ANTAHKARANA – ANTAHKARANAS
Hits: 367

Antahkarana: 366

Antahkaranas: 1 (page 55)
DISCIPLESHIP IN THE NEW AGE - VOLUME I:-

4. The Educators of the New Age will come next. Their service is along the line of culture and they will work to bring in the new type of education. Their emphasis will be upon the building of the Antahkarana and upon the use of the mind in meditation. Again—much of this new educational science will be given in the fifth volume of the series. They will act as communicators and [Page 38] transmitters of two aspects of divine energy—knowledge and wisdom. These must be thought of in terms of energy. This fourth group (whose work is concerned with the education of the masses) is a direct intermediary between the higher mind and the lower mind. They are concerned with the building of the Antahkarana and their task is that of linking the three points of mental focus—the higher mind, the soul and the lower mind—so that there may be established a group Antahkarana between the kingdom of souls and the world of men. (DINA I Page 37-38).

Other groups are associated in a peculiar manner with the number four, and they are occupied with the bridging work carried forward between the personality and the Monad (the triple lower man and the Spiritual Triad) and also between the lower mind, the soul and the higher mind—thus linking that relatively lower triplicity with the unity, the Spiritual Triad. The fourth kingdom in nature is, in its turn, a bridging kingdom between the three superhuman kingdoms and the three subhuman. Again, the fourth plane (which must be reached by the bridge of light, the Antahkarana) is the link between the three higher worlds of spiritual being and the three lower [Page 71] worlds of human endeavour and experience. The energy with which the group of disciples along this line of activity has to work is the Light of the soul, remembering ever that light is substance; their effort is to create—as individuals and also as a group of disciples—a great pathway of light between the personality and the Spiritual Triad (atma-buddhi-manas or spiritual will, intuitive understanding and the higher mind). (DINA I Page 70-71).

3. The power to visualise correctly is one definite mode of ascertaining truth or falsity. This is a statement difficult for you to comprehend. Visualisation is literally the building of a bridge between the emotional or astral plane and the mental level and is, therefore, a personality correspondence to the building of the Antahkarana. The astral plane, the second aspect of the personality, is the correspondence to the form-building aspect of the Trinity, the second aspect. The creative imagination "pictures a form" through the ability to visualise and the thought energy of the mind gives life and direction to this form. It embodies purpose. Thereby a rapport or line of energy is constructed between the mind and the astral vehicle and it becomes a triple line of energy when the soul of the disciple is utilising this creative process in some planned and definitely constructive manner. (DINA I Page 91).

In connection with your personality rays, I would point out that the ray of your mental body is that of the fourth, which facilitates your task of responding to the light of the soul, for it gives you a mind nature which can react easily to your second ray soul, for it is on the same line of force. At the same time, it makes your mind a focal point for soul force in your fifth ray personality, which is itself a mental ray. The building of the Antahkarana should constitute for you no real problem. (DINA I Page 197).

As I said above, R.S.U. has the same problem of being too much in the centre of her own life stage, but her whole attitude and life presentation is the exact reverse of yours. You, realising a measure of divinity, impose upon your personality in speech and desire what you believe to be the effects of divinity. You over-estimate the capacity of the personality to respond to this. She, realising the same measure of divinity, is so conscious of the failure of the personality to express this, that she retires within herself and (if I may use a phrase of real ugliness) she there "wallows" in the sense of failure. This ability to see such failure and to sense at the same time the beauty of divinity is due to [Page 332] her mental polarisation which enables her to cast the light of the mind in two directions. She is largely an expression of the higher or abstract mind, invading the lower mind, via the soul. Yours is buddhic or intuitional reason, stimulating the astral-emotional nature, via the soul. In these two statements, you and R.S.U. have your problem clearly defined. The building of the Antahkarana—more surely and more definitely—is the solution for both of you, plus a trained and cultivated self-forgetfulness. In some ways, the problem of R.S.U. is harder than yours because (through her sense of inferiority brought about by the second of the two capacities of the mind which casts its clear light upon the personality) she tunes in on the illusion of human failure—a gigantic thoughtform—and also upon her racial sense of inferiority. Her distress is deep-seated in her love nature. Yours is not so deep-seated as it is not fed so dominantly from the mental plane. (DINA I Page 331-332).

In the building of the Antahkarana (at this stage) there is a gap in the bridge where the soul is and you jump from the lower to the higher Triad. This means a bridging from the highest point of the lower triad to the lowest point of the higher, the Spiritual Triad. Therefore, for you, there must be careful exercise in an elementary stage—the alignment of the soul and brain, via the mind. Work at that for a while with understanding, prior to doing your morning meditation. Make your meditation brief and quick. You have a habit of keeping the three "sacred points"—morning, noon and sunset. I am going to suggest that at those interludes in the day's activities you change your method considerably. I suggest that you work with colour more than with forms of words, such as seed thoughts, or with ideas. You are a natural occultist and have the key to the realm of ideas and the words of many books are in your mind…….. (DINA I Page 358).
I gave you a long instruction the last time I communicated with you. This, therefore, will be brief. I will not change your special meditation at this time and would ask you to continue with it. It has done much for you, and through the interior work which you have accomplished in yourself and through the process of definitely forcing yourself to serve where needed (and not so much from the angle of where you yourself wanted to serve), you have aided many and gained much strength yourself. The great need for all of you in this group at this time is consciously to relate yourselves to each other in an increasingly close union. The building of the group Antahkarana as a part of a great life thread can only thus be carried forward effectively. See, therefore, that this group identification goes on with all the cooperation which you can render. (DINA I Page 381).
During the next few months, I will ask you to stabilise yourself at the centre of your being, to achieve easy contact with the soul, and to build with care the Antahkarana, from the heart, via the head to the soul. I would ask you to render all possible psychological aid when demand comes to you, and through those channels which are at this time definitely open to you. I would ask you to bring to the Full Moon approach an intensity of purpose which should carry you to a high point of group fusion. I have asked several of you to take many days for preparation before and after the Full Moon period of five days. For you I would suggest a different technique. (DINA I Page 642).

4. Gradually the Antahkarana is built and in this way the "greater Light and the lesser light" are consciously related. A path of light and energy is established or created between these two divine aspects. As time goes on, there appears in the egoic group what is technically known as the "linking light" or the "bridging radiance." This is the Path referred to in The Old Testament as "the path of the just is as a shining light which shineth more and more until the day be with us." In the esoteric [page 715] books it is referred to in the following terms: "Before a man can tread the path, he must become that path himself." (DINA I Page 714-715).

In your thoughts as you endeavour very briefly to study this stage, there must exist a correlation between the chela, the Ashram in which he is working and the Master. This correlation and the growth of this triangular relationship is always brought about through a realisation of tension. There has been much given to students upon the theme of the thread, the sutratma and the Antahkarana. This thread leads from the Hierarchy and a point of tension in that Hierarchy (such as the Master at the centre of any Ashram) to distant places, to many planes and into many hearts. This thread enables the disciple (if he has been permitted to learn how to use it) to return instantaneously to his centre of work and to reach at any desired moment the "Master of his life."……….. (DINA I Page 742).
This thread is not the Antahkarana but a linking thread of living light. This the Master projects as the disciple's service evokes a response from Him. This evocation, however, increases its potency as the disciple builds the Antahkarana between the personality and the Spiritual Triad. The chela on the thread eventually has the life thread (one aspect of the Antahkarana) connected with this ashramic thread and hence the establishment of monadic control of the individual which (in its group form) signifies the control of the Hierarchy by Shamballa. The lesser and the greater relationship must ever be borne in mind. (DINA I Page 748).

2. He realises increasingly the nature and note of his Ashram and advances from the periphery into the sphere of influence of the Master and His group; he then begins to participate more and more in the group life and is less and less interested in himself. He becomes, consequently, a more valuable asset in the Ashram and is entrusted with specific duties and tasks for which he is individually responsible to the initiate-chela in charge of him. The Master begins to contact him with greater frequency and—because he is becoming decentralised and his own growth and development are of less and less importance to him than service for others—he is permitted to attract the Master's attention when help is needed for the group, and thus becomes a chela on the thread. The Antahkarana is being rapidly built and the inflow of life from the Spiritual Triad increases slowly and regularly. He has reached a point where, upon the outer plane, he is gathering around him a sphere of influence as a result of his soul radiation, via the personality. It might be stated that no disciple becomes a chela on the thread until he has many people in the outer world who (on a lower turn of the spiral) are to him what he is to the Master—chelas [page 752] on the thread. In a distorted and frequently unsatisfactory fashion, he is engaged in forming his own group and today this is very often the case. The world is full of struggling disciples, intensely preoccupied with forming organisations, with gathering around them those whom they can help, thus striking a particular note and learning the rudiments (the rudiments, I repeat, my brother) of group work as the Hierarchy seeks to see it carried out. (DINA I Page 751-752).

1. The radiation which comes from the higher levels of the mental plane, or from the lowest aspect of the Spiritual Triad. The potency of this radiation and the extent of the sphere of influence will be determined by the extent to which the Master is spiritually in touch with the Mind of God. I do not use the word "consciously" in this connection and when dealing with conditions above egoic levels. It is this particular radiation which evokes a response from the embryonic abstract mind of the disciple when the Antahkarana is being built and is the first kind of contact to which the neophyte responds in the later stages of the Probationary Path. A direct line of influential approach is made between the Master and the awakening disciple as follows:

a. The manasic permanent atom of the disciple.

b. The knowledge petals of the egoic lotus.

c. The lower concrete mind "held steady in the light."

d. The throat centre.

e. The brain of the disciple upon the physical plane. (DINA I Page 755).

II. Humanity.

1. The disciple.

[page 763]

2. The Antahkarana.

3. The three higher centres.

This is the broad and general process, reaching from the universal (as far as the individual disciple is concerned), to the particular, i.e., the disciple in a physical body. (DINA I Page 762-763).

This process going on in the egoic vehicle and registered by the disciple upon the physical plane, produces eventually what could be called a "potent centre of invocation." This [page 764] invoking centre evokes response from the Spiritual Triad so that eventually you have:

I. The Spiritual Triad, the custodian of monadic energy.

The atmic permanent atom.

The sacrifice petals.

The Antahkarana.

The physical permanent atom within the egoic lotus.

The head centre.

II. The Spiritual Triad.

The buddhic permanent atom.

The love petals.

The Antahkarana.

The astral permanent atom within the egoic lotus.

The heart centre.

III. The Spiritual Triad.

The manasic permanent atom.

The knowledge petals.

The Antahkarana.

The mental unit.

The throat centre.  (DINA I Page 763-764).
The fourth volume deals with the subject of healing, and with the bridging, by the Antahkarana, of the gap which exists between the Monad and the personality; it also gives the Fourteen Rules which those in training for initiation have to master. Again, I would call your attention to this last theme, reminding you that the true initiate has never made the slightest claim, either privately or publicly, to be an initiate. ……… (DINA I Page 780).
The next phase of the work which I sought to see accomplished is now in working order. It was my wish (as it is the wish of many associated with the Hierarchy) to see an esoteric school started which would leave the membership free, which would bind them by no pledges or oaths and which would—whilst assigning meditation, study and giving esoteric teaching—leave people to make their own adjustments, to interpret the truth as best they could, to present to them the many points of view and at the same time communicate to them the deepest esoteric truths which they could recognise if there was that in [page 782] them which was awakened to the mysteries and which, even when read or heard, could do them no harm if they lacked the perception to recognise the truth for what it was. Such a school was started in 1923 by Alice A. Bailey with the aid of Foster Bailey and certain students of vision and spiritual understanding. She made it a condition that I should have nothing to do with the Arcane School, and that I should have no control over its policies and curriculum. Even my books were not used as textbooks and only during the past three years has one of them, A Treatise on White Magic, been adopted as a course of study and that at the very earnest request of many students. Also, some of the teaching upon the Antahkarana (which will appear in the fifth volume of the Treatise on the Seven Rays) has been used for two years in one section of the fourth degree, entitled Weavers in the Light. The teaching on glamour has been given as some of the reading matter for another section.
(DINA I Page 781-782).

DISCIPLESHIP IN THE NEW AGE - VOLUME II:-

What is it therefore which prevents a disciple, as an individual, from having direct approach and direct contact with a Master without being dependent upon a senior disciple as an intermediary? What is it that prevents you from having such direct relation to myself? One or two in this group have direct approach, and another one of you has it but knows it not; several others are well-intentioned and hard-striving disciples but never for a second do they forget themselves; the problem of glamour and preoccupation with spiritual ambition condition some aspirants, a spiritual ambition which is working through a very small personality; some could make rapid progress but are prone to inertia—perhaps they just do not care enough. All desire to move forward, all possess a strong inner spiritual life, but the group Antahkarana is usually still incomplete and the aspect of pure reason, which is of the heart, does not control. The evocative power of the Spiritual Triad is not, therefore, adequate to hold the personality steady and the invocative power of the personality is nonexistent—speaking from the angle of the group personalities which make up the personality aspect of the Ashram. This is a factor which can only become potent if certain personality relations are adjusted and inertia is overcome. Then, and only then, can the "group stand." (DINA II Page 8).
You will note, therefore, that it is my intention to give you such hints. This I shall do from the angle of initiation and in preparation for the second or the third initiation. Bear this in mind. Hitherto I have not taught you from that particular angle, but I have instructed you as accepted disciples in training for preparation—a much earlier stage. These hints I will convey to you in the ancient symbolic formulas which will require much deep reflection on your part and an effort to evoke the intuition and thus arrive at [Page 19] the three meanings which they hold for you, and for disciples like you. There are literally seven meanings, but I would advise you to confine yourself to the comprehension of the first three. There will be one meaning for your personality, indicating certain brain and mind realisations which are essential for the right transmission of force upon the physical plane—one of the first things an initiate has to master. There will be the soul meaning which will indicate relation to the Hierarchy, in the same way that the personality significance will indicate relationship to humanity. Then there will be a still higher meaning which will be exceedingly difficult for you to grasp, but for which you must strive and which will necessitate the consciously acquired use of the Antahkarana. You will understand, therefore, why the study of the Science of the Antahkarana forms part of my instruction to this group. No major initiation can be taken until there is some measure of conscious use of the Antahkarana.

The accepted disciple never receives any detailed information or instruction; he is given no list of rules which must govern his daily life and no minute instructions as to what he must do to "take initiation." He receives—at specific "points in time"—according to his success in expanding his consciousness, certain definite hints. These hints have, in the past, been given without calling attention to the fact that they are hints. The disciple either recognised them for what they were and profited thereby, or else he failed to sense their import and so delayed his moving forward. In this group experiment which I am undertaking, I propose to change this somewhat and I shall let you know which are the hints I give, so that together the group may profit by them, stimulated by each presented idea and thus evoke together the overshadowing soul. This will result, eventually, in an inflow of light from the Spiritual Triad via the group Antahkarana, constructed of the "rainbow bridge" of each disciple. (DINA II Page 18-19).

Later, as the initiate-disciple makes progress and as he builds the Antahkarana, the energy of the one Life, emanating from the Monad, brings in the fourth type of inspiration. To these spiritual sources of inspiration must be added lesser ones, such as mental impression, telepathically registered and coming [Page 31] from a multitude of thinkers and minds. These work both as individuals and as members of a group. There is also emotional inspiration to which—in its most easily recognisable appearance—we give the name of aspiration. All these are, esoterically considered, evocative of desire, to be transmuted into will if (and only if) "the energy of the will-to-good is the emanating principle and the actuating result of the inspired impulse; it must constitute the motivating impulse at the centre of the disciple's being." Thus spoke one of the Masters not long ago to a disciple who sought to grasp the synthetic effect of inspiration. It is the Will and its immediate evocation which is the major need of this particular group of my disciples. The hierarchical Plan is the objective of that will; the purpose of Sanat Kumara is the revelation which comes to those who demonstrate that will, and it is the strength of the divine Power which makes that will possible. Strength is to Power what desire is to aspiration, or what the personality is to the soul. It is the revelation of quality.
(DINA II Page 30-31).

As regards our sixth subject, my personal instructions to each of you, you will find them as usual after this group instruction and after the teaching which I shall give you on the building of the Antahkarana.* Your personal instructions are fuller this time and I would ask you to accept them as instructions to be followed. Constant reading and consciousness of instructions and teaching which are not carried through into action upon the outer plane, simply present a way of escape from reality. Unless a Master's instructions meet with an experimental response, they loosen the ashramic tie and eventually the disciple slips into an interlude (sometimes of great length and involving several lives) of drifting, of reading and thinking and not working, of the pleasure of attention without the pain of accomplishment. This has happened in the case of several who have been temporarily suspended from active work in my Ashram. See that it happens not to you. (DINA II Page 39).

The second point I made was the need for you to emphasise and develop the Will. Presumably, you have all been working at the task of building the Antahkarana, the channel of communication between the brain and the spiritual will, or the Monad, working through the medium of the Spiritual Triad. If you have been successful, it will be beginning to dawn upon you that there is a great distinction between goodwill which the masses can and often do grasp, and the will-to-good which is the goal of the disciple. Goodwill is relatively simple of expression and all of you know much about it and express much of it. For that, no commendation is required, for it is a human attribute lying very near the surface of expression in all men. But the will-to-good is far more difficult to express, for it involves the ability not only to use the spiritual will, but to know somewhat the nature of [Page 47] the "good." The will-to-good is the basic quality of divine purpose, involving planned activity and a definite goal to be achieved. It necessitates the ability to think in terms of the whole, an appreciation of the next step which humanity must take in the imminent Great Approach (for this must be a reciprocal Approach), an understanding of the lessons of the past and a vision, based—not on love or on soul-sight—but on a conviction as to the immediate purpose of Sanat Kumara, as He works it out through the Christ and the planetary Hierarchy. This conviction is based, as far as the Hierarchy is concerned, on pure reason; it is based, as far as humanity is concerned, through its disciples, on intuitive perception, implemented by love and expressed intelligently. Upon this I would ask you to ponder, and as you ponder, make the needed changes in your personal approach to the problem. (DINA II Page 46-47).
Your personal instructions I have placed at the end to indicate to you its relative importance and so impress upon you the necessity for your individual teaching taking a secondary [Page 59] place; it is of less importance than the group development and the service of humanity. You will all awaken some day to the realisation that the Science of Service is of greater importance than the Science of Meditation, because it is the effort and the strenuous activity of the serving disciple which evokes the soul powers, makes meditation an essential requirement, and is the mode—ahead of all others—which invokes the Spiritual Triad, brings about the intensification of the spiritual life, forces the building of the Antahkarana, and leads in a graded series of renunciations to the Great Renunciation, which sets the disciple free for all eternity. (DINA II Page 58-59).
4. At the entrance to the Way of the Higher Evolution, which is now more easily to be found, owing to the rapid construction of the Antahkarana by enlightened souls functioning upon the physical plane and working desperately to aid humanity. Their spiritual desperation is what is needed to provide the required "point of tension" from whence the Antahkarana can be built. There is a basic distinction between desperation and pessimism. Desperation is related to the time element and to a correct and discriminative perception of the need. Pessimism is related more to an unjust appraisement of the quality of humanity. (DINA II Page 64).

Above and beyond your personal compensation (which some of you know already to be your group relation and its persistence) will be the building of an aspect of the mechanism of contact and of approach which can be known and seen by Us from the other side of life, but which has to be largely taken on faith by you. It might be regarded as the mechanism of inspiration, for—in the last analysis—it is individual and world inspiration which is the goal of all our work. This mechanism is a subjective fact, and is slowly built as disciples aspire and serve and obey. It is an individual mechanism, and a group mechanism, and will eventually form part of the mechanism of humanity, viewing it as a whole and as the fourth kingdom in nature. This kingdom is destined to act as a transmitter of force, of energy and life and of inspiration to the three subhuman kingdoms. It is this mechanism which [Page 73] will constitute the bridge between the fourth and fifth kingdoms. It is the individual and the group Antahkarana. (DINA II Page 72-73).

The energy of the New Group of World Servers could be likened to the Antahkarana which connects humanity with the Hierarchy and provides a channel of contact with the Ashrams of the Masters. The Arcane School can be considered [Page 89] as one of the results of the activity of the New Group of World Servers. There are many others scattered all over the world. The same holds true of the Service Activities. No esoteric group is soundly handled and correctly motivated unless the spiritual energies which are available to it and the knowledge and the wisdom unfolded find expression in definite service. The service activities are, therefore, an expression of the livingness of the Arcane School and that relationship must be valued and preserved. (DINA II Page 88-89).
5. One other factor I will mention among the many possible: The members of an Ashram are all in the process of demonstrating love and pure reason, and they are—at the same time—focussing themselves in the Will aspect of divinity. This statement may mean little to you at present but it is fundamentally the factor which creates the higher Antahkarana, uniting the Hierarchy and Shamballa. This makes the planetary purpose of so much importance.
(DINA II Page 106).

One suggestion I will make. At the time of your Full Moon Approach to me, endeavour to have in your consciousness the words from Formula One (given in Section Three): "Upon the stream, between the two extremes, there floats the eye of vision. " You need to remember that from one point of view these symbols are related to the Antahkarana, that line between two points, and that as you build the Antahkarana in your own lives so will be the growth of your understanding of the formula. As you progress upon the "way of the chela," so will grow your power. Use the formula actively as far as you can and do not rest satisfied with just attempting to understand some of its significances. It has a magical import, and when understanding is coupled with the use of the will, this formula constitutes a Word of Power of magical service. (DINA II Page 128).

III. Reflect upon the Antahkarana and its relation to soul-personality and the Monad. (DINA II Page 130).

STAGE TWO . . . The Centre of Focussed Thought. 

1. Polarise yourself consciously upon the mental plane, tuning out all lower vibrations and reactions.

2. Then orient yourself to the Spiritual Triad, through an act of the will and the imaginative use of the Antahkarana.

3. Next, take your theme word under consideration and ponder deeply upon it for at least five minutes. Endeavour to extract its quality and life, thus lifting it and your thought to as high a plane as possible.

4. Then sound the OM, and wait silently, holding the mind steady. This is "the pause of reception." 
(DINA II Page 144).

4. Again sound the OM, with the intent of refocussing yourself upon the mental plane. If your work has been successful, your original focus will have shifted to intuitional levels or to the levels of the higher, abstract mind, via the Antahkarana. This must happen, in time, if your work has been faithfully followed. But bear ever in your thought that you must work as a mind, and not as an aspirant or from the angle of memory. Think on this. (DINA II Page 145).

Meditation I . . . Heart Control . . . Transference

You have here a technique whereby you create a line of related energy between the solar plexus centre and the heart centre. This is in reality a reflection or a symbolic activity [Page 180] (within the physical man, or rather, his etheric centres) of the building of the Antahkarana. Bear in mind here, as always, that the etheric body is a physical mechanism. (DINA II Page 179-180).
Meditation only becomes effective creatively and on all the three planes in the three worlds when the Antahkarana is in process of construction. The worlds of the personality are the worlds of the third divine aspect and the creation of thoughtforms therein (as usually carried forward by the concrete mind) is related to form, to the acquisition of that which is desired and dedicated largely to the material values. But when a man is beginning to function as a soul-infused personality and is occupied with the task of rendering himself sensitive to the higher spiritual impression, then the creative work of the Spiritual Triad can be developed and a higher form of creative meditation can be employed. It is a form which each person has to find and discover for himself, because it must be the expression of his own spiritual understanding, initiated by a conscious construction or creation of the Antahkarana and subject to impression from the Ashram with which he may be affiliated. (DINA II Page 236).

Formula Two deals with alignment; not alignment as it is understood in the very necessary preparatory work of the Arcane School. That form of alignment is the production of effective and direct contact with the soul. The alignment to which this formula refers is connected with the Antahkarana. This will be our next consideration when Formula One has brought about certain changes in consciousness. I shall not consider these formulas at present. I will only point out their major implications which will be seldom what you think, conditioned as you are by the terms and interpretations of the lower mind. (DINA II Page 248).

I would remind you that this does not refer to the man upon the path of life, pulled as he is between the pairs of opposites upon the plane of desire, but to the soul standing at the midway point between the monad and the personality and preparing to make the Great Renunciation—a renunciation which the personality makes possible—and to disappear, leaving the two (personality and monad) perfectly at-one. It is the man, as the soul, in full waking consciousness who takes initiation. Hence the emphasis upon soul contact when a man is upon the Probationary Path and passing through the early stages of discipleship. This leads, later, to the emphasis placed upon the need for two major activities—before the man can take the higher initiations:

a. Upon alignment.

b. Upon the scientific building of the Antahkarana. (DINA II Page 254).

1. The Stage of Penetration. This refers to the piercing through the world glamour and thereby effecting two objectives:

[Page 260] 

a. The Light of the Spiritual Triad streams into the consciousness of the initiate, via the Antahkarana, so that the Plan for humanity and the divine Purpose in relation to the planet become increasingly clear. This initiates relation to Shamballa.

b. Part of the world glamour is thus dissipated and thus a clarifying of the astral plane takes place and humanity is consequently served. Every disciple who arrives at a recognition of the initiate-revelation releases light and dissipates a part of the glamour which blinds the mass of men. The sixth ray disciple takes far longer over this stage of penetration than do disciples on the other rays but only in this world cycle. (DINA II Page 259-260).
Secondly, I would have you note how this formula refers to the Antahkarana:

1. "A line of fire between two blazing points"—the monad and the soul.

2. "A line, emerging from the earth and ending in the ocean"—referring to the sutratma which, when the Antahkarana is completed, blends all types of consciousness, spirit and matter, into one living whole, the ultimate Reality.

These are some of the more obvious significances; deeper ones will emerge when these are realities and not speculative theories in your life. It will be apparent to you consequently the need for definite work upon the instructions given you upon the Antahkarana. In connection with the above, I would call your attention to some words I wrote in my last instruction to you in reference to Formula Two. I there said that alignment "will be our next consideration when Formula One has brought about certain changes in consciousness. I shall not consider these formulas at present. I will only point out their major implications which will be seldom what you think, conditioned as you are by the terms and the interpretations of the lower concrete mind." (DINA II Page 266).

2. By the use of certain great Formulas (one of which has already been given to you) certain definite revelations become possible. These formulas are six in number; they contain the six prerequisites for initiation, and they are sometimes in the form of words and sometimes in the form of symbols. These serve to develop the "initiate hearing" and the "initiate sight." They deal with the six relationships:

Formula One . . . Deals with integration into an Ashram and is concerned with the revelation of group feeling. It is related to the astral nature.

Formula Two . . . Deals with alignment. It concerns the revelation of the group Antahkarana and is related to the mind nature, in which the Antahkarana is anchored. (DINA II Page 267).

The approach of the disciple to the entire subject of initiation differs today from that of earlier times—even so short a time ago as fifty years. It is essential that you grasp the fact that his approach is now mental, and not as heretofore, devotional and emotional and aspirational. It has hitherto been kama-manasic, which connotes a blend of lofty aspiration, of lower mind attention and focussing, and of attention to the purely physical disciplines. Today, the true [Page 269] disciple who is ready for this great step is in control of his emotional apparatus; his lower mind is keenly alert and focussed, and his higher mind is definitely en rapport with the lower, via the Antahkarana. Perhaps clarity of perception will come to you if you realise that the conditional demands of the Initiator (until the period of the year 1400 A.D.) were for conscious soul contact; today, it is for a measure of established relation to the Spiritual Triad, via the Antahkarana. This is a very different matter; soul contact is necessarily present, but is not deemed to give all that the initiate of the New Age must have. Love is of course needed; wisdom must be present, but the sense of universality is also required and indicates, when present, a measure of monadic inflow. This inflow comes naturally via the Antahkarana or across the "rainbow bridge." Hence, you will see the reason for the emphasis which I have lately been giving to the building of this bridge. A great change in the human consciousness made it possible—in the year 1425 A.D.—to inaugurate changes in the requirements for initiation and definitely to lift the standard. Five hundred years have gone by since then, and the purpose of these changes in discipline and training have proved well warranted. In spite of all signs to the contrary, in spite of the world war with its attendant horrors and in spite of the apparent unawakened attitude of the masses, a very real measure of monadic energy is present. Humanity will increasingly demonstrate this as the insistent demand for unity and the growth of internationalism will demonstrate. The objectives, goals, theories, aims and determinations of the bulk of mankind already testify to this.
(DINA II Page 268-269).

This makes possible, therefore, the next great human unfoldment which grows out of the Christ consciousness and "brings to light" (I know no other way in which to express this concept) the will of God, and points also to the basic distinction between goodwill and the will-to-good. Again I would ask you to reflect upon this distinction, for it connotes the difference between a life ruled and conditioned by the soul and one which is ruled and conditioned by the Spiritual Triad. This distinction is very real, for one quality grows out of love, and the other out of the recognition of the universality of life; one is an expression of the Christ consciousness and life, and the other is a responsiveness to monadic inflow, and yet the two are one. More anent this will be indicated as you study the teaching upon the Antahkarana. (DINA II Page 270).

These words convey the highly inadequate and even unsuitable translation of certain phrases in the ancient Sensa which are intended to convey the essential union, the related synthesis and the cooperative understanding which will some day distinguish a humanity, composed of many aspects which are nevertheless expressions of the One Life. They are, however, related to or expressions of monadic groupings or universal recognitions, and not of soul consciousness. My difficulty in explaining the higher meaning of the external simplicity of these phrases is great; you can only arrive at them yourself as you ponder the only three interpretations possible to you at this time: the individual application of the symbol, its national application, and its human application, remembering always that the clue to comprehension lies in the recognition of a "higher Way," of the existence of the "higher evolution," of the light which is distinctive of Shamballa, and of the use of the Antahkarana, as it by-passes (if I may use such a term) the soul and so carries the human, yet spiritualised consciousness into the realms of hierarchical experience in relation to Shamballa. (DINA II Page 274).

He has penetrated to the centre by passing along the Antahkarana which He has Himself constructed. There He polarises Himself and takes His stand, and from thence—at the centre of the circle and within the square of service—He precipitates the energies and forces which that service demands. From these few hints you can grasp the nature of this symbol and the quality of its meaning, plus the potency of the force which (through its correct apprehension) can carry the initiate-disciple from "the unreal to the Real." (DINA II Page 275).

Ideas, when intuitively contacted by the disciple or initiate, via the Antahkarana, must be brought consciously down to abstract levels of thinking where (expressing it symbolically) they form the blueprints, prior to the institution of the creative process which will give them phenomenal existence and being. I would have you, therefore, remember the three factors:

1. The Intuition
which contacts and reveals new ideas.

2. The Abstract World
in which they are given form and substance and which is to the thoughtform eventually created what the etheric body is to the dense physical vehicle.

3. Concrete Thought
producing the concretising of the thoughtform and thus making the idea available to mankind. (DINA II Page 281).

The formula with which I present you today consists of three closely related words, and the theme with which the student must concern himself is the nature of the relationship which is indicated—not by the words but by the very [Page 321] nature of that which relates them. This is not an obvious relation but the esoteric and subtle meaning which the intuition will reveal and that the outer words hide.

THE SUN . . . BLACK . . . ANTAHKARANA
These words constitute, and when placed in their correct order create, a most potent magical and mantric formula. It has a tenuous yet definite connection with the third initiation, but it is not this angle with which you are asked to concern yourselves but with the triangle created and the lines of force set in motion when the right word finds itself at the apex of the triangle.

The clue to rightly orienting your thinking lies in the realisation of the threefold aspect of the Sun, the unity of the reality and the dual nature of the Antahkarana. More I must not say; it is for you to wrestle with the formula and unearth or bring to the surface its hidden significance. In line with the hints given in connection with the other four formulas, the keynote of this one would be:

Lead us from the individual to the Universal. (DINA II Page 320-321).
6. Time is one of the major underlying secrets of initiation. You will note from this, the great emphasis on time as event, and as being of true importance in the career of the initiate. The time here referred to is time as the initiate understands it—free as he now is from the control of form or of material substance. It is time as it conditions speed; as it establishes rhythm; as it directs relationships; as it determines choice and fixes decision: activity, rhythm, relationship, decision! The decisions arrived at are not related to life in the three worlds, but embody the reactions of the Spiritual Triad. This is a point most difficult for you to grasp, because you have not yet truly built or employed the Antahkarana; it is time as the opener of the door to extra-planetary existence and as it releases the initiate, not only from the cosmic physical plane but from the cosmic astral plane also. It is with these thoughts that I must stop my present exegesis, because language has not yet the capacity to indicate the truth, even if such indications were fruitful and of use even to the advanced aspirant. (DINA II Page 341).

2. Is the Will aspect in my life beginning to create situations which are related to the hierarchical Plan which I—as a disciple—must follow?

This would involve a careful construction of the Antahkarana. (DINA II Page 342).

The second grouping is of not nearly so great importance, but it is probably of greater practical usefulness; it will, if [Page 345] subjected to deep meditation and concentrated thought, prepare the disciple for a deeper understanding of the first grouping of divine ideas. These five formulas hold within themselves a sixth, which I am not going to give you though I am here referring to it. The second grouping of the formulas is as follows:

Formula I . . . Concerns integration into an Ashram. Group feeling. Dissipation of glamour through light.

Formula II . . . Deals with alignment. Revelation of the group Antahkarana. Reality revealed by an aspect of the mind.

(DINA II Page 344-345).

One of the lines of thinking which it is most necessary to impress on advancing and advanced disciples is that of "initiated thinking". This means thought carried forward on purely abstract levels, and embodying, therefore, thought which is free from soul conditioning or from the crystallisations [Page 348] of the lower mind. It is essentially triadal thinking and is only registered by the brain when the Antahkarana is somewhat constructed and there is some direct communication from the Spiritual Triad to the brain of the personality. (DINA II Page 347-348).

II. The Formulas from the angle of Discipleship.

Formula 1 . . . Concerns integration into the Ashram; it concerns the "revelation of group feeling." It is related to sensitivity and conditions the life of the Ashram.

Formula 2 . . . Concerns alignment in the three worlds with the soul. It is related primarily to the higher alignment between the Personality and the Spiritual Triad, via the Antahkarana. It conditions the whole spiritual man.

Formula 3 . . . Concerns the soul and the egoic lotus. It is related to the transfer of soul energy into the Antahkarana, producing conscious awareness of time and space in terms of the Eternal Now. Right interpretation of this formula gives insight into the past and into the Law of Cause and Effect; it also gives intelligent appreciation of present opportunity as well as an intuitive perception of [Page 365] the future possibilities which confront the Hierarchy.
(DINA II Page 364-365).

You can see, therefore, how different is the revelation which comes to the initiate than are those which the average aspirant and disciple regard as astounding revelations. Their sense of values is in error. There is a group service quality to the revelation with which we are dealing, and also about these five stages of revelation, which is unknown until the Antahkarana has been created, thus linking the Spiritual Triad and the Personality. The energy then to be used is entirely related to the Will aspect of divinity. This does not demonstrate as it does with average advanced humanity, as applied goodwill, but it expresses itself as a dynamic destructive spiritual Will; it adds its quota of destroying energy to the task of destruction with which the Hierarchy is confronted in connection with the astral plane.
(DINA II Page 378).

The location of this particular point of revelation is on the mental plane; through the alignment of the concrete, lower mind, the Son of Mind and the abstract mind, a direct channel for vision is created. The medium of revelation at this initiation is the Antahkarana, which is rapidly being constructed and can thus prove the connecting link and the esoteric mode of vision. The instrument of reception is the third eye which—for a moment—is temporarily suspended from its task of directing energy upon the physical plane and then becomes a stationary, receptive organ, turned inward toward the higher light. The head centre is therefore involved, and a secondary alignment takes place between the ajna centre, the head centre and the soul body. All this takes place at a high point during the third initiation; for the first time in his personal history the initiate is completely [Page 400] aligned and can function straight through from the head centre to the highest point of the Spiritual Triad. You have, therefore, the reason for the sudden inflow of transfiguring glory. (DINA II Page 399-400).

For years we have talked about group initiation, and it remains as yet, for you, an unsolved problem. The phrase, "group initiation" is only used by the Members of the Hierarchy in reference to the first two initiations—initiations of the threshold, from the angle of the Lodge on Sirius. After these two preparatory events, the initiate—at and after the third initiation—reaches the point wherein he "undergoes initiation" in his own right (as the phrase runs), for he can now be trusted to ask nothing for the separated self; his personality is tempered and adjusted to group conditions; increasingly he is manifesting as a soul-infused personality, and the Antahkarana is being rapidly created and effectively used. To phrase it otherwise: as the number and expressions of soul-infused personalities grow and initiates of the third degree increase numerically on Earth, what will be the result? Three great happenings will take place with spiritual and focussed intention; they are today taking place, which is the point I wish to bring to your attention; it is this conscious intention which confers potency in the life of each disciple and initiate. 
(DINA II Page 406).

2. The Antahkarana is now being built by all soul-infused personalities (or constructed unconsciously by all struggling to attain spiritual orientation and stature), and is rapidly becoming a strong cable, composed of all the many threads of living light, of consciousness and of life; these threads are blended and fused so that no one can truly say: "my thread, or my bridge, or my Antahkarana." This, in ignorance, they ofttimes do. All soul-infused personalities are creating the human Antahkarana which will unite, in an indissoluble unity, the three aspects or energies of the Spiritual Triad and the three aspects of the soul-infused personality in the three worlds. In time to come, the phrase "life in the three worlds" will be discontinued; men will talk in terms of "life in the five worlds of the manifested Kingdom of God." Think in these terms today if you can, and begin to grasp somewhat the significance of the truth therein embodied. In the beautiful Eastern symbology, "The Bridge of Sighs" which links the animal world with the human world and leads all men into the vale of tears, of woe, of discipline and of loneliness, is rapidly being replaced by the radiant Rainbow Bridge, constructed by the sons of men who seek pure light. "They pass across the bridge into the Light serene which there awaits them, and bring the radiant light down to the world of men, revealing the new kingdom of the soul; souls disappear, and only the soul is seen." (DINA II Page 408).
The first thing, therefore, which the aspirant must be taught is to know, past all interior controversy, where he stands upon that part of the Path of Evolution which stretches across the mental plane into the plane of buddhi, and thus is on the Way of the Higher Evolution. I am here using words symbolically. He must know which of the lights (to which he finds himself responsive) is the light which he must use to make further progress. Is the light of the personality to be trained upon the point of soul contact, so that the lower mind becomes the searchlight of revelation? Or has the point been reached where the light of the soul, which is the pure [Page 414] energy of love, can be turned upon all life and circumstances in the three worlds, thus enabling the disciple to become a soul-infused personality and thus permitted entrance into the appropriate Ashram? Or has a still higher point been reached, and the light of the Spiritual Triad can begin to be directed upon the soul-infused personality, via the Antahkarana? (DINA II Page 413-414).

3. The hint upon which he is working will lead inevitably to revelation or into the light which will reveal the next step ahead, divorced from questionings and bewilderments. Such hints fall into various categories, indicative of progress and of attainment, i.e.,

a. Certain preliminary hints, concerning preparation for ashramic relationships.

b. Others concern the service to which the pledged disciple is committed by his soul and which his personality must ascertain and recognise as involving responsibility.

c. Others again will deal with the building of the Antahkarana which will link the Spiritual Triad and the soul-infused personality. Such a hint was once given by a Master to one of His disciples, by way of illustration. He said: "Learn that all Ashrams are found upon the Antahkarana." It took the disciple a full two years to arrive at the hidden significance of this trite statement. Can you arrive at it in any quicker time?

d. Still other formulated hints deal with the particular initiatory process with which the disciple is faced. It [Page 417] is for that reason that I earlier remarked that my one effort at this time, as far as you as a group are concerned, is to indicate the relation between Initiation and Revelation. There is no initiation possible without a preceding revelation, and yet each initiation leads to a subsequent revelation. The objective of all initiation is a conferred revelation, yet no initiation is attained without an earlier self-engendered and not conferred revelation.

Let me here give you certain esoteric "hints" which may give you some idea of the nature of the concepts which you—as a soul-infused personality—must learn to formulate. We will start with the one given above by the Master:

1. All Ashrams are found upon the Antahkarana. 

2. In that light shall we see light.

3. The Way of the Higher Evolution is ever preceded by the destruction of all other ways.

4. The Will of God destroys the wills of men, but both are needed to complete the whole.

5. Radiation and magnetism, invocation and evocation, are four aspects of a dual whole and all must be unfolded by the Server.

6. The seven, the forty-nine and the one are only ONE and this the initiate must know within himself, discarding all but one.

7. Loyalty must give place to identification, and the light is ever merged in darkness.

These seven hints are all hints of which you can make use, if you care to do so. They all lie within your range of capacity and would contribute much to your unfoldment. You would find it of value to apply what I have here explained anent the sixth hint to the understanding of all the others, and note what progress you could make towards the needed revelation. (DINA II Page 416-417).

The first Initiator is, as you know, the Soul, the Angel of the Presence, and the stage of penetration covers the long evolutionary cycle wherein the Soul is seeking to establish contact with and control of the personality. The stage of polarisation covers the cycle in which Soul control is stabilised and consciously imposed upon the threefold lower man. The stage of precipitation is only known for what it essentially is when the energies of the Spiritual Triad can be passed through the Antahkarana into the soul-infused personality. We have, therefore:

1. The Path of Evolution . . . . . The stage of Penetration.

[Page 434] 

2. The Path of Discipleship . . . The stage of Polarisation.

3. The Path of Initiation . . . . . .The stage of Precipitation.

These stages are presented in dramatic form during the process or the recognition of initiation. As you have oft been told, it all concerns the use of energy, and covers the entire period of training for energy distribution.
(DINA II Page 433-434).

Themes for Meditation.

 1. The fact of the Ashram. You like facts, brother of mine, so apply this factual consciousness of yours to this subject.

 2. The Ashram as a centre of life. This will involve the use of the Antahkarana.

 3. The Ashram as a centre of love, wisely expressed.

 4. The Ashram as a centre of perfected intelligence.

 5. The Master of the Ashram.

 6. The Ashram as a centre of living energy.

[Page 544] 

7. The relationship of the Ashram to world affairs.

 8. The responsibilities shouldered by members of the Ashram.

 9. The eventual externalisation of the Ashram and how it is achieved.

10. The qualities fostered by ashramic life. 

11. The service rendered by the Ashram.

12. The Ashram and the Arcane School. (DINA II Page 543-544).

I feel no need to give you any set meditation. The group meditation, your own reflective work upon your task as a disciple (and this should be intensified), and your subjective meditation upon the Network of Light with your two Triangle members will provide you with adequate focal points for soul emphasis. Here I have given you a definition of meditation given by a Master to a group of disciples. He is not one of the Masters known to you or the outer world, for He only takes into His Ashram those who are in preparation for the third initiation, and then only those who are pledged to undertake certain definite activities for which He trains them. These "focal points of emphasis" are of many differing kinds and should distinguish your type of meditation throughout the coming year. Such focal points are brief, dynamic, potent and emphatic and are only possible when [Page 580] the Antahkarana is in process of definite construction, as is the case with your work along this line. (DINA II Page 579-580).

To aid you in this, I suggest the following short meditation exercise which should be done each day at the close [Page 660] of your group practice. Its objective is the increase of the flow of energy to the heart centre, remembering always that the heart centre is a twelve-petalled lotus.

1. Visualisation exercise.

a. Achieve alignment as rapidly as possible.

b. Hold in the mind, imaginatively, the straight line of the spinal column, the head centre, the sutratma and the Antahkarana—thus linking the centres in the body with the soul.

c. Then carry the line which your imagination has constructed, from the centre at the base of the spine to the closed lotus bud in the centre of the twelve-petalled egoic lotus………….. (DINA II Page 659-660).

The Plan is as much of the hierarchical intent (as an entire and whole picture) as the initiate can grasp, plus an understanding of the part which he, as an individual server, must play. There is more to it than that, but I fear to complicate certain simple truths which I seek to have you grasp. The clarity of the vision and the grasp of the Plan, it might be added, are dependent upon the conscious and intelligent construction of the Antahkarana. You will see, therefore, why I have asked this group within my Ashram to study the Antahkarana instructions as given in the papers of the advanced section of the Arcane School. All of you have already begun to build this bridge; I seek to have you comprehend how and why. (DINA II Page 667).
I would give you the following words for meditative reflection:

1. Abstraction


5. Renunciation

2. Detachment


6. Withdrawal

3. Liberation


7. Negation

4. Relinquishment

8. Rejection



9. The OM

All these words embody certain major preparatory lessons. You will note how increasingly, as this particular group [Page 695] develops, I have ceased to give stanzas and symbolic phrases and have endeavoured to centre your attention upon words. I would have you deal with these words from the purely physical angle, from the quality angle, and from the purpose angle, as well as that of divine identification. Please use the process outlined for disciples in The Yoga Sutras of Patanjali.* In these words you have adequate work for the remainder of your life. Approach them with consideration from the angle of personality detachment, from the angle of soul detachment, particularly when the Antahkarana can be consciously used. In this way, great divine potencies can be used, and as one abstraction after another is mastered an increasing liberation will be sensed by you. Keep full notes and in a year's time (if you care to do so) bring these monthly notes all together and write a paper upon the Law of Abstraction as it makes its presence felt in the mind of a typical disciple. This will be of service to you and also to your group brothers.

(DINA II Page 694-695).

I have told you these things in order to reassure you, for you have been in the past somewhat prone to psychic fear, though a very great improvement in this respect can be noticed. Those who work in this coming cycle must cast off fear and refuse to register in their consciousness—by an act of the spiritual will—the very existence of that which causes the reaction of fear. It is not the "little wills of men" which must here be used, but the bringing in of the higher spiritual will, via the Antahkarana. It was with this in view that I gave out the teaching upon the Antahkarana before proclaiming the reappearance of the Christ. (DINA II Page 749).

The Masters have no personalities as you understand personality. Their conditioning factors are the three aspects of the Spiritual Triad, and these aspects, being creative, build the phenomenal apparatus or mechanism by means of which a Master makes contact with the three worlds. This means, consequently, that disciples will need to study with greater attention the teaching on the Antahkarana, for it is via the Antahkarana that they make contact with the Ashram and with the Master. Forget not that I have assured you that such a contact is relatively easy for you; the implications of this statement are clear. Let your reflection be upon the purpose of such a contact. Realise also that the intention of this work is to facilitate a great possibility which confronts you, that the urgency of the time demands "accomplished servers" and wise disciples, and that this urgency warrants an intensified training given disciples such as you. The contact with the Ashram will serve to emphasise in your mind the concept of yourself as the serving disciple. You are strong and able to take what the process requires; you can rest back on your own strength when it is implemented by an increasing clarity of vision. You see people and life more truly than you did when you were first affiliated with my group, and the last two years have brought about much change in this connection. Count on yourself and on your soul with greater confidence; move forward with surety towards the consummation of this life's effort. (DINA II Page 761).

EDUCATION IN THE NEW AGE:-

The three points of our general theme are:

1. The Technique of the Education of the Future.

2. The Science of the Antahkarana.  This deals with the mode of bridging the gap which exists in man's consciousness between the world of ordinary human experience, the threefold world of physical-emotional-mental functioning, and the higher levels of so-called spiritual development which is the world of ideas, of intuitive perception, of spiritual insight and understanding.

3. Methods of Building the Antahkarana.  This leads to the overcoming of the limitations—physical and psychological—which restrict man's free expression of his innate divinity.  Here we can only prepare the ground for this third point because the subject involves advanced meditation practices which must be approached gradually.  I have dealt with meditation in my other books. (ENA Page 2).
VII. Education is therefore the Science of the Antahkarana.  This science and this term is the esoteric way of expressing the truth of this bridging necessity.  The Antahkarana is the bridge the man builds—through meditation, understanding and the magical creative work of the soul—between the three aspects of his mind nature.  Therefore the primary objectives of the coming education will be:

1. To produce alignment between mind and brain through a correct understanding of the inner constitution of man, particularly of the etheric body and the force centres.

2. To build or construct a bridge between the brain-mind-soul, thus producing an integrated personality which is a steady developing expression of the in-dwelling soul.

3. To build the bridge between the lower mind, soul, higher mind, so that the illumination of the personality becomes possible. (ENA Page 6).

It might be noted here that this entire exegesis of the mind and of the needed bridge building is but the practical demonstration of the truth of the occult aphorism that "before a man can tread the Path he must become that Path itself."  The Antahkarana is the Path symbolically.  This is one of the paradoxes of the esoteric science.  Step by step and stage by stage, we construct that Path just as the spider spins its thread.  It is that "way back" which we evolve out of ourselves; it is that Way which we also find and tread. (ENA Page 7).

THEORY, METHODS AND GOALS

All that I have to say here is still in the nature of introductory remarks.  Please bear this in mind.  I am anxious, however, to lay a sound foundation for our future discussions on the building of the Antahkarana, so that we can work intelligently, but not critically.  It is essential that as we start our work it should be based on that which is today in existence.  Nature works without any gaps, and this is so even when (from the standpoint of academic science) there is an apparent hiatus between facts and known species.  In transitional periods some of the bridging forms have disappeared and the gap appears to be there.  But it is not so in fact.  We have not yet discovered all that is to be found in the world of phenomenal appearances.  We are passing through one of the great natural transitional periods at this time.  We are laying the foundation for the emergence of a new species of human being—a more highly evolved unit within the human family—hence much of our problem, and much of the present failure to meet the demands [Page 15] of the race, and to measure up to human need for development. (ENA Page 14-15).
Here an interesting point should be carefully noted.  It holds the key to future racial unfoldment.  For it the new science of psychology, which has developed so remarkably during the past thirty years, is preparing us.  Students should train themselves to distinguish between the sutratma and the Antahkarana, between the life thread and the thread of consciousness.  One thread is the basis of immortality and the other the basis of continuity.  Herein lies a fine distinction for the investigator.  One thread (the sutratma) links and vivifies all forms into one functioning whole and embodies in itself the will and the purpose of the expressing entity, be it man, God or a crystal.  The other thread (the Antahkarana) embodies the response of the consciousness within the form to a steadily expanding range of contacts within the environing whole.

The sutratma is the direct stream of life, unbroken and immutable, which can be regarded symbolically as a direct stream of living energy flowing from the centre to the periphery, [Page 27] and from the source to the outer expression or the phenomenal appearance.  It is the life.  It produces the individual process and the evolutionary unfoldment of all forms.  It is, therefore, the path of life, which reaches from the monad to the personality, via the soul.  This is the thread soul and it is one and indivisible.  It conveys the energy of life and finds its final anchor in the centre of the human heart and at some central focal point in all forms of divine expression.  Naught is and naught remains but life.

The consciousness thread (Antahkarana) is the result of the union of life and substance or of the basic energies which constitute the first differentiation in time and space; this produces something different, which only emerges as a third divine manifestation, after the union of the basic dualities has taken place.  It is the thread which is woven as a result of the appearance of life in form upon the physical plane.  Speaking again symbolically, it might be said that the sutratma works from above downward and is the precipitation of life into the outer manifestation.  The Antahkarana is woven, evolved, and created as the result of this primary creation, and works from below upwards, from the without to the within, from the world of exoteric phenomena into the world of subjective realities and of meaning.

This "Path of Return," by means of which the race is withdrawn from outer emphasis and begins to recognise and register those inner conscious knowledges of that which is not phenomenal, has already (through the evolutionary process) reached a point of development wherein some human beings can follow along this path from the physical consciousness to the emotional, and from the emotional to the mental.  That part of the work is already accomplished in many thousands of cases and what is now required is facility and right use of this power.  This thread of energy, coloured by conscious sentient response, is later [Page 28] coloured by the discriminating consciousness of the mind, and this produces that inner integration which makes man eventually an efficient thinking being.  At first, this thread is used purely for lower selfish interests; it steadily gets stronger and more potent as time goes on, until it is a definite, clear, strong thread reaching from the outer physical life, from a point within the brain, straight through to the inner mechanism.  This thread, however, is not identified with the mechanism, but with the consciousness in man.  Through the means of this thread a man becomes aware of his emotional life in its many forms (note this phraseology), and through it he becomes aware of the world of thought; he learns to think and begins to function consciously on the mental plane, in which the thinkers of the race—a steadily increasing number—live and move and have their being.  Increasingly he learns to tread this path of consciousness, and thereby ceases to be identified with the animal outer form and learns to identify himself with the inner qualities and attributes.  He lives first the life of dreams, and then the life of thought.  Then the time comes when this lower aspect of the Antahkarana is completed, and the first great conscious unity is consummated.  The man is an integrated, conscious, living personality.  The thread of continuity between the three lower aspects of the man is established and can be used.  It stretches, if such a term can be used (my intent being entirely pictorial), from the centre of the head to the mind, which is in its turn a centre of energy in the world of thought.  At the same time, this Antahkarana is interwoven with the thread of life or the sutratma which emerges from the heart centre.  The objective of evolution in form is now relatively complete.

When this stage has been reached, the sensitive feeling-out into the environing universe still continues.  Man weaves a thread which is like the thread the spider weaves so amazingly.  He reaches out still further into his possible [Page 29] environment and then discovers an aspect of himself of which he had little dreamt in the early stages of his development.  He discovers the soul and then passes through the illusion of duality.  This is a necessary but not a permanent stage.  It is one which characterises the aspirant of this world cycle, perhaps I should say this manvantara or world period.  He seeks to merge himself with the soul, to identify himself, the conscious personality, with that overshadowing soul.  It is at this point, technically speaking, that the true building of the Antahkarana must be begun.  It is the bridge between the personality and the soul.

The recognition of this constitutes the problem with which the modern educator is faced.  It is a problem that has always existed but it has concerned the individual hitherto more than the group.  Now it concerns the group, for so many of the sons of men are ready for this building.  Down the ages individuals have built their individual bridges between the higher and the lower, but so successful has been the evolutionary process that today the time has come for a group understanding of this emerging technique, for a group bridging, leading to a consequent or subsequent group revelation.  This provides the modern opportunity in the field of education.  It indicates the responsibility of the educator and points out the necessity for a new unfoldment in educational methods.  The "group aspirant" must be met and the group Antahkarana must be built.  This, however, when rightly understood, will not negate individual effort.  That always must be met; but the group understanding will increasingly aid the individual.

COORDINATION AND INTEGRATION

Thus far we have been occupied with generalisations as to the educational processes later to be applied, with the mental apparatus which comes under definite and planned training, and which is subjectively and superconsciously [Page 30] influenced during the process.  I am presuming that you already grasp the necessity for the building of the Antahkarana and for this bridging work.  It is wise also to accept the fact that we are in a position to begin the definite process of constructing the link or bridge between the various aspects of man's nature, so that instead of differentiation there will be unity, and instead of a fluid, moving attention, directed here and there into the field of material living and emotional relationships, we shall learn to control the mind and to bridge the divisions, and so can direct at will the lower attention in any desired manner.  Thus all aspects of man, spiritual and natural, can be focussed where needed.

This bridging work has in part already been done.  Humanity has as a whole already bridged the gap between the emotional astral nature and the physical man.  As I said elsewhere:

We might generalise in the following manner as to the stages of growth and consequent ability to become the agent of ever increasing powers, tapping the resources of dynamic energy in the three worlds:

Lower types of humanity use the sutratma as it passes through the etheric body.

Average men utilise almost entirely that part of the sutratma which passes through the astral plane.  Their reactions are largely based on desire, and are emotional.

Intellectual men utilise the sutratma as it passes through the lower levels of the mental plane, down through the astral to the physical in its two sections.  Their activities are energised by mind and not by desire, as in the earlier cases.

Aspirants of the physical plane use the sutratma as it passes through the two lower subplanes of the [Page 31] abstract levels of the mental plane, and are beginning gradually to build the Antahkarana, or the bridge between the Triad and the Personality.  The power of the Ego can begin to make itself felt.

Applicants for initiation and initiates up to the third initiation use both the sutratma and the Antahkarana, employing them as a unit.  The power of the Triad begins to pour through, thus energising all human activities upon the physical plane, and vitalising in ever increasing degree the man's thought forms.  The key to the formation of the Mayavirupa is found in the right comprehension of the process.

A Treatise on Cosmic Fire, pp. 959-960.

It should be noted here that the bridging has to be done in the consciousness aspect, and concerns the continuity of man's awareness of life in all his various aspects.  The energy which is used in connecting, in consciousness, the physical man and the astral body is focussed in the solar plexus.  Speaking in symbolical terms, many today are carrying that bridge forward and linking the mind with the two aspects already linked.  This thread of energy emanates from, or is anchored in, the head.  A few people are steadily linking the soul and the mind, which in its turn is linked with the other two aspects.  The soul energy, when linked with the other threads, has its anchor in the heart.  A very few people (the initiates of the world) having effected all the lower syntheses, are now occupied with bringing about a still higher union with that triple Reality which uses the soul as its medium of expression, just as the soul in its turn is endeavouring to use its shadow, the threefold lower man.

These distinctions and unifications are matters of form, [Page 32] symbols in speech, and are used to express events and happenings in the world of energies and forces in connection with which man is definitely implicated.  It is to these unifications that we refer when the subject of initiation is under consideration.

The life thread, the silver cord or the sutratma, is, as far as man is concerned, dual in nature.  The life thread proper, which is one of the two threads which constitute the Antahkarana, is anchored in the heart, whilst the other thread which embodies the principle of consciousness, is anchored in the head.  This you already know, but this I feel the need constantly to reiterate.  In the work of the evolutionary cycle, however, man has to repeat what God has already done.  He must himself create, in both the world of consciousness and of life.  Like a spider, man spins connecting threads, and thus bridges and makes contact with his environment, thereby gaining experience and sustenance.  The spider symbol is often used in the ancient occult books and the scriptures of India in connection with this activity of the human being.  The threads which man creates are triple and with the two basic threads which have been created by the soul, constitute the five types of energy which make man a conscious human being.  The triple threads created by man are anchored in the solar plexus, the head and the heart.  When the astral body and the mind nature are beginning to function as a unit, and the soul also is consciously connected (do not forget that it is always unconsciously linked), an extension of this fivefold thread—the basic two and the human three—is carried to the throat centre; when that occurs man can become a conscious creator on the physical plane.  From these major lines of energy lesser lines can radiate at will.  It is upon this knowledge that all future intelligent psychic unfoldment must be based.

In the above paragraph and its implications you have a brief and inadequate statement as to the Science of the [Page 33] Antahkarana.  I have endeavoured to express this in terms, symbolic if you will, which will convey some general idea of the process to your minds.  We can learn much through the use of the pictorial and visual imagination.  Many aspirants have already established the following links of the bridging Antahkarana:

1. From the physical to the vital or etheric body.  This is really an extension of the life thread between the heart and the spleen.

2. From the physical and the vital, regarding them as a unity, to the astral or emotional vehicle.  This thread emanates from, or is anchored in, the solar plexus, and is carried upward by means of the aspiration till it anchors itself in the love petals of the egoic lotus.

3. From the physical and astral vehicles to the mental body.  One terminal is anchored in the head, and the other in the knowledge petals of the egoic lotus, being carried forward by an act of the will. (ENA Page 26-33).

8. The educators in the new age will deal with the processes or methods to be employed in bridging the gaps in consciousness between the different aspects.  Thus the Science of the Antahkarana will be brought definitely to the attention of the public. (ENA Page 36).
I would here make a simple request to the earnest student.  Ponder on the following four statements:
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1. The Antahkarana expresses the quality of the magnetism which opens the door into the teaching centre of the Great White Lodge.

2. The Antahkarana is the conscious integrating force.

3. The Antahkarana is the medium of light transference.

4. The Antahkarana concerns the continuity of man's perception.  (ENA Page 51-52).

The meeting of the three aforesaid requirements will be the primary step (made on a racial scale) to the building of the Antahkarana or the bridge between:

1. Various aspects of the form nature.

2. The personality and the soul.

3. The man and other human beings.

4. The man as a member of the human family, and his environing world. (ENA Page 94).
THE AQUARIAN AGE

As a result of the bridging work which will be done in the immediate one hundred and fifty years ahead of us, the technique of bridging the various cleavages found in the human family, and of weaving into one strong cable the various threads of energy which tenuously, as yet, connect the various aspects of the inner man with the outer form.  will have made [Page 95] so much progress that the bulk of the intelligent people in the world and of all classes and nations will be integrated personalities.  When this is the case, the science of the Antahkarana will be a planned part of their training.  Today, as we study this science and its related sciences of meditation and service, the appeal will be only to the world aspirants and disciples.  Its usefulness will only be found at present to be for those special incarnating souls who are today coming into incarnation with such rapidity as a response to the world's need for help.  But later the appeal will be general and its usefulness more nearly universal. 

It is needless for me to outline for you the nature of the educational systems of the Aquarian Age because they would prove most unsuitable at this time.  I mention them as it is necessary to remember that the work done during the next two centuries in the field of education is definitely temporary and balancing, and that out of the fulfillment of the task assigned to education will grow those more permanent systems which, in the new age, will be found flourishing everywhere.

Three major sciences will eventually dominate the field of education in the new age.  They will not negate the activities of modern science but will integrate them into a wider subjective whole.  These three sciences are:

1. The Science of the Antahkarana. This is the new and true science of the mind, which will utilise mental substance for the building of the bridge between personality and soul, and then between the soul and the spiritual triad.  This constitutes active work in substance subtler than the substance of the three worlds of ordinary human evolution.  It concerns the substance of the three higher levels of the mental plane.  These symbolic bridges, when constructed, will facilitate the stream or flow of consciousness and will produce that continuity of consciousness, or that sense of unimpeded awareness, which will finally end the fear of death, [Page 96] negate all sense of separateness, and make a man responsive in his brain consciousness to impressions coming to him from the higher spiritual realms or from the Mind of God.  Thus he will more easily be initiated into the purposes and plans of the Creator.

2. The Science of Meditation.  At present meditation is associated in the minds of men with religious matters.  But that relates only to theme.  The science can be applied to every possible life process.  In reality, this science is a subsidiary branch, preparatory to the Science of the Antahkarana.  It is really the true science of occult bridge building or bridging in consciousness.  By its means, particularly in the early stages, the building process is facilitated.  It is one of the major ways of spiritual functioning; it is one of the many ways to God; it relates the individual mind eventually to the higher mind and later to the Universal Mind.  It is one of the major building techniques and will eventually dominate the new educational methods in schools and colleges.  It is intended primarily to:

a. Produce sensitivity to the higher impressions.

b. Build the first half of the Antahkarana, that between the personality and the soul.

c. Produce an eventual continuity of consciousness.  Meditation is essentially the science of light, because it works in the substance of light.  One branch of it is concerned with the science of visualisation because, as the light continues to bring revelation, the power to visualise can grow with the aid of the illumined mind, and the later work of training the disciple to create is then made possible.  It might be added here that the building of the second half of the Antahkarana (that which bridges the gap in consciousness between the soul and the spiritual triad) is called the science of vision, because [Page 97] just as the first half of the bridge is built through the use of mental substance, so the second half is built through the use of light substance.

3. The Science of Service grows normally and naturally out of the successful application of the other two sciences.  As the linking up of soul and personality proceeds, and as the knowledge of the plan and the light of the soul pour into the brain consciousness, the normal result is the subordination of the lower to the higher.  Identification with group purposes and plans is the natural attribute of the soul.  As this identification is carried forward on mental and soul levels, it produces a corresponding activity in the personal life and this activity we call service.  Service is the true science of creation and is a scientific method of establishing continuity.

These three sciences will be regarded eventually as the three major concerns of the educational process and upon them will the emphasis increasingly be placed.

We have now laid the ground for a consideration of the three sciences which will dominate the thought of educators in the coming age.  The building and the development of the Antahkarana, the development of the power to control life and to work white magic through the science of meditation, and also the science of service whereby group control and group relationship are fostered and developed—these are the three fundamental sciences which will guide the psychologist and the educator of the future.  These will also cause a radical change in the attitude of parents towards their children and in the methods which they employ to train and teach them when they are very young and in the formative years of their consciousness. (ENA Page 94-98).

We will try to recognise certain outstanding facts, though these facts may be more usually considered facts by esotericists than by the world in general.  But we are working, or endeavouring to work, as esotericists.  These facts are:

1. The fact that there are certain basic ideas which have come forth down the ages and have brought humanity to its present evolutionary point.  Ideas are the substance of the evolutionary urge.

2. The fact that there is a hidden control which has persisted down the ages and which can be deduced from the definitely emerging plan, as far as the consciousness of man is concerned.

3. The fact that all growth is through experiment, struggle and persistence—hence the present modern upheaval.  It is significant of a "pushing through" to the light, the light of the world, as well as the group Antahkarana.

(ENA Page 108).

In connection with our subject, therefore, I would have you bear in mind that the "threads of lighted consciousness" which we unfailingly create, and which eventually form the Antahkarana, have to be woven between each and every hierarchical unit, and that within the human kingdom itself these connecting relationships and bridging factors have to be established between unit and unit and between group and group. (ENA Page 127).

It is these four concepts which lie behind the Science of the Antahkarana, the Science of Meditation, and the Science of Service.  Their connotations have to be interpreted in no sentimental sense, or in the coin of current ideas, but always from the angle of a trained intelligence and of a spiritually developed consciousness.

Parenthood will not be regarded primarily as an animal function or as a purely social or economic function, which are the usual lines of approach at this present time.  The establishing of a deliberately prepared or constructed thread of light (as a definite part of the world-Antahkarana) between parent and child, even in the prenatal stages, will be carefully taught.  Thus a close rapport will be brought about "in the light" yet without establishing undue mental control and authority.  This latter sentence will show you how impossible it has been to date to hasten the teaching of this new science of the Antahkarana.  Today it is beginning to be possible to lay the foundation for this new teaching, because the young people in every land are forcing upon their parents and their teachers the idea of their essential and determined independence.  The revolt of youth, in spite of all the immediate and individual disasters, has been a desirable thing and has prepared the way for the establishing of right and better relations, based upon the premises which I have laid down. (ENA Page 131).
The Science of the Antahkarana
AS A PREPARATION for what students need to master, I would like to emphasise certain points by tabulating the information already given.  The Science of the Antahkarana is not an easy one to learn because of the following points.  These emphasised points must be accepted by students as a working hypothesis prior to all attempted work:

1. The Science of the Antahkarana is connected with the entire problem of energy, but peculiarly with the energy handled by the individual and with the forces by which the individual relates himself to other individuals or to groups.  For the sake of clarity, we will give the name of

a. ENERGY: to all forces pouring into the individual form from whatever direction and source.  To these major energies, the names of "sutratma" or "life thread" or "silver cord" have frequently been given.

b. FORCE: to all the energies which—after due manipulation and concentration—are projected by the individual or group in any direction and with many possible motives, some good and many selfish.

2. The Science of the Antahkarana, technically speaking and for group purpose, is especially the science of [Page 144] light manifestation with its results of revelation and consequent changes.  It should be remembered that:

a. Light is substantial, and from the angle of the spirit is a sublimation or higher form of material matter.

b. Light is also the quality or major characteristic of the soul in its own realm, and of the etheric body (a reflection of the soul eventually) in the three worlds of human evolution.

c. The object of the science with which we are dealing is to fuse the lower and the upper lights, so that one light shines forth in physical manifestation and a synthesis of light is consequently brought about.

d. Technically speaking, two light bodies exist—the vital or etheric body and the soul vehicle.  One is the result of aeons of incarnating life and becomes in time a powerful repository of energies gathered out of a wide range of contacts, though conditioned by the ray type in its three aspects.  The etheric body exists and is today functioning powerfully.  The soul body is in process of being slowly constructed, and is that "house not made with hands, eternal in the heavens" to which the New Testament refers (II Cor. 5: l). It is interesting to note that the Old Testament refers to the etheric body (Ecc. 12:6-7) and its construction, and the New Testament deals with the building of the spiritual body.

3. The Science of the Antahkarana must be studied in three ways:

a. Concretely and in relation to the etheric body, which is a substantial, tangible form, and is being so considered (though not as yet universally admitted) by modern science.
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b. Egoically and in relation to the soul and to the "light body" through which the spiritual man must function in the world of souls, and which—when blended and fused with the etheric body—produces the manifestation of divinity upon earth to a greater or lesser degree, according to the extent of fusion and the conscious recognition by the individual of the attained fusion.

c. Abstractly and in relation to knowledge-wisdom, which are two words used in relation to force and energy, and their use by the individual in his environment and contacts.  Ponder on these words.  You will realise how necessary it is that there should be some capacity for abstract thinking before the true implications of this new science can be understood.

The Science of the Antahkarana is concerned with the problem of the continuity of consciousness and with the problem of life and death.  Keep these two themes clearly in your mind for they are basic and important.

The Science of the Antahkarana deals with the threefold thread which connects:

a. The monad, the soul and the personality, linking all three periodical vehicles and unifying all seven principles.

b. The triple personality and its environment in the three worlds of human enterprise, and later in the other two worlds (making five) of superhuman expression.

c. The consciously creative man and the world of ideas.  These he must contact and express through creative work, thus bridging with the light:

1. Between the world of souls and the world of phenomena.
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2. Between the realm of subjective beauty and reality and the outer tangible world of nature.

3. Between himself and others.

4. Between group and group.

5. Later, when the divine Plan has become a reality to him, between the fourth kingdom (the human) and the fifth kingdom (the Kingdom of God).

6. Finally, between humanity and the Hierarchy.

6. The Science of the Antahkarana is the science of the triple thread which exists from the very beginning of time and links individual man with his monadic source.  The recognition of this thread and its use, consciously, as the Path and the means of ever expanding contacts, comes relatively late in the evolutionary process.  The goal of all aspirants and disciples is to become aware of this stream of energy in its various diversifications and consciously to employ these energies in two ways: interiorly in self-unfoldment, and in the service of the plan for humanity.

7. The Science of the Antahkarana teaches certain fundamental truths about the thread, some of which might be enumerated as follows:

a. The life thread comes directly from the monad or the ONE.  This thread is anchored in the heart during incarnation.  There is the seat of life.

b. The consciousness thread comes directly from the soul.  It is anchored in the head.  There is the seat of consciousness.

c. The thread of creative activity is initiated and constructed by the human being.  It is anchored, when sufficiently constructed, in the throat.  This thread is an extension or synthesis of the two basic threads.
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The creative thread itself is triple in nature.  It is slowly constructed down the ages by the man.  As he becomes truly alive, from the standpoint of intelligent awareness and the desire fully to express himself, the process is materially hastened. These three self-created lesser threads which constitute the third thread of the Antahkarana extend eventually:

1. From the physical body to the etheric body, passing from the heart to the spleen, and thence to the body of prana, the vital or etheric body, unites with force from the egoic will petals.

2. From the etheric body to the astral body.  This thread passes from the solar plexus to the heart and from thence to the astral body, picking up the energy of the thread mentioned above, unites with force the love petals.

3. From the astral body to the mental vehicle.  This thread passes from the ajna centre to the head centre and from thence to the mind body, picking up the energy of the other two threads mentioned above, unites with the force from the knowledge petals.
Though these three energies are woven into one thread finally, yet they remain distinct.  It should be borne in mind that the soul body is constructed of pure white light, whilst the light out of which the etheric body is made is golden.

The Science of the Antahkarana deals, therefore, with the entire incoming system of energy, with the processes of usage and transformation and fusion.  It deals also with the outgoing energies and their relationship to the environment and is the basis of [Page 148] the science of the force centres.  The incoming and the outgoing energies constitute finally two great stations of energy, one characterised by power and the other by love, and all directed to the illumination of the individual and of humanity as a whole, through the medium of the Hierarchy composed of individuals.  This is basically the Science of the Path.

The Antahkarana, therefore, is the thread of consciousness, of intelligence, and the responsive agent in all sentient reactions.  The interesting point to bear in mind, and where we must now lay the emphasis, is that this thread of consciousness is evolved by the soul and not by the monad.  The World Soul pours its gossamer thread of sentient consciousness into all forms, into all body cells and into all atoms.  The human soul, the solar angel, repeats the process in relation to its shadow and reflection, the personality.  This is part of the creative work of the soul.  But, in its turn, the human being has also to become creative in the mental sense of the term and must repeat the process, for in all points the microcosm resembles the macrocosm.  Therefore, through the life thread, the soul creates and reproduces a personality through which to function.  Then through the building of the Antahkarana, the soul first of all develops sentiency down upon the physical plane, and later bridges the gap—through meditation and service—between the three mental aspects.  It thus completes the creation of the path of return to the Centre, which must parallel the path of outgoing.

I have now completed my introductory presentation of the fundamentals which will in the future age dominate the educational systems.  It was necessary for all of you—and for those who will later study these instructions anent the new education—to have some grasp of past foundational implications and basic tendencies and also some ideas, however [Page 149] vague, of the line along which major changes can be expected to come.  You can begin, therefore, to work intelligently and with as little loss of time as possible.

It remains now to make the teaching which I have given practical in its implications.  The New Education now must take the place of that which is old and which has proved so wrong that it could not prevent the universal holocaust which distinguished the years 1914-1945.  It must be superseded.  The next stage of human evolution will emerge as a result of the purificatory action of the World War.  There are steps which humanity must take, and only a new type of education and a different attitude to the educational processes (imposed upon the very young of every nation) will enable mankind to take them.

A new cycle of experience, of psychological development and of new educational processes is imminent.  What I have given here and elsewhere on the Science of Meditation, of Service and anent the Antahkarana gives method, mode, promise and point to it all.

THE TIBETAN                                  (ENA Page 143-149).
EDUCATION IN THE NEW AGE

Section One: The Objectives of the Future Education

I. The Cultural Unfoldment of the Race.

II. The Next Step in the Mental Development of the Race.

A. In the present transition period.

B. In the Aquarian Age.

III. The Culture of the Individual in order to make him:

A. An intelligent citizen of two worlds.

B. A wise parent.

C. A controlled and directed personality.

Section Two: The Antahkarana
I. The Nature of the Antahkarana.

A. The bridge between the three aspects of the mind:

1. The lower concrete mind, the receptive common sense.

2. The individualised mind or the soul, the spiritual ego.

3. The higher abstract mind or the factor of the intuition.

B. The agent of alignment between:

1. Mind and brain or man in the three worlds.

2. Personality and soul.
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II. The Technique of Constructing the Antahkarana.

A. Its construction up till the present time.

B. The immediate task ahead.

C. The seven ray methods employed in this construction process.

III. The Antahkarana and the New Education.

A. The practical results of the new technique:

1. Will induce wholeness or the ability to see life whole.

2. Will foster the sense of synthesis and therefore the group spirit.

3. Will develop the intuition and the ability to contact the world of ideas.

4. Will train the will, especially the will-to-good.

B. The mystical results will be:

1. The development of the mystical sense and the mystical realisation of duality.

2. The recognition of a new objective:

a. The objective is to integrate the personality.

b. Next, the objective is to give the vision of the soul, the central self.

C. The occult results will be:

1. The bringing about of the at-one-ment or the identification of the personality with the central self, the soul.

2. The mind, then, will be trained and become an intermediary between soul and personality.

Section Three: The Three Major Sciences of the Aquarian Age

I. The Science of the Antahkarana.

A. The mystical realisation of duality.

1. The problem of the integrated personality.

2. The vision of the soul, the central self.

3. The problem of the mystic.

B. Occult identification or at-one-ment.

1. The integration of soul and personality.

2. The mind as an intermediary.

3. The problem of equilibrium or steadiness.
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C. The application of these concepts to the immediate educational necessity.

II. The Science of Meditation.

A. Meditation as an education technique.

1. Right control of the mind.

2. The two functions of the mind.

3. The mind as it builds the Antahkarana.

B. Meditation in the world of ideas.

1. The power to intuit.

2. Sensitivity and response to higher impressions.

3. The function and promulgation of ideas.

C. The development of continuity of consciousness.

1. Personality continuity.

2. Continuity and immortality.

3. Continuity and initiation.

III. The Science of Service.

A. Service as a result of soul contact.

B. Service as cooperation with the plan.

C. Service as a technique of group development.

D. The unfoldment of the sense of service in the future.

E.  Application of the concept of service to our modern educational developments. (ENA Page 151-153).
THE EXTERNALISATION OF THE HIERARCHY:-

Group Four can attempt to aid in the building of the world Antahkarana, working of course in group formation. This they can do if they divorce themselves, as individuals, from all separative ideas and learn to work in the spirit of love and with a conscious decentralisation of their personalities. (EOH Page 64).

Today, however, things are somewhat changed. New inflowing energies and the partial "sealing" of evil in its own place (a sealing which will be progressively effective) have made a closer relationship possible. The Masters are somewhat freer from certain of the arduous labours of the past cycles. Some of the available inflowing Shamballa forces are being absorbed directly by humanity and by certain of the subhuman kingdoms, particularly the mineral kingdom. This latter absorption will lead eventually, when complete, to those volcanic episodes and those basic earthquakes which will change the face of the earth by the time the sixth rootrace comes into manifestation. It is this direct inflow to the kingdoms functioning exoterically in the three worlds which has relieved and will to some extent relieve the otherwise overpowering pressure upon the Hierarchy, and will also act as a great aligning Antahkarana between the three planetary centres. It is to this alignment I refer in this instruction—[Page 526] the alignment of the three centres upon this planet and the adjustments that this necessitates and inevitably enforces.
(EOH Page 525-526).

This problem of the apparently impenetrable darkness of intention as grasped by Shamballa, of meaning, of inscrutability, of a spiritual imperviousness which holds, in spite of all fluctuations in the three worlds of human evolution and the remaining two of superhuman unfoldment, provides a situation to which the Hierarchy has to make adjustment through alignment. You are, in your small way, making your adjustment to the Hierarchy through a steady construction of the Antahkarana, and in so doing are aiding in the construction of the Antahkarana which unites Humanity and the Hierarchy—the first few strands of which were established through the sacrifices of certain of the Sons of God when the Hierarchy was founded on Earth. Today, the Hierarchy is working at the establishing of the linking strands between Itself and Shamballa, and good progress has already been made. It might be said here that for the past seven hundred years the chain of Hierarchy has been complete; by this I mean that the planetary rainbow bridge uniting the three major centres has existed. The task ahead of all these three major centres, working in alignment through adjustment, is to strengthen and beautify (if I may so express it), to electrify this bridge, thus producing full planetary intercommunication between the three centres and the four minor centres, so that "the weight of the Will of God, the momentum of the Purpose of Sanat Kumara and the Plan of His Representatives may progress unimpeded from point to point, from sphere to sphere and from glory to glory." (EOH Page 535).

5. My personal work has been to bring all this to the attention of the general public through my interpretation of the Problems of Humanity and bring it to the point where simplicity of purpose, an inspiring and flaming ardour and a minimum of organisation may implement the new presentation of goodwill as it affects and changes the sovereign [Page 550] world religions which are forgetful of the words of the Christ, "My kingdom is not of this world"; as it permeates into the political conferences of world statesmen and rulers, and as it governs the decisions of science and economics. In so doing and in the direful task of pointing out mistakes and errors of ancient standing, wrong and disastrous attitudes and human separativeness, an inevitable opposition has been evoked; had there been none, my efforts would have been futile. I have said naught that is not true and I retract no single word which I have said. There are many who prefer the esoteric truths anent the Antahkarana, the world constitution, the doctrine of man, the Law of Rebirth and the many intricate teachings related to world planning. These they have received in full measure from me. There are others who desire information anent the Hierarchy, the work and standing of the Masters, the training to be given to disciples and initiates. This again they have received. I have now dealt in the past few years with world abuses and the problems with which humanity is faced in this period of restoration—of God's plan for man, and not of former conditions. (EOH Page 549-550).

An intensive training process, therefore, is being carried out in every ashram and along identical lines, resulting in the "isolation," occultly understood, of certain Masters and initiates. They have been thus isolated in order that They may work more readily and easily with Shamballa; They can thus form a dynamic and galvanic storehouse of energy (the energy of the divine Will) and thus make it available for the use of the other Members of the Hierarchy, as They stand in "isolated unity" upon the highways of Earth, and thus are "in the world and yet not of the world". The learning of this lesson calls into activity the sacrificial will of both the hierarchical groups; this remains the binding cord between Them and that aspect of the Antahkarana along which energy can [Page 688] flow in a new and electric fashion from Shamballa, via the hierarchical minority referred to above, and into the large group of Masters and initiates and disciples to whom is committed the task of consolidation. All this constitutes—for the Members of the Hierarchy—a definite process of testing out and of trial, prior to and preparatory to some of the higher initiations.
(EOH Page 687-688).

Another matter to which the Hierarchy is at this time attending, in view of the coming adjustments required, is the discovery of aspirants and those who are close to accepted discipleship in all lands, in order that the language problem will present little difficulty. Having discovered such people, Their next step is to subject them to a process of training in telepathic susceptibility, so that they will be sensitive to hierarchical impression. At the same time, their intuition will require stimulation but—as the intuition is useless and inaccessible without a high grade intelligence—all these people must be sought for upon mental levels. The possession of the abstract mind is not sufficient. It is useful, in that it guarantees the ability of the aspirant to construct the Antahkarana; it is nevertheless quite possible to possess a well developed abstract consciousness and yet to be quite devoid of all intuitive perception.
(EOH Page 694).

GLAMOUR: A WORLD PROBLEM:-

Behind this lies a third and even more important factor—the WILL. Therefore, the only person who can safely [Page 256] and usefully practise breathing exercises is the man whose will is active—his spiritual will and, therefore, the will of the Spiritual Triad. Any disciple who is in process of building the Antahkarana can begin to use, with care, directed breathing exercises. But, in the last analysis, it is only the initiates of the third degree and who are coming under monadic influence who can properly and successfully employ this form of life direction and reach effective results. This is fundamentally true. However, a beginning has to be made and to this effort all true disciples are invited.

If all the implications in the above paragraph are considered, it will be apparent that the disciple has to establish—as a preliminary step—a direct relation between his brain, his mind and the will aspect of the Spiritual Triad; in other words, the negative receptor of thought (the brain), the agent of the will (the mind), and the Triad itself, have to be brought into contact with each other, via the Antahkarana. When such a relation exists or is beginning to be established, then breathing exercises can safely and profitably be attempted. You see, my brother, only the directed will, using the organised rhythmic breath as its agent, can control the centres and produce an ordered purpose in life. Therefore, it is the dominating idea or line of mental activity with which the disciple must be concerned as he performs a breathing exercise. This idea must embody some purpose, some planned activity and some recognised goal before the breath which will engineer or implement it is generated, assembled, sent forth and thus becomes the carrier of power. This has to be done upon the wings of conscious intention, if I may here speak symbolically. I would urge you to read these last sentences with frequency because they concern the Science of the Breath and hold the clue to needed work. This science is primarily and fundamentally concerned with ideas as formulated into clear thoughtforms [Page 257] and thus condition the life of the disciple upon etheric levels. From there, they eventually condition his physical plane life. (GAWP Page 255-257).

c. The Technique of Indifference
I have, in my other books, given much information anent the etheric body and the centres—major and minor—which are to be found within its radius. There is a tendency among students to identify the centres with the physical body in their thinking and not so clearly with the etheric body. This concerns location in the majority of cases and is a mistake. Aspirants would do well to avoid any concentration at all [Page 261] upon the physical body and learn gradually to shift their focus of attention into the etheric body. Necessarily the physical body is active and potent but increasingly it should be regarded as an automaton, influenced and directed by:

1. The vital body and the forces of maya; or by inspiration, emanating from points of spiritual tension.

2. The astral vehicle and the forces of glamour; or sentient, conscious love, emanating from the soul.

3. The mind and the forces of illusion; or by illumination, coming from higher sources than the life in the three worlds.

4. The soul, as the vehicle of monadic impression, until such time as the Antahkarana is built—that bridge in mental matter which will eventually link the Monad and the personality. (GAWP Page 260-261).

INITIATION, HUMAN AND SOLAR:-

5. The Hierophant transmits higher manasic energy to the initiate, so that he is enabled consciously to know and recognise the plan for his group centre, through the immensely increased stimulation.  This force descends from the manasic permanent atom via the Antahkarana, and is directed to whichever centre the Hierophant—under the law—sees should be stimulated. (IHS Page 140).

On a lesser scale, and in relation to the microcosm, the following subjects are illuminated when the initiate receives the second great secret, or the fourth which includes the earlier lesser ones:—

g. The processes of at-one-ment in the different kingdoms of nature.  The bridging between the kingdoms is shown him, and he sees the unity of the scheme.

h. The method of egoic at-one-ment is seen clearly revealed, and the Antahkarana is shown in its real nature, and having been thus revealed, is dispensed with.

i. The essential unity existing between the Ego and the personality is seen.

j. The relation of the two evolutions, human and deva, is no longer a mystery, but their position in the body of the Heavenly Man is seen to be a fact. (IHS Page 173).
Antahkarana. The path, or bridge, between higher and lower mind, serving as a medium of communication between the two.  It is built by the aspirant himself in 
mental matter.  (IHS Page 216).

LETTERS ON OCCULT MEDITATION:-

I begin with the mental body as it is for the student of meditation the one that is the centre of his effort and the one that controls the two lower bodies.  The true student seeks to draw his consciousness away from his physical body, and away from the emotional body into the realms of thought, or into the lower mind body.  Having achieved that much, he seeks then to transcend that lower mind and to become polarised in the causal body, using the Antahkarana, as the channel of communication between the higher and the lower, the physical brain being then but the quiescent receiver of that which is transmitted from the Ego or Higher Self and later from the threefold Spirit, the Triad.  The work to be done necessitates a working from the periphery inwards, and a consequent centralisation.  Having achieved that [Page 95] centralisation and focussed in that stable centre—with the solar plexus and the heart quiet—a point within the head, one of the three major head centres, becomes the centre of consciousness, the ray of a man's ego deciding which that centre will be.  This is the method of the majority.  Then that point having been reached, a man will follow the meditation of his ray as indicated to you in general terms earlier in these letters.  In each case, the mental body becomes the centre of consciousness and then later—through practice—it becomes the point of departure for the transference of the polarisation into a higher body, first the causal and later into the Triad.
(LOM Page 94-95).

He has to watch over the work accomplished by the pupil whilst making the channel between higher and lower mind, whilst he builds and employs this channel (the Antahkarana).  This channel eventually supersedes the causal body as a means of communication between the higher and the lower.  The causal body is itself eventually done away with when the pupil takes the fourth initiation and can freely create his own body of manifestation. (LOM Page 275).

c. Potencies becoming powers.
This third type of work is based on the preceding curriculum and deals directly with individual development.  It covers the following matters:—

a. The aligning of the bodies with a view to egoic contact.

b. The building of the Antahkarana, and the development of the higher mind.

c. The development of the intuition, and the definite spiritual awakening of the pupil.

d. The study of the pupil's vibration, ray, color and tone.

e. The conscious refining of all the bodies beginning with the physical. (LOM Page 330).
Antahkarana.  The path, or bridge, between higher and lower mind, serving as a medium of communication between the two.  It is built by the aspirant himself in mental matter. (LOM Page 350).

THE SOUL AND ITS MECHANISM:-

In The Serpent Power it is stated that:

[Page 116] 

"The centres influence not only the muscular combinations concerned in volitional movements, but also the functions of vascular innervation, secretion, and the like, which have their proximate centres in the spinal cord. The cerebral centres are said, however, to control these functions only in relation with the manifestations of volition, feeling, and emotion; whereas the spinal centres with the subordinate sympathetic system are said to constitute the mechanism of unconscious adaptation, in accordance with the varying conditions of stimuli which are essential to the continued existence of the organism. The Medulla, again, is also both a path of communication between the higher centres and the periphery and an independent centre regulating functions of the greatest importance in the system. It is to be noted that the nerve fibres which carry motor impulses descending from the brain to the spinal cord cross over rather suddenly from one side to the other on their way through the spinal bulb (medulla), a fact which has been noted in the Tantras in the description of the Mukta Triveni. The latter is connected by numerous afferent and efferent tracts with the cerebellum and cerebral ganglia. Above the cerebellum is the cerebrum, the activity of which is ordinarily associated with conscious volition and ideation and the origination of voluntary movements. The notion of Consciousness, which is the introspective subject-matter of psychology, must not, however, be confused with that of physiological function. There is therefore no organ of consciousness, simply because `Consciousness' is not an organic conception, and has nothing to do with the physiological conception of energy, whose inner introspective side it presents. Consciousness in itself is the Atma. Both mind and body, of which latter the brain is a part, are imperfect or veiled expressions of Consciousness, which in the case of body is so veiled [Page 117] that it has the appearance of unconsciousness. The living brain is constituted of gross sensible matter (Mahabhuta) infused by Prana. Its material has been worked up so as to constitute a suitable vehicle for the expression of consciousness in the form of mind (Antahkarana). As consciousness is not a property of the body, neither is it a mere function of the brain. The fact that mental consciousness is affected or disappears with disorder of the brain proves the necessity of the latter for the expression of such consciousness, and not that consciousness is inherent alone in brain or that it is the property of the same. On each side of the vertebral column there is a chain of ganglia connected with nerve fibre, called the sympathetic cord (Ida and Pingala), extending all the way from the base of the skull to the coccyx. This is in communication with the spinal cord. It is noteworthy that there is in the thoracic and lumbar regions a ganglion of each chain corresponding with great regularity to each spinal nerve, though in the cervical region many of them appear to be missing; and that extra large clusters of nervous structure are to be found in the region of the heart, stomach, and lungs, the regions governed by the Anahata, Manipura, and Vishuddha, respectively, the three upper of the five Chakras hereinafter described. From the sympathetic chain on each side nerve fibres pass to the viscera of the abdomen and thorax. From these, nerves are also given off which pass back into the spinal nerves, and others which pass into some of the cranial nerves; these are thus distributed to the blood vessels of the limbs, trunk, and other parts to which the spinal or cranial nerves go. The sympathetic nerves chiefly carry impulses which govern the muscular tissue of the viscera and the muscular coat of the small arteries of the various tissues. It is through the sympathetic that  the tone of the [Page 118] bloodvessels is kept up by the action of the vaso-motor centre in the spinal bulb. The sympathetic, however, derives the impulses which it distributes from the central nervous system; these do not arise in the sympathetic self. The impulses issue from the spinal cord by the anterior roots of the spinal nerves, and pass through short branches into the sympathetic chains. The work of the sympathetic systems controls and influences the circulation, digestion, and respiration. (SIM Page 115-118).
TELEPATHY AND THE ETHERIC VEHICLE:-

More understanding will come also if you grasp the fact that this Science of Impression is concerned with the activity of the head centre as an anchoring centre for the Antahkarana, and that the ajna centre is concerned with the process of translating the recorded intuition into a form (through recognition of and reaction to a mental thoughtform) and its subsequent direction, as an ideal objective, into the world of men. In the early stages and until the third initiation, the Science of Impression is concerned with the establishing of a sensitivity (an invocative sensitivity) between the Spiritual Triad (temporarily expressing itself through the abstract mind and the soul or the Son of Mind) and the concrete mind. This mental triangle is a reflection, in time and space, of the Monad and of the two higher aspects of the Triad, and is reflected (after the process of invocation and a succeeding process of evocation) in another triad—that of the lower mind, the soul and the vital body. When the relation between the lower and the higher mind is correctly and stably established, you have the swinging into activity of the lowest triad connected with the Science of Impression—the head centre, the ajna centre and the throat centre.

In the above I have given you an interesting and brief elucidation of the technique to be applied to the energising of the centres in the human body. I would remind you that what is true of the individual disciple must be and is true of that great disciple—Humanity, the entire human family. It is also true, as an outgrowth of this idea, of all the three planetary centres: Shamballa, the Hierarchy and Humanity. The name Science of Impression is that given to the process whereby the establishment of the required relationship in all these units of life takes place. The Technique of Invocation and Evocation is the name given to the mode or method whereby the desired relationship is brought about. [Page 51] The Creative Work is the name given to the manifestation of the results of the two above processes. The three aspects of the Technique of Invocation and Evocation with which the average disciple should concern himself are those of the building of the Antahkarana, the correct use of the lower mind in its two higher functions (the holding of the mind steady in the light and the creation of the desired thoughtforms), and the process of precipitation whereby the impression is enabled eventually to take tangible form. (TEV Page 50-51).
Contact, with resultant impact from the soul, is also quite rapidly developing, hence the necessity for my laying the foundations of further knowledge which will clarify still higher contact, emanating from the Spiritual Triad and opening up areas of interaction hitherto known only to the Hierarchy. I refer here to the teaching which I have given out through a group of my disciples anent the Antahkarana.* All such developing contacts involve conditions covered by the two words: Contact and Impact. (TEV Page 58).
This "impression" emanating from Shamballa takes the form of a focussed emanation which employs the higher aspect of the Antahkarana as its channel of contact. I refer not here to the thread as built by the disciple between the mental unit and the abstract mind. I refer to its continuation through the buddhic and atmic levels of consciousness into the area of magnetised consciousness (I use this word as we have not yet the necessary word to express the exact nature of this higher awareness, and the term "identification" seems somewhat unsuitable) which surrounds and protects the true Shamballa centre. It is essential that you here bear in mind that just as the mass of men do not know, recognise or respond to the Hierarchy, so—within the Hierarchy itself—you have a group analogous to this mass of men. There are many lesser members of the Hierarchy and many, very many, disciples who do not know, recognise or as yet respond to the influence or the potency of Shamballa. (TEV Page 70).

I am not here dealing with invocation and evocation as it is carried on between Humanity and the Hierarchy. I gave much along this line when I made public the various Invocations whereby I have been attempting to substitute the invocative method for the selfish use of prayer and the limiting mode of the average meditation process. It is a slow process by means of which this method of intercourse must be learnt and mastered, and no textbook or information on the subject is of much use. Nor am I going to deal with the ordinary telepathy prevalent among men and natural to so many, as this has been dealt with earlier in this book. But at this point I should like to emphasise something which applies to every human being. When animal-man passed through the door of individualisation and became a human being he came possessed of an innate potency of sight; for aeons he has seen in the three worlds, and many have for several lives sought after the vision which stabilises the aspirant upon the Path. Through the door of initiation, having attained the mystical vision, each aspirant will become aware of that within himself which permits of a spiritual perception of such an expansive nature that he gets his first real and individual glimpse of the divine Plan; from that moment his entire life is altered. Later (and this [Page 74] I cannot expect the student to understand; if he thinks he does, he is being misled by words), he will pass through the door of identification. This is a perfectly meaningless phrase, since its significance is most carefully guarded. Symbolically speaking and in order to preserve the concept of this door in the mind of humanity, true esoteric meetings are entered on the password. Only the WORD can enter through this door—this highest and widest of all doors. Once through that door and once eligible to the Council Chamber of the Great Lord, the Initiate will comprehend what is meant by "monadic impression." It is not impression by a Monad (that meaningless term) upon the brain of a man who has constructed the Antahkarana and passed the fourth initiation. It is an innate responsiveness to the Purpose of the Universal Mind of the One in Whom we live and move and have our being. (TEV Page 73-74).
For the aspirant and particularly for the conscious disciple, the impression to be considered comes from four sources:

1. From the disciple's own soul.

2. From the Ashram with which he is to be affiliated.

3. Directly from the Master.

4. From the Spiritual Triad, via the Antahkarana. (TEV Page 86).

Paralleling Spiritual Development

It is this aura which is in reality the reservoir of thought-substance upon which he can spiritually rely. His point of focus is upon the mental plane. He is no longer controlled by the astral nature; he is successfully constructing the Antahkarana along which the higher impressions can flow; he learns not to dissipate this inflow but to accumulate within the aura (with which he has surrounded himself) the knowledge and the wisdom which he realises his service to his fellowmen requires. A disciple is a magnetic centre of light and knowledge just in so far as the magnetic aura is held by him in a state of receptivity. It is then constantly invocative of the higher range of impressions; it can be evoked and set into "distributing activity" by that which is lower and which is demanding aid. The disciple therefore, in due time, becomes a tiny or minute correspondence of the Hierarchy—invocative as it is to Shamballa and easily evoked by human demand. These are points warranting careful consideration. They involve a primary recognition of points of tension and their consequent expansion into magnetic auras or areas, capable of invocation and evocation.

These areas of sensitivity pass through three stages, upon which it is not my intention to enlarge:

1. Sensitivity to impression from other human beings. This sensitivity becomes of use in service when the needed magnetic aura has been engendered and is brought under scientific control.

2. Sensitivity to group impression—the passage of ideas from group to group. The disciple can become a receptive agent within any group of which he is a part, and this ability indicates progress in his part.

[Page 97] 

3. Sensitivity to hierarchical impressions, reaching the disciple via the Antahkarana and—later—from the Hierarchy as a whole, when he has attained some of the higher initiations. This indicates ability to register impression from Shamballa. (TEV Page 96-97).

The problem with which I now deal is far deeper and concerns the interpretation and the clear and correct recording of the impression, which is a far more difficult matter. The subject who is impressed must know the source of the impression; he must be able to relate it to some field of demanded information, correction, instruction, or energy distribution. He must be able to state clearly on what aspect of his recording mechanism (the mind, the astral body, the energy body, or the brain) the imparted and registered impression has made impact. One of the difficulties, for instance, facing the aspiring disciple and the earnest occult student is to record directly in the brain impressions from the Spiritual Triad (and later from the Monad), via the Antahkarana.

[Page 105] 

This impression must be a direct descent from mental levels to the brain, avoiding all contact with the astral body; only in so far as this direct descent is attained will the re corded impression be devoid of error. It will not then be tinctured with any emotional complex whatsoever, for it is the astral level of consciousness which is the great distorter of essential truth. Impressions from the Ashram or from the Spiritual Triad (which are the only type of impressions with which I am here concerned) pass through three stages: 

1. The stage of mental recording. The clarity and the accuracy of this recording will be dependent upon the condition of the channel of reception, the Antahkarana; in this recording, curiously enough, a certain element of time enters in. It is not time as you know it upon the physical plane, which is but the registration by the brain of passing "events"; it is the higher mental correspondence to time. Into this, I cannot here enter as the theme is too abstruse; for time, in this connection, is related to distance, to descent, to focus, and to the power to record. 
(TEV Page 104-105).
Here again you can grasp the necessity of a factual alignment so that a direct channel is created, along which the impression (directed by some higher source than the personality) can descend into the brain. At first, this channel and alignment must be established between the brain and the soul; this will involve all the three aspects of the personality—the etheric body, the astral vehicle and the mind nature; basically, this aligning process should be started and developed upon the Probationary Path and brought to a relatively high state of effectiveness upon the earlier stages of the Path of Discipleship. Later, as the disciple consciously creates the Antahkarana and becomes a functioning part of the Ashram, he learns (whilst practising alignment) to by-pass—if I may use such a word—two aspects of himself which have hitherto been of major importance: the astral vehicle and the soul body or causal body. The astral body is thus by-passed before the fourth initiation, and the soul body before the fifth; the entire process of "by-passing" takes much time and must be worked at with intensity, first of all with the focus upon the emotional nature through conscious discrimination, and finally upon the soul nature under the inspiration of the Spiritual Triad which is eventually substituted for the soul. All this will take many incarnations. For the registration and the interpretation of the higher impressions is a basic occult science and takes much learning and application to perfect.
(TEV Page 107).

3. The occult Science of Impression. This becomes possible when the other two forms of telepathic rapport are present and are developing to a certain point of accuracy. It is dependent also upon the construction of the Antahkarana and upon the steady orientation of the aspirant or disciple toward the Spiritual Triad; it also becomes possible when the abstract mind is developed and sensitive, and can thus become the seed or germ of the spiritual Will; this will involve responsiveness to divine purpose. The higher aspect of this abstract mind is the atmic plane. It is useful to realise the substantial nature of these two levels of consciousness. It is within the substance of the atmic plane that the activity is set up which can impress the abstract mind, which then becomes the seat of the consciousness of the spiritual man; at the same time, he remains in active possession and use of his personality and continues to employ the concrete mind; astral sensitivity, however, then begins to fall below the threshold of consciousness and thus joins the great array of instincts and of instinctual reactions of which the human being is possessed and which admit him into the life and conditioned awareness of all that exists in the three worlds, including the three subhuman kingdoms of nature. It is with these subliminated and [Page 113] controlled instincts that those Masters and disciples work whose task it is to oversee the evolution of the forms of life in the subhuman kingdoms.
(TEV Page 112).

The key to all this is energy. Energy is substance, and this substance is qualified by divine dynamic WILL. There is much to be learnt anent the Will. Will as dynamic energy is not yet understood in its true sense by human beings. Mankind usually recognises will as fixed determination; this is in reality their individual effort to impress substance (personal or environing) with their own self-will or with their well-intended effort to conform to what they believe to be the will of God, speaking symbolically. But men know nothing yet of the process of working with dynamic energised substance, for it basically impresses them and uses them as they become aware of the Plan and thus come under the influence of the Spiritual Triad. They are used and not using that which is available for the furtherance of the Plan—the dynamic energy of the divine Will. This dynamic Will cannot become available nor can disciples truly work with the Plan until the Antahkarana is to some measure adequately constructed, though not yet perfected.
(TEV Page 122).

1. The dynamic electrical energy of Life itself or divine potency, of embodied Purpose, expressing through evolutionary manifestation the divine Will. It might be well to realise that purpose emanates from the cosmic mental plane and is the all-inclusive, synthetic, motivating principle which expresses itself as the divine will upon the cosmic physical plane—the seven planes of our planetary Life. This dynamic energy focuses itself through the Lives or Beings [Page 130] Who control and dominate Shamballa. Until the divine purpose has been achieved, the planetary Logos holds all in manifestation through the potency of His Will, and animates all forms with electric fire. Knowledge of this Will and Purpose comes to the student who is constructing the Antahkarana and who is, therefore, coming under the control of the Spiritual Triad, the threefold expression of the Monad. (TEV Page 129-130).

The attitude of occultism is, at this time, relatively negative to the fact and the nature of the etheric body. People are ready to admit its existence, but the dominant factors in their consciousness are the fact of the physical body (around whose comfort, security and care all life seems woven) and the fact of the astral or emotional nature. Not one among them, or among occult students generally, pays any attention to the etheric body, and there is a great hiatus or gap in consciousness today (only this time normally and rightly) between the personality and the Spiritual Triad. This gap will be bridged by the building of the Antahkarana, and this can only be built by advanced students. There is no such planned bridge for the gap in [Page 140] consciousness between the physical body and the etheric counterpart. The etheric body exists in subtle etheric matter, and factually there is no true gap; there is simply the ignoring by humanity of an aspect of the physical body which is of far more importance than is the dense physical vehicle. The consciousness of men today is physical-astral, and the factor of conditioning energies is ignored, overlooked, and—from the angle of consciousness—non-existent. (TEV Page 139-140).

5.The mass of the smaller channels or the channelling tubes of energy eventually create in all forms that layer of corresponding nerves which are not yet recognised by medical science but which are like an intermediary web or network. These relate the etheric body as a whole to the entire two-fold nervous system (cerebro-spinal and the sympathetic nervous systems) which science does recognise. It is this system underlying the nerves which is the true response apparatus and which—via the brain—telegraphs information to the mind or, via the brain and the mind, keeps the soul informed. It is this system of nadis which is used in full consciousness by the initiate who has related the Spiritual Triad and the soul-infused personality, and has therefore seen the soul-body, the causal body or the egoic lotus totally disappear, being no longer of any true importance. There is a peculiar and at present inexplicable relation between this system of nadis and the Antahkarana when it is in process of creation or is created.
(TEV Page 152).

The Function of the Four Ethers

Each of the four ethers, as they are sometimes called, is intended—as far as man is concerned—to be a channel or expression of the four cosmic ethers. At present this is very far from being the case. It can only truly be so when the Antahkarana is built and acts, therefore, as a direct channel for the cosmic ethers to which we have given the names of universal life, monadic intensity, divine purpose and pure reason. Ponder for a while on these types of energy and creatively imagine their effect when, in due course of time and spiritual unfoldment, they can pour unrestrictedly into and through the etheric body of a human being. At present, the etheric body is responsive to energies from:

1. The physical world. These are not principles but are the feeders and controllers of the animal appetites.

2. The astral world, determining the desires, emotions and aspirations which the man will express and go after upon the physical plane.

3. The lower mental plane, the lower mind, developing self-will, selfishness, separateness and the direction and trend of the life upon the physical plane. It is [Page 157] this directive instinct which, when turned to higher matters, eventually opens the door to the higher cosmic etheric energies.

4. The soul, the principle of individualism, the reflection in the microcosm of the divine intention and—speaking symbolically—being to the entire monadic expression that which "stands at the midway point," the instrument of true sensitivity, of responsive ability, the spiritual counterpart of the solar plexus centre which is found at the midway point between that which lies above the diaphragm and that which is found below it.

When the Antahkarana is constructed and the higher three are directly related to the lower three, then the soul is no longer needed. Then, reflecting this event, the four etheric levels become simply the transmitters of the energy emanating from the four cosmic etheric levels. The channel is then direct, completed and unimpeded; the etheric network of light is then of great brilliance, and all the centres in the body are awakened and functioning in unison and rhythm. Then—corresponding to the directly related Monad and Personality—the head centre, the thousand-petalled lotus, the brahmarandra, is as directly related to the centre at the base of the spine……………(TEV Page 156-157).
3. The Monad, as you know, is to be found on the cosmic second etheric level, called the monadic plane. When the Antahkarana has been built, then cosmic etheric substance can be slowly substituted for the ordinary and familiar etheric substance which "substands" the dense physical body of a man. (TEV Page 160).

The personality of the man is conditioned by the circle, which is the emanating influence of the lotus, and an interplay is thereby set up. The lotus itself is conditioned by the soul and in its turn conditions the "sphere of influence in the aura of the lotus" thus reaching into and conditioning the personality life. The triangle is conditioned by the Spiritual Triad, when the Antahkarana is built or in process of building, and in its turn first of all inspires or fires the soul, and then finally destroys it. The dot at the centre is indicative of monadic life, first of all in its lowest expression of physical life and vitality, and finally as the "point of sensitivity." Therefore we have:
[image: image9.jpg]



1. The Point at the centre, indicative of the monadic life.

[Page 166] 

2. The related energies of the egoic lotus, conditioned by the soul.

3. The sphere of radiation, the emanating influence of the lotus, conditioning the personality.

4. The triangle of energy, conditioned by the Spiritual Triad.

The foregoing instruction on the etheric body is not long but it contains much that is relatively new and provides much food for assimilation. (TEV Page 165-166).
I have here given a somewhat new slant or picture of the centres. It is one of great value to students could they but realise it, because it is not truly in line with the information given to them in the occult books. An understanding of what I have said will lead the earnest student to a more practical application of his attitude to the centres, and also to a fixed endeavour to make his sphere of radiatory activity more useful to his fellowmen. The reason for this will be that his attitude will express the quality of the subjective spirit and not the quality—hitherto rampant—of objective matter. Forget not that the etheric body is a material and substantial body, and is therefore an integral part of the physical plane; forget not that it is intended, first of all, to carry the energies of the emotional and of the mental plane in the unconscious experimental stage of incarnation; that it is also intended to carry the threefold energies of the soul in the stage of consciously gaining experience; and that also, as the Antahkarana is built, it is intended to carry the energies of the Monad in the stage of consciously expressed divinity. See you, therefore, the beauty of the spiritual process, and the planned aid given to the sons of men at all stages of their return to the centre from whence they came? (TEV Page 176).

The Sequence of Inter-Related Triangles

The student is well aware that the three major Centres have their correspondences in the human etheric body and that each of them is related to its higher correspondence and can thus be "impressed" or affected and awakened by the corresponding higher agent. It might be stated that:

1. Energy from the planetary centre, Shamballa, utilises the head centre, the thousand petalled lotus, when the man is adequately developed. This centre is the agent of the divine will within the life of the spiritual man, working through the Spiritual Triad. It is only actively useful when the Antahkarana is constructed or in process of construction.

2. Energy from the planetary centre, the Hierarchy, utilises the heart centre. This centre is the agent of divine love (expressing basically the will-to-good) working through the soul of the individual aspirant or disciple; this becomes possible when contact with the soul has been attained in some measure and the aspirant is on the way to become a soul-infused personality.

3. Energy from the third planetary centre, Humanity, utilises the throat centre, working through the integrated personality, and therefore only when a relatively high degree of evolutionary unfoldment has been attained. The throat centre only becomes creatively and spiritually active when the lower nature has been to some degree subordinated to idealistic aspiration: this aspiration need not be one that is usually regarded as spiritual and religious by the orthodox and therefore imprisoned thinker. It must, however, be one of which the whole integrated man [Page 191] is the instrument and which will be of such a large nature that it will call all his creative faculty into expression.

(TEV Page 190-191).

ESOTERIC PSYCHOLOGY - VOLUME I:-
We come now to a consideration of the Law of Cleavages, for our race is controlled by the great heresy of separativeness.  Through these cleavages (symbolically speaking) the fires of destruction may emerge and end our civilisation, as the Atlantean civilisation was ended, unless the conscious sons of God can build those bridges and develop that understanding which will offset this law, thus bringing into functioning activity the law which governs the coming race.  The work that the disciples of the world must seek to do is analogous to that which they as individuals have to do in their [Page 379] own private development: build the Antahkarana, which will bridge the gap between the human consciousness and the spiritual, and make the race eventually as intuitional as it is, today, intellectual.
(EPV I Page 378-379).

ESOTERIC ASTROLOGY:-

Mercury is exalted in this sign because the mother is necessarily ruled by her son, the Son of Mind who is also the Son of God. Of this son, she is the protector and is responsible for his development and slowly acquired experience. Mercury, being the Messenger of the Gods and the Agent of Their applied control, is therefore the agent of the third aspect (active intelligence) from one point of view, and of the second aspect (love-wisdom) from another. He is regarded as embodying in himself both these aspects of the mental principle, the expression of the concrete and the abstract mind of God. The lower concrete mind was unfolded in the first solar system and the higher abstract intuitional mind, the pure reason, is unfolding in this system. Mercury is the synthesis of manas-buddhi, mind-wisdom which expresses itself through the human soul; Mercury rules the bridge or the Antahkarana. In Virgo, Mercury reaches his full power, for Virgo is intelligence and the hidden Christ is wisdom or pure reason. (EA Page 281).

II. A return flow of this qualified energy to its emanating source or the highest point of the major triangle. This produces:

1. The completion of the two triangles—the Real and the unreal. The building of the Antahkarana is an aspect of this completion. This concerns the final building of the later stages of the Antahkarana by the initiate……………………

(EA Page 461).

As you well know theoretically, the Science of Occultism is the Science of Energies and of the forces upon which they make their impact; this, when concerning man, the individual, and the centres within the human vehicle (major and minor) leads to the Science of Laya Yoga or of the force centres. These again, according to astrological deduction, come under the influence of certain planetary rulers. These relate them in turn to certain great Triangles of Force, formed of three major conditioning constellations. Therefore, the emphasis laid upon the Science of Triangles and its including Science of Esoteric Astrology; this must inevitably take shape in terms of energy, received, transferred and used, and throw light upon the abstruse factors which condition the centres and thus make man what he is at any one time. It is a statement of fact that the world of the occultist is the world of energy, of forces, of their origin, their point of impact and the methods of their assimilation [Page 516] and transference or elimination. Unless, however, there is some scientific method of comprehension, some mode of adapting the life to these factors and some process of experimentation in order to prove the fact, the statement remains relatively useless to the intelligent human being; it remains in the form of an hypothesis, to be proved or disproved. The man who is attempting to master his lower nature and has the goal of expressing his innate divinity requires a golden thread whereby he can find his way out of the caverns of bewilderment and the areas of speculation and enquiry. This process of investigation, deduction and proof, the Science of Esoteric Astrology and its subsidiary sciences will eventually provide. The foundation is already laid. What I here give can provide another step forward and further light. It might here be stated that until the Antahkarana (the bridge of light between the higher and the lower minds, between the Spiritual Triad and the three-fold personality) is being definitely constructed, these sciences will remain obscure to the average intellect. Once, however, the intuition can come into action, via the Antahkarana, light will gradually begin to pour in. The world must begin to accept and give weight to the conclusions of its intuitives; they have ever taken the first needed steps in the unfoldment of the human consciousness. It is the complexity of detail which primarily is responsible for the confusion. The intuition (as the philosopher understands it) is the ability to arrive at knowledge through the activity of some innate sense, apart from the reasoning or logical processes. It comes into activity when the resources of the lower mind have been used, explored and exhausted. Then, and then only, the true intuition begins to function. It is the sense of synthesis, the ability to think in wholes, and to touch the world of causes. When this becomes possible, the [Page 517] investigating astrologer will find that the complexities of the problem will disappear and the details fall into obvious position and in such a manner that the sum total will appear in a blinding light of surety. At present students cannot see the wood for the trees, as the proverb says, and that proverb is right. These sciences are mutually interpreting. (EA Page 515-517).
The coming of the Lords of Flame to the Earth was all under law and not just an accidental and fortunate happening; it was a planetary matter which finds its correspondence in the connection between the mental unit and the manasic permanent atom. Again, as the Antahkarana is built by individual man between these two points, so—again in a planetary sense—is a channel being built by collective man on this planet to its primary, Venus.
(EA Page 684).

ESOTERIC HEALING:-

1. The Head Centre.  This is located at the very top of the head.  It is frequently called "the thousand-petalled lotus" or the Brahmarandra.

[Page 145] 

a. It corresponds to the central spiritual sun.

b. It is brought into functioning activity after the third initiation and is the organ for the distribution of monadic energy, of the will aspect of divinity.

c. It is related to the triple personality by the Antahkarana, which disciples and initiates are in process of constructing and which reaches its full usefulness only after the destruction of the causal body at the fourth initiation.

d. It is the Shamballa centre in the physical body and the agent of the Father or of the first divine aspect.

e. It registers purpose, corresponds to the "electric fire" of the solar system, and is dynamic in quality.

f. Its dense physical externalisation is the pineal gland in the head.  This remains active during infancy and until the will-to-be is sufficiently established so that the incarnating person is firmly anchored in physical incarnation.  In the final stages of divine expression in man it again comes into activity and usefulness as the agent for the accomplishment on earth of the will energy of established Being.

g. It is the organ of synthesis because, after the third initiation and prior to the destruction of the causal body, it gathers into itself the energies of all the three aspects of manifested life.  Where man is concerned, this means the energies of the Spiritual Triad, of the threefold egoic lotus and of the triple personality, thus again making the nine of initiation.  The energies thus synchronised and focussed in, around and above [Page 146] the head are of great beauty and extensive radiation, plus dynamic effectiveness.  They serve to relate the initiate to all parts of the planetary life, to the Great Council at Shamballa, and to the Lord of the World, the final Initiator—via the Buddha and one of the three Buddhas of Activity.  The Buddha, in a most peculiar sense, relates the initiate to the second aspect of divinity—that of love—and therefore to the Hierarchy; the Buddhas of Activity relate him to the third aspect of divinity, that of active intelligence.  Thus the energy of will, of consciousness and of creativity meet in him, providing the synthesis of the divine aspects.

h. This is the only one of the seven centres which at the time of perfected liberation retains the position of an inverted lotus, with the stem of the lotus (the Antahkarana, in reality) reaching up into "the seventh Heaven," thus linking the initiate with the first major planetary centre, Shamballa.  All the other centres start by being inverted, with all the petals turned downwards towards the base of the spine; all, in the process of evolution, gradually unfold their petals and then slowly turn upwards "towards the summit of the rod," as it is called in the Old Commentary.  The above is a piece of information which is of small value, except in so far as it presents a truth, completes a picture, and gives the student a symbolic idea of that which is essentially a distributing agent of the will energy of Deity. (EH Page 144-146).
c. It is related to the personality by the creative thread, to the soul by the thread of consciousness, and to the monad by the sutratma or life thread.  It is not related to any of the divine aspects by the Antahkarana because that thread which links monad and personality directly (and finally independently of the soul) simply anchors the monadic expression of life in the head, at the head centre.  Then direct consciousness is established between the monad and the personality, and a great duality comes into being.  Life, consciousness and form are then all focussed creatively and actively in the head, and their activity is directed from the head via the two head centres.  The ajna centre only comes into creative activity when the Antahkarana has been built.  In the earlier stages it is the throat centre which is the creative agent, and in the earliest period of all the sacral centre is active.  You have, however, one interesting thing to remember.  The building of the Antahkarana only becomes genuinely possible when the creative life of the aspirant shifts from the sacral centre into the throat and is becoming factual and expressive.  Of this connecting "bridge," the neck itself is the symbol, as it relates the head—alone and isolated—to the dual torso, consisting of that which lies above the diaphragm and that which lies below—the symbol of the soul and the personality united, fused and blended into one.  The head is the symbol of what Patanjali describes as the state of "isolated unity."
(EH Page 153).

e. The heart centre registers the energy of love.  It might here be stated that when the Antahkarana has been finally constructed, the three aspects of the [Page 159] Spiritual Triad will each find a point of contact within the etheric mechanism of the initiate who is functioning upon the physical plane.  The initiate is now a fusion of soul and personality through which the full life of the monad can be poured.

1. The head centre becomes the point of contact for the spiritual will, Atma.

2. The heart centre becomes the agent for spiritual love, Buddhi.

3. The throat centre becomes the expression of the universal mind, Manas. (EH Page 159).
6. The spinal column (from the angle of the esoteric sciences) houses a threefold thread.  This is the externalisation of the Antahkarana, composed of the Antahkarana proper, the sutratma or life thread, and the creative thread.  This threefold thread within the spinal column is therefore composed of three threads of energy which have channeled for themselves in the substance of the interior of the column a "threefold way of approach and of withdrawal."  These are called in the Hindu terminology:  the ida, the pingala and the sushumna paths, and they together form the path of life for the individual man and are awakened into activity sequentially and according to ray type and the point of evolution.  The sushumna path is not used correctly and safely until the Antahkarana has been built and the Monad and Personality are thereby related, even if it is only by the most tenuous thread.  Then the Monad, the Father, the will aspect, can reach the personality in a direct manner, and can arouse the basic centre, and with it blend, unify and raise the three fires. (EH Page 183).

6. The nadis in the physical body correspond to the life or spirit aspect; the nerves are the correspondence to the soul or quality aspect.  That which demonstrates as their united externalisation is the endocrine system which corresponds to the form or matter aspect.  These three—the nadis, the nervous system and the glands—are the material correspondences to the three divine aspects; they are esoterically responsive to these three aspects and they make the man upon the physical plane what he is.  These three groups are themselves conditioned (via the seven centres, as we have earlier seen) by the astral or mental vehicles, or by the integrated personality, or by the soul which begins to use the personality as a transmitting and transmuting agency, and—at the close of the Path of Discipleship—by the monad, via the Antahkarana, using that self-created path as a direct channel of communication to the seven centres and from there to the threefold system of nadis, nerves and glands. (EH Page 197).
8. When the centres are awakened throughout the body, there will then be present a highly electric nervous system, responsive with immediacy to the energy carried by [Page 198] the nadis; the result of this will be a well-balanced endocrine system.  The vitality and life pouring through the entire body will then be of such potency that automatically the physical body will be resistant to disease, either innate, hereditary, or of group origin.  In these words I express for you a future probability but not an immediate possibility.  Man will some day have the three systems perfectly coordinated, psychically responsive to the inner pattern of nadis and centres, and consciously integrated with the soul, and later—via the Antahkarana—with the Life principle. (EH Page 197-198).

There is a curious counterpart to this experience upon a much lower level in the death of all astral emotion which takes place for the individual aspirant at the time of the second initiation.  It is then a complete episode and is consciously registered.  Between the second and the third initiations, the disciple has to demonstrate a continuity of nonresponse to astralism and emotionalism.  The second death, to which I am here referring, has to do with the death or the disappearance of the causal body at the time of the fourth initiation; this marks the completion of the building of the Antahkarana and the institution of direct, unimpeded continuity of relationship between the Monad and the personality. (EH Page 406).

Disease and death are essentially conditions inherent in substance; just as long as a man identifies himself with the form aspect, so will he be conditioned by the Law of Dissolution.  This law is a fundamental and natural law governing the life of the form in all the kingdoms of nature.  When the disciple or the initiate is identifying himself with the soul, and when the Antahkarana is built by means of the life principle, then the disciple passes out of the control of this universal, natural law and uses or discards the body at will—at the demand of the spiritual will or through recognition of the necessities of the Hierarchy or the purposes of Shamballa. (EH Page 501).

Second.  The soul then prepares itself for the coming fourth initiation.  This is basically a monadic experience and results—as you know—in the disappearance or destruction of the soul vehicle or causal body, and the establishment, therefore, of a direct relation between the monad on its own plane and the newly created personality, via the Antahkarana. (EH Page 518).

We have found that there are ten laws and six rules.  The tenth law will be found too abstruse for much elucidation; it concerns the life principle, of which we as yet know nothing, and is involved with monadic purpose.  All occult teaching, which emanates directly from the Hierarchy, contains within it the living seed of that which will follow later.  In The Secret Doctrine, for instance, H.P.B. (under my instruction) made occasional reference, very briefly and obscurely, to the Antahkarana; she thus left the seed which, [Page 522] when full grown, will indicate the requirements for those who—having achieved the higher initiations—can enter upon the Way of the Higher Evolution.  In this tenth law, therefore, I embody also the seed for a much later approach to the problems of Life and Death.
(EH Page 521-522).

2. The power to command the spiritual will.  The particular law involved in the healing act must be "brought into activity by the spiritual will."  This necessitates the capacity to make contact with the Spiritual Triad. [Page 525] Therefore, the Antahkarana must be somewhat in process of construction. (EH Page 524-525).

The final sentence of this second law gives a basic indication of the time period:  the Law of Dominating Good will be brought into activity by the spiritual will of man. What does this mean?  It means that only when truly large numbers of men are controlled by the Spiritual Triad, have built the Antahkarana and can therefore use the spiritual will, can disease be stamped out and only good control. It will of course be a gradual process, and in the early stages almost imperceptible.  Again, why is this?  Because evil crime and disease are the result of the great heresy of separateness, and because hate and not love controls.  Forget not that he who loveth not his brother is a murderer—ever the symbol of hate.  As yet, the sense of universality and of identity with all is not to be found, except in advanced disciples and initiates; the mass consciousness and the demonstration of the herd instinct must not be confounded with the sense of Oneness which marks the right oriented person.  In the New Age, teaching anent the Antahkarana and the constitution of man, principally from the angle of the "three periodical bodies," and not so much from that of the lower threefold  man, will be emphasised, particularly in the higher schools of learning, thereby laying a sound foundation for the esoteric schools which will be slowly emerging.  A new perspective upon humanity will be thereby attained.  The nature of the spiritual will will be taught in contradistinction to that of the selfish personal will; [Page 547] by its means tremendous new potencies will be released, and safely released, into daily life.
(EH Page 546-547).

As occult knowledge increases a whole science of energy distribution will be built up around the eyes and their symbolic function, and their esoteric use will be understood.  The time has not yet arrived for this, though already the power of the human eye when focussed on a person, for instance, is known to attract attention.  One hint I can give you:  the optic nerve is a symbol of the Antahkarana, and the entire structure of the eye ball is one of the most beautiful symbols of the threefold deity and the threefold man. (EH Page 572).

Up till now the mechanism of approach to the life aspect—the Antahkarana and the agent, the spiritual will—has not been understood in any useful sense.  Today, the first faint hints as to the use of the Antahkarana, and its purpose in relation to the personality and the Spiritual Triad, are being studied by a few students in the world, and their numbers will steadily increase as both personality and soul establish contact and fusion and more people take initiation.  The purpose, consequently, for the very existence of the fourth kingdom in nature (as a transmitting agent for the higher spiritual energies to the three lower kingdoms) will begin to appear, and men, in group formation, will consciously begin this work of "saving"—in the esoteric sense, needless to say—these other grouped lives.  The Macrocosm with its purpose and incentives will for the first time begin to reflect itself into the human kingdom in a new-[Page 587] and more potent manner, and this in its turn will become the macrocosm of the three lesser states of conscious lives—the animal, the vegetable and the mineral kingdoms.

All this is a deep mystery, but has remained so only on account of the lack of development of the fourth kingdom.  There had been a deviation from the original intent. Its function and field of service could, however, be realised and expressed only when this highest aspect, the will aspect, had been brought into conscious expression in mankind through the building and the utilisation of the Antahkarana.  Along the rainbow bridge the life aspect can flow, and it is to this that the Christ referred when He states that He had come so that there might be present upon the Earth, "life more abundantly."  Always there has been life, but when the Christ consciousness is radiantly present (as is the case today, though on a small scale) and the numbers of those expressing it are vast indeed, the inference is that the Antahkarana is firmly established; the rainbow bridge can then be traversed and crossed, and life in abundance and in a new and impelling sense, and a fresh impulsing sense can also flow through humanity into the subhuman kingdoms in nature.  This is evidence of divinity, and outstanding testimony of man's divine origin, and the hope, the saving hope, of the world. (EH Page 586-587).
However, with the creation and development of the Antahkarana, the ray of the monad must also be brought into line, and then that which is its polar opposite, the planetary "livingness," the third ray, will have to be recognised.  I have here imparted a point of much importance to you.  All these energies play an active part in the life cycle of every man and cannot be totally ignored by the healer, even though the information may be relatively useless at this time.
(EH Page 591).

We have seen—as we considered the Laws and Rules to date—that fundamentally, disease and death are due to the withdrawal of solar life (the energy of the soul, sometimes called solar fire) either from some particular area of the physical body or from the entire body.  This fact should remind students of the need to distinguish between the force or life of the "lunar lords," inherent in every atom of which all organs and forms are made, and the energy of the soul which permeates the entire body as an integrating factor.  Speaking symbolically, therefore, there are times in which the life of these lunar lords are so dominant that the life of the soul is overpowered in some particular area, and the consequent withdrawal of the solar life produces disease; or-putting it another way-the friction which ensues when the lunar lords are not compliant produces disease.  Yet death is not indicative of a full victory of the lunar lords, but rather that under the plan of the soul, and because the life cycle is complete, the energy of the soul is entirely withdrawn, leaving the lunar lords alone. At times (because it is also in the planning of the soul) the lunar lords temporarily are the victors, though death does not follow; convalescence is significant of the gradual re-entry of soul energy and its subsequent control [Page 642] of the lunar lords.  This aspect of soul energy is not that of those energies which represent and lead to the expression of soul quality.  It is life energy, coming from the Monad which passes through the soul as a channel and medium of contact; its direct channel is, needless to say, the sutratma.  It is not the Antahkarana, or the creative thread or the thread of consciousness.  These are frequently rendered inactive when acute disease is present, and the life aspect is weakening or rapidly or slowly withdrawing itself.

You can see, therefore, why it is that those who have succeeded in building the Antahkarana, the rainbow bridge between the Monad and the personality, have established a contact (nonexistent in the average man) between the Monad, the Source of Life, and the personality—the expression of that Life in objectivity.  The Monad then, and not the soul, controls the cycles of outward expression, and the initiate then dies at will and according to plan or the necessities of the work.  This, of course, refers only to initiates of high degree.  I felt these points to be interesting and also useful for you to know.  Another point, growing out of all the above, indicates the all-inclusiveness of the divine Life, for the lunar lords are aspects of that Life as much as is the energy of the soul. (EH Page 641-642).

Esoteric living (as it develops) falls into three stages, broadly speaking;  these are carried forward within the consciousness of the man and parallel the recognition and ordinary aspects of form life on the three levels of experience:

1. The stage of reception of concepts, of ideas and of principles, thus gradually asserting the existence of the abstract mind.

2. The stage of "light reception," or that period when spiritual insight is developed, when the vision is seen and accepted as true, and when the intuition or "buddhic perception" is unfolded.  This carries with it the assertion as to the existence of the Hierarchy.

3. The stage of abstraction, or the period wherein complete orientation is brought about, the way into the Ashram is made clear, and the disciple begins to build the Antahkarana between the personality and the Spiritual Triad.  It is in this stage that the nature of the will is dimly seen, carrying with its recognition the implication that there is a "centre where the will of God is known." (EH Page 683).
THE RAYS AND THE INITIATIONS:-

In this sentence, you have the idea of intellectual perception and of focussed unity.  Intellectual perception is not mental understanding, but is in reality the clear cold reason, the buddhic principle in action and the focussed attitude of the Spiritual Triad in relation to the personality.  I would call your attention to the following analogies:

Head

Monad

Atma 

Purpose

Heart

Soul

Buddhi

Pure reason

Base of spine
Personality
Manas

Spiritual activity

In these words you have, therefore, the position of the personality indicated as it stands at the penetrating point of the Antahkarana as it contacts the manas or lower mind and is thus the agent of the purpose of the Monad, working through the Spiritual Triad which is—as you know—related to the personality by the Antahkarana.

The heart as an aspect of pure reason requires careful consideration.  It is usually considered the organ of pure love [Page 28] but—from the angle of the esoteric sciences—love and reason are synonymous terms, and I would have you reflect upon why this should be.  Love is essentially a word for the underlying motive of creation.  Motive, however, presupposes purpose leading to action, and hence in the group-life task of the incarnating Monad there comes a time when motive (heart and soul) becomes spiritually obsolete because purpose has reached a point of fulfillment and the activity set in motion is such that purpose cannot be arrested or stopped.  The disciple cannot then be deterred, and no hindrance or difficulty is hard enough to prevent his moving forward.  Then we have eventual destruction of what Theosophists call the causal body and the establishing of a direct relation between the Monad and its tangible expression upon the physical plane.  The head centre and the centre at the base of the spine will be in direct unimpeded relation; monadic will and personality will likewise will be in a similar unimpeded relation, via the Antahkarana.  I would have you remember that the will aspect is the final dominating principle. (RI Page 27-28).

What is it, therefore, which prevents a disciple—as an individual—from having direct approach and direct contact with the Master without being dependent upon an intermediary?  Let me illustrate:  In the group I have under training (Discipleship in the New Age, Vols. I and II) two or three have direct approach and others have it but know it not; still others are well intentioned and hard driving disciples, but never for a second do they forget themselves; one has had a problem of glamour but now is preoccupied with the problem of spiritual ambition—a spiritual ambition which is working through a very small personality; some could make rapid progress but are too prone to inertia—perhaps I could say that they do not care enough.  Each of them (and every other disciple) can place himself.  All of them desire to move forward and possess a strong inner spiritual life—hence my finding the time to work with them.  But the group Antahkarana is still incomplete and the aspect of pure reason and of the heart does not control.  The evocative power of the Spiritual Triad is not, therefore, adequate to hold the personality steady and the invocative power of the personality is non-existent—speaking from the angle of the group personalities which make up the personality aspect of the ashram.  This is a factor with which they oft feel I have not to deal.  It can only become a potent factor if certain personality relations are adjusted and inertia is overcome.  Then and only then can "the group stand."

2. The burning ground has done its work.

Here there is quite apt to be misunderstanding.  To most people the burning ground stands for one of two things:

a. Either the fire of the mind, burning up those things in the lower nature of which it becomes increasingly aware.

b. Or the burning ground of sorrow, agony, horror and pain which is the characteristic quality of life in the three worlds, particularly at this time.

But the burning ground referred to here is something [Page 30] very different.  When the blazing light of the sun is correctly focussed on or through a glass it can cause ignition.  When the blazing light of the Monad is focussed directly upon the personality, via the Antahkarana and not specifically through the soul, it produces a blazing fire which burns up all hindrances in a steady, sequential process.  Wording it otherwise, when the will aspect streams from the Monad and focusses through the personal will (as the mind can grasp and realise it) it destroys as by fire all elements of self-will.  As the energy of Shamballa streams out and makes a direct contact with humanity (omitting the transmission via the Hierarchy, which has hitherto been customary), you have what has been seen in the world today, a destructive conflagration or a world burning ground.  When the Antahkarana of a group is rightly constructed, then the individualised group-will will disappear in the full consciousness of the monadic purpose or clear directed will.  These are points which the disciple preparing for initiation has to consider as he prepares for the higher initiations, and these are the points which any group or ashram in preparation for initiation has also to consider. (RI Page 29-30).

Upon the Path of Initiation, the monadic will (of which the egoic will is the reflection and the individual self-will is the distortion) is gradually transmitted, via the Antahkarana, direct to the man upon the physical plane.  This produces the higher correspondence of those qualities so glibly spoken of by the well-trained but dense esotericist—transmutation and transformation.  The result is the assimilation of the individual will and the egoic will into the purpose of the Monad which is the purpose—undeviating and unalterable—of the One in Whom we live and move and have our being.  This is the field of the true burning, for our "God is a consuming Fire."  This is the burning bush or the burning tree of life of Biblical symbolism.  This highest of all the fires, this deeply spiritual and hitherto seldom recognised burning-ground, has its effects summed up for us in the next phrase or sentence of Rule I. (RI Page 31).

It will be apparent to you, therefore, that these higher spiritual faculties can only be brought into play when the bridging Antahkarana is beginning to play its part.  Hence the teaching which I am giving on the construction of the rainbow bridge. (RI Page 34).

Again, this time in relation to the soul, comes the repetition of the discovery of the Door, its use and its appearance, finally, behind the initiate.  This time the door must be found upon the mental plane, and not as earlier upon the etheric level; this is brought about by the aid of the soul and of the lower mind and through the revealing power of the clear cold light of the reason.  When discovered, the "revelation of a terrible though beautiful experiment" faces the initiate.  He finds that this time alignment is not his need, but the definite undertaking of a creative work—the building of a bridge between the door which lies behind and the door which lies ahead.  This involves the construction of what is technically the Antahkarana, the rainbow bridge.  This is built by the disciple-in-training upon the basis of his past experience; it is anchored in the past and firmly grounded in the highest, rightly oriented aspect of the personality.  As the disciple then creatively works, he finds that there is a reciprocal action on the part of the Presence, the Monad—the unity which stands behind the Door.  He discovers that one span of the bridge (if I might so call it) is being built or pushed forward from the other side of the gulf separating him from experience in the life of the Spiritual Triad.  This Spiritual Triad is essentially, to the initiate, what the threefold personality is to the man in physical incarnation.
(RI Page 43).

This developed will expresses itself as tension, esoterically understood.  It embodies the ideas of orientation, implacable determination, ability to wait and to preserve intention and orientation unmoved by aught which may occur.  It also involves the determination to take the intended action (always of a creative nature and based on loving understanding) at the psychological moment (right timing), or that exact moment which the psyche or soul determines to be correct.  Here you have one of the interesting transferences of meaning and of relationship which occur in the Ageless Wisdom.  The Son or soul emerges into manifestation with the concurrence and aid of the Mother or of the matter aspect.  This is to you a most familiar truth.  In the next stage, that of initiate-development, the Son, in its turn, becomes the feminine or negative aspect and, demonstrating as the Psyche, enables the initiate to bring into expression another divine aspect—that of the will.  Until the fourth initiation is undergone, it is the soul as a "focal point for descending light and for ascending radiance."  This dual activity reveals the nature of the will.  Note how this phrase from an ancient writing describes the Antahkarana. (RI Page 46).

The point of tension is found when the dedicated will [Page 50] of the personality is brought into touch with the will of the Spiritual Triad.  This takes place in three clearly defined stages:

1. The stage wherein the lower will aspect which is focussed in the mental body—the will-to-activity of the personality—is brought into contact with the higher abstract mind; this latter is the interpreting agent for the Monad and the lowest aspect of the Triad.  Two things can be noted in this respect:

a. This contact becomes possible from the moment that the first thin strand of the Antahkarana, the rainbow bridge, is completed between the mental unit and the manasic permanent atom.

b. This demonstrates in an absorbing devotion to the Plan and is an effort, at any cost, to serve that Plan as it is progressively understood and grasped.

This expresses itself in the cultivation of goodwill, as understood by the average intelligent human being and put into action as a way of life.………….. (RI Page 49-50).
According to ray type this unfoldment proceeds, and each triple stage of the lower unfoldment makes possible later (in time and space) the higher unfoldment in the world of the Spiritual Triad.  What I am doing in these instructions is to indicate the relation between the threefold personality and the Spiritual Triad, linked and brought together by the Antahkarana.  Each of these three lower aspects has its own note and it is these notes which produce the sounding forth of the three demands which evoke response from the Spiritual Triad and thus reach the Monad in its high place of waiting in Shamballa. (RI Page 61).

Yet he never leaves the place of identification, and all that he now does is carried forward from the levels attained at any particular initiation.  All that he does "upon the desert, and over the seas" is undertaken through the power of thought, which directs the needed energy and certain destined and chosen forces so that the Plan (let me repeat myself) may go forward according to divine purpose through the power of the dynamic spiritual will.  When you can [Page 65] appreciate that the initiate of high degree works with monadic energy and not soul force, you can understand why he finds it necessary ever to work behind the scenes.  He works with the soul aspect and through the power of monadic energy, using the Antahkarana as a distributing agency.  The disciples and initiates of the first two degrees work with soul force and through the medium of the centres.  The personality works with forces.
(RI Page 64-65).

It might be stated that an intelligent understanding of this sentence will lead to those actions which "produce the death and dissipation and final dissolution of the personality through the ending of karma."  It must be remembered that a Master has no personality at all.  His divine nature is all that He has.  The form through which He works (if he is working through and living in a physical vehicle) is a created image, the product of a focussed will and the creative imagination; it is not the product of desire, as in the case of a human being.  This is an important distinction and one which warrants careful thinking.  The lesser lives (which are governed by the Moon) have been dispersed.  They no longer respond to the ancient call of the reincarnating soul, which again and again has gathered to itself the lives which it has touched and coloured by its quality in the past.  The soul and the causal body no longer exist by the time the fourth initiation is undergone.  What is left is the Monad and the thread, the Antahkarana which it has spun out of its own life and consciousness down the ages and which it can focus at will upon the physical plane, where it can create a body of pure substance and radiant light for all that the Master may require.  This will be a perfect body, utterly adapted to the need, the plan and the purpose of the Master.  None of the lesser lives (as we understand the term) form part of it, for they can only be summoned by desire.  In the Master there is no desire left, and this is the thought held before the disciple as he begins to master the significance of the fourth Rule. (RI Page 101).
Rule V.

In unison let the group perceive the Triad shining forth, dimming the light of the soul and blotting out the light of form.  The macrocosmic Whole is all there is.  Let the group perceive that Whole and then no longer use the thought, "My soul and thine."

The first demand made by Shamballa is that the groups being prepared for initiation should consist only of those who are in process of building the Antahkarana, the bridge between the Triad and the personality; the second demand is that those being prepared should show some signs of the sense of synthesis.

[Page 113] 

You will note, therefore, some of the factors that have controlled the presentation of the truth which I have sought to give, down the years.  The teaching on the Antahkarana (briefly hinted at by H.P.B.) has been expanded by me in the book, Education in the New Age and in this fifth volume of A Treatise on the Seven Rays (Part II), and has already been given to a number of senior aspirants in the hope that they would profit thereby; the need for synthesis has also been emphasised by me, and is closely related to the will-aspect, the first divine aspect.  In the past, during the cycle of mysticism through which all aspirants very properly pass, they were taught to "see the vision"—a vision of the goal, of the beauty to be sought, of the loved one to be known, of liberation to be achieved, of spiritual satisfaction and an opened door to greater wonders.  In the occult age which has now definitely dawned, the neophyte will be taught to see the picture whole, to think in the larger terms, to emerge out of the normal separative consciousness into the broad state of awareness that "sees no difference."  The goal, or rather the result of the mystic and occult way, is the merging of the vertical way of life with the horizontal way of service, and it is this merging which Shamballa demands should condition the attempt now in process of training those who will together seek initiation, will together pass through the Portal on to the Way, and who can together be presented to the One Initiator as a "unit of Light."  This sense of synthesis (which must be increasingly demonstrated as each initiation is taken in group formation) is possible only to those who have bridged the gap between the concrete lower mind and the higher mind or—to word it technically and in the language of academic occult science—between the mental unit and the manasic permanent atom. (RI Page 112-113).
This will necessitate a clearer understanding of the Path of Discipleship.  On that path, the major teaching given in the future will concern:

1. The building of the rainbow bridge, the Antahkarana.

2. The nature of the intuition and its development, as it supersedes the mind in its two aspects:  concrete and abstract, lower and higher.

3. The nature of life as the Monad expresses it. (RI Page 114).

The two demands are expressed in Rule V as follows:

1. In unison let the group receive the Triad shining forth, dimming the light of the soul and blotting out the light of form.

This is the demand for the building of the Antahkarana which relates the disciple in his personality to the Triad.

2. The Macrocosmic Whole is all there is.  Let the group perceive that Whole and then no longer use the thought, "My soul and thine."

This is the demand for a sense of synthesis which is occult vision and not mystic vision.  These two demands will be the two basic requirements for the new schools of occultism. (RI Page 115
As the individual disciple builds the rainbow bridge, the Antahkarana, and as a group of disciples build the group Antahkarana, they make possible the "Triadal perception" referred to above.  When the disciple has flung one strand of living light (through the power of magnetic love) across the space separating the Triad and the personality, he discovers that he is a part of a group.  This group recognition—faulty and unintelligently expressed at first—is the factor which enables him to pass, along the anchored thread, into the Ashram of a Master. (RI Page 119).

In those schools, those who are beginning to function as souls will be led on to take their next step.  Their developed soul nature will be expressing itself through intelligent love and a sense of group fellowship; these two divine qualities will form a basis or foundation from which the next unfoldment can emerge and on which a more spiritual superstructure can be built.  The Science of Meditation and the conscious building of the Antahkarana will be the first two preliminary stages in the esoteric curriculum.  Today, the true teaching of meditation and the construction of the bridge of light between the Triad and the personality are the most advanced teaching given anywhere.
(RI Page 122).

One thing only will I add to the above and to the elucidation of the significance of Rule V.  The clue to all this esoteric work demanded by Shamballa is to be found in the development of the Art of Visualisation.  Through visualisation, three expressions of the human consciousness will become possible:

1. The Antahkarana can be built and the shining of the Triad be definitely seen.  Such will be the new vision—an outcome of the development of the sense of vision.

2. Groups, large wholes and major syntheses will also be visualised, and this will lead to a definite expansion of consciousness.  Thus the sense of synthesis will be unfolded.

3. All creative art will be fostered by this training, and the new art of the future in all departments of creativity will be rapidly developed as the training proceeds.  The unfoldment of the sense of vision and of the sense of synthesis, through visualisation, will lead to a sense of livingness in form. (RI Page 123).

You will see, therefore, the significance of the teaching now being given out anent the building of the Antahkarana.  It is only through this bridge, this thread, that the disciple can mount on to that stage of the ladder of evolution which will lead him out of the three worlds, which will bring the personality into rapport with the Spiritual Triad, and which will finally lead the Members of the Hierarchy (when Their term of service is completed) on to the Path of the Higher Evolution.  The Antahkarana is built by aspirants and disciples and initiates of the seven ray types, and is therefore a sevenfold woven thread; it constitutes the first stage of the Path of the Higher Evolution.  It is to that Path what experience in the mineral kingdom of the Life of God is to that same Life when it reaches the fourth or human kingdom.  You can see, therefore, how significant is the coming Science of Comparison; not yet has this science of comparative analysis been turned into a definitely recognised line of approach to truth.  The Law of Analogy is the key which unlocks the understanding. (RI Page 131).
Of real importance, though relatively small, are two contrasts.  These emerge with clarity if you compare the instructions given to applicants for discipleship and those given to initiates.  The applicant (or young disciple) is addressed as an individual and is told to give forth "those sounds" which will be heard by the Master in His Ashram—for that is the true significance of the words.  The initiate functions in a group (always in a group) and has developed or is rapidly developing group consciousness; in unison with his group and as an integral conscious part of it, the Word must be enunciated; this is not a medley of sounds, but is one clear Word of invocation.  You need to remember that the disciple is occupied in resolving the many sounds into the Word; when he has done this, his individual approach to reality terminates, and he begins to act with his group where all activity is concerned.  This is a point of major importance for the newer type of disciple to grasp.  In the past, the emphasis has been on what the individual initiate had to do in order to fit himself to take initiation, and so become a Master of the Wisdom and a member of the planetary Hierarchy.  In the coming new cycle the emphasis will be upon group work and activity, upon group initiation and group approach to the Center of Life.  The required mode of life and the needed individual eliminations and adjustments are now so well known (theoretically, at least) that they should have dropped below the threshold of consciousness and should consequently be automatic in their effects.  This should also provide a steady inducement to thought which will make the initiate what he ought to be, because his conscious mind is free for group functioning.  This is a concept which must be increasingly cultivated; "As a man thinketh in his heart, so he is."  The lower mind should be the organ of heart expression and be as unconscious in its functioning as is the rhythm of the heart itself—the physical heart.  The higher mind is intended to become increasingly the field of the initiate's effort, and hence the constant need for him to build the Antahkarana. (RI Page 137).

In considering this Law of the Supplementary Seven, I would like to point out that the word "supplementary" is of real significance.  It brings in a factor of great interest, from the angle of initiation.  You must bear in mind that when the Antahkarana is constructed and in use, there is consequently a free play of energy in a direct line between the Spiritual Triad and the personality; i.e., between the Monad and its "earthly anchor."  You will also remember that the soul body, the form on the higher levels of the mental plane which has "shrouded" the soul, eventually disappears.  This, as you know, takes place at the fourth initiation and is one of the best recognised facts in the occult teaching.  In the three worlds, the correspondence to this disappearance of the form of the second divine aspect, the soul, is the dissolution of the astral body—the second aspect [Page 162] of the personality.  Then the personality stands free from its control.  Sensitivity and reaction to contact in the three worlds has been perfectly developed, but it no longer holds the disciple a prisoner. (RI Page 161-162).

4. The Law demands that this is brought about by the One, working through the Three, energising the Seven and creating the straight line from there to here, and ending in a point which ignores the Three.

Let me paraphrase this, for detailed comment is not possible or permissible.  The One directed will (of the individual, [Page 167] of humanity, of the Hierarchy) and the great Lords of Shamballa, working through the three major centres (head, heart and throat; Humanity, the Hierarchy and Shamballa), thereby energise all the seven centres (to the point of abstraction), using the straight line of the Antahkarana from above downwards (from the centre of power, the head or Shamballa), and gather all upwards into a point which is neither of the Three (Shamballa, the Hierarchy and Humanity) and ignores them, for they must no longer limit the life.  This point lies outside manifestation altogether.  Abstraction is complete.

Ponder, therefore, upon this doctrine of abstraction.  It covers all life processes, and will convey to you the eternally lovely secret of Death, which is entrance into life. 

RULE NINE

As we proceed with the study of these rules the difficulty of interpreting and explaining them becomes increasingly great.  We have arrived at a section of the rules which requires initiate-consciousness for right and true comprehension; we are studying ideas for which we have, as yet, no adequate language.  Briefly, we have considered certain of the lower aspects of the Laws of Life as they appear to the initiate and are interpreted by him within the sphere of his normal consciousness—that of the Spiritual Triad.  The presentation which I gave you had to be confined within the area of consciousness which we call "manasic awareness," which is that of the abstract mind.  Just in so far as that abstract mind is developed in you and the Antahkarana tenuously constructed will be your understanding of my words. (RI Page 166-167).
It is along the Antahkarana that the force used by the initiate must pour, and according to the nature of the work to be done will be the particular strand or thread of the rainbow bridge which the initiate employs.  There are four veils of maya, constructed necessarily of seven forces, and these produce the factual and phenomenal aspect (in time and space) of the Great Illusion, in its three forms of illusion, glamour and maya.  There are seven points of energy through which different aspects of the force needed to produce the desired effects within the veils of maya can flow, and these correspond to the seven ray types or qualities.  But the major type of energy with which the initiate works upon the physical plane is the seventh, the ray or energy of ritual, of ceremony, of order and of law.  The work done within the veils is one of rearrangement and the ordination and coordination of the forces, present as existent maya; this must provide, in time and space, the forms through which the plans of the Hierarchy can materialise, the souls of all forms can be subjected to the needed experience, and so progress towards the fulfillment of the will of God.
(RI Page 183).

In studying these rules for the initiate, it must ever be remembered that they concern primarily the use of the will or first aspect.  This is the energy of the Monad, utilised via the Spiritual Triad and related to the personality via the Antahkarana.  Secondary interpretations and tertiary correspondences are always possible, but the main significance of these rules is related to the first divine aspect.  You have therefore, as you reflect, think, study and correlate, to bear constantly in mind:

1. The seven ray types.

2. The Monad, the Spiritual Triad and the threefold personality; these constitute another septenate.  

3. The seven groups of Masters.

4. The seven centres and their seven central points, or jewels.

5. The four veils of maya. (RI Page 184).

What, therefore, brings about the destruction of the soul body?  The destroying agent is the second aspect of the Will.  The third or lowest aspect of the Will, working through the mind or the manasic principle, was the sustaining factor in the long cycle of personality development; it was the principle of intelligent synthesis, holding the life principle intact and individualised through the long series of successive incarnations.  During that cycle the will demonstrated first as the lower man; then it focussed itself in the Son of Mind, the divine Agnishvatta, the soul, and became increasingly a factor of potency.  Later, as the disciple builds the Antahkarana and thus establishes a direct channel of communication between the Monad and the personality, the lower mind becomes fused with the abstract mind or higher mind (the manasic principle, sublimated and purified), and gradually the soul is—to use a peculiar but sensitively expressing word—by-passed.  It has by now served its purpose.  Love and light are in expression in the physical plane life.  Neither the personality vehicle nor the soul body is required, as under the old conditions.  Their place can now be taken by the Spiritual Triad and the Monad; the essential life of both the lower aspects (creative in nature and expressive of loving intent as to purpose) can now be withdrawn.  Triplicity, from the angle of the three periodical vehicles—Monad, soul and personality—is resolved into duality, and the Monad (reflected in the Triad) can now work upon the lower planes through the medium of a definitely created personality or "point of tension" in the [Page 217] three worlds.  It is to this that the rule applies when studied in terms of the individual initiate, whilst the life in which the soul is "by-passed" and its ring-pass-not is destroyed, is of such profound difficulty that it is called the life of crucifixion or of renunciation. (RI Page 216-217).

At this point we again touch the fringe of the coming Science of Invocation.  This group sound, rising as the tension increases and stabilises, is invocatory in effect and draws forth response eventually from the inner Ashram, owing to its relation to the outer group.  When the response of the Master is registered in the group consciousness and His potency is added to the potency of the group, the sound emitted by the group changes in quality, is amplified and diversified, is enriched and then precipitated outside the ring-pass-not of the group life; this precipitation takes the [Page 221] form of a Word.  This Word, being the result of group activity; focus and tension, plus the aid of the Master, brings about three results:

1. It produces fusion between the outer group and the inner Ashram.

2. It enables the group life to be transferred along the group Antahkarana and focusses it once and for all in the Master's Ashram.

3. The result of this transference is twofold: 

a. The outer group dies, occultly speaking.  

b. The soul of the group, being now merged with the life aspect on levels higher than those on which the causal body exists, is no longer of major importance; the Great Renunciation takes place, and the causal body—having served its purpose—dies and is destroyed.  So died, according to theological injunction, the Christ upon the Cross.  Yet He died not, and still lives, and by His life are all souls saved. (RI Page 220-221).

3. Let them destroy by their dynamic Will that which has been created at the midway point.
In the fulfillment of the requirement here enjoined, the group enters upon its major test in this work of transference.  The group members have unitedly preserved the point of tension; unitedly they have created the Antahkarana; unitedly they have invoked by the group sound the attention of the Master and of the Master's Ashram; unitedly that sound has taken the form of a Word, and that Word has made an impact upon the life aspect of the group within the form of the group soul; it has energised it so that the destruction of the causal body is now in order.  The tendency of the group would then be to relax, and this quite normally; the irretrievable Word has gone forth and all is well and safely accomplished.  But it is not so in verity.  By the power of their united love, the group has mastered personnel difficulties and has developed together the four qualities; it has also found the Word which can affect the soul—for the Word is ever related to the second aspect, and because of that it can reach and energise the soul, the second aspect per se. (RI Page 222).

What are some of these newer truths for which I am responsible as transmitting agent to the world of occult students?  Let me briefly state them in the order of their relative importance:

1. The Teaching on Shamballa.  Little has ever been given on this subject.  Only the name was known.  This teaching includes:

a. Information as to the nature of the will aspect.  

b. Indications as to the underlying purposes of Sanat Kumara.

c. Directions as to the building of the Antahkarana, which is the first step towards achieving monadic consciousness, and thus the first step towards the Way of the Higher Evolution.

2. The Teaching on the New Discipleship.  This has been revolutionary where the older schools of occultism are concerned.  The teaching includes:……………….. (RI Page 251).
What does this mean?  It signifies the fact that the members of the group are each and all of them upon the Path of Initiation at some one or other of its stages and that the group, as a group, is in process of taking initiation, for initiation is a process at this stage, and not an event.  It signifies that the group Antahkarana is built and is being consciously used, and that therefore divine purpose is being sensed (even if only faintly so) and that the Plan is being obeyed and carried out.  It signifies also that the three strands of the "rainbow bridge" are now so strong and so firmly anchored that they not only connect the two aspects of the mental equipment (higher and lower mind), but that they have been carried also through the three levels of the triadal consciousness; it means also that these three strands are firmly anchored in what I have symbolically called the Council Chamber at Shamballa.

This Council Chamber is not a location or a place, but a state of consciousness within the all-enveloping Life.  These three points of anchorage within the sphere of the planetary Consciousness, or (if you like it better, though remembering ever that we are speaking and thinking in terms of symbols) in the planetary brain, find their feeble correspondence in [Page 257] the three points of sensitivity in the head of a disciple or initiate, that is, in the region of the pineal gland, the pituitary body and the carotid gland.  These, as you know, are to be found within the areas to which we give the names the head centre, the ajna centre and the alta major centre.  These correspondences are very real, even though functioning upon a minute scale; the initiate achieves his desired "perfecting" when the triad within his head is related, and love, will and intelligence are functioning in synthesis.  Here we find a relation to the spiritual Triad and the three points in the Council Chamber which are presided over by the three Buddhas of Activity, and within Whose exalted consciousness the three strands of the Antahkarana meet and become active in a way incomprehensible to you.  Necessarily, this great Antahkarana is not constructed correctly except by those whose individual Antahkaranas are likewise in process of construction.

See you, therefore, the necessity of eventually organising a group in the world which will be so constituted and so carefully chosen and interiorly related that all its members are initiates, all have created their own "rainbow bridges" with understanding and accuracy, and all can now work in such complete unity that the group Antahkarana becomes a channel of unimpeded communication direct from Shamballa to the group because every member of the group is a member of the Hierarchy.  In this manner the three planetary centres arrive at the needed relationship, and another great triangle reaches true functioning activity.  When this takes place, a revelation undreamt of will be manifested upon the Earth; a new divine quality, of which no knowledge at present exists, will make its presence felt, and the work of the Buddha and of the Christ, and the work of the coming Avatar, will be superseded by One for Whom both Shamballa and the Hierarchy have unitedly waited and of Whom the doctrine of the Messiah and the doctrine of Avatars have been and are today only the dim distant symbols.  They preserve this concept of the Great Revelation in the consciousness of men, in the expectancy which the Hierarchy evidences, [Page 258] and through the "preparatory work" now being undertaken at Shamballa.

The group, therefore, to whom I address this instruction is not the group or groups who will first receive these papers.  The instruction is intended for a group which will come later and which will prepare the way, and of which some of the more advanced aspirants can form part if they "walk humbly with their God."  This, my brother, is one of the most advanced injunctions in any of the world Scriptures and is found in The Bible.  It has no reference to humility as usually interpreted and understood.  It signifies the ability to view all life with a sense of divine proportion and from the angle of spiritual mathematics, and (paradoxical as this may sound) with no sense of dualism.  The usual meaning is not correct.  It involves acceptance and comprehension of purpose, and this in such a manner that the consecrated personality—under control of the Monad, via the Antahkarana, and in cooperation with the one known God—walks the ways of Earth as a channel for the three divine qualities (love, will and intelligence), but also as a channel for that which these three qualities will enable him later to sense, know and reveal. (RI Page 256-258).

To you, it may seem that these three words connote the same thing, but that is not so; fusion is ever related to the conscious merging of soul and substance until a point of equilibrium is achieved; at this point, unity becomes possible and the point of balance—through the attainment of a point of tension—is disturbed.  This takes place in three definitely defined stages when the fusion of personality and soul is brought about through the self-initiated effort of the disciple:  first of all upon the Probationary Path, then upon the Path of Discipleship, and finally at the third initiation, upon the Path of Initiation.  It is essential that you ever remember that this third initiation, the Transfiguration, is the first major initiation from the standpoint of the Hierarchy, though the third from the limited vision of the aspirant.  The initiate then goes on to learn the significance of unity in its true sense; this is only possible when monadic influence can be consciously registered and when the Antahkarana is in process of conscious construction.  I emphasise the word "conscious" here; much of the work of fusion and of attainment proceeds unconsciously under the fundamental Law of Evolution, which is a Shamballic law, embodying as it does the working out of the inscrutable will of Deity.  The work now being done on the three stages of the Path has to be intentional and, therefore, consciously undertaken and intelligently planned; it must be backed, first of all by determination, then by the spiritual will, and finally as an implemented aspect of purpose. (RI Page 265).

This can only be done through synthesis.  This Law of Synthesis

"works through the Seven which yet are One; which points to the seven ways and yet those upon the seven ways are one; which initiates the universal into the many but preserves its integrity; which originates the plan but preserves intact the purpose; which sees the multiplicity needed under the Law of Sacrifice but subordinates that law unto the Law of Synthesis; which breathes forth the many Breaths and yet is Life Itself."

In this attempt to paraphrase an ancient definition of the Law of Synthesis, I have said all that I can upon the theme.  Only as disciples build the Antahkarana and function as the Spiritual Triad within the monadic Life will inspiration come, just as they learnt to make contact with the soul and to function as the threefold personality within the soul, and then revelation ensued.  Naught is gained by further elucidation.  Proceed with the work of building the Antahkarana and light will shine upon your way and revelation will attend your steps. (RI Page 266).
Within the body of the planetary Logos humanity is slowly building that which they call the Antahkarana; this is, in reality, the linking thread between the head centre of Sanat Kumara and His heart centre.  Ponder on these words.  There is a mystery involved here and it is little that I can do to make it clearer.  As humanity builds or creates the triangles of light and of goodwill, they are in reality invoking a response activity from two of the Buddhas of Activity—the One Who works through the medium of the will aspect, and the One Who works through love in humanity, intelligently applied.  Forget not that these three great Buddhas summarise in a peculiar sense the transmuted essence of the previous solar system in which intelligent activity was the goal.  Today, that essence underlies all the activity of this solar system but is motivated by love, which was not the case in the earlier manifestation.  The Buddhas Themselves form a deeply esoteric Triangle. (RI Page 273).

From the triangles now being created and those later to be assembled, the Buddhas of Activity will extract that essential quality (at present very rarely to be found) which will go to the building of this aspect of the planetary Antahkarana. (RI Page 274).

1. Transfiguration,      2. Transformation,     3. Transmutation    
All these three spiritualising processes are well known, in theory at least, to all spiritual aspirants; they are expressions of soul-personality intention and effective interplay; they also constitute a paralleling activity to the task of building the Antahkarana, as modes of alignment play a large part in the process of transmutation.

It is not, however, with these attitudes, processes and interpretations that the initiate is concerned, but with the significance of these processes in terms of the completed Antahkarana and from the point of view of the "angle of intention" of the Monad.  In other words:  What do Transfiguration and Transformation signify to Members of the Hierarchy as They face the Way of the Higher Evolution?  What can these words imply to Those for Whom the soul, the mediating principle, no longer has any factual significance?

Consider for a moment that the initiate who has undergone the first major initiation (the Transfiguration) and the two initiations of the threshold (the Birth and Baptism of the Christian Mysteries) has created the Antahkarana in order to establish direct relation between the Monad and the personality, between the centre of universal awareness or identification and the form-expression in the three worlds.  The Antahkarana is constructed and constitutes an active channel of contact.  The soul which has for ages directed the various and varying personalities is no longer in existence; the causal body has disappeared, shattered at the moment when the initiate (at the fourth initiation) cries out and says:  "My God, my God, why hast Thou forsaken me?"  The Temple of Solomon, the spiritual temple "not made with hands, eternal in the Heavens," is no longer required; it has served its ancient purpose, and that which has been deemed eternal must disappear in the light of [Page 280] THAT to which eternity is only a phase of that which shall later be revealed.  All that now remains for the initiate are the two points of living purpose to which we give the names of spirit-matter or life-appearance.  The lesson ahead of the initiate is to realise the inner meaning (not the obvious and easily grasped meaning) that spirit is matter at its highest point, and matter is spirit at its lowest.  This involves the free interplay of life-energy, consciously applied as the result of age-long processes, and matter-force, via the Antahkarana.  The "rainbow bridge" becomes a channel for the impact of monadic or life energy upon substance, so that substance, taking form under the cyclic intention of the planetary Logos, may become increasingly coloured or qualified by the energy of universality.  You can see from the above somewhat involved sentences how inadequate is language to express the understanding and the intention of the Hierarchy. (RI Page 279-280).

In this line of approach through identification, the Master builds that of which the spiritual correspondence is [Page 284] the manasic Antahkarana.  The Antahkarana which is now emerging is a projection from the Ashram of a Master; there are, therefore, seven ways into the Way of the Higher Evolution.  These seven ways correspond to the seven Ashrams upon the seven Rays; they are related also to the seven initiations, to the seven principles of man, and to all the other many septenates.  It is the force of Will, generated by the Master, during the process of

1. Attaining the fifth initiation

2. Working in the three worlds of creative salvaging

3. Achieving ashramic purpose and consequent group activity

4. Manifesting ray energy

5. Demonstrating a faculty which is known only to initiates who have passed beyond the third initiation. 

(RI Page 283-284).
At the fourth initiation the destroying aspect of the will can begin to make its presence felt; the soul body, the causal body, the Temple of the Lord, is destroyed by an act of the will and because even the soul is recognised as a limitation by that which is neither the body nor the soul, but that which stands greater than either.  The awareness of the perfected man is now focussed in that of the monad.  The road to Jerusalem has been trodden.  This is a symbolical way of saying that the Antahkarana has been constructed and [Page 317] the Way to the Higher Evolution—which confronts the higher initiates—has now opened up. (RI Page 316-317).

The line or the path or the Way of Resurrection is the "Radiant Way" to which we have given the cumbersome name of the Antahkarana; this Way leads straight and directly from one great planetary centre to another—from Humanity to the Hierarchy and from the Hierarchy to Shamballa.  This is the Way of Resurrection.  It is a Way which is composed of the light of intelligent substance, of the radiant attractive substance of love, and the karmic way which is infused by the essence of inflexible will.  Forget not that karma is essentially the conditioned will of the planetary Logos as He orders all things toward the ultimate goal of life itself through the process of livingness, of loving understanding, and of intelligent activity. (RI Page 318).
From the consideration of limitations we passed on to an entirely new theme and an entirely new concept as regards man's education when he has reached a relatively very advanced stage of unfoldment.  I gave you the new teaching anent the Antahkarana or the mode and method whereby the initiate could relate in one great fusion or at-one-ment not only the soul and the personality, but monad, soul, and personality.  This teaching has carried all that has hitherto been given, down the ages, another step further on and indicated the next stage of development ahead of the disciple.  The time has come, as the Hierarchy had foreseen, for further light upon the endless Way. (RI Page 325).

Between the higher three and the lower three and embracing the mental plane was a definite gap, a break in the continuity of conscious contact or an area where there was no channelling for the inpouring of higher energies.  Here the teaching of the conscious building of the Antahkarana was required; thus the gap between the mental unit and the manasic permanent atom, between the personality (indwelt by the soul) and the Spiritual Triad could be bridged by the aspirant himself. (RI Page 326).

In considering our theme I propose to divide what I have to say, according to my usual custom as follows:

The Aspirant and the Mysteries of Initiation

The entering of the two Doors

The entering of the Ashrams

The dual life of the initiatory process

The science of the Antahkarana
The Aspirant and the Major Initiations

The relation of the seven Rays to the Initiations

The significance of the initiations  (RI Page 329).

Their whole training is concerned with the planetary, systemic and cosmic building of the Antahkarana, for it is via the Antahkarana that spirit works, that life processes are controlled, and the will of all developing aspects of Deity function.  Forget not that relating our planet to the planet Venus is a planetary Antahkarana, passing from thence to the Heart of the Sun and later to the cosmic mental plane.  There are "rainbow bridges" carrying the sevenfold energies of the seven rays from planet to planet, from system to system, and from plane to plane on cosmic levels.  It is over these bridges that the will of the related spiritual Identities is projected, producing that synthesis of effort which is distinctive of the cooperative systemic life.  The work of the Masters in training from our planet is, among other [Page 407] things, to unfold within Themselves not only sensitivity to systemic purpose, but the ability to transmit that Purpose to the Council Chamber at Shamballa.  They have—in an extraplanetary sense—a definite correspondence with and relation to the group of Nirmanakayas within our planet Who work in contemplative activity with the Antahkarana which connects the Hierarchy with Shamballa and Humanity with the Hierarchy.

As planetary Logoi when Their Own time comes, these Masters will be concerned with the registration of the Purpose and expressed Will of some solar Logos.  They will then, through the planetary and systemic Antahkarana, supervise the gradual evolutionary impartation of that Will (which is now Theirs) to all the forms through which They function in any particular planet for which They have assumed responsibility.  This definitely involves working with the soul aspect and with the unfoldment of conscious responsiveness and sensitive reaction to all the higher impressions. (RI Page 406-407).

It is the impulsive incentive of these Masters which bridges and links between the Monad on the monadic plane and the three worlds of dense expression on the cosmic physical plane; in this process the Antahkarana between the spiritual man in incarnation and the spiritual Triad is aided and finally constructed, but this is only incidental to the far greater work of relating Shamballa to all kingdoms in nature and to other planets. (RI Page 408).

In connection with the dual life of the disciple, the factors involved are the threefold personality (with an awakening or onlooking consciousness centred or focussed in the brain), the soul which seems at first the ultimate goal of attainment but is later seen as simply a system or collection of fusing spiritual attributes, and the lowest aspect of the Spiritual Triad, the abstract mind.  The disciple feels that, if he can attain the immediate and fused consciousness [Page 435] of the three, he has attained; he realises also that this involves the construction of the Antahkarana.  All these factors, for one who has just been admitted to the Path of Discipleship and who is just finding his place within an Ashram, seem an adequately difficult undertaking and one that engrosses every power which he possesses.

This, for the time being, is true and—until the third initiation—these objectives, their conscious fusion, plus a recognition of the divine planes of awareness to which they all admit him, indicate the disciple's task and keep him fully occupied.  To the recognitions entailed he has to add a growing capacity to work on the levels of consciousness involved, remembering always that a plane and a state of consciousness are synonymous terms, and that he is making progress, becoming aware, building the Antahkarana, training as a hierarchical worker within an Ashram, familiarising himself with new and opening spiritual environments, widening his horizon, stabilising himself upon the Path, and living upon the physical plane the life of an intelligent man within the world of men.  He is demonstrating also no freakish peculiarities, but appears as a man of goodwill, of benevolent intelligence, of unalterable goodness, and of stern and unchangeable spiritual purpose.  Is that enough of a goal for a disciple?  Does it seem well-nigh impossible of accomplishment?  Can you undertake such a proposition and make good your undertaking?
(RI Page 434-435).

You will see, therefore, the great necessity for a constant emphasis, at this stage in the training of the average aspirant, on the need for alignment, or for the creation of a channel of direct relation from the brain to the desired point of contact.  To this trained alignment must eventually be added the building of the Antahkarana and its subsequent use in a growing system of alignments.  The Antahkarana must be completed and direct contact must be established with the Spiritual Triad by the time the third initiation has been taken.  Then follows the fourth initiation with its destruction of the egoic, causal or soul body, owing to the complete fusion of soul and personality.  The dual life of the disciple ends. (RI Page 437).

THE SCIENCE OF THE ANTAHKARANA           (RI Page 441).

This inner life with its three slowly revealed objectives concerns essentially the life of preparation for initiation.

There is no initiation for the disciple until he has begun consciously to build the Antahkarana, thus bringing the Spiritual Triad and the mind as the highest aspect in the three worlds into a close relationship; later, he brings his physical brain into a position of a recording agent upon the physical plane, thus again demonstrating a clear alignment and a direct channel from the Spiritual Triad straight through to the brain via the Antahkarana which has linked the higher mind and the lower.

This involves much work, much interpretive capacity and much power to visualise.  I am choosing my words with care.  This visualisation is not necessarily concerned with form and with concrete mental presentations; it is concerned with a pictorial and symbolic sensitivity which expresses interpretively the spiritual understanding, conveyed by the awakening intuition—the agent of the Spiritual Triad.  The meaning of this becomes clearer as the work proceeds.  It is difficult for the man who is beginning the work of constructing the Antahkarana to grasp the meaning of visualisation as it is seen to be related to a growing responsiveness to that which the ashramic group conveys to him, to his emerging vision of the divine Plan as it exists in reality, and to that which is committed to him as the effect or the result of each successive initiation.  I prefer the word "effect" to the word "result," for the initiate increasingly works consciously with the Law of Cause and Effect on planes other than the physical.  We use the word "result" to express the consequences of that great cosmic Law as they demonstrate in the three worlds of human evolution. (RI Page 442).

I have told you in earlier writings that basically the astral plane is non-existent as a part of the divine Plan; it is fundamentally the product of glamour, of kama-manas—a glamour which humanity itself has created and in which it has lived practically entirely since early Atlantean days.  The effect of an increasing soul contact has not simply been to dispel the mists of glamour, but it has also served to consolidate and to bring into effective use, therefore, the imagination with its overwhelmingly powerful creative faculty.  This creative energy, when implemented by an illumined mind (with its thoughtform making ability), is then wielded by the disciple in order to make contacts higher than with the soul, and to bring into symbolic form that of which he becomes aware through the medium of a line of energy—the Antahkarana—which he is steadily and scientifically creating. (RI Page 443).
Building the Antahkarana
With the introductory teaching on the science of the Antahkarana we shall not here deal, for the student will find it in the book, Education in the New Age.  That preliminary presentation should be studied before taking up the more advanced stage which begins here.  Let us now consider, step by step this science which is already proving a useful source of experiment and testing. 

The human soul (in contradistinction to the soul as it functions in its own kingdom, free from the limitations of human life) is imprisoned and subject to the control of the lower three energies for the major part of its experience.  Then, upon the Path of Probation, the dual energy of soul begins to be increasingly active, and the man seeks to use his mind consciously, and to express love-wisdom on the physical plane.  This is a simple statement of the objective of all aspirants.  When the five energies are beginning to be used, consciously and wisely in service, a rhythm is then set up between the Personality and the Soul.  It is as if a magnetic field were then established and these two vibrating and magnetic units, or grouped energies, swung into each other's field of influence.  This happens only occasionally and rarely in the early stages; later it occurs more constantly, and thus a path of contact is established which eventually becomes the line of least resistance, "the way of familiar approach," as it is sometimes called.  Thus is the first half of the "bridge," the Antahkarana, constructed.  By the time the third initiation is completed, this Way is completed, and the initiate can "pass to higher worlds at will, leaving the lower worlds far behind; or he can come again and pass upon the way that leads from dark to light, from light to dark, and from the under lower worlds into the realms of light." (RI Page 444).

How is this bridging Antahkarana to be built?  Where [Page 446] are the steps which the disciple must follow?  I deal not here with the Path of Probation whereon the major faults should be eliminated and whereon the major virtues should be developed.  Much of the instruction given in the past has laid down the rules for the cultivation of the virtues and qualifications for discipleship, and also the necessity for self-control, for tolerance and for unselfishness.  But these are elementary stages and should be taken forgranted by the students.  Such students should be occupied not only with the establishment of the character aspect of discipleship, but with the more abstruse and difficult requirements for those whose eventual goal is initiation.

It is with the work of the "bridge-builders" that we are concerned.  First, let me assure you that the real building of the Antahkarana takes place only when the disciple is beginning to be definitely focussed upon mental levels, and when therefore his mind is intelligently and consciously functioning.  He must begin at this stage to have some more exact idea than has hitherto been the case as to the distinctions existing between the thinker, the apparatus of thought, and thought itself, beginning with its dual esoteric function which is:

1. The recognition and receptivity to IDEAS.

2. The creative faculty of conscious thoughtform building. (RI Page 445-446).

This building of the Antahkarana is most assuredly proceeding in the case of every earnest student.  When the work is carried on intelligently and with full awareness of the desired purpose, and when the aspirant is not only aware of the process but alert and active in its fulfillment, then the work proceeds apace and the bridge is built.
(RI Page 448).

It will be useful if we repeat here a few statements made in an earlier book:

Students should train themselves to distinguish between the sutratma and the Antahkarana, between the life thread and the thread of consciousness.  The one thread is the basis of immortality and the other the basis of continuity.  Herein lies a fine distinction for the investigator.  One thread (the sutratma) links and vivifies all forms into one functioning whole, and embodies in itself the will and the purpose of the expressing entity, be it man, God or a crystal.  The other thread (the Antahkarana) embodies the response of the consciousness within the form to a steadily expanding range of contacts within the environing whole.  One is the direct stream of life, unbroken and immutable, which can be regarded symbolically as a direct stream of living energy flowing from the centre to the periphery, and from the source to the outer expression, or the phenomenal appearance.  It is the life.  It produces the individual process and the evolutionary unfoldment of all forms.

It is, therefore, the path of life, which reaches from the Monad to the personality, via the soul.  This is the thread soul and it is one and indivisible.  It conveys the energy of life and finds its final anchor in the centre of the human heart and at some central focal point in all forms of divine expression.  Naught is and naught remains but life.  The consciousness thread (Antahkarana) is the result of the union of life and substance or of the basic energies which constitute the first differentiation in time and space; this produces something different, which only emerges as a third divine manifestation after the union of the basic dualities has taken place. (RI Page 449).

The triple threads created by man are anchored in the solar plexus, the head and the heart.  When the astral body and the mind nature are beginning to function as a unit, and the soul also is consciously connected (do not forget that it is always unconsciously linked), an extension of this five-fold thread—the basic two and the human three—is carried to the throat centre, and when that occurs man can become a conscious creator on the physical plane.  From these major lines of energy lesser lines can radiate at will.  It is upon this knowledge that all future intelligent psychic unfoldment must be based.

In the above paragraph and its implications you have a brief and inadequate statement as to the Science of the Antahkarana.  I have endeavoured to express this in terms, symbolic if you will, which will convey a general idea to your minds.  We can learn much through the use of the pictorial and visual imagination.  This bridging must take place:

1. From the physical to the vital or etheric body.  This is really an extension of the life thread between the heart and the spleen.

2. From the physical and the vital, regarding them as a [Page 451] unity, to the astral or emotional vehicle.  This thread emanates from, or is anchored in, the solar plexus, and is carried upwards, by means of the aspiration, till it anchors itself in the love petals of the egoic Lotus.

3. From the physical and astral vehicles to the mental body.  One terminus is anchored in the head, and the other in the knowledge petals of the egoic Lotus, being carried forward by an act of the will. (RI Page 450-451).
The Nature of the Antahkarana
One of the difficulties connected with this study of the Antahkarana is the fact that hitherto the work done upon the Antahkarana has been entirely unconscious.  Therefore, the concept in men's minds relating to this form of creative work and this construction of the bridge meets at first with little response from the mind nature; also, in order to express these ideas, we have practically to create a new terminology, for there are no words suitable to define our meaning.  Just as modern sciences have evolved a complete new terminology of their own during the past forty years, so this science must develop its own peculiar vocabulary.  In the meantime, we must do the best we can with the words at our disposal. (RI Page 452).

Previously I spoke of "knowledge-wisdom" which are words synonymous with "force-energy."  Knowledge used is force expressing itself; wisdom used is energy in action.  In these words you have the expression of a great spiritual law, one which you would do well to consider carefully.  Knowledge-force concerns the personality and the world of material values; wisdom-energy expresses itself through the consciousness thread and the creative thread, as they constitute in themselves a woven dual strand.  They are (for the disciple) a fusion of the past (consciousness thread) and the present (the creative thread), and together they form what is usually called, upon the Path of Return, the Antahkarana.  This is not entirely accurate.  The wisdom-energy thread is the sutratma or life thread, for the sutratma (when blended with the consciousness thread) is again also called the Antahkarana.  Perhaps it might clarify the issue somewhat if I pointed out that though these threads eternally exist in time and space, they appear distinct and separate until a man is a probationary disciple, and therefore becoming conscious of himself and not only of the not-self.  There is the life thread or sutratma and the consciousness thread—the one anchored in the heart and the other in the head.  Throughout all the past centuries, the creative thread, in one or other of its three aspects, has been slowly woven by the man; of this fact in nature his creative activity during the past two hundred years is an indication, so that today the creative thread is a unity, generally speaking, as regards humanity as a whole and specifically of the individual disciple, and forms a strong closely woven thread upon the mental plane.
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These three major threads which are in reality six, if the creative thread is differentiated into its component parts, form the Antahkarana.  They embody past and present experience and are so recognised by the aspirant.  It is only upon the Path itself that the phrase "building the Antahkarana" becomes accurate and appropriate.  It is in this connection that confusion is apt to arise in the mind of the student.  He forgets that it is a purely arbitrary distinction of the lower analysing mind to call this stream of energy the sutratma, and another stream of energy the consciousness thread and a third stream of energy the creative thread.  They are essentially, all three of them together, the Antahkarana in process of forming.  It is equally arbitrary to call the bridge which the disciple builds from the lower mental plane—via the egoic, central vortex of force—the Antahkarana.  But for purposes of comprehending study and practical experience, we will define the Antahkarana as the extension of the threefold thread (hitherto woven unconsciously, through life experimentation and the response of consciousness to environment) through the process of projecting consciously the triple blended energies of the personality as they are impulsed by the soul, across a gap in consciousness which has hitherto existed.  Two events can then occur:

1. The magnetic response of the Spiritual Triad (atma-buddhi-manas), which is the expression of the Monad, is evoked.  A triple stream of spiritual energy is slowly projected towards the egoic lotus and towards the lower man.

2. The personality then begins to bridge the gap which exists on its side between the manasic permanent atom and the mental unit, between the higher abstract mind and the lower mind.

Technically, and upon the Path of Discipleship, this bridge between the personality in its three aspects and the monad and its three aspects is called the Antahkarana.

This Antahkarana is the product of the united effort of soul and personality, working together consciously to produce [Page 455] this bridge.  When it is completed, there is a perfect rapport between the monad and its physical plane expression, the initiate in the outer world.  The third initiation marks the consummation of the process, and there is then a straight line of relationship between the monad and the lower personal self.  The fourth initiation marks the complete realisation of this relation by the initiate.  It enables him to say:  "I and my Father are one."  It is for this reason that the crucifixion, or the Great Renunciation, takes place.  Forget not that it is the soul that is crucified.  It is Christ Who "dies."  It is not the man; it is not Jesus.  The causal body disappears.  The man is monadically conscious.  The soul-body no longer serves any useful purpose; it is no more needed.  Nothing is left but the sutratma, qualified by consciousness—a consciousness which still preserves identity whilst merged in the whole.  Another qualification is creativity; thus consciousness can be focussed at will on the physical plane in an outer body or form.  This body is will-created by the Master. (RI Page 453-455).

But in this task of unfoldment, of evolution and of development, the mind of man has to understand, analyse, formulate and distinguish; therefore the temporary differentiations are of profound and useful importance.  We might therefore conclude that the task of the disciple is:

1. To become conscious of the following situations (if I may use such a word):

a. Process in combination with force.

b. Status upon the path, or recognition of the available qualifying agencies, or energies.

c. Fusion or integration of the consciousness thread with the creative thread and with the life thread.

d. Creative activity.  This is essential, for it is not only through the development of creative ability in the three worlds that the necessary focal point is created, but this also leads to the building of the Antahkarana, its "creation."

2. To construct the Antahkarana between the Spiritual Triad and the personality—with the cooperation of the [Page 456] soul.  These three points of divine energy might be symbolised thus:

See Diagram 
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(RI Page 455-456).
The Bridge between the three Aspects of the Mind

There is one point which I would like to clarify if I can, for—on this point—there is much confusion in the minds of aspirants, and this is necessarily so.

Let us for a moment, therefore, consider just where the aspirant stands when he starts consciously to build the Antahkarana.  Behind him lie a long series of existences, the experience of which has brought him to the point where he is able consciously to assess his condition and arrive at some understanding of his point in evolution.  He can consequently undertake—in cooperation with his steadily awakening and focussing consciousness—to take the next step, which is that of accepted discipleship.  In the present, he is oriented towards the soul; he, through meditation and the mystical experience, does have occasional contact with the soul, and this happens with increasing frequency; he is becoming somewhat creative upon the physical plane, both in his thinking and in his actions; at times, even if rarely, he has a genuine intuitive experience.  This intuitive experience serves to anchor the "first tenuous thread spun by the Weaver in fohatic enterprise," as the Old Commentary puts it.  It is the first cable, projected from the Spiritual Triad in response to the emanation of the personality, and this is the result of the growing magnetic potency of both these aspects of the Monad in manifestation. (RI Page 457).
But there exists a gap in consciousness, though not in fact.  The sutratmic strand of energy bridges the gap, and tenuously relates monad, soul and personality.  But the consciousness thread extends only from soul to personality—from the involutionary sense.  From the evolutionary angle (using a paradoxical phrase) there is only a very little conscious awareness existing between the soul and the personality, from the standpoint of the personality upon the evolutionary arc of the Path of Return.  A man's whole effort is to become aware of the soul and to transmute his consciousness into that of the soul, whilst still preserving the consciousness of the personality.  As the fusion of soul and personality is strengthened, the creative thread becomes increasingly active, and thus the three threads steadily fuse, blend, become dominant, and the aspirant is then ready to bridge the gap and unite the Spiritual Triad and the personality, through the medium of the soul.  This involves a direct effort at divine creative work.  The clue to understanding lies perhaps in the thought that hitherto the relation between soul and personality has been steadily carried forward, primarily by the soul, as it stimulated the personality [Page 459] to effort, vision and expansion.  Now—at this stage—the integrated, rapidly developing personality becomes consciously active, and (in unison with the soul) starts building the Antahkarana—a fusion of the three threads and a projection of them into the "higher wider reaches" of the mental plane, until the abstract mind and the lower concrete mind are related by the triple cable. (RI Page 458-459).

The goal towards which the average disciple has worked in the past has been soul contact, leading eventually to what has been called "hierarchical inclusion."  The reward of the disciple's effort has been admittance into the Ashram of some Master, increased opportunity to serve in the world, and also the taking of certain initiations.  The goal towards which higher disciples are working involves not only soul contact as its primary objective (for that has to some measure been attained), but the building of the bridge from the personality to the Spiritual Triad, with consequent monadic realisation and the opening up to the initiate of the Way to the Higher Evolution in its various branches and with its differing goals and objectives.  The distinction (I said not "difference," and would have you note this) between the two ways can be seen in the following listed comparisons:
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The Seven Paths      (RI Page 459-460).
3. The abstract mind.  This reveals itself most completely under the influence of the first Ray of Will or Power, reflecting the higher aspect of the will of divinity or of the atmic principles it summarises in itself when fully developed the purpose of Deity, and thus becomes responsible for the emergence of the Plan.  It energises the will petals until such time as the eternal life of the soul is absorbed into that which is neither transient nor eternal but which is endless, boundless and unknown.  It is brought into conscious functioning through the building of the Antahkarana.  This "radiant rainbow bridge" unites the illumined personality, focussed in the mind body, motivated by the love of the soul, with the Monad or with the One Life, and thus enables the divine manifesting Son of God to express the significance of the words:  God is Love and God is a consuming Fire.  This fire, energised by love, has burnt out all personality qualities, leaving only a purified instrument, coloured by the soul ray and no longer necessitating the existence of a soul body.  The personality has by this time completely absorbed the soul, or to put it perhaps more accurately, both soul and personality have been fused and blended into one instrument for the use of the One Life. (RI Page 461).

The point which I seek to emphasise is that only when the aspirant takes his stand with definiteness upon the mental plane, and keeps his "focus of awareness" increasingly there, does it become possible for him to make real progress in the work of divine bridge building, the work of invocation, and the establishing of a conscious rapport between the Triad, the soul and the personality.  The period covered by the conscious building of the Antahkarana is that from the final stages of the Path of Probation to the third initiation. (RI Page 462).

As we strive to arrive at some dim comprehension of the nature of the work to be done in building the Antahkarana it might be wise, as a preliminary step, to consider the nature [Page 464] of the substance out of which the "bridge of shining mind stuff" has to be built by the conscious aspirant.  The oriental term for this "mind stuff" is chitta; it exists in three types of substance, all basically identical but all qualified or conditioned differently.  It is a fundamental law in this solar system, and therefore in our planetary life experience, that the substance through which divinity (in time and space) expresses itself is karmically conditioned; it is impregnated by those qualities and aspects which are the product of earlier manifestations of that Being in Whom we live and move and have our being.  This is the basic fact lying behind the expression of that Trinity or Triad of Aspects with which all the world religions have made us familiar.
……………… (RI Page 463-464).

The mental plane which must be bridged is like a great stream of consciousness or of conscious substance, and across this stream the Antahkarana must be constructed.  This is the concept which lies behind this teaching and behind the symbolism of the Path.  Before a man can tread the Path, he must become that Path himself.  Out of the substance of his own life he must construct this rainbow bridge, this Lighted Way.  He spins it and anchors it as a spider spins a thread [Page 465] along which it can travel.  Each of his three divine aspects contributes to that bridge, and the time of this building is indicated when his lower nature is:

1. Becoming oriented, regulated and creative.

2. Recognising and reacting to soul contact and control.

3. Sensitive to the first impression of the Monad.  This sensitivity is indicated where there is:

a. Submission to the "will of God" or of the greater Whole.

b. Unfoldment of the inner spiritual will, overcoming all obstacles.

c. Cooperation with the purpose of the Hierarchy, the interpreting will of God as expressed in love.

I have enumerated these three responses to the totality of the divine aspects because they are related to the Antahkarana and must become defined and conditioned upon the mental plane.  They are there to be found expressing themselves in substance:………………. (RI Page 464-465).
The man who finally builds the Antahkarana across the mental [Page 467] plane connects or relates these three divine aspects, so that progressively at each initiation they are more closely fused into one divine expression in full and radiant manifestation.  Putting it in other words, the disciple treads the path of return, builds the Antahkarana, crosses the Lighted Way, and achieves the freedom of the Path of Life.

One of the points which it is essential that students should grasp is the deeply esoteric fact that this Antahkarana is built through the medium of a conscious effort within consciousness itself, and not just by attempting to be good, or to express goodwill, or to demonstrate the qualities of unselfishness and high aspiration.  Many esotericists seem to regard the treading of the Path as the conscious effort to overcome the lower nature and to express life in terms of right living and thinking, love and intelligent understanding.  It is all that, but it is something far more.  Good character and good spiritual aspiration are basic essentials.  But these are taken for granted by the Master Who has a disciple under training; their foundation and their recognition and development are the objectives upon the Path of Probation.

But to build the Antahkarana is to relate the three divine aspects.  This involves intense mental activity; it necessitates the power to imagine and to visualise, plus a dramatic attempt to build the Lighted Way in mental substance.  This mental substance is—as we have seen—of three qualities or natures, and the bridge of living light is a composite creation, having in it:

1. Force, focussed and projected from the fused and blended forces of the personality.

2. Energy, drawn from the egoic body by a conscious effort.

3. Energy, abstracted from the Spiritual Triad.

It is essentially, however, an activity of the integrated and dedicated personality.  Esotericists must not take the position that all they have to do is to await negatively some activity by the soul which will automatically take place after a certain measure of soul contact has been achieved, and that consequently and in time this activity will evoke response [Page 468] both from the personality and the Triad.  This is not the case.  The work of the building of the Antahkarana is primarily an activity of the personality, aided by the soul; this in time evokes a reaction from the Triad.  There is far too much inertia demonstrated by aspirants at this time. (RI Page 466-468).
Direction-Will (which are words describing the orientation produced by the understanding of the two processes of knowledge-wisdom and desire-love) must produce the final orientation of the personality and the soul, fused and blended and at-one, towards the freedom of the Spiritual Triad; then the conscious attempt to use these three energies eventuates in creating the Antahkarana upon the mental plane.  You will note that at this early stage of the process I am emphasising the words "orientation" and "attempt."  They simply indicate the final control of substance by the initiate.

One of the indications that a man is no longer upon the Probationary Path is his emerging from the realm of aspiration and devotion into the world of the focussed will.  Another indication is that he begins to interpret life in terms of energy and forces, and not in terms of quality and desire.  This marks a definite step forward.  There is too little use of the spiritual will, as the result of right orientation, in the life of disciples today.
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In the future, this Science of the Antahkarana and its lower correspondence, the Science of Social Evolution (which is the joint or united Antahkarana of humanity as a whole), will be known as the Science of Invocation and Evocation.  It is in reality the Science of Magnetic Rapport, in which right relationship is brought about by mutual invocation, producing a responsive process which is one of evocation.  It is this science which lies behind all conscious awakening of the centres and their interrelation; it lies behind the rapport between man and man, group and group, and eventually between nation and nation.  It is this invocation, and the consequent evocation, which eventually relate soul and personality and soul and monad.  It is the outstanding objective of humanity's appeal to God, to the Hierarchy and to the Spiritual Powers of the cosmos, no matter by what name you call them.  The appeal goes forth.  The invocation of humanity can and will and must evoke response from the spiritual Hierarchy and give the first demonstration upon a large scale of this new esoteric science—esoteric because it is based upon sound.  Hence the use of the O.M.  Into this science I cannot here go; we must confine our  attention to our theme, which is the Science of the Antahkarana.

The Bridge as the Agent of Alignment

The word "alignment" is used much in modern esoteric training.  I would point out that in making his alignment, the aspirant is only establishing the first stage of his process of realisation; he is establishing in his own consciousness the fact of his essential dualism.  I would also point out that the critical aspect of this process is only arrived at when the distinction is sharply defined and recognised between the integrated and potent personality and the soul.  It is an occult truism to state that the aspirant is to be recognised by [image: image3.jpg]


 or triplicity; the disciple 
[image: image4] or recognised duality and the initiate by [image: image5.jpg]


 or unity.  Note that the symbol of duality for undeveloped humanity is [image: image6.jpg]


 in which the separation of the higher nature from the lower is depicted; in the case of the disciple, it is 
[image: image7] showing the "path across" or the [Page 471] narrow razor-edged Path between the pairs of opposites, forming later the Antahkarana.  These symbols, simple as they are, embody and convey vast truths to the illumined mind.

Relatively speaking, and speaking in terms of the mental consciousness, the realisation of duality is only to be found in the three worlds and on the mental plane.  When the third initiation is taken, the power of the lower pair of opposites is no longer felt and exists no more.  A liberated consciousness and an unrestricted awareness—unrestricted as regards the initiate, moving within the orbit of the planetary Logos (though not unrestricted as regards that greater Life which moves within still other and greater defined limits)—are both understood and expressed.  Within the planetary ring-pass-not the initiate moves with freedom and knows no limitation in consciousness.  That is why the higher levels of our planetary and systemic planes are called formless.  It is this 
[image: image8] which is the true symbol of alignment, involving as it does the sense of duality but indicating at the same time the way through what are called "the walls of limitation."

Students would do well to consider the building of the Antahkarana as an extension in consciousness.  This extension is the first definite effort made upon the Path to bring in the monadic influence with full awareness, and finally directly.  This process constitutes the individual parallel to the present inflow of force from Shamballa, about which I have elsewhere spoken.  That highest Centre of energy upon our planet is now having a definite effect upon that centre which we call Humanity.  This is brought about by direct alignment, and not via the Hierarchy as has hitherto been the case.  When the individual Antahkarana has been successfully started, and there is even a tenuous thread of living energy connecting the threefold personality and the Spiritual Triad, then the inflow of the will-energy becomes possible.  This, in the early stages, can be most dangerous when not offset by the love energy of the soul.  Only one thread of the threefold Antahkarana passes through the egoic lotus. [Page 472] The other two threads relate themselves directly with the Triad, and hence eventually with the Monad, the source of the triadal life.  This is true of the individual and of humanity as a whole, and the effects of this alignment can be seen demonstrating in the world at this time.

This rather unexpected responsive activity has necessitated much increased activity on the part of the Hierarchy, in order to offset the consequences of any premature inflow of the will force.  After the third initiation, when the soul body, the causal body, starts to dissipate, the line of relation or of connection can be and is direct.  The initiate then "stands in the ocean of love, and through him pours that love; his will is love and he can safely work, for love divine will colour all his will, and he can wisely serve."  Love and intelligence then become the servants of the will.  Soul energy and personality force contribute to the experience of the Monad in the three worlds of life service, and then the age-long task of the incarnating spiritual man is finally accomplished.  He is ready for Nirvana, which is but the Way into new fields of spiritual experience and of divine development—incomprehensible as yet, even to the initiate of the third degree.  This Way is revealed only when the Antahkarana is built and completed and the man becomes focussed in the Triad as consciously as he is now focussed in the threefold lower nature. (RI Page 469-472).

Today, through human effort and hierarchical endeavour, a great alignment and linking up is taking place, and Monad-Soul-Personality are being more directly related than has hitherto been possible.  One reason for this is that there are present in incarnation upon the planet many more initiates of the third degree than ever before; there are many more disciples being prepared for the third initiation; and in this third strictly human race, the Aryan (using this term in its generic sense and not in its prostituted German connotation), the three aspects of the personality are now so potent that their magnetic influence and their creative effect are making the building of the Antahkarana an outstanding achievement, thus linking and aligning the three aspects in man.  The same is true of the three divine centres in the planet which embody these divine qualities:  Shamballa, Hierarchy, and Humanity.  These are now closely aligned, thus producing a fusion of energies which is causing an inflow of the spiritual will, as well as a demonstration of the Destroyer aspect.

I have here indicated much of interest; I have pointed out a goal and indicated a Way.  I have related (in consciousness) the Hierarchy and Shamballa.  This signifies a great and critical moment in human affairs and an opportunity hitherto unparalleled in history.  The need for a due appreciation of this will be evident, and should incite all who read to renewed effort and to fresh endeavour.  Students must [Page 474] seek to meet all the planetary changes and opportunities with corresponding changes in their own lives.  They must seek those new attitudes and those new creative approaches which will result not alone in the building of the individual Antahkarana, but also in the fusion of the many "radiant strands" which will produce those "connecting cables," speaking symbolically, which will relate the planetary centres and present the medium along which can pass the fiery will and the predetermined purpose of Deity.  This will bring about the reconstruction of the manifested worlds, and in this task each and every one of you can have his share.

Let us now take up our next point in this section and indicate the technique for the constructing of the Antahkarana.  This will constitute an intensely practical teaching for which all that I have hitherto given should prove a firm foundation.

The Technique of Construction

It is my intention to be very practical.  The building of the Antahkarana (which is consciously undertaken upon the Path of Discipleship) is a process which is followed under certain ancient and proven rules.  When these rules are correctly followed, the sequence of events and the appearance of the desired results are inevitable and unavoidable.  There is much that I could say which would be of small use to the average aspirant, as it would be concerned with subjective realities which—though existent and occult facts in a natural process—are as yet unrealisable.  My problem is to present the process in such a manner that—towards the end of this century—educators will be thinking, speaking and teaching in terms of bridging, and thus approaching basic statements which have a definite bearing upon this point which we are considering.  I would like here very succinctly to recall a few of them to your attention:

1. Knowledge-force expresses itself through the consciousness thread and the creative thread.

2. These two threads are, for the disciple, a fusion of [Page 475] past knowledge (the consciousness thread) and the present (the creative thread).

3. The life thread or sutratma proper is closely blended with these two.  You then have atma-buddhi-manas (the latter being the agent of creation) functioning to a certain degree consciously in the aspirant.

4. The fusion of personality and soul is in process, but when it has reached a certain point it becomes apparent that a creativity or a creative activity of the Will is needed to bridge between the Spiritual Triad and the personality, via the soul.

5. The bridge which must be constructed is called, technically, the Antahkarana.

6. This bridge has to be built by the aspirant who is focussed upon the mental plane, because it is mental substance (in three grades) which must be used, and the three aspects of the mind—the manasic permanent atom, the Son of Mind or Ego, and the mental unit—are all involved in the process.

Students would do well to learn that this process of building the Antahkarana is one of the means whereby man, the trinity, becomes a duality.  When the task is completed and the Antahkarana is definitely built—thus producing perfect alignment between the Monad and its expression upon the physical plane—the body of the soul (the causal body) is completely and finally destroyed by the fire of the Monad, pouring down the Antahkarana.  There is then complete reciprocity between the Monad and the fully conscious soul on the physical plane.  The "divine intermediary" is no longer required.  The "Son of God Who is the Son of Mind" dies; the "veil of the temple is rent in twain from the top to the bottom"; the fourth initiation is passed, and there then comes the revelation of the Father.

This is the final and far-reaching result of the building of the bridge which is, in reality, the establishing of a line of light between Monad and personality as a full expression of the soul—between spirit and matter, between Father and Mother.  It is evidence that "spirit has mounted on the [Page 476] shoulders of matter" to that high place from whence it originally came, plus the gain of experience and of full knowledge, and of all that life in material form could give and all that conscious experience could confer.  The Son has done His work.  The task of the Saviour or of the Mediator has been completed.  The unity of all things is known to be a fact in consciousness, and a human spirit can say with intention and with understanding:  "I and my Father are one."

The above is a brief and probably meaningless statement except theoretically, but it summarises the task which lies ahead and the work of the disciple who is in process of constructing the Antahkarana.  There is a close connection between the fourth initiation, the quaternary in its evolved condition—vital body, emotional vehicle, mind and soul—and this fourth technical stage of building consciously the "rainbow bridge." You have therefore:

1. The Quaternary, the creative factor on Earth.

2. The fourth initiation, that of the Crucifixion.

3. The fourth technical stage of building the Antahkarana:

a. Sutratma, the life thread.

b. The consciousness thread.

c. The creative thread, itself threefold.

d. The technical Antahkarana, bridging between the threefold personality and the Spiritual Triad.

4. The four stages of the Path of Return:

a. The stage of evolution itself.

b. The stage of the Probationary Path.

c. The stage of the Path of Discipleship.

d. The stage of the Path of Initiation.

Yet it is one and the same entity which participates in and is responsible for all the differentiated aspects, steps and stages—experimenting, experiencing and expressing consciously in every one of these stages or modes of life, until the fourth initiation.  Then consciousness itself gives place to life, and yet remains itself.  To the above statement, add [Page 477] the fact that it is the fourth kingdom in nature which undergoes all that is indicated above and is conditioned by the four aspects of the one sutratma.  Once this is grasped, the beauty of the symbolism and the numerological relationships emerge significantly.

The Construction of the Antahkarana...Past

In connection with this there is no need for elaboration, as it must be obvious that only the man who is the product of a very long and fruitful past experience is equipped to undertake the task of bridge building.  The process involves much scientific experience in the art of living, and only the highly trained human enquirer can soundly and safely build the bridge between the highest and the lowest.  Each of the major human races has been responsible for the expression and the employment of the threads which together form the Antahkarana:…….. (RI Page 473-477).
3. In our modern Aryan race—modern as far as racial histories are concerned—the third thread, the creative thread, comes into active expression and use.  I would remind you that all these threads exist from the beginning of human existence, and that all these three streams of energy have been indissolubly present from the beginning of human consciousness.  But for the greater part of human history, up to the present, men remained unaware of them, and quite unconsciously made use of and continued to make use of their presence.  The process of recognising creative ability and of opportunity falls into two phases or stages:

a. The stage wherein the mind principle is developed and unfolded and man becomes a mental creature.  This produces the full activity of the mental unit, the integration of the three aspects of the personality, and the consequent awareness of the Son of Mind or soul.

b. The stage of creative activity wherein the creative thread is brought into full use.  This personality use of the thread—as distinguished from racial use—is characteristic of the Aryan race.  It is only during the past five thousand years that it has gradually become the outstanding quality of mankind.  In the other two races, and in the early stages of the Aryan race, although great creative monuments appeared everywhere upon the planet, they were not the product of the minds of the men of the time, but were the imposition of the creative will of the planetary Hierarchy upon those who were sensitive to the higher impression.  The responsive sensitivity to creative impression was the outstanding quality of the later Atlantean consciousness and of the early Aryan period.  It is today giving place to individual creativity, and consequently to the conscious creation of the bridging [Page 479] Antahkarana, which is the outcome of the fused and blended threefold thread. (RI Page 478-479).
When the Antahkarana is built, and the mental unit is superseded by the manasic permanent atom, and the causal body disappears, then the adept knows that the lower mind, the mental body, is also an illusion and is, for him, non-existent.  There are then—as far as his individual consciousness is concerned—only three focal points or anchorages (both of these expressions are inadequate to express the full meaning):…………. (RI Page 481).
The Construction of the Antahkarana in the Aryan Race
Present

I would like to pause here and make a few remarks anent this relatively new process of building the Antahkarana.  It has been known and followed by those who were training for affiliation with the Hierarchy, but it has not been given out before to the general public.  There are two things which it is essential that the student should note:  one is that unless it is borne in mind that we are concerned with energy, and with energy which must be scientifically used, this whole teaching will prove futile.  Secondly, it must be remembered that we are dealing with a technique and process which are dependent upon the use of the creative imagination.  When these two factors are brought together (consciously and deliberately)—the factor of energy substance and the factor of planned impulse—you have started a creative process which will be productive of major results.  The human being lives in a world of varied energies which are sometimes expressing themselves as dynamic, positive energies, as receptive, negative energies, or as magnetic, attractive forces.  An understanding of this statement will substantiate that made by H.P.B. that "matter is spirit at its lowest point," and the reverse is equally true.  The whole process is one of establishing constructive relations between negative and positive energies and the subsequent production of magnetic force.  This is the creative [Page 483] process.  It is true of the activity of a solar Logos, of a planetary Logos and of a human being—the only conscious creators in the universe.  It must prove true of the disciple, who is attempting to bring into a constructive relation the Monad and the human expression in the three worlds of human evolution.

(RI Page 482-483).

The initial step towards bringing about this dualism is the building of the Antahkarana, and this is consciously undertaken only when the disciple is preparing for the second initiation.  As I have already said, there are literally [Page 484] thousands so preparing, because it can be assumed that all earnest and true aspirants and disciples who work undeviatingly for spiritual advancement (with pure motive), and who are oriented unswervingly towards the soul, have taken the first initiation.  This simply connotes the birth of the infant Christ within the heart, speaking symbolically.  There should be many who are preparing to begin this task of building the rainbow bridge and who, under the influence of the Ageless Wisdom, are grasping the necessity and the importance of the revelation which this process conveys.  What I am here writing has, therefore, a definite and useful purpose.  My task has been for a long time the giving out, in book form, information anent the next stage of intelligent and spiritual recognition for humanity.  Therefore, again, the understanding of the method of building the Antahkarana is essential if humanity is to move forward as planned, and in this moving forward the disciples and aspirants must and do form the vanguard.  Humanity will awaken steadily and as a whole to the incoming spiritual urge; an overwhelming impulse towards spiritual light and towards a major orientation will take place.  Just as the individual disciple has to reverse himself upon the wheel of life and tread the Way counter-clockwise, so must humanity; and so humanity will.  The two-thirds who will make the goal of evolution in this world cycle are already beginning to do so.

In the process, however, the third divine aspect—that of the Creative Actor—comes into activity.  It was so in the creative process where the tangible universe was concerned.  It must also be when the individual disciple becomes the creating agent.  For aeons, he has built and has used his vehicles of manifestation in the three worlds.  Then came a time when advanced people began to create upon the mental plane; they dreamed dreams; they saw a vision; they contacted intangible beauty; they touched the Mind of God and returned to earth with an idea.  To this idea they gave form and became creators upon the mental planet they became artists in some form of creative effort.  In the task [Page 485] of building the Antahkarana the disciple has to work also on mental levels, and that which he there constructs will be of so fine a substance that it may not and cannot appear on physical levels.  Because of his fixed orientation, that which he builds will "move upwards toward the centre of life," and not "downwards toward the centre of consciousness or toward light appearance." (RI Page 483-485).

The Six Stages of the Building Process

I have employed six words to express this process and its resultant condition.  It might prove useful to study them from the angle of their occult significance—a significance which is not usually apparent except to the trained disciple who has been taught to penetrate into the world of meaning and to see interpretations not apparent to the neophyte.  [Page 486] Perhaps by the time we have investigated these words, the method of construction and the means whereby the Antahkarana is built will appear with greater clarity.

These words cover a building technique or a process of energy manipulation which brings into being a rapport between the Monad and a human being who is aspiring towards full liberation and is treading the Path of Discipleship and Initiation; it can create a channel of light and life between the higher and the lower divine aspects and can produce a bridge between the world of spiritual life and the world of daily physical plane living.  It is a technique for producing the highest form of dualism and of eliminating the threefold expression of divinity, thereby intensifying the divine expression and bringing man nearer to his ultimate goal.  Disciples must always remember that soul consciousness is an intermediate stage.  It is also a process whereby—from the angle of the subhuman kingdoms in nature—humanity itself becomes the divine intermediary and the transmitter of spiritual energy to those lives whose stages of consciousness are below that of self-consciousness.  Humanity becomes to these lives—in their totality—what the Hierarchy is to humanity.  This service only becomes possible when a sufficient number of the human race are distinguished by the knowledge of the higher duality and are increasingly soul-conscious and not just self-conscious.  They can then make this transmission possible, and it is done by means of the Antahkarana.
Let us, therefore, take these six aspects of a basic building technique and endeavour to arrive at their occult and creative significance.

1. Intention.  By this is not meant a mental decision, wish or determination.  The idea is more literally the focussing of energy upon the mental plane at the point of greatest possible tension.  It signifies the bringing about of a condition in the disciple's consciousness which is analogous to that of the Logos when—on His much vaster scale—He concentrated within a ring-pass-not (defining His desired [Page 487] sphere of influence) the energy-substance needed to carry out His purpose in manifesting.  This the disciple must also do, gathering his forces (to use a common expression) into the highest point of his mental consciousness and holding them there in a state of absolute tension.  You can now see the purpose lying behind some of the meditation processes and techniques as embodied in the words so often used in the meditation outlines:  "raise the consciousness to the head centre"; "hold the consciousness at the highest possible point"; "endeavour to hold the mind steady in the light"; and many similar phrases.  They are all concerned with the task of bringing the disciple to the point where he can achieve the desired point of tension and of energy-focussing.  This will enable him to begin the conscious task of constructing the Antahkarana.  It is this thought which really lies unrecognised behind the word "intention," used so often by Roman Catholics and Anglo-Catholics when preparing candidates for communion.  They indicate a different direction, however, for the orientation they desire is not that towards the Monad or spirit, but towards the soul, in an effort to bring about better character equipment in the personality and an intensification of the mystical approach. 

In the "intention" of the disciple who is consciously occupied with the rainbow bridge, the first necessary steps are:

a. The achievement of right orientation; and this must take place in two stages:  first, towards the soul as one aspect of the building energy, and second, towards the Triad.

b. A mental understanding of the task to be carried out.  This involves the use of the mind in two ways:  responsiveness to buddhic or intuitional impression and an act of the creative imagination.

c. A process of energy gathering or of force absorption.  in order that the needed energies are confined within a mental ring-pass-not, prior to the later process of visualisation and projection.

[Page 488] 

d. A period of clear thinking anent process and intention.  so that the dedicated bridge-builder may clearly perceive what is being done.

e. The steady preservation of tension without undue physical strain upon the brain cells.

When this has been accomplished there will be found to be present a focal point of mental energy which previously had been nonexistent; the mind will be held steady in the light, and there will also be the alignment of a receptive attentive personality and a soul oriented towards the personality and in a state of constant, directed perception.  I would remind you that the soul (as it lives its own life on its own level of awareness) is not always constantly aware of its shadow, the personality, in the three worlds.  When the Antahkarana is being built, this awareness must be present alongside the intention of the personality.

2. Visualisation.  Up to this point the activity has been of a mental nature.  The creative imagination has been relatively quiescent; the disciple has been occupied within the mind and upon mental levels, and has "looked neither up nor down."  But now the right point of tension has been reached; the reservoir or pool of needed energy has been restrained within the carefully delimited ring-pass-not, and the bridge-builder is ready for the next step.  He therefore proceeds at this point to construct the blue print of the work to be done, by drawing upon the imagination and its faculties as they are to be found upon the highest level of his astral or sensitive vehicle.  This does not relate to the emotions.  Imagination is, as you know, the lowest aspect of the intuition, and this fact must be remembered at all times.  Sensitivity, as an expression of the astral body, is the opposite pole to buddhic sensitivity.  The disciple has purified and refined his imaginative faculties so that they are now responsive to the impression of the buddhic principle or of the intuitive perception—perception, apart from sight or any recorded possible vision.  According to the responsiveness of the astral vehicle to the [Page 489] buddhic impression, so will be the accuracy of the "plans" laid for the building of the Antahkarana and the visualising of the bridge of light in all its beauty and completeness. 

(RI Page 485-489).

It is along this line that the final withdrawal of the forces takes place, the forces which—upon the downward way or the involutionary path—focussed themselves in the personality and the soul.  The Antahkarana per se, completed by the bridge built by the disciple, is the final medium of abstraction or of the great withdrawal.  It is with the Antahkarana that the initiate is concerned in the fourth initiation, called sometimes the Great Renunciation—the renunciation or the withdrawal from form life, both personal and egoic.  After this initiation neither of these aspects can hold the Monad any more.  The "veil of the Temple" is rent in twain from the top to the bottom—that veil which separated the Outer Court (the personality life) from the Holy Place (the soul) and from the Holy of Holies (the Monad) in the Temple at Jerusalem.  The implications and the analogies will necessarily be clear to you. 
(RI Page 491).
The result is that his developed potency and its radius of influence are now sufficiently strong to call out a response from the Spiritual Triad.  There is then a going forth towards the aspect of the Antahkarana, constructed by the disciple, along which the life of soul and body can travel.  The Father (Monad), working through the thread, now goes forth to meet the Son (the soul, enriched by the experience of personality life in the three worlds), and from the higher levels a line of responsive projection of energy is sent forth which will eventually make contact with the lower projection.  Thus the Antahkarana is built.  The tension of the lower evokes the attention of the higher.
This is the technical process of invocation and evocation.  There is a gradual approach from both the divine aspects.  Little by little, the vibration of both becomes stronger reciprocally.  There comes then a moment when contact between the two projections is made in meditation.  This is not a contact between soul and personality (the goal of the average aspirant), but a contact between the fused soul and personality energy and the energy of the Monad, working through the Spiritual Triad.  This does not constitute a moment of crisis, but is in the nature of a Flame of Light, a realisation of liberation, and a recognition of the esoteric fact that a man is himself the Way.  There is no longer the sense of personality and soul or of ego and form, but simply the One, functioning on all planes as a point of spiritual energy and arriving at the one sphere of planned activity by means of the path of Light.  In considering this process, words prove completely inadequate.  At this stage, when very advanced, there is no form attracting the Monad outwards into manifestation.  There is no way in which the call of matter or of form can evoke a response from the Monad.  There remains only the great pull of the consciousness of humanity as a whole and to this, response can be made via the completed Antahkarana.  Down—or rather [Page 495] across—this bridge, descent can be made at will, in order to serve humanity and to carry out the will of Shamballa. (RI Page 494-495).

Such, my brothers, is the goal of the disciple as he begins to work at the building of the Antahkarana.  Reflect upon these matters and proceed with the work. (RI Page 495).
In the many strands of light, woven by the aspirants, disciples and initiates of the world, we can see the group Antahkarana gradually appearing—that bridge whereby humanity as a whole will be able to abstract itself from matter and form.  This building of the Antahkarana is the great and ultimate service which all true aspirants can render.

The immediate Task ahead

What I have now to say is in the nature of a generalisation.  I would like to indicate, as far as possible (asking you to remember that all generalisations are basically sound but erroneous in detail), the point where humanity stands in relation to the Antahkarana.  It might be said that the whole goal of normal evolution is to bring humanity to the point where a direct line of contact is established between the personality and the Spiritual Triad, via the soul—or rather, through the medium of using the soul consciousness to achieve this awareness.  This is consummated at the time of the third initiation.  We will now for a minute consider the Monad.

I would remind you that there is an analogy in the relation between personality and soul, to that between the Triad and the Monad.  This is an analogy that is essentially complete, from the standpoint of consciousness, but not from the standpoint of form.  What finally takes place at the most advanced stage of development is the complete fusion of the unified personality and soul with the unified Monad and Spiritual Triad.  Only when this has been truly [Page 498] accomplished is there the complete release of the Lives informing our solar system from all form control.  Bear this carefully in mind, realising the significance of the word Service, used so frequently in the occult science, and realising also the fact that, for aspirants and disciples, the immediate task ahead is:

1. To bring about the at-one-ment of soul and body, through the medium of alignment.

2. To build the Antahkarana, using the six modes or means outlined by me previously, and thus evoke response to the Triad.  The thought of Alignment-Invocation-Evocation are the three major ideas for you to hold in mind as we proceed with this study. (RI Page 497-498).

I have given you the six methods of building the Antahkarana, and as we proceed to take up our next point, I would have you refer to them at frequent intervals.  The ray methods with which we shall be concerned are the methods, uniquely possible on the seven major lines of emanatory energy, which differing ray types will bring to bear on these six stages of the building process.  All disciples on all these seven rays use the same building technique of Intention, Visualisation, Projection, Invocation and Evocation, Stabilisation and Resurrection.  Of these the first two are uniform in technique for all the rays, but when the stage of Projection is reached, then the ray techniques begin to differ, and it is these techniques or methods of ray work, coupled with the seven Words of Power, which we shall now proceed to consider. (RI Page 501).
2. The disciple has to preserve steadily the triple consciousness, not simply theoretically but also factually, so that three paralleling lines of thought, or three streams of active energy, are used by him simultaneously:

a. He is aware of himself, personality and soul, as occupied with the process of bridge building.  He never for one second loses his sense of conscious identity.

b. He is aware of the point of focussed tension which he has succeeded in producing and that three streams of energy have contributed to it—the focussed energy of the personality, poised in the lower concrete mind, the inflowing magnetic energy of the soul, streaming out from the twelve petals of the three tiers plus the innermost tier of the egoic lotus, and the energy of the "jewel in the lotus"—all streaming into the centre of tension on the mental levels of the lower mind.

c. He is aware of as much of the consciousness of his ray energy as can enter into his awareness; this is his egoic ray energy and not personality force.  He endeavours to see himself as a point of particular energy [Page 503] coloured by his ray life, and carefully bears in mind that the energy of his egoic ray is the major energy through which the Monad is attempting to express itself, and also that his threefold egoic vehicle is a reflection of and closely related to the three aspects of the Spiritual Triad.  It is this relation (and its conscious interplay and effect) which is evoked by the building of the Antahkarana, and which eventually (when it is powerful enough) brings into radiant activity the "jewel in the lotus." (RI Page 502-503).

As we consider these seven ray techniques with their accompanying Words of Power, you must bear carefully in mind that we are dealing entirely with the Will aspect.  This necessitates a higher process of alignment and the evocation of a divine aspect hitherto relatively quiescent, except in so far as the will finds its reflection in the activity of the sacrifice petals of the egoic lotus, plus its distorted shadow in the mind nature.  This consequently posits a fairly high stage of spiritual unfoldment upon the part of the builder of the Antahkarana; it means that there are indications of it (to say the least) between the mind, the sacrifice petals and the atmic principle.  This may be simply the most tenuous thread imaginable, a thousand times finer than a gossamer web, but it must inevitably be present.  When, from the angle of the esotericist, this is a tangible fact, you will then have the following direct contact:

(Diagram is in physical book-Scanner) (RI Page 506).

It has not been easy to put these abstruse ideas, expressed in the most archaic language and symbolism, into modern terms and words.  I have but conveyed the general idea—the collaboration of all the seven rays in the building processes of Deity and their planned interaction, on a tiny scale, [Page 508] infinitesimal in comparison with the great Whole.  Man responds within the circle of humanity, enclosed within the greater circle of the Hierarchy, and becomes conscious of this fusion and uses the potencies of both groups of lives, through the medium of the Antahkarana.  The moment the disciple approaches that point in consciousness and the Antahkarana is firmly anchored (even if as yet but a tenuous structure), he becomes aware of the factor of the greater circle which encloses the other two—Shamballa, the Secret Place where the will of God is formulated for the immediate present and for the long range future.

With this vision and suggested preamble let us now ascertain the seven techniques to be employed at the projection stage of the building process.

Ray One...Will or Power

To understand the first ray technique, the basic quality of the ray must be grasped.  It is dynamic.  The point at the centre is the First Ray of Power, and its technique is never to move from the centre but from that point to work dynamically.  Perhaps the word that would best express its mode of work is Inspiration.  The Father inspires response from the material aspect, or from the Mother if you like that symbolism, but it accomplishes this by remaining immovably itself.  From the point where he is, the Builder (human or divine) works, not by the Law of Attraction, as does the second ray, but by the Law of Synthesis, by a fiat of the will, based on a clearly formulated purpose and programme.  You will see, therefore, that the first ray personality has to ascertain (as in fact do all disciples) which aspect he himself is of a particular ray.  It is not possible for any disciple who has not taken the third initiation to ascertain his monadic ray, but any disciple building the Antahkarana, and who has reached the stage of projection, should know his soul ray and his personality ray, and should remember that their fused or blended potency must perform the act of projection.  The energy of the Monad can be evoked, but it results in a down-pouring towards its [Page 509] working agent and it is not an act of projection per se.  The act of projection is the work of the "shadow and the reflection."  The Old Commentary says in this connection, when dealing with the Word of Power for each ray:

"When there is no shadow, for the Sun is clear, and no reflection for the water is no more, then naught remains but the one who stands with eyes directing life and form.  The threefold shadow now is one.  The three of self exists no more.  The higher three descends and all the nine are one.  Await the time." (RI Page 507-509).
2. Indicate briefly the effect of the Word of Power.  When adequate stability has been acquired, the disciple utters a Word of Power which serves to carry the light still further on and up.  When correctly uttered, this Word produces three effects:

a. It keeps the channel for the descending light of the Spiritual Triad clear of all impediments.

b. It reaches (by means of its vibratory activity) the centre of power which we call the Spiritual Triad, focussed temporarily in the manasic permanent atom, and evokes a response in the form of a thread of descending triadal light.

c. It causes a vibration throughout the Antahkarana which in its turn evokes response from the "rainbow bridge" as built by all other disciples.  Thus the work of constructing the racial Antahkarana is furthered. (RI Page 510).
Students today have made much progress towards the control of the personality, and the disciples in the world are now so numerous that the hierarchical emphasis is today upon the states of consciousness which follow the third initiation.  Hence the giving out to the public of the teaching upon the Antahkarana.

You will find below, in tabulated form, the teaching anent the six stages so that you may have a visual picture of the intended process.  The following of the process is, of course, another matter and its success is dependent upon more than a theoretical grasp of process.  It is dependent upon your ability to live more definitely in the world of meaning than hitherto, upon your knowledge of your soul and personality rays and upon your capacity to focus in your blended consciousness, and from that point—holding the mind steady in the light—utter the Word of Power which will carry your created thread of light forward towards the Spiritual Triad.

OUTLINE FOR REFLECTIVE CONTEMPLATION

ON CONSTRUCTING THE ANTAHKARANA
I. Points to have in mind.
This work of construction concerns the handling of energy.  Students should ponder upon the distinction between energy and force.

It is dependent upon the use of the creative imagination.  Students would do well to reflect upon the relationship of the imagination to the intuition and of both to the mind.

The work of building the Antahkarana must be done with as much conscious understanding as possible.
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II. The six steps or methods of building the Antahkarana.

1. Intention.
a. The achieving of right orientation

Towards the soul

Towards the Spiritual Triad

b. A mental understanding of the work to be done is necessary.

c. A ring-pass-not of consciously gathered energies must be created and held in a state of tension.

d. A period of clear thinking anent this process of Intention must be attempted.

e. Then follows the preservation of a point of tension.

2. Visualisation.

a. The use of the creative imagination or the picture-making faculty.

b. Response to intuitional or buddhic impression.

c. Preoccupation with two energies:

The energy held at a point of tension within the previously created ring-pass-not.

The active picture-forming energy brought into action by the mind of the builder.

3. Projection.
a. The calling in of the will through the method appropriate to the Ray of the disciple, the soul ray.

b. The simultaneous preservation of three lines of thought:

Awareness of the blended personality and soul.

Awareness of the point of focussed tension.

Awareness of the Ray energy in its will aspect.

c. The use of one or other of the seven Ray methods of projection, according to the Ray of the disciple.

d. the use of a Word of Power.

4. Invocation and Evocation.
a. The blended soul and personality are now invocative, and their united intention is expressed in the previous three stages.

b. Then a response comes from the Spiritual Triad, which that intention, propelled by an act of will from a point of tension has evoked.

5. Stabilisation.

This is bought about by long patient use of the four [Page 513] previous processes and followed by a conscious use of the Antahkarana.

6. Resurrection and Ascension.
This is the rising up of the consciousness out of soul and personality limitations (from the angle of the monad) and its passing into that of the Spiritual Triad.

Here I would touch upon one important point connected with all Words of Power.  I could give you these words in their ancient Sensa form, but it would not be possible for me to teach, through the medium of writing, their ancient and peculiar pronunciation or the note upon which they should be sounded forth.  This used to be regarded of supreme importance.  Today, disciples are being taught to work far more upon the inner planes of meaning and not to depend, as heretofore, upon the outer activity of sound.  Remember that you are not creating now upon the outer plane.  The physical sound or sounds are therefore of relatively no importance.  What does matter is the ability of the disciple to feel the meaning of the Word of Power as he silently utters it.  It is the quality of his idea which will bring the right effect, and not the way in which he makes a sound with the aid of his vocal cords and his mouth.  Students have been taught that the A.U.M. sounded inaudibly and listened for, is of greater potency than when sounded audibly.  This was preparatory to the utterance of these Words of Power.  They have been learning the significance of the O.M., even if they did not realise it.  This was all in preparation for the use of the Ray Words.  It is the thought behind the form, the registered feeling anent the words, and the understanding of their significance which are of importance; it is the ability to think, to feel and silently to send out the call of quality to quality, of meaning to meaning, of nature to nature, of form to spirit which matters, remembering ever that that which is found upon the physical plane is not a principle.  The physical sound is not that which will lead to a successful building of the Antahkarana.  It is the quality of a particular [Page 514] type of subjective nature (the soul ray as it dominates the personality ray) which makes appeal to that which is still more subjective; that is what in truth accomplishes the work.  It should be borne in mind that from the angle of the Spiritual Triad the soul nature is definitely objective.  This is a statement of occult fact which will be better understood when the nature of man (as taught in the occult sciences) is admitted by thinkers, scientists and psychologists. (RI Page 511-514).
The first ray disciple has, therefore, to meet the requirements to the best of his ability and to follow the four stages of the technique of projection (RI Pages 489-493, 509).  When he has faithfully followed this outlined routine, personality and soul fusion has to be consciously attempted and to some measure achieved, and then these blended factors are held steady in the triadal light.  Another point of focussed intention is now brought about, resulting in a new and still more dynamic tension.  In the completed silence which results, the act of projecting the Antahkarana is performed, [Page 515] and it is then carried forward on the impetus of a Word of Power.  The symbolism connected with this lies behind the Masonic usage of the words, translated into English, "So mote it be," uttered with the right hand stretched forth and signifying the embodied will of the Lodge, itself a symbol of the Will and Purpose of the Most High.

The meaning of the Word of Power to be used at this point of accomplished projection might be summed up in the words:  "I ASSERT THE FACT."  This is the nearest form I can give you for the word-form earlier mentioned.  A little deep reflection on these words will show that if uttered with an understanding of their meaning, they are of terrific potency.  The disciple who utters them assumes and then asserts:

1. The Spiritual Triad is a fact.

2. The relation between the fused and blended personality and the soul is a fact.

3. The Antahkarana is also a fact.

4. The dual expression of the basic duality of manifestation—personality or form and Monad or Spirit—is a fact.

5. The will of the Monad is the factor to be evoked.

6. The knowing, purposeful One can be depended upon to contact the instrument of its will upon the physical plane.

7. The work is done. (RI Page 514-515).
Again the first two stages of Intention and Visualisation have been carefully followed and the four stages of the Projection have been carried through to their highest point.  The vivid light of the second ray soul (the most vivid in this second ray solar system) dominates the light of form and radiates out to the triadal light.  Then comes a moment of intense concentration and the peculiar Word of Power of the second ray is enunciated.  Of this Word, the dual symbol SXPRULXS takes form in the mind of the disciple and signifies the assertion:  "I SEE THE GREATEST LIGHT."  This statement has relation to the Central Spiritual Sun and not to the Heart of the Sun; it involves, if I might so express it, the most intense effort to see in the light the relation of the whole, and this is one of the most potent experiences to which the disciple can be subjected.  It is not vision or even aspiration to see the vision.  It is complete sight and of this the Masonic symbol of the "Eye of God," the "All-Seeing Eye," is the expression.  It involves realisation of the light of the divine countenance; of this the light of the soul is the dim reflection.  The disciple has learnt the significance of solar and lunar light (soul and form light), but this is something other.  It is the great obliterating light of reality itself, revealing the fact of the higher Lighted Way which leads to Nirvana; Of this, the projected Antahkarana is the stage first consciously realised by the disciple. (RI Page 516).
Ray Three...  Active Intelligence

The processes of Intention and Visualisation have been followed, and again the four stages of the Projection technique have been concluded.  At the point of highest tension, the disciple utters the Word of Power for the third ray.  It is not easy for the disciple on this ray to achieve the necessary focal point of silence; his intense fluidity leads to many words or to great mental activity, frequently carried forward under the impulse of glamour.  This lessens the potency of what he seeks to do.  But when he has succeeded in achieving "mental silence" and is simply a point of intelligent concentration, then he can use the Word of Power with great effectiveness.  The difficulty is that he has to overcome the tendency to use it with the idea of physical plane results in his consciousness.  Always he works from the angle of that divine quality which characterises matter; just as the second ray disciple works always from the angle of quality and the first ray disciple from the positivity of spirit.  But once he intuitively comprehends and factually grasps the concept that spirit-matter are one reality, and once he has achieved within himself the sublimation of matter, then he can divorce himself from all that the human being understands in relation to form.  He can then utter the Word of Power which will make possible his complete identification with spirit, via the Antahkarana.  This word is "PURPOSE ITSELF AM I" (RI Page 517).

Ray Five...Concrete Knowledge or Science

"THREE MINDS UNITE"

(This asserts the fact that the Universal Mind, the higher mind and the lower concrete mind are blended through the projected Antahkarana.) (RI Page 518).

We have practically concluded our study of the Antahkarana; however, I want to enlarge a little further upon the three final stages of the building process as dealt with and outlined earlier.  These three stages were most briefly considered, owing to their abstract nature.  They are part, however, of the six building methods.  The first [Page 519] three were considered in greater detail than the last three, and I have felt that it might serve a useful purpose if I gave more teaching anent Invocation and Evocation in particular, for it will condition—consciously and exoterically—the new world religion, as it has hitherto conditioned it esoterically and unconsciously. (RI Page 518-519).

This evolutionary pushing forward along the Lighted Way, out of darkness into light, from the unreal to the real, and from death to immortality, is an inherent urge in all forms.  It constitutes one of the most subtle and one of the least understood laws of the universe, being related to the Life principle, of which we know as yet naught; it underlies the Law of Evolution as well as the Law of Karma [Page 520] and is, in reality, the Law of the Life Purpose of the planetary Logos; it is an expression of His dynamic intention as it forces all substance in manifestation and in time and space to act and react in conformity to His Will.  He thus enables His form—the planet which is a compound of all the seven kingdoms in nature—to express logoic intention for the "duration of the Great Breath"; of this breath, time and space are the two aspects.  It affects the tiniest atom and the most exalted Being within the sphere of His consciousness and the scope of His livingness; it affects the subhuman kingdoms, unconsciously to them, and is (in relation to them) sometimes spoken of as "the Law of Life of the Sun."  The human family, after the stage of personality integration is reached, reacts with increasing consciousness of the divine purpose.  Once the Antahkarana is constructed and the higher initiations are taken, the initiate then cooperates with that purpose in full understanding and intention.  He no longer simply reacts to his own interior urges, which force him ever to invoke the higher aspect of life and of consciousness which he senses on ahead.  He now knows.  He sees; he participates in the Plan; he relates himself to the divine Intention through an understanding of the doctrine or Science of Tension; he makes the divine Intention his, as far as he can grasp it.  This reciprocal interplay produces the mutability of form and the immutability of the divine nature which is distinctive of those liberated Consciousnesses which have freed Themselves from the prison of form. (RI Page 519-520).
The Way of the Higher Evolution has also its two phases, as has the Lighted Way.  In the early stages of the unfoldment of the Christ consciousness and in the attainment of the third initiation, the Transfiguration, the aspirant and the initiate-disciple pass along the first part of the Path of Discipleship.  In the treading of the Way of the Higher Evolution (for which we have as yet only this somewhat cumbersome name) the initiate-disciple treads the Way of Antahkarana and the Way of the Higher Initiations.  In making this statement I would again remind you that the third initiation is regarded by the Hierarchy as the first major initiation, whilst the two previous initiations are considered as only preparatory in their nature.  The training given in preparation for them, and the consequent expansions of consciousness, reveal to the initiate the nature of the soul, the scope (widespread and universal) of the divine consciousness, and his relation to the Father, the Monad.  They enable him to become the soul in manifestation to such an extent that his awareness is definitely and unalterably [Page 523] that of the soul; at the fourth initiation the soul-body, the causal vehicle, is no longer needed, and it then disappears, dissipates, and is entirely destroyed, thus leaving the initiate free to tread the Way of the Higher Evolution and to follow in the footsteps of the Christ.  He was the first of our planetary humanity to blaze the trail (is not that a phrase much used?) to the higher spheres of revelation. (RI Page 522-523).

The Christ completed the work of the Buddha by manifesting in its fullness the nature of love, thus permitting the full expression of love-wisdom in its dual aspect—the one aspect demonstrated by the Buddha and the other by the Christ.  But His greatest work has not yet been emphasised in the worlds of thought and of religion—the revelation of the Way of the Higher Evolution.  This entails the bringing through of pure divine will and the relating of the spiritual Hierarchy to the great Council at Shamballa.  It will be apparent to you, therefore, that He was the first to carry through—from stage to stage—the complete revelation of humanity to the Hierarchy and of the Hierarchy to Shamballa.  This He did by virtue of a [Page 528] completely finished and constructed Antahkarana, and thus He facilitated the work of all future aspirants and disciples.  He made possible their unimpeded progress, as far as the opening of each stage of the planetary Antahkarana is concerned.  He presented the "first thread of living substance, irradiated by love, intelligently woven and energised by will" which any human being of our Earth humanity had interwoven with the planetary Antahkarana.  Here lies the secret of the sixth initiation, which has not yet received the attention of the occultist—it is that of the Ascension. (RI Page 527-528).

To sum up.  We have carried our study of the esoteric aspects of mental unfoldment to a point where we have lifted the entire spiritual man into realms which are neither those of the soul nor of the personality; they are those which make him an integral part of monadic experience.  We are therefore dealing definitely with initiate experience.  That the personality remains as an instrument or vehicle of expression for the one universal soul in its many personality aspects upon the physical plane has been duly emphasised; that the soul per se has been lost to consciousness in the sea of universal realisation has also been made clear; that the state of being which the initiate has now reached, as a result of the six stages of conscious building of the Antahkarana, has been detailed; but I have pointed out in this connection that what has transpired lies beyond what we call consciousness, and is consequently undefinable by the human intellect.  We have dealt with certain high stages of unfoldment which remain impossible to any human comprehension outside that of Those Who can function in the Courts of Shamballa.  When these stages have been passed, then the goal of all the evolutionary processes has been reached, as far as humanity is concerned.  These concepts cover our presentation of truth and of our theme up to the present point.  Further we cannot go, for it would be profitless; nor would the human constitution prove adequate to the imposed task.

I have in these previous sections carried our theme to the point where it climaxes all that has been hitherto given out anent the human mind and its capabilities.  I have indicated the method whereby the mind, trained in meditation, and therefore soul-conscious, can—through the construction of the Antahkarana—reach heights and stages of inclusiveness which will introduce to it certain aspects of the so-called Universal Mind, the mind of God, as it is familiarly called.  What I have really done is to deal very briefly with the mode whereby the disciple or the initiate can, with increasing power, tune in on the mind of the planetary Logos, Sanat Kumara.  Just as the disciple can, [Page 530] when soul conscious, tune in on the mind of his Master, so the initiate, upon a higher turn of the spiral, can register the thoughts of the divine Being in Whom we all live and move and have our being.

Through the development of the Antahkarana and its conscious, scientific use, the initiate becomes aware of what transpires in the Council Chamber of Shamballa; he can then efficiently begin to work as an exponent of the Will aspect of divinity.  Yet all this time we have confined ourselves entirely to the consideration of the mind aspect in its three phases upon the mental plane, and with their extension into states of being unknown to all except trained disciples and initiates.  It has been my intention thus to give a theoretical, though not yet practical insight into modes of activity and possible states of being to which you can some day aspire and eventually attain. (RI Page 529-530).

Initiation is only a ceremony in so far that there comes a climaxing point in the initiatory process in which the disciple's consciousness becomes dramatically aware of the personnel of the Hierarchy and of his own position in relation to it.  This realisation he symbolises to himself—successively and on an increasingly large scale—as a great [Page 531] rhythmic ceremonial of progressive revelation in which he, as a candidate, is the centre of the hierarchical stage.  This is definitely so (from the ceremonial angle) in the first two initiations, and in relation to the Christ as the Initiator.  After the third initiation, the ceremonial angle lessens in his consciousness because the higher initiations are not registered by the mind (with its ability to reduce realisation into symbolic form) and thus transmitted to the brain, but they reach the brain and are there registered via the Antahkarana; the results of the experience of expansion are now definitely of such a nature that they cannot be reduced to symbols or to symbolic happenings; they are formless and remain in the higher consciousness.

I am not here saying that the teachings given in the past by various occult groups, or in my book Initiation, Human and Solar, are not correct or do not recount accurately what the candidate believes has taken place.  The point I seek to make is that the ceremonial aspect is due to the thoughtform-making capacity of the disciple and (which is of major importance) constitutes his contribution to the future externalisation of the initiatory process in its earlier stages.  When an adequate number of disciples will have succeeded in relating the Spiritual Triad to the soul-infused personality and have occultly "precipitated" the energies of the Monad through the medium of the Antahkarana, then the first and second initiations can be "ceremoniously" enacted on earth. (RI Page 530-531).

The form aspect culminates experience and presents the disciple's comprehension of the initiatory process; the consciousness aspect indicates in a mysterious manner the rate of expansion as the disciple has undergone the process; the life aspect permits of extra-planetary contact, thus indicating the possible future and the eventual processes of identification.  It might be added that the factual ceremonial admits the disciple into full fellowship with the Hierarchy; that the symbolic representation indicates to the disciple the Way into Shamballa, and that illumined revelation presents to the initiate the bridge between our cosmic physical plane and the inner subjective and cosmic worlds; this entrance to the bridge (I am speaking in symbols) [Page 533] reveals the existence of the cosmic Antahkarana, created by the Lord of the World and His group of Executives. (RI Page 532-533).
Let us now consider what the initiatory process signifies to the disciple as he seeks to lead the dual life which it demands.  You will note that I call it a process in contradistinction to the theosophical definition which regards it as a culminating ceremony of a period of training.

The initiatory process is in reality the result of the activity of three energies:

1. The energy generated by the disciple as he seeks to serve humanity.

2. The energy made available to the disciple as he succeeds in building the Antahkarana.  

3. The energy of the hierarchical Ashram into which he is being "absorbed" or integrated. (RI Page 534).
This initiation process governs the dual life of the disciple in three ways:

1. It is expressed in the results effected in the three worlds and in the tangible and growing proof he gives of definitely defined areas of attainment.

2. It is demonstrated as effects in his consciousness in the form of an increasing fusion of soul and personality as well as growing power to invoke the inflow of the higher light, through the medium of the Antahkarana.
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3. It is revealed both through the Spiritual Triad and the soul-infused personality as they unitedly prove the livingness of the divine Love-Nature.  As this revelation takes hold of the disciple's consciousness and conditions his expressive form of service, it initiates him into that mysterious area of the divine consciousness which we call the "Heart of God";  this is our planetary correspondence to the "Heart of the Sun."  The heart of God, i.e., of our planetary Logos, and the heart of the Sun, i.e., the solar Logos, are mysteriously related, and it is through this sustained relation that it becomes possible for human beings to enter the Hierarchy.  Forget not that the Hierarchy is the expression of the energy of love.  The relationship also enables them eventually to pass off the cosmic physical plane on to the cosmic astral plane. (RI Page 535-536).
It is at the centre of this cross of service that the point of fusion and the point of tension must be found.  The point of fusion is created by the focussing of all the power, aims and desires of the disciple dynamically upon the mental plane; the point of tension is created when the invocative power of this focal point becomes capable of evoking response from that which is invoked.  For the average aspirant and for the disciple, this is either the soul or the Spiritual Triad.  The meeting of the two focussed energies produces a point of tension.  Disciples should not focus their attention upon the task of producing a point of tension.  They should remember the life of dual activity; i.e., that which he is at any given moment of endeavour, and that with which he can fuse and blend this sum total of his achieved development.  The potency of his thinking along these dual lines will automatically produce the point of tension, through the medium of the fusion of the appropriate dualities.  It is through the activity of the lower mind that fusion with the soul is brought about, with successive, intensifying points of tension; it is through the activity established between higher and lower mind that fusion with the Spiritual Triad becomes possible, with points of tension arising at many points along the bridge, the Antahkarana; it is through the activity of pure reason that fusion with the Hierarchy becomes possible, and it [Page 541] is that which produces those points of tension which we call Initiations.  There are necessarily still higher points of tension, but it is with those called initiations that we are dealing at this time. (RI Page 540-541).

Let me illustrate.  In the work of creating the Antahkarana, the disciple first of all and as far as in him lies, through the medium of positive mental labour, focusses himself upon the mental plane.  The fusion of the soul and of time personality is then present and is the result of a positive activity.  The quality and the vibratory nature of that positive focal point is then rendered negative to that higher vibration or contact which is invoked by the existent radiance and potency.  The response from the opposite pole is (if the disciple could but realise it) immediate and to the extent possible, determined by the disciple's point of attainment.

This invocative-evocative activity produces a point of tension but not—as yet—a point of fusion with the positive pole.  From that point of tension the disciple works at the creation of the Antahkarana; this will eventually bring about the desired fusion between the soul-infused personality and the Spiritual Triad.  The same general process dictates all the desired fusions and produces those points of tension which are the secret of all growth.  These [Page 542] points of fusion and of tension the disciple consciously endeavours to bring about. (RI Page 541-542).

With the theme of the fusion of the soul and the personality I have dealt adequately in other writings and in the teaching on the Antahkarana.  I will confine myself here to the fusion of the Master's consciousness (as it is conditioned to the human kingdom) with that of the disciple.  There is no fusion possible or comprehensible between the Master's higher or Shamballic consciousness and that of any disciple who has not taken the fourth initiation.  The completeness of the fusion to which I refer is not possible in the early stages of the disciple's unfoldment; there again, the teaching hitherto presented by occult groups in connection with a Master's relation to His disciple has been erroneous and the result of wishful thinking. (RI Page 544).
These contacts are naturally in the field of telepathy, which is an aspect of the Science of Impression, and are entirely in the realm of mental interplay.  I have dealt with the basic science itself in the book Telepathy and the Etheric Vehicle.  The relation considered above is between the instrument of contact used by the Master—that of the higher or abstract mind, for the Masters do not work [Page 547] through the lower mind at all—and the lower or concretising mind of the disciple.  The Masters are therefore dependent upon the use of the Antahkarana which the disciple is in process of building; this is rapidly becoming a part of the group Antahkarana, built by disciples (working in the three worlds but on mental levels) who have been admitted into the Ashram.  You can see why, therefore, the teaching anent the Antahkarana was deemed by us to be timely and wise.  Relationship to the Ashram and contact with the Master are dependent upon the existence of the Antahkarana.  In the early stages of its creative construction, the Antahkarana is adequate to permit some contact with the Ashram and with certain of the disciples, though not with those of very high degree.  Later, as the Antahkarana perfects itself, higher and more durable contacts become possible. (RI Page 546-547).

It will be apparent to you that I shall necessarily have more to say anent the first three initiations and the ray effects upon the initiate and upon humanity than will be possible when the higher initiations come under consideration.  The effects of ray impacts in the first three initiations come via the soul, and the initiate is—during this period—a struggling aspirant, under the inspiration and the stimulation of the Hierarchy of which he is becoming increasingly aware.  After the third initiation, which is in reality as you well know, the first major initiation, the ray energy is applied (if I may use such an inadequate word) via the Spiritual Triad, utilising the Antahkarana. (RI Page 585).

11. The impressions received come from three sources and are sequentially revealed to man.  These three are:

a. Impressions from the three worlds; these come, first of all, from the individual and then, secondly, from the levels of planetary consciousness.  

b. Impressions from the soul, the Son of Mind, upon the level of mentality itself.

c. Impressions from the Spiritual Triad, via the Antahkarana; these come when the Antahkarana is constructed or in process of construction. (RI Page 591).
13. This energy is (from the human standpoint) awakened and brought into activity through the action of the five senses which are the conveyors of information from the three worlds to the mental plane.  It might be said that

a. Five streams of informative energy, therefore, make their impact upon the concrete mind and emanate from the physico-astral plane.

b. Three streams of energy, coming from the soul, also make an impression upon the concrete mind.  

c. One stream of energy—during the initiatory process—contacts the mind.  This comes from the Spiritual Triad and utilises the Antahkarana.  (RI Page 592).

1. The directing energy of the higher mind is—as a result of the Transfiguration Initiation and via the Antahkarana—thrown into the brain; therefore the man upon the physical plane is guided, directed and controlled by group purpose and by the hierarchical plan. (RI Page 599).

Thus the work of magical reformation starts, and it is here that the influence of the seventh ray (which governs the first initiation) enters in; one of the functions of this ray is to bring together soul and body, the higher and the lower, life and form, spirit and matter.  This is the creative task confronting the disciple who is engaged in lifting the energies of the sacral centre to the throat centre and of establishing a right relation between the personality and the soul.  Just as the Antahkarana has to be constructed and established as a bridge of light between the Spiritual Triad and the soul-infused personality, so a similar bridge or correspondence is established between the soul and the personality, and, in connection with the mechanism of the disciple, between the two head centres and the two glands within the head. (RI Page 672).

The word "crucifixion" comes from two Latin words signifying to "fix on a cross" (I have asked A.A.B. to look this word up in the dictionary so that you can have a sense [Page 693] of surety).  The cross referred to in reference to this particular initiation is the Cardinal Cross of the heavens.  It is to this cross that the disciple shifts at the fourth initiation, from the Fixed Cross of the heavens.  This fixed cross is the one on which he has been crucified from the moment he found himself upon the Path of Probation and passed from thence on to the Path of Discipleship.  On that Path—having transcended the world of phenomena and established an unbroken contact with the Monad, via the Antahkarana—he renounces the Mutable Cross of existence in the three worlds (the world of appearances), and after a period of time he transfers from that cross on to the Fixed Cross, which is set up in the world of meaning where he has steadily learnt to dwell.  This covers the period of the first three initiations.  Now, being liberated through renunciation, he needs no longer to undergo the tests, trials, and difficulties which crucifixion on the Fixed Cross inevitably entails; he can now take his place upon the Cardinal Cross, with all its cosmic implications and opportunities which are then conferred.  This—as far as the individual is concerned—is necessarily symbolic and figurative in its teaching.  As far as the Heavenly Man is concerned, however, the application is not symbolic.  It is far more factual.  From the angle of the supreme Masters on Sirius, our planetary Logos, Sanat Kumara, is still on the Fixed Cross; He mounted the Mutable Cross in the first solar system; the Fixed Cross still holds Him in this solar system "fixed in His place"; in the next solar system, He will transfer Himself to the Cardinal Cross, and from "thence return to that High Place from whence He came."  You can see, therefore, why I emphasise the fact that these three crosses are simply symbols of experience in relation to the individual disciple.  Let us consider this a little more closely: (RI Page 692-693).

This crucifixion initiation has a major instructive feature.  This is preserved for us in the name which is frequently given to this fourth initiation:  the Great Renunciation.  One tremendous experience is vouchsafed to the initiate at this time; he realises (because he sees and knows) that the Antahkarana has been successfully completed and that there is a direct line of energy from the Spiritual Triad, via the Antahkarana, to his mind and brain.  This brings to the forefront of his consciousness the sudden and appalling recognition that the soul itself, the egoic body on its own level, and that which for ages has been the supposed source of his existence and his guide and mentor, is no longer needed; his relation, as a soul-infused personality, is now directly with the Monad.  He feels bereft and is apt to cry out—as did the Master Jesus—"My God, my God, why hast Thou forsaken me?"  But he makes the needed renunciation, and the causal body, the soul body, is relinquished and disappears.  This is the culminating renunciation and the climaxing gesture of ages of small renunciations; renunciation marks the career of all aspirants and disciples—renunciation, consciously faced, understood and consciously made. (RI Page 695).
During the experience of the initiatory process in its first three phases, the initiate rejects control of the energies which are seated in the three centres below the diaphragm; he renounces their use for personality or selfish reasons.  The centre at the base of the spine has received and distributed the energy of self-will (the will of the lower self) and is emptied and stands ready for the dynamic reception of the higher will which—using the spinal channel as the pathway or the symbol of the Antahkarana—will pour into it from the highest head centre.  The sacral centre which has received and distributed the energy which has fed the physical appetites to a far greater extent than is at present realised, is also under control—a control which is related to normal and proper direction from the throat centre and to the preservation of life on the physical plane, if the initiate chooses to incarnate for service ends.  The solar plexus centre, which has received and distributed the energy of the astral plane, the energy of desire and of emotion, is likewise cleansed and purified; its energy is transmuted to such an extent that it can pass under the complete control of the heart centre, which henceforth and until the seventh Initiation of the Resurrection is "that whereby the initiate performs his hierarchical obligations."  Therefore, at the Great Renunciation, the three lower centres reach a point of utter purification or speaking symbolically—of utter emptiness.  No energy of their own (related to the selfish aeonial past) is left; they are simply pure receptacles for the energies of the three higher centres.  The three lower centres are related to the three worlds of personality evolution; the three higher centres are related to hierarchical work and living and are under the control of the initiate—a control which becomes increasingly perfect until the seventh Initiation of Resurrection.  At that momentous [Page 699] resurrection, they become no longer of service; the Master needs no energy centres, and His consciousness is transcended and transformed into a type of awareness of which those who have not experienced these initiations know nothing.  If He chooses to take a physical vehicle (as many will when the Christ reappears and the Hierarchy is externalised on Earth), the Master will "function from the above to the below" and not (as is the case today with all disciples, though naturally not with the Masters) on "the below towards the above."  I am here quoting ancient phrases to be found in the archives of the Hierarchy.  They will therefore need no centres on the etheric levels of our planetary physical plane. (RI Page 698-699).

The second group of energies are those coming to the disciple from the Spiritual Triad.  These are relatively new [Page 710] to him and embody divine qualities of which he has hitherto known nothing; even theoretically he knows little, and his attitude towards them has hitherto been largely speculative.  Since he first put his foot upon the Path, he has been trying to build the Antahkarana.  Even that has meant for him an act of faith, and he proceeds in the early stages with the work of building, yet scarcely knowing what he does.  He follows blindly the ancient rules and attempts to accept as factual that which has not been proven to him to be a fact but which is testified to by countless thousands down the ages.  The whole process is in the nature of a culminating triumph of that innate sense of Deity which has driven man forward from the most primitive experiences and physical adventures to this great adventure of constructing a pathway for himself from the dense material world into the spiritual.  These higher spiritual energies have hitherto been recognised by him through their effects; now he has to learn to handle them, first of all, by letting them pour into and through him, via the Antahkarana, and then to direct them towards the immediate objective of the divine plan.

Hitherto he has worked primarily with the thread of consciousness; this is anchored in the head, and through that consciousness his personality and his soul are linked together until he has become a soul-infused personality; he has then attained unity with his higher self.  Through the building of the Antahkarana another thread is added to the soul-infused personality, and the true spiritual individual is linked with and comes under the direction of the Spiritual Triad.  At the fourth initiation the soul body, the causal body (so called) disappears, and the thread of consciousness is occultly snapped; neither the soul body nor the thread are any longer required; they become now only the symbols of a non-existent duality.  The soul is no longer the repository of the consciousness aspect as hitherto.  All that the soul has stored up of knowledge, science, wisdom and experience (garnered in the life cycle of many aeons of incarnation) are now the sole possession of the individual [Page 711] spiritual man.  He transfers them into the higher correspondence of the sensory perceptive apparatus, the instinctual nature, on the three planes of the three worlds.

Nevertheless he still possesses awareness of all past events and knows now why he is what he is; much of the information anent the past he discards; it has served its purpose, leaving him with the residue of experienced wisdom.  His life takes on a new colouring, totally unrelated to the three worlds of his past experience.  He, the sum total of that past, faces new spiritual adventures, and has now to tread the Path which leads him away from normal human evolution on to the Way of the Higher Evolution.  This new experience he is well equipped to face.

Three major energies begin to make an impact upon his lower mind.  They are:

1. The impulsive energy of ideas, coming to him from the abstract mind and travelling along the Antahkarana; these make contact with his now illumined lower mind which, at this point, transforms them into ideals so that the divine ideas—implementing the divine purpose—may become the heritage of the race of men.  The better trained and the more controlled the mind, the easier it will be to handle this type of energy.  It is by means of this impulsive energy that the Hierarchy (upon the buddhic plane) leads humanity onwards. 

2. The energy of the intuition, which is the word we use to describe a direct contact with the Mind of God at some relatively high level of experience.  The effect of this energy upon the soul-infused personality is to give to the mind (already receptive to the energy of ideas) some faint glimmering and brief revelation of the purpose of the ideas which underlie all hierarchical activity on behalf of humanity.  The intuition is entirely concerned with group activity; it is never interested in or directed to the revelation of anything concerned with the personality life.  The growth of what we might call the buddhic vehicle (though that is a misnomer) prepares the man for the ninth or the final initiation, which enables the initiate—in a manner incomprehensible [Page 712] to us—to "intuit" (in a blazing light) the true nature of the cosmic astral plane.  Forget not, the buddhic plane is closely allied with the cosmic astral plane, and that all intuitions when regulated require the use of the creative imagination in their working out or in their presentation to the thoughts of men.  Speaking generally, the Masters intuit those phases of the divine intention which are immediate; these constitute the "overshadowing cloud of knowable things."  These They transform into the Plan; then Their disciples—with their intuitional capacity developing slowly but steadily—begin themselves to intuit these ideas, to present them as ideals to the masses, and thus precipitate the needed aspects of the Plan on to the physical plane.

3. The dynamic energy of the will follows next, and (as the disciple perfects the Antahkarana) it sweeps through the medium of contact into the mind of the soul-infused personality, and from thence it finds its way to the brain.  I am of course referring here to the disciple in training and not to the Masters Themselves Who work at the centre of these energies; the Hierarchy is a great reception point for these three aspects of the Spiritual Triad—the spiritual will, the intuition or pure reason, and the abstract mind. (RI Page 709-712).
Initiation has been defined as "a progressive sequence of directed energy impacts."  These impacts are characterised by points of tension, and these lead inevitably to points of crisis; the whole process is governed by the Law of Cause and Effect.  It is this latter point which I seek now to emphasise, because it has a definite and mysterious relation to this sixth initiation.  The Master, as He makes His decision and chooses one of the seven Paths which unitedly form the planetary Antahkarana, is forced thereto by the accumulation of past karma.  All evil karma has necessarily been worked off, but His accumulated good karma makes His final decision inevitable; from that instant of decision He stands entirely free and liberated from all aspects and all forms of planetary karma, which is greater and more vast than his little individual karma, be it good or bad.  He is then—in Himself—the summation of all past experience.  Unless He deliberately chooses the Path of Earth Service and decides to remain within the field, scope or influence of the planetary Life, He faces a solar or a cosmic future of which He knows relatively little, but for which the Path of Evolution, the Path of Discipleship and the Path of Initiation have fitted Him.  Even He does not know the conditions into which His "decision" commits Him, or those into which He will have to penetrate; He does know, however, and "appropriates the fact and the faculties" (as one Master has expressed it) of complete revelation and future opportunity. (RI Page 724).
THE UNFINISHED AUTOBIOGRAPHY:-

The fourth volume deals with the subject of healing, and with the bridging by the Antahkarana of the gap which exists between the Monad and the personality.  It also gives the Fourteen Rules which those in training for initiation have to master.*  Again, I would call your attention to this last theme, reminding you that A.A.B. has never made the slightest claim, either privately or publicly, to be an initiate, nor will she.   She knows it is against the occult law and has seen too many people of no particular spiritual focus or intellectual capacity make these claims and the consequent harm which has ensued, lowering the idea of the Hierarchy and the nature of adeptship in the eyes of the watching public.  I am, therefore, entirely responsible for the Fourteen Rules and their elucidation and application.  A.A.B. has never claimed to be more than a working disciple, occupied with world work (which no one can deny) and has reiterated again and again that the word "disciple" is the legitimate and non-controversial word (as well as the truthful word) to be used for all grades of workers in the Hierarchy from the probationary disciple, loosely affiliated with certain disciples in that Hierarchy, up to and including the Christ Himself, the Master of all the Masters and the Teacher alike of Angels and of men.  She has steadily set herself, with my full [Page 249] approval, against the unwholesome curiosity as to status and title which is a blight on so many occult groups, leading to the full tide of competition, jealousy, criticism and claim-making which distinguishes the majority of the occult groups, which renders futile so many of the publications and which hinders the general public from receiving the teaching in its purity and simplicity.  Status and title, place and position count for nothing.  It is the teaching that counts—its truth and its intuitive appeal.  This should be constantly borne in mind. (UA Page 248-249).
The next phase of the work which I sought to see accomplished is now in working order.  It was my wish (as it is the wish of many associated with the Hierarchy) to see an esoteric school started which would leave the membership free, which would bind them by no pledges or oaths and which would—whilst assigning meditation and study and giving esoteric teaching—leave people to make their own adjustments, to interpret the truth as best they could, to present to them the many points of view and at the same time communicate to them the deepest esoteric truths which they could recognise if there was that in them which was awakened to the mysteries and which, even when read or heard, could do them no harm if they lacked the perception to recognise the truth for what it was.  A.A.B. started such a school in 1923 with the aid of F.B. and certain students of vision and spiritual understanding.  She made it a condition that I should have nothing to do with the Arcane School and that I should have no control over its policies and curriculum.  In this she was wise [Page 250] and right and I fully endorse her position.  Even my books were not used as textbooks and only during the past three years has one of them, A Treatise on White Magic, been adapted as a course of study and that at the very earnest request of many students.  Also, some of the teaching upon the Antahkarana (which will appear in a later volume of the Treatise on the Seven Rays) has been used for two years in one section of the fourth degree.  The teaching on glamour has been given as some of the reading matter for another section. (UA Page 249-250).
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