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1. The major part of the book, A Treatise on Cosmic Fire, deals with the Fire of Mind, and with the study of this fire we ill be engaged for the next three and a half years.

2. In this section of the book the Tibetan is addressing Himself to certain fundamental questions.

II. WHAT IS EVOLUTION AND HOW DOES IT PROCEED?

1. Life Cycles.

I do not propose to deal here with the evolutionary process in any other way than briefly to indicate that the whole method of evolution is simply that of adjusting the matter aspect to the Spirit aspect, so that the former proves entirely adequate as a body of expression for the latter. 

3. One wonders whether there can ever be entire adequacy, such that the entirety of the Spirit aspect can be expressed through the matter aspect. One imagines that Spirit, on its own plane, is relatively untrammeled when compared to Spirit as it could express on lower planes.

4. Yet, since Spirit and Matter are, essentially, one and the same, and an “entirely adequate” expression may, after all, be possible.

5. In relation to the theme of evolution, we may define perfection as evolution ideally (i.e., archetypally) completed through the ideal utilisation of the not-Self by the Self, such that the Self is completely expressed through the not-Self. 

6. There is a close relation between beauty and perfection. Evolution, perfectly realized, will achieve an archetypal beauty of form through all worlds and planes lower than the archetypal plane whereon perfectly beautiful ‘forms’ already exist—albeit, in their archetypal state.

7. Of one thing we may be certain: that the degree to which matter presently proves a body of expression for Spirit can be vastly improved.

8. During future cycles we can expect a far close approximation of the forms of matter to the will and intention of Spirit.

9. It becomes clear that the processes of evolution (through most phases) are determined by the Law of Attraction. Only during the latter stages of the evolutionary process does the Law of Synthesis supervene.

 The life cycle of the Son is one hundred years of Brahma in the same sense as man has a life cycle consisting of a certain number of years, dependent upon his karma.  

10. In this case the term “Son” cannot mean only the objective solar system. A solar system is a multi-planar energy-structure built by a process of emanation or ‘occult condensation’ from the higher planes to lower. Time must be allowed for the processes of initial emanation and eventual reabsorption, of occult condensation/precipitation, on the one hand, and of occult ‘evaporation’/etherealization on the other.

11. According to the figures given in occult texts, one hundred years of Brahma have a duration of 311,040,000,000,000, Earth years. It will immediately be realized that this figure dwarfs the figures suggested by the current speculations of science for the duration of the entire physical universe by a factor (let us estimate) of some 20,000 to 30,000. In other words, the occult figure is approximately 20,000 to 30,000 times longer than the figures offered by modern science for the duration of the entire universe (considered only physically, for only a physical conception fits with the usual scientific paradigm).

12. Since the speculations of modern science are always being revised, it would be wise to attend to these speculations while attempting to fathom the real meaning of the huge figure given by occultism (for it may have both a literal meaning and a symbolic meaning). 

13. VSK queries: “Does this imply that a man’s life cycle is set to a fixed number, for any one incarnation?” 

14. May it be suggested that the average life span for man is fixed or archetypal, but that the actual duration is individual. This may also be the case for a Solar Logos.

15. We have no way of knowing whether the one hundred years of Brahma is a general number applicable to Solar Logoi such as our Solar Logos, or whether it is exactly literal. The Tibetan sometimes gives us large whole numbers for certain cycles but tells us that the real figures are secrets of initiation. 

16. It is said that four score and ten are allotted to the life of man. We recognize this as a general figure having an approximate truth—on average. Perhaps the same may be said of the hundred years of Brahma.

17. Karma enters in relation to the life cycle of a particular man and, perhaps, in relation to the life cycle of a particular Solar Logos. According to this hypothesis, then, according to the karma so would be the exact duration of the life span of such a Logos.

18. The “Son” is the form builder. The form of a solar system is multi-planar. The integrity of the life of the Son refers, therefore, to all planes on which forms contributing to the great form of the Son may be found.

19. It should be noted that one hundred years is often considered the ideal duration for the life of man in this present Yuga. Certainly, the thought of living to be a hundred is universally present in present-day human consciousness. Perhaps, as suggested by the occult historian Phillip Lindsay, the ideal duration for a human incarnation during the Krita Yuga would be four hundred years, with three hundred years for the Treta Yuga and two hundred years for the Dwapara Yuga.

20. It is significant that the Yuga figures and all the far vaster figures derived from them are related to the number 2160 (the present duration of one precessional cycle). The huge numbers presented in the Brahmanic Chronology are, therefore, based upon the duration of a major planetary cycle (one twelfth of the duration of a complete gyration of the Earth’s pole upon its axis)—i.e., the cycle of one precession of the equinox.

21. The Spiritual Hierarchy of our planet was established around eighteen million years ago. If we look carefully at this number, while considering the great cycle of 250,000 years (said, in occultism, to represent one cycle revolution of our solar system around the Pleiades) we shall see that approximately seventy-two such cycles have occurred in the eighteen million years.

22. It is not without significance that it takes seventy-two years for the vernal point to move one degree during the precessional process and that seventy-two is exactly one thirtieth of the number 2160.

23. These points can be elaborated more fully in another context. Suffice it to say that we can certainly agree with HPB, that the figures in the Hindu Chronology are not fanciful.

During the life cycle of a man, he expresses what is in him at his particular stage, and gradually develops from the stage of the ante-natal period wherein the Self overshadows the matter aspect until the period wherein that Higher Self takes full possession of the prepared form.  This stage varies with every individual.  

24. The term “ante-natal” means pre-natal.

25. It is clear that the stage wherein the Higher Self (the soul) takes full possession of the prepared form is not physical birth.

26. The stage of full possession has sometimes been conventionalized as seven years, but obviously it can vary greatly.

27. If the cycles of growth of the human being are seven years in duration (the Tibetan also suggests that we research ten year cycles), the first seven year cycle would correspond planetarily to one Vulcan cycle (or to the Moon, which often substitutes for Vulcan), to be followed by a Mercury cycle, a Venus cycle, a Sun cycle, a Mars cycle, etc., according to the order of the planets from the Sun (geocentrically considered). The Sun cycle would equivalent to an Earth cycle.

28. It would be reasonable to relate full possession by the Higher Self to the year twenty-one, when a man reaches what is called his “majority”. The planets Vulcan/Moon, Mercury and Venus (planets within the Earth’s orbit_ would then have bestowed upon him their endowments and a fully activated personality would be presented as an instrument to the soul.

29. Still, it may be that the stage represented by the Sun (the years twenty-one through twenty-eight) must have been traversed before a really integrated personality is presented to the soul for utilization.

30. In fact, it may well be that the archetypal half-way mark of life, the year thirty-five, might not be the correct moment for full-possession. It is certainly at this age that (in many cases) the soul becomes assertive in a way hitherto not experienced. The year thirty-five represents five cycles of seven—five being one of the numbers easily associated with the soul and soul-culture.

31. One wonders, whether, in some cases full possession of the prepared form is ever achieved. Much, it seems, would have to do with the maturity of the particular soul.

32. At least, should development proceed normally and in a manner uninterrupted by karma, there comes a point in any incarnation when the possession achieved during the last incarnation is equaled in the present one.

33. We note with interest the term “possession”. Occultly, this can be either a positive or a negative event. Here, we are speaking of a positive possession—possession by the soul/Solar Angel (one way of viewing the Higher Self) of its personal reflection.

From that time on fuller self-consciousness is sought, and the man (if proceeding normally) expresses himself through the form ever more adequately.

34. We read here of the psychological effect of “full possession”. There is a movement towards the expansion of self-consciousness, and, perhaps, towards the expansion of consciousness in general.

35. We might say that the moment of full possession represents a moment from which consciousness can be expanded beyond the point reached in the previous incarnation.

36. After full-possession, the man will find that the processes of his life become more ‘soul-driven’ and less automatic or instinctual than before.

Each life of lesser cycle

37. This means, each incarnation.

 in the great cycle of the Ego or Self,

38. A cycle which may be reasonable conventionalized as twenty-five million years. 

39. The figure twenty-five million becomes reasonable when it is realized that Earth humanity was individualized some twenty-one million years ago and is still, primarily, emotionally polarized—thus, very far from the first initiation en masse.

 sees that expression more complete, brings the form more under control and develops a conscious realisation of the Self until there comes a culminating cycle of lives in which the Self within rapidly dominates, and takes full authority.

40. It is reasonable to associate this “culminating cycle of lives” with the twelve lives to which the Twelve Labours of Hercules refer. Whether the number of lives in this final cycle is exactly twelve, the reincarnational research of the future will reveal. It is conceivable that life in and/or under a particular sign would have to be repeated if the fullness of the lesson required were not learnt. 

41. The rapidity of soul control is much increased during this final cycle.

42. We should focus on the word “dominates” realizing that the musical note of the soul (emerging into ever-greater prominence) is the “dominant fifth”. The term “fifth” is equally important in relation to the soul, which represents the fifth kingdom of nature.

43. The idea of the soul dominating and taking full authority, suggests the astrological sign Leo, the fifth sign, and one easily associated with Herakles/Hercules—the “bright glory of Hera”, the soul.

  The form becomes wholly adequate; the fusion of the two poles of Spirit and matter is fully brought about; and the light (fire) and heat (radiation) is seen and felt systemically.  

44. We are to note the association of fire with light and of radiation with heat.

45. Light/fire is seen; heat/radiation is felt. The first has, therefore, a manasic association and the second, an association that it is sentient.

46. VSK queries: “What is the difference between fusion and approximation of the poles? Is approximation some ratio or fraction of ‘full’ fusion?”

47. VSK’s suggestion seems reasonable. Approximation seems a stage of relative rapport on the way to full fusion.

48. VSK remarks: “We see the emphasis again on light and heat, the senses of light and of vision, thus of mind and matter, and of touch, and the one who radiates.” 

49. We have been speaking of a combination of the fourth and fifth initiations as the human being experiences them. We note the very interesting assertion that the human being’s fourth initiation is a systemic event. This means that it is “seen and felt” in the solar system. Does this surprise us?

50. If this interpretation is correct, its correctness may be based on the fact that the fourth initiation is a buddhic event and the fifth has an atmic resonance. We remember that the Solar Logos descends no lower than the buddhic plane, all systemic planes below that point being, from His perspective, unprincipled.

Then the form is either consciously utilised for specific ends or is vacated, and the man is liberated.  Electric fire and fire by friction are fused, and the consequent solar fire blazes forth in radiant glory.

51. A study of the foregoing words confirms that the human being need not necessarily die physically at the fourth degree, for the form, following the fourth degree, may be “consciously utilized for specific ends”.

52. If death does occur, it is equivalent to a liberation.

53. If death does occur at the fourth degree, a new incarnation may be necessary for the fifth degree or that degree will be taken on inner planes. The following references suggests that initiation can be taken between lives or, in any case, outside the normal process of incarnation:

a) “Or initiation may be taken in the interim period between incarnations, or else immediately upon return to physical plane life. (DINA II 70)

b) Those who pass away from the earth after the fifth initiation, or those who do not become Masters in physical incarnation, take their subsequent initiations elsewhere in the system. (IHS 17)

54. A still fuller liberation may be expected at the fifth degree when the debris caused by the destruction of the causal body is ‘cleared’.

55. The fourth degree is most succinctly described in terms of fire—the fusion of electric fire and fire by friction and the blazing forth in radiant glory of solar fire. We note that it is the solar fire that blazes forth. 

56. The three members of the atomic triangle (mental unit, astral and physical permanent atoms) though they pertain to the lunar nature, are all involved in the display of light and heat.

Extend this idea from man, an individualised unit of [Page 232] consciousness, to the great Heavenly Men, in one of Whose bodies a man forms a cell.

57. Man is to be found throughout the solar system. Further, our ‘monadic home of origin’ (solar systemically speaking) is not necessarily the Earth, but more likely one of the sacred planets and, in fact, the Sun itself.

58. If to a Planetary Logos we are cell, then what would we be to a Solar Logos? A complex molecule perhaps? The question of scale would have to be studied closely to find that type of Entity to whom man would be as an atom, or an even smaller unit—a subatomic particle, for instance.

  The body of expression of each Heavenly Man is one of the sacred planets, and They aim at the same goal as man—the attainment, on Their own levels, of full expression, and the development of Their vehicles of consciousness to a point where the Spirit may blaze forth as light divine, and as heat.

59. This is an interesting statement as, from a study of Esoteric Astrology one gathers that there are both sacred and non-sacred planets and, therefore, Heavenly Men who have reached the stage of sacredness (having taken a fifth initiation in some series of initiations) and those who have not yet done so and are, consequently, still in the non-sacred stage.

60. When we speak of the blazing forth as “light divine and as heat”, one wonders about any possible blazing forth in love.

61. One wonders why it is said that the “Spirit may blaze forth”. This is, perhaps a technical point. How can we justify the use of the term “Spirit” in that event known as the destruction of the causal body?

a) The term “Spirit” could be justified by considering the expression of the Heavenly Men on the monadic plane (as suggested in Chart V, TCF 344—The Evolution of a Solar Logos).

b) Another approach to justification might be as follows. If the Jewel in the Lotus is an extension of Spirit (as various diagrams suggest—cf. The Egoic Lotus and the Centres, TCF 817), then the destruction of that Jewel may be involved in such a blaze, and through this destruction, we may consider that Spirit is blazing forth.

  This heat radiates consciously and with intense magnetic attraction between all the seven systemic groups, or planetary schemes.  Their magnetic field of action will include the planetary radius of one and all.

62. When such a climax is reached in any one systemic group, this induction of magnetism between the seven systemic groups occurs.

63. It is remarkable to realize how interdependent are the planetary schemes! Just as the occurrence of the fourth initiation in a human being becomes a planetary event, so the occurrence of the fourth initiation for a Planetary Logos becomes a solar systemic event.

64. No entity lives unto itself alone. This is both a microcosmic and macrocosmic truth.

Carry this thought still further to include the Son, and the entire solar system which He animates;

65. In these commentaries, we have been considering the concept of the Son in two principle ways—as the objective solar system and as the causative life ‘behind’ and ‘within’ that solar system.

66. Here, it is clear that the second of the two meanings is meant. The Son is the animator, the anima or soul of the solar system.

 His attempt is to find full expression therein, so that eventually and consciously His light may be seen and His heat, or magnetic radiation, may be felt beyond His immediate sphere of influence, the logoic ring-pass-not.

67. We are in the process of extending the analogy. We have seen how the fourth initiation of both a human being and a Planetary Logos are felt far beyond the circumference of their respective ring-pass-nots. Now we are dealing with the fourth initiation of the Life informing a solar system and the extended influence of such an event beyond the logoic ring-pass-not.

68. We can think of the kind of group consciousness characteristic of a Planetary Logos or of a Solar Logos—at least we can think of the greater entities to whom these two types of beings would become more closely related following their respective fourth initiations.

69. What lies beyond our Solar Logos’ ring-pass-not? Specifically six other solar systems of the Seven Solar Systems of Which Ours is One, including such Logoi as the Logos of Sirius, of Procyon, of Alpha Centauri and others whose names should be the subject of careful analysis.

  Both the light of the Son and the heat of the Son must be felt by the opposite cosmic pole, that constellation which is our system's magnetic opposite.

70. From a planetary perspective, we may say that Venus is the magnetic opposite of our Earth. We are told that Earth is in a masculine incarnation and Venus, in a feminine one. They are, however, probably closely related for deeper reasons than this.

71. DK tells us that events occurring on Venus are felt on Earth and vice versa. 

72. He is now suggesting the same concerning our Solar Logos and another “constellation” within the Seven Solar Systems of Which Ours is One. 

73. Why is the term, “constellation” used instead of solar system? May we say that a constellation (beyond its usual definition) can be considered a grouping of heavenly bodies that are not necessarily stars.

74. One of the group of local stars is the physical vehicle of a Solar Logos Who represents the magnetic opposite of our Solar Logos.

75. Could that other Logos be the Logos of Sirius? This is a possibility, for Sirius reasonably can be inferred to be the head center of the local system of seven major stars. (Some, however, say it is the ajna center.) In any case, the manasic quality of Sirius and its Logos represents a polarity with the astral-buddhic nature of our Solar Logos.

76. However, there is, perhaps, a lack of proportion between Sirius and Sol, our Sun. Sirius is some thirty-three times brighter and quite a bit larger. There is, therefore, a considerable difference in absolute magnitude between them

77. Should we be looking for a star which is closer in absolute magnitude to our Sun? If so, the star Alpha Centauri, the star closest to Sol, might be a good candidate. There may be reason to infer that Alpha Centauri can be considered a sacral center within the Seven Solar Systems of Which Ours is One. According to chakric distinction, there would be a difference in polarity between this star and Sol (for our Sun is as a heart center), but is the difference in emphasis really the difference in magnetism to which the Tibetan refers? We will have to ponder.

78. In any case Alpha Centauri and Sirius are the two stars closest to our Sun and, thus, may be considered good prospects for ‘marriage’.

79. Normally, we would ask, “Of what is the heart center the polar opposite, or the “magnetic opposite”? Normally, we would say, “the head”. What, then, represents the head center of the Seven Solar Systems of Which Ours is One? Sirius is probably the best candidate, but, as previously stated, there are certain reservations which should be considered were we to this of choosing Sirius as our Sun’s polar opposite.

80. If the polar opposite of Sol is most affected by Sol’s fourth initiation, may we infer that when our Planetary Logos takes His fourth initiation, Venus is the planet most affected? It stands to reason because the proportion Sirius is to the Sun as Venus is to the Earth seems analogically convincing. Of course, Mars is part of a triangle involving both Venus and the Earth, and so the impact on Mars would be substantial as well.

2. The objective of the units of consciousness.

Thus, the thought of union and of fusion underlies the entire scheme of evolution;

81. Evolution is a process related to the third ray. The third ray aspect of the will is known as the “Will to Evolve” (EA 605)

82. Yet, the second ray process of union and fusion underlies the entire scheme of evolution.

83. Really, it is impossible to separate any of the three major aspects from the evolutionary process. The entire process is driven by the purpose embodied in the first ray.

 Man, the Heavenly Men, and the cosmic Man (the Son of the Father and the Mother) have to

84. In this case, it would seem that there is an equivalence between “cosmic Man” and a Solar Logos. The term “cosmic Man” however may be considered generic and may be applied to Entities of far vaster scope than a Solar Logos.

a. Radiate occult heat beyond their own individualised ring-pass-not.

85. This process surely begins before the third degree, but becomes, literally, spectacular at the fourth.

86. VSK suggest that the process is akin to “bursting one’s own bubble”.

87. The evolutionary process is one of rejoining apparently severed parts. The fourth initiation represents a powerful moment of reunion.  

b. Occultly blaze forth and demonstrate light or fiery objectivity.

88. Does this objectivity include the mental plane? If would seem so.

89. Objectivity definitely refers to the physical plane, but occultly, objectivity—begins on the mental plane.

90. This is certainly the case as far as a Solar Logos is concerned. The lower twenty one subplanes are purely objective in His ‘eyes’.

91. Where does the truly subjective realm begin? It may be considered to begin with buddhi.

92. In the case of the human being, if one loves with buddhic love, one is functioning as a subjective being.

93. True love leads to true subjectivity.

94. Those who work with facility on the astral and mental planes (but cannot focus buddhically) are not yet working subjectively. 

95. Of course, the word “subjective” has different definitions in different contexts. In some contexts, to work within the egoic lotus is considered a subjective act. For the Solar Logos this is definitely not the case.

96. Really, for all the type of “man” here considered, subjectivity is ‘arupic’ (i.e., related to the formless planes).

c. Expand so as to include that which lies beyond their own immediate spheres.

97. This type of expansion suggests group engagement. For a human being, it represents ashramic engagement.

98. To what extent can we say that a Planetary Logos engaging with other Planetary Logoi, or a Solar Logos engaging with other Solar Logoi, is an example of ashramic engagement? We need to realize that the concept of the Ashram can be applied on exalted levels as well as on our own.

d. Fuse and blend the two fires so as to produce perfectly the central fire, solar fire.

99. The two fires here referenced are the fire by friction and electric fire.

100. The suggestion is that unless the two fires are truly fused and blended, solar fire will not be “perfectly” produced. 

101. This has implications regarding the necessity for the influence of Spirit if Love is to reach its fruition.

e. Blend Spirit and matter so that a body is produced that will adequately express Spirit.

102. The body here referenced can be considered triadal (the body or personality of the Monad) and possibly ‘mayavirupic’ if the bodily demonstration is to take place on the lower planes.

103. The true body of a fourth degree initiate is the spiritual triad.

104. Another type of body which may be indicated is the “body of fire”. 

“The centres, therefore, when functioning properly, form the "body of fire" which eventually is all that is left, first to man in the three worlds, and later to the Monad.  This body of fire is "the body incorruptible"72 or indestructible, spoken of by St. Paul, and is the product of evolution, of the perfect blending of the three fires, which ultimately destroy the form.  When the form is destroyed there is left this intangible spiritual body of fire, one pure flame, distinguished by seven brilliant centres of intenser burning.  This electric fire is the result of the bringing together of the two poles and demonstrates at the moment of complete at-one-ment, the occult truth of the words "Our God is a consuming Fire." (TCF 166-167)

105. A high initiate has various vehicles for manifestation on various planes.

f. Merge the essence within the form, which is occultly [Page 233] qualified during evolution, with the essence in all form—humanly, in a planetary sense, and cosmically.

106. The essence here referenced is the Spirit itself; we might call it the ‘seventh essence’, or the seventh principle—the Atman (not Atma).

107. In the mantram, “Naught is but Me”, is suggested the dynamic by which Spirit is attracted to Spirit under the Law of Synthesis.

108. We note that the form is occultly qualified during evolution. This meant that it is impressed and patterned by the second divine aspect and, eventually, by the first divine aspect.

g. Attain human, systemic and cosmic manhood.

109. What really is the definition of “manhood”? Usually, it is considered the third initiation, but this section seems to give a more exalted position to “manhood”. It may be that one must be an initiate of the fourth or even fifth degree to become a full grown “man”.

110. Interestingly, a Planetary Logos is not considered sacred until its fifth in a certain series of initiations. This may be the same for a Solar Logos. When is human “man” considered truly sacred? Will it be at Mastership?

111. It certainly seems that there is no manhood without the destruction of the causal body.

112. In the section which follows the different levels of mastery required by each achieving “man” (human, planetary or solar) are tabulated. 

h. Achieve mastery on three planes of the solar system, humanly speaking.

113. We could ask, “will this mastery be of the mind, emotions and body, or will it be of the atmic, intuitional and manasic vehicles?

114. It is more reasonable to think of the Master as having achieved Mastery over the three lower planes.

115. There are some references which should be accessed in relation to these thoughts:

a) When man has attained the consciousness of the buddhic plane, he has raised his consciousness to that of the Heavenly Man in whose body he is a cell.  This is achieved at the fourth Initiation, the liberating initiation.  At the fifth Initiation he ascends with the Heavenly Man on to the fifth plane (from the human standpoint), the atmic, and at the sixth he has dominated the second cosmic ether and has monadic consciousness and continuity of function.  At the seventh Initiation he dominates the entire sphere of matter contained in the lowest cosmic plane, escapes from all etheric contact, and functions on the cosmic astral plane. (TCF 121)

b) For instance, an adept can work with forms and force within [Page 451] the ring-pass-not of his own planetary Logos within the three worlds, within the ring-pass-not of the polar opposite of his Logos, or within the ring-pass-not of three planetary Logoi who form a systemic triangle.  He cannot exhibit this power in the higher planes nor within the spheres of the synthesising and neutral schemes.  After the sixth Initiation his power extends to the two planes beyond the three worlds, the buddhic and the atmic, and within the spheres of the entire Brahma aspect as we visualise it as the totality of the schemes of the five Kumaras who are Brahma.  At the seventh Initiation he has power on all the seven planes and within the entire number of schemes; all the Sacred Words are then his and he can work in matter of all grades, sound all notes, and control all types of force.  He stands ready then to guide the life to regions outside the solar sphere of influence. (TCF 450-451)

c) The Chohans of the sixth Initiation work in the fourth and fifth ethers of the logoic etheric body (the buddhic and atmic planes), and deal with the passage of the life of Spirit from form to form in those worlds, having in view the transmutation of units in the spiritual kingdom into the monadic.  Those on still higher levels—the Buddhas and their Confreres of the first and third Rays—deal with the passage of the life into the sub-atomic, and atomic planes of the cosmic physical. (TCF 485)

d) A Chohan of the sixth Initiation discards all the sheaths beneath the monadic vehicle, from the atmic to the physical. (TCF 569)

e) At the final two initiations, which set a man free from the three worlds and enable him to function in the logoic body of vitality and to wield the force which animates that logoic [Page 697] vehicle, the initiate becomes the five-pointed star, and it descends upon him, merges in him, and he is seen at its very centre.  This descent is brought about through the action of the Initiator, wielding the Rod of Power, and puts a man in touch with the centre in the Body of the planetary Logos of which he is a part; this is consciously effected.  The two initiations, called the sixth and seventh, take place on the atmic plane; the five-pointed star "blazes forth from within itself" as the esoteric phrase has it, and becomes the seven-pointed star; it descends upon the man and he enters into the Flame. (TCF 696-697)

116. In the foregoing references, different grades of work are indicated. Our task is to determine what “mastery” really means for a human being. Although mastery is associated with the atmic plane, it is clear that for a Master, only the three lower subplanes of the cosmic physical plane are truly mastered, even though at mastery he is set free to work or to function in the third and fourth ethers—the atmic and buddhic planes.

117. The plane upon which an initiation occurs and the planes which are mastered are two quite different things.

118. We must discriminate between mastery of a plane, control upon a plane, and the ability to work or function within a plane. The foregoing paragraphs should be studied with these distinctions in mind.

i. Achieve mastery on five planes of the solar system, when speaking of a Heavenly Man.

119. We are now speaking of a Planetary Logos. Compare what is here said with the capabilities discussed of human initiates of various degrees—the fifth, sixth and seventh. It would seem that none of them has true mastery on the buddhic and atmic planes, yet why would they not?

120. This statement “i.”, seems to suggest that only a Heavenly Man (probably a Planetary Logos) has real mastery on the buddhic and atmic planes.

121. In section (b) above, we learn that Chohans of the sixth degrees have power upon the buddhic and atmic planes and at the seventh degree, power upon all planes of the cosmic physical plane—but “power on” is not the same as mastery. 

122. Much pondering is required. Do we detect a problem in scale, a discrepancy in proportion? It would seem if a human being who is a Master has mastery in the three lower worlds, then a Planetary Logos Who becomes a Master (on His own level) should have mastery on at least two and a half cosmic planes. This discrepancy will not be easily solved.

123. If there is no problem or discrepancy, we must simply conclude that mastery of the cosmic ethers is not available to a human being. Rather, it is available to a Planetary Logos.

124. Given what we know of our Heavenly Man (or Planetary Logos), there is not yet any possibility of mastery on even the cosmic astral plane, for it is on this plane that He is fighting his way from the fourth subplane to the fifth. This is a long way from anything that might justifiably be called mastery.

125. The comparisons given make the developmental gulf between a Planetary Logos and a Solar Logos seem unusually large as is suggested below.

j. Achieve mastery on three cosmic planes when speaking of the cosmic Christ, the Son, or the Logos manifesting objectively.

126. Here several terms are put together. The “Son” is equivalent to the “Cosmic Christ” or to the “Logos manifesting objectively”. 

127. We can consider the Son as that Being Who manifests primarily through the Heart of the Sun and only secondarily through the lower cosmic planes. The Heart of the Sun is ‘located’ on the higher subplanes of the cosmic mental plane—in fact, for our Solar Logos, the highest subplane.

128. Our particular Solar Logos has not yet achieved the kind of mastery here referenced. He is not yet a cosmic initiate of the third degree, though in a certain series of initiations He appears to be taking the fourth degree. (cf. TCF 384 for pertinent direct statements and inferences), just as our Planetary Logos seems to be taking the fourth degree is a parallel series of cosmically minor initiations. 

3. The Manifesting Units of Consciousness.94

Footnote 94 

"Matter, it must be remembered, is that totality of Existence in the Kosmos which falls within any of the planes of possible perception."—S. D., I, 560.

129. Is this another way of saying that matter is ubiquitous?

130. Or are we saying that there are some planes within Kosmos which are imperceptible.

131. We must contrast these ideas with the very reasonable dictum that “to be, is to be perceived”.

132. It is quite inconceivable to think of a plane that is imperceptible!

133. Of course, we must define the meaning of “perceptible”. The factor of identification may not be included in the concept of perception. In other words, perception may not be able to ‘contain’ identification.

These Existences might be enumerated as follows:

1. The Seven Heavenly Men.  In their totality they make up the Body of the Grand Man of the Heavens, the Logos.

134. Note the term “Grand Man of the Heavens” for the Solar Logos. Sometimes, however, the term “Grand Man of the Heavens” refers only to that aspect of the Solar Logos we call the “Son”.

Other names for these Beings:

a. The seven planetary Logoi or Spirits.

b. The Prajapatis.

c. The seven Lords of the Rays.

135. In this case, a Ray Lord is equivalent to a Planetary Logos. There are also intra-planetary Ray Lords.

d. The Dyhan Chohans.

136. “Dhyan Chohan” is another generic term. Ever our Solar Angels (intra-planetary beings) are called “Dyhan Chohans”.

e. The seven Spirits before the Throne.

137. Much depends upon the “Throne” to which we refer. The Planetary Logos is a Throne for intra-planetary beings. The Solar Logos is a Throne for Planetary Logoi.

f. The seven Archangels.

138. It is interesting and instructive to think of Archangels as Planetary Logoi.

g. The seven Logoi.

139. We must be careful in the use of the term “Logoi”, for the term, when unaccompanied by the term “planetary”, usually means Solar Logoi.

h. The seven Builders.

—S. D., I, 115, 130, 152, 535.

They are the informing Entities of the Divine Ray, the Ray of the Second Logos, in much the same sense as Fohat and his seven Brothers are the totality of the Primordial Ray.—S. D., I, 100, 108, 155.

140. Each great Ray is “informed” by seven lesser entities.

141. In this case the “Ray of the Second Logos” is equivalent to the Ray of the Solar Logos (Whose major ray in this solar system, at least, is the second).

142. We must keep in mind that the Divine Ray is sevenfold and that Fohat (representing the Primordial Ray) is also sevenfold.

143. Sometimes the “seven Brothers” of Fohat are called His seven “Sons”.

144. The seven Brothers or Son of Fohat may be considered as Raja Deva Lords, informing the seven planes of the solar system.

a. Matter is fecundated by the Primordial Ray of Intelligence.  This is the anima mundi, the soul of the world.

145. Matter would remain in an unfecundated state without the ministrations of Fohat who represents, in the act of fecundation, the Divine Father.

146. An important statement is offered: that the Primary Ray of Intelligence is the “anima mundi, the soul of the world”. 

147. Another way of thinking of the anima mundi is as consciousness submitted to the limitations of matter.

b. The Primordial Ray is the vehicle for the Divine Ray of Love and Wisdom.  The merging of these two is the aim of evolution.

148. On a large scale, we see that the merging of the third and second aspects is the goal of evolution. On our planet, Earth, this merging is particularly focal at this time in planetary history.

c. The Divine Ray is sevenfold.  It brings in seven Entities.

149. The Divine Ray, of course, brings in more than seven Entities, but seven of them are major or sacred.

d. These seven are:

1. The Logos of Will or Power.
 
5. The Logos of Concrete Science.

2. The Logos of Love and Wisdom.
6. The Logos of Devotion or Abstract Idealism. 

3. The Logos of Activity.
 

7. The Logos of Ceremonial Law or Order. 

4. The Logos of Harmony.

150. Some of the names of the Ray Lords here given are incomplete, but sufficiently delineated to be recognizable.

151. From this delineation, it becomes clear that a Ray Lord (on the planetary level) and a Logos are identical.

2. Men, The Monad, The Units of Consciousness.  They, in their totality, make up the Bodies of the seven Heavenly Men.  Each Monad is found upon one of the seven Rays.—S. D., I, 197, 285, 624; S. D., II, 85, 176, 196.

152. We are told that human and deva units (as Monads) contribute to the cellular constitution of the chakras of a Planetary Logos.

153. The implication here is that the bodies of the seven Heavenly Men are nothing but Monads. This must be thought through carefully. The question arises: “is there any form of life whatsoever that cannot be resolved into a Monad”? Surely all life forms are the extension of the One Monad.

154. In this context, we have to remember that Fohat and the Divine Son are also Monads Who are aspects of the One Monad.

155. When it comes to a consideration of the ray structure of the Monad, DK is clear on the fact that the major ray of the Monad must be the first, second or third ray, but that there are minor rays which can be any one of the seven. This distinction is not usually elaborated, but is necessary if there is to be a fuller understanding of the matter.

3. Devas.—S. D. I, 308; S. D., II, 107. Such devas are, for instance:

a. The deva Lord of a plane.  The sphere of his body is the entire plane.

156. We note that the body of such great devas is spherical. Planes are spherical demonstrations. So, for that matter, are Rays.

b.  Groups of building devas.

157. Their name must be legion.

4. Entities involved in the mineral, vegetable, and animal kingdoms.—S. D., I, 210, 298.

a. The life of the third Logos—the atom of matter.

b. The life of the second Logos—groups of atoms built into forms, plant, animal.

c. The life of the first Logos—the forms indwelt by highest Spirit.

158. Different types of forms are indwelt by different Logoi.

159. We note that the third Logos indwells the singular atom. When atomic groupings begin to occur (under the principle of relationship) the life of the second Logos is implicated. “Wherever two or more are gathered…there am I”.

160. What are the forms indwelt by the highest Spirit? One thought about such forms is that they must be found upon planes which are relatively high in any sevenfold system, because the Spirit does not descend ‘lower’ than a certain level of vibration.

5. The spirit of a planet.—S. D., I, 178; S. D., II, 251, 500.

He is the sum-total of the many involutionary lives upon a planet.

161. The use of the word “spirit” can be confusing. Sometimes this being is known as the “Planetary Entity”. The term “spirit” as here used must not be confused with the Monad of the Planetary Logos.

6. The atom.—S. D., I, 559, 620-622.

162. The various atoms can be considered as involutionary lives and part and parcel of the “spirit of the planet”, as the term “spirit” is here used.

163. The term “Planetary Spirit” however, usually suggests the Planetary Logos considered as a Monad.

Summing Up:  For the purpose and the goal see S. D., I, 70, 132.

164. In the foregoing footnotes, we have seen tabulated in descending order those beings or entities who are called “manifesting units of consciousness” within our solar system. Even confining ourselves to a single solar system, we can see the tremendous scope and complexity of the subject.

If these stated aims are carefully considered, it will be seen how each has its place within the plan, and how [Page 234] evolution is but a term used to express the gradual development in time and space of the inherent capacity of a human being, of a Heavenly Man, and of the Grand Man of the Heavens.  

165. The “inherent capacity” of any of these three types of entity is the nature of the Monad itself. All potency and archetypal pattern stem from the Monad.

The place and position of one and all to each other must be borne in mind, for no one can develop without the other.

166. The interlocking and interdependent nature of the three types of entities is asserted. This could well be pondered.

167. The atom of matter (though not self conscious) could be included in this picture. To what extent is our human progress dependent upon the development of such atoms? Atomic development is somewhat dependent upon the energies of the Primordial Ray (Fohat) and the Divine Ray (the Divine Son), and somewhat dependent upon the unit of life into whose system the atom of matter is built.

  What, therefore, have we?

a. The Son, the Grand Man of the Heavens.

168. This is another name for the Solar Logos, or alternatively, for that aspect of the Solar Logos Who is called the “Son”.

  He manifests through the Sun and the seven sacred planets, each of whom embodies one of His seven principles, just as He in His totality embodies one of the principles of a greater cosmic Entity.

169. Our Grand Man of the Heavens embodies the heart center in a Cosmic Logos, though not in the One About Whom Naught May Be Said. A Cosmic Logos is a Being working through seven solar systems. (cf. TCF 293).

170. This Cosmic Logos is, speculatively, called the “Sirian Logos”—a Logos manifesting through seven solar systems of which the solar system of the star Sirius is only one.

171. The principle of buddhi is very connected to our Solar Logos—in a higher Entity, our Solar Logos may embody the buddhic principle. Why? Because He is functioning as a heart chakra, and in a human being, the heart chakra is definitely related to the buddhic plane.

172. Path six, the Path which our astral-buddhic Solar Logos is treading, leads to the cosmic buddhic plane—and, interestingly, is the only Path (of the Paths delineated by Master DK) that does so.

173. Following the analogy, each of our sheaths is, to us, as a planet is to our Sun. The planets revolve, but, interestingly, so do the sheaths—at least they rotate.

b. A Heavenly Man.  He manifests through a planet, and embodies one of the principles of the Son, the Logos.

174. Is this true of every Planetary Logos? If so, we have more Planetary Logoi than we have “principles of the Son”.

  He Himself is likewise developing through seven principles, which are the source of His essential unity with all other Heavenly Men. 

175. This can mean two distinct things. Do the words “He Himself” refer to the Solar Logos or to a Planetary Logos?

176. If “He Himself” refers to the Solar Logos, the statement expresses the “essential unity” of the Solar Logos with all the Heavenly Men Who embody His (the Logos’) principles.

177. According to another line of interpretation, it would seem that all Planetary Logoi have seven major principles. It would seem that the principles of any Planetary Logos can influence the principles of another—especially identical principles.

178. Both lines of interpretation are probably valid.

 Cosmically considered, the Son is developing the principle of a greater cosmic Being, that principle which we call love-wisdom.

179. We note how the word “Son” in this context means our Solar Logos. Perhaps we have remarked upon the various ways the term “Son” can be utilized.

180. A certain Cosmic Logos includes our Solar Logos as the main expression of one of His principles.

181. Our Solar Logos embodies the “love-wisdom” principle of this particular Cosmic Logos.

182. What this means, is that all our companion Solar Logoi within the Seven Solar Systems of Which Ours is One do not, to the same extent, embody the love-wisdom principle.

  That is the fundamental characteristic He has to develop during His life cycle.

183. This “life cycle” is the second or fifth solar system (depending upon the manner of counting). It is quite certain that the soul ray of our Solar Logos is the second. DK states it. 

“It must be remembered that the dominating ray, the outstanding influence in our  solar system, is the great cosmic second Ray of Love-Wisdom, a dual ray,—that is, a ray combining two great cosmic principles and energies.  It is the ray which governs the "personality" of our solar Logos, if such an expression may be used, and (because it is dual) it indicates both His personality and soul rays, which in Him are now so balanced and blended that, from the angle of humanity, they constitute the major ray, the one ray.  This major ray determines both His quality and His purpose. (EP I 334)”

184. The big question is: is the major monadic ray of our Solar Logos also the second. There are reasons to believe it could be.

  Each Heavenly Man, therefore, embodies predominantly a subsidiary principle of the fundamental one. 

185. Does DK mean each sacred Heavenly Man, or, simply, each Heavenly Man? If “each”, then we must solve the matter of how more than one Heavenly Man can participate in the manifestation of one of the seven principles of the Solar Logos. 

186. The fundamental principle in our solar system is the love-wisdom principle. Each Heavenly Man embodies only a subsidiary principle to the fundamental one. All Heavenly Men are, therefore, expressing aspects of the love-wisdom principle. This is so even for Heavenly Men which seem, in their nature, rather distant from the nature of the love-wisdom principle—for instance, the Logos of the planet Saturn.

 In like manner He Himself has six subsidiary principles, as has the Son.

187. Each Planetary Logos has six subsidiary principles. These are probably embodied by planetary chains, with one chain in particular embodying the same principle that the Planetary Logos is principally expressing.

188. It may be that for a greater Entity such as a Solar Logos, more than one planet may represent a principle? Were this true, as well, for a Cosmic Logos, then more than one Solar Logos could represent a cosmic principle. 

189. From the planetary perceptive, we have to determine the degree to which non-sacred Planetary Logoi can be considered (in concert with sacred Planetary Logoi) representative of solar logoic principles.

190. VSK points out the importance and relevance of knowing which Planetary Man is which centre in the Solar Logos. This, she infers, would lead to a knowledge of important triangles and alignments, systemically considered. 

191. Let us consider a definition of a principle: A principle is a foundational faculty/quality of the Monad. It is a means of expressing monadic potency and quality, a means which is aligned particularly with (and most influential upon) one of the planes or subplanes below the Monad  Principles are, therefore, a septenate inherent in the Monad. They are facets of monadic being.

192. Considering the nature of the Monad as essence, we could say that essence is ineradicable Presence. The Monad is called the Presence. It represents the “Raw Fact of Being”. It can be called ‘Isness’ Being or essence is present everywhere and at all times, without any possibility of modification. IT IS that which IT IS.

193. If we wish to consider the Planetary Logoi which could reasonably be related to the principles of the Solar Logos, the following tabulation could be considered suggestive. Justification for all these assignments have been worked out rationally and could be debated at length.

194. Note that quite a number of principles are listed. Usually, not all of these will be found in one enumeration for most enumerations are limited to seven principles.

a) Atma: Vulcan, Saturn, Uranus

b) Buddhi: Neptune, Jupiter, Mercury

c) Higher Manas: Venus, with a little Uranus, Saturn

d) Egoic Body: Jupiter, Venus with aspects of Mercury

e) Personality: (Sun veiling an undiscovered non-sacred planet)

f) Lower/Concrete Mind: Mercury, Mars, Earth, Saturn, maybe Venus, Uranus in its lower aspect, and one should not forget Pluto.

g) Kama-Manas—Venus and from a stellar perspective, (Sirius)

h) Kama: Mars, Neptune with some aspects of Venus

i) Prana: (Sun), Mercury and Uranus

j) Etheric Body: Mercury, Uranus, Earth

k) Dense physical body: Moon, Mars, Saturn, Earth

195. It is not easy to determine which planetary chains could be considered to embody the principles of a Planetary Logos. The information concerning the planetary chains is heavily veiled. In way, we know much less about them than we do about the planets. Planets are visible and we know they exist. Planetary chains are invisible occult structures which we have been told exist.

196. We may say, in general, that chakras are representations of monadic power which empower those extensions of monadic quality we call principles.

197. The planetary chains are at once chakras within the body of manifestation of the Planetary Logos and also embodiments of planetary logoic principles.

198. It is significant that the vehicle that embodies one principle may house many chakras. For instance, the astral body, which is an embodiment of the monadic principle we call kama, has within its sphere seven chakras (only one of which is specifically attuned to kama). We could ponder this.

199. Although the chakras have been illustrated as existing only on the lower planes, the fact that a Master has thirty-five vortices active, suggests chakric expression on the higher planes of our cosmic physical plane as well.

c. A Human Being, Man.  He manifests on the physical [Page 235] plane through form, and has also seven principles; in each life cycle he works at their development.

200. We remember that principles are really monadic extensions, powered by monadic fire expressing through the chakric system.

201. When we work at the development of principles, we are working with the vehicles which are meant to be the expression of these principles.

202. By working directly with the principle, to the degree possible, we contribute to the development of the vehicle which is embodiment of the principle. For example: by working with the principle of manas we contribute to the development of the manasic vehicle.

  He likewise has His primary coloring,

203. When we see the word “primary” we must be alert to its probable reference to the Monad.

204. The primary coloring of a human being is (as normally defined) the quality of his monadic ray.

 dependent upon the fundamental principle embodied by the Heavenly Man, Who is his originating source.  Thus we have:

205. DK seems to be saying that our monadic coloring is dependent upon the quality of the fundamental principle of our planet of origin. But is it not true that any monadic type can come from any planet regardless of the “fundamental principle” of that planet? Certainly, our planet (though it has only one “fundamental principle”) has seven monadic types. Is this not true of all planets?

206.  Even if this is the case, may it be true that a Monad coming from a certain planet will carry (in some subtle manner not altering the monadic ray of the individual) the monadic coloring of that planet or the coloring related to the “fundamental principle” of that planet?

207. In other words, in some subtle manner, all units of Jupiterian or Venusian origin could be identified by a shared quality regardless of their monadic ray.

208. We can see that we are dealing with a situation which must be clarified. One whose Monad originates from Jupiter may (it would reasonably seem) carry the Jupiterian quality regardless of the primary ray or secondary ray of his Monad. The monadic ray would be, from this perspective, independent of the monadic ray or the “fundamental principle” of the planet of origin.

209. Yet, if we are interpreting DK correctly, He seems to be saying that the primary coloring of a man (i.e., his primary monadic ray) will be “dependent” upon the “fundamental principle” being embodied by the Heavenly Man Who is his source of origin.

210. Much will depend upon whether the term “primary coloring” actually means, as hypothesized, the quality of the primary monadic ray.

211. In general, the monadic ray is called the “primary ray”. Additionally, there seems to be a major (or primary) monadic ray, and a secondary or subsidiary monadic ray.

212. But perhaps another non-monadic definition of “primary coloring” is possible.

213. The references (from other places in the teaching) seem contradictory, and much thought will have to be expended to reconcile the apparent conflicts.

THE LOGOS

Father-Spirit
… … … Mother-Matter.

producing

214. We can see that the Logos is triune.

The Son or the Grand Man of the Heavens,

the conscious logoic Ego

215. It is important to realize that the Grand Man of the Heavens is not the Solar Logos in its entirety. Sometimes it seems like this appellation represents the complete Solar Logos. In reference the Grand Man of the Heavens represents only the logoic Ego on the cosmic mental plane.

evolving through

The Sun and the seven sacred planets

each embodying a

216. The Sun is the vehicle of the Son. The seven sacred planets are also vehicles of the Son.

Cosmic principle, in six differentiations

by method of

217. That cosmic principle of love-wisdom.

218. We can see that each Planetary Logos embodies what is considered a cosmic principle, and that this cosmic principle has six differentiations.

219. The six differentiations express through six planetary chains of the seven  chains found in a planetary scheme, and to a lesser extent through six of the globes in every sevenfold chain.

220. To say that a Planetary Logos embodies a cosmic principle squares with the fact that Planetary Logoi are sometimes referred to as cosmic entities—not only systemic entities. A Planetary Logos does have His major principles on cosmic planes.

221. We are being given, in this tabulation, the method of evolution of a Solar Logos.

a. Expansion, vibratory stimulation, magnetic interaction, 
or the law of attraction and repulsion.

222. The dynamics of the Law of Attraction and Repulsion are here given. They consist of

a) Expansion

b) Vibratory stimulation

c) Magnetic interaction

b. Cyclic progress, rotary repetition, 
coupled to spiralling ascension, 

223. Two types of motion are listed under point “b”—both rotary motion and spiral cyclic motion.

224. It is illuminating to consider spiral-cyclic motion in association with the words “spiralling ascension”. The concept of this second type of the three types of motion is, thereby, enriched.

and developing

a. The quality of love-wisdom, through the 
utilization of form by the means of active intelligence.

b. Full self-consciousness.

c. A perfected solar system, or the form, 
adequate to the needs of the indwelling spirit.

225. Essentially, we are talking about the full development and expression of the “Son” through various vehicles found within the solar logoic ring-pass-not.

226. In the tabulation we have been considering the highest (the Solar Logos) and the lowest (the perfected solar system, in all its multiple parts) have met. “The Highest and the Lowest Meet”.

Here a similar tabulation may be worked out to demonstrate the similarity of the process in the case of a Heavenly Man and a human being. 

227. DK is inviting us to create analogical structures. We have a sufficient pattern on which to base our thought. Who would like to undertake this project?

 If we ask why ten schemes, and in effect ten planets (seven sacred and three concealed) [Page 236] it is because the seven sacred planets are eventually merged into the three, and finally the three are blended into the one.

228. TCF 406 gives some idea of how this merging may be accomplished.

229. The “three” here referenced, though synthesizing planets, are usually referenced also as “sacred” planets. As a result, we have a picture of at least ten sacred planets. How can we explain this?

230. Perhaps in this way: by the time the merging comes, those which are now non-sacred planets, may be sacred, and the synthesizing planets will be the three greater planets ‘accepting’ or absorbing them.

231. In this pattern of absorption, we are reminded of the Kabala and its “Tree of Life”, in which diagram, a greater three hover above a lesser seven.

232. In the structure of planetary chains, three perhaps superior chains can be considered hidden within the structure of a planetary scheme.

233. Does this division of seven and three have a systemic analogy, with three, perhaps super planetary schemes, being hidden within the structure of the solar logoic ‘scheme’?

234. We note above that DK, in speaking of planets, says there are seven sacred and “three concealed”. This is most mysterious, because the planets we call the synthesizing planets are not concealed.

235. Really, there are four levels of planetary functioning in any solar system, and all must be accounted for when considering the process of absorption:

a) The non-sacred planets

b) The sacred planets

c) The synthesizing planets

d) AND, the three super-Entities expressing themselves through three Planetary Logoi each. (cf. chart XIII, TCF 1238)

236. We must always ask ourselves the question, and, in fact, DK states it as a presently unanswerable question: “Are the three present in the Seven or extraneous to the Seven?”

237. Four numbers are to be considered in this process of understanding absorption or obscuration: not only the three, the seven, and the ten but also the twelve, for eventually there will be twelve planets, and eventually all of them will be sacred to a degree—to a degree, certainly in this solar system, and perhaps fully sacred in the next—though we still have plenty of time in this solar system for the non-sacred planetary rulers of some of the twelve signs to develop into sacred planets. 

238. So much depends upon what we really mean by a “sacred planet”, for there are planets which are sacred in part and those which are entirely sacred.

239. Take our non-sacred planet, for instance. When it takes its fifth in a series of seven minor initiations is will be sacred in a way. But as it has not yet, as an entire planetary scheme, taken its second cosmic initiation, will it be fully sacred when taking its fifth minor initiation?

240. When we use the term “sacred planet”, the term planet may mean the planetary scheme in its entirety, or it may refer to a chain or even to a globe. The term “sacred planet”, therefore, can be considered rather blinded.

  This can be traced along the line of analogy as we consider the seven Rays.  These seven Rays, which in manifestation are diverse, are eventually synthesised.

241. We are being given a ray analogy which will help us understand the manner in which the planets are absorbed at the point of solar systemic obscuration.

242. The principle to be realized is that all diversity is eventually synthesized.

  The minor four are blended, we are told, into the third major ray, and the three major rays are finally merged into the one synthetic ray, the Love-Wisdom Ray (the Dragon of Wisdom, the occult serpent swallowing its tail).95 

243. The manner in which the lower four are prepared to be merged into the major third ray is of interest. Two pairs of twos become one pair. This pair merges into one, and the remaining one merges into the major third ray.

244. When considering the merging of the rays, it cannot easily be determined whether rays six and seven merge paralleled by the merging of rays five and four, or whether rays six and four merge, paralleled by the merging of rays seven and five. 

245. Planetarily, the patterns of absorption are also not easy to determine. We are told that all non-sacred planets merge eventually into Saturn. One would presume that both Vulcan and Jupiter merge, as well, into Saturn.

246. Mercury, it is suggested, merges into Uranus and Venus into Neptune.

247. It is natural to think that Pluto would merge into Mars.

248. If, however, Earth merges with Venus, and Venus with Neptune, then Earth has a Neptunian destiny. Therefore, even though Venus is the alter-ego of Earth just as Mars is the alter-ego of Pluto, it may be that Earth (which is definitely part of a trinity involving Saturn) does not merge with Venus. Time will tell. It is likely that Saturn will be the planet of absorption for the Earth, or for a planet into which the Earth has merged.

 This has been pointed out by H. P. B.  [95: Serpent swallowing its tail.—S. D., I, 704; II, 531.]

249. The serpent swallowing its tail can be related to all three rays. To cycles and the third ray; to progressive cycles and, thus, the second; and also to a type of movement which converges to a point (first ray), depending upon whether the snake can carry the process of ‘swallowing’ forward until the circle becomes the point.

We have, therefore, the three crowning rays, but seven seen during the evolutionary process.

250. There is a Kabalistic hint contained in these words. In Kabala, Kether is the “crown” and is part of a supernal triad accompanied by Chokma and Binah. 

251. In the Tree of Life, seven Sephiroth exist ‘below’ the crowning triad.

252. Again we come to the question of the seven and the ten. In the Tree of Life, the supernal three seem to have an existence independent from the seven below.

253. DK seems to be suggesting that only seven rays are seen during the evolutionary process, but when the time of absorption comes, a supernal three emerge. Are these supernal three the Brahma, Vishnu and Shiva of our solar system? Or are they the three synthesizing planets with which we are familiar?

254. The ten suggest ten rays, three of which are higher octaves of a lower three. In other words, we would have two sets of rays one, two and three—three of them being “crowning” or supernal and three of them associate with the lower seven.

  In connection with the Heavenly Men, functioning through the planets, there are, therefore, three planets which might be considered as synthesising planets, and four which are blended eventually, until the three have absorbed the essence of the four; finally the one absorbs the essence of the three, and the work is completed.  This process lies many millennia ahead, during the inevitable period of the gradual obscuration of our system.  

255. Here the process of absorption is outlined. The one that absorbs the essence of the three may well be the Sun. However, there may be one of the synthesizing planets which absorbs the other two. Which would it be? Probably Saturn or Uranus. Neptune, we are told, does not even belong to our solar system—a deep mystery.

256. In the entire process of absorption/obscuration, the role of systemic Brahma, Vishnu and Shiva will have to be considered (cf. the three Entities surrounding the Solar Logos on chart XIII, TCF 1238) These functions of these three Entities (each expressing through three Planetary Logoi) are veiled in mystery, but they are clearly factors intermediate between the synthesizing planets and the Sun.

257. A millennium is a thousand years. It would seem that the process lies billions of years ahead.

Four of the Heavenly Men find Their magnetic opposites, and fuse and blend.  First this takes place between Themselves, the negative and the positive rays merging and fusing, forming then the two from the four.

258. Here the process of obscuration as it concerns Planetary Logoi is elucidated.

259. The question posed above may be resolved. Negative and positive rays merge. By negative rays we may mean “soft-line” rays, with positive rays being those on the “hard-line”. This, at least, would be one method of interpretation.

260. However, just as heart and solar plexus blend (both expressing soft-line rays) and just as sacral and throat blend (both expressing hard-line rays) the terms “positive” and “negative” may refer to ‘positions’ above or below the diaphragm of the entity concerned, for symbolically, even great Entities have a diaphragm.

261. The merging pattern involving sacral/throat, solar plexus/heart, base of spine/head, should definitely be considered when considering planetary and solar systemic mergings, though, in doing so, we will not avoid another set of difficulties and apparent contradictions.

262. Confronted with these varying possibilities, we see that it is not possible for us to penetrate this process with any degree of certainty. 

263. As an example, Venus and Mercury represent a ray pair—rays five and four, a positive and a negative ray (from one perspective of considering the meaning of positive and negative). But it is not likely that Mercury and Venus will merge into one, because Mercury is to resolve into Uranus and Venus into Neptune (cf. TCF 406).

264. Since, however, Mercury and Venus (having gone further in their cycles than any other planets) are well on their way to obscuration (interestingly), they may not be involved in the pattern of merging/obscuration here presented. The merging/obscuration here discussed may occur later—after Venus and Mercury have already been absorbed.

265. This would leave us to deal with Pluto, Mars, Earth, Vulcan and Jupiter.

266. If Pluto were to merge with Mars (its alter-ego), then Mars and Earth would be left to merge as would Vulcan and Jupiter. Earth would be preeminent over Mars and Jupiter over Vulcan. Merged Jupiter/Vulcan would then absorb merged Earth/Mars, and the resulting entity, with Jupiter preeminent, would be absorbed into Saturn.

267. One can see the complexity of the situation based on the fact that we do not really know anything certain about planetary durations.

268. If we try to understand planetary mergings by following the patterns of energy transference in the human chakra system, other combinations will result. However, it is only fair to say, that chakric energy transferences are not necessarily the same as chakric mergings.

  Again the two merge, producing a united whole, and the one thus produced blends with the major third ray, the intelligence aspect,—the ray represented in our planetary Hierarchy by the Mahachohan.  

269. It may well be that before this process can occur in the manner delineated, certain of the non-sacred planets must have merged with their sacred counterparts. This is so, because we have, as it were, too many planets to enact the pattern as here presented.

270. Of course, if there are twelve planets (one to rule each sign of the zodiac) we have a still more complicated problem.

271. The pattern which DK presented for merging is, no doubt, accurate, but we do not know the various prior mergings and absorptions which must set up the possibility of the particular pattern of merging which DK delineates.

So the fusion will proceed until ultimately unity is reached in the system, and the Son has accomplished His purpose.

272. From the One to the Many; from the Many to the One. This is the law of all evolving systems.

  He is perfected love-wisdom; his light shines forth cosmically;

273. This means that His light shines forth within the larger system of the Cosmic Logos of which He is a part.

  His magnetic radius touches the periphery of His cosmic opposite, and the marriage of the Son is effected.  The two cosmic units merge.

274. Each Solar Logos is a “cosmic unit”. 

275. Although the shining forth of the Son will be noticed throughout the sphere of the Cosmic Logos, the magnetic union will occur in relation to only one other Solar Logos. Which Logos this may be we have speculated upon earlier—however inconclusively.

276. The same complexity we faced when considering the merging of Planetary Logoi would be faced (with far less certainty) when we consider the merging of Solar Logoi.

277. We speculated that our Solar Logos might be merging with the Logos of Alpha Centauri, or perhaps, more dramatically, with the Logos of the star Sirius, since Sirius can be conceived of as the “head” and our Cosmic Logos (Sol) is certainly the “heart” of that same Cosmic Logos.

278. It could be that both types of solar logoic mergings could occur. Our Solar Logos could merge with the Logos of Alpha Centauri before merging with the Logos of Sirius.

279. Clearly, we are on shaky ground, but it is mind-expanding to speculate.

280. Relevant to the whole question is the fact (we are told) that our Solar Logos is found within the Logoic Quaternary, and Sirius (more advanced) is not.

281. While, relatively, our Solar Logos is not “sacred”, by the time of the destined merging, our Blue Logos may well be sacred. Were this the case, then, merging with Sirius would represent the merging of two sacred Logoi.

If we here naturally ask which is the cosmic unit that is our solar opposite, we shall be told that that question [Page 237] lies hid for the present, though it is hinted at in the Secret Doctrine, and in other sacred books.

282. This is a tantalizing hint, and invites us to go on a search.

283. If the Planetary Logos with whom our Planetary Logos will merge is information hidden from us, how much more justifiable is it to hide the name of the Solar Logos with Whom our Solar Logos will consummate His cosmic marriage!

  A hint lies concealed in the relationship of the Pleiades to our earth, but not until a further precession of the equinoxes will it be more fully seen what is the exact relationship involved.96

284. We have a profound astronomical hint. The statement is a mystery within a mystery. It is as if our vernal equinox must align once more with Taurus and thus, with the Pleiades, before the mystery will be revealed.

285. We have noted here a special relationship between entities of vastly different orders. The relationship here referenced is between a planet (Earth) and constellation (the Pleiades).

286. There is also a most significant and unsuspected relationship between a planet and a star—namely, the relationship between our planet Earth and the star, Sirius.

287. May it be that the Pleiades, the Star Sirius and the Earth are in some way involved in a special triangular relationship? They are connected in relation to the Mystery of the Makara, for the Solar Angels, though emanating from Sirius, are inspired by the Pleiades, and are focussed in service upon planet Earth.

288. Should there be something to this triangular relationship, the eventual merging of our Solar Logos with the Logos of Sirius would be a possibility.

289. However, if we follow the analogy that Venus is to the Earth as Sirius is to our Sun, then the merging of Sol with Sirius could be considered questionable. For Venus is to merge into Neptune, and probably Earth is not. Yet, the analogy should, perhaps, not be pushed too far, especially in relation to this recondite matter.

290. There may, one day, be a merging involving the Pleiades, but it will be of a very higher order, for the Pleiadian system is so far distant from our solar system that no merging of the kind envisioned is likely.

291. Such a merging involving the Pleiades may be of a constellation with constellation. Speculatively, we could say that the Seven Solar Systems of Which Ours is One (a constellation) will one day merge with another constellation—perhaps with Orion. As well, one day, the constellation of Orion may merge with the Pleiades—which is, speculatively, the ‘hub’ of the super system of the One About Whom Naught May Be Said. 

292. Such mergings, should they occur (and something of this kind must eventually occur) would, indeed, be occurring within the body of manifestation of the One About Whom Naught May Be Said.

293. To consider the possibility of such mergings is but reasoned speculation—interesting but necessarily inconclusive. Still, if we pursue these expanded subjects using the law of analogy, much may be discovered.

Footnote 96: 
Students might compare the following references and then form their own conclusions.—S. D., I, 711 note, 545, 439; II, 811, 830, 581, 582, 426, 454, 654, 371.

