             Initiate Disciple (generally refers to those taking the 3rd initiation)

(RI 522) The Way of the Higher Evolution has also its two phases, as has the Lighted Way.  In the early stages of the unfoldment of the Christ consciousness and in the attainment of the third initiation, the Transfiguration, the aspirant and the initiate-disciple pass along the first part of the Path of Discipleship.  In the treading of the Way of the Higher Evolution (for which we have as yet only this somewhat cumbersome name) the initiate-disciple treads the Way of Antahkarana and the Way of the Higher Initiations.  In making this statement I would again remind you that the third initiation is regarded by the Hierarchy as the first major initiation, whilst the two previous initiations are considered as only preparatory in their nature.  The training given in preparation for them, and the consequent expansions of consciousness, reveal to the initiate the nature of the soul, the scope (widespread and universal) of the divine consciousness, and his relation to the Father, the Monad.  They enable him to become the soul in manifestation to such an extent that his awareness is definitely and unalterably [Page 523] that of the soul; at the fourth initiation the soul-body, the causal vehicle, is no longer needed, and it then disappears, dissipates, and is entirely destroyed, thus leaving the initiate free to tread the Way of the Higher Evolution and to follow in the footsteps of the Christ.  He was the first of our planetary humanity to blaze the trail (is not that a phrase much used?) to the higher spheres of revelation.

Initiate-master refers to the fifth initiation

(RI 646) I would ask you to consider the relation of the fifth initiation, the fifth Ray of Science and the first Ray of Will, for there lies the key to the revelation accorded to the initiate-Master.

As you can see, we are venturing into realms far beyond your comprehension; but the effort to grasp the unattainable and to exercise the mind along the line of abstract thought is ever of value.

It must be remembered therefore (and I reiterate) that the revelation accorded to the disciple-initiate is along the line of the first Ray of Will or Power, and that is a ray which is as yet a long way from full manifestation.  From one angle, it is of course always in manifestation for it is the ray which holds the planet and all that is upon it in one coherent manifesting whole; the reason for this coherent synthesis is the evolutionary effort to work out divine purpose.  The first ray ever implements that purpose.  From another angle, it is cyclic in its manifestation; here I mean from the angle of recognised manifestation—and such is the case at this time.

(DINAI 728)  Disciples who have taken the second initiation are regarded as "probationary initiates," and only when they have taken the third initiation are they truly initiate from the standpoint of the Hierarchy. The first initiation is sometimes spoken of as the "Lemurian Initiation" and the second as the "Atlantean Initiation," but the third initiation—that of our Aryan race—is technically regarded by Them as the first initiation. This is a new angle upon which I would ask you to think. The term, therefore, of Accepted Disciple covers the stages of the first and second initiations; when a disciple has taken the third initiation, he is no longer technically an accepted disciple, even though he still remains in a Master's group until he has taken the fourth initiation. I am pointing out these technicalities so that there may be clarity and proportion in your thinking.

An Ashram is, therefore, representative of all stages of unfoldment, from the most advanced to beginners, such as those who read these instructions. The point of importance to each disciple in an Ashram is whether he can step up his consciousness and his conscious response to the ashramic vibration so that he does not hinder the planned activities of the Ashram. Must the senior and the more advanced initiate-disciples halt, or wait and step down their activities so as to give the less advanced the time and opportunity to measure up to them? The question therefore is: Do the senior disciples wait or do the junior disciples hinder?

(DINAI 96)  This experiment which I am undertaking has its dangers. The disciples in a Master's Ashram upon the inner planes know somewhat the status of their co-disciples, but they do not always carry this knowledge through into the brain consciousness. This is very largely a protective factor because they could not be trusted to handle the knowledge correctly upon the physical plane. They might be super-critical of a fellow disciple who was, temporarily, not living up to his initiation objective; they might be subtly jealous or unduly self-depreciative; they might treat the disciple who is ahead of them upon the Path of Initiation as someone superior and set apart and thereby complicate his problem and his effort; they might lose a sense of proportion as to initiation itself, as to its processes and its states, and this through too close an approach to, or a misunderstanding of, another struggling initiate-disciple. The pitfalls are many and I tell you to beware. Attend to your own life and your own business. Speculate not as to the status of the other disciples in my group who are your close cooperators and co-sharers in my experiment. Cultivate the humility which is based on understanding and vision and so serve the world, your fellow disciples and serve me also—as the major point of your contact with the Hierarchy.

Initiate-disciple stage may cover 4th(chela on thread)and 5th (chela in Aura) stages

(DINAI 754)  I would point out that in this way, the disciple begins to make a significant contribution to the life of the Ashram. Each disciple who penetrates into the aura of the Master through similarity of quality and vibratory activity enriches and intensifies the group with which he is thus affiliated. As time elapses, the Ashram of a Master becomes increasingly potent, magnetic and radiant. Within that aura the initiate-disciple carries forward his work, standing at the radiant centre of the group life and working from thence outwards in service. He is ever careful to protect that centre from any quality of his own aura which is not in harmony with the quality of the Master and to keep (as far as may be) outside his own consciousness any thoughts or desires which might disturb the group aura. When he is admitted to this stage of discipleship that is his responsibility, and such a privilege is never accorded to him unless he is able so to guard himself and the sphere of influence of which he is now a part.

(DINAII 21)  The teaching upon the etheric body naturally follows upon any instructions which I may give anent telepathic communication and the manipulation of energy by the initiate-disciple, via the centres, via the group centres and—when of very high development and initiate degree—via the planetary centres. I have not yet given you much on this theme but there is much that will later be said. I shall, however, have to deal with it only briefly and tentatively, as the majority of aspirants and disciples are not yet ready for this particular study.

(DINAII 31) Later, as the initiate-disciple makes progress and as he builds the antahkarana, the energy of the one Life, emanating from the Monad, brings in the fourth type of inspiration. To these spiritual sources of inspiration must be added lesser ones, such as mental impression, telepathically registered and coming [Page 31] from a multitude of thinkers and minds. These work both as individuals and as members of a group. There is also emotional inspiration to which—in its most easily recognisable appearance—we give the name of aspiration. All these are, esoterically considered, evocative of desire, to be transmuted into will if (and only if) "the energy of the will-to-good is the emanating principle and the actuating result of the inspired impulse; it must constitute the motivating impulse at the centre of the disciple's being." Thus spoke one of the Masters not long ago to a disciple who sought to grasp the synthetic effect of inspiration. It is the Will and its immediate evocation which is the major need of this particular group of my disciples. The hierarchical Plan is the objective of that will; the purpose of Sanat Kumara is the revelation which comes to those who demonstrate that will, and it is the strength of the divine Power which makes that will possible. Strength is to Power what desire is to aspiration, or what the personality is to the soul. It is the revelation of quality.

(DINAII 105) 3. The planning and the assignment of tasks connected with the enterprise in hand is carried forward through the medium of an ashramic, reflective meditation, initiated by the Custodian of the Plan. The Master of an Ashram does not say: "Do this" or "Do that." Together, in unison and in deep reflection the plans unfold, and each disciple and initiate sees occultly where he is needed and where—at any given moment—he must place his cooperative energy. Note my wording here. The members of an Ashram, however, do not sit down for a joint meditation. One of the qualities, developed through ashramic contact, is the ability to live always within the field of intuitive perception—a field which has been created, or a sphere of energy which has been generated, by the united purpose, the combined planning and the concentrated energy of the Hierarchy. An analogy (but only an analogy, however) would be to regard this field of reflecting, reflective and reflected energies as resembling the brain of a human being; this brain reflects the impacts of telepathic activity, the sensory perceptions and the knowledges gained in the three worlds; reflection then sets in in relation to the mental processes which are synchronised with the brain, and then follows the impartation of these reflections to the outside world. The ashramic reflective meditation is an integral part of the constantly developing perception of the disciple-initiate, and it (in its turn) is a part of the whole hierarchical reflective meditation. This latter is based upon inspiration (in the occult sense) from Shamballa. The moment a disciple can share in this constant unremitting meditation or reflection without its interfering with his service and his other lines of thought, he becomes what is called "a disciple who shall no more go out."

(DINAII 256) Just as the attitudes of the disciple to daily living and to world happenings are totally unlike that of the average man because he is living increasingly in the world of meaning, so the initiate-disciple develops an attitude to living processes and to world events which is based on character (necessarily), interpreted in the world of meaning, but to them he brings a different light to bear and a motivation—based on newly acquired knowledge and understanding—which is entirely different to the two previous conditions. The four lines of teaching are taken for granted; the initiate is supposed to have grasped and mastered all of it in some experimental and experiential measure. Now the new formulas of life must control; they are life formulas, not [Page 256] soul formulas. New knowledge must supersede the old and it will not concern that which has hitherto been regarded as the ultimate goal.

The initiate-disciple is approaching the 4th initiation

(DINAII 256)   The astral body provides no hindrance to the initiate-disciple, but provides a medium of facile contact with the Hierarchy. This is due to the fact that the link between the astral body and the buddhic consciousness becomes at this stage increasingly close. They constitute essentially a pair of opposites which will eventually fuse; then the astral body will disappear as does the soul body at a later stage of development.

(DINAII 275)  He has penetrated to the centre by passing along the antahkarana which He has Himself constructed. There He polarises Himself and takes His stand, and from thence—at the centre of the circle and within the square of service—He precipitates the energies and forces which that service demands. From these few hints you can grasp the nature of this symbol and the quality of its meaning, plus the potency of the force which (through its correct apprehension) can carry the initiate-disciple from "the unreal to the Real."

(DINAII 372)   We are not dealing here with the simple statement that thought power is an energy and that the process of thinking generates automatically an energy which produces objective forms, induces related action, and is the source therefore of all that appears or manifests. That is a platitude today, and humanity is increasingly aware of the subjective power of thought and of its consequences—objective realisation. We are to concern ourselves with that which lies behind the mental perception of the ordinary man and with the revelation which comes to the initiate disciple as he stands within the ashram and perceives—as a result of the initiatory process—the nature of the divine Plan, as it can be seen working out on various planes of our planetary existence. There are three things which the initiate notes as the new panorama unfolds in flashing light before him:

1. The point of tension which precedes revelation. There is much to be considered in relation to tension as the forerunner of initiation and its subsequent revelation.

2. The stillness by which the revealing vision is surrounded, if I may so inadequately express the idea. The revelation is given to the initiate as if there was nothing in all the world but himself (a point of tension) and a vortex of force which takes form before his eyes, revealing to him an inevitable but future activity.

3. The level upon which the revelation (apprehended at the highest possible point of consciousness for the initiate) must eventually be materialised or brought into being.

Initiation is always taken on levels of consciousness higher [Page 373] than the mental, and the initiate must not only realise the significance of the revelation but must also know the sphere of activity of which it will be the inspiration. I would have you ponder on the wording of this last sentence.

(DINAII 377)  I cannot here deal with psychic construction, with astral impulses or glamours, nor can I spend time referring to the usual astral conditions—so well known and so carefully followed by the mass of men. Each human being has eventually to make his own definite decision anent the astral plane and his release from its control, and has then to follow (for several lives) a policy of non-association with its phenomena. But the initiate-disciple receives an unique revelation and an applied conditioning which enable him to recognise it as a man-created whole or world or state of consciousness (whichever term you may care to employ) and therefore as something which must be transformed. Two things consequently emerge in his consciousness:

(DINAII 379)  You can see from this short résumé which I have given you about the results of the second point of revelation, how widely comprehensive is the entire theme of revelation as it implements, impulses and motivates hierarchical activity. Through those revelations the initiate-disciple becomes aware of the task which he must fulfil and the next immediate step which humanity must take—through one or other of its grouped masses. These revelations concern the use of the Will in implementing the evolutionary aspect of the divine purpose. In all these points of revelation the Spiritual Triad is involved, and every one of the revelations is—in a steady crescendo of illumination—the result of initiation.

All the five points of revelation are conveyed or make their impression at each initiation, but differ greatly according to the initiation taken.

Initiate disciples are trained by senior masters in preparation for transition onto a major ray.

(DINAII 383)  A would-be-initiate does not, at first, work solely under the care of the Master of a particular Ashram. Certain of the Masters (usually Masters like myself who have only lately passed through the fifth initiation) have been chosen to train and instruct aspirants on all the rays until after the third Initiation of Transfiguration.

Then and only then does the disciple-initiate pass into the Ashram of the Master of his ray— one of the senior Masters in connection with the seven major Ashrams. If he is a disciple in the Ashram of a Master Who is on one of the Rays of Attribute, the task of that Master is to prepare him for transition on to one of the major Rays of Aspect. This shifting and interchange is taking place all the time. When, for instance, the Master R. assumed the task of Mahachohan or Lord of Civilisation, His Ashram was shifted from the seventh Ray of Ceremonial Order to the third Ray of Active Intelligence; the majority of those who have taken the second and the third initiations were transferred with Him under what might be called a "special dispensation"; the rest of the members of His Ashram remained for tuition and training in service under that Master Who took His place as the central point of the seventh ray Ashram.

(DINAII 433)  The disciple has to effect the stage of penetration alone and unaided; during the process of polarisation, the Master of his Ashram is permitted to help. The stage of precipitation falls into three parts:

1. That in which a relation is set up between the initiate-disciple [Page 433] and the Initiator. The Initiator focusses the new and probably unrecognised energies within Himself and by their means sets up a spiritual rapport with the new initiate.

2. That in which the energies, transferred by the Initiator into the aura of the initiate, are precipitated by him. This is preceded by a short primary phase in which the initiate polarised the energies of which he is the recipient into whichever centre is active in any particular initiation. For the second and third initiations he polarises them or focusses them in the heart centre. After the third initiation they are focussed in the head centre, but are precipitated and distributed through the medium of the centre between the eyes, the ajna centre. This latter centre is, as you know, the directing agency of the soul within the soul-infused personality.

(DINAII 465)  I have said enough here to enable you again to resume your active position as a pledged initiate-disciple (a position which your co-disciples have ever recognised as yours), and I have shown you definitely how valuable has been to you the last immediate experience.... Though you are a trained disciple of K.H., you are still working in my Ashram, as I remain in close touch with world affairs in relation to their immediate working out, whilst K.H., being a Chohan, is more active in the handling of the deeper incentives and purposes, and of those matters which will not materialise until such time as the work done by me, and others associated with the Great White Lodge and of like rank and of lesser rank, is completed or at least well on the way to fruition.

(TEV 170)  It is also that which the other three aspects shield, and which the seven principles (expressing themselves as vehicles) protect. There are seven of these "points" or "jewels," expressing the sevenfold nature of consciousness, and as they are brought one by one into living expression, the seven subrays of the dominating monadic ray are also one by one made manifest, so that each initiate-disciple is (in due time) a Son of God in full and outer glory.

The time comes when the individual etheric body is submerged or lost to sight in the light emanating from these seven points and coloured by the light of the "jewel in the lotus" in the head, the thousand petalled lotus. Each centre is then related by a line of living fire and each is then in full divine expression.

(TEV 172)  When the cycle of evolution is nearing its close and the initiate-disciple has well-nigh run his course, the energies are all fully developed, active and vibrant, and are therefore consciously used as essential aspects of the initiate's contact mechanism. This is often forgotten and the emphasis of the student's thinking is laid upon the centres as expressions of his natural unfoldment, whereas that is of relatively secondary importance. The centres are, in reality, focal points through which energy can be distributed, under skilled direction, in order to make a needed impact upon those centres or individuals which the disciple seeks to aid. These impacts can be stimulated or vitalised at need, or they can be deliberately [Page 173] destructive, thus aiding in the liberation from substance or matter of the one to be aided.

(EH 501)  In the earlier lives of the incarnating soul and for the majority of the cycles of life experience, the soul is very slightly concerned in what is going on.  The redemption of the substance of which all forms are made goes forward under natural process and the "karma of matter" is the initial governing force; this is succeeded in time by the karma generated by the fusion of soul and form, though (in the earlier stages) very little responsibility is engendered by the soul.  That which occurs within the threefold soul-sheath is necessarily the result of the innate tendencies of substance itself.  However, as time goes on and incarnation follows upon incarnation, the effect of the indwelling soul quality gradually evokes conscience, and—through the medium of conscience, which is the exercise of the discriminative sense, developed as the mind assumes increasing control—an [Page 501] awakening and finally an awakened consciousness is evoked.  This demonstrates in the first instance as the sense of responsibility; it is this which gradually establishes a growing identification of the soul with its vehicle, the lower triple man.  The bodies become then steadily more refined; the seeds of death and of disease are not so potent; sensitivity to inner soul realisation grows until the time is reached when the initiate-disciple dies by an act of his spiritual will or in response to group karma or to national or planetary karma.

(RI 41)  B. The omniscience of the divine Whole is also brought home to the initiate through the medium of the clear cold light, and the phases of "isolated experience," as it is sometimes occultly called, is forever ended.  I would have you realise what this can mean in so far as possible to your present consciousness.  Up till the present, the initiate-disciple has been functioning as a duality and as a fusion of soul-energy and personality-force.  Now these forms of life stand exposed to him for what they essentially are, and he knows that—as directing agencies and as transitory gods—they no longer have any hold over him.  He is being gradually translated into another divine aspect, taking with him all that he has received during the ages of close relation and identification with the third aspect, form, and the second aspect, consciousness.  A sense of being bereft, deserted and alone descends upon him as he realises that the control of form and soul must also disappear.  Here lies the agony [Page 41] of isolation and the overpowering sense of loneliness.  But the truths revealed by the clear cold light of the divine reason leave him no choice.  He must relinquish all that holds him away from the Central Reality; he must gain life and "life more abundantly."  This constitutes the supreme test in the life cycle of the incarnating Monad; and "when the very heart of this experience enters into the heart of the initiate, then he moves outward through that heart into full life expression."

(RI 103)  Putting it this way, you will note how the disciple is really enjoined to recognise (with the assistance of his group) that he is essentially the Father aspect himself, the first cause, the creative will and the breath of life within the [Page 103] form.  This is a somewhat new attitude which he is asked to take, because hitherto the emphasis upon his focus has been to regard himself as the soul, reincarnating when desire calls and withdrawing when need arises.  The group life as a whole is here needed to make possible this shift in realisation away from form and consciousness to the will and life aspect or principle.  When this has begun to take place, one of the first recognitions of the initiate-disciple is that form, and his consciousness of form and its contacts (which we call knowledge), have in themselves produced a great thought-form which has summed up in itself his entire relation to form, to existence and experience in the three worlds, to matter, to desire and to all that incarnation has brought him.  The whole matter looms, therefore, over-large in his consciousness.  The detaching of himself from this ancient thoughtform—the final form which the Dweller on the Threshold takes—is called by him Death.  Only at the fourth initiation does he realise that death is nothing but the severing of a thread which links him to the ring-pass-not within which he has chosen to circumscribe himself.  He discovers that the "last enemy to be destroyed" is brought to that final destruction by the first aspect in himself, the Father or Monad (which moved originally to create that form), the Life, the Breath, the directing energising Will.  It is the will that, in the last analysis, produces orientation, focus, emphasis, the world of form, and above all else (because of its relation to the world of cause), the world of meaning.

(RI 660)  In comprehending the planetary initiatory processes as instituted by the planetary Logos, men must relate them to the great crises which have occurred in all the races of men.  Just as the initiate-disciple passes from one initiation to another through a process of continuously leaving behind those aspects of the form life which have been destroyed by him as useless, so humanity leaves behind civilisation after civilisation under the stimulus of the evolving purpose of Sanat Kumara Who initiates constantly that which is new and that which will better serve His will.  

Here DK refers to the initiate-disciple as one who has just taken the 1st initiation

(RI 671)  What is oft omitted from normal consideration is the fact that the increasing activity of these two "points of light within the head" is basically related to what is occurring in the sacral and throat centres, as the transmutative process proceeds and the energies of the sacral centre are gathered up into the throat centre—without, however, withdrawing all the energy from the lower centre; thus its normal activity is properly preserved.  The two centres in the head then become correspondingly active; the negative and the positive elements affect each other, and the light in the head shines forth; a line of light, permitting free interplay, is established between the ajna centre and the head centre, and therefore between the pituitary body and the pineal gland.  When this line of light is present and there is an unobstructed relation between the two centres and the two glands, then the first initiation becomes possible.  When this takes place, it must not be inferred that the task of transmutation going on between the lower and the higher centres and the relationship between the two head centres is fully and finally completed and established.  The line of light is still tenuous and unstable, but it is in existence.  It is the energy let loose at the first initiation and distributed into the sacral and the throat centres (via the slowly awakening head centre) which brings the transmutation process to a successful conclusion and stabilises the relationship within the head.  This process may take several lives of steadily intensifying effort on the part of the initiate-disciple.

(RI 672)  When that line of light has related the higher spiritual aspects and the lower, and when the sacral centre and the throat centre are in true related alignment, the initiate-disciple becomes a creative worker under the divine Plan and a "magical exponent" of the divine building work; he is then a constructive force, wielding energy consciously on the physical plane.  He creates forms as expressions of reality.  This is the true work of magic.

You can see, therefore, that in the creative work three energies are brought into a related activity:

1. The energy concentrated in the ajna centre and which is indicative of the personality life.

2. The energy concentrated in the head centre as a result of soul activity.

3. The energy of the seventh Ray of Ceremonial Order or Magic, making possible true creative activity under the divine Plan.

There is nothing spectacular to be told anent the first initiation; the initiate-disciple still works in the dimly lit "cave of the spiritual birth"; he has to continue his struggle to reveal divinity, primarily on the physical plane—symbolised for us in the word "Bethlehem" which means the "house of bread"; he has to learn the dual function of [Page 673] "lifting up the lower energies into the light" and—at the same time—of "bringing down the higher energies into bodily expression."  Thus he becomes a white magician.

(RI 704)  Christian theologians have made three distinct episodes out of these two initiations, but this has in no way mattered (as the initiate in the West soon learns); he now knows that the whole series of initiations, with their causes, their effects and their resultant intentions are only a sequence of processes, leading from the one to the other.  A corresponding sequence can be seen in the unfoldment of the consciousness of the human being from infancy to full maturity; each unfoldment is part of a series of revelations, as his vision of life and his capacity to experience develops.  This is true of all men from the most primitive to the advanced initiate, the difference consisting in that which each brings to the experience as the result of past effort, his point in consciousness and the quality of the vehicles through which that consciousness is developing.  With the initiate-disciple this is also the case; he enters consciously into each experience; they are integral parts of his intention.

