Commentary 30: DINA II Studies
Sagittarius FMN/SFF 2005-2006
LAWS-Living Ageless Wisdom School

(Underlining, Highlighting and Bolding, MDR)
 (Read this Material Carefully as it holds the key to really understanding the Full Moon Work)
1. We now continue from Commentary #29: DK is reviewing the structure of the Full Moon work intended to be done in the three years ending in November of 1944, thus taking us back to 1941.
2. Please refer back to Commentary #29 to pick up the threads of the discussion.

3. The following is a repeat of the paragraph which introduced this section: 

It might be of value to all disciples if I here analysed the three years' work intended to be done during the full moon periods as outlined to you by me. Each year saw an addition to or expansion of the work and an enlargement of the concept. I seek now to make it all clearer to you, thus laying the foundation for the work to be done during the coming years, if you desire to continue with the work.
Let us get these instructions into tabular form for the sake of clarity.

1. The first thing which I emphasised to you was that this was a group endeavour, and that its success depended upon the group fusion, the group love and the group understanding.
4. Always and ever in these instructions the group idea is inescapable. The energies of group fusion, group love and group understanding are indispensable. We should remember this as we seek for the methods of success in our own group work.

The success of the desired inner contact was based upon a realised group relation. It was intended to be an endeavour which would be the outgrowth of a love, stabilised in and accentuated by all the group members.
5. We remind ourselves that this “love” is necessarily group love.

 Hence my constant reiteration of the need of love between the group members. Towards the establishing of this loving relationship, I have been working for years with all of you.
6. For all his amazing knowledge, Master DK is a Master on the second ray of Love-Wisdom. It is the love energy which lies at the root of all He is attempting.

 You may perhaps have believed that I did so in order that your group work in relation to your individual endeavour might be successful. That was not the major intent.
7. The disciples were ever ready to interpret the Master’s instructions in terms of their potential individual progress. Is this how we interpret?

 The forming of units for special service in organising the life forces, processes and forms for the new technique of Approach to God or to the Hierarchy (which is the intermediary between spiritual reality and human life) was and is the major objective.
8. Master DK discriminates between major and minor objectives. Individual objectives are always secondary.
9. We note the meaning of “spiritual reality” and that it is (interestingly) not found on the plane on which Hierarchy functions. “Spiritual reality” often pertains to the spiritual triad (on which plane the Hierarchy does function) but (in this instance) it pertains more specifically to the Monad and to Shamballa (implicating the first two subplanes of the cosmic physical plane—planes on which Hierarchy is not focussed).
Upon this statement I would ask you to ponder with renewed interest. Your interpretations are so often motivated by an unrealised spiritual selfishness and an undue emphasis upon your specific group importance.
10. Spiritual selfishness would not be so great a threat to our work together if it were realized. The Master sees much more in us than we see of ourselves. We tend to think that our problems are not so deep or that we are more aware of them than we really are; He knows otherwise. When the true sources of our motivation are revealed to us (either by the Master or by an increasing depth of self-understanding) we are often shocked.

11. It is the group that is of importance; it is not we who are of importance in relation to the group. The subduing of the ego is a tremendous process; metaphorically (and in the language of the Labours of Hercules) the “Lion” is ever escaping from the second entrance of the ‘cave of confrontation’. Our own egoism so often escapes detection.
 The groups are simply the field for hierarchical expression, and we are not yet convinced that the expenditure of force on our part is warranted by the results achieved.
12. The word “we”, as used here, means the Masters who are supervising this project. Among them would be, certainly, Masters KH and M.

The group members have been primarily [Page 51] occupied with the registering of the more phenomenal results and with what they, as individuals, sensed, and have neglected to pay due attention to the inner group relation which is the only thing of major importance. 
13. The advice here given by the Master applies directly to our own approach. Students tend to emphasize the phenomenal and not the essential or noumenal.

14. Over and again the importance of the theme of “group relation” is emphasized.

It is the only thing which will release the stored up energy on the subjective side.

15. This is an interesting sentence. Apparently there is considerable energy which can be released if right group relation is cultivated. This is an Aquarian idea; the wholeness of the rightly functioning group can release an energy far greater than that released by the sum of its parts.
2. The second factor of importance is deep recognition of the subjective reality of the spiritual world. I, in myself, as you thought of me, am only the symbol of that world, as are other Masters, focussed—as channels of contact and service—in the Hierarchy.
16. We have a most interesting point of view concerning the nature of a Master—the Master as a symbol of the spiritual world. This is far from consideration of the Master as an object of devotion or as an end in Himself. 

You, as a group, unitedly and together, were asked to approach me and to contact me just as, in the coming New Age, the churches of the future will (at the full moon period) make a definite approach to the Hierarchy in order to

17. We see the manner in which the requirements placed before the group by Master DK prefigured an aspect of the New World Religion—the correct approach of the churches to the Hierarchy.
a. Intensify their spiritual life by the bringing in of spiritual force, with deliberation and consciously.

18. One great advantage of correctly approaching the Hierarchy is given. This is so for both groups of disciples and, later, for the churches of the future.
19. In case anyone had wondered whether there would actually be churches in the future, the question seems answered.

20. We note that the churches will definitely be active at the time of the Full Moon. Most church members today would find this a fanciful idea—at best.
21. We also note that the approach of the churches to the Hierarchy will be deliberate (definitely willed) and conscious.
b. Achieve spiritual illumination through contact with the powerhouse of light, the Hierarchy.

22. The membership of the many churches does not usually think, today, in terms of access to light. This spiritual illumination will descend from soul, triad and Hierarchy.
23. It would seem that the churches will pay much more attention to the mental dimension than is presently the case.

24. We should remember that Hierarchy is also a great source of power. This is not only true for Shamballa. Hierarchy is a “powerhouse of light”. This is a great idea.
c. Store up strength for increased dynamic activity for an ensuing period of service.

25. The first ray aspects of Hierarchy are being emphasized. Hierarchy is not only a source of light and love but of great strength.
26. We should perhaps remember that our empowerment descends from above.
d. Bring about a fusion between the objective and subjective life of humanity.

27. Hierarchy holds the secret of fusion. The objective and subjective life of humanity are presently quite split. To use the common illustration, many people go to church on Sunday, and then live the rest of the week as if they had not been there at all.
28. Hierarchy seeks to promote a factual fusion of ‘inner’ and ‘outer’ in the lives of its disciples and, eventually, in the churches (by which so many people are conditioned).

29. The question of a successful fusion of ‘inner’ and ‘outer’ is a question of integrity.
3. This leads to a Technique of Approach, based upon the realisation of the above objectives, to an effort to see me (as I symbolise for you the spiritual vision), and to the establishing of a pathway of Approach, symbolised in the ritual I gave you as a golden band of light. 
30. Hierarchy is interested in teaching its disciples to approach it correctly. On a slightly lower turn of the spiral, the Master is interested in teaching His disciples to approach Him and His Ashram correctly.

31. The Ashram and the outer groups of disciples are to be fused and blended. To simply speak of the Ashram without merging with it proves that the Ashram is not a real factor in the life of the one speaking.

This you were to visualise as extending between yourselves, as a group, to your Tibetan brother.
32. We notice the word, “brother”. DK keeps before His students the notion that He is to them both a Master and a brother.

 This pathway of Approach is the Path which it is planned should constitute a more familiar symbol than has hitherto been the case in the religious life of the race.

33. We can see that Master DK is proposing for His discipleship groups the use of certain symbols which will later gain a far broader utility.
34. We are given hints, therefore, concerning the method of work pursued by a Master. Experimentation on a small scale will proceed the full-blown offering of a technique to greater numbers of people.
4. This pathway of light leads to the heart of a dark blue disk at the very centre of which you were told I could be contacted.
35. Whether or not dark blue (or indigo) is to be considered an “exoteric” color with respect to the second ray, at least as it is used here, it has a very esoteric significance.

 Those of you who are in any way adept at meditation work know well that the light in the head—when seen and [Page 52] recognised—passes usually through three stages of intensification:

36. DK now relates the blue disk to the growth of the phenomenon of the light in the head.
37. Is the Master suggesting that those who are in any way “adept” at meditation will definitely experience this light? Are we “adept” at meditation?
a. It is, first of all, a diffused light, surrounding the head, discovered later within the head and producing an inner radiance, which is the rudimentary halo.

38. A nebular state precedes a more concentrated demonstration.
39. We are here given the rudiments of the “halo” by which, in the popular mind, the saints are distinguished.
40. It becomes clear that whatever light demonstration may appear in a diffused manner surrounding the head originates within the head.
b. This diffused light then consolidates and becomes an inner radiant sun.

41. The process is very similar to the development of a sun or planet from a preliminary nebular state.
c. Finally, at the centre of that sun, a point of dark blue, or a small indigo disk, appears. This is, in reality, the exit in the head through which the soul passes out of the world of phenomenal existence, and it is the symbol of the path or the door into the kingdom of God. This is the symbolical interpretation of the phenomena.

42. An important piece of occultism is here given.
43. The two colors, yellow and dark blue, both pertain to the buddhic energy. Buddhi (ruled in part by Neptune) is an energy through which exit or escape can be effected.

44. We are reminded that the “kingdom of God” does not exist in the world of phenomenal existence and that, to enter it, one must escape from this lower world.

45. By telling us that there is a “symbolical interpretation of the phenomena”, DK also suggests that there is a literal, factual interpretation.

46. A deep search for revelation within the “indigo disk” would probably repay most meditators with increasing insight.
As the group approaches nearer and nearer to reality, the pathway or the band of light shortens (symbolically) and in time, when you are expert in this work and when your spiritual nature is truly intensified, you will enter almost immediately into, or through, the disk of blue and become aware of the higher consciousness, or divinity.

47. The path or band of golden light may be considered symbolic of the antahkarana. It is, astrologically, Mercury leading to the Sun. There naturally comes a time when Mercury and the Sun are one, and the path of approach is no longer needed.
48. DK is telling us something interesting about the ‘shortening’ of the antahkarana. It occurs as access to the soul/triad is becoming more immediate. Meditative techniques naturally take longer when first instituted.
49. We note that, regardless of the soul ray, the colors gold and blue are to be visualized. There is something about the use of these colors which is fundamental to human development.
50. Through the disk of blue both higher consciousness and divinity may be contacted. Divinity may be considered related to the spiritual triad and, even moreso, to the Spirit itself.
5. Three things are, at this stage, essential to success:

a. The mind must be "held steady in the light," and for this receptive experience all the previous work in meditation has been essential. Its positive, attentive activity has been an essential factor in producing the desired mind control.

51. We learn that there is no way to enter the worlds of higher consciousness and divinity unless the mind can be “held steady in the light”. The flitting mind blocks the doorway with its own unregulated activity.
b. The creative imagination, involving as it does the power to visualise, has also to be developed and consciously used in obedience to instruction in the early stages. This obedience has to be rendered voluntarily, even though blindly, before the true objectives can be grasped.

52. A steady mind and a well-controlled creative imagination are both necessary to the task. The imagination is to be used to visualize only certain images—not whatever the imagination might produce on its own.
53. We note the Tibetan’s use of the word “obedience”. One wonders whether His instructions have been followed obediently.

54. The Master knows that His chelas cannot know the entirety of the why and wherefore of His instructions. He simply asks for their voluntary acquiescence in the performance of the meditation. Since the exercise is potent, the results will take care of themselves. 
55. The Master does not demand that we do what He suggests, but expects that we will.
c. Results must be expected and an inner sensitivity developed which will eventually obviate surprise and lead to a conscious recognition of achievement.
56. We note that in the performance of this exercise, “results must be expected”. The attitude, then, is to be both positive and expectant. One is acting as if the exercise used has potency and will deliver.
57. The approach suggested is to become a natural approach, and the results encountered are to become, eventually, no longer the cause of surprise (which can be disruptive of the process).

58. DK wants His students to achieve and to know that they have achieved and can achieve at will. They are being led towards occult proficiency in the Technique of Approach.

 This sensitivity may differ according to ray and [Page 53] type, but the general indications will be in the field of similarity and of group value.

59. DK is telling His chelas that though the results of a growing sensitivity may differ according to ray type, the results will have enough in common to be of “group value”. There will be a commonalty of resultant recognitions. The factual presence of the Master should be one such recognition in common.
All this was the objective of the work I outlined. Much remained to be done, and each year I have expanded the concept and laid the foundation for future work to be carried forward with steadfastness over a long period of time. A beginning has been made.

60. Master DK has reviewed the objective of the initial phases of the Full Moon work.
61. That “foundation for the future”, again, relates to the use of these approaches in the churches of the future. Foundations are being laid for the establishment of the New World Religion.

62. We note that that which the Master has established admits of expansion and elaboration.

63. We do notice how very carefully Master DK allows for the factor of assimilation. In this meditation work he gives only that which can be assimilated. He does not overload His chelas.
II

In the second stage of the work outlined by me when you had worked for a year at this full moon activity, I began to widen the teaching and I added to the earlier technique. In the religion of the future, three years will always be given to training the youth of the period (from the ages of fifteen to eighteen) in a preparatory technique of Approach.
64. The New Seed Group was an experimental group is a number of respects. New techniques were tried out through this group.
65. DK seems to be offering the embryo of the three year process which will be utilized in the training of youth within the New World Religion of the future.

66. The fact that the three years of techniques will relate do the training of youth might tell the disciples under training something about their stage of development.
The stages in the second year's activity were as follows:

1. The recognition by the group members of the necessity for a closer group relation within the circle of the group and with me. This is symbolic of the recognition of the world need of love, as exemplified by an attitude of goodwill and understanding, and a closer approach by humanity to the Hierarchy.
67. Whereas the first year’s activity emphasized the creative imagination through the visualization of lighted forms of different colors, the second year’s activity focuses more on love.
68. A simple idea is put forward. The world stands in need of love. This must always be remembered. 

 In the past, the religious emphasis upon the esoteric side of instruction has been the approach of the individual man to the God within, to his own higher self, the soul, the first Master. In the future, the emphasis will be upon the united approach of humanity (as represented by an increasing number of groups of aspirants and disciples) to the Hierarchy.
69. Before the approach of humanity to the Hierarchy can be well established, those who represented humanity (namely “an increasing number of groups of aspirants and disciples”) must be tried out.

70. This entire section deals with group approach. Group approach is something far broader and more beautiful than individual approach. Group approach is also something fundamentally foreign to the thinking and attitude of many, thus, it is easily discussed but put into practice only with difficulty.
 According to the status of the groups and their awareness and condition of illumination, so will be the grade of hierarchical Worker with Whom they will be in touch.

71. The greater the awareness and illumination of the approaching groups, the greater will be the grade of hierarchical worker they can touch. Desire and aspiration alone will not ensure this contact. It is group achievement in the field of consciousness which determines the nature of the higher contact possible.
2. The recognition that in this work, true occult obedience or the intelligent response to the urge of the group soul and to the "pull" of the Hierarchy, is the next major requirement. This will produce the right carrying out of the required assigned technique and a complete refraining from [Page 54] any interest in phenomenal results or an analysis (at this stage) of any reactions experienced. Individual analysis hinders group recognition and true realisation. This is a point to be considered and remembered.
72. “True occult obedience” is defined: “intelligent response to the urge of the group soul and to the ‘pull’ of the Hierarchy.”
73. It seems clear that phenomena will occur when pursuing the suggested techniques, but that any focal concern with these phenomena is detrimental to the group process.
3. The next step which I indicated to you was that in which I pointed out that these Full Moon Approaches required one entire week of inner activity, divided as follows:

74. As disciples advance in their development, the amount of time to be given to the Full Moon process increases.
a. The three days prior to the full moon were to be dedicated to preparation. This preparation involved confidence, which swept the brain (the focus of the physical plane expression) into the right condition; aspiration, which held the astral body in the right attitude; and dedication, which was the intelligent process, motivated by free will and involving mental concentration, which enabled the confident aspirant to "hold the mind steady in the light."

75. Three words are given as important when considering the phase of preparation for the Full Moon Work:
a. Confidence—driving out doubt and any inhibition of right reception

b. Aspiration—reorienting the astral body. The normal use of the astral body as an organ of lower desire and lower sensitivity will not serve in the treading of this Path of Approach. 
c. Dedication. We note a rather elaborate description of “dedication”. It is, first of all, an intelligent process, not strictly an emotional one. It involves both will and mind.
76. These three requirements represent three correct orientations within the personality—one for each of the personality vehicles.
b. Then, there were the twelve hours on the day of the full moon, wherein a consciously achieved contact (dependent upon the success of the previous three days' work by the group) became a definitely proven possibility.
77. We note that contact is to be expected on the fourth day—the actual day of the Full Moon.

78. We note as well that if there is to be true contact with the Master, the Ashram and, in general, with divinity, three days of correct preparation are indispensable.

79. Master DK wants to move His chelas from faith and belief into proven knowledge. The Age of Aquarius is to be the ‘Age of the Knower’. 
80. We note also that it is the group which must work during the three days of preparation. Work strictly as an individual will not ensure group success in this process.

 By training you in these early stages in the attempt to contact me, I was laying the ground for two eventualities: your future contact with your Master, prior to initiation, and a contact with the Hierarchy. This was intended to be symbolic of humanity's future contact.

81. It is characteristic of Master DK’s methods of training that He asks His chelas to perform certain processes without telling them the full reason for these processes. Later, He tells them.
82. By not telling them initially, He gives them the opportunity to come to their own direct realization of the purposes of the processes. He also tests their faith and occult obedience.

83. We note that prior to initiation, the Master must be contacted. We also recognize that contact with the Master precedes contact with the Hierarchy as a center of force.
84. Again, we see that the group is performing that which humanity will later perform.
c. The three days succeeding the full moon period then were considered. In these days, it was pointed out, the personality could become conscious of the success of the previous work done and the subsequent contact.
85. The work of the first three days must be performed with confidence, acting “as if” there will be success. Only later, during the last three days of distribution may the success of the earlier three days of approach be made evident. 

86. Such coherent reviews of occult processes are of great value in promoting a coherent understanding of the processes.
 That realisation would be facilitated by an inner attitude of registration (by the mind) of that which the soul has sought to impress upon it at the moment of attempted or achieved contact;
87. Here we see that the soul and the Master are one. The period of impression occurs during the twelve hours preceding the Full Moon.

88. We come to understand that impression may be occurring and yet brain registration of that impression be wanting.
89. The desired contact occurs, we find, on a level higher than the mind—at least higher than the concrete mind. Later, the concrete mind is impressed by that which has been registered and then formulates its version of the registration.

 by the sense of expectancy which the emotional nature would be trained to express and experience; and by the acknowledged attitude of the physical brain as it held [Page 55] to the belief of true success, when the requirements had been duly met.

90. There are three orientations by the mind, emotional nature and body which facilitate an outer realization of the inner impression:
a. The mind maintains an inner attitude of registration.
b. The emotional nature is characterized by a sense of expectancy, to be experienced and expressed.
c. The brain is to be held to “the belief of true success”; this is its correct attitude.
91. An understanding of these requirements necessitates much slow pondering. Each of us should define in his own words what each of these three orientations may mean.
It will be apparent to you, if you have followed the above in the right spirit, that from the very start I have been working towards objectives unrealised by you.
92. The distant vision of the Master is made apparent. It is clear how much an attitude of faith and trust is required of the chela and group of chelas.

 I am trusting that the importance of this full moon work will become increasingly clear to you and make you more eager to work as requested by me.

93. This rather detailed explanation of the methods and procedures of the Full Moon work is meant to provide an incentive to an increasing eagerness for right performance amongst chelas—chelas and disciples such as we are.
III

The third stage, outlined by me during the past year's work, brought in a far more complicated activity than heretofore. I explained to you, if you will remember, that at the time of the full moon it was as if a door was opened between the Sun and Moon, making certain events of a spiritual nature possible.
94. DK continues to refresh the memory of His chelas. If we analyze the quality of our own memory, we will realize why this refreshing is necessary.

95. The Full Moon periods must not be taken for granted. They are, indeed, moments of great opportunity, unrepeatable at other moments in the month.

96. What is the symbolism of the “Sun and Moon” as here presented? Shall we say that the Sun represents the Hierarchy, the Master and the soul, whereas the Moon represents the personality of the disciple and its vehicles?

 The band of golden light, extending between the Sun and the Moon, completely "irradiated the lunar surface" (to use the ancient formula) and made possible certain revelations. To students such as you, the symbolism should be apparent and can be seen as inviting a dual interpretation:

97. The “lunar surface” suggests that which may be learned about the personality and its nature.
98. The revelation may also concern that which may be accomplished more broadly within the world of form on behalf of humanity.

99. One wonders whether the depths of the lunar nature might not also be irradiated by the process?
1. It concerns the relation of the Solar Angel to the lunar forces, of the Sun and the Moon and their work in synthesis.

100. DK becomes technical about the meaning of the ancient formula. The Sun is given as representing the Solar Angel, and the Moon, the lunar forces.
101. We know they must work together, and the band of golden light may reveal how they are to work.
2. It concerns the relation of the Hierarchy to humanity and consequently, of the subjective world to the objective worlds, of the realm of causes to the realm of effects. Ponder on this.

102. This is the broader interpretation, the first being more microcosmic. Here is a triple analogy: the Solar Angel/lunar forces = Hierarchy/humanity = subjective world/objective worlds.
103. The world of the Sun is a “causal” world; the world of the Moon a realm of effects.

104. It is clear that the Full Moon opportunity allows us to free ourselves somewhat from the world of effects.
Individual approach must be merged into group approach, and the approach of groups will some day be superseded by the organised approach of humanity as a whole.
105. A three stage process is suggested:

a. Individual approach

b. Group approach

c. Organised approach of humanity as a whole

This third stage can (like the two previous ones) be divided into the following activities, which require to be mentally grasped by the group:

106. We are outlining the processes to be followed during the third of three years. 
107. We note that the activities are to be “mentally grasped by the group”—mentally, and by the group, not just by the individuals in the group.
1. That certain realisations become possible. These are two in number:

[Page 56] 

a. Realisation one: That entrance upon the Path of Approach is possible for individuals, for groups, and for humanity as a whole, as a unit.

108. There are three type of entrance possible: individual approach, group approach and approach for humanity as a whole.
109. The encompassing utility of the Full Moon Approach is thus revealed.
b. Realisation two: That energies, not usually or normally contacted, can be touched, grasped and utilised at the time of these Approaches, provided that they are contacted in group formation. Thus the individual, the group and humanity are enriched and vitalised.

110. The uniqueness of the opportunity is accentuated.
111. The necessity of contact in group formation is also stressed. Group approach provides the necessary intensification. Even if the meditator is working apparently alone, he must approach as a group (i.e., as if he were the group). Is this possible to understand?
2. That the spiritual Hierarchy can, at these times, be approached, verified and known, thus leading to active conscious cooperation with the Plan which the Hierarchy serves.
112. We are dealing with the possibility of verifying the reality of the Spiritual Hierarchy. The following three words are to be pondered as indicating the type of opportunity available to individuals, groups and to humanity as a whole:

a. Approach

b. Verification

c. Knowledge

 It must be remembered that, on the side of the Hierarchy, a Technique of Approach to humanity will also be employed, and thus we have an essential dual activity.
113. A vital consideration is brought forward. Hierarchy, on its side, is also approaching the individual, groups and humanity. This is sometimes forgotten, it is not?

The first stage of this dual activity took place millions of years ago at the time of Individualisation, and produced the emergence of the fourth kingdom in nature, the human family.
114. At the time of individualization there was on the part of animal man an unconscious, inchoate up-reaching or aspiration towards participation in a new kingdom of nature, accompanied by a response from the fifth Creative Hierarchy of nature—that of the Solar Angels.
 The second stage is being rapidly worked out today, and will produce the emergence of Initiation.
115. The approach by animal man to Hierarchy (in this case the Hierarchy of Solar Angels) produced a new kingdom in nature, the fourth or human kingdom.

116. Today’s approach to Hierarchy by conscious humanity is also producing (where man is concerned) a new kingdom—the Kingdom of Souls or fifth kingdom. Of course the Kingdom of Souls already exists; it is, for one thing, formed of those human beings who have ‘graduated’ from the human kingdom. The Kingdom of Souls, however, is (with respect to our humanity) very small compared to what it will one day be.
 
 The intermediate stage is that of Integration.
117. We learn that Integration is considered to lie midway between Individualization and Initiation. We might compare Individualization, Integration and Initiation, to Isolated Individuality, Isolated Identity and Isolated Unity respectively.
118. Integration is a capacity emerging in relation to the Aryan rootrace; it arises through the influence of Venus and the fifth ray.
 We have therefore the germ of a new scientific religion, called (as I have earlier pointed out) the Science of Approach.
119. The point to be grasped is that the new religion prepared through the Science of Approach is a scientific religion. Contact with the higher energies and even with what has been called “God” will occur consciously, predictably and under law.
 It is one in which humanity can now consciously share, for their stage in evolution warrants it. Men can today grasp the objective, share in the united aspiration, and carry out the needed requirements.

120. It is apparent that humanity is now sufficiently mature to approach Deity through the mind as well as through emotion and aspiration.
121. Because human development has now reached this relative maturity, the emergence of a New World Religion is not only desirable but necessary. The Spirit will not long tolerate the continuance of outmoded and limiting practices in any field of human development.
3. The time to be given, at this stage of the training, to the Full Moon Approach was shortened, but tremendously intensified, and the objective was to produce a far more dynamic activity.
122. Given a sufficient point of tension, far more may be accomplished than prolonged work at a lower point of tension.

123. We are living in times when “time is running out”. The way to accomplish that which remains to be done before the advent of Hierarchy (and that amount is relatively great) is through intensified tension.
 A state of tension had to be achieved, which would eventually release dynamic energy from—if possible—levels higher than that of the soul. Hence the need for group integration and work. This period was divided as follows:

124. We see that a state of heightened tension is a requirement—we might almost say a planetary requirement, given the condition of the times.
125. Again, it is not only desirable that energy from levels higher than that of the soul be accessed, but a necessity.

126. If triadal energies are to be accessed, a truly achieved group integration is required. 
a. There were two days of intensive preparation.
127. The period has been shortened from three days of preparation to two. The two days of preparation are, however, to be intensive.
 This involved the achieving of a right attitude of a dual kind:
128. The duality required is both fusion and constant recollection.
 The group member fused his outer activity and [Page 57] his inner orientation into one blended concentrated spiritual activity.
129. The outer activity is included in what is called “concentrated spiritual activity”.
He proceeded with his usual avocations, but at no time—whilst so occupied—was he to lose sight of the inner orientation and specific recollection.
130. There is an interesting suggestion in this sentence—that that which usually preoccupies the disciple (in terms of outer activity) is really an avocation rather than a vocation.
131. It is as if the disciple’s true vocation is the inner work required at such a time of intensified availability of energy.

132. The requirement of a sustained dual activity seems simple enough to understand; can we sustain it, however?

 All the time he was outwardly busy, he was simultaneously occupied with a constant realisation of a retreat inward, a heightening of his vibration, and a raising of his consciousness.

133. Let us tabulate the requirements for sustaining the necessary dual activity:
a. A constant realization of a retreat inward

b. A heightening of the vibration

c. The raising of consciousness
134. The members of Hierarchy are ever capable of dual consciousness (in fact, of multiple consciousness). The periods of the Full Moon make it possible for us to rehearse the dual consciousness of which we must, eventually, become masters.
b. On the day of the full moon, you were asked to go through a symbolic performance in the realm of the creative imagination, and through the medium of its agent, visualisation. This performance involved the following steps:

135. An interesting thought emerges here: that visualisation is the agent of the creative imagination.
1. The recognition that in the blue disk, at the end of the golden pathway, was an ivory door which was slowly opening into a room with three windows.

136. The symbolism of blue and gold has been suggested. Ivory suggests the elephant who is the head of the second ray line of animals. The elephant is a symbol of wisdom (and of strength).
137. Ivory suggests white, yet it is more closely related to life in form than is pure white. There is some tincture of yellow in ivory. Yellow is mental and buddhic, depending on one’s point of view. This must be pondered.
138. The slow opening of the door suggests the gradual entry into the Master’s Ashram.

139. The three windows suggest the three aspects of the spiritual triad and, in general, all aspects of the trinity.
2. The recognition that the group, as a unit, was advancing into that room and there, united in an act of solemn dedication, stands ready for revelation.

140. Those who enter the room do not enter as individuals. They enter as a group, a unit, ready to dedicate themselves unitedly to the purposes of the Master, and together to stand ready for revelation.
3. The recognition, by the group, of me, your teacher and Tibetan brother, and the saying by all of us together of the Great Invocation. This produces fusion and releases something from "that which lies above to that which lies below," speaking in the words of symbolism.

141. The imaginative pronouncing of the Great Invocation with the Tibetan may seem simply an inner exercise, but apparently it is specifically and occultly effective to release an energy from “that which lies above to that which lies below”. What may be the occult modus operandi of this release we do not know, but those who have attempted this exercise realize that there is something remarkable about it.
It will be obvious to you that in this symbolic ritual there is typified, first of all the Path, the goal, the kingdom of God, distinguished by spiritual mind, spiritual love and spiritual will (the three windows, atma-buddhi-manas, or the three aspects of the soul). Secondly, the focussing of the consciousness in that of the soul, followed by a group dedication; and, finally, that humanity (symbolised by the group) and the Hierarchy (symbolised by me) and the subsequent voicing by me of certain Words of Power were all intended to produce the fusion of the objective and subjective worlds, and the consequent emergence of the fifth kingdom in nature. Thus the skeleton structure of the new religious ceremonial [Page 58] can be dimly seen and inadequately sensed.
142. In this paragraph the Tibetan has given a complete summary of the purpose of the symbolic ritual/visualization assigned to His chelas. 

143. The ritual contains at least two distinct levels of significance. It is interesting that the much larger groups, humanity and Hierarchy, are represented in this relatively simple visualization—humanity by the group and Hierarchy by the Tibetan.

144. Something really extraordinary is being said—that the “skeleton structure of the new religious ceremonial can be dimly seen and inadequately sensed”.

145. Those who are interested in the form which religious ceremonial will take in coming centuries have been presented an essential seed which may be developed.
4. Two days of intensive recollection by the group in their brain consciousness. This involves:

146. We note that the final two days of the five involve the full use of the brain consciousness. This is not the case with the first two days.
a. The development of the power to recall the Words of Power which had been spoken by me, and later, the listening for a Word of Power. This recognition of the Words will be one of the major objectives of the new world religion, and hence our effort (not particularly successful hitherto) to do something symbolically analogous in our group activity.

147. The Tibetan arranged a telepathic experiment with His chelas. The period of the Full Moon was that period during which He spoke a particular Word of Power for the month. The chelas were to attempt to receive this Word telepathically. The ability so to receive was, it turns out, not very highly developed amongst the majority.

148. We see a focus on the capacity for recollection. The exact moment of the Tibetan’s speaking of a Word of Power may not have been registered by any or all, but He asked the group to attempt to recall, during the last two days of the five, the nature of the Word of Power.

149. It is fascinating and thought-provoking to think that the “recognition of the Words will be one of the major objectives of the new world religion”. By such Words of Power the Divine Plan is progressed. 
b. A subsequent definite intensification of the life processes, and a spiritual demonstration upon the physical plane as a result.

150. The energy system of the chelas involved in the Full Moon process is to be greatly stimulated as a result of their participation. Their capacity to more demonstrably live a spiritual life is to be heightened.
The above elucidation should give you a new and more intelligent grasp of the symbolic significances of the work we are now attempting.

151. Much is condensed into a few short pages. Anyone truly interested in participating fully and intelligently in the Full Moon process should ponder the foregoing pages with care.
I am going to ask you to go over the whole process in these first three major stages, studying with care my interpretation.

1. During the months of January and February, please study what I have said, reading and rereading it until it is clear and fixed in your minds.

2. During March take the first stage and work faithfully at it.

3. During April take the second stage. 

4. During May, take the third stage. Then for the remainder of the time, until October, work at this third stage. In October, if you have faithfully fulfilled requirement, I will outline the work next to be done. May I ask for your real interest, service and cooperation?
152. The Tibetan has described the Full Moon process in detail. His objective has been to spark a renewed and more intelligent interest in the purpose and objective of the Full Moon work. Has a refreshed and more eager interest arisen in us as a result of the Tibetan’s instruction?
Your personal instructions I have placed at the end to indicate to you its relative importance and so impress upon you the necessity for your individual teaching taking a secondary [Page 59] place; it is of less importance than the group development and the service of humanity.
153. It seems the Tibetan must always work to impress upon the consciousness of His chelas that their individual work is secondary to the group work. After so many years of group collaboration it would seem unnecessary, but the personal ego is stubborn and persistently demanding.
 You will all awaken some day to the realisation that the Science of Service is of greater importance than the Science of Meditation, because it is the effort and the strenuous activity of the serving disciple which evokes the soul powers, makes meditation an essential requirement, and is the mode—ahead of all others—which invokes the Spiritual Triad, brings about the intensification of the spiritual life, forces the building of the antahkarana, and leads in a graded series of renunciations to the Great Renunciation, which sets the disciple free for all eternity.

154. There is little that need be said of this extraordinary summation. A brief tabulation may suffice:
a. Effort and strenuous activity evoke soul powers

b. In the rendering of service, meditation is an essential requirement. Without meditation there will be no true service.

c. Service invokes the Spiritual Triad, moreso than even meditation.
d. Service brings about an intensification of the spiritual life.
e. Service forces the building of the antahkarana. Note the word “forces” and its implications.
f. Service leads to a graded series of renunciations.
g. These renunciations necessitated by service lead eventually to the Great Renunciation.

h. The Great Renunciation sets the disciple free for all eternity.
155. Surely we should ponder on this summation as it holds the key to successful spiritual living.
I am giving you here certain needed hints and much upon which to ponder. I give you of my time and of my love, of my interest and my understanding. Let us together serve.
156. Simply reading through the summation should have alerted us to its great import. The Tibetan, nevertheless, declares its importance.

157. He ends with a great reassurance of His gifts to us—of His time, His love, His interest and His understanding.

158. Just as He asked that His chelas recite the Great Invocation with Him in the visualized, symbolic Full Moon ritual, here He asks that they and He may serve together. The implication is that His group of chelas has a golden opportunity to act in concert with their Master. How many of us, when we serve, realize that we are serving with our inner group and even with our Master? The depth and effectiveness of our service would be magnified significantly could we but realize this.
