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DISCIPLESHIP IN THE NEW AGE VOL  1
The third ray of higher mind is the ray of the abstract thinker.
DINA  1  204.   THE THIRD RAY OF HIGHER MIND

Special Virtues:

Wide views on all abstract questions, sincerity of purpose, clear intellect, capacity for concentration on philosophic studies, patience, caution, absence of the tendency to worry himself or others over trifles.

Vices of Ray:

Intellectual pride, coldness, isolation, inaccuracy in details, absent-mindedness, obstinacy, selfishness, overmuch criticism of others.

Virtues to be acquired:

Sympathy, tolerance, devotion, accuracy, energy and common-sense.
This is the ray of the abstract thinker, of the philosopher and the metaphysician, of the man who delights in the higher mathematics but who, unless modified by some practical ray, would hardly be troubled to keep his accounts accurately. His imaginative faculty will be highly developed, i.e., he can by the power of his imagination grasp the essence of a truth; his idealism will often be strong; he is a dreamer and a theorist, and from his wide views and great caution he sees every side [Page 205] of a question equally clearly.  This sometimes paralyses his action.  He will make a good business man; as a soldier he will work out a problem in tactics at his desk, but is seldom great in the field.  As an artist his technique is not fine, but his subjects will be full of thought and interest.  He will love music, but unless influenced by the fourth ray he will not produce it.  In all walks of life he is full of ideas, but is too impractical to carry them out.

One type of this ray is unconventional to a degree, slovenly, unpunctual and idle, and regardless of appearances.  If influenced by the fifth ray as the secondary ray this character is, entirely changed.  The third and the fifth rays make the perfectly balanced historian who grasps his subject in a large way and verifies every detail with patient accuracy.  Again the third and the fifth rays together make the truly great mathematician who soars into heights of abstract thought and calculation, and who can also bring his results down to practical scientific use.  The literary style of the third ray man is too often vague and involved, but if influenced by the first, fourth, fifth or seventh rays, this is changed, and under the fifth he will be a master of the pen.

The curing of disease by the third ray man would be by the use of drugs made of herbs or minerals belonging to the same ray as the patient whom he desires to relieve.
The building of the Antahkarana and the cultivation of self-forgetfulness is the solution to the expression of the beauty of divinity.
DINA  1  331.   As I said above, R.S.U. has the same problem of being too much in the centre of her own life stage, but her whole attitude and life presentation is the exact reverse of yours. You, realising a measure of divinity, impose upon your personality in speech and desire what you believe to be the effects of divinity. You over-estimate the capacity of the personality to respond to this. She, realising the same measure of divinity, is so conscious of the failure of the personality to express this, that she retires within herself and (if I may use a phrase of real ugliness) she there "wallows" in the sense of failure. This ability to see such failure and to sense at the same time the beauty of divinity is due to [Page 332] her mental polarisation which enables her to cast the light of the mind in two directions. She is largely an expression of the higher or abstract mind, invading the lower mind, via the soul. Yours is buddhic or intuitional reason, stimulating the astral-emotional nature, via the soul. In these two statements, you and R.S.U. have your problem clearly defined. The building of the antahkarana—more surely and more definitely—is the solution for both of you, plus a trained and cultivated self-forgetfulness. In some ways, the problem of R.S.U. is harder than yours because (through her sense of inferiority brought about by the second of the two capacities of the mind which casts its clear light upon the personality) she tunes in on the illusion of human failure—a gigantic thoughtform—and also upon her racial sense of inferiority. Her distress is deep-seated in her love nature. Yours is not so deep-seated as it is not fed so dominantly from the mental plane.
I would have you ponder on the relationship between knowledge and wisdom and the three aspects of intelligent manifestation – the higher abstract mind, the intelligent solar angel and the lower concrete mind.

DINA  1   447.   As you know, you have a peculiar combination of dominant rays, the second Ray of Love-Wisdom being your soul ray and the fifth Ray of Concrete Science being your personality ray. I would have you ponder on the relationship which necessarily exists in your case between knowledge and wisdom. You would find it of value to put a considerable amount of thought into the relation of the three aspects of intelligent manifestation: the higher, abstract mind, the intelligent solar angel, and the lower concrete mind. Intuitive understanding, love-wisdom and concrete knowledge should be and can be developed and related by you in your daily life; to this I call your attention.

Your mental body is on the fourth Ray of Harmony through Conflict, and hence the pattern of your life has been what it has. With you, however, the major expression of this activity should be in relation to those with whom you have to work in your chosen field of life service; the harmony achieved is the resolution of the conflict in the lives of those around you who are in process of adjustment to life. The conflicts within yourself are understood by you and can be rapidly resolved. It is the effect of your mental body upon others that I would seek to have you most definitely consider. Upon the probationary path, the forces of man's lower nature and their interior interplay is of paramount importance; he must learn to know himself. On the path of discipleship, these same forces must be studied in relation to those with whom destiny, karma and vocational choice has thrown the disciple. On the path of initiation, these same forces are used in conscious cooperation with the Plan, and with adequate skill in action, due to the lessons learnt on the earlier stages of the path.
Disciples need to bear in mind that they grow by answering their own questions, stimulated by the type of question which warrants thought to stimulate his abstract mind.
DINA  1  733.   Disciples need to bear in mind always that they grow by the answering of their own questions; the task of the Master is not to answer questions which, given a little time or thought, the disciple could answer himself, but to suggest or throw into the disciple's mind the type of question which warrants his thought and then to stimulate his abstract mind so that he can successfully find the answer.

You can see, therefore, how important this entire problem of questions can be and how, in a Master's Ashram or group, [Page 734] the responsiveness of the membership to the questions, registered either by the individual disciple or by the group as a whole, and the answering of these questions has a conditioning effect upon the group. It is here the Master's particular work comes in—the arousing of the Ashram to the asking of those questions which will lead to revelation. A Master has always two things to bear in mind: the group condition which is dependent upon the aggregated vibration or note of all the members of the Ashram, insofar as they work together, and, secondly, the period in which the group is functioning. To this must be added the total responsiveness of the entire Ashram. One of the difficulties confronting all ashrams (viewing them as wholes) is to absorb new members and disciples, either singly or in groups. One question that necessarily arises is: How can a group within an Ashram (constituted of relatively new disciples and beginners on the Path of Accepted Discipleship) become increasingly sensitive to the vibration of the Ashram as a whole and to the Master of the Ashram?
The disciple’s response to the Masters aura. 
DINA  1  576.   The Master's aura (which determines the aura of the entire Ashram) has three outstanding radiations as far as the responsiveness of the disciple is concerned:

1. The radiation which comes from the higher levels of the mental plane, or from the lowest aspect of the Spiritual Triad. The potency of this radiation and the extent of the sphere of influence will be determined by the extent to which the Master is spiritually in touch with the Mind of God. I do not use the word "consciously" in this connection and when dealing with conditions above egoic levels. It is this particular radiation which evokes a response from the embryonic abstract mind of the disciple when the antahkarana is being built and is the first kind of contact to which the neophyte responds in the later stages of the Probationary Path. A direct line of influential approach is made between the Master and the awakening disciple as follows:

a. The manasic permanent atom of the disciple.

b. The knowledge petals of the egoic lotus.

c. The lower concrete mind "held steady in the light."

d. The throat centre.

e. The brain of the disciple upon the physical plane.
This is all of it necessarily relative but the moment that the disciple has established this line of approach to the Spiritual Triad (even in a small measure) he makes his first response to the aura of the Master. The distinction between the aura of the Master and the aura of the Ashram is that the Master's aura is dynamic and the group aura is influential, yet the two together constitute the group aura. When this initial response is made it results eventually in the disciple becoming the chela within the aura.
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The recipient of impression through meditation practice, and the use of the higher abstract mind.
DINA  1  144.  You will notice how the meditation now to be outlined is a natural sequence to the one which presumably you followed all last year.

STAGE ONE . . . Preliminary.

Pass rapidly through the steps of recognition, consideration and fixed determination. These, if correctly followed, will bring you to the point at which this new meditation starts.

Then proceed as follows:

STAGE TWO . . . The Centre of Focussed Thought. 

1. Polarise yourself consciously upon the mental plane, tuning out all lower vibrations and reactions.

2. Then orient yourself to the Spiritual Triad, through an act of the will and the imaginative use of the antahkarana.
3. Next, take your theme word under consideration and ponder deeply upon it for at least five minutes. Endeavour to extract its quality and life, thus lifting it and your thought to as high a plane as possible.

4. Then sound the OM, and wait silently, holding the mind steady. This is "the pause of reception."

STAGE THREE . . . The Recipient of Impression. 

1. Assuming an attitude of the highest expectancy, you [Page 145] will now express in your own words the highest truth of the monthly word-theme that you have been able to reach.

2. You then relate that theme to the present world opportunity, thus universalising the concept, seeing its relationship to world affairs, its usefulness and spiritual value to humanity as a whole.

3. Holding the mind in the light, you will then write down the first thought (no matter what it is) that enters into your waiting mind in connection with the theme of your meditation. The ability to do this will grow with practice, and will eventually evoke the intuition and thus fertilise your mind.
4. Again sound the OM, with the intent of refocussing yourself upon the mental plane. If your work has been successful, your original focus will have shifted to intuitional levels or to the levels of the higher, abstract mind, via the antahkarana. This must happen, in time, if your work has been faithfully followed. But bear ever in your thought that you must work as a mind, and not as an aspirant or from the angle of memory. Think on this.

STAGE FOUR . . . The Analyser of Ideas.

1. You now analyse or think over with clarity the work you have done, and the ideas now in your mind, seeing them in a true perspective in relation to the whole problem of the day.

2. Then, choosing one of the ideas which your theme-word has evoked, you think about it, analyse it and relate it to life, getting all you can out of it. This evoked idea may and should vary from day to day but will always remain related to the monthly theme.

3. Then study the idea in connection with yourself, the disciple, active in service and the Master's work, but not in connection with the personality. This you will find an interesting distinction. Make the idea practical, enabling it to "qualify" you or enrich you.

4. Again sound the OM, with the intent of making the sensed idea a part of your very nature.
Meditate and reflect on the abstract idea in the Great Invocation, and using its phrases as ‘stepping-stones’ to certain levels of abstract thought.
DINA 11  156.   It is my intention this year to have you concentrate upon the new Invocation from the point of view that it embodies the divine intent and summarises the conclusions of the thinking of the planetary Logos. It is the most abstract form of meditation with which you have yet been presented. The meaning of this Invocation has been expressed in terms which are understandable, in a measure, to the average person because of its familiar wording, based on many Scriptural terms. But the true inner implications and significances are of very deep import and are not superficially apparent.  I challenge you to penetrate, through meditation, more deeply into the vital meaning of these words, these amazing words. They embody, as far as is possible in modern language, a formula which has been in possession of the Hierarchy ever since it was founded on Earth, but which is only now available for use, owing to the point in evolution reached by mankind. The wonder of these mantric stanzas is that they are comprehensible to members of the human family and to members of the Kingdom of God. They mean one thing to the ordinary man, and that meaning is good, powerful and useful; they mean another thing to the man upon the Probationary Path, for he attaches to the words a deeper and more esoteric meaning than is possible to the man who is entirely polarised in his lower nature; these words mean still another thing to the disciple affiliated with and functioning consciously in an Ashram: to initiates and to the senior Members of the Hierarchy, they convey a still higher and more inclusive significance.

I am anxious to ascertain your reaction to these words, and am asking you for one entire year to concentrate your [Page 157] meditative thinking and your reflective power upon them. At the same time, they provide, in an almost singular manner, the next developing stage in the series of meditations I have planned for you; they should also (in a peculiar manner) enable you to move forward in your thinking and in your ability to grasp abstractions. Look for the underlying abstract idea in this Invocation. It is there. From your reaction to this Invocation, and your ability to use its phrases as "stepping-stones" to certain levels of abstract thought not hitherto attained, I shall be able to judge your readiness, as individuals, for certain specific preparatory work for the initiation which you (again as an individual disciple) should take.

DINA  11  186.   Part of my task within my Ashram is to train disciples to recognise the new, emerging ideas and translate them into the concepts which will condition human thinking in the cycle just ahead. The second stage of this training involves the cultivation of a correct sense of timing. This will prevent the disciple from taking precipitate or premature action; it will give him the key to the real meaning of the Eternal Now—the synthesis of Past, Present and Future. He will next be taught the art of precipitation, or the mode of conveying these ideas to the minds of the intellectuals in the world. Through these concrete and receptive minds the presented ideas are transformed into ideals and then are brought to the attention of humanity. The place and the responsibility of the intelligentsia is not yet fully appreciated, nor have they truly shouldered their task or recognised its defined [Page 187] importance. Their work and their presentation of the ideal to the masses of men everywhere does not concern the disciple. His work lies primarily with the advanced, pioneering thinker and not with the demanding masses. I would ask you to remember this.

Therefore, when I gave you the fifth meditation I gave you also twelve words for consideration in meditation. They were intended to evoke your abstract mind and their obvious meaning and significance was not intended to form a part of your thinking. As you later review these words, I would have you consider them:
Building the bridge of the Antahkarana, created through the power of thought, is in reality a state of consciousness, and can be regarded as a door, admitting the consciousness of the soul-infused personality into a higher realm of awareness. 
DINA  11  193.   The symbology of the antahkarana tends badly to complicate the grasp of its real nature. May I remind you that, just as the soul is not a twelve-petalled lotus floating around in mental substance, but is in reality a vortex of force or twelve energies held together by the will of the spiritual entity (the Monad on its own plane), so the antahkarana is not a series of energy threads, slowly woven by the soul-infused personality, and met by corresponding threads projected by the Spiritual Triad, but is in reality a state of awareness. These symbols are true and living forms, created through the power of thought by the disciple, but—in time and space—they have no true existence. The only true existence [Page 194] is the Monad on its own plane, active, expressive Will in emergence, and in turn, active Love in establishing relationships and equally active Intelligence in the use of the two higher energies. It must not be forgotten that the energy of intelligence, focussed in the mind, is the instrument or implementing agency of the other two monadic energies.

H.P.B. taught that the antahkarana was primarily the channel of energy relating forms and their forces to their originating sources and that across the mental plane (with its three aspects of mind) the life thread necessarily passed, linking Monad, soul and personality into one living whole. Technically speaking, therefore, there is no need for the so-called bridge, except for one important factor: there is, on the part of the soul-infused personality, a definite break in consciousness between the lower mind and the abstract mind. The higher mind (being the lowest aspect of the Spiritual Triad) can be regarded as a door admitting the consciousness of the soul-infused personality into a higher realm of contact and awareness. But again—as you can well see—there is nothing here but symbolism; there is no door, but simply a symbol indicating means of access.

DINA  11  208.   PART XIII
<Pages 207,231>

In my last instruction I made the statement that meditation was the major creative agent in the universe. There are other universes that are ahead of us in development and, in them, the emphasis may not be upon creation by use of mental energies; others may not be so advanced and, in them, mental energy may be in process of unfolding or expressing itself—in the evolutionary sense. There are also universes and solar systems where the quality and the conditions of the manifesting universe, solar system or planet are unknown to us. It must be borne in mind that though in all manifestations the three aspects (of purpose or will, attraction, [Page 208] magnetic love or plan, and appearance as manifestation of both of these) are necessarily present, the manifesting Entity (responsible for these expressions of divinity) may work through and "occultly declare" conditions and qualities of which we have no experience or knowledge. We may possess utterly no idea in the highest flights of our abstract thinking (and this includes the most advanced thinkers upon our planet) of the nature of the impulses and concepts which animate certain universal Creators. Ponder on this.

I also pointed out to you that there are three major groups of meditating agents who act as intermediaries between the three groups of Self-conscious Lives upon our planet, and also between our planet and that which lies behind and beyond it and with which our planetary Logos has intimate and intensive relation. I am not, however, going to deal today with that which is extra-planetary; it would be, for you, sheer waste of time. I will deal with the theme of meditation as the agent of the creative process Now, and with the part meditation must play in the preparation for the coming of the Christ and the inauguration of the new civilisation which is so definitely on its way.
The use of the abstract mind to comprehend the teachings on Shamballa.
DINA  11 261.   3. The Stage of Precipitation. Having thus identified himself through penetration and polarisation with the Plan and with the Will of God (which is the key to Shamballa), he then proceeds—as a result of this triple recognition—to do his share in materialising the Plan and in bringing through into outer manifestation and expression as much of that Plan as he can. He thus becomes first of all an outpost of the Hierarchy (which of necessity means sensitivity to the Shamballa energy), and then increasingly an Agent of Light—the Light universal, or the Light of the Monad.

I have no more to say today anent initiation. Ponder upon that which I have given and grasp as far as you imaginatively can the magnificence of the initiatory process—so vastly more inclusive than has been indicated by any of the teaching given hitherto. After the war is over and the new world, with its coming civilisation and culture begins to take shape, an increasing emphasis will be laid upon the purpose of the Controlling Deity or basic Life or Energy as it is working out through humanity. This will be done by those who are trained esotericists. Much that is now being said by world leaders and serving workers in every nation is an indication of an unconscious response to the Shamballa energy. Towards the end of the century and during the first few decades of the twenty-first century, teaching anent Shamballa will be given forth. The effort of the abstract mind of man will be towards the comprehension of this, just as the [Page 262] goal of hierarchical contact marks the present effort of the disciple. Glamour is disappearing; illusions are being dissipated; the stage of penetration into a new dimension, into a new phase of effort and of attainment is rapidly being promulgated. This is being done in spite of all the horror and agony and will be one of the first results of respite from war. The war itself is shattering illusions, revealing the need for change and producing a demand for a future new world and a coming beauty in living which will be revolutionary and a material response to an intensive initiation process in which all disciples can share and for which advanced aspirants can prepare themselves.
Development of the intuition means arriving at  correct evaluation between the abstract and the concrete realms of thought.
DINA  11 280.   The first thing, therefore, that the disciple in preparation for initiation has to learn is the nature of ideas and their distinction from contacted thoughtforms—to express it simply, and therefore, from the complexity of the subject, inadequately. The primary task of the Master is to aid the disciple to develop the intuition, and at the same time, keep the mental perception in an active and wholesome state. This is done, first of all, by enabling him to arrive at a right relation and correct evaluation between the abstract and the concrete realms of thought—those higher and lower aspects of the mind which are to the soul what the lower mind and the brain are to the personality. Think this out. A true recognition of this distinction produces a new focussing of the life force within the soul which will, in the earlier stages of discipleship, work through the abstract mind and the concrete mind. But the abstractions with which the disciple in training is then dealing are not in the nature of intuitions, and here is a point where confusion oft arises. They are merely the broad, general and universal perceptions and world inclusions which the gradually developing intelligence of mankind has registered and recognised and which the foremost thinkers of the race grasp with facility, but which seem so amazing to the neophyte. They appear to him of such magnitude and importance (as objects of his enhanced vision) that he confounds them with ideas and their intuitive perception. He has not learned to discriminate between abstract thoughts and intuitive ideas. Here lies the crux of his problem.

Ideas are other than this, as far as the initiate is concerned; they deal primarily with that which will eventually be, and are those formative new spiritual and creative impulses which will supersede the old and build the "new house" in which humanity will live; cycle after cycle and civilisation after civilisation, the fresh stream of inflowing ideas have conditioned the dwelling places of man and his mode of life and expression; through the medium of these ever-living and ever-appearing ideas, humanity passes on to [Page 281] something better and greater and more appropriate to the life of the slowly manifesting divinity.
The Master DK in instructing his group, asked that they forget the details about initiation, and concentrate upon the far more factual realities of meaning, cause and being. 
DINA  11  283.    The initiate works from his place upon that inner side. During the early stages of the initiatory process he works in the world of meaning. After the third initiation he works consciously in the world of causes, until such time as he is advanced enough to work in the world of being. The aspirant is endeavouring to grasp the purpose of the world of meaning and to apply the knowledge gained to his daily life with understanding. The disciple is endeavouring to comprehend the significance of the world of causes and to relate cause and effect in a practical manner. The initiate of higher degree utilises the potencies of these three worlds of meaning, cause and being to implement the purpose of Sanat Kumara.

These differences are not hard and fast, with clear lines of demarcation; life is fluid and moving and the points of attainment are myriad in number and progressing forward all the time, but the general picture will serve to carry your thoughts away from the "trappings of initiation," from the colouring and the unimportant, so-called facts (actual and [Page 283] imagined) which have been so much emphasised by the occult groups and leaders and which have been held out as inducements to would-be disciples. I would have this group which I am training forget the details about initiation as presented so oft by the mystery monger and the emotional person, and concentrate upon the far more factual realities of meaning, cause and being. The old and outworn presentations were the product of the concrete mind, and are therefore crystallising in their effects and distorting in their results; they are also evocative of spiritual selfishness and isolation, as well as of astral curiosity. The new approach which I seek to indicate makes its appeal to the abstract mind and to the soul, whose values are sound, and eventually to the intuition; it is not so colourful an appeal as far as the personality is concerned, but it will produce more creative results and lead the neophyte along a safer road, with fewer disappointments and failures.
You will see, consequently, that the initiate learns to penetrate into the realm of pure reason from the realm of mind, and there he polarises himself, and truth precipitates
DINA  11  312.   His consciousness is free, as compared with that of the [Page 313] average man, and the most urgent and the most difficult part of his task is correctly to apprehend the precipitating truth, information or revelation, and then to give it an equally correct format so that it can meet the immediate human need. You will see, consequently, that the initiate learns to penetrate into the realm of pure reason from the realm of mind, and there he polarises himself, and truth precipitates. He has learnt thus to penetrate, and the three stages preceding penetration have been necessarily sequential, until he has gained such facility that they can instantaneously be transcended. He has learnt through life in the three worlds, to penetrate into the world of mind and the lower concrete mind has become his instrument, integrating his personality, opening up to him the world of thought, and putting into his power the processes of thoughtform creation; he has learnt through meditation to make contact with the soul, the Son of Mind, Who is himself, and has in time identified himself with that soul; he becomes the soul in fact, and can create in the world of thought those living forms which bring light and help and truth to others; thus he serves; he learns also, through unfolding perception, to penetrate into the levels of abstract thought, the antechamber to the world of pure reason, and through these three aspects of mind he discovers that he possesses the "three keys" which will permit him to delve into the knowledge, wisdom and reason of the Universal Mind. This is what is revealed to him as he penetrates deeper into what is called the Arcana of Wisdom, the Mind of God, the third divine Aspect. This is essentially what is covered by the symbolic and pictorial phrase "the raincloud of knowable things." The raincloud is a symbol of that area of the as yet unrevealed purposes of God which can be immediately revealed if the world disciples and initiates care to "penetrate to the point of precipitation."
Enlightenment as a result of direct alignment.
DINA  11  348.   A consideration of the three points of revelation already given may show you how deep may be the present mystery where each of these points is concerned. The mystery of the eye and its relation to light (esoterically understood) is very great, and as yet no student, no matter how diligent, knows anything about it. For instance, brother of mine, when the [Page 349] third eye, the inner eye, and the Monad are brought into direct alignment with "the Eye of God Himself," so that what the planetary Logos sees can be partially (at least) revealed to the initiate, who can tell what that revelation will bring of results and enlightenment? When the true nature of the will is comprehended and the self-will of the personality (of a very high order, necessarily), the will of the soul (as demonstrated by the activity of the highest tier or circle of the egoic petals), atma, expressing itself as the spiritual will, and Sanat Kumara are also brought, through initiation, into direct alignment, who, again, can predict what the revelation will be? When, again (as hinted on page 313), the myriad thoughtforms of the concrete or lower mind are seen as illusion, and the lower mind, the knowledge petals of the egoic lotus, the abstract mind and buddhi or pure reason are all brought into alignment with the Lords of Karma in a direct relationship and as signifying the ending of karma in the three worlds, who can foretell the nature of the ensuing revelation? It is alignment that holds the clue or the key to all these deeply spiritual events.

It is these ideas which must arise as the true occult student faces up to the recognition of opportunity and prepares definitely and consciously for revelation. It will be apparent to you that the revelations with which I am dealing take place as a result or a consequence of standing before the One Initiator, and only when the initiate is presented by the Christ. The earlier initiations may have their corresponding revelations, under the great Law of Analogy, but they are themselves of a very high type of illusion; they have the quality of illusion and require the recognition (by the initiate) that they simply veil an ultimate possibility for which he must work and wait.
The procedure of ‘spiritual absorption’ of the initiate into the cycle of the Universal Mind, carried forward at the remaining five initiations.
DINA  11  399.   2. The procedure carried forward at the remaining five initiations; in these initiatory processes there is a "spiritual absorption of the initiate into the circle and into the cycle of the Universal Mind"; the initiate is then "caught up and liberated into planetary fields of endeavour wherein the will must be employed as the Monad may direct."

You can see from the above how abstruse all this advanced teaching must necessarily remain—veiled and protected in order to protect and guard the initiate. This dual procedure in relation to the crucial moment in each of the initiations is always most scrupulously guarded. The moment "wherein the initiate, standing upon the point within the triangle and not upon the square," sees (in a flash of time) the great aligning procedure which will carry him from the immediate point of revelation on to the final glory, must and will be forever protected.

The location of this particular point of revelation is on the mental plane; through the alignment of the concrete, lower mind, the Son of Mind and the abstract mind, a direct channel for vision is created. The medium of revelation at this initiation is the antahkarana, which is rapidly being constructed and can thus prove the connecting link and the esoteric mode of vision. The instrument of reception is the third eye which—for a moment—is temporarily suspended from its task of directing energy upon the physical plane and then becomes a stationary, receptive organ, turned inward toward the higher light. The head centre is therefore involved, and a secondary alignment takes place between the ajna centre, the head centre and the soul body. All this takes place at a high point during the third initiation; for the first time in his personal history the initiate is completely [Page 400] aligned and can function straight through from the head centre to the highest point of the Spiritual Triad. You have, therefore, the reason for the sudden inflow of transfiguring glory.
The aspirant must be taught to know where he stands upon the Path, in order to consciously know what the next step is.
DINA  11  413.   3. The light of the Triad, which is an aspect of the spiritual Will, and which streams from Shamballa.

The first thing, therefore, which the aspirant must be taught is to know, past all interior controversy, where he stands upon that part of the Path of Evolution which stretches across the mental plane into the plane of buddhi, and thus is on the Way of the Higher Evolution. I am here using words symbolically. He must know which of the lights (to which he finds himself responsive) is the light which he must use to make further progress. Is the light of the personality to be trained upon the point of soul contact, so that the lower mind becomes the searchlight of revelation? Or has the point been reached where the light of the soul, which is the pure [Page 414] energy of love, can be turned upon all life and circumstances in the three worlds, thus enabling the disciple to become a soul-infused personality and thus permitted entrance into the appropriate Ashram? Or has a still higher point been reached, and the light of the Spiritual Triad can begin to be directed upon the soul-infused personality, via the antahkarana?

These are the problems which the modern aspirant has to face, and therefore he must himself discover the hint which is related to his highest point in consciousness. I would ask you here to bear in mind that the point in consciousness is not necessarily identical with the point in evolution. A high point in evolution can be reached unconsciously and the disciple is frequently not truly aware of what he IS. He has to become consciously aware of his exact point of attainment before he can really know what the next step is which he must consciously take. He is presented at this stage with a vast body or structure of truth; his mental appreciation of these stages and principles can be very real, but there is apt to be much confusion when the concrete mind is unduly dominant (as it so often is); the abstract mind is likewise active, and faint indications of the functioning of the intuition and of the higher modes of knowledge and of realisation are given. The disciple then passes through the stage wherein he appropriates everything that comes his way; he seeks to use everything he knows or even senses in his effort to advance, to develop usefulness and to pass through the door of initiation.
EDUCATION IN THE NEW AGE

On the mental plane there are three aspects of the mind; the lower concrete mind; Son of Mind (soul): and the higher abstract mind.
ENA  5.   In the esoteric philosophy we are taught, as well you know, that on the mental plane there are three aspects of the mind, or of that mental creature we call a man.  These three aspects constitute the most important part of his nature: [Page 5]
1. His lower concrete mind, the reasoning principle.  It is with this aspect of the man that our educational processes profess to deal.

2. That Son of Mind, which we call the Ego or Soul.  This is the intelligence principle, and is called by many names in the esoteric literature, such as the Solar Angel, the Agnishvattas, the Christ principle, etc.  With this, religion in the past has professed to deal.

3. The higher abstract mind, the custodian of ideas, and that which is the conveyor of illumination to the lower mind, once that lower mind is en rapport with the soul.  With this world of ideas philosophy has professed to deal.

We might call these three aspects:

The receptive mind, the mind as dealt with by the psychologists.

The individualised mind, the Son of Mind.

The illuminating mind, the higher mind.

Third, the gap between the lower mind and the soul has to be bridged, and curiously enough humanity has always realised this and has talked therefore in terms of "achieving unity" or "making the at-one-ment" or "attaining alignment."  These are all attempts to express this intuitively realised truth.
The new education of the future, will see that unfoldment of the intuition, importance of ideals and ideas with the development of abstract thinking and perception will  be fostered.
ENA  83.   The new education will consider a child with due reference to his heredity, his social position, his national conditioning, his environment and his individual mental and emotional equipment and will seek to throw the entire world of effort open to him, pointing out that apparent barriers to progress are only spurs to renewed endeavour and thus seeking to "lead him out" (the true meaning of the word "education") from any limiting condition and train him to think in terms of constructive world citizenship.  Growth and still more growth will be emphasised.

The educator of the future will approach the problem of youth from the angle of the instinctual reaction of the children, their intellectual capacity and their intuitional potentiality.  In infancy and in the earlier school grades, the development of right instinctual reactions will be watched and cultivated; in the later grades, in what is equivalent to the high schools or the secondary schools, the intellectual unfoldment and control of the mental processes will be emphasised, whilst in the colleges and universities the unfoldment of the intuition, the importance of ideals and ideas and the development of abstract thinking and perception will be fostered; this latter phase will be soundly based upon the previous sound intellectual foundation.  These three factors—instinct, intellect and intuition—provide the keynotes for the three scholastic institutions through which every [Page 84] young person will pass and through which, today, many thousands do pass.

In the future, education will make a far wider use of psychology than heretofore.  A trend in this direction is definitely to be seen.  The nature—physical, vital, emotional and mental—of the boy or girl will be carefully investigated and his incoherent life purposes directed along right lines; he will be taught to recognise himself as the one who acts, who feels and who thinks.  Thus the responsibility of the central "I," or the occupant of the body will be taught.  This will alter the entire present attitude of the youth of the world to their surroundings and foster, from the earliest days, the recognition of a part to be played and a responsibility to be assumed and that education is a method of preparation for that useful and interesting future.
The new education will include the study of the Science of the Antahkarana.
ENA  144.   3. The Science of the Antahkarana must be studied in three ways:

a. Concretely and in relation to the etheric body, which is a substantial, tangible form, and is being so considered (though not as yet universally admitted) by modern science. [Page 145]
b. Egoically and in relation to the soul and to the "light body" through which the spiritual man must function in the world of souls, and which—when blended and fused with the etheric body—produces the manifestation of divinity upon earth to a greater or lesser degree, according to the extent of fusion and the conscious recognition by the individual of the attained fusion.

c. Abstractly and in relation to knowledge-wisdom, which are two words used in relation to force and energy, and their use by the individual in his environment and contacts.  Ponder on these words.  You will realise how necessary it is that there should be some capacity for abstract thinking before the true implications of this new science can be understood.

The Science of the Antahkarana is concerned with the problem of the continuity of consciousness and with the problem of life and death.  Keep these two themes clearly in your mind for they are basic and important.
The Antahkarana. 
ENA  151.   Section Two: The Antahkarana
<Pages 151,152>

I. The Nature of the Antahkarana.

A. The bridge between the three aspects of the mind:

1. The lower concrete mind, the receptive common sense.

2. The individualised mind or the soul, the spiritual ego.

3. The higher abstract mind or the factor of the intuition.

B. The agent of alignment between:

1. Mind and brain or man in the three worlds.

2. Personality and soul.
II. The Technique of Constructing the Antahkarana.

A. Its construction up till the present time.

B. The immediate task ahead.

C. The seven ray methods employed in this construction process.

III. The Antahkarana and the New Education.

A. The practical results of the new technique:

1. Will induce wholeness or the ability to see life whole.

2. Will foster the sense of synthesis and therefore the group spirit.

3. Will develop the intuition and the ability to contact the world of ideas.

4. Will train the will, especially the will-to-good.
B. The mystical results will be:

1. The development of the mystical sense and the mystical realisation of duality.

2. The recognition of a new objective:

a. The objective is to integrate the personality.

b. Next, the objective is to give the vision of the soul, the central self.

C. The occult results will be:

1. The bringing about of the at-one-ment or the identification of the personality with the central self, the soul.

2. The mind, then, will be trained and become an intermediary between soul and personality.
THE EXTERNALISATION OF THE HIERARCHY
As the seed groups grow and develop the distinguishing quality is the ability to respond intuitionally to higher impression with a blend of the two divine qualities of Buddhi-manas and the higher abstract mind. 
EOH  98.   In connection with the "seed-groups" which are fusing and blending in humanity at this time, and which—in their totality—constitute the nucleus of the fifth kingdom, the distinguishing quality is the ability to respond intuitionally to higher impression and to present the mind (with which humanity was endowed in the earlier process) to the light of the intuition and hence to illumination. This intuition is a blend of the two divine qualities of buddhi-manas, or intuitive spiritual understanding (involving interpretation and identification) and the higher abstract mind, which is essentially the power to comprehend that which is not concrete or tangible but which is, in reality, an innate recognition of the lower aspects of the divine Plan as it must affect life in the three worlds. Humanity, being still primarily self-conscious and self-centred, regards this Plan as the divine Plan for man, but—as the seed groups grow and develop—the narrowness of this partial view will become increasingly apparent. God's Plan is all-embracing and His purposes are inclusive of all forms of life and their relationships. This quality of the seed groups is described in current esoteric literature as love-wisdom (the heart nature and the higher [Page 99] mind), and this is descriptive of the future groups; it is not love, however, as usually understood, or wisdom as man generally defines it. This is free of emotion and of the astralism which is distinctive of the solar plexus life which most people live; love, esoterically and in reality, is perceptive understanding, the ability to recognise that which has produced an existing situation, and a consequent freedom from criticism; it involves that beneficent silence which carries healing in its wings and which is only expressive when the inhibition aspect of silence is absent and the man no longer has to still his lower nature and quiet the voices of his own ideas in order to understand and achieve identification with that which must be loved. Can you follow the beauty of this concept and comprehend the nature of this silent depth of true understanding?
Only the trained utilisation of the abstract mind can possible convey an embryonic factual conception of the “centre where the Will of God is known.”
EOH  532.   Only certain further generalisations are here possible, some of which are already known to you because they are so broad that their inclusions and implications are obvious. This, for instance, concerns the "centre where the Will of God is known". Here at Shamballa work Those Who have unified Their personality will and Their spiritual will with the universal will, and such a unification inevitably brings knowledge. It is, however, not knowledge as you understand it. It is a blend of wisdom based on knowledge, understanding based on intuitive perception, and identification based on alignment, esoterically comprehended. For this peculiar condition or awareness we have no word in any language, and only the utilisation (the trained utilisation) of the abstract mind can possibly convey to you even an embryonic factual conception. But that type of imaginative conception will become more common during the next two centuries, and my words here will therefore serve an ultimate purpose. Those Who form the Council Chamber of the Great Lord are under no misapprehension as to His will because They [Page 533] see it whole. Paul, the initiate, hints at this when writing one of the Epistles; he is in touch then with certain Members of the Hierarchy and is concerned with the theme of Love, which is the fundamental hierarchical theme and motive. He says to Them: "Now we see through a glass darkly, but then face to face; now we know in part, but then shall we know even as we are known." He there points towards the future progress of the Hierarchy—a progress which remains as yet only a vague promise, lacking form and shape. But he wrote for initiates to whom love was a growing, vital concern, and to whom love and its practice meant light and the basic motif of all living, divine activity. It is not possible to reveal the will of God and the motivating Purpose of His manifesting Self, except to Those Who have demonstrated perfected love and Who register no sense of disunion or the faintest reaction to separateness.
Life in the New Age based on right political relationships. 
EOH  578.   3. Clean political regimes, free from graft, selfish ambition and dirty political manoeuvring.

In the achievement of these ends (and only major issues will be considered, leaving the lesser and unimportant effects [Page 579] to be dealt with later) the disciples of synthesis and the instigators of right political relationships will work in close cooperation with disciples upon the second ray whose task it is to educate the general public in the truer values. A trained and enlightened public, shouldering right responsibility, will elect only those men whose vision is in line with the new ethics, the new science of right human relations, and who recognise as a basic political tenet the equality of all men—an equality founded on a universal and basic divinity.

Allied to the efforts of these two groups of disciples and initiates will be those disciples on the fifth ray, whose task it will be to lead mankind into the benefits of the atomic age.  The occultist has ever proclaimed that the field wherein the Hierarchy works is that of energy; they have taught that there is nothing in existence but energy in some form or other, and that all we see, all with which we daily work (including our own material natures, mental, emotional and physical), and all that produces phenomena is energy in relation to forces, or forces as they are directed by energy.

This the emerging group of disciples will incontrovertibly prove; by their efforts the new civilisation will be created, in which humanity will have time for freedom, for the deeper educational considerations and for a political activity of the spiritual kind; science will produce a world wherein labour (as we now know it) will be abolished and every phase of man's life will be implemented by science—not in order to make him more comfortable or more like a robot or more selfish, but as an aspect and outgrowth of true freedom; men will be free to think, to establish new modes of cultural interests, and free also to unfold the higher abstract mind and to interpret its conclusions through the medium of the trained lower concrete mind.

Training in telepathy requires a stimulated intuition, a high grade intelligence. The abstract mind on its own is not sufficient.
EOH   694.    Another matter to which the Hierarchy is at this time attending, in view of the coming adjustments required, is the discovery of aspirants and those who are close to accepted discipleship in all lands, in order that the language problem will present little difficulty. Having discovered such people, Their next step is to subject them to a process of training in telepathic susceptibility, so that they will be sensitive to hierarchical impression. At the same time, their intuition will require stimulation but—as the intuition is useless and inaccessible without a high grade intelligence—all these people must be sought for upon mental levels. The possession of the abstract mind is not sufficient. It is useful, in that it guarantees the ability of the aspirant to construct the antahkarana; it is nevertheless quite possible to possess a well developed abstract consciousness and yet to be quite devoid of all intuitive perception.

For example, this is the major limitation of Z.... He is a sound abstract thinker and they are somewhat rare, being usually impractical idealists. He is not, however, the least intuitive as yet. He could easily be—given certain needed surrenders.
Basically speaking, the intuition is not the revealer of esoteric truths. They come along another line of spiritual perception. The intuition is essentially the organ of group perception and that which eventually elevates the personality to its rightful position as the agent of the Soul in the group. [Page 695] Z ... has a sound theory as to group attitudes and group work, and he will be exceedingly surprised at these comments of mine. But—as long as he insulates himself from warm group contacts and fails to seek (in the name of service) the love of the group, and as long as he fails to recognise error and his own part in any current mistakes whenever they occur, and as long as he transfers responsibility to others when he is himself to blame, he will fail to register intuitive information, because his personality reactions will intervene. He must not be deceived by the fact that people like him on the platform; that is group work, but not essentially working with the group. He must learn that at present he is the onlooker at the group and as yet not a part of it, and that he is primarily focussed on "delivering the goods" (if I may use your American phrase) to his personality and its acclaim, and not to the group. This will be hard for him to realise and he must be given time. He wants to make good, spiritually and esoterically, but needs to grasp the fact that this is done through love and understanding and not through the intellect. He is insulated by his own strong desire to make good, according to his own theories and to his personality, thus proving to himself the grasp his soul may have over that personality. This creates barriers, but the insulating and separating wall between him and his co-workers is very thin and could easily be "rent in twain," if his pride would permit and if he would descend to a recognition of equality with all the group with whom he is associated, and with the most unimportant members of that group; this he does not yet do—in spite of what he believes about himself.
FROM INTELLECT TO INTUITION

People need to distinguish between the intuition and instinct: between the intellect in its lower aspects and the higher or abstract mind. 
II  165.   The situation is, therefore, as follows:  The mind receives illumination from the soul, in the form of ideas thrown into it, or of intuitions which convey exact and direct knowledge, for the intuition is ever infallible.  This process is in turn repeated by the active mind, which throws down into the receptive brain the intuitions and knowledge which the soul has transmitted.  When this is carried forward automatically and accurately, we have the illumined man, the sage.

The second activity to which the mind responds as the result of illumination is telepathy.  It has been said that "illumination itself may be regarded as the highest known example of telepathy; for throughout the blazing forth of that supreme enlightenment, the human soul is a percipient and the Father of Lights, the agent."  The agent may work through the medium of many minds, for the world [Page 165] of the soul is the world of group awareness, and that opens up a field of contacts which is wide indeed.  Not only is the soul of man en rapport with the Universal Mind, but also with all minds through which that Divine Purpose we call God may be working.  In this way we can account for the coming forth of the steady stream of illuminated writings and of the world messages down the ages, which have guided the thoughts and destiny of men and brought them forward along the path of realization from the stage of animism and fetishism to that of our present concept of an immanent Deity.  From the point of view of man and nature we have progressed to that of a divine Whole in which we live and move and have our being, and with which are identified in consciousness.  We know ourselves to be divine.  One after another the Sons of God have entered into their heritage and found themselves sensitive to the world plan.  They have, though steadfastness in contemplation, equipped themselves to act as interpreters of the Universal Mind and as intermediaries between the non-telepathic multitude and the eternal fountain of wisdom.  To the illuminates of the world, to the intuitive thinkers in all fields of knowledge, and to the telepathic and inspired communicators can be traced the best that man now knows, the origin of the great world religions, and the triumphs of science.
This telepathic communication must not be confused with mediumship, or with the mass of so-called inspirational writings, which are flooding our [Page 166] markets at this time.  Most of these communications are mediocre in character, and carry nothing new, or any message which will lead man on another step into the New Age, or guide his feet, as he mounts the stair towards the Heavenly Places.  The tapping of the sub-conscious, the enunciations of a worthy and high-grade mentality, will account for ninety-eight percent of the material now appearing.  They indicate that man has achieved much, and that he is becoming co-ordinated.  They do not indicate the functioning of the intuition, nor the activity of the faculty of spiritual telepathy.  People need most carefully to distinguish between the intuition and instinct; between the intellect in its lower aspects and the higher or abstract mind.  The line of demarcation must be preserved between the inspired utterances of a soul in touch with Reality, and with other souls, and the platitudes of a nice and cultured mentality.

INITIATION HUMAN AND SOLAR

IHS xv.   The constitution of man, as considered in the following pages, is basically threefold, as follows:—

I. The Monad, or pure Spirit, the Father in Heaven.

This aspect reflects the three aspects of the Godhead:

1. Will or Power.................The Father.

2. Love-wisdom.................The Son.

3. Active Intelligence...........The Holy Spirit.

and is only contacted at the final initiations, when man is nearing the end of his journey and is perfected.  The Monad reflects itself again in

II. The Ego, Higher Self, or Individuality.

This aspect is potentially

1. Spiritual Will..................Atma. 

2. Intuition.........................Buddhi,

Love-wisdom, the Christ principle. 

3. Higher or abstract mind...........Higher Manas.

The Ego begins to make its power felt in advanced men, and increasingly on the Probationary Path until by the third initiation the control of the lower self by the higher is perfected, and the highest aspect begins to make its energy  felt.

The Ego reflects itself in

III. The Personality, or lower self, physical plane man. 

This aspect is also threefold:—

1. A mental body................lower manas.

2. An emotional body.........astral body. 

3. A physical body.............the dense physical and the etheric body.

The aim of evolution is therefore to bring man to the realisation of the Egoic aspect and to bring the lower nature under its control.
IHS 12.   Aspects of initiation.
<Pages 12,15>

Initiation, or the process of undergoing an expansion of consciousness, is part of the normal process of evolutionary development, viewed on a large scale, and not from the standpoint of the individual.  When viewed from the individual standpoint it has come to be narrowed down to the moment wherein the evolving unit definitely apprehends that (by dint of his own effort, aided by the advice and suggestions of the watching Teachers of the race) he has reached a point wherein a certain range of knowledge of [Page 13] a subjective nature, from the physical plane point of view, is his.  It is in the nature of that experience wherein a pupil in a school realises suddenly that he has mastered a lesson, and that the rationale of a subject, and the method of procedure, are his to use intelligently.  These moments of intelligent apprehension follow the evolving Monad throughout his long pilgrimage.  What has been misinterpreted somewhat at this stage of comprehension is the fact that at various periods the emphasis is laid on different grades of expansion, and always the Hierarchy endeavours to bring the race to the point where its units will have some idea of the next step to be taken.

Each initiation marks the passing of the pupil in the Hall of Wisdom into a higher class, marks the clearer shining forth of the inner fire and the transition from one point of polarisation to another, entails the realisation of an increasing unity with all that lives and the essential oneness of the self with all selves.  It results in a horizon that continuously enlarges until it includes the sphere of creation; it is a growing capacity to see and hear on all the planes.  It is an increased consciousness of God's plans for the world, and an increased ability to enter into those plans and to further them.  It is the effort in the abstract mind to pass an examination.  It is the honour class in the Master's school, and is within the attainment of those souls whose karma permits and whose efforts suffice to fulfil the aim.
IHS  186.   2. The Path of Magnetic Work.
<Pages 186,187>

Those who do the work of wielding forces, or electrical magnetism for the use of the Great Ones on all the planes, pass to this Path.  They wield the elemental formative energy, manipulating matter of every density and vibration.  [Page 187] Great waves of ideas and surging currents of public opinion on astral levels, as well as on the higher levels where the Great Ones work, are manipulated by them.  A large number of fifth ray people, those who have the Ray of Concrete Knowledge for their monadic ray, pass to this line of endeavour.  The inherent quality in the type of the monad settles usually the line of activity.  The karma of the fifth ray is one of the factors which produces this.  These monads work with Fohat, and must, to the end of the greater manvantara.  They have their eventual position on the cosmic mental plane, but as yet the capacity for abstract thought is so little developed that it is impossible for us to comprehend the significance of this expression.
LETTERS OF OCCULT MEDITATION

Real abstract thought becomes possible only when the Personality has, by vibration reciprocal to that of the [Page 4] Ego, aligned itself sufficiently to form a fairly unimpeded channel. 

LOM  3.   Alignment and Vibration.

Forget not either that it is largely a question of matter and vibration.  The abstract levels of the mental plane consist of the three higher levels, the first being that termed the third subplane.  As I have explained to you before, each subplane has its correlations on the major planes.  When, therefore, you have built into your bodies,—physical, emotional and mental,—matter of the third subplane of each of those planes, then the Higher self commences consciously and ever more continuously to function through the aligning Personality.  Perhaps we might reverse the idea and state that it is only when third subplane matter of a certain percentage (which percentage is one of the secrets of Initiation) is contained in the vehicles, that the Personality as a conscious whole recognises and obeys that Higher self.  After such a percentage is attained, it is then necessary to build in matter of the two higher subplanes on the physical and emotional planes; hence the struggle for the aspirant to purify and discipline the physical body and to subdue the emotional.  Purification and subjugation describe the work to be done on the two planes.  This involves the use of lower mind, and the three lower vehicles thus become aligned.

The vibrations of the abstract levels can then begin to be felt.  You need to remember that they come via the causal body, the vehicle of the Higher Self, and the average causal body is on the third subplane of the mental plane.  This is a point not sufficiently recognised.  Ponder on it.  Real abstract thought becomes possible only when the Personality has, by vibration reciprocal to that of the [Page 4] Ego, aligned itself sufficiently to form a fairly unimpeded channel.  Then at intervals, rare at first but of increasing frequency, will abstract ideas begin to filter down, to be followed in due time by flashes of real illumination or intuition from the spiritual Triad or the true threefold Ego itself.

The development of the centres are produced from necessity when the aspirants seeks sincere spiritual development 
LOM  76.    Hence you can see for yourself that it is useless to lay down rules for the development of the centres and to formulate methods whereby the fire can be circulated until such time as trained teachers with expert knowledge and clairvoyant faculty are in charge of the work on the physical plane.  It is not desirable for aspirants to focus their thought on any one centre.  They run the risk of overstimulation, [Page 77] or of attrition.  It is not wished that effort be made to turn the fire towards any particular point; in ignorant manipulation lies insanity and fell disease.  If the aspirant but seeks spiritual development, if he but aims at sincerity of purpose and at compassionate altruism, if he, with serene application, concentrates on the subjugation of the emotional body and the enlargement of the mental, and cultivates the habit of abstract thinking, the desired results upon the centres will be produced from necessity and danger will be eliminated.
Then comes a time in the development of consciousness when the emotional force which governs so many is transcended and superseded by the force of the higher intellect.  It often marks a period when a man is swayed purely by reason and his emotions do not control him.
LOM  84.   When meditating in the heart centre, picture it as a golden lotus closed.  When the Sacred Word is enunciated, picture it as a lotus slowly expanding until the inner centre or vortex is seen as a radiating whirlpool of electric light, more blue than golden.  Build there the picture of the Master, in etheric, emotional and mental matter.  This entails the withdrawing of the consciousness ever more and more inwards.  When the picture is fully built then gently sound the Word again, and with an effort of the will withdraw still further inwards and link up with the twelve petalled head centre, the centre of causal consciousness.  Do all this very slowly and gradually, maintaining an attitude of perfect peace and calm.  There is a direct relationship between the two twelve petalled centres and occult meditation, and the action of the kundalini fire will later reveal its significance.  This visualization leads to synthesis, to causal development and expansion, and eventually conducts a man into the presence of the Master.

The solar plexus is the seat of the emotions and should not be centred upon in meditation.  It is a basis for physical healing and will later be more completely understood.  It is the centre of activity—an activity which must later be intuitional.  The throat centre works radiantly when the polarisation is shifting from the physical atom to the mental permanent atom as dealt with earlier. [Page 85] The mental permanent atom becomes the centre of pure reason or of abstract thought.  Then comes a time in the development of consciousness when the emotional force which governs so many is transcended and superseded by the force of the higher intellect.  It often marks a period when a man is swayed purely by reason and his emotions do not control him.  This may demonstrate in the personal life on the physical plane as intellectual hardness.  Later, the emotional permanent atom gives place to the intuitional, and pure intuition and perfect comprehension through love is the motive power, with the faculty of reason added.  Then the solar plexus is distinguished by the preponderance of the green of activity, for the emotional body is actively the agent of the higher, and engenders but little of the rose of human desire.

The difference in the entire “make-up” of the oriental and the occidental. The Oriental uses his heart centre more than his head, whilst the occidental uses his head centre more than his heart. 
LOM  112.   The matter I now seek to give some instruction upon is one of very real importance to all earnest students at this time.  The orient is to the evolving race of men what the heart is to the human body; it is the source of light, of life, of heat, and of vitality.  The occident is to the race what the brain or mental activity is to the body,—the directing organising factor, the instrument of the lower mind, the accumulator of facts.  The difference in the entire, "make-up" (as you term it) of the oriental and of the European or American is so great and so well recognised that it is mayhap needless for me to dwell upon it.

The oriental is philosophical, naturally dreamy, trained through centuries to think in abstract terms, fond of obstruse dialectics, temperamentally lethargic, and climatically slow.  Ages of metaphysical thinking, of vegetarian living, of climatic inertia and of a rigid adherence to forms and to the strictest rules of living have produced a product the exact opposite of his occidental brother.

The occidental is practical, businesslike, dynamic, quick in action, a slave to organization (which is after all but another form of ceremonial), actuated by a very concrete mind, acquisitive, critical, and at his best when affairs move quickly and rapid mental decision is required.  He detests abstract thought yet appreciates it when apprehended, and when he can make those thoughts [Page 113] facts on the physical plane.  He uses his head more than his heart centre, and his throat centre is apt to be vitalised.  The oriental uses his heart centre more than the head and necessarily the corresponding head centres.  The centre at the top of the spine at the base of the skull functions more actively than the throat.

The oriental progresses by the withdrawing of the centre of consciousness to the head through strenuous meditation.  That is the centre that he needs to master, he learns by the wise use of mantrams, by retiring into seclusion, by isolation and by the careful following of specific forms for many hours each day for many days.

The importance of  developing meditation and the development of abstract thought.
LOM  238.   Today we will take up the subject of the application of colour.  If colours are but the veil cast over an influence, and if you can, by use of the intuition, find out which colours thus shroud a virtue you have the key to the matter in hand.  You will have noted two facts that stand out in these letters:—

That the subject touched upon is so vast that only its outline has in any way been attempted.

That each sentence written in these letters aims at an exact impartation of a complete thought and is full of matter for consideration.  Why have I not dealt with the matter in greater detail, and why have I not entered into lengthy explanations and sought to expand the sentences into paragraphs?  For the sole reason that if the preliminary work has been done in the meditation of the past years by the student he will find the material of these letters conducive to the development of abstract thought, and to the widening of the channel that communicates with the intuition.  I but seek to be suggestive.  My aim is but to indicate.  The usefulness of the teaching I give depends upon the intuition of the pupil.  Therefore, when I say that colour has certain effects when applied I would warn you that it will be necessary to interpret the above in terms of life, in terms of form, and in terms of mind.

The line of the Mahachohan is the line of mind or intelligence, of knowledge and of science, and the line of abstract mind and archetypal ideas.
LOM  172.   3. The line of the Mahachohan.
<Pages 172,173>

This is the line of mind or intelligence, of knowledge and of science.  It is the line of abstract mind, and of archetypal ideas.  The man broods not so much upon the Law, not so much upon the Life, as upon the effects of both in manifestation, and upon the reason why.  The man on this fivefold line ever asks why, and how, and whence, and seeks to synthesise, to comprehend and to make the archetypes and ideals facts in manifestation.  He broods on the ideals as he senses them; he aims at contacting the Universal Mind, at wresting its secrets from it, and giving them expression.  It is the line of business organisation, the line also in which the artists, musicians, scientists and the workers of the world have their place.  The Spirits of Love and Activity pass much time in each of its five departments before passing on to the lines of love and of power.

In meditation the man takes some ideal, some part of the divine plan, some phase of beauty and of art, some scientific or racial problem, and by brooding over it and by the employment of lower mind, finds out all that can be known and sensed.  Then, having done all that, he seeks to raise the consciousness still higher till he taps the source of illumination, and gains the light and information [Page 173] required.  He mounts likewise by entering into the consciousness of those greater than himself, not so much from the point of view of love (as in the second line) as from admiration and joy in their achievement, and gratitude for what they have given to the world, and devotion to the same idea that impels them to action.

A Master of the Wisdom is One Who has undergone the fifth initiation; is now polarised in the spiritual Triad; and has found the full chord of the Monad.
LOM  259.   A Master of the Wisdom is One Who has undergone the fifth initiation.  That really means that His consciousness has undergone such an expansion that it now includes the fifth or spiritual kingdom.  He has worked His way through the four lower kingdoms:—the mineral, the vegetable, the animal and the human—and has, through meditation and service, expanded His centre of consciousness till it now includes the plane of spirit.

A Master of the Wisdom is One Who has effected the transfer of polarisation from the three atoms of the personal life—as included in the causal body—into the three atoms of the spiritual Triad.  He is consciously [Page 260] spirit-intuition-abstract mind, or atma-buddhi-manas, and this is not potentially but in full effective power, realised through experience.  This has been brought about, as earlier said, through the process of meditation.

A Master of the Wisdom is One Who has found not only the chord of the Ego, but the full chord of the Monad, and can ring the changes therefore at will upon all the notes from the lowest to that of the monadic.  This means occultly that He has now developed the creative faculty, and can sound the note for each plane and build thereon.  This power—first to discover the notes of the monadic chord and secondly to use those notes in constructive building—is first realised through meditation occultly performed, balanced by service lovingly administered.
LOM  268.    the period wherein a man is under probation, he is supposed to be developing three things:—
1. The ability to contact his group, or in other words, to be sensible of the vibration of the group of which some particular Master is the focal point.  He contacts it at times and at rare intervals at first.  During the early part of his probation, whilst he is under observation, he can only sense and hold the group vibration (which is the Master's vibration) for a very brief interval.  He will at some high moment link up with the Master and with the group, and his whole being will be flooded with that high vibration, and surge upward in an outburst of his group colour.  Then he will relax, drop back and lose the contact.  His bodies are not refined enough and his vibration is too unstable to hold it long.

But, as time progresses (longer or shorter according to the earnestness of the pupil) the frequency of the times of contact increases; he can hold the vibration somewhat longer, and does not relax back to normal with so much ease.  Then the time comes when he can be trusted to hold the contact fairly stably.  He passes then to the second stage.
2. The second thing he is supposed to be developing on the probationary path is the faculty of abstract thought, or the power to link up with the higher mind, via the causal body.  He must learn to contact the lower mind simply as an instrument whereby he can reach the higher, and thus transcend it, until he becomes polarised in the causal body.  Then, through the medium of the causal body, he links up with the abstract levels.  Until he can do this he cannot really contact the Master, for, as you have been told, the pupil has to raise himself from his world (the lower) into Their world (the higher).
Now both these things—the power to touch the Master and the Master's group, and the power to polarise himself in the causal body and touch the abstract levels—are definitely the result of meditation, and the earlier letters you have received from me will have made this clear.  There is therefore no need to recapitulate the earlier imparted data, save to point out that by strenuous meditation, and the faculty of one-pointed application to the duty in hand (which is after all the fruit of meditation worked out in daily living) will come the increased faculty to hold steadily the higher vibration.  Again and again would I reiterate the apparently simple truth, that only similarity of vibration will draw a man to the higher group to which he may belong, to the Master Who represents to him the Lord of His Ray, to the World Teacher Who administers to him the mysteries, to the One Initiator Who effects the final liberation, and to the centre within the Heavenly Man in Whose Body he finds a place.  It is the working out of the Law of Attraction and Repulsion on all the planes that gathers the life divine out of the mineral kingdom, out of the vegetable and animal kingdoms, that draws the latent Deity from out of the limitations of the human kingdom, and affiliates the man [Page 269] with his divine group.  The same law effects his liberation from subtler forms that likewise bind, and blends him back into his animating source, the Lord of the Ray in Whose Body his Monad may be found.  Therefore the work of the probationer is to attune his vibration to that of his Master, to purify his three lower bodies so that they form no hindrance to that contact, and so to dominate his lower mind that it is no longer a barrier to the downflow of light from the threefold Spirit.  Thus he is permitted to touch that Triad and the group on the subplane of the higher mental to which he—by right and karma—-belongs.  All this is brought about by meditation, and there is no other means for achieving these aims.
3. The third thing the probationer has to do is to equip himself emotionally and mentally, and to realise and prove that he has somewhat to impart to the group with which he is esoterically affiliated.  Think upon this:  too much emphasis is laid at times upon that which the pupil will get when he becomes an accepted disciple or probationer.  I tell you here, in all earnestness, that he will not take these desired steps until he has somewhat to give, and something to add that will increase the beauty of the group, that will add to the available equipment that the Master seeks for the helping of the race, and that will increase the richness of the group colouring.  This can be brought about in two ways that mutually interact:—

a. By the definite equipping, through study and application, of the content of the emotional and mental bodies.

b. By the utilisation of that equipment in service to the race on the physical plane, thereby demonstrating to the eyes of the watching Hierarchy that the pupil has somewhat to give.  He must show that his one desire is to be a benefactor and [Page 270] to serve, rather than to grasp and acquire for himself.  This life of acquisition for the purposes of giving must have for incentive the ideals touched in meditation, and for inspiration those downpourings from the higher mental levels and from the buddhic levels which are the result of occult meditation.

When these three results are brought about, and when the high vibration touched is more frequent and stable, then the probationer takes the next step forward and becomes an accepted disciple.
LOM  291.   Bringing through into the physical brain consciousness the memory of the Master's ashram and the lessons imparted there. [Page 292]
As the student perseveres in his meditation, as he increases his facility to throw himself into the right vibration, he builds up a pathway (if so we may term it) that leads him direct to his Master.  This is a literal statement of fact.  Good work earns for the man in time the right to be with the Master at stated periods.  This entails good work in meditation coupled with active service for the race.  These intervals are rare at first but come more frequently as progress is made.  He will then become aware of this contact through remembrance on awakening.  He will see the room of the Master, and remember his associates in the work of the class.  He will remember certain sentences, as spoken by his Master, and will bring back a recollection of work suggested or of admonition.  This is one of the methods which are indicative to the pupil that he is succeeding, through the ability built up in meditation, in gaining access to the Master.
The attainment of a certain amount of causal consciousness.  This is indicative of the pupil's having developed (mayhap in small degree, yet definitely realised) the power to enter somewhat into Their world.  The faculty of abstract thought and contemplation, the power to transcend the limitations of time and space, are powers of the body egoic, and as all egoic groups are—as aforesaid—controlled by some one Master, the development of egoic consciousness (when consciously recognised) is indicative of contact and access.  Many souls unconsciously contact their Ego, and temporarily have flashes of egoic consciousness but when the pupil can consciously raise himself, when he with deliberation intensifies his vibration, and transfers his polarisation into the body egoic, even if for a brief moment, then he can know that he is for that brief moment vibrating to the key of the Master of his group.  He has made contact.  He may not remember [Page 293] in his physical brain, at first, the details of that contact, he may not realise the appearance of the Master or the words that passed His lips, but having consciously conformed to rule, and entered within the silence of the high places, the law ever works, and he has made his contact.  Some disciples know their Master intimately on the inner planes and work under His direction, but many lives may elapse before they comprehend the law and with deliberation can make the channel of access, through power developed in meditation.

As time elapses this ability to contact increases until the point is reached when the pupil can at any time find out what is the will of the Master and have access to His heart.
LOM  299.   Future Schools of Meditation
<Pages 299,302>

In handling this matter we might, as is our usual custom, divide the subject matter under different heads:—

1. The one fundamental School.

2. Its national subdivisions.

3. The location, personnel, and buildings of the School.

4. The grades and classes.

Now I would emphatically point out to you the fact that all that I now impart is a portion of a tentative plan, which has in view the hastening of the evolution of the higher mind, and the bringing under control of the bodies of men, through the power of the God within.  This plan has been drawn up in view of the crying need of a world in which the mental equipment of men is increasing out of all proportion to their emotional balance and to their physical equipment.  The rapid advance of knowledge, the spreading of the educational system which brings the product of many minds into the environment of the very poor, the ability of all to read and write in such a country as America or among the other Anglo-Saxon races, has been the cause of a very real (I might almost say an unexpected) problem arising to confront the Great Ones.
Mental development when paralleled by emotional stability and a strong healthy body is the aim for all.  But now you have mental development paralleled by an unstable astral and a weak, underfed, badly raised physical.  Hence disorder, lack of balance, the clouding of the vision and disproportionate discussion.  Lower mind, instead of being a means to an end and a weapon for use, is in fair [Page 300] way of being a ruler and a tyrant, preventing the play of the intuition and shutting out the abstract mind.

Hence the Masters, if it can in any way be accomplished, purpose a movement that has in view the harnessing of the lower mind through the instrumentality of the people themselves.  With this object in view They plan to utilise the incoming Ray of Ceremonial Law or Organisation, and the period immediately co-incident or following the coming of the Great Lord, to start these schools (in a small inconspicuous way at first) and bring to the consciousness of men everywhere the following four fundamentals:—

a. The evolutionary history of man from the mental side.

b. The septenary constitution of the macrocosm and the microcosm.

c. The laws governing man's being.

d. The method of occult development.
THE LIGHT OF THE SOUL
Manas or mind manifests as a duality – lower concrete mind and abstract mind.
LOS  14.   It is interesting to note that the modifications of the internal organ, the mind, are five in number.  Manas, or mind, the actuating principle of the chitta, or mind-stuff, is the fifth principle, and like all else in nature, manifests as a duality.  This duality is:

1. Lower concrete mind, demonstrating as the activity of the mental body.

2. Abstract mind, demonstrating as the lowest aspect of the ego.

In the microcosm, man, this duality becomes a triple modification upon the mental plane, and in these three we have in miniature a picture of the macrocosmic manifestation.  These three are:

1. The mental permanent atom, the lowest aspect of the spiritual Triad or of the soul,

2. The egoic body, the causal body, or the karana sarira, [Page 15]

3. The mental body, the highest aspect of the lower personal self.

The mental body itself has five modifications or activities, and thus is a reflection, or correspondence of the fifth principle, as it manifests upon the fifth plane, the mental.  The modifications are the lower shadow of manas (or mind in the microcosmic manifestation), and this mind is a reflection of mahat (the universal mind), or mind manifesting in the macrocosm.  This is a great mystery but will reveal itself to the man who overcomes the five modifications of the lower mind, who through non-attachment to the lower, identifies himself with the higher, and who thus solves the mystery of the "Makara" and treads the Way of the Kumaras.  Herein lies a hint to the more advanced students of this science as to the esoteric problem of the Makara, hinted at in the "Secret Doctrine" by H. P. Blavatsky.
6. These modifications (activities) are correct knowledge, incorrect knowledge, fancy, passivity (sleep) and memory.
When the truth or basic principle is known spirit will then stand revealed
LOS  73.   All forms exist in order to express truth.  By the steady application of God's will in the Whole is truth revealed through the medium of matter.  When the truth or basic principle is known spirit will then stand revealed.  When the disciple realises [Page 74] what principle his various forms, sheaths, or bodies are intended to express, then he will know how to direct his will with exactitude so as to bring about the desired conditions.  The sheaths and vehicles are simply his bodies of manifestation on the various planes of the system, and those sheaths must express the principle which is the characteristic or quality underlying each plane.  For instance, the seven principles with which man is concerned are:

1. Prana


vital energy

etheric body

physical plane.

2. Kama


desire, feeling

astral body

astral plane.

3. Lower Manas

concrete mind

mental body

mental plane.

4. Higher Manas

abstract mind

egoic body

mental plane.

5. Buddhi

Intuition


buddhic body

buddhic plane.

6. Atma


spiritual will

atmic body

atmic plane.

And that which corresponds to the "boundless immutable principle" in the macrocosm, the Monad (on its own plane) constitutes the seventh principle.  There are other ways of enumerating the principles, for Subba Rao is correct in one respect when he says there are only five principles.  The two highest, atma and the life monadic, are not principles at all.
PROBLEMS OF HUMANITY

In the colleges and universities the unfoldment of the intuition, the importance of ideas and ideals and the development of abstract thinking and perception will be fostered;
POH  54.   The new education will consider a child with due reference to his heredity, his social position, his national conditioning, his environment and his individual mental and emotional equipment and will seek to throw the entire world of effort open to him, pointing out that apparent barriers to progress are only spurs to renewed endeavour. They will thus seek to "lead him out" (the true meaning of the word "education") from any limiting condition and train him to think in terms of constructive world citizenship. Growth and still more growth will be emphasized.

The educator of the future will approach the problem of youth from the angle of the children's instinctual reaction, their intellectual capacity and their intuitional potentiality. In infancy and in the earlier school grades, [Page 55] the development of right instinctual reactions will be watched and cultivated; in the later grades, in what is equivalent to the high schools or the secondary schools, the intellectual unfoldment and control of the mental processes will be emphasized; whilst in the colleges and universities the unfoldment of the intuition, the importance of ideas and ideals and the development of abstract thinking and perception will be fostered; this latter phase will be soundly based upon the previous sound intellectual foundation. These three factors—instinct, intellect and intuition—provide the keynotes for the three scholastic institutions through which every young person will pass and through which, today, many thousands do pass.

TELEPATHY AND THE ETHERIC VEHICLE

VII. THE SCIENCE OF IMPRESSION
<Pages 41,52>

TEV  41.   The entire subject of telepathic communication can be approached under a more subjective designation or name, but one which is interpretive of the more universal and prior stage than that of direct telepathic reception. The occultist ever approaches the subject connected with the evolutionary process from the angle of the whole and then the part, from the periphery to the centre, from the universal to the particular. Among Themselves, the Masters do not deal with telepathy as a science warranting consideration, endeavour and impartation; They are concerned primarily with the Science of Impression. The term most often employed by Them is the esoteric equivalent of what the average person means when he says, "I have an impression." Impression is the subtlest reaction (more or less accurate) to the vibratory mental activity of some other mind or group of minds, of some whole, as its radiatory influence affects the unit or aggregate of units.

The first stage of correct telepathic reception is ever the registering of an impression; it is generally vague at the beginning, but as a thought, idea, purpose or intention of the sending agent concretises, it slips into the second stage which appears as a definite thoughtform; finally, that thoughtform makes its impact upon the consciousness of the brain in the location lying just behind the ajna centre and consequently in the area of the pituitary body. It can appear also in the region of the solar plexus centre. But for those Lives Who have surmounted life in the three worlds and Who are not conditioned by the triple mechanism of the personality, the impression is the factor of importance; Their consciousness is impressed, and so sensitive is Their response to the higher impression, that They [Page 42] absorb or appropriate the impression so that it becomes a part of Their own "impulsive energy."
This is by no means an easy subject for me to elucidate, and the reasons are two:

1. The members of the Hierarchy (among Whom I have the status of Master)* are Themselves in process of learning this Science of Impression. This They do on the levels of the abstract mind, of the intuition, or of manas and buddhi.

2. The science is as yet without a vocabulary. It is not limited at any stage by thoughtforms but it is limited by word forms; and it is therefore a difficult problem for me to pass on any information anent this subtle mode of communication of which telepathy is in fact but an exoteric externalisation.

Sources of Impression to the Three Planetary Centres
<Pages 42,52>

Impression, as an art to be mastered both from the angle of the impressing agent and of the impressed recipient, is definitely related to the world of ideas. As far as our planetary Life is concerned, there are certain great sources of impression and one or two of them might here be noted; you will thus gain some idea of the subtlety of the whole subject, of its close relation to energy impacts and of its group reception as differentiated from individual reception, as is the case in any telepathic rapport.

The Knowers of the world have ever referred to the dual action of the mind as it is sensitive to the higher impressions.
TEV  50.   You will understand, consequently, the reason why the Knowers of the world have ever referred to the dual action of the mind as it is sensitive to the higher impressions and active in the mental creation of the needed thoughtforms. The mind, rightly trained, will seize upon the fugitive impression, subject it to the concretising effect of mental activity, produce the required form, and this, when correctly created and oriented, will finally lead to the externalising of the registered impression, as it took form in an intuition and eventually found its place upon the mental plane. You will see also why disciples and world workers have to function as MINDS, as receptive and perceptive intelligences and as creators in mental matter. It is all related to this Science of Impression with which we have been dealing. You will note also that this whole process is capable of expansion in the processes of meditation, so that the aspirant can be sensitive to impression and (because he is oriented to the world of ideas and is aware of the subtlety and delicacy of the apparatus required to register the "overshadowing cloud of knowable things") is safeguarded from the sensitivity required to register impacts from other minds, good or bad in their orientation, and from the thought currents of that which is in process of taking form as well as from the powerful pull or urge of the emotional and desire reactions of the astral plane and of the emotionally polarised world in which he lives physically.
More understanding will come also if you grasp the fact that this Science of Impression is concerned with the activity of the head centre as an anchoring centre for the antahkarana, and that the ajna centre is concerned with the process of translating the recorded intuition into a form (through recognition of and reaction to a mental thoughtform) and its subsequent direction, as an ideal objective, into the world of men. In the early stages and until the third initiation, the Science of Impression is concerned with the establishing of a sensitivity (an invocative sensitivity) between the Spiritual Triad (temporarily expressing itself through the abstract mind and the soul or the Son of Mind) and the concrete mind. This mental triangle is a reflection, in time and space, of the Monad and of the two higher aspects of the Triad, and is reflected (after the process of invocation and a succeeding process of evocation) in another triad—that of the lower mind, the soul and the vital body. When the relation between the lower and the higher mind is correctly and stably established, you have the swinging into activity of the lowest triad connected with the Science of Impression—the head centre, the ajna centre and the throat centre.
TEV  52.-54.    VIII. THE SUPREME SCIENCE OF CONTACT
<Pages 52,58>

It would be useful if you attempted to master and to assimilate what I have to impart anent the three great sciences which form the three modes of expression of what we might term the SUPREME SCIENCE OF CONTACT. These three sciences are all equally interdependent and all related to the art of responsiveness. They are:

Its Three Inter-Dependaent Modes of Expression
<Pages 52,54>

1. The Science of Impression . . . The will-to-be.

Relation to the Spiritual Triad.

Source of emanation . . . Shamballa.

Connected with the abstract mind.

2. The Science of Invocation and Evocation . . . Love or attraction.

Relation to the soul in all forms.

Source of emanation (at this time) . . . The Hierarchy.

Connected with the lower mind, as the agent of the soul.
3. The Science of Telepathy . . . Mind. Human intelligence.

Relation to the personality.

Source of emanation . . . Humanity itself.

Connected with the head centre.

You will see how all these pairs of opposites play their part, exemplifying the dualistic nature of our planetary Life: Page 53] 

1. The abstract mind and the lower mind.

2. The soul and the lower mind.

3. The lower mind and the head centre.

Each of them acts as an invocative agent and produces evocation. All act as recipients and as transmitters, and all of them together establish the group inter-relation and the circulation of the energies which are the distinctive characteristic of the entire world of force.
One point you all need to grasp is that the progressing disciple does not move into new fields or areas of awareness, like a steady marching forward from one plane to another (as the visual symbols of the theosophical literature would indicate). What must be grasped is that all that IS is ever present. What we are concerned with is the constant awakening to that which eternally IS, and to what is ever present in the environment but of which the subject is unaware, owing to short-sightedness. The aim must be to overcome the undue concentration upon the foreground of daily life which characterises most people, the intense preoccupation with the interior states or moods of the lower self which characterises the spiritually minded people and the aspirants, and the imperviousness or lack of sensitivity which characterises the mass of men. The Kingdom of God is present on Earth today and forever has been, but only a few, relatively speaking, are aware of its signs and manifestations. The world of subtle phenomena (called formless, because unlike the physical phenomena with which we are so familiar) is ever with us and can be seen and contacted and proved as a field for experiment and experience and activity if the mechanism of perception is developed as it surely can be. The sounds and sights of the heavenly world (as the mystics call it) are as clearly perceived by [Page 54] the higher initiate as are the sights and sounds of the physical plane as you contact it in your daily round of duties. The world of energies, with its streams of directed force and its centres of concentrated light is likewise present, and the eye of the see-er can see it, just as the eye of the mental clairvoyant can see the geometrical pattern which thoughts assume upon the mental plane, or as the lower psychic can contact the glamours, the illusions and delusions of the astral world. The subjective realm is vitally more real than is the objective, once it is entered and known. It is simply (how simple to some and how insuperably difficult to others, apparently!) a question of the acceptance, first of all, of its existence, the development of a mechanism of contact, the cultivation of the ability to use this mechanism at will, and then inspired interpretation.
The Science of Impression governs and conditions all those within the Hierarchy whose abstract mind is highly developed.
TEV  70.   This  "impression" emanating from Shamballa takes the form of a focussed emanation which employs the higher aspect of the antahkarana as its channel of contact. I refer not here to the thread as built by the disciple between the mental unit and the abstract mind. I refer to its continuation through the buddhic and atmic levels of consciousness into the area of magnetised consciousness (I use this word as we have not yet the necessary word to express the exact nature of this higher awareness, and the term "identification" seems somewhat unsuitable) which surrounds and protects the true Shamballa centre. It is essential that you here bear in mind that just as the mass of men do not know, recognise or respond to the Hierarchy, so—within the Hierarchy itself—you have a group analogous to this mass of men. There are many lesser members of the Hierarchy and many, very many, disciples who do not know, recognise or as yet respond to the influence or the potency of Shamballa.

Within the Hierarchy, the Science of Impression conditions the relation between senior and junior members in the various Ashrams. All do not respond in the same way, for in its higher aspects it is a science in process of mastering. It might be said, in order that you may understand more easily, that "impression" governs and conditions all those within the Hierarchy whose abstract mind is highly developed. It is not fully developed in the case of many disciples in the Ashram, and hence only certain Members of the Hierarchy (the Masters, the Adepts and Initiates of the third degree) are permitted to know the details of the Plan; these are protected by means of this very Science [Page 71] of Impression. The remaining members of the Hierarchy take their orders from their seniors.
Mind the Focus of Planetary Development
<Pages 71,75>

I would ask you to remember that, in our planetary development, the emphasis of the entire evolutionary process is on the MIND and on the various aspects of the mind—intelligence, mental perception, the Son of Mind, the lower mind, the abstract mind, the mind as will, the Universal Mind. The three which are of major importance and which form an esoteric triangle requiring to be brought into a vital inter-relation are the Son of Mind, the abstract mind, and the Universal Mind. They are, when fully related and active, the factors which engineer divine purpose and step it down into such form that we call it the hierarchical Plan and can act upon it. Only when the initiate has attained, through monadic contact, a touch of the Universal Mind can the Purpose be sensed by him; this involves also the development of the abstract mind, plus the residue of mental perception which the Son of Mind (the soul) has bequeathed to him; through all this unfoldment he can join the group who are the Formulators of the Plan. We are dealing here with most difficult and complex matters, inherent in the initiate consciousness and for which we have as yet no correct terminology. Also, the average aspirant has no idea what is the nature of the awareness or the reactions to contact of Those Who have passed beyond the third initiation; these limitations of the average student must constantly be borne in mind.
Telepathic sensitivity is a normal unfoldment when the disciple is correctly oriented.
TEV  94.    XIII. TELEPATHIC SENSITIVITY A NORMAL UNFOLDMENT
<Pages 94,109>

You will have noticed that I have given no instructions as to the art of developing telepathic sensitivity. The reason is, as I told you before, that this sensitivity should be, and always is, a normal unfoldment when the disciple is correctly oriented, completely dedicated and learning decentralisation. If it is a forced process, then the sensitivity developed is not normal and carries with it much difficulty and future danger. Where the disciple is concerned, release from the constant consideration of personal circumstances and problems leads inevitably to a clear mental release; this then provides those areas of free mental perception which make the higher sensitivity possible. Gradually, as the disciple acquires true freedom of thought and the power to be receptive to the impression of the abstract mind, he creates for himself a reservoir of thought which becomes available at need for the helping of other people and for the necessities of his growing world service. Later, he becomes sensitive to impression from the Hierarchy. This is at first purely ashramic, but is later transformed into total hierarchical impression by the time the disciple is a Master; the Plan is then the dynamic substance providing the content of the reservoir of thought upon which he can draw. This is a statement of unique and unusual importance. Later still, he becomes sensitive to impression from Shamballa, and the quality of the Will which implements planetary Purpose is added to the content of his available knowledge. The point which I seek to make here, however, is the fact of the existence of a growing reservoir of thought which the disciple has created in response to the many [Page 95] varying impressions to which he is becoming increasingly sensitive; the ideas, concepts and spiritual objectives of which he is becoming aware are steadily being formulated by him into thoughts with their appropriated thoughtforms, and upon these he learns to draw as he seeks to serve his fellowmen. He finds himself in possession of a reservoir or pool of thought-substance which is the result of his own mental activity, of his innate receptivity, and which provides the material for teaching and the "fount of knowledge" upon which he can draw when he seeks to aid other people.
Mental telepathy involves two minds or several minds, the process is carried forward in the substance of the mental plane. 
TEV  111.   2. Mental telepathy. This involves naturally two minds or several minds, and the process is carried forward in the substance of the mental plane. It is the factor which makes possible the activity which we call "impression." This impression comes largely from certain aspects of the mental plane, such as:

a. The soul of the telepathic individual, using the knowledge petals of the egoic lotus—a high form of mental intelligence.

b. The abstract mind, so called. This aspect of mental substance is largely used by the Hierarchy in order to reach the minds of disciples. It is only within the last few centuries that the Hierarchy has shifted the focus of its living attention on to the buddhic plane and away from the mental plane. This has become possible because the aspirants of the world are now sensitive to contacts which are founded upon an astral-buddhic consciousness but which are strictly carried on within mental [Page 112] substance. This necessarily involves the three aspects of the mind, found therein: the concrete mind, the Son of Mind, and the abstract sensitivity or reaction. This involves (on the physical plane) an activity of the pituitary body (as you can readily see) and also the use of the ajna centre.
3. The occult Science of Impression. This becomes possible when the other two forms of telepathic rapport are present and are developing to a certain point of accuracy. It is dependent also upon the construction of the antahkarana and upon the steady orientation of the aspirant or disciple toward the Spiritual Triad; it also becomes possible when the abstract mind is developed and sensitive, and can thus become the seed or germ of the spiritual Will; this will involve responsiveness to divine purpose. The higher aspect of this abstract mind is the atmic plane. It is useful to realise the substantial nature of these two levels of consciousness. It is within the substance of the atmic plane that the activity is set up which can impress the abstract mind, which then becomes the seat of the consciousness of the spiritual man; at the same time, he remains in active possession and use of his personality and continues to employ the concrete mind; astral sensitivity, however, then begins to fall below the threshold of consciousness and thus joins the great array of instincts and of instinctual reactions of which the human being is possessed and which admit him into the life and conditioned awareness of all that exists in the three worlds, including the three subhuman kingdoms of nature. It is with these subliminated and [Page 113] controlled instincts that those Masters and disciples work whose task it is to oversee the evolution of the forms of life in the subhuman kingdoms.

The higher forms of mental telepathy, involving the soul and the abstract mind are concerned solely with the divine Plan—as the Hierarchy works it out in the three worlds. The Science of Impression is concerned, therefore, primarily, with the divine Purpose as Shamballa is working it out, and also with those higher aspects of hierarchical work which are not concerned with work in the three worlds. This is a point upon which I would ask you to ponder.
From the human angle the ability to work with and in the cosmic etheric substance demonstrates when the abstract mind awakens.
TEV  189.   All that we have here been considering takes place within the etheric body of the planet, for all these centres exist etherically, and only etherically, and are not affected by the fact that the "units of energy" in Shamballa or in the Hierarchy may be functioning in physical vehicles. Some are and some are not. The conditioning Lives in both these Centres work entirely through etheric means, wielding and controlling energies; the Human Centre, with its "units of energy" works largely at present upon purely physical levels or in the medium of that type of substance which we call "material"; men work with outer forms, with the tangible elements and with material factors. The "units" in the other Centres work with substance and not with matter. This is an interesting and vital distinction. The Hierarchy is existent upon the buddhic plane, which is the first of the cosmic ethers, and it works from there, impressing mental matter. Shamballa works on the levels of the three highest ethers whilst Humanity works primarily in the three worlds [Page 189] of the dense cosmic physical plane. The New Group of World Servers has in it "units of energy" who can work both with matter and with substance.
There is here a most interesting distinction and one that is seldom grasped. Esoterically speaking, the word "matter" or material is given to all forms in the three worlds; and though the average human being finds it difficult to understand that the medium in which the mental processes take place and that of which all thoughtforms are made is matter from the spiritual angle, yet so it is; substance—technically speaking and esoterically understood—is in reality cosmic etheric matter, or that of which the four higher planes of our seven planes are composed. From the human angle, ability to work with and in the cosmic etheric substance demonstrates first of all when the abstract mind awakens and begins to impress the concrete mind; an intuition is an idea clothed in etheric substance, and the moment a man becomes responsive to those ideas, he can begin to master the techniques of etheric control. All this is, in reality, an aspect of the great creative process: ideas, emanating from the buddhic levels of being (the first or lowest cosmic ether) must be clothed in matter of the abstract levels of the mental plane; then they must be clothed in matter of the concrete mental plane; later, with desire matter, and finally (if they live so long) they assume physical form. An idea which comes from the intuitive levels of the divine consciousness is a true idea. It is noted or apprehended by the man who has, within his equipment, substance of the same quality—for it is the magnetic relation between the man and the idea which has made its apprehension possible. In the great creative process he must give form to the idea, if he possibly can, and thus the creative artist or the creative humanitarian comes into being and the divine creative intention is thereby aided. [Page 190] Ideas can, however, be stillborn and abortive, and thus fail to arrive at manifestation.
A TREATISE ON COSMIC FIRE
The study of the etheric body and prana and its correspondences.
TCF   79.   Finally, in the study of the etheric body and prana comes comprehension of the method of logoic manifestation, and therefore much of interest to the metaphysician, and all abstract thinkers.  The etheric body of man holds hid the secret of his objectivity.  It has its correspondence on the archetypal plane,—the plane we call that of the divine manifestation, the first plane of our solar system, the plane Adi.  The matter of that highest plane is called often the "sea of fire" and it is the root of the akasha, the term applied to the substance of the second plane of manifestation.  Let us trace the analogy a little more in detail, for in its just apprehension will be found much of illumination and much that will serve to elucidate problems both macrocosmic and microcosmic.  We will begin with man and his etheric body.

The etheric body has been described as a network, permeated with fire, or as a web, animated with golden light.  It is spoken of in the Bible as the "golden bowl." [Page 80] It is a composition of that matter of the physical plane which we call etheric, and its shape is brought about by the fine interlacing strands of this matter being built by the action of the lesser Builders into the form or mould upon which later the dense physical body can be moulded.  Under the Law of Attraction, the denser matter of the physical plane is made to cohere to this vitalised form, and is gradually built up around it, and within it, until the interpenetration is so complete that the two forms make but one unit; the pranic emanations of the etheric body itself play upon the dense physical body in the same manner as the pranic emanations of the sun play upon the etheric body.  It is all one vast system of transmission and of interdependence within the system.  All receive in order to give, and to pass on to that which is lesser or not so evolved.  Upon every plane this process can be seen.
Thus the etheric body forms the archetypal plane in relation to the dense physical body.  The thinker on his own plane stands, in relation to the physical, as the Logos to His system.  In the synthesis of thought it might be expressed thus:  The thinker on the astral plane, the plane of desire and of necessity, stands to the physical body as the Logos on the cosmic astral plane stands to His system.

As we continue the study we will work out the correspondence in the cosmos, the system, and in the three worlds, for we need to remember that the analogy must be perfect.

1. Man, the Microcosm, the manifesting Monad, or One.

2. The Heavenly Man, the planetary Logos, or the manifesting group.

3. The Grand Man of the Heavens, the Macrocosm, the solar Logos, the manifestation of all groups and of all evolutions within His Body, the solar system. [Page 81]
All these bodies—the body of a man, a planetary Logos, and a solar Logos—are the product of desire originating on the planes of abstract mind, whether cosmic, systemic, or mind in the three worlds, whether cosmic desire-mind or human desire-mind, and all their bodies are "Sons of Necessity," as H. P. B. so aptly expressed it.35,36

TCF  112.   A further link in this chain which is offered for consideration lies in the fact that the four rays of mind (which concern the karma of the four planetary Logoi) in their totality hold in their keeping the present evolutionary process for Man, viewing him as the Thinker.  These four, with the karmic four, work in the closest co-operation.  Therefore, we have the following groups interacting:

First.  The four Maharajahs, the lesser Lipika Lords,49 who apply past karma and work it out in the present.

Second.  The four Lipikas of the second group, referred to by H. P. B. as occupied in applying future karma, and wielding the future destiny of the races.  The work of the first group of four cosmic Lipika Lords is occult and is only revealed somewhat at the fourth Initiation (and even then but slightly) so it will not be touched upon here.

Third.  The fourth Creative Hierarchy of human Monads, held by a fourfold karmic law under the guidance of the Lipikas.

Fourth.  The four planetary Logoi50 of Harmony, Knowledge, Abstract thought and Ceremonial, who [Page 113] are in Their totality the Quaternary of Manas while in process of evolution, and who pass under Their influence all the sons of men.

Fifth.  The Deva Lords of the four planes of Buddhi, or the plane of spiritual Intuition, Manas, or the mental plane, Desire, and the Physical, who are likewise allied to the human evolution in a closer sense than the higher three.
TCF  265.   It might be useful here to consider another enumeration of the principles of man10 as he manifests in the [Page 265] three worlds, the planes whereon the subjective and the objective are united.  What have we there?  Let us begin where man begins, with the lowest:

7. The etheric body
1. The vital body.

6. Prana
2. Vital force.

5. Kama-manas
3. Desire Mind.

4. Lower mind
4. Concrete mind.

3. Manas
5. Higher or abstract mind.

2. Buddhi
6. Wisdom, Christ force, intuition.

1. Atma
7. Spiritual Will.

This is the lowest enumeration for little evolved man at the present time.
TCF  352.   A Heavenly Man equally, and in a wider sense, the Thinker and Knower, the manasic or mind principle plus the buddhic or Christ principle, manipulates electrical force through three principal vehicles or globes in atmic, buddhic, and manasic matter, dispersing it from thence [Page 353] to the myriads of cells which correspond to the deva and human units.

A solar Logos in a still wider sense is the permeating universal Mind, the manasic principle, plus the buddhic and the will principle, working in three major schemes, by means of seven centres of force, and through the myriads of groups which are the cells in His body, in the same way as human beings are the cells in the body of a Heavenly Man.

The cosmic Logos of our system works similarly through three major systems (of which ours is not one), utilising seven solar systems (of which ours is one), for the distribution of His force and having myriads of sevenfold groups as the cells of His body.

b. Will and ordered purpose.  Thus all that we can really predicate anent the origin of manas is that it is the unified will-activity, or the purposeful expression of the realised Identity of some great Self which colours the life and swings into intelligent co-operation all the lesser units included in its sphere of influence.  Each of us, in illustration, is the thinking purposeful Entity who acts as the manasic principle, and the spring of action, to all the units included in our three bodies.  Each of us sways them to our will; we act, and by acting, force co-operation as we see fit.  The Logos does the same on a larger scale.  In this thought lies light on the question of karma, of free-will and of responsibility.  Manas is, really WILL working itself out on the physical plane, and the truth of this will be seen when it is realised that all our planes form the cosmic physical plane, whereon an Entity, inconceivably greater than our Logos, is working out a set purpose through the Logos, through us, through all Spirit-substance that is included within His sphere of radiatory activity.
<Pages 353,355>
Certain problems of real interest are prone to enter our minds, but they serve only to develop abstract thought [Page 354] and to expand the consciousness, for they are as yet insoluble and will remain so.  Some of them might be enumerated as follows:

1. Who is the cosmic Entity in Whose scheme our Logos plays his little part?

2. What is the nature of the great purpose He is working out?

3. Which centre in His body is represented by our solar system?

4. What is the nature of the incarnation He is now undergoing?

5. What are the ten systems—the three and the seven—of which our solar system is one?  Must we look for the major three within the seven, or extraneously?

6. What is the coloring or basic quality of this cosmic Entity?

7. Is the colouring of the fourth cosmic ether (the buddhic plane), blue, or is it violet to correspond with our fourth physical ether?  Why is buddhi exoterically regarded as yellow in color?

8. Which are the primary three centres in the body of our solar Logos and which the minor four?

9. What is the karma of the different schemes?

10. What is the over-balancing karma of the Logos Himself as it affects the ten schemes within His system?
TCF  397.   2. Manas and karmic purpose.
<Pages 397,401>

If it is realised by the student that manas and intelligent purpose are practically synonymous terms, it will be immediately apparent that karma, and the activities of the Lipika Lords, will be involved in the matter.  It will also be apparent that only as the lower mind is transmuted into the abstract or higher mind and from thence into the intuition, will man be able to understand the significance of manas.  We may perhaps ask why this must be so.  Surely it is because the abstract mind is the agent on cosmic levels whereby the Entity concerned formulates His plans and purposes.  These plans and purposes (conceived of in the abstract mind) in due course of evolution crystallise into concrete form by means of the concrete mind.  What we call the archetypal plane in connection with the Logos (the plane whereon He forms His ideals, His aspirations and His abstract conceptions) is the logoic correspondence to the atomic abstract levels of the mental plane, from whence are initiated the impulses and purposes of the Spirit in man,—those purposes which eventually force him into an objective form, thus paralleling logoic manifestation.  First the abstract concept, then the medium provided for manifestation in form, and, finally, that form itself.  Such is the process for Gods and for men, and in it is hidden the mystery of mind and of its place in evolution.
Scientists will reveal the next three truths concerning electrical phenomena
TCF  455.    A group of scientists will come into incarnation on the [Page 456] physical plane during the next seventy-five years who will be the medium for the revelation of the next three truths concerning electrical phenomena.  A formula of truth concerning this aspect of manifestation was prepared by initiates on the fifth Ray at the close of the last century, being part of the usual attempt of the Hierarchy to promote evolutionary development at the close of every cycle of one hundred years.  Certain parts (two fifths) of that formula have worked out through the achievements of such men as Edison and those who participate in his type of endeavour, and through the work of those who have dealt with the subject of radium and radioactivity.  Three more parts of the same formula have still to come, and will embody all that it is possible or safe for man to know anent the physical plane manifestation of electricity during the fifth subrace.

All that we have here considered covers the time till the coming in of the new subrace.  This race will summarise and carry to a temporary conclusion the manasic effort of the fifth rootrace of mental growth, and will cause results of stupendous import.  During the sixth subrace, the emphasis will not be so much on the development of mind, as it will be on the utilisation of the concrete mind, and its acquired faculty, for the development of the powers of abstract thought.  Perhaps too much importance has been attached to the statement of some occult writers that the sixth subrace will be intuitive.  The intuition will be awakening, and will be more prominent than now, but the outstanding characteristic will be the ability of the units of the sixth subrace to think in abstract terms, and to use the abstract mind.  Their function will be to perfect (as far as may be in this round) [Page 457] the group antaskarana,53 or the link between the mental and the buddhic.  This bridge will be of a usable nature during the sixth rootrace in which the intuition will show real and general signs of existing.  In this rootrace, units only show signs here and there of real intuition, having built the necessary bridge in their individual selves.  In the sixth rootrace small groups will be intuitive.
Manasic unfoldment in the coming races brought about by the development of abstract thought.
TCF  498.   One fundamental sound is responded to by all these varied factors; it is the note that is the cause of their existence and the basis of their being.  This note, if sought for and found, will bring into close alliance all of these factors till they are blended into a great occult unity; it will bring likewise into co-operation the band of devas who are the essences of the fourth human principle.

b. Synthesis.  We have seen that during the coming races and subraces certain very definite development may be looked for in connection with manasic unfoldment; and it is worth while to note particularly that as far as the evolution of manas in this round is concerned its highest efflorescence may be looked for during the next five hundred years.  The coming in of the two final root races marks the point of synthesis, and the gradual utilisation of that which has been manasically achieved; this will be brought about by a development of abstract thought, and of intuitive recognition.  In other words, manas has (during the past three root races) been principally applied to the understanding of objective existence, to the adaptation of the Dweller in the form to his [Page 499] environment on the physical plane.  From now on the trend of activity will be towards the understanding of the subjective side of manifestation, and towards the comprehension of the psyche of the individual life, divine, planetary, or human.  In the next round, all the previous stages will be recapitulated, and manas will demonstrate in ways inconceivable as yet to the half awakened consciousness of man.  In that round three-fifths of the human family will be fully aware, functioning with uninterrupted continuity of recollection on the physical, astral, and lower mental planes.  The emphasis of manasic evolution will be laid upon the achievement of causal consciousness, and upon the scientific construction of the bridge which should unite the causal vehicle and the permanent manasic atom on the abstract levels.

TCF  1248.   Path II.  The Path of Magnetic Work.
In considering this Path students must bear in mind that they are dealing with that Path which of all the seven expresses most fully the effects of the Law of Attraction.  It will be remembered by those who have carefully read this Treatise that this law is the expression of the spiritual will which produces the manifestation of the Son (Sun).  Magnetism—physical, attractive and dynamic—is the expression of the law in the three worlds as far as the human unit is concerned.  It will be apparent, therefore, that the adept who passes upon this Path is dealing with that reality which is the basis of all coherency in nature, and with that essence which through the force of its own innate quality produces the attractive energy which brings together the pairs of opposites; it is the force which is responsible for the interplay of electrical phenomena of every kind.  The adept who chooses this cosmic stream of energy upon which to make certain cosmic approaches and upon which to make a series of cosmic unfoldments is one who has worked primarily upon the second ray path prior to the fifth Initiation, and who frequently has also been upon the fourth ray path.  Adepts who have been upon the fourth ray path and who pass from thence upon the second ray do not as a rule choose this cosmic line of endeavour.
Those who do the work of wielding forces or electrical magnetism for the use of the Great Ones on all planes pass to this Path.  They wield the elemental formative energy, manipulating matter of every density and vibration.  Great waves of ideas and surging currents of public opinion on astral levels as well as on the higher levels where work the Great Ones, are manipulated by them.  A large number of fifth Ray people, those who have the Ray of Concrete Knowledge for their monadic ray, pass to this line of endeavour.  The inherent quality in the type of the Monad settles the line of activity.  The karma of the fifth ray is one of the factors which produces this.  These Monads work with fohat, and must, to the end of the greater manvantara.  They have their eventual position on the cosmic mental plane, but as yet the capacity for abstract thought is so little developed that it is impossible for us to comprehend the significance of this expression.

Three types of magnetic work have been mastered by the adept who treads this second Path.  He has mastered (in the three worlds) the magical work of form construction through the manipulation of magnetic energy and the utilisation of fohatic attractive energy in order to "bind the builders."  This he does through the medium of a purified lower nature which can act as a perfect transmitter.
ESOTERIC PSYCHOLOGY VOL 1
EP  1  28.   4.  The Function of Christianity
<Pages 28,29>

I have now laid down the basic premise that all that is known to us is a manifesting divine Entity, expressing Itself through three aspects which (for the purposes of this treatise and because they are more in line with the terminology of emerging modern thought) I choose to call Life-Quality-Appearance.  These are but other names for the Trinity of all the great religions, and are synonymous with the Christian phrase, Father, Son and Holy Ghost (those old anthropomorphic terms!); with Spirit, Soul and Body, the current phraseology; and with the Life, Consciousness and Form of the Indian philosophy.

May I interpolate here the comment that modern thinkers would do well to bear in mind that the importance of Christianity lies in the realisation that it is a bridging religion.  This is symbolised for us by the fact that the Master of all the Masters took incarnation in Palestine, that slice of land which is midway between Asia and Europe, and which partakes of the character of both.  Christianity is the religion of the transitional period which links the era of self-conscious existence with that of a group-conscious world.  It is extant in the age which will see that type of thought prevailing which (when rightly applied) will serve as the connecting link between the worlds of concrete and of abstract mind.  The Old Commentary puts it thus:

"When the hour arrives wherein the light of the soul reveals the antaskarana (the bridge between the personality consciousness and the soul consciousness, A.A.B.) then shall men be known by their knowledge, be coloured by the despair of desire unappeased, be divided into those who recognise their dharma (meet all implied obligations and duties) and those who only see the working out of karma, and from the very nature of their need find light and peace at last."
The soul in relation to the human being is the mind principle expressing itself in two ways.
EP 1  54.   The soul therefore, viewed from one angle, is an aspect of the body, for there is a soul in every atom comprising all bodies in all kingdoms in nature.  The subtle coherent soul which is the result of the bringing together of spirit and matter exists as an entity apart from the body nature, and constitutes (when separated from the body) the etheric body, the double, as it is sometimes called, or the counterpart of the physical body.  This is the sum total of the soul of the atoms constituting the physical body.  It is the true form; it is the principle of coherence in every form.

The soul, in relation to the human being, is the mind principle [Page 55] in two capacities, or the mind expressing itself in two ways.  These two ways are registered and become part of the organised equipment of the human body when it is adequately refined and sufficiently developed:

1. The lower concrete mind, the mental body, the "chitta" or mind stuff.

2. The higher spiritual or abstract mind.

These two aspects of the soul, its two basic qualities, bring into being the human kingdom and enable man to contact both the lower kingdoms in nature and the higher spiritual realities.  The first, the quality of mind in its lower manifestation, is owned potentially by every atom in every form in every kingdom in nature.  It is a part of the body nature, inherent and potential, and is the basis of brotherhood, of absolute unity, of universal synthesis and divine coherence in manifestation.  The other, the higher aspect, is the principle of self-awareness, and when combined with the lower aspect produces the self-consciousness of the human being.  When the lower aspect has informed and pervaded the forms in the subhuman kingdoms, and when it has worked upon those forms and their latent sentiency so as to produce adequate refinement and sentiency, the vibration becomes so potent that the higher is attracted and there is a fusion or at-one-ing.  This is like a higher recapitulation of the initial union of spirit and matter which brought the world into being.  A human soul is thus brought into existence and begins its long career.  It is now a differentiated entity.
EP  1   58.   Man's spirit is one with the life of God and is within him, deep-seated in his soul, as his soul is seated within the body.

This spirit will in some distant time put him en rapport with that aspect of God which is transcendent, and thus each son of God will eventually find his way to that centre—withdrawn [Page 59] and abstracted—where God dwells beyond the confines of the solar system.

These are words which are formulated in an endeavour to convey an idea of order, of plan, of universal synthesis, of the integration and incorporation of the fragment in the whole, and of the part with the all.

Let us endeavour now to answer the second question, remembering as we proceed, that it is not possible for us to do more than enter symbolically into the practical purposes of Deity.  As I write for simple aspirants, I cannot convey the truth until such time as their rapport with their own souls is complete, or more complete than is now the case.  The effort, however, to grasp that which cannot be expressed in words produces a downpouring of the abstract mind or of the intuition, and this, in its turn, stimulates and develops the brain cells and produces a steady stabilisation of the power to stand in "spiritual being"; then it becomes possible to grasp the inexpressible and to live by its power.
EP  1: 218.   It will be of value if we now analyse our tabulation with a measure of care and get a little clearer grasp of the effect and influence of the seven rays. 
As long as the true nature of the atom and its internal organisation remains a matter of investigation and of speculation and theory, the reader should regard what I here have to say in connection with this densest of all kingdoms as symbolically and pictorially true, but not to be taken literally.  Just as the centre at the base of the spine is the last one to be aroused into full functioning activity, and is thus aroused only when the head centre is awakened and alive, so this lowest of all the kingdoms will be rightly understood only when all the seven kingdoms vibrate in unison.  Until such time as this occurs, this kingdom and its life will remain an enigma, except to the initiate of high degree.  All I can do is to make such suggestions as will arouse the abstract mind to activity and awaken interest to such a degree that the work of analysis and study will proceed.[Page 219]  Conclusions cannot be reached, however, and this must be realised.

Two rays are of prime importance in the Life of God as It pours through this basic substance of our planet.  In the work of the seventh ray, we have earthy substance, the solid material of our planetary life, organised into the varying mineral forms.  These mineral forms, in their turn, hold latent those sustaining and vitalising elements from which other forms draw their sustenance.  It must be remembered that each kingdom in nature is dependent upon and draws life from the kingdom which precedes it in the time sense, during the evolutionary cycle.  Each Kingdom is a reservoir of power and of vitality to the next kingdom which emerges under the divine Plan.
(note tabulation found on p.216 – Mineral Kingdom R1 and R7).
ESOTERIC PSYCHOLOGY VOL 11
EP  11   46.   Ray Five
"The Angel of the Presence serves the three—the One above, the one below, and the One who ever is.  [This refers to the fact that on the fifth plane the Angel is definitely met and known, and the three aspects of the higher triad, buddhi, the abstract mind and spirit, plus the ego in the causal body, and the lower mind are here blended and fused.] [Page 47]
The great Triangle begins its revolutions, and its rays reach out in all directions, and permeate the Whole.

The man and Angel face each other, and know themselves to be the same.  The light that radiates from the heart, the throat, and from the centre which stands midway meet and merge.  The two are one.

The Voice that speaks within the silence can be heard:  'The power that reaches from the highest point has reached the lowest.  The Plan can now be known.  The Whole can stand revealed.  The love that stretches from the heart, the life that issues forth from God, have served the Plan.  The mind that gathers all with wisdom into the boundaries of the Plan has reached the outer limits of the sphere of God's activity.  That power informs my life.  That love inspires my heart.  That mind enlightens all my world.  I therefore serve the Plan.'"
ESOTERIC ASTROLOGY

In this sign, Virgo, the place and the mode of expression of the planets are of paramount interest, though most esoteric in implication and most difficult to understand.

EA  280.   As I have told you, Virgo is regarded by the esoteric teachers of the Hierarchy to be identified with the third aspect of divinity, with the mother principle and is believed to be the director of the energies, developed and recognised in the first solar system. It is for this reason in this solar system that Virgo is subjected predominantly to the influence of the second, fourth and sixth ray energies through Jupiter (second ray) the Moon and Mercury (fourth ray) and Neptune (sixth ray). The Moon and Mercury together indicate the activity of the higher and lower mind and are, therefore, related to the third Ray of Active Intelligence which controlled the first solar system. There is consequently only one planet, Vulcan, which is distinctly and purely first ray energy. These are points which advanced astrologers will later elaborate but which at the present time mean little.

There is another point in connection with the planetary influences which I would like to mention here because it emphasises again the synthetic position of Virgo and its contribution as a major focal point for the distribution of energy to the fourth Creative Hierarchy. Jupiter rules four signs and each of them represents a different element out of the four which are expressing themselves in the three worlds of human evolution. The following tabulation will make this somewhat clearer:

[Page 281]

Virgo
Pisces
Sagittarius
Aquarius

Earth
Water
Fire

Air

Hidden Christ
Hidden Saviour
Hidden Master
Hidden Server. 


Jupiter—ruler and the conveyor of EXPANSION
In this sign, Virgo, the place and the mode of expression of the planets are of paramount interest, though most esoteric in implication and most difficult to understand.

Mercury is exalted in this sign because the mother is necessarily ruled by her son, the Son of Mind who is also the Son of God. Of this son, she is the protector and is responsible for his development and slowly acquired experience. Mercury, being the Messenger of the Gods and the Agent of Their applied control, is therefore the agent of the third aspect (active intelligence) from one point of view, and of the second aspect (love-wisdom) from another. He is regarded as embodying in himself both these aspects of the mental principle, the expression of the concrete and the abstract mind of God. The lower concrete mind was unfolded in the first solar system and the higher abstract intuitional mind, the pure reason, is unfolding in this system. Mercury is the synthesis of manas-buddhi, mind-wisdom which expresses itself through the human soul; Mercury rules the bridge or the antahkarana. In Virgo, Mercury reaches his full power, for Virgo is intelligence and the hidden Christ is wisdom or pure reason.
The triple relation of the Sun to Leo which is unique in our solar system, and hence the importance of the triangle which controls the man born under Leo—the Sun, Uranus and Neptune
EA  297.   3. Upon the Cardinal Cross, it is the central, spiritual Sun which is called into play, and Uranus is then the distributing agency and the head centre becomes the centre in the initiate's body through which direction and control come.

In connection with the Mutable Cross, the rays of the Sun in a threefold form (combining the lowest energies of the threefold Sun) pour into and through the man, via Jupiter. Jupiter is the agent of the second ray which the Sun expresses—cosmically and systemically.

Hence the triple relation of the Sun to Leo which is unique in our solar system, and hence the importance of the triangle which controls the man born under Leo—the Sun, Uranus and Neptune. The energy of Leo is focussed through the Sun, and is distributed to our planet via the Sun and the two planets which it veils.

Neptune, being the sign of the Deity of the waters, is related to the sixth ray which governs the astral or emotional plane of desire. When Neptune is thus active in the advanced Leo subject, then emotion-desire have been transmuted into love-aspiration and are dedicated to and oriented [Page 298] to the soul; the entire emotional or sensitive nature is responsive to energies coming from "the heart of the Sun," and when this is the case, it indicates that the disciple is now ready for the second initiation. This orientation is brought about by what is called "the sublimination of the influence of the Moon" which is, as you know, the mother, symbolically speaking, of the form nature and reflects the Sun, or the Father aspect. The above statement is exceedingly occult in its significance. Esoterically speaking, you have the emergence of an interesting triangle of force which affects the Leo subject—the Sun, the Moon and Neptune; these are an expression of Rays 2.4.6 and, where these three are dominantly active, you have the establishing of that "inner alignment and attitude which forces open the Door into the Holy Place." I use these old phrases here because they express concisely what it would take many pages to elucidate and because they have that note of esoteric stimulation which awakens, in the disciple, the power of abstract thought.
Mercury, orthodox ruler of Gemini.
EA  353.   We come now to a consideration of the Rulers of this sign and there is much to be learnt from a study of them. The orthodox ruler is Mercury who, as the Messenger of the Gods or the "divine Intermediary, carries messages between the poles with speed and light." In this most potent and important planet the idea of duality is again to he found, enhancing and enhanced by the influence of Gemini. Mercury is the expression of the dual aspect of the mind as it mediates between the higher and the lower. This mediation again falls into two stages: the use of the concrete mind as the mediator within the personality, conditioning the personality life, analysing and distinguishing between the human self and the not-self and emphasising the "me and thou" consciousness as well as that of the personality and its environment. Secondly, it carries the messages between the soul and the brain and establishes right relation between the lower self and the higher self; it is, therefore, the illumined mind, relating soul and personality. This process of the higher relationship is carried forward with rapidity upon the Path of Discipleship. There is a third [Page 354] aspect of Mercury which begins to function when the other two are perfected or in process of rapid perfecting. Mercury, in this case, is the abstract mind—removed from all form contact as we understand it—and relates soul and spirit, and this again in two stages. Mercury is the revealer of the Spiritual Triad (atma-buddhi-manas or spiritual will, spiritual love and the higher mind) to the soul, and this carries the disciples to the stage of the third initiation. It is then the revealer of the life aspect during the processes of the higher initiations, but upon these it is not necessary for us to enlarge.

Mercury brings in that quick and intuitive mind which interprets experience
EA  435.   Triangle Three depicts the interplay of three streams of force which, in this particular world cycle condition and basically influence ordinary humanity. Forget not that humanity itself constitutes a great centre in the life of the planetary Logos:

a. Capricorn connotes density, firm foundations, concretisation, the mountain of karma that holds down the [Page 436] struggling soul or the mountain of initiation which must eventually be climbed and surmounted. It signifies, therefore, the great force of liberation which both drives into experience and brings experience to an end, from the angle of humanity. This is the major stream of force in this particular triangle at this time.

b. Mercury brings in that quick and intuitive mind which interprets experience, fosters the growth of the intuition and relates the inner spiritual man to the outer human being in such a way that their future unity of purpose, plan and effort is assured. Mercury brings about those changes in mental perception which eventually enable humanity to act as the mediating interpreter between the higher worlds and the three lower kingdoms in nature; thus Mercury institutes the threefold activity of this centre in the body of the Heavenly Man which we struggle to perceive and comprehend, and which we regard as forming the three phases of the mind:

1. The abstract mind—pure manas.

2. The Son of Mind—soul, manasaputra.

3. The concrete mind—mental body.

and their correspondences in substance-energy:
1. The right eye.

2. The left eye.

3. The third eye.
As the abstract  mind of man develops, these subjective themes, leading to the central Theme of manifestation will become clearer.
EA  609.   This third aspect of the divine expression is the result or outcome of the activity of the other two major rays. You must, with care, distinguish in your minds between matter or the Mother and substance or the "Holy Spirit overshadowing the Mother"; it is with this latter we are concerned, for we are regarding all these rays in terms of will, of spirit, and of life. This whole treatise, therefore, deals with an idea which lies beyond or behind the entire content of modern knowledge and is consequently inexplicable to the finite mind. All that is possible is to indicate That which exists prior to manifestation and which persists after the cycle of manifestation is over—unprovable, unknowable and intangible. This inherent Reality is to the manifested Logos what the sensed, immortal Self is to the man in incarnation. As the abstract mind of man develops, these subjective themes, leading to the central Theme of manifestation, will become clearer and the density of the mystery will lighten. With this promise you must be content for you are not yet initiate. The initiate will sense whereof I speak.

ESOTERIC HEALING

EH  511.   The State of Mind of the Soul
<Pages 510,515>

And whilst all these phases, stages and realisations are taking place in the life of the personality, what is the attitude of the soul upon its own plane?  A consideration of this involves, first of all, a recognition of the three aspects of mind which are to be found upon what we call the mental plane:
1. The lower concrete mind, which is the attitude of thought held by the tiny aspect of the soul which was initially "put down" into manifestation at the time of individualisation.  This—during the long cycle of incarnations—has become increasingly sensitive to its overshadowing Self.  This overshadowing Self says to its incarnated aspect:  "Having pervaded this entire universe with a fragment of myself, I remain."  The pull of that overshadowing "remaining Self" is what draws the little fragment back to its originating source.

2. The Son of Mind, the soul, the product of the thought of the Universal Mind, the thinking, perceiving, discriminating, analysing Identity or spiritual Entity.  This aspect of the One Life is characterised by pure mind, pure reason, pure love, and pure will.  A "Lord of Sacrifice" Who, through incarnating experience, integration and expression, has undertaken the task of redeeming matter, and of raising substance into Heaven!  These are familiar truths and ancient platitudes, but they still remain largely theory to you.  You can test their theoretical nature by asking yourself:  What am I doing, as a soul (if I function as a soul at all), to raise my matter aspect, my three vehicles and the substance out of which they are made, on to higher planes of expression?

3. The higher abstract mind which is to the soul what the lowest aspect of the soul, embodied in the knowledge petals, is to the concrete mind.  This abstract mind is the lowest aspect of the Spiritual Triad.
Once integration has taken place between the personality and the soul, then the soul—in its own body and nature and on its own plane—can begin to attend to a higher integration or linking relation which it must eventually bring about between itself and the Spiritual Triad.  Accomplishment [Page 512] upon a lower level ever makes possible accomplishment upon a higher.  There is no true higher accomplishment until, step by step, the lower reflected aspect is mastered, used and recognised as an instrument for bringing about still higher activities.
The state of mind of the soul during the processes of lower integration can be briefly summarised as follows:

1. That of a complete disinterest during the earlier stages of the cycle of incarnation.  Its "embedded aspect" (as it has been called) is quite adequate to the slow and tedious task of evolving the bodies, developing their characteristics and buying the bitter experience of blindness and ignorance.  This period is by far the longest, and whilst it is proceeding the soul goes forward with its own life interest upon its own level of experience, upon its own ray and under the influence of the Master Who will eventually guide the thinking (through gladly accepted impression) of the developing personality.  Forget not that this kingdom or this aggregate of souls is what the Christian calls the Kingdom of God and the occultist calls the spiritual Hierarchy of our planet.  Remember also that the purpose of its aggregated life is to induce realisation in consciousness of the spiritual polarisation of the planetary LIFE.

2. As evolution proceeds, the three vehicles—now created and developed—become potent, and their vibration becomes strong enough to attract a measure of attention from the preoccupied soul.  The first reaction is irritation.  Occult irritation is not crossness, as human beings express it, but response to contact—a response which does not please.  In other words, it is friction.  You will, therefore, better understand the meaning of the statement that the last fetter which the Master casts off is [Page 513] irritation.  The personality no longer attracts attention; friction therefore ceases, and there is nothing left but a pure channel through which spiritual energy can pour.  Irritation, as you understand it, takes place when your personal, self-will, self-esteem, ideas and plans are infringed upon by those of another person.  It is not this form of irritation which the Master casts off.
The two energies which meet in man are the two aspects of the monad, which manifests essentially as a duality.
EH  588.   2. Two energies meet in man but other five are present. For each is to be found a central point of contact.

The two energies which meet in man are the two aspects of the monad, of the One in manifestation; the monad manifests essentially as a duality:  it expresses itself as will and love, as atma-buddhi and these two energies when brought into relation with the point of mind, with the third aspect of divinity, produce the soul and then the tangible manifested world:  then there is demonstrated in the planet will, love, and mind or intelligence:  or atma-buddhi-manas.

As the soul anchors itself as consciousness and life within the human being, that human being contributes the third something which is latent or karmically present in all substance, manas or mind; this is inherited or held in solution in substance from a previous solar system.  In that system intelligence was unfolded and was retained within substance [Page 589] in order to form the basis of the evolutionary development of this, the second solar system.  Forget not that the seven planes of our solar system constitute the seven subplanes of the cosmic physical plane and that, therefore, spirit is matter at its highest point of expression, and matter is spirit at its lowest.  Life differentiates itself into will and love, into great impulsing energies which underlie the entire evolutionary process and motivate its inevitable consummation.
Atma-buddhi, as energies, anchor themselves in the soul vehicle, in the egoic lotus, and their fused activity evokes a response from the substance of the mental plane which then makes its own contribution.  Its reaction produces what we call the higher mind, which is of so subtle a nature and so tenuous an emanation that it must perforce relate itself to the two higher aspects and become part of the Spiritual Triad.  The vortex of forces established under the impact of the divine will, expressing divine purpose and unified with Being (as identity and not as a quality), produces the egoic lotus, the vehicle of that "identified soul" which has been swept into expression by the third result of the atmic-buddhic impact on the three worlds; the concrete mind and the human intellect come into expression.  There is, therefore, a curious resemblance between the three divine aspects in manifestation and the spiritual man upon the mental plane.  The correspondence is as follows:

The monad............ Abstract mind. 

The soul................ Egoic lotus. 

The personality...... Lower or concrete mind.
That vague abstraction, the monad, for aeons of time seems unrelated in any way to the soul and the personality; these two have been and are occupied with the task of establishing, in due time and under the evolutionary urge, a close fusion [Page 590] or at-one-ment.  The abstract mind remains also for aeons of time something inconceivable and outside the modes of expression and of thinking of the man who is kama-manasic for emotion and lower mind) and then finally soul and concrete mind (or the illuminator and the transmitter of illumination).  These correspondences can be found most enlightening if due consideration is given to them.

Esoteric living falls into three stages, carried forward within the consciousness of the man, and parallel the recognition of form life on three levels of experience.
EH   685.   The soul stands free.

This moment of true freedom can be brief and fleeting as in the case of the undeveloped man, or it can be of long duration, according to the usefulness of the aspirant upon the inner planes; with this I have earlier dealt and have no need to repeat myself here.  Progressively, as the urges and influences of the three lower levels of consciousness [Page 683] weaken their hold, the period of dissociation becomes longer and longer, and is characterised by a developing clarity of thought and by a recognition of essential being, and this in progressive stages.  This clarity and progress may not be brought through into full realisation or expression when rebirth again takes place, for the limitations imposed by the dense physical body are excessive; nevertheless, each life sees a steady growth in sensitivity, and also the storing up of esoteric information, using the word "esoteric" to signify all that does not concern normal form life or the average consciousness of man in the three worlds.
 Esoteric living (as it develops) falls into three stages, broadly speaking;  these are carried forward within the consciousness of the man and parallel the recognition and ordinary aspects of form life on the three levels of experience:

1. The stage of reception of concepts, of ideas and of principles, thus gradually asserting the existence of the abstract mind.

2. The stage of "light reception," or that period when spiritual insight is developed, when the vision is seen and accepted as true, and when the intuition or "buddhic perception" is unfolded.  This carries with it the assertion as to the existence of the Hierarchy.

3. The stage of abstraction, or the period wherein complete orientation is brought about, the way into the Ashram is made clear, and the disciple begins to build the antahkarana between the personality and the Spiritual Triad.  It is in this stage that the nature of the will is dimly seen, carrying with its recognition the implication that there is a "centre where the will of God is known."
THE RAYS AND THE INITIATIONS

RI   50.   1. The Word has now gone forth from the great point of tension:  Accepted as a group.

I would like here to call your attention to the progressive nature of the esoteric science; it is nowhere better illustrated than in this phrase; nowhere is it more clearly shown and yet, unless the intuition and the sense of correlation are functioning, the idea might escape recognition.

In all the teaching given to the aspirant and to the disciple in the early stages of their training, the emphasis has been upon the "point of light" which must be discovered, brought into full illumination, and then so used that the one in whom the light shines becomes a light-bearer in a dark world.  This, the aspirant is taught, becomes possible when contact with the soul has been made and the light is found.  This is familiar teaching to many and is the essence of the progress to be made by aspirants and disciples in the first part of their training.

We now, however, pass on to another expression and to the next development in the life of the initiate, which is learning to work from a "point of tension."  Here lies the new emphasis, and I am bringing it to the attention of humanity as mankind nears the close, the terrible but liberating finale, of his great test in this modern burning-ground.  Now men can pass on into the clear cold light, and from there begin to hold that point of tension which will be evocative of the needed "understanding will-to-move forward" along the line of human will-to-good—the first phase of the development of the will aspect.  It is the higher sublimation of the aspirational stage which precedes the attainment of the "point of light" through contact with the soul.
1. The stage wherein the lower will aspect which is focussed in the mental body—the will-to-activity of the personality—is brought into contact with the higher abstract mind; this latter is the interpreting agent for the Monad and the lowest aspect of the Triad.  Two things can be noted in this respect:

a. This contact becomes possible from the moment that the first thin strand of the antahkarana, the rainbow bridge, is completed between the mental unit and the manasic permanent atom.
b. This demonstrates in an absorbing devotion to the Plan and is an effort, at any cost, to serve that Plan as it is progressively understood and grasped.
2. The stage wherein the love aspect of the soul is brought into touch with the corresponding aspect of the Triad, to which we give the inadequate name of the intuition.  This is in reality divine insight and comprehension, as expressed through the formulation of ideas.  Here you have an instance of the inadequacy of modern language; ideas are formless and are in effect points of energy, outward moving in order eventually to express some "intention" of the divine creating Logos.  When the initiate grasps this and identifies himself with it, his goodwill expands into the will-to-good.  Plan and quality give place to purpose and method.  Plans are fallible and tentative and serve a temporary need.  Purpose, as expressed by the initiate is permanent, farsighted, unalterable, and serves the Eternal Idea.

3. The stage wherein—after the fourth initiation—there is direct unbroken relation between the Monad, via the Triad, and the form which the Master is using to do His [Page 51] work among men.  This form may be either His temporary personality, arrived at along the normal lines of incarnation, or the specially created form to which Theosophists give the technical but cumbersome word "mayavirupa."  It is the "true mask, hiding the radiant light and the dynamic energy of a revealed Son of God."  This is the esoteric definition which I offer you.  This stage can be called the attainment of the will-to-be, not Being as an individual expression but Being as an expression of the Whole—all-inclusive, nonseparative, motivated by goodness, beauty and truth and intelligently expressed as pure love.

All these stages are achieved by the attainment of one point of tension after another, and the work thus carried forward into the realm of the dynamic steadfast will.  This will, as it is progressively developed, works ever from a constant point of tension.

Initiate consciousness is required for the true understanding of the Laws of Life, enabled by the development of the abstract mind.
RI 167.    RULE NINE
<Pages 167,178>

As we proceed with the study of these rules the difficulty of interpreting and explaining them becomes increasingly great.  We have arrived at a section of the rules which requires initiate-consciousness for right and true comprehension; we are studying ideas for which we have, as yet, no adequate language.  Briefly, we have considered certain of the lower aspects of the Laws of Life as they appear to the initiate and are interpreted by him within the sphere of his normal consciousness—that of the Spiritual Triad.  The presentation which I gave you had to be confined within the area of consciousness which we call "manasic awareness," which is that of the abstract mind.  Just in so far as that abstract mind is developed in you and the antahkarana tenuously constructed will be your understanding of my words.

The difficulty becomes still greater as we arrive at the study of Rule IX.  It was of real difficulty when presented in its lower form to applicants.  That rule, as you may remember, ran as follows: [Page 168]
Let the disciple merge himself within the circle of the other selves.  Let but one colour blend them and their unity appear.  Only when the group is known and sensed can energy be wisely emanated.

Three major ideas appear in this easier rule:
1. The idea of complete identity with all other selves.

2. The idea of the uniformity of their spiritual presentation to the world when unity is established.

3. The idea that—as a result of the two above achievements—the group force, as a real and focussed energy, can then be used.
The fourth initiation and the consequent destruction of the causal body.
RI  215.   Rule XI.

Let the group together move the fire within the Jewel in the Lotus into the Triad and let them find the Word which will carry out that task.  Let them destroy by their dynamic Will that which has been created at the midway point.  When the  point of tension is reached by the  brothers at the fourth great cycle of attainment, then will this work be done.

On first reading this rule it is obvious that it concerns the fourth initiation and the consequent destruction of the [Page 216] causal body—the vehicle through the means of which the Monad has created first of all the personality, and then an instrument for the expression of the second divine aspect.  We are therefore dealing with one of the major initiations.  I would here call to your recollection the fact that (from the angle of the Hierarchy) this initiation is the second major initiation, and not the fourth, as it is regarded from the human angle; the third initiation is technically regarded as the first major initiation.  The major initiations are really possible only after the transfiguration of the personality.
What, therefore, brings about the destruction of the soul body?  The destroying agent is the second aspect of the Will.  The third or lowest aspect of the Will, working through the mind or the manasic principle, was the sustaining factor in the long cycle of personality development; it was the principle of intelligent synthesis, holding the life principle intact and individualised through the long series of successive incarnations.  During that cycle the will demonstrated first as the lower man; then it focussed itself in the Son of Mind, the divine Agnishvatta, the soul, and became increasingly a factor of potency.  Later, as the disciple builds the antahkarana and thus establishes a direct channel of communication between the Monad and the personality, the lower mind becomes fused with the abstract mind or higher mind (the manasic principle, sublimated and purified), and gradually the soul is—to use a peculiar but sensitively expressing word—by-passed.  It has by now served its purpose.  Love and light are in expression in the physical plane life.  Neither the personality vehicle nor the soul body is required, as under the old conditions.  Their place can now be taken by the Spiritual Triad and the Monad; the essential life of both the lower aspects (creative in nature and expressive of loving intent as to purpose) can now be withdrawn.  Triplicity, from the angle of the three periodical vehicles—Monad, soul and personality—is resolved into duality, and the Monad (reflected in the Triad) can now work upon the lower planes through the medium of a definitely created personality or "point of tension" in the [Page 217] three worlds.  It is to this that the rule applies when studied in terms of the individual initiate, whilst the life in which the soul is "by-passed" and its ring-pass-not is destroyed, is of such profound difficulty that it is called the life of crucifixion or of renunciation.
The three Buddhas of Activity are to Sanat Kumara what the three mind aspects upon the mental plane are to the disciple and to the initiate.
RI  267.   4. Let the threefold mode of working with that which is dynamic carry the group together towards the Higher Three.

This injunction holds in it information which is somewhat new to the modern initiate, functioning in a physical body; it is difficult for him to grasp even a modicum of its significance.  To convey any faintest hint of its meaning is incomparably difficult for me where disciples such as you are concerned.  All I can do is to fall back upon the Law of Analogy, by means of which the microcosm can arrive at a glimmer of understanding of the more obvious aspects of the Macrocosm.

First, let me make reference to the words "the Higher Three"; let me see if I cannot somewhat clarify the entire complex idea.  The words "Higher Three" refer to the three Buddhas of Activity Who still remain actively cooperating with the Lord of the World.  They are, as you have been told, close to Sanat Kumara and came with Him when He decided to take incarnation through the medium of our planet, Earth.  It is difficult to understand Their mysterious and peculiar functions.  They do not belong to this solar system at all; They have passed through the human stage in such far distant and remote world cycles that the experience is no longer a part of Their consciousness; They act as advisors to Sanat Kumara where His initial purpose is concerned, and that is why the words "the will of God holds sway" occur in this rule.  It is Their supreme task to see that, in the Council Chamber of Shamballa, that purpose is ever held steadily within the "area of preparation" (I know not how else to word it) of that Council.  They function, in a peculiar sense, as linking intermediaries between the Logos of our solar system and the informing Life of the constellation Libra; They relate these two great centres of energy to our planetary Logos.
In the last solar system They were the planetary Logoi of three planets in which the mind principle reached its [Page 268] highest stage of development; They embody in Themselves in a most peculiar manner the wisdom aspect of the second ray, as it expresses itself primarily through what has been called in the Bhagavad Gita "skill in action."  Hence Their name, the Buddhas of Activity.

Sanat Kumara has now moved one step ahead of Them upon the great cosmic ladder of evolution, for an aspect of the Law of Sacrifice has conditioned Them.  However, within the planetary consciousness and among Those Who work out the divine purposes, there are none Who approach the Eternal Youth and these three Buddhas in point of Evolution.  They work out Their plans—these four Great Lives—through the medium of the Lords of the Seven Rays.  Under the Law of Analogy, They are to Sanat Kumara what the three mind aspects upon the mental plane are to the disciple and the initiate.  They represent in action:

The concrete or lower mind of the planetary Logos,

That energy which we call the soul and which the disciple calls "the Son of Mind,"

The higher or abstract mind,

but all this from cosmic levels and with cosmic implications.  It was Their activity which (after evolution had run a long course) brought about the act of individualisation and thus brought the human kingdom into existence.  In a mysterious sense, therefore, it might be said that the three Buddhas of Activity are responsible for:
The effort to think abstractly is really an effort to think as far as possible as an initiate thinks who has transcended the concrete mind and thinks, or rather is aware, in terms of life and not of form

RI  314.  The next word which we are to consider is one of the most difficult for me to explain.  The reason for my difficulty is that you are all imbued with the ordinary ideas anent these familiar words, and therefore it is well-nigh impossible for me to convey their significances to you from the angle of the initiate-consciousness.  Identified as you are with the form aspect and with life in the three worlds, it is hard for you to comprehend the state of mind and the type of awareness which distinguishes those who are free from these all-compelling forces in the three worlds which condition human beings, thus bringing about erroneous orientation and preventing what is really meant by spiritual perception.  The attitude of the average man, and even of the average disciple, is that of one who looks in from the periphery towards the centre, of one who is preoccupied with the shell of life and is not conscious of Reality as is a member of the Hierarchy.

Therefore, when I tell you that these words for initiates which constitute what I have called Rule XIV have a connotation quite different from that to which you are accustomed, I am propounding for you a most difficult problem.  The true understanding is, I realise, not possible for you but much can be gained by your effort to comprehend.  What you mean when you speak of the abstract mind is not exactly true to the facts; the effort to think abstractly is really an effort to think as far as possible as an initiate thinks who has transcended the concrete mind and thinks, or rather is aware, in terms of life and not of form, of being and not that which anchors being on the physical plane—or even in terms of consciousness, as you understand it.  Forget not that I have elsewhere told you that consciousness (as grasped by the personality and the soul) has little relation to that form of living awareness which distinguishes the initiate who is essentially an expression of the Monad through the medium of the three aspects of the Spiritual Triad.  This is peculiarly so in connection with the two [Page 305] words Which remain for us to consider:  Destroy and Resurrect.
RI  362.   Disciples are more apt to be interested in the Ashrams from the angle of their own development; they are not prone to remember that the life progress and purpose of the Master not only determines the quality of the Ashram but that His own development and His eventual decisions are closely related to the Ashram which He controls.  It is not easy for students to shift their attention away from the relation of the Ashram to humanity as a whole, or to realise that this relation is secondary to the Master Whose primary preoccupation is the unfoldment of the purposes of Sanat Kumara and the attainment of that state of Being which is significant of Shamballa.  Students need to bear in mind that one phase of preparation for future work is that which will succeed the Initiation of Decision, and that this is dependent upon the type, quality and service rendered by the Master as He conditions and controls His Ashram.  This I will attempt to enlarge upon under our next heading.  It is useful however, for aspirants to discipleship, and above all for those preparing for initiation and consequently already working in an Ashram, to get this different point of view and begin to unfold within themselves a new sensitivity to impression coming from sources higher than the Hierarchy itself.  This involves in them a new and higher type of orientation, and though it remains as yet impossible of attainment there is definite developing value in a grasp of the concept and the effort of the abstract mind and the intuitive perception to seize upon and reflect upon a new and entirely foreign concept.  This higher reflective process is to the disciple who is working in an Ashram what aspiration is to the student upon the Probationary Path and the early stages of the Path of Discipleship.
RI  434.   RI  The Dual Life of the Disciple
<Pages 434,437>

I have divided this theme into two parts, owing to the fact that the dualism displayed by a Master and that demonstrated by a disciple are not identical or one and the same thing at advancing points of distinction.  The subject, when you first approach it, seems of a relative simplicity, but a closer consideration of it will present great and unexpected dissimilarities.

In connection with the dual life of the disciple, the factors involved are the threefold personality (with an awakening or onlooking consciousness centred or focussed in the brain), the soul which seems at first the ultimate goal of attainment but is later seen as simply a system or collection of fusing spiritual attributes, and the lowest aspect of the Spiritual Triad, the abstract mind.  The disciple feels that, if he can attain the immediate and fused consciousness [Page 435] of the three, he has attained; he realises also that this involves the construction of the antahkarana.  All these factors, for one who has just been admitted to the Path of Discipleship and who is just finding his place within an Ashram, seem an adequately difficult undertaking and one that engrosses every power which he possesses.
This, for the time being, is true and—until the third initiation—these objectives, their conscious fusion, plus a recognition of the divine planes of awareness to which they all admit him, indicate the disciple's task and keep him fully occupied.  To the recognitions entailed he has to add a growing capacity to work on the levels of consciousness involved, remembering always that a plane and a state of consciousness are synonymous terms, and that he is making progress, becoming aware, building the antahkarana, training as a hierarchical worker within an Ashram, familiarising himself with new and opening spiritual environments, widening his horizon, stabilising himself upon the Path, and living upon the physical plane the life of an intelligent man within the world of men.  He is demonstrating also no freakish peculiarities, but appears as a man of goodwill, of benevolent intelligence, of unalterable goodness, and of stern and unchangeable spiritual purpose.  Is that enough of a goal for a disciple?  Does it seem well-nigh impossible of accomplishment?  Can you undertake such a proposition and make good your undertaking?
RI  441.   THE SCIENCE OF THE ANTAHKARANA
<Pages 441,530>

As we enter on the consideration of "The dual life of the initiatory process" I would call your attention to the wording used, and particularly to its significance in reference to the initiatory process.  This deals, as we shall see, not with the effort of the disciple to live simultaneously the life of the spiritual world and the practical life of physical plane service, but entirely with the preparation of the disciple for initiation, and therefore with his mental life and attitudes.

This statement might be regarded as concerning itself primarily with two major aspects of his mental life and not with the life of relation between soul and personality.  It is proper, consequently, to see a duality existing in the consciousness of the disciple, and both of its aspects existing side by side:

1. The life of awareness in which he expresses the soul attitude, soul awareness and soul consciousness, through the medium of the personality upon the physical plane; this he learns to register and express consciously.

2. The intensely private and purely subjective life in which he—the soul-infused personality—oriented upon the mental plane, brings into increasing rapport:

a. His lower concrete mind and the higher abstract mind.

b. Himself and the Master of his ray group, thus developing the ashramic consciousness.

c. Himself and the Hierarchy as a whole, becoming increasingly aware of the spiritual synthesis underlying the united Ashrams.  He thus consciously and steadily approaches the radiant Centre of this solar Ashram, the Christ Himself, the first Initiator.
The effect of an increasing soul contact.
RI  443.   I have told you in earlier writings that basically the astral plane is non-existent as a part of the divine Plan; it is fundamentally the product of glamour, of kama-manas—a glamour which humanity itself has created and in which it has lived practically entirely since early Atlantean days.  The effect of an increasing soul contact has not simply been to dispel the mists of glamour, but it has also served to consolidate and to bring into effective use, therefore, the imagination with its overwhelmingly powerful creative faculty.  This creative energy, when implemented by an illumined mind (with its thoughtform making ability), is then wielded by the disciple in order to make contacts higher than with the soul, and to bring into symbolic form that of which he becomes aware through the medium of a line of energy—the antahkarana—which he is steadily and scientifically creating.

It might be said (equally symbolically) that at each initiation he tests the connecting bridge and discovers gradually the soundness of that which he has created under the inspiration of the Spiritual Triad and with the aid of the three aspects of his mind (the abstract mind, the soul or the Son of Mind, and the lower concrete mind), combined with the intelligent cooperation of his soul-infused personality.  In the early stages of his invocative work, the instrument used is the creative imagination.  This enables him at the very beginning to act as if he were capable of thus creating; then, when the as if imaginative consciousness is no longer [Page 444] useful, he becomes consciously aware of that which he has—with hope and spiritual expectancy—sought to create; he discovers this as an existent fact and knows past all controversy that "faith is the substance of things hoped for, the evidence of things not seen."
Technically, and upon the Path of Discipleship, this bridge between the personality in its three aspects and the monad and its three aspects is called the antahkarana.

RI  454.   These three major threads which are in reality six, if the creative thread is differentiated into its component parts, form the antahkarana.  They embody past and present experience and are so recognised by the aspirant.  It is only upon the Path itself that the phrase "building the antahkarana" becomes accurate and appropriate.  It is in this connection that confusion is apt to arise in the mind of the student.  He forgets that it is a purely arbitrary distinction of the lower analysing mind to call this stream of energy the sutratma, and another stream of energy the consciousness thread and a third stream of energy the creative thread.  They are essentially, all three of them together, the antahkarana in process of forming.  It is equally arbitrary to call the bridge which the disciple builds from the lower mental plane—via the egoic, central vortex of force—the antahkarana.  But for purposes of comprehending study and practical experience, we will define the antahkarana as the extension of the threefold thread (hitherto woven unconsciously, through life experimentation and the response of consciousness to environment) through the process of projecting consciously the triple blended energies of the personality as they are impulsed by the soul, across a gap in consciousness which has hitherto existed.  Two events can then occur:

1. The magnetic response of the Spiritual Triad (atma-buddhi-manas), which is the expression of the Monad, is evoked.  A triple stream of spiritual energy is slowly projected towards the egoic lotus and towards the lower man.

2. The personality then begins to bridge the gap which exists on its side between the manasic permanent atom and the mental unit, between the higher abstract mind and the lower mind.

Technically, and upon the Path of Discipleship, this bridge between the personality in its three aspects and the monad and its three aspects is called the antahkarana.

The aspirant eventually arrives at the point where the three threads—of life, of consciousness and of creativity—are being focussed, recognised as energy streams

RI  458.   The aspirant eventually arrives at the point where the three threads—of life, of consciousness and of creativity—are being focussed, recognised as energy streams, and utilised deliberately by the aspiring disciple upon the lower mental plane.  There—esoterically speaking—"he takes his stand, and looking upward sees a promised land of beauty, love and future vision."

But there exists a gap in consciousness, though not in fact.  The sutratmic strand of energy bridges the gap, and tenuously relates monad, soul and personality.  But the consciousness thread extends only from soul to personality—from the involutionary sense.  From the evolutionary angle (using a paradoxical phrase) there is only a very little conscious awareness existing between the soul and the personality, from the standpoint of the personality upon the evolutionary arc of the Path of Return.  A man's whole effort is to become aware of the soul and to transmute his consciousness into that of the soul, whilst still preserving the consciousness of the personality.  As the fusion of soul and personality is strengthened, the creative thread becomes increasingly active, and thus the three threads steadily fuse, blend, become dominant, and the aspirant is then ready to bridge the gap and unite the Spiritual Triad and the personality, through the medium of the soul.  This involves a direct effort at divine creative work.  The clue to understanding lies perhaps in the thought that hitherto the relation between soul and personality has been steadily carried forward, primarily by the soul, as it stimulated the personality [Page 459] to effort, vision and expansion.  Now—at this stage—the integrated, rapidly developing personality becomes consciously active, and (in unison with the soul) starts building the antahkarana—a fusion of the three threads and a projection of them into the "higher wider reaches" of the mental plane, until the abstract mind and the lower concrete mind are related by the triple cable.

The three aspects of  mind.
RI  460.   1. The lower concrete mind.  This expresses itself most completely through the fifth Ray of Concrete Science, reflecting the lower phase of the will aspect of divinity and summarising within itself all knowledge as well as the egoic memory.  This lower concrete mind is related to the knowledge petals of the egoic lotus and is capable of pronounced soul illumination, proving eventually to be the searchlight of the soul.  It can be brought under control through the processes of concentration.  It is transient in time and space.  Through conscious, creative work, it can be related to the manasic permanent atom or to the abstract mind.

2. The Son of Mind.  This is the soul itself, governed by the second aspect of all the seven rays—a point I would ask you seriously to register.  It reflects the lower phase of the love aspect of divinity and summarises in itself the results of all accumulated knowledge which is wisdom, illuminated [Page 461] by the light of the intuition.  Another way of expressing this is to describe it as love, availing itself of experience and knowledge.  It expresses itself most fully through the love petals of its innate being.  Through dedicated and devoted service it brings the divine Plan into activity in the three worlds of human accomplishment.  It is therefore related to the second aspect of the Spiritual Triad and is brought into functioning activity through meditation.  It then controls and utilises for its own spiritual ends the consecrated personality, via the illumined mind, referred to above.  It is eternal in time and space.
3. The abstract mind.  This reveals itself most completely under the influence of the first Ray of Will or Power, reflecting the higher aspect of the will of divinity or of the atmic principles it summarises in itself when fully developed the purpose of Deity, and thus becomes responsible for the emergence of the Plan.  It energises the will petals until such time as the eternal life of the soul is absorbed into that which is neither transient nor eternal but which is endless, boundless and unknown.  It is brought into conscious functioning through the building of the antahkarana.  This "radiant rainbow bridge" unites the illumined personality, focussed in the mind body, motivated by the love of the soul, with the Monad or with the One Life, and thus enables the divine manifesting Son of God to express the significance of the words:  God is Love and God is a consuming Fire.  This fire, energised by love, has burnt out all personality qualities, leaving only a purified instrument, coloured by the soul ray and no longer necessitating the existence of a soul body.  The personality has by this time completely absorbed the soul, or to put it perhaps more accurately, both soul and personality have been fused and blended into one instrument for the use of the One Life.

This is but a picture or a symbolic use of words in order to express the unifying goal of material and spiritual evolution, as it is carried to its conclusion—for this world cycle—through the development of the three aspects of mind upon [Page 462] the mental plane.  The cosmic implications will not be lost to you, but it profits us not to dwell upon them.  As this process is carried forward, three great aspects of divine manifestation emerge upon the theatre of world life and on the physical plane.  These are Humanity, the Hierarchy and Shamballa.
Three responses to the totality of the divine aspects related to the Antahkarana, defined and conditioned upon the mental plane.
RI  465.   I have enumerated these three responses to the totality of the divine aspects because they are related to the antahkarana and must become defined and conditioned upon the mental plane.  They are there to be found expressing themselves in substance:

1. The lower concrete mind.

The receptive common sense.

The highest aspect of the form nature.

The reflection of atma, the spiritual will.

The throat centre.

Knowledge.

2. The individualised mind.

The soul or spiritual ego.

The middle principle.  Buddhi-manas.

The reflection in mental substance of the Monad.

Spiritual love-wisdom.

The heart centre.

Love.
3. The higher abstract mind.

The transmitter of buddhi.

The reflection of the divine nature.

Intuitive love, understanding, inclusiveness.

The head centre.

Sacrifice. [Page 466]
There are necessarily other arrangements of these aspects in manifestation, but the above will serve to indicate the relation of Monad-soul-personality as they express themselves through certain focussed stations or points of power upon the mental plane.
The path of discipleship
RI  536.   The emphasis in the earlier teaching was upon character as the determining factor in deciding whether a man could "take initiation" (as it was called), and this was another of the presentations which have greatly misled aspirants.  Character is of major importance—of such recognised importance that it is not necessary to dwell upon it.  It is character, however, which enables a man to become a disciple with the aim in view of eventually entering [Page 537] the Ashram of a Master and passing then through the processes of initiation.  It is character which is rightly regarded as the first requirement when a man steps off the Probationary Path on to the Path of Discipleship.  But he is still, however, a long way from his goal, and a long way from being accepted by a Master as a disciple.  The truth might be expressed this way:  When the disciple's eyes are removed from himself and his functioning in the three worlds is becoming spiritually controlled (or is in process of being controlled), then he is faced with becoming a truly mental being, with the focus of his life upon the mental level where it is subject to soul control; it then in turn becomes the directing agent of the man upon the physical plane.  This does not mean that he is occupied with making his lower concrete mind active, directing and illumined; that is taking place gradually and automatically through the pressure of the higher influences pouring into and through him.  He is occupied with the task of becoming aware of the activities of his higher or abstract mind and of the pure reason which controls and animates the buddhic plane, and which is itself susceptible to impression from the Monad.  That plane has to become the one toward which his mental consciousness looks and upon which it focusses its attention.  There it must be polarized, in the same sense as the consciousness of average humanity is today polarised on the plane of the emotions and of astral activity but is shifting with rapidity on to the mental plane.
Contact with the Master, leading to the desired fusion falls into clearly defined stages.
RI  545.   It will be obvious to you, therefore, that the presence of a Master will have a potent effect where an individual disciple is concerned.  I have employed that separative term "individual disciple" because it indicates the cause of the possible difficulty or even danger.  Such difficulty is always possible as long as any separative or self-centered instincts exist in the disciple; it takes a long time for a disciple to attain that disinterestedness and that inclusive spirit which will enable him to stand in the presence of the Master and present no barriers to direct contact with the Master's mind.  This contact, leading to the desired fusion, falls into certain clearly defined stages:

1. Occasionally in the disciple's hours of meditation, at a moment of great tension or in a crisis (related to his service activities), there may occur a momentary fusion of the minds of the disciple and the Master.  This can only [Page 546] occur when the mental focus is so steady and so firmly directed in intention that emotional reactions or the intrusion of personality affairs are eliminated.

2. Later on in his training, the Master may attempt to impress his mind unexpectedly, and thus train him to recognise what we might regard as a direct call from the Centre of the Ashram.
3. As the disciple proves his value and demonstrates that he is desiring nothing for the separated self, the interrelation between the two minds—of the Master of the Ashram and the disciple—finds no impediment; there is consequently no risk of overstimulation, of self-satisfaction or of the emergence of qualities which would disturb the rhythm of the Ashram.  There can take place (as the Master wills it) a flow of thought between the two.  At first, the impression is carried forward entirely on the side of the Master, and the disciple is simply an agent who can be impressed by ideas and instructed along some particular line which may be of service to humanity; he can, however, produce no current of thought flowing back to the Master.  Later on, as a disciple moves forward into light and is simultaneously a server, he can be permitted to reach the Master with his own reaction to the impression.

4. Then comes the final stage wherein the disciple can be trusted to be the initiatory agent of impression and of contact and is allowed to evoke the Master's attention and to penetrate to the Centre of the Ashram.  Students would do well to relate these four stages to the Six Stages of Discipleship, dealt with in the latter part of Discipleship in the New Age, Vol. I; these four stages correspond to the final four considered in that book.
These contacts are naturally in the field of telepathy, which is an aspect of the Science of Impression, and are entirely in the realm of mental interplay.  I have dealt with the basic science itself in the book Telepathy and the Etheric Vehicle.  The relation considered above is between the instrument of contact used by the Master—that of the higher or abstract mind, for the Masters do not work [Page 547] through the lower mind at all—and the lower or concretising mind of the disciple.  The Masters are therefore dependent upon the use of the antahkarana which the disciple is in process of building; this is rapidly becoming a part of the group Antahkarana, built by disciples (working in the three worlds but on mental levels) who have been admitted into the Ashram.  You can see why, therefore, the teaching anent the Antahkarana was deemed by us to be timely and wise.  Relationship to the Ashram and contact with the Master are dependent upon the existence of the Antahkarana.  In the early stages of its creative construction, the Antahkarana is adequate to permit some contact with the Ashram and with certain of the disciples, though not with those of very high degree.  Later, as the Antahkarana perfects itself, higher and more durable contacts become possible.

The results of these developed and registered contacts are finally seen in the complete impressibility—at any time and without any effort on either side—of the disciple's mind.  It is now so attuned to the Ashram and to the Master's ray quality that his mind is one with that of the Master at the centre.  Reciprocal activity becomes possible.
RI  549.   Impression on the mind of the disciple of hierarchical intent
<Pages 549,556>

This is something far greater and more inclusive than the ability of the mind of the disciple to register the content of the minds within the Ashram with which he is affiliated or even the mind of the Master.  The purpose aspect of the Plan begins to impress his now highly illumined abstract mind, for the integrated purpose—as far as the Hierarchy is concerned—begins slowly to impress him.  Little by little, he begins to register impressions from Shamballa.  With this I cannot deal; it concerns the growth which follows the fourth and fifth initiations, and therefore training given to a Master.  With it you have no concern.

Your major task, as aspirants, is to cultivate the higher sensitivity; to render yourselves so pure and selfless that your minds remain undisturbed by the happenings in the three worlds; to seek that attentive spiritual sense which will enable you to be impressed, and then to interpret correctly the impressions received.
I have said that initiation is in reality a great experiment with energy.  The life of the occult student is consciously lived in the world of energies.  Those energies have always been present, for the whole of existence in all the kingdoms of nature is manifested energy, but men are not aware of this.  They are not conscious, for instance, when they succumb to irritation and find themselves voicing that irritation in loud words or in angry thoughts, that they are taking astral energy and using it.  The use of this energy admits them with ease to a level of astral living which is not suitable for them; continual use of this energy brings about what the Master Morya has called "habits of residence which imperil the resident."  It is when the aspirant recognises that he himself is composed of energy units—held in coherent expression by a still stronger energy, that of integration—that he begins consciously to [Page 550] work in a world of forces similarly composed; he then begins to use energy of a certain kind, and selectively, and takes one of the initial steps towards becoming a true occultist.  This world of energy in which he lives and moves and has his being is the living, organised vehicle of manifestation of the planetary Logos.  Through it energies are circulating all the time and are in constant movement, being directed and controlled by the head centre of the planetary Logos; they create great vortices of force or major points of tension throughout His body of manifestation.  The Spiritual Hierarchy of our planet is such a vortex; Humanity itself is another, and one which is today in a condition of almost violent activity, owing to its becoming a focus of divine attention.
Many lesser fusions take place within the phase of initiatory development.
RI  564.   Many lesser fusions take place within the phase of initiatory development which intervenes between initiation [Page 565] and initiation—a triple mental fusion between the three aspects of the mind (the lower mental vehicle, the soul or the Son of Mind, and the higher or abstract mind), fusion with the Master's consciousness, fusion with the ashram created by the ray energy which conditions his soul, fusion in consciousness with the sum total of the integrated ashrams which form the Ashram of Sanat Kumara.  These successive and subsidiary fusions reveal to him the phenomena and quality of the two higher states of consciousness of the Spiritual Triad: the buddhic or the state of pure reason and the atmic or state of spiritually direct will intention.  In giving you some insight into the relationship of the rays and the initiations, I find it essential to discover new and arresting words and word phrases by which to express the familiar hints and indications given by the occult groups who have sought to awaken the modern consciousness to the fact and purposes of initiation.
After the third initiation the radiation and energy expressed become increasingly monadic and subject to three stages. 
RI  587.   The awareness of the initiate and his ability to work consciously within this triplicity of groups becomes the major objective of all his efforts, once the third initiation is left behind.  His magnetic radiation and the expression of his controlling energies-prior to this stage of unfoldment—is [Page 588] that of the soul, working through the personality.  After the third initiation this radiation and the energy expressed become increasingly monadic and subject to three stages:
1. The stage wherein the lowest aspect of the Spiritual Triad (that of the abstract mind) becomes potent as the conveyor of ideas; these are transformed by the initiate into ideals for the service of humanity.

2. The stage wherein pure reason, plus the spiritual will, makes him an effective server of the Plan and a transmitter, in a progressive manner, of the Purpose underlying the Plan.

3. The stage wherein pure monadic energy pours through him, focussing the will-to-good, as registered by the Hierarchy, and the sense of universality (not a vague phrase, but a specific potency) upon the physical plane.  A close study of these developing ranges of activity and of expanded consciousness will indicate why and how our planetary life is one immense synthesis of ordered activity.
RI  589.   Initiation III.  The Transfiguration.  Ray V.  
<Pages 589,602>

The Energy of Concrete Knowledge.

As all disciples have to be focussed on the mental plane and must operate from that level of consciousness, the understanding of this type of consciousness is one of major importance.  It is glibly and most easily said that disciples and (necessarily so) initiates must use the mind, and that their polarisation must be mental.  But what does this mean?  Let me give you some concise definitions of this ray energy, leaving you to make your own individual application, and from your study of these concepts anent the mind, learn to gauge your own mental condition. [Page 590]
1. The energy of what is so peculiarly called "concrete science" is the quality or the conditioning nature of the fifth ray.

2. It is pre-eminently the substance of the mental plane.  This plane corresponds to the third subplane of the physical plane, and is therefore gaseous in nature—if you care to use its correspondence as a symbol of its nature.  It is volatile, easily dispersed, is the receptive agent of illumination, and can be poisonous in its effect, for there are undoubtedly conditions in which "the mind is the slayer of the Real."

3. This energy is characterised by three qualities:
a. The quality which is the result of relationship with the Spiritual Triad.  We call this "abstract mind" and the impact which affects it comes from the atmic level of the Spiritual Triad, that of spiritual will.

b. The quality which in this solar system is easily responsive to the major ray of the planet, that of love-wisdom.  So responsive is it that—in conjunction with emanations from the three worlds—it has produced the one existent form upon the mental plane.  This form (in the planetary sense) is that of the Kingdom of God and, in the individual sense, is that of the ego or soul.

c. The quality which is basically related to the emanations or vibrations arising from the three worlds; these creatively result in the myriads of thoughtforms which are found upon the lower levels of the mental plane.  It might therefore be said that these qualities or aspects of the fifth ray of spiritual energy produce:

Pure thought

The thinker or the Son of Mind

Thoughtforms
4. This energy (as far as mankind is concerned) is the thoughtform making energy, and all impressions from the physical, etheric and astral planes force it into activity on the level of concrete knowledge, with a resultant kaleidoscopic presentation of thoughtforms.
The effect of the Fifth Ray energy upon the life of the individual as he faces the third initiation.
RI  597.  Let us now consider the effect of this ray energy upon the life of the individual, as he faces the third initiation.  This third initiation is, as earlier said, the first initiation, from the angle of the Hierarchy; it is the one in which the spiritual man demonstrates his complete control of the personality.  The physical body has been controlled through the medium of the physical disciplines; the emotional nature has been reorganised and made receptive to spiritual impression coming from the plane of pure reason (the buddhic plane) through the transforming processes of the mind or the fifth principle.  In this connection, the mind has acted as an organiser of astral reaction and as a dispeller [Page 598] of glamour.  The disciple is now focussed in his everyday consciousness upon the mental plane, and the triangular relation of the three aspects of the mind upon this plane is now dominant.  In the next initiation, the Renunciation, this relationship becomes a dual one instead of a triangular one, through the destruction of the soul vehicle which is no longer needed.  Soul fusion with the personality is now completed.

During the initiatory process preceding the third initiation, the mind works in a new manner.  Its transmuting work with the physical body has been accomplished; its transforming work with the emotional nature has been successful, and now its transfiguring work with the personality as a whole is carried forward, making the initiation of the Transfiguration possible.  It is of value to the student to consider these three activities of the mind.  The transmuting agent in the first case is the lower or concrete mind; the transforming agent is the soul, whilst the transfiguring agent is the Spiritual Triad, working through the higher or abstract mind.  You will here note the wonderful synthesis of the spiritual work.  When this work is concluded, you have the initiation of the third degree made possible.  This produces impelling and new contacts.  It should here be remembered that when I use the word "new" I mean that which is new in consciousness, for the basic synthesis and fundamental relationship always exists in factual recognition, but is only progressively realised by the evolving spiritual man.
The fifth initiation.
RI  645.    When a Master takes the fifth initiation He already knows the significance of the first two aspects, and must become consciously aware of the highest aspect:  the Will-to-Good.  He has developed in Himself "the love necessary to salvation, His own and that of those He loves, His fellow-men;" all His actions and His thinking are qualified by goodwill, in its esoteric sense, and the significance of the Will-to-Good lies ahead of Him and will be later revealed.

As this first ray is not in incarnation at this time, and therefore souls who can fully express it are absent, the entire theme anent this type of energy, and its influence [Page 646] and quality when related to the energies and the forces, is most difficult to express.  Each great ray, as it comes into incarnation, transforms the speech of the cycle, enriches the existent vocabulary, and brings new knowledge to humanity; the many civilisations—past and present—are the result of this.

I would ask you to consider the relation of the fifth initiation, the fifth Ray of Science and the first Ray of Will, for there lies the key to the revelation accorded to the initiate-Master.

As you can see, we are venturing into realms far beyond your comprehension; but the effort to grasp the unattainable and to exercise the mind along the line of abstract thought is ever of value.

The fourth initiation
RI  700.   The beauty of the interpretation of this initiation and the reward to those who attempt to penetrate to its true meaning and significance are untold; it requires, however, the teaching of the East and of the West to arrive at the true understanding of the experience.  The concept of a clean break with the old life in the three worlds of experience which has characterised the work of the soul for so long is obvious.  It is death in its truest and most useful form; every death, as it takes place today and on the physical plane, is therefore symbolic in nature, pointing to the time when the soul finally "dies" to all that is material and physical, just as the human being dies to all contact in the three worlds before resuming incarnated living.

On the buddhic or intuitional plane (the fourth level of the cosmic physical plane) the mind nature—even that of the higher mind or the level of abstract thought—loses its control over the initiate and is henceforth only useful in service.  The intuition, the pure reason, complete knowledge illumined by the loving purpose of the divine Mind—to mention some of the names of this fourth level of awareness or of spiritual sensitivity—takes its place and the initiate lives henceforth in the light of correct or straight knowledge, expressing itself as wisdom in all affairs—hence the titles of Master of the Wisdom or Lord of Compassion given to Those Who have taken the fourth and the fifth initiations; these follow very closely upon each other.  From the buddhic level of awareness, the Master works; on it, He lives His life, undertakes His service and furthers the Plan in the three worlds and for the four kingdoms in nature.  Let this not be forgotten.  Also, let it be remembered that this achievement of focus and this attained freedom are [Page 701] not the result of a symbolic ceremony, but are the result of lives of suffering, of minor renunciations and of conscious experience.  This conscious experience, leading to the fourth initiation, is a definitely planned undertaking, arrived at as true vision is gradually conferred, the divine Plan is sensed and receives cooperation, and intelligent aspiration takes the place of vague longings and sporadic efforts "to be good," as it is normally expressed by aspirants.
RI  711,   Three major energies begin to make an impact upon his lower mind.  They are:

1. The impulsive energy of ideas, coming to him from the abstract mind and travelling along the antahkarana; these make contact with his now illumined lower mind which, at this point, transforms them into ideals so that the divine ideas—implementing the divine purpose—may become the heritage of the race of men.  The better trained and the more controlled the mind, the easier it will be to handle this type of energy.  It is by means of this impulsive energy that the Hierarchy (upon the buddhic plane) leads humanity onwards.

2. The energy of the intuition, which is the word we use to describe a direct contact with the Mind of God at some relatively high level of experience.  The effect of this energy upon the soul-infused personality is to give to the mind (already receptive to the energy of ideas) some faint glimmering and brief revelation of the purpose of the ideas which underlie all hierarchical activity on behalf of humanity.  The intuition is entirely concerned with group activity; it is never interested in or directed to the revelation of anything concerned with the personality life.  The growth of what we might call the buddhic vehicle (though that is a misnomer) prepares the man for the ninth or the final initiation, which enables the initiate—in a manner incomprehensible [Page 712] to us—to "intuit" (in a blazing light) the true nature of the cosmic astral plane.  Forget not, the buddhic plane is closely allied with the cosmic astral plane, and that all intuitions when regulated require the use of the creative imagination in their working out or in their presentation to the thoughts of men.  Speaking generally, the Masters intuit those phases of the divine intention which are immediate; these constitute the "overshadowing cloud of knowable things."  These They transform into the Plan; then Their disciples—with their intuitional capacity developing slowly but steadily—begin themselves to intuit these ideas, to present them as ideals to the masses, and thus precipitate the needed aspects of the Plan on to the physical plane.
3. The dynamic energy of the will follows next, and (as the disciple perfects the antahkarana) it sweeps through the medium of contact into the mind of the soul-infused personality, and from thence it finds its way to the brain.  I am of course referring here to the disciple in training and not to the Masters Themselves Who work at the centre of these energies; the Hierarchy is a great reception point for these three aspects of the Spiritual Triad—the spiritual will, the intuition or pure reason, and the abstract mind.

It is in the Ashrams of the Masters that the disciple comes into direct relation with these dynamic, revealing and impulsive energies.  These three energies focus through and are directed by the three Heads of the Hierarchy: the Manu, the Christ, and the Mahachohan.  The Manu is receptive to, and the agent of, the energy of the divine will for humanity; the Christ is the agent for the distribution of the energy which brings intuitive revelation; the Mahachohan is responsible for the inflow of ideas into the consciousness of the disciple, the aspirant and the intelligentsia.  I would beg you to remember that the main effort of the spiritual Hierarchy is on behalf of humanity, because the fourth Kingdom in Nature is the Macrocosm of the three-fold Microcosm of the three lower kingdoms in nature.


A TREATISE ON WHITE MAGIC
The bank of Knowers of God and the reality of the soul to be a fact in their own experience.
TOWM  17.   I have purposely chosen to begin with the undefinable and the unrecognised.  The soul is as yet an unknown quantity.  It has no real place in the theories of the academic and scientific investigators.  It is unproven and regarded by even the more open-minded of the academicians as a possible hypothesis, but lacking demonstration.  It is not accepted as a fact in the consciousness of the race.  Only two groups of people accept it as a fact; one is the gullible, undeveloped, childlike person who, brought up on a scripture of the world, and being religiously inclined, accepts the postulates of religion—such as the soul, God and immortality—without questioning.  The other is that small but steadily growing band of Knowers of God, and of reality, who know the soul to be a fact in their own experience but are unable to prove its existence satisfactorily to the man who admits only that which the concrete mind can grasp, analyse, criticise and test.

The ignorant and the wise meet on common ground as extremes always do.  In between are those who are neither totally ignorant nor intuitively wise.  They are the mass of the educated people who have knowledge but not understanding, and who have yet to learn the distinction between that which can be grasped by the rational mind, that which can be seen by the mind's eye, and that which only the higher or abstract mind can formulate and know.  This ultimately merges in the intuition, which is the "knowing faculty" of the intelligent and practical mystic who—relegating the emotional and feeling nature to its own place—uses the mind as a focussing [Page 18] point and looks out through that lens upon the world of the soul.
Rule Two, deals with the relation of the soul to the personality.
TOWM  85.   In taking up our consideration of the second Rule we will deal first with the relation of the soul to the personality, primarily from the standpoint of meditation.  We are dealing therefore with "the greater light" and will take up later the "throwing upward of the lower light".  This is in line also with the law of occult knowledge that one begins with universals.

It should be borne in mind that these rules are only for those whose personality is coordinated and whose minds are gradually being brought under control.  The man therefore is utilising the lower mind, the reasoning mind, whilst the soul is utilising the higher or abstract mind.  Both units are working with two aspects of the universal principle of mind, and on this ground their relation becomes possible.  The man's work with his mind is to render it negative and receptive to the soul, and this is his positive occupation (note the use here of the word 'positive' in the attempt to make the mind receptive, for herein lies the clue to right action).  The soul's work in [Page 86] meditation is to make the point of that meditation so positive that the lower mind can be impressed, and so the lower man can be brought into line with the Eternal Plan.

Thus, again, we have a relation established between a positive and a negative vibration, and the study of these relations carries much information to the student, and is part of the teaching given in preparation for the first initiation.  A list of these related situations might here be given showing them in their progressive relation on the path of evolution.
When a man achieves ‘samadhi’ the rational mind and the abstract mind function as a unit. 
TOWM  88.   The flowering forth of the mind in men, which so distinguishes the present age, indicates to the solar Angel a second crisis, of which the first was but the symbol.  That for which the solar Angel exists is making its presence felt within humanity, and another strong pull is being exerted upon the solar Angel which this time will produce a second fecundation.  This will give to man those qualities which will enable him to transcend human limitations, and become a part of the fifth or spiritual Kingdom in nature.  The first effort of the solar Angel turned animal-men into human beings; the second will [Page 89] turn human beings into spiritual entities, plus the gains of experience in the human family.

For this the solar Angel, the soul, is organising itself and re-orienting itself so that its power can be redirected into the world of men.  Contact must be made by the soul between the lower aspect of its triple nature and the aspect which has already found lodgment in the brain of man.  Intelligent activity and love wisdom must be united, and the union must take place on the physical plane.  In order to do this the soul is entering into "meditation deep", in union with all other souls who may have brought their instrument into a responsive state.  This is the basic group meditation, and when a man achieves what the oriental books call "samadhi", he has succeeded in participating, as a soul, in this group meditation, and enters upon that cycle of service which expresses itself through the planetary Hierarchy.  The rational mind and the abstract mind function as a unit, and the motivating principle is love.  The soul, expressing love and abstract intelligence, is at one with its expression on the physical plane through the brain, and, when this is the case, the lower man has synchronised his meditation with that of the soul.

This is the objective of our work.  Let this not be forgotten, and let every effort be made to bring mind and brain into such a functioning condition that a man can slip out of his own meditation and (losing sight of his own thoughts) become the soul, the thinker in the kingdom of the soul.
Idealism is analogous to the thought that precedes creation.
TOWM  131.   Several things are apparent at this juncture to the careful thoughtful student of men and of motives.

First:  That idealism and the sensing of the plan for humanity have a close relationship.  Idealism is analogous to the thought that precedes creation.  The capacity for abstract thought and for concentration on the ideal is only now in process of development, for this capacity involves the utilization of certain atoms, the employment of matter of the higher sub-planes and the ability to synchronize one's vibrations with the Great Ones.  Only a few people in the race are true idealists (though their numbers are increasing); the small minority only, employ the concrete mind; while the masses are swayed entirely by the emotions.  The time is coming when the intuitional body (the buddhic vehicle) will be organized, utilizing the higher spiritual mind as its medium.  When that organization is completed the lower concrete mind will be nothing but a transmitter or an interpreter.  Even abstract or concrete thought will be superseded, and we shall have simply the inflow of the intuition, taking form through the medium of the mind stuff.  We shall, therefore, have the apprehension of much that is now incomprehensible to our lower plane vision.
The energy of the  mind is concerned into three aspects of Divinity, lower concrete mind, abstract mind, and intuition or pure reason. 
TOWM  360.   These analogies change as time progresses.  In Lemurian days, viewing it as a kingdom in nature, humanity expressed the solar plexus aspect, whilst the animal kingdom stood for the sacral centre, and the centre at the base of the spine was symbolised by the vegetable [Page 361] kingdom.  In the middle of the Atlantean period, when certain great changes and experiments were wrought, a shift in the entire process took place; certain egos came in, as you know, as related in the Secret Doctrine and in a Treatise on Cosmic Fire, and a tremendous stepping forward became possible through their efforts.  The chitta or mind-stuff became more vibrant and now we have the period of its intensest activity in the concrete sense.

We are told in the esoteric teaching that all three aspects of Divinity are themselves triple, and hence we can divide the energy of mind as far as humanity is concerned into three aspects also.  We have therefore:

1. The lower concrete mind, called the chitta or mind-stuff in the Yoga Sutras of Patanjali.

2. The abstract mind, or that aspect of the mind which is related to the world of ideas.

3. The intuition or pure reason which is for man the highest aspect of the mentality.

These three find their overshadowing or enveloping field of expression in the third aspect of the Logos, which we call the Universal Mind, the active intelligent Deity.  The lines of force from these three lower aspects lead back (if one may use so inadequate an expression) on to the third plane, as the astral lines of force lead back to the second or monadic plane, though as far as man's consciousness is concerned they only lead back to the buddhic or intuitional plane.
the Universal Mind can best be grasped as it expresses itself through what we call the concrete mind, the abstract mind, and the intuition or pure reason.

TOWM  364.   Thus we have a summation of technicalities, and of facts, which are (under the Law of Analogy) of purely academic interest and no more.  Even those of us who are initiate know practically nothing of the cosmic planes beyond the cosmic physical.  Our consciousness is only beginning to be solar, and we are labouring in our small measure to overcome those planetary limitations which hold us back from solar knowledge and life.  For aspirants who have not even a knowledge of what planetary consciousness signifies, the above information has only one value and that is, that it emphasises the synthetic nature of the great plan and the fact that the smallest unit is an integral part of the whole.  It enforces the idea that energy is a life fluid circulating throughout the entire body of the Logos, and vivifying therefore even the tiniest atom in that whole.  It is valuable to endeavour to grasp the picture and to vision the wonder of what is transpiring.  It is waste of time, nevertheless, to [Page 365] ponder upon the cosmic astral plane, for instance, when even the plane of the ego (the fifth subplane of the cosmic physical plane, counting from above downwards) is as yet inaccessible to the average man and is the goal for all his aspiration and meditation.

For man, therefore, the Universal Mind can best be grasped as it expresses itself through what we call the concrete mind, the abstract mind, and the intuition or pure reason.

The concrete mind is the form building faculty.  Thoughts are things.  The abstract mind is the pattern building faculty, or the mind which works with the blue prints upon which the forms are modelled.  The intuition or pure reason is the faculty which enables man to enter into contact with the Universal Mind and grasp the plan synthetically, to seize upon divine Ideas or isolate some fundamental and pure truth.

The goal of all the work of an aspirant is to understand those aspects of the mind with which he has to learn to work.  His work therefore might be summed up as follows:
1. He has to learn to think; to discover that he has an apparatus which is called the mind and to uncover its faculties and powers.  These have been well analysed for us in the first two books of the Yoga Sutras of Patanjali.

2. He has to learn next to get back of his thought processes and form building propensities and discover the ideas which underlie the divine thought-form, the world process, and so learn to work in collaboration with the plan and subordinate his own thought-form building to these ideas.  He has to learn to penetrate into the world of these divine ideas and to study the "pattern of things in the Heavens" as it is called in the Bible.  He [Page 366] must begin to work with the blue prints upon which all that is, is modelled and moulded.  He becomes then a student-symbolist, and from being an idolater he becomes a divine idealist.  I use these words in their true sense and connotation.

3. From that developed idealism, he must progress even deeper still, until he enters the realm of pure intuition.  He can then tap truth at its source.  He enters into the mind of God Himself.  He intuits as well as idealises and is sensitive to divine thoughts.  They fertilise his mind.  He calls these intuitions later, as he works them out, ideas or ideals, and bases all his work and conduct of affairs upon them.

4. Then follows the work of conscious thought-form building, based upon these divine ideas, emanating as intuitions from the Universal Mind.  This goes forward through meditation.
Every true student knows that this involves concentration in order to focus or orient the lower mind to the higher.  Temporarily the normal thought-form building tendencies are inhibited.  Through meditation which is the mind's power to hold itself in the light, and in that light become aware of the plan, he learns to "bring through" the needed ideas.  Through contemplation he finds himself able to enter into that silence which will enable him to tap the divine mind, wrest God's thought out of the divine consciousness and to know.  This is the work before each aspirant and hence the necessity of his understanding the nature of his mental problem, the tools with which he must perforce work, and the use he must make of what he learns and gains through right use of the mental apparatus.
TOWM  385 - 388.   Let us simplify matters, if we can, by three clear statements; in them we will sum up the work the disciple accomplishes, as he struggles with and masters the energies of the mental world.

1. Work on the mental plane produces realisation of duality.  The disciple seeks to blend and merge the soul with its vehicle and to do this consciously.  He seeks to fuse them into a unity.  He aims at the realisation that, here and now, they are ONE.  The unification of the self and of the not-self is his objective.  The first step in this direction is taken when he begins to cease identifying himself with the form, and recognises (during this transitional period) that he is a duality.

2. The mind, rightly used, becomes therefore a recorder of two types of energy or of two aspects of the manifestation of the One Life.  It records and interprets the world of phenomena.  It records and interprets the world of souls.  It is sensitive to the three worlds of human evolution.  It becomes equally sensitive to the kingdom of the soul.  It is the great mediating principle, in this interim of dual recognition.

3. Later, the soul and its instrument become so unified and at-one that duality disappears, and the soul knows [Page 386] itself to be all that is, all that has been and all that will be.
To the three concise statements above made we might add a fourth as follows:

4. When the chitta, or mind stuff, is swept into activity by abstract ideas (the embodied thoughts of the divine mind, carrying the energy of their creator and consequently the cause of phenomenal effects in the three worlds) and when to this is added divine understanding and synthetic apprehension of the will and purpose of God, then the three aspects of mind are unified.  These we touched upon earlier, and called them:

1. Mind stuff, or chitta.

2. Abstract mind.

3. Intuition or pure reason.

These have to be unified in the consciousness of the aspirant.  When this has happened, the disciple has built the bridge (the antaskarana) which links:

1. The spiritual triad.

2. The causal body.

3. The personality.
When this is done the egoic body  has served its purpose, the solar Angel has done its work, and the form side of existence is no longer needed, as we understand and utilise it, as a medium of experience.  The man enters into the consciousness of the Monad, the ONE.  The causal body [Page 388] disintegrates; the personality fades out, and illusion is ended.  This is the consummation of the Great Work, and another Son of God has entered into the Father's home.  That he may go out from there into the world of phenomena in order to work with the Plan is probable, but he will not need to undergo the processes of manifestation as humanity does.  He can then construct, for the work, his body of expression.  He can work through and with energy as the Plan dictates.  Note these last words, for they hold the key to manifestation.
Modern philosophers are powerfully moulding thought.
TOWM  411.   The three groups to which I earlier referred require a word of comment.  Their work is curiously different to that of the other groups and their ranks are recruited from all the ray groups, though the members of the third group (that of the financiers) are found primarily upon the seventh ray, that of ceremonial organisation.  In the order of their emergence, they are the groups of philosophers, psychologists and business men.

The group of philosophers of more modern date are already powerfully moulding thought, whilst the ancient schools of Asiatic philosophers are just beginning to influence western ideas.  Through analysis, correlation and synthesis, the thought power of man is developed and the abstract mind can be unified with the concrete.  Through their work therefore that interesting sensitivity of man, with its three outstanding characteristics of instinct, intellect and intuition is brought to a condition of intelligent coordination.  Instinct relates man to the animal world, intellect unites him to his fellow men, whilst the intuition reveals to him the life of divinity.  All these three are the subject matter of philosophical investigation, for the theme of the philosophers is the nature of reality and the means of knowledge.

