medium of that form and the eventual perfection and release of that life from the form at the conclusion of a great solar cycle.  The lesser cycle of man is involved in the greater and his attainment and the nature of his liberation is only relative to the greater whole.

1. The specific division of the gunas.

This specific or particularised division of the gunas is divided into sixteen parts which deal primarily with man's reaction to the tangible objective world.

a. The five elements:  ether, air, fire, water and earth.  These are the directly involved effects of the unspecific or subjective sound or word.

b. The five sense organs:  the ear, the skin, the eye, the tongue and the nostrils, those physical organs or channels through which identification with the tangible world becomes possible.

c. The five organs of action:  voice, hands, feet, the excretory organs and the organs of generation.

d. The mind.  This is the sixth sense, the organ which synthesises all the other sense organs and eventually will make their use a thing of the past.

These sixteen means of perception and activity in the phenomenal world are channels for the real thinking man; they demonstrate his active reality and are the sum total of the physical facts relating to every incarnated son of God.  Similarly [Page 158] in their cosmic connotation, they are the sum total of the facts demonstrating the reality of a cosmic incarnation.  "The Word is made flesh" both individually and in a cosmic sense.

2. The unspecific division of the gunas.

These are six in number and concern that which lies back of the specific; they deal with that which is subjective and intangible, and with the force display which produces the specific forms.

Technically these are called in the Hindu books the tanmatras.  They have to do with consciousness more than form and are the "special modifications of buddhi or consciousness" (Ganganatha Jha).  They are:

I. The element of hearing, or that which produces the ear,—the rudiment of hearing,

2. The element of touch or that which produces the mechanism of touch, the skin, etc.,—the rudiment of touch,

3. The element of sight, or that which produces the eye,

4. The element of taste, or that which produces the mechanism of taste.

5. The element of smell, or that which produces the mechanism of smell. 

Back of these five lies the sixth tanmatra or modification of the consciousness principle, the "feeling of personality" as it has been called, the "I am I" consciousnes, the ahamkara principle.  It is this which produces the sense of personal reality and of one's being a separated unit of consciousness.  It is the basis of the great "heresy of [Page 159] separateness" and the cause of the real or spiritual man being lured into the great illusion.  It is this which forces man for long aeons to identify himself with the things of the senses and it is this too which eventually brings him to the position where he seeks liberation.

3. The indicated.

Back of the sixteen specialized divisions and back of the six unspecialized, lies that which is the cause of them all, which is called in the Hindu books Buddhi, or pure reason, the intellect apart from the lower mind, sometimes called the intuition, whose nature is love-wisdom.  This is the Christ-life or principle, which in the process of taking incarnation or form, as we know it, manifests forth as the specific and the unspecific.  It is as yet for the majority only "indicated."  We surmise it is there.  The work of Raja Yoga is to bring forth into full knowledge this vague surmise so that theory becomes fact and that which is latent and believed to exist may be recognized and known for what it is.

4. The untouchable.

Finally we come to the fourth division of the gunas or aspects, that "in which we live and move and have our being," the untouchable or unknown God.  This is the great form of existence in which our little forms are found.  This is the sum total of the thinking substance of which our little minds are part; this is the whole manifestation of God through the medium of the cosmic Christ of which each little Son of God is a [Page 160] part.  Of this untouchable and unknown the mind of man cannot as yet conceive. 
(LS Page 155-160).

6. The stage wherein the chela realises that matter or form have no longer any power over him.  He can then say "The gunas or qualities of matter in the three worlds no longer attract me; they call forth no response from me."  Fear therefore is eliminated for there is nothing in the disciple which can attract to him evil, death or pain.  Thus equally the sixth modification is overcome and realisation of the true nature of divinity and utter bliss takes its place. (LS Page 177).
52. Through this, that which obscures the light is gradually removed.

The first result is the gradual wearing away, or attenuation of the material forms which hide [Page 228] the reality.  This does not mean the wasting away of the forms but the steady refining and transmutation of the matter with which they are constructed so that they become so purified and clarified that the "Light of God" which they have hitherto hidden, can shine forth in all its beauty in the three worlds.  This can be demonstrated as literally true upon the physical plane, for through the work of purification and the control of the life currents the light in the head becomes so apparent that it can be seen by those who have supernatural vision, as radiations extending all around the head, thus forming the halo so well known in pictures of the saints.  The halo is a fact in nature and not just a symbol.  It is the result of the work of Raja Yoga and is the physical demonstration of the life and light of the spiritual man.  Vivekananda says, speaking technically (and it is good for Western occult students to master the technique and terminology of this science of the soul which the East has held in trust for so long):

"The chitta has, by its own nature, all knowledge.  It is made of sattva particles, but is covered by rajas and tamas particles, and by pranayama this covering is removed." (LS Page 227-228).

The yogi, through concentration and meditation, has acquired the power to center his consciousness in the true or spiritual man and to control the thinking principle.  It is an occult law that "as a man thinketh, so is he" and it is equally true occultly that "where a man thinketh there is he."  At will the trained seer can withdraw his consciousness from the physical plane and center it on the mental.  At will he can "shut off the light" and when that is the case visibility is negated and (from the standpoint of the human eye) he disappears.  He also becomes intangible from the point of view of touch, and inaudible from the standpoint of hearing.  It is this fact that demonstrates the reality of the hypothesis that there is nothing but energy of some form or other, and that that energy is triple; in the East they call the nature of energy sattvic, rajasic, or tamasic.  That is translated as follows:

Sattva

rhythm

spirit

life

Rajas

mobility

soul

light

Tamas

inertia

body

substance

All are differentiations in time and space of the one eternal primordial spirit-essence.  It may [Page 282] be suggested that the modern western correspondences are to be found in the terms:

Energy

spirit

life

Force

soul

light

Matter

form

substance

The outstanding characteristic of spirit (or energy) is the life-principle, that mysterious something which causes all things to be and to persist.  The outstanding characteristic of the soul (or of force) is light.  It brings into visibility that which exists. (LS Page 281-282).

When the soul (or force) withdraws itself out of the matter aspect (the tangible objective form), that form is no longer to be seen.  It disappears, and temporarily is dissipated.  At present this can be adequately accomplished by the seer through a concentration of his consciousness in the ego, the spiritual man or soul, and (through the use of the thinking principle and an act of the will) his withdrawal of the etheric body from the dense physical.  This is covered by the word "abstraction" and entails:

[Page 283] 

1. A gathering together of the life or vital forces of the body into the physical plane nerve centres up the spine,

2. Their direction up the spine to the head,

3. Their concentration there and subsequent abstraction along the thread or sutratma, via the pineal gland and the brahmarandra,

4. The seer then stands in his true form, the etheric body, which is invisible to the human eye.  As etheric vision develops in the race this will necessitate a further abstraction, then the seer will likewise withdraw the vital and luminous principles (the qualities of sattva and of rajas) out of the etheric body and stand in his kamic or astral body and thus be also etherically invisible.  However, that time is still distant. 
(LS Page 282-283).

Dvivedi also gives the same teaching in the following words: 

"The light in the head is explained to be that collective flow of the light of sattva which is seen at the Brahmarandhra which is variously supposed to be somewhere near the coronal artery, the pineal gland, or over the medulla oblongata.  Just as the light of a lamp burning within the four walls of a house presents a luminous appearance at the keyhole, so even does the light of sattva show itself at the crown of the head.  This light is very familiar to all acquainted even slightly with Yoga practices and is seen even by concentration on the space between the eyebrows.  By Samyama (meditation) on this light the class of beings called siddhas—popularly known in theosophic circles as Mahatmas or high adepts—able to walk through space unseen, are immediately brought to view, notwithstanding obstacles of space and time." 
(LS Page 315).

Ganganatha Jha in his able commentary says:  "The specific qualities, sound and the rest belonging to the earth, together with the properties of shape and the rest, are named 'gross.'  This is the first form of the elements.  The second form is their respective generic characteristic: Shape for the earth, viscidity for the water, heat for fire, velocity for air and omnipresence for the akasa.  The specific forms for these generic ones are sound and the rest."  He gives a translation of this forty-fourth sutra which is analogous to all the others with the exception of Johnston's, and which runs as follows:

"Mastery over the elements, from the sanyama with the reference to grossness, character, subtlety, concomitance and usefulness."

1. Crossness, gross nature.

Sound and the other senses as they show forth on the physical plane.  We must bear in mind that this plane is the gross summation of all the others.  Spirit is matter at its lowest point.

2. Character, elemental form.

[Page 344] 

The nature of the specific characteristics of the elements.

3. Subtlety, or quality.

The basic atomic substance of any one element.  That which produces its phenomenal effect.  It is that which lies back of all sense perception, and of all the five senses.  Another word for this "subtle" form is tanmatra.

4. Concomitance, or pervasiveness.

This is the all-pervasive nature of every element; its inherence.  It is the sum total of the three gunas, tamas, rajas and sattva.  Every element according to its place in the manifested scheme is characterised by inertia, activity or rhythm.  It is inherent in substance.  Only the rate of vibration differs.  There is the correspondence to every element on every plane.

5. Usefulness, or basic purpose.

This is the right use of every element in the great work of evolution.  It is literally the power hidden in every atom of substance which drives it on (through all the kingdoms of Nature) to self expression, and enables it to perform its work in time and space and to proceed towards eventual fruition. (LS Page 343-344).

13. The characteristics, whether latent or potent, partake of the nature of the three gunas (the three qualities of matter).

The characteristics are in reality the qualities, capacities and faculties which the man is manifesting or can manifest (given the right conditions).  These are, as we have seen, the result or the effects of his entire past experience carried over the entire cycle of lives up to date.  The product of the contacts, unfoldments and developments which have governed him from the earliest [Page 400] dawn of his individuality until the present life-cycle, produce what he is and has, in the present.  It must be borne in mind that all these factors which are summed up under the general title of "characteristics" are concerned with the form and its responsiveness to the indwelling spiritual life.

They are produced just as rapidly as the spiritual Indweller can set his impress upon the substance of those forms, bend them to his will, control and subject them.  Form has certain vibratory activities of its own, inherent in its own nature.  By identification with the form and utilization of it, the Indweller develops a dual set of characteristics.  One set demonstrates in the form of the lower self and concerns the adaptability of the form to inner influence, and to outer environment.  The other concerns tendencies, impulses and desires which tend to affect permanently the body of the higher, or causal Self.  Hence these characteristics are in both cases concerned with the rhythm or gunas of matter.

It might be said that what we are is the product of the past and shows as the characteristics of the form of the personality.  What we shall be in the next incarnation is decided by the ability of the true man to influence that personal self, bend it to the higher ends and raise its rate of vibration.  Man is one thing when he enters into incarnation; he is another when he passes out of incarnation, for he is then the product of the past, plus the achievement of the present life, and that achievement under the great evolutionary urge inevitably has carried him forward towards [Page 401] a sattvic or rhythmic, harmonious condition, and away from the tamasic condition of inertia, of immobility.  This is achieved through the imposition of the characteristics of activity, the middle guna, and that which predominantly controls the outward-going activity and drives the man into sensuous experience. (LS Page 399-401).

The second main line of thought involved in Sutra 15 is more difficult to express.  It lends colour and veracity to the contention of many thinkers that things exist and have form and activity only in so far as the mind of the thinker formulates them.  In other words, that through the modifications of our own thinking principle we build our own world, and create our own environment.  The inference, therefore, is that (given the one basic substance, spirit-matter) we weave it into forms by our own thought impulses.  Others perceive that which we see, because some of the modifications of their minds are analogous to ours and their reactions and impulses are similar [Page 404] in some respects.  Yet no two people see an object in exactly the same way.  "Things" or forms of matter do exist; they are created or in process of creation and for them some mind or minds are responsible.  It becomes then a question as to who is responsible for the thought forms by which we are  surrounded.  Dvivedi's  commentary  and translation leans more to this second line of thought than does the paraphrase of the Tibetan, and it is of profit to study it, for in the approach of many minds to a problem, its magnitude can be appreciated, idle and light conclusions are avoided, and approximation to truth becomes possible.  The synthetic point of view is nearer to universal truth than is the specialized.  He says: "Though things are similar, the cause of mind and things is distinct in consequence of the difference of minds."  "The preceding considerations establish, in an indirect manner, the existence of things as objects external to the mind.  The Vijnanavadi-Buddhas who maintain that things are but the reflections of our thinking principle, would object to such a position.  The objection could not bear examination, for the existence of things apart from the thinking principle is certain.  Though there is, indeed, complete similarity among objects of the same class, still the way in which the objects affect the mind, and the way in which the mind is affected by them, are entirely distinct.  Hence objects exist  out  of  the  thinking  principle.  Though objects are similar they are not presented to different minds in the same light, which shows [Page 405] that they are apart from the mind.  Again, we often hear more than one person saying that he has seen the same object as is seen by another.  This would prove that though the object is one, the cognizers are many.  This circumstance proves the distinction of the object and the mind.  Again the seer and the sight, i. e., the mind and the object or the instrument of knowledge and the object of knowledge cannot be one and the same, for then all distinctive knowledge will be impossible, which, however, is absurd.  To attempt a solution of this difficulty by saying that eternal vasana of the form of external objects is the cause of all our distinctive knowledge is useless, for that which has already spent itself cannot become the cause.  Hence objective existence must be granted as independent of the subject.  Nor should it be imagined how one substance (viz.  Prakriti) could produce in this case all the multifarious differences of our experience, for the three gunas and their various combinations in different degrees are enough to account for all that.  In the case of Yogins properly enlightened it is but proper that knowledge having produced in them supreme Vairagya they do not care for the gunas, which also assume a state of equilibrium and produce no effect." (LS Page 403-405).
"Sutra 32. The modifications of the mind stuff (or qualities of matter), through the inherent nature of the three gunas come to an end, for they have served their purpose.

Sutra 33. Time, which is the sequence of the modifications of the mind, likewise terminates, giving place to the Eternal Now.

Sutra 34. The state of isolated unity becomes possible when the three qualities of matter (the three gunas or potencies of nature) no longer exercise any hold over the Self.  The pure spiritual consciousness withdraws into the One." (LS Page 428).

TELEPATHY AND THE ETHERIC VEHICLE:-

It must be remembered that the activity of all these "impressing agencies" is felt in a wide and general sense throughout the entire planet and the planetary aura. No kingdom in nature escapes this impact, and it is thus that the purpose of the Lord of the World is carried out. Being, Coherence and Activity are thus blended into one created and creative whole; life, quality and appearance respond unitedly to the imposed intention of the planetary Logos and yet, at the same time, remain creatively free as regards their reaction to these contacted impressions; this reaction is necessarily dependent upon the type and quality of the mechanism which registers the impression. This mechanism has been developed by the life within the form throughout the creative period and—as far as the time element has been involved—the indwelling entity in any kingdom in nature has been free, and the time has been long or short, and the reaction to impression has been rapid or slow, according to the will of the controlling life. In the mineral kingdom, this reaction is very slow, for inertia or tamas controls the spiritual life within the mineral form; in the vegetable kingdom, it is more rapid, and under the invocative appeal of the lives in that kingdom the deva world is invoked and greatly aids and hastens the unfoldment of the vegetable consciousness; this is one reason for its relative sinlessness and extraordinary purity. (TEV Page 78).

The entire human family is today an amazing receiver of impressions, owing to its myriad types of susceptible mechanisms. These impressionable instruments are capable of registering tamasic impressions, coming from the sub-human kingdoms, particularly the third and the first; they record rajasic impressions coming from mental sources of all kinds; they are also—to a much less degree—responsive to sattvic or rhythmic impressions. Their response to these high impressions and their registration of truth, light and quality, coming from the highest sources is, however, growing. (TEV Page 82).

A TREATISE ON COSMIC FIRE:-

6. Every manifested life has its three great cycles:

Birth


Life

Death.

Appearance

growth

disappearance.

[Page 7]

Involution

evolution
obscuration.

Inert motion

activity

rhythmic motion.

Tamasic life

rajasic life
sattvic life.

(TCF Page 6-7)

Man is then closely linked with the three lower kingdoms by the best that they can provide, and they have literally given him his permanent atoms, and enabled him to manifest through their activity.  The above three groups might be studied also from the standpoint of the three Gunas:21
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1. Tamas....inertia....mineral kingdom.......physical permanent atom.

2. Rajas.....activity...vegetable kingdom...astral permanent atom.

3. Sattva....rhythm...animal kingdom........mental unit.

All these must be regarded only from the point of view of the personality, the lower self, or not-self.  In illustration of this idea, it might be pointed out that when the animal body of prehuman man was rhythmically adjusted, and had attained its highest or sattvic vibration, then individualisation became possible, and a true human being appeared in manifestation.

Each kingdom is positive to the one next below it, and between them is found that period of manifestation which bridges the two, and connects the positive and the negative.  The types of most intense rajas or activity in the mineral kingdom are found in those forms of life which are neither mineral nor vegetable but which bridge the two.  Similarly in the vegetable kingdom, the rajas period is seen in fullest expression just before the activity becomes rhythmic and the vegetable merges in the animal.  In the animal kingdom the same is seen in the animals which individualise, passing out of the group soul into separated identity.  These types of activity must be regarded as constituting for the mineral, physical activity, for the vegetable, sentient activity, and for the animal, rudimentary mental activity. (TCF Page 1134-1135).
These three lower groups achieve concretion, and enter the upward arc, through the medium of the three lower kingdoms.  The fourth group is the most important in some ways during the present cycle for it borrows from all the other six groups and is therefore the synthesis of energies taken from each and manifested.  The higher three groups are closely allied, and until a man has passed out of the period of existence wherein he is controlled by [Page 1138] that which he has borrowed from the three lower kingdoms, he cannot comprehend the nature and purpose of the three higher.  We might express the matter as follows: 

The three higher groups are sattvic.

The three lower groups are tamasic.

The fourth group, or human, is rajasic.

Again, the three higher groups are energised by three streams of force which enter along the line of the three spirillae of the logoic permanent atom.  The three lower groups are energised by energy entering by the three lowest spirillae (which we call the three lowest planes) and these spirillae energise the logoic dense body, were vitalised in the previous solar system, and are no longer in any way controlling factors in logoic existence.  The fourth group, the human, is energised by the force of the fourth spirilla, to which we give the name of buddhic energy, and this fourth group has, therefore, the problem of bringing about conditions whereby the buddhic vibrations may dominate the other, and lower, three.  It is this imposition which eventually releases the human units, and permits of their passing into the higher group.  The elemental group souls find correspondences in the higher—first, in the human kingdom in the three main groups of Egos, in whom the three types of energy predominate; again in the three main or major planetary groups, and finally in the three aspects.

Elemental group....animal kingdom.......Sattvic......Solar Logos.........Uranus.    Father aspect.

Elemental group....vegetable kingdom...Rajasic.....Planetary Logoi...Neptune.  Son aspect

Elemental group....mineral kingdom.......Tamasic...Plane devas.........Saturn.     Mother, Brahma aspect.
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The fourth or human group, unites all three lives.  The periodic manifestation of the three elemental groups (through the medium of the three lower kingdoms) is, therefore, governed by factors hidden in the nature of that great vibration which we call tamasic, or heavy rhythm.  It is the vibration of Brahma, the third aspect, the mother or matter aspect.  Their appearance, therefore, is one of a very slow manifestation, the seven subsidiary vibrations bringing in one or other of the seven groups of each group soul in a very slow alternation.  The cycles cannot be given; two things only can be said:  the appearance of these groups as units in manifestation is controlled by three factors:

1. The moon, for these are the many lunar fathers.

2. The ray in manifestation at any time.

3. The karma of the informing Life of any kingdom.

The second consideration is the karma and life-history of the planetary entity.  He sleeps and awakes; he is the embodiment of tamas, and as he progresses and evolves so do the lower kingdoms. 
(TCF Page 1137-1139).

It would interest men much if they could see and interpret some of the records in the hierarchical records, for in them men and angels, minerals and elements, animals and vegetables, kingdoms and groups, Gods and ants are specified in terms of energy formulas and by a scrutiny of these records the approximate increase of vibration in any form of any kind can be found out at any time.  This might be expressed in terms also of the Gunas; it will be found by disciples (when permitted access to the records) that they themselves, along with every other expression of the divine life, are described by a triple formula which conveys to the mind of the initiate the proportions of tamas or inertia, of rajas or activity, and of sattva or rhythm to be found in any form.  This, therefore, through correspondences, imparts knowledge as to past achievement, present opportunity and the immediate [Page 1142] future of any unit or embodied life, manifesting under any of the three aspects. (TCF Page 1141-1142).

The Sons of Mind are distinguished by the three qualities of matter as has been earlier brought out, and they have been generically called:

1. The Sons of sattvic rhythm,

2. The Sons of mobility,

3. The Sons of inertia.

These qualities are the characteristics of the three major Rays, and of the three Persons of the Godhead; they are the qualities of consciousness—material, intelligent, and divine.  They are the predominating characteristics of the chains of which our earth is one.

Earth Planetary Scheme

First Chain............Archetypal.

Second Chain........Sattvic Rhythm.
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Third Chain...........Mobility.

Fourth Chain.........Inertia.

Fifth Chain............Mobility.

Sixth Chain............Sattvic Rhythm.

Seventh Chain.......Perfection.

The factors which we have considered as affecting the different incarnating units have a vital effect on their cyclic evolution, and the ray and the three main types produce varying periodic appearance.  Certain statements have been made in occult books as to the length of time varying between incarnations.  Such statements are in the main inaccurate, for they make no allowance for Ray difference, and permit of no calculations as to whether the human unit involved is a unit of inertia, a sattvic point, or a rajasic entity.  No hard and fast rule can be laid down at this time for the general public, though such rules exist, and are governed by seven different formulas for the three main types.  Within this sevenfold differentiation, exist many lesser, and the wise student refrains from dogmatic assertion on this most peculiar and difficult subject.  The fringe of the matter has but been touched upon here.  It should be remembered that in the earlier stages of incarnation, the unit is governed mainly by group appearance, and comes into incarnation with his group. (TCF Page 1147-1148).
8. The Law of Gravitation.  This law is for the non-occult student the most puzzling and confusing of all the laws.  It shows itself in one aspect as the power, and the stronger urge that a more vital life may have upon the lesser, such as the power of the spirit of the Earth (the planetary Entity, not the planetary Logos) to hold all physical forms to itself and prevent their "scattering."  This is due to the heavier vibration, the greater accumulative force, and the aggregated tamasic lives of the body of the planetary Entity.  This force works upon the negative, or lowest, aspect of all physical forms.  The Law of Gravitation shows itself also in the response of the soul of all things to the greater Soul in which the lesser finds itself.  This law, therefore, affects the two lowest forms of divine life, but not the highest.  It emanates in the first instance from the physical sun and the heart of the Sun.  The final synthesising forces which might be regarded as forms of spiritual gravitational activity are, nevertheless, not so, but are due to the working of another law, emanating from the central spiritual Sun.  The one is purely systemic, the other a cosmic law. 
(TCF Page 1172).

ESOTERIC PSYCHOLOGY - VOLUME I:-

The mineral kingdom has the quality of activity primarily emphasized, and its two extremes are the tamasic quality, or the static inert nature of the mineral world, and the quality of radio-activity, of radiation which is its beautiful and divinely perfected expression.  The goal for all mineral atomic forms is this radio-active condition, the power to pass through all limiting and environing substances.  This is initiation, or the entering into a state of liberation, for all mineral appearances, and the organising of all forms in this kingdom under the influence of the seventh ray. (EPV I Page 197).

THE FOURTH RAY OF HARMONY THROUGH CONFLICT

Special Virtues:

Strong affections, sympathy, physical courage, generosity, devotion, quickness of intellect and perception.
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Vices of Ray:

Self-centredness, worrying, inaccuracy, lack of moral courage, strong passions, indolence, extravagance.

Virtues to be acquired:

Serenity, confidence, self-control, purity, unselfishness, accuracy, mental and moral balance.

This has been called the "ray of struggle" for on this ray the qualities of rajas (activity) and tamas (inertia) are so strangely equal in proportion that the nature of the fourth ray man is torn with their combat, and the outcome, when satisfactory, is spoken of as the "Birth of Horus," of the Christ, born from the throes of constant pain and suffering.

Tamas induces love of ease and pleasure, a hatred of causing pain amounting to moral cowardice, indolence, procrastination, a desire to let things be, to rest, and to take no thought of the morrow.  Rajas is fiery, impatient, ever urging to action.  These contrasting forces in the nature make life one perpetual warfare and unrest for the fourth ray man; the friction and the experience gained thereby may produce very rapid evolution, but the man may as easily become a ne'er-do-well as a hero.

It is the ray of the dashing cavalry leader, reckless of risks to himself or his followers.  It is the ray of the man who will lead a forlorn hope, for in moments of excitement the fourth ray man is entirely dominated by rajas; of the wild speculator and gambler, full of enthusiasm and plans, easily overwhelmed by sorrow or failure, but as quickly recovering from all reverses and misfortunes. (EPV I Page 205-206).

2. The Vegetable Kingdom
……………………

Objective agency
Water.

Subjective agency
Touch.

Quality


Rajas or activity.


(EPV I Page 234).

3. The Animal Kingdom
…………………….

Quality
Tamas or Inertia,—but in this case it is the tamasic nature of mind and not that of matter, as usually understood.  The chitta or mind-stuff can be equally tamasic.
(EPV I Page 254).

Quality:

This quality is the development of sattva or rhythm within the human kingdom.  This is really harmonious response to vibration, and leads to the integration of the unit in the whole and to the production of that "understanding" which will enable the man to eliminate all barriers in his consciousness, and to render (simply and naturally) a rhythmic and complete response to all conditions and states of awareness.  Let it ever be remembered that the secret of the quality of humanity (if I may use so cumbrous a phrase) is the power to identify the human consciousness with all other forms of consciousness and of awareness, with all forms of unconscious and instinctual response, and with all forms of the superconscious or divine sense of being.  This can ultimately be done at will. (EPV I Page 331).
9. The mineral kingdom provides that negative yet vital something which is the essence of the human permanent atom.
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The vegetable kingdom provides the negative energy for the astral permanent atom in the human kingdom.

The animal kingdom provides the negative force which when energised by positive force becomes the mental unit.

Sattva

Rhythm

Mental body
Mental Unit


Animal. 

Rajas

Activity

Astral body
Astral permanent atom

Vegetable

Tamas

Inertia

Physical body
Physical permanent atom
Mineral

A Treatise on Cosmic Fire, p. 1134. (EPV I Page 9g 414-415).
THE VEGETABLE KINGDOM
…………………..

Objective Agency
Water.

Subjective Agency
Touch.

Quality


Rajas or activity. 

(EPV I Page 424).

THE ANIMAL KINGDOM
……………………

Quality
Tamas or inertia,— but in this case it is the tamasic nature of mind and not that of matter, as usually understood.  The chitta or mind-stuff can be equally tamasic. (EPV I Page 428).

ESOTERIC PSYCHOLOGY - VOLUME II:-

Such is the program for humanity, as it concerns the unfoldment of the human consciousness.  The whole emphasis of the entire evolutionary process is, in the last analysis, placed upon the development of conscious, intelligent awareness in the life animating the various forms.  The exact state of awareness is contingent upon the age of the soul.  Yet the soul has no age from the standpoint of time, as humanity understand it.  It is timeless and eternal.  Before the soul there passes the kaleidoscope of the senses, and the recurring [Page 24] drama of outer phenomenal existence; but throughout all these occurrences in time and space, the soul ever preserves the attitude of the Onlooker and of the perceiving Observer.  It beholds and interprets.  In the early stages, when the "Lemurian consciousness" characterises the phenomenal man, that fragmentary aspect of the soul which indwells and informs the human form, and which gives to the man any real human consciousness which may be present, is inert, inchoate and unorganised; it is devoid of mind as we understand it, and is distinguished only by a complete identification with the physical form and its activities.  This is the period of slow tamasic reactions to suffering, joy, pain, to the urge and satisfaction of desire, and to a heavy subconscious urge to betterment.  Life after life passes, and slowly the capacity for conscious identification increases, with a growing desire for a larger range of satisfactions; the indwelling and animating soul becomes ever more deeply hidden, the prisoner of the form nature.  The entire forces of the life are concentrated in the physical body, and the desires then expressed are physical desires; at the same time there is a growing tendency towards more subtle desires, such as the astral body evokes.  Gradually, the identification of the soul with the form shifts from the physical to the astral form.  There is nothing present at this time which could be called a personality.  There is simply a living, active physical body, with its wants and desires, its needs and its appetites, accompanied by a very slow yet steadily increasing shift of the consciousness out of the physical into the astral vehicle. 
(EPV II Page 23-24).

ESOTERIC ASTROLOGY:-

In connection with the sun sign, the rising sign and the effect of the thoughtform relating to the moon, the position of esoteric astrology is as follows:

1. The sun sign.—This sign indicates the present problem of the man; it sets the pace or the established tempo of his personality life; it is related to quality, temperament and the life tendencies which are seeking expression during this particular incarnation, and it is suggestive of the rajasic or the activity aspect of the innate man. Fundamentally, the forces here found are indicative of the line of least resistance.

2. The ascendant or rising sign indicates the intended life or immediate soul purpose for this incarnation. It holds the secret of the future and presents the force which, rightly used, will lead the man to success. It represents [Page 19] the sattvic or harmony aspect of life and can produce right relationship between soul and personality in any one incarnation. It thus points the way to the recognition of the force of the soul.

3. The moon.—This type of force (coming from certain planets and not from the moon) indicates that which is past. It, therefore, summarises limitation and the present handicaps. It governs the physical body and shows where the prison of the soul is to be found. (EA Page 18-19).

THE RAYS AND THE INITIATIONS:-

A close consideration throughout the day as to the use and misuse of energy.  Every man should realise that in the use of energy lies direction and the treading of the Path.  It produces eventually truthful manifestation and the displaying of one's light in order that circumstances may be irradiated and fellow pilgrims helped.  Students should familiarise themselves with the "energy concept" and learn to regard themselves as energy units displaying certain types of energy.  In this connection it should be borne in mind that when spiritual energy and material energy (the two opposite poles) are brought into relationship, a third type of energy is produced, and the work of the fourth or human kingdom is to demonstrate this peculiar type.  It might serve to clarify thought if students remembered that

Superhuman entities display spiritual energy.

Subhuman entities display the energy of matter.

Human entities display soul energy.

In the perfect manifestation of these three will the plan of creation be consummated.  It should also be borne in mind that these three are nevertheless a manifestation of duality—spirit and matter—and that this is the manifestation of a great Existence and of His appearing.  Therefore, what are called the "three gunas" in Hindu philosophy are but the qualities He manifests through these types of entities.

Superhuman lives express sattva, the guna of rhythm and of harmonious response to divine urge, of perfect display of coordinated cooperation with the purpose of manifestation.

Human lives demonstrate the quality of rajas, of mobility, of constant and conscious change in order to ascertain what is the Real and through the medium of experience demonstrate the true nature of rhythmic response.

Subhuman lives express the guna of tamas or of inertia.  They work blindly and have no ability to respond consciously [Page 5] to the plan.  They are the sumtotal of the "units of inertia" just as the human units are called "the points of light moving within the square."  This may have its appeal to Masons.

This subject of the use or misuse of energy is capable of infinite expansion, and in my other books where I give you more upon the centres I have enlarged upon it.  I but seek at this time to give you that which can be of immediate use to students and thus lay the foundation for later work. (RI Page 4-5).

Most assuredly you can, for the factor of time enters in and the disciple is free to submit to its conditioning, particularly in the early stages of his discipleship; this he usually does at first, knowing nothing else to do, but the speed or the sattvic or rhythmic nature of the spiritual life eventually changes this attitude; he then works with no true consciousness of time except as it affects other people and his associates upon the physical plane. (RI Page 435).

A TREATISE ON WHITE MAGIC:-

The energy of the particular constellation or sign in which a man is born is more deeply significant than has ever yet been suggested.  It embodies or indicates his present problem, sets the pace or tempo of his life, and is related to the quality of his personality.  It governs, if I may so express it, the rajasic or activity aspect of his life during incarnation.

The ascendant or rising sign indicates the line along which his energy as a whole can flow if he is to fulfill the purpose of any incarnation.  This, of course, if rightly handled.  It holds the secret of his future, and in its symbolism and understanding he can find the clue to his life problem and an indication of what he can be and achieve.  It presents to him the type of force which will enable him to succeed.  This, when duly consummated, might be regarded as producing the sattvic, or harmony aspect of his life, for when it plays its part and is utilised, it produces harmony with the will of the soul during any particular incarnation.

In the moon influence, we have indicated the native's past.  It summarises the limitations and handicaps under which he must work, and therefore might be regarded as embodying the tamasic aspect of matter, or that which "holds back" and which—if permitted to influence unduly—will produce inertia.  In the body with which man [Page 436] is equipped lies hid the secret of past experience, and every lunar form through which we have to arrive at due expression is in itself the product or synthesis of all the past.  Let me see if I can put the present truth about astrology in such simple guise that they who know naught of this intricate science may understand. (TWM Page 435-436).
