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THE LIGHT OF THE SOUL:-

29. The eight means of yoga are, the Commandments or Yama, the Rules or Nijama, posture or Asana, right control of life-force or Pranayama, abstraction or Pratyahara, attention or Dharana, Meditation or Dhyana, Contemplation or Samadhi. (LS Page 117).

29. The eight means of yoga are:  the Commandments or Yama, the Rules or Nijama, posture or Asana, right control of life-force or Pranayama, abstraction or Pratyahara, attention or Dharana, meditation or Dhyana, and contemplation or Samadhi.

It will be noted that these means or practices are apparently simple, but it must be carefully remembered that they do not refer to anything accomplished on one or other plane in some one body, but to the simultaneous activity and practice of these methods in all three bodies at once, [Page 181] so that the entire threefold lower man practices the means as they refer to the physical, the astral, and the mental vehicles.  This is often forgotten.  Therefore, in the study of these various means to yoga or union, we must consider them as they apply to the physical man, then to the emotional man and then to the mental man.  The yogi, for instance, has to understand the significance of right breathing or of posture as they relate to the triple aligned and coordinated lower man, remembering that it is only as the lower man forms a coherent rhythmic instrument that it becomes possible for the ego to enlighten and illuminate him.  The practise of breathing exercises, for instance, has led the aspirant frequently to concentrate upon the physical apparatus of breath to the exclusion of the analogous practice of rhythmic control of the emotional life. 

It may be of use here if (before we take up the consideration of the means, one by one) we tabulated them carefully, giving their synonyms where possible:

Means I.

The Commandments.  Yama.  Self-control or forbearance.  Restraint.  Abstention from wrong acts.  These are five in number and relate to the relation of the disciple (or chela) to others and to the outside world.

Means II

The Rules.  Nijama.  Right observances.  These are likewise five in number and are frequently [Page 182] called the "religious observances" because they relate to the interior life of the disciple and to that tie, the sutratma or link which relates him to God, or to his Father in Heaven.  These two, the five Commandments and the five Rules are the Hindu correspondence to the ten Commandments of the Bible and cover the daily life of the aspirant, as it affects those around him, and his own internal reactions.

Means III.

Posture.  Asana.  Right Poise.  Correct attitude.  Position.  This third means concerns the physical attitude of the disciple when in meditation, his emotional attitude towards his environment or his group, and his mental attitude towards ideas, thought currents and abstract concepts.  Finally, the practice of this means coordinates and perfects the lower threefold man so that the three sheaths can form a perfect channel for the expression or manifestation of the life of the spirit.

Means IV.

Right control of the life-force.  Pranayama.  Suppression of the breath.  Regulation of the breath.  This refers to the control, regulation and suppression of the vital airs, the breath and the forces or shaktis of the body.  It leads in reality to the organization of the vital body or the etheric body so that the life current or forces, emanating from the ego or spiritual man on his own plane, [Page 183] can be correctly transmitted to the physical man in objective manifestation.

Means V.

Abstraction.  Pratyahara.  Right withdrawal.  Restraint.  Withdrawal of the senses.  Here we get back of the physical and the etheric bodies, to the emotional body, the seat of the desires, of sensory perception and of feeling.  Here can be noted the orderly method which is followed in the pursuit of yoga or union.  The physical plane life, external and internal is attended to; the correct attitude to life in its triple manifestation is cultivated.  The etheric body is organized and controlled and the astral body is re-oriented, for the desire nature is subdued and the real man withdraws himself gradually from all sense contacts.  The next two means relate to the mental body and the final one to the real man or thinker.

Means VI.

Attention.  Dharana.  Concentration.  Fixation of the mind.  Here the instrument of the Thinker, the Real Man, is brought under this control.  The sixth sense is coordinated, understood, focussed and used.

Means VII.

Meditation.  Dhyana.  The capacity of the thinker to use the mind as desired and to transmit to the brain, higher thoughts, abstract ideas, and idealistic concepts.  This means concerns higher and lower mind.

[Page 184] 

Means VIII.

Contemplation.  Samadhi.  This relates to the ego or real man and concerns the realm of the soul.  The spiritual man contemplates, studies or meditates upon the world of causes, upon the "things of God."  He then, utilizing his controlled instrument, the mind (controlled through the practise of concentration and meditation) transmits to the physical brain, via the sutratma or thread which passes down through the three sheaths to the brain, that which the soul knows, sees and understands.  This produces full illumination. 
(LS Page 180-184).

2. Sustained concentration (dharana) is meditation (dhyana). (LS Page 237).

2. Sustained Concentration (dharana) is meditation (dhyana).

Meditation is but the extension of concentration and grows out of the facility a man achieves in "fixing the mind" at will on any particular object.  It falls under the same rules and conditions as concentration and the only distinction between the two is in the time element.

Having achieved the capacity to focus the mind steadily upon an object, the next step is developing the power to hold the mind stuff or chitta unwaveringly occupied with that object or thought for a prolonged period.  The Purana quoted above continues:

"An uninterrupted succession of presented ideas single in intent upon His form, without desire for anything else, that, O King, is contemplation.  It is brought about by the first six aids of yoga."

The word contemplation here is synonymous with meditation.  This meditation is still with seed or with an object.  

Dvivedi says in his comment on this sutra:

"...  Dhyana is the entire fixing of the mind on the object thought of (to the extent of making it one with it).  In fact, the mind should, at the time, be conscious only of itself and the object."  The man's attitude becomes pure fixed attention; his physical body, his emotions, surroundings, and all sounds and sights are lost sight of and the brain is conscious only of the object which is the topic or seed of meditation, and the thoughts which the mind is formulating in connection with that object. (LS Page 247).

In the two stages of dharana and dhyana, of concentration and of meditation, the mind is the important factor and is the producer in the brain.  A great Hindu teacher, Kecidhvaja, expresses this idea in the following words:

"The soul has the means.  Thinking is the means.  It is inanimate.  When thinking has completed its task of release, it has done what it had to do and ceases."  (From the Vishnu Parana.  VI.  7:90.) (LS Page 248).

A TREATISE ON COSMIC FIRE:-

It might be wise here to point out that this triple manifestation of fire demonstrates in the astral and mental bodies likewise, having to do with the substance of those bodies.  We might express this fire in its triple manifestation as the sumtotal of the essential fire, or life activity of the third Logos.  It should be carefully borne [Page 62] in mind that the manifestation of the work of the three Logoi is the expression of the mind of some cosmic Entity.  In the same way, the seven planetary Entities, the seven Heavenly Men, are seven Logoi (likewise cosmic Beings) Who in Their totality form the Body of the threefold Logos.  We have, therefore:

1. The undifferentiated Logos—a cosmic Entity.

2. The Logos, threefold in manifestation:

a. The cosmic Lord of Will Power.

b. The cosmic Lord of Love and Wisdom.

c. The cosmic Lord of Active Intelligence.

3. The triple Logos, sevenfold in manifestation., i.e. The seven planetary Logoi.18,19,20 

19: "I have already said in speaking of this Logos, that it was quite possible that it was the Logos that appeared in the shape of the first Dhyan Chohan, or planetary Spirit, when the evolution of man was recommenced after the last period of inactivity on this planet, as stated in Mr. Sinnett's book, Esoteric Buddhism, and after having set the evolutionary current in motion, retired to the spiritual plane congenial to its own nature, and has been watching since over the interests of humanity, and now and then appearing in connection with a human individuality for the good of mankind.  Or you may look upon the Logos represented by Krishna as one belonging to the same class as the Logos which so appeared.  In speaking of himself  Krishna says, (chap. x, verse 6):

"The seven great Rishis, the four preceding Manus, partaking of my nature were born from my mind:  from them sprang, was (born) the human race and the world."

He speaks of the sapta Rishis and of the Manus as his manasaputras, or mind-born sons, which they would be if he was the so-called Prajapati, who appeared on this planet and commenced the work of evolution."--The Theosophist, Vol. VIII, p. 443. (TCF Page 61-62).

All these bodies—the body of a man, a planetary Logos, and a solar Logos—are the product of desire originating on the planes of abstract mind, whether cosmic, systemic, or mind in the three worlds, whether cosmic desire-mind or human desire-mind, and all their bodies are "Sons of Necessity," as H. P. B. so aptly expressed it.35,36 
36: "This whole solar system being conceived of as one vast mechanism, with an exquisite adjustment of its parts in all major details, is only the physical expression of Vishnu, or the ethereal basic substance, as we may understand the word for the present.  All the harmonies observable in the manifested cosmos are only the result of the harmoniously working energies that resolve ether into the expression that we recognise.  All planets, worlds, human beings, etc., are only parts of the body, each functioning in subordination to the law which governs the whole.  The evolution, preservation and destruction of the world is therefore one vast process called Yagna, which takes place in the body of Yagna Purusha, or the psychical body of nature.  Humanity taken collectively is the heart and brain of this Purusha and therefore all the Karma generated by humanity, physical, mental, or spiritual, determines mainly the character of this Yagnic process....Sri Krishna therefore calls the process the Yagnic life that he has been giving out to Arjuna as Yoga (1st Sloka 4th Chr).  In fact, Yoga and Yagna are very closely allied and even inseparable, though at the present day people seem to disconnect the two.  Yoga derived from the root Yuj to join means an act of joining.  Now as the heart is the great centre in man, likewise the Yogee of the heart keeps his central position in the universe and hence his individuality.  The individuality or the Higher Manas being the pivot of the human constitution or the centre on which two hemispheres of higher and lower existence turn as I have already said, the Yogee of the heart has a heavenly dome above and earthly abyss below and his yoga becomes twofold as a consequence.  He joins himself on to the thing above in dhyana and the thing below in action.  The word yagna derived from the root Yaj—to serve also means a twofold service, service done to the thing above through service done unto its expression the thing below."—Some Thoughts on the Gita, pp. 18, 134. (TCF Page 81).

A HUMAN BEING

Entity manifesting


The thinker, a Dhyan Chohan

Body of manifestation


Physical body.

Receptive centre


The spleen.

Surface radiation or emanation

Health aura.

Movement produced


Atomic rotation.

Distributive effect


Human etheric radiation (felt by environment).
(TCF Page 84).

c. The solar Logos is distinguished by His activity on all the planes of the solar system; He is the sumtotal of all manifestation, from the lowest and densest physical atom up to the most radiant and cosmic ethereal Dhyan Chohan.  This sevenfold vibratory measure is the key of the lowest cosmic plane, and its rate of rhythm can be felt on the cosmic astral, with a faint response on the cosmic mental.  Thus the life of the logoic existence on cosmic levels, may be seen paralleling the life of a man in the three worlds, the lowest of the systemic planes. (TCF Page 256).

The Divine Manasaputras,13,14 Who are known in the Secret Doctrine by diverse names, are the Mind-born Sons of Brahma, the third aspect logoic.
13: In the Secret Doctrine the Heavenly Men are spoken of as:

1. Agents of creation.  They are the totality of manifestation.—S. D., I, 470.

2. They are pre-cosmic.—S. D., I, 470.

3. They are the sumtotal of solar and lunar entities.—S. D., I, 152, 470.  Compare II, 374.

4. They are the seven Biblical Archangels.

They are the seven Forces or creative Powers.

They are the seven Spirits before the Throne.

They are the seven Spirits of the Planets.—S. D., I, 472, 153.

5. In Their totality They are the Secret Unpronounceable Name.—S. D., I, 473.

6. They are the collective Dhyan Chohans.—S. D., I, 477.

7. They are the seven Kumaras.  The seven Rishis.—S. D., I, 493.  III, 196, 327.

8. They are the Sons of Light.—S. D., I, 521, 522.

9. They are the Hierarchy of creative Powers.—S. D., I, 233.

10. They are the veiled synthesis.—S. D., I, 362.

11. They are our own planetary deities.—S. D., I, 153.

12. They are all men, the product of other worlds.—S. D., I, 132.

13. They are closely connected with the seven stars of the Great Bear.—S. D., I, 488.  S. D., II 332.  II, 579, 668.  S. D., III, 195.

14. They are symbolised by circles.—S. D., II, 582.

15. They are collectively the fallen Angels.—S. D., II, 284, 541. (TCF Page 270).

If the student here substitutes for the words, Monad, Ego and personality, the three aspects of the Logos, and will bear in mind that as yet all that he can ascertain or cognise is the lowest of the logoic manifestations—the personality—it will be apparent why so much must remain mysterious to even the higher grades of initiates, and why even the perfected Dhyan Chohan cannot penetrate the secrets of the Logos outside His system.89  They [Page 610] can cognise much concerning Agni, the Lord of Fire, but until They can contact that of which He is an emanation, a reflection or a ray, there is a limit to what may be known. (TCF Page 609-610).

The building devas96 are the Ah-hi, or Universal Mind.  They contain within their consciousness the plan logoic, [Page 616] and inherently possess the power to work it out in time and space, being the conscious forces of evolution. 

96 Devas.  "...he would have (1) divided the Devas into two classes—and called them the "Rupa-devas" and the "Arupa-devas" (the "form" or objective, and the "formless" or subjective Dhyan Chohans; and (2) would have done the same for his class of "men" since there are Shells and "Mara-rupas"—i.e. bodies doomed to annihilation.  All these are:

(1) "Rupa-devas"—Dhyan Chohans, having forms.
|
Ex-men.

(2) "Arupa-devas"—Dhyan Chohans, having no forms.
|
Ex-men.

(3) "Pisachas"—(two-principled) ghosts.

(4) "Mara-rupa"—Doomed to death (three principled).

(5) Asuras—Elementals—having human form.
|
Future men. 

(6) Beasts—Elementals second class—animal elementals.
|
Future men. 

(7) Rakshasas—(Demons) Souls or Astral Forms of sorcerers; men who have reached the apex of knowledge in the forbidden art.  Dead or alive they have, so to say, cheated nature; but it is only temporary—until our planet goes into obscuration, after which they have nolens volens to be annihilated.

It is these seven groups that form the principal divisions of the Dwellers of the subjective world around us."—Mahatma Letters to A. P. Sinnett, 107. (TCF Page 615-616).

Of the higher Fires (the Lords of the four higher planes) I do not seek to deal, for it only profits us to [Page 632] study the construction of thought-forms in the three worlds through the medium of deva essences; these are vitalised and manipulated by the Builders, the Dhyan Chohans, the Heavenly Men through the force of Their Life, through Their knowledge of the logoic Will or purpose, and through the power of Their psychic nature.  Thus They are occupied in building the logoic physical body, and in carrying out His plans in that body, in this way fulfilling the purpose for which He incarnated.  Their work is infinitely greater than this, for it lies primarily on cosmic levels, but this is what concerns us, and all that we can, in any way grasp.  Man in the three worlds of human endeavour works at two things:

First.  The building of his body of manifestation, a threefold body.

Second.  The construction of thought-forms, which he builds of mental matter and vitalises by desire, and which he holds within his aura, thus constructing a tiny system of his own. (TCF Page 631-632).

Group C. Agnichaitans.  In considering these groups of Agnichaitans, we must remember that we are dealing with that manifestation of the Logos with which exoteric science is dealing, and that as regards Group C, science is already making fair progress in the accumulation of knowledge; it remains yet for science to [Page 638] acknowledge the "entified" nature of substance,8,9 and thus account for the life that energizes the substance of the three lower subplanes.  This recognition by science that all forms are built of intelligent lives will come about when the science of magic begins again to come to the fore, and when the laws of being are better understood.  Magic concerns itself with the manipulation of the lesser lives by a greater life; when the scientist begins to work with the consciousness that animates substance (atomic or electronic), and when he brings under his conscious control the forms built of this substance, he will gradually become cognizant of the fact that all entities of all grades and of varying constitutions go to the construction of that which is seen.  This will not be until science has definitely admitted the existence of etheric matter as understood by the occultist, and until it has developed the hypothesis that this ether is in differing vibrations.  When the etheric counterpart of all that exists is allocated to its rightful place, and known to be of more importance in the scale of being than the dense vehicle, being essentially the body of the [Page 639] life, or vitality, then the role of the scientist and the occultist will merge. 

9: An atom is an entified abstraction.—S. D., I, 559-560.

a. The informing entity of the system is the Logos.

b. The informing entity of a plane is its raja-Lord.

Such as Indra, Agni, Varuna, Kshiti.

c. The informing entity of a planet is its planetary Logos.

d. The informing entity in the Microcosm is a Dhyan Chohan.

e. The informing entity in the causal body is the Divine Thinker.

f. The informing entity in a physical atom is an elemental life.

Fire is in all things.—S. D., I, 146; II, 258.

a. The informing entity is Fire.—S. D., I, 145, 146.

b. The matter of the form is permeated with fire.—S. D., I, 112.

c. The developing mind is cosmic fire.—S. D., I, 114. (TCF Page 637-639).

The question of these Fire Dhyanis and their relation to man is a most profound mystery, and the entire matter is so clothed in intricate legends that students are apt to despair of ever arriving at the desired, and necessary clarity of thought.  Not yet will it be possible entirely to dispel the clouds which veil the central mystery, but perhaps, by due tabulation and synthesis, and by a cautious amplification of the data already imparted, the thoughts of the wise student may become somewhat less confused. (TCF Page 680).

Let us be quite clear in our minds just what we are in process of considering.  We are dealing with:

1. That fifth state of consciousness called the mental plane,

2. The substance of that plane as it exists in its dual aspect, rupa and arupa,22

3. The lives who ensoul that matter, especially in their relation to man,

4. The Egos or the self-conscious units who form the middle point in manifestation,

5. The building of the causal body, the opening of the egoic Lotus, and the construction of those groups we call egoic groups,

6. The individuality of those Existences whom we call:

a. Agnishvattas.

b. Manasa devas.

c. Fire dhyanis.

d. Solar angels, or solar Pitris.

e. The Asuras.

and many other names mentioned in the occult books. (TCF Page 682).

It is on the mental plane (the reflection in the three worlds of the third and fifth states of Pleroma), that the full force of etheric vitality is felt.  A hint as to the [Page 684] significance of this may be found in the fact that the etheric body of man receives, and transmits prana directly to the physical body, and that the vitality of the physical frame is to be gauged largely by the condition and action of the heart.  The heart circulates vitality to the myriads of cells that constitute the dense physical sheath; something analogous is seen in the fact that these fire devas are "the Heart of the Dhyan chohanic body,"23 for their energy comes from the spiritual sun, in the same sense that the energy of the pranic devas of the etheric body comes from the physical sun.  This energy of the Agnishvattas manifests on the mental plane, the gaseous subplane of the cosmic physical just as the energy of the etheric centres on the fourth etheric subplane manifests first and potently on the gaseous matter of the physical body.  This is why the Sons of Wisdom, embodying the buddhic principle, the life force, or love aspect, are nevertheless known on the fifth plane as the self-conscious principles; buddhi uses manas as a vehicle, and occult writers often speak in terms of the vehicle.  The Ego, or the self-conscious Identity is in essence and in truth Love-Wisdom, but manifests primarily as intelligent consciousness. (TCF Page 683-684).

If the student endeavours to dissociate our solar system from that which preceded it, and if he considers the pralaya at the close of this mahamanvantara to be a final one, and the utter consummation of all things, he errs.  In the preceding system the cosmic physical plane attained a certain vibratory capacity, and the devas of the internal furnaces became (relatively speaking) highly evolved, the "fires of matter" then blazing forth.  Certain Existences attained self-consciousness in that earlier system, and are the "nirvanis" spoken of by H. P. B.26  As might be expected, they are characterised by active intelligence, achieved and developed by means of material evolution during a previous mahamanvantara. They [Page 687] are the Manasa devas and in their totality are the vehicles of the Divine mind, the dhyan-chohanic forces, the aggregate of the Ah-hi.  In this solar system the vibration of the cosmic astral plane is becoming dominant, and through that vibration, travelling via the fourth cosmic ether (whereon as earlier stated are the etheric centres of the planetary Logoi) and our systemic astral plane, certain eventualities become possible.  The "Sons of desire," logoic or human, can learn certain lessons, undergo certain experiences, and add the faculty of love-wisdom to the intelligence earlier gained. (TCF Page 686-687).

Our present solar Angels or fire devas will then have a position analogous to that of the lunar Pitris now, for all will form a part of the divine consciousness, and yet, will be esoterically considered as "below the threshold" of consciousness.  Man has to learn to control, guide and use the deva substances of which his lower sheaths are made; this goal involves the development of full self-consciousness, which is brought about through the agency of the solar Angels or builders and vitalisers of the egoic body; they are those through whom self-consciousness becomes a fact.  In the next solar system they too will no longer embody the type of consciousness towards which man aspires; he will have to rise to still greater realisations, and again by occultly "putting his foot upon" them these higher realisations will become possible.  In this solar system he has to mount by the putting his foot upon the serpent of matter.  He rises by domination of matter and becomes himself a serpent of wisdom.  In the next solar system he will mount upward by means of the "serpent of wisdom," and by the domination [Page 689] and control of the Agnishvattas, achieve something of which even the illuminated mind of the highest Dhyan-chohan can not yet conceive.

a. The Fifth Principle.

The solar Angels are the Pitris, the builders of the body of the Ego, and the producers of individualisation or the realised consciousness, the Agnishvattas, the great devas of Mind.

Certain broad and general affirmations have been laid down with the purpose in view of opening up this stupendous and practical subject, and in an endeavour to link up this solar system in its fundamental manasic aspect with the past and the future.

The section we are now approaching concerns the development of the divine Manasaputras, viewing them as a collective whole, containing the Divine Mind, and considering the individual Monad, who responds to Their life as a part of the body of these Dhyani Buddhas.

(a.) Cosmically considered.  An occult sentence has its place here.  It holds the key to the mystery of the fivefold Dhyanis:

"The higher Three in cyclic unison sought to know and to be known.  The lower Three (for we count not here the eighth) knew not nor saw; they only heard and touched.  The fourth had not a place.  The Fifth (which also is the fourth) formed at the middle point a cosmic TAU, which was reflected on the cosmic Seventh." (TCF Page 688-689).

At the coming in of the Manasadevas to produce self-consciousness and to bring about the incarnation of the divine Egos, four things occur on that plane.  If the student adds to these four those which have been already imparted in various occult books anent the effect of individualisation on animal man and his appearance as a self-conscious identity on the physical plane, a working hypothesis is provided whereby man can scientifically undertake his own unfoldment.  These four are given in the order of their appearance in time and space:

First.  There appear upon the third subplane of the mental plane certain vibratory impulses—nine in number—corresponding to the fivefold vibration of these Manasadevas in conjunction with the fourfold vibration set up from below and inherent in the matter of this subplane, the fifth from the lower standpoint.  This produces "the ninefold egoic lotus," which is at this stage tightly closed, the nine petals folded one upon the other.  They are vibrant, and scintillating "light" but not of excessive brightness.  These "lotus buds" are in groups, according to the influence of the particular ones of the fivefold Dhyanis Who are acting upon it and Who form it out of Their own substance, colouring it faintly with the "fire of manas."…….. (TCF Page 708).

At the same time, the three permanent atoms are enclosed within the lotus, and are seen by the clairvoyant as three points of light in the lower part of the bud, beneath [Page 710] the central portion.  They form at this stage a dimly burning triangle.  The causal body, though only in an embryonic condition, is now ready for full activity as the eons slip away, and is complete in all its threefold nature.  The matter aspect, which concerns the material form of the man in the three worlds, or his active intelligent personal self call be developed and controlled through the medium of the mental unit, the astral permanent atom and the physical permanent atom.  The Spirit aspect lies concealed at the heart of the lotus, in due course of time to stand revealed when the manasadevas have done their work.  The will that persists forever is there.  The consciousness aspect embodying the love-wisdom of the divine Ego as it reveals itself by the means of mind is predominantly there, and in the nine petals and their vibratory capacity lies hid all opportunity, all innate capacity to progress, and all the ability to function as a self-conscious unit, that entity we call Man.37  Mahadeva sits at the heart, Surya or Vishnu reveals Him in His essence as the Wisdom of Love and the Love of Wisdom, and Brahma, the Creative Logos makes that revelation possible.  The Father in [Page 711] Heaven is to be revealed through the Christ, the Son, by the method of incarnation made possible through the work of the Holy Spirit.  All this has been brought about by the sacrifice and instrumentality of certain cosmic entities who "offer Themselves" up in order that Man may be.  From their very essence, they give out that which is needed to produce the individualising principle, and that which we call "self-consciousness," and thus enable the divine Spirit to enter into fuller life by means of limitation by form, by means of the lessons garnered through a long pilgrimage, and through the "assimilation of manifold existences." 

37: The Solar Lord, the Divine Ego.  Of the two courses of soul development referred to by H. P. B. in her "Voice of the Silence" as the path of "Dhyana" and "Dharma" or the "Paramitas," Ramayana is based upon the latter.  The "Seven Portals," referred to in the book of the same name, correspond very probably to the seven cantos of this sacred poem.  But I have read only the first canto, and I shall give you the analysis of it, so far as I know.  Excluding the preface to the poem, the first thing, in the first canto, is a description of the peculiar circumstances that attended Rama's birth in Dasaratha's family.  Dasaratha is, as you all know, a descendant of solar kings, who began to rule over this earth from the time of Manu the Vyvaswatha.  As his name implies, he is a king whose car can travel in ten directions, or taking the occult microcosmic sense he is king of the human body, which has ten senses of action and perception that connect it with the ten directions.  You are thoroughly familiar with the idea that our ancient philosophers used to describe the body as a town with nine gates.  The nine gates are, as you know, the nine orifices of the human body.  If you add to the nine one more for the orifice known as the Brahma-rundra or the door of Brahma, you get ten gates corresponding to the ten directions.  The word "Dasaratha" indicates the consciousness connected with our senses, which consciousness is inferior to the consciousness which we call mind.—The Theosophist, Vol. XIII, p. 340. (TCF Page 709-711).

c. On Incarnation.

(a.) Cosmic, Planetary and Human.  We leave now the consideration of self-consciousness, as it is produced through the medium of the particular type of deva substance which the Agnishvattas provided for the body of the Ego, and pass on to the study of incarnation, cosmic, planetary and human.  A hint as to the constitution of these solar Pitris and Manasadevas may come to the student who ponders upon the place of the egoic unit in the body of the planetary Logos, and in the particular centre of which it forms a component part.  These Manasadevas and Dhyan Chohans who produce self-consciousness in man are indeed the energy and substance of the cosmic Heavenly Man. (TCF Page 732).
These lunar Pitris embody the substance of man's lower bodies, just as the solar Pitris sacrifice themselves to give him his egoic body, and his consciousness.55,56,57  They are substance in its dual aspect, and the Lunar Pitris in their higher grades are the positive energy of atomic substance, and in their lower are the negative [Page 780] aspect of the same substance.  They might be considered, in connection with man, as triple in their ranks:

a. The highest group of all receives the energy from the higher levels, and ensouls the spirillae of the three permanent atoms.

b. The second group, being the positive energy that attracts, builds and forms the body of man on the three planes.

c. The lowest group are the negative aspect of energised substance and the matter of the three sheaths. 

55: The Ego is described thus in the Secret Doctrine:  Each is a pillar of Light. Having chosen its vehicle, it expanded, surrounding with an akashic aura the human animal, with the Divine Principle settled within the human form."—S. D., III, 494.

They are the Fire Dhyanis, and emanate from the Heart of the Sun."—S. D., II, 96.

Read the words of the Commentary on S. D., II, 96.

They are the Sons of Fire and fashion inner man.—S. D., II, 114. (TCF Page 779-780).

(b) The evolution of the petals.  The building of the causal body is the result of dual energy, that of the lower self with its reflex action upon the higher unit, and that of the natural energy of the self as it makes its direct impress upon the substance of the egoic lotus.  It should here be remembered that, subtle though the material may be, the egoic lotus is as truly substance of a particular vibration as is the physical body, only (owing to its rarity) physical plane man regards it practically as nonsubstantial.  It is in fact, as earlier pointed out, the result of the dual vibration of the fivefold Dhyanis or Gods in conjunction with the fourfold Quaternary, or the Pitris of the lower vehicles.  Through a conscious effort of the planetary Logoi, these Dhyanis and lower Pitris are brought into a close relationship.  This produces (upon the third subplane of the mental plane) a ninefold vibration or whorl in the gaseous matter of the plane—for this is the cosmic gaseous subplane—which, after a certain period of persistence, assumes the form of a nine-petalled lotus.  This lotus is folded over in bud shape upon the central point, or heart of the lotus—that spark of electric fire which by its action or innate vitality working upon the substance of the lotus, attracts to itself sufficient of that substance to form three inner petals, which closely shield the central spark; these are nevertheless of the same substance or essence as the nine other petals.  The student must be careful not to materialise his concept too much and it might therefore be wise for him to view this manifestation from other angles and employ other terms to express the same idea………………….. (TCF Page 815).

………………………… The goal for the devas (below the rank of solar Pitris) is individualisation, and their objective is to become men in some future cycle.  The goal for a man is initiation, or to become a conscious Dhyan Chohan, and in some distant cycle to do for the humanity of that age what the solar Pitris have done for him, and make their self-conscious expression a possibility.  The goal for a solar Pitri is, as said earlier, to become a logoic Ray.66 (TCF Page 835).

The totality of Dhyan Chohans of the fifth or spiritual kingdom are occupied with the working out into active manifestation of the will and purpose of the planetary Logos. (TCF Page 1043).

Yet all can be expressed in terms of negative and positive [Page 1046] force, manifesting as rotary or spiral activity.  The lesser cycle can, from certain angles of vision, be regarded as appertaining to the rotary activity of certain atomic forms, and the greater cycles, which are so much more difficult for man to follow, as relating to the spiral action of the enclosing Life of the greater sphere.  Every atom is part of a greater whole, even the solar atom is not a separated Life but a fragment of an immensity of Existence beyond the ken of man, and which is but dimly cognised by the most advanced Dhyan Chohan. 
(TCF Page 1046).

Many more names might be given but these will suffice to indicate the general nature of these energy summations, under which all the members of the human family are gathered and placed according to:

a. Their rhythm,

b. Their quality,

c. Their heat,

d. Their light,

e. Their magnetic influence,

f. Their radiation,

g. Their activity.

This tabulation is but an extension of the major one which grouped all Egos under the divisions of colour, sound and vibration.  A similar enumeration has also grouped the atoms in the other kingdoms of nature, and [Page 1082] even the Dhyan Chohans of the highest rank find their place in the hierarchical archives of this fifth (or third) department. (TCF Page 1081-1082).

It will, therefore, be apparent that the power of man to conceive of these whirling constellations, to measure their interaction, and to realise their essential unity is not as yet great enough.  We are told that even to the [Page 1085] liberated Dhyan Chohan the mystery of that which lies beyond his own solar Ring-Pass-Not is hid. (TCF Page 1084-1085).

A solar Logos uses for His energy centres the planetary schemes, each of which embodies a peculiar type of energy, and each of which, therefore, vibrates to the key of the logoic solar Angel, of which the human solar Angel is a dim reflection.  It is interesting here to note that as the human solar Angel is a unity, manifesting through three tiers of petals, the logoic correspondence is even more interesting, for that great cosmic Entity demonstrates on the cosmic mental plane as a triple flame working through seven tiers of petals, and it is the energy from these seven circles of energy which pulsates through the medium of any scheme.  All this is hidden in the mystery of the ONE ABOUT WHOM NAUGHT MAY BE SAID, and it is not possible for men to solve it,—the truth being obscure to even the highest Dhyan Chohan of our system. (TCF Page 1161).

These groups are seven in number and pass into manifestation [Page 1184] through what is for them a great door of Initiation.  In some of the occult books, these seven groups are spoken of as the "seven cosmic Initiates Who have passed within the Heart, and there remain until the test is passed."  These are the seven Hierarchies of Beings, the seven Dhyan Chohans.  They spiral into manifestation, cutting across the fourfold cross, and touching the cruciform stream of energy in certain places.  The places where the streams of love energy cross the streams of will and karmic energy are mystically called the "Caves of dual light" and when a reincarnating or liberated jiva enters one of these Caves in the course of his pilgrimage, he takes an initiation, and passes on to a higher turn of the spiral. (TCF Page 1183-1184).

3. Adaptation of the form to the life.

This is the process of gradually providing forms which are due expressions of the indwelling consciousness which is the great purpose of what we call "Mother Nature"; this she does, working under the Law of Attraction which we are considering.  This law, therefore, governs two aspects of unfoldment, that which concerns the soul or consciousness aspect and that relating to the Spirit on its own plane.  It is the cause of that continuous cycle of form taking, of form utilisation and of form rejection which characterises the incarnations of every kind and type of living being.  The student should here remember that the Existences who are the attractive force in manifestation, the Dhyan Chohans, are seven in number, and that, therefore, the quality of the vehicles which form Their bodies will have the sevenfold variation according to the specific nature of the Lords of Life. (TCF Page 1188).

In considering this question of the adaptation of the form to vibration, or the construction of a vehicle which will be a fitting instrument for spirit, the following factors must be borne in mind:

1. That it is the quality of the indwelling life which decides the type of form.

2. That these qualities are the sumtotal of the attributes of divinity which the indwelling life has succeeded in unfolding.

3. That these qualities—as may well be surmised—fall into the usual septennate.

4. That they fall also into two groups, those which concern the lower principles, and are, therefore, four in number, and those which concern the higher and middle and are, therefore, three.

This is true of all men, of the Heavenly Men and of the solar Logos likewise, and there is a mysterious analogy concerned in the manifestation of the three higher principles in man (which may be considered as demonstrating through the perfected Adept, the Bodhisattva) and the three higher principles of the solar Logos as they demonstrate through the major three aspects.  They form but one principle showing forth in three ways.  So it is with the unmanifested Monad (unmanifested from the standpoint of the lower man).  That Monad can—at a certain very advanced stage in evolution, and one far beyond that of the Adept—have its triple simultaneous manifestation, and show forth as a Master in the three worlds, as a Bodhisattva on His own plane and as the emancipated Dhyani Buddha; yet these Three will be but One, will be [Page 1193] the result of a great spiritual vibration and will perform the triple work which may (from the standpoint of the three worlds) appear as the work of three separate great Existences.  They are forms of three monadic "vestures," worn by the one Monad as a man wears his three bodies simultaneously, and functions in them separately.30 (TCF Page 1192-1193).

I. Whilst in manifestation and therefore during the period of an entire solar system, it is not possible for the highest Dhyan Chohan to think in terms of the negation of organised substance and of the non-existence of form.  The goal of realisation for man is consciousness of the nature of the Soul, the medium through which the Spirit [Page 1232] aspect, ever works.  More it is not possible for him to do.  Having learnt to function as the soul, detached from the three worlds, man then becomes a conscious corporate active part of that Soul which permeates and pervades all that is in manifestation.  Then, and only then, the pure light of Spirit per se becomes visible to him through a just appreciation of the Jewel hidden at the heart of his own being; then only does he become aware of that greater Jewel which lies hidden at the heart of solar manifestation.  Even then at that advanced stage all that he can be aware of, can contact and visualise, is the light which emanates from the Jewel and the radiance which veils the inner glory. 
(TCF Page 1231-1232).

ESOTERIC ASTROLOGY:-

12. "There are seven chief groups of such Dhyan Chohans. They are the primeval seven Rays.... Hence there are seven chief planets, the spheres of the indwelling seven Spirits, under each of which is born one of the human groups." (S.D. I. 626.) (EA Page 637).

THE PLANETS

1. "There are seven chief planets, the spheres of the indwelling seven Spirits. These seven Spirits are:

a. The seven chief groups of Dhyan Chohans.

b. The seven Primeval Rays." (S.D. I. 626.) (EA Page 642).

30. "The seven planetary Spirits or Angels ... are identical with the Dhyan Chohans of the esoteric doctrine and have been transformed into the archangels and the Spirits of the Presence by the Christian Church." (S.D. III. 160.) (EA Page 646).

The Human Being

Entity manifesting.—


The Thinker, a Dhyan Chohan.

Body of manifestation.—

Physical body.

Receptive Centre.—


The spleen.

Surface radiation or emanation.—
Health aura.

Movement produced.—


Atomic rotation.

Distributive effect.—


Human etheric radiation. (Felt by environment.)  (EA Page 655).
CAPRICORN—TENTH SIGN OF THE ZODIAC

Reference in The Secret Doctrine

1. "The Dhyanis were connected with the Crocodile and their abode in Capricornus." (I. 239.)

2. "Capricorn is the 10th sign of the zodiac ... and has in it 28 stars." (II. 609. 612.)… (EA Page 676).

