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1. We recall our context. We are focusing on  Division D: Motion on the Physical and Astral Planes; Section V of V, Motion and the Centres, Point 3, the Centres and Kundalini; and point 4, Centres and Senses.
3. The Centres and Kundalini.

As stated, it is not possible to impart much about kundalini, or the serpent fire.  It might be of value, however, briefly to enumerate what has been said:

2. We are engaged in a review which, given such a comprehensive text, is always advisable.

a. Kundalini lies at the base of the spine, and, in the normal average man, its main function is the vitalisation of the body.

3. Kundalini is a dual fire—both latent and active. It lies at the base of both the physical and etheric spine.
4. Given the occult lore surrounding kundalini, we may tend to forget its more basic function—vitalization.
b. Kundalini makes three at-one-ments during the period of evolution:

1. With the radiatory fires of the body or prana at a point between the shoulder blades.

2. With the fires of mind at a point at the very top of the spine, in the centre of the back part of the throat.

3. With the fire of Spirit at the point where these two united fires of matter and of mind issue from the top of the head.

5. This is an important condensation bringing the three ‘at-one-ments’ simultaneously and clearly under the eye.
6. The locations of the first and third at-one-ment have been often repeated. The location of the second has not been so clearly stated heretofore. What is new is the explicit association of the top of the spine with the throat center.
7. VSK inquires: “Why is the heart not more involved in the kundalini process?” 
8. We would have to say that the heart comes definitely under the vitalization of kundalini, but we are dealing specifically here with body, mind and Spirit. The heart relates to the dimension of soul, or (more completely) to a union between soul and Spirit.

c. Each of the three channels within the spinal column have for specific purpose the blending of these threefold fires.
9. This statement is important as it shows the spinal column to be related to all three fires.
10. We also learn that the major function of the spinal channels is the blending of the threefold fires. The suggestion is that each of the three fires is threefold.
11. When the term “spinal column” is used, DK has laid the emphasis upon its etheric correspondence. The word “channels” suggests the etheric emphasis.

  We need to bear in mind that the [Page 184] fires circulate, and that, at the moment of achievement, every triangle in the body is vivified, every centre is fully functioning, and a threefold path of fire can be seen extending the entire length of the backbone.

12. We recall the cosmic equivalence of Sirius, Pleiades, and the Great Bear as a threefold channel into our Solar System (TCF 156) VSK inquires: “What may be the cosmic equivalence to a threefold path of fire ‘seen extending the entire length of the backbone?” 
13. May we suggest that the microcosmic triangle of atma, buddhi and manas (or higher mind) may be compared to the Great Bear, the Pleiades and Sirius—in that order?
14. We also remember a kind of correspondence on a lower level, in which Sirius is related to akashic substance, the Pleiades to electrical substance and the Great Bear to prana. Prana is the least material of these three radiations and akashic substance the most material.
d. When kundalini has blended with the pranic fire, the centres become three-dimensional.
15. This is a new piece of information. Normal three-dimensional rotation is not discussed earlier. The emphasis is laid upon fourth dimensional rotation.

  When it blends with mind or solar fire and the two fires are perfectly united, the centres become fourth-dimensional.
16. From this it can be inferred that there is a perfect union of kundalini, pranic fire and solar fire at the fourth initiation, with this tendency towards fourth-dimensional rotation appearing when the initiatory process begins (cf. Point 5, TCF 172). The fire of Spirit however, would be involved to a degree by the time the perfect blending had occurred and a turning or rotation involving the “two more dimensions” (as mentioned below) would already be somewhat in progress.
17. We can see that there is necessarily a kind of overlapping which occurs in relation to the type of dimensional movement/turning/rotation expected to occur at the various stages of evolutionary unfoldment.

  When it blends with the electric fire of pure Spirit after the third Initiation, they take on two more dimensions.
18. It is difficult to conceive the nature of fourth-dimensional rotation, let alone a type of rotation involving a fifth and sixth dimension.
19. If we consider the dimensions as related to the planes, perhaps each higher type of dimensional rotation/turning/movement involves an impulsion from one or other of the higher planes (buddhic, atmic, monadic) and the necessity for possession of the type of consciousness associated with particular higher planes, if the additional types of movement (for instance fourth, fifth and sixth dimensional movement) are to be detected.
20. We might also question whether chakras on the lower planes are capable of fully fifth and sixth dimensional movement, and whether such movement could appear before the fourth initiation had been taken.

21. Are there chakras in the vehicles of the Spiritual Triad? If so, it stands to reason that they would be capable of fifth and sixth dimensional movement.

22. From a simpler perspective, perhaps we can envision the centers which have taken on “two more dimensions” as follows: 

“a blazing, fiery wheel, turning every way, with radiant channels of fire from the centre to the ring-pass-not,—fire within, without and around until the wheel is consumed and there is naught remaining but perfected fire.” (TCF 161) 
23. And as follows: 

“At the close, the centres are seen as globes of radiant fire with the spokes of the wheel (or the evolution of the cross from the point in the centre) merging and blending into a "fire that burneth up the whole." (TCF 172) 
e. Kundalini, as it is aroused, steadily increases the vibratory action, not only of the centres, but of every atom of matter in all the bodies—etheric, astral and mental.  This quickening of activity has a dual effect of great interest:

24. We are given the thought that kundalini increases vibratory action as follows: 

a. Of the centers

b. Of every atom of matter in all bodies

c. This is part of the general vitalization for which kundalini is responsible

1. It causes the elimination of all matter that is coarse and unsuitable, and casts it off in exactly the same way as a rapidly rotating wheel casts off or rejects from its surface.
25. In this respect, kundalini functions as does the Sacred Word which drives out impure matter (while attracting matter of higher quality).

26. Kundalini is, therefore, a great agent of refinement and transmutation.

27. It seems suggested that matter which cannot stay magnetically related to the rapidly rotating wheel is cast off.

2. It sweeps into its sphere of influence matter that is keyed to its own vibration, and builds it into its vibratory content.
28. These are unusual words. What exactly does it mean to be ‘built into its vibratory content’? It is the term “vibratory content” that needs close examination. The new matter, which is responsive to the vibration of kundalini, is taken in and correlated with matter which is already responsive to the vibration of kundalini.
29. The “sphere of influence” can be the vehicle or vehicles through which kundalini is coursing.

30. At the very least, we come to understand that kundalini acts in a magnetically selective manner and is, indeed, a “refiner’s fire”. It is said of God that “He is like a refiner’s fire”. This is certainly true of the god buried in the depths of matter—kundalini.

  This is but a reflection of the action of the Logos in sweeping into differentiation the matter of the solar system.
31. We are given a hint about the method of magnetic selectivity which precedes the creation of a solar system.
32. So we see the dual Law of Attraction and Repulsion—the centrifugal and centripetal effects in the action of Kundalini when aroused.

33. There must be a sound to the kundalini process, for sound is the great agent through which attraction and repulsion occurs.

  Kundalini is likewise the fire or force of matter, and therefore the life of the third Logos.

34. We may gather from this that kundalini is related to the life of that cosmic Lord of Fire, Fohat. In a way, kundalini is fire by friction, Brahma, the Holy Spirit and Fohat.
35. It is significant that kundalini is said to be the “life” of the third Logos.

f. Kundalini has two effects upon the etheric web, as it is called.

1. By its gradually increasing action it purifies that etheric form and cleanses it from "dross," as the Christian expresses it.
36. First, we see the cleansing function of kundalini.

37. “Dross” can be defined as impurities which prevent the etheric web from responding to higher energy sources. Impurities can be understood as etheric contents of inadequate vibration or as contents which are not capable of integration with the etheric structure.
2. Eventually, after the two fires of matter and the fire of mind have begun to blend (a slow and gradual process), the web itself is destroyed [Page 185] and by the time the third Initiation is reached, the man should have continuity of consciousness.
38. This is a clear and definite statement relating to the type of unimpeded sensitivity that should be developed by the time the third initiation is reached.
39. It is probably most often the case, but not necessarily.

40. It is important to realize that continuity of consciousness requires a destruction of the web.

41. We remember that it is the action of the fire of mind (in conjunction with the two fires of matter) which is responsible for the burning of the web.

42. We are reminded that the blending of the fires of matter and of mind is a slow and gradual process.

43. It seems suggested that the third initiation is an important stage marking a significant, quite complete blending of the fires of matter and of mind.

  This is so unless for certain work and for certain specific ends, the man consciously and willingly foregoes the burning of the web, a thing which can be brought about by the conscious action of the will.

44. There are always exceptions to the rule. To forego the burning of the web would be an act of deliberate focus or containment. It would be a sacrifice—a temporary refusal of the power to be aware of a wider and more subtle environment, so that all forces could be concentrated upon a specifically chosen, more confined environment (obviously for service purposes).
45. It would seem that by a conscious act of the will, the liberating fires of mind-matter can be inhibited from their normal action upon the web.

46. In such a case the Will-to-Serve would stand opposed to the Will-to-Liberation.

47. VSK suggests: “The etheric web is what separates consciousness from … continuity. Like a sphere or planetary orb that rotates ‘around a sun’ thus creating a day and night. The etheric web in this way can be seen as a function of a rotating satellite; it creates dark and light duality. This conception could help to break up the linear planar visualizations in which some may get stuck, and help them to see the web in another way – not necessarily accurately, but the limitations or habits of the imagination can be thick.) 
4. The Centres and the Senses, Normal and Supernormal.

Before at all dealing with the centres and their relationship to the senses, it will be necessary first of all to point out certain facts of interest in connection with those senses,79 and so clear the ground for further information.
48. We are entering upon a somewhat technical subject and will have to think carefully.
FOOTNOTE: 79 
The seven senses or the avenues of perception.—S. D., I, 489, 490. The third or Indriya Creation.—S. D., III, 567.
49. Usually, in relation to man, we consider that there are five senses. Always, however, above the pentad there are an additional two points of focus. This applies to the senses as it does to the planes, chakras and planets.

Indriya—The control of the senses in yoga practice.  These are the 10 external agents; the 5 senses which are used for perception are called 'Jnana-indriya' and the 5 used for action 'karma-indriya.'—Theosophical Glossary.
50. We have an important distinction amongst the senses. There are ten external agents, five of which are readily recognized as the five senses. They contribute to the accumulation of knowledge of the external world.

51. There are also five organs of action—“karma-indriya’.

52. In The Light of the Soul this information is given as follows: 

“b. The five sense organs:  the ear, the skin, the eye, the tongue and the nostrils, those physical organs or channels through which identification with the tangible world becomes possible.

c. The five organs of action:  voice, hands, feet, the excretory organs and the organs of generation. [An analysis of the chakra areas involved shows the throat center standing in the highest position of these five]

d. The mind.  This is the sixth sense, the organ which synthesises all the other sense organs and eventually will make their use a thing of the past. (LOS 157) 

"Jnana-indriyas"—literally knowledge-senses...by which knowledge is obtained....They are the avenues inward.

"Karma-indriyas"—literally action senses...those producing action.  They are the avenues outwards.—Study in Consciousness, pp. 166-167.

53. Here the distinction between the two types of “senses” is made more clear. “Jnana-indryas” are centripetal. “Karma-indriyas” are centrifugal.

54. It makes sense to call the normal senses, “knowledge-senses”. It requires some adjustment of thought to consider the organs of action as “action senses”.

55. If we examine these ten, we shall see that “Karma-indriyas” are more closely related to the third aspect of divinity, and “Jnana-indriyas” to the second aspect.

1. Sensation is latent in every atom of substance.—S. D., II, 710.

56. This is because consciousness infuses every atom of substance. There is no ‘place’ where consciousness is not and no form or ‘particle’ of substance which is not possessed by its consciousness aspect.
2. The Sun is the heart of the system and sensation emanates from there.  It is due to solar radiation.—S. D., I, 590, 662.

57. This is a profoundly occult idea. It would seem that we are speaking of two aspects of the Sun in relation to the production of the capacity for sensation—the “Heart of the Sun” or consciousness aspect, and the physical Sun, or more material aspect.

58. The Sun and Leo represent the ‘sensitive factor’ in man—namely the factor of consciousness. If Leo is the sign of “sensitivity”, the Sun is thereby related to sensitivity.
59. There is the implication that the heart factor is involved in all sensation. The Sun is the heart of the solar system and Leo is that sign/constellation correlated with the heart.

60. Consciousness is that something which is always in touch.
3. Knowledge is the end of sense.—S. D., I, 300.

61. This is an important general principle. Senses (the usual five) are preparatory to knowledge, which is their synthesis. It is the mind or sixth sense which coordinates and gives meaning to the usual five senses.
62. Knowledge, in a way, corresponds to the Monad which correlates and synthesizes the activity and life of the five lesser planes.

4. There is a double set of senses, spiritual and material.—S. D., I, 582; S. D., II, 307, 308.  This finds its reflection in the double set of physical senses noted in defining the indriyas.

63. In TCF the list of sense-groups expands to five—a group for each of the planes studied in this regard—physical/etheric, astral, mental, buddhic and atmic.

64. It becomes necessary to greatly expand our understanding of the term “senses”.

65. In the quotation immediately above, the spiritual senses related to the second aspect of divinity and the material sense to the third aspect. Correspondingly, the indryas reflect this division (centripetally and centrifugally) as indicated above.

5. The senses might be enumerated as follows:  S. D., I, 583 and note 123; S. D., II, 600, 674, 675, 676.

6. The elements are the progenitors of the senses....—S. D., II, 112, 113.

a. Aether
Hearing, Sound



Atmic plane

b. Air

Touch
Sound, touch



Buddhic plane

c. Fire

Sight
Sound, touch, sight


Mental plane

d. Water
Taste
Sound, touch, sight, taste

Astral plane

e. Earth
Smell
Sound, touch, sight, taste, smell
Physical plane

66. There are different ways to consider whether senses are relatively higher or lower. In certain tabulations, hearing and touch are the two lowest senses. In this tabulation, they are the highest. Smell and taste also are considered high or low depending on the point of view. Both perspectives are correct in their own way.

67. If we rise to the Akasha (one dimension above the Aether and only implied in the chart above), the usual senses will drop away. If we proceeded with this tabulation, Akasha would correspond to mind or the common sense, and the Sea of Fire of the first plane to the seventh sense, the esoteric sense.

68. It is important to differentiate how the sense of hearing on the physical plane is distinct from that same sense on the aetheric plane (the atmic plane). Similarly, we must seek the distinctions between touch on the buddhic and astral planes. Smell pertains to both the physical and atmic planes, and taste to the astral and buddhic planes.

69. These thoughts invite the perspective that hearing and smell must be related. Similarly, taste and touch would be related. In relation to taste and touch we have a more direct contact of that which is sensed and that which performs the act of sensing. With respect to hearing and smell, there is necessarily contact, but that contact is less direct or, shall we say, ‘adhesive’.
70. We are given the important idea that “the elements are the progenitors of the senses”. This means that the existence of the elements makes the various senses possible.

71. Each sense functions in a manner dependent upon the type of element which is its medium. Elements, in a way, are ‘modes of motion’, and according to these modes so are the senses possible in relation to any element constrained.

72. A particular elemental ‘mode of motion’ would be associated with each type of sense.

73. VSK remarks that “This table suggests that the ‘losing’ of a sense equates to a greater gain in knowledge.”
74. The tabulation presented by HPB may be misleading in one respect; all senses are present on all dimensional levels regardless of the particular element to which a dimensional level is most correlated.

75. But the manner in which a particular sense may function on any particular dimensional level will definitely be conditioned by the nature of that dimensional level, and that nature is dependent upon the nature of the element most associated with that level.

76. In other words, touch on the physical plane is ‘earth-conditioned’ and subject to the limitations of the element earth. Similarly, touch on the astral plane is ‘water-conditioned’, and on the mental plane ‘fire-conditioned’, etc.

77. The science of psychology is only now arriving at an understanding of the mechanism of the senses of the physical plane, so we can imagine how much work remains to be done in order to understand how the senses work on planes that are not yet acknowledged as existent.
7. Every sense pervades every other sense....—S. D., III, 569.

There is no universal order.  All are on all planes.—S. D., III, 550.

78. We are dealing with a hierarchy, in one way, and with an equality in another.
79. Hierarchically, every plane has its dominant sense, as given above, or as may be given differently in different tabulations. It is not that we must choose whether the sense of hearing is primarily atmic in nature or primarily related to the physical plane. Rather, we must understand why this sense should be specifically related to both of these planes.

80. From the non-hierarchical perspective, all senses are part and parcel of consciousness. Wherever consciousness is to be found (and it is to be found everywhere) all senses or at least the rudimentary potential for them will be found.
81. The development of all psychic powers will depend upon an understanding of how the various senses relate to each of the planes on which development is possible.

8. The senses correspond with every other septenate in nature.  See S. D., III, 448.  (Compare S. D., III, 497.  Practical reading....—S. D., I, 288
82. As stated, to round out the septenate of the sense, the common sense and the esoteric sense must be added.
83. The common sense correlates and the esoteric sense eventually synthesizes the correlated senses.
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What are the senses?  How many are there?  And what is their connection with the indwelling Man, the Thinker, the Divine Manasaputra?  These are questions of vital moment, and in their due comprehension comes the ability wisely to follow the path of knowledge.

84. DK begins by setting forth fundamental questions.
85. In discovering the relationship between the “indwelling Man (the “Thinker”) and the senses, we are dealing with the relationship between the Knower and that which serves as the means of his knowledge of all that can be considered objective (even subtly objective—for there are objectivities on the subtle planes).
86. VSK asks: “Could we call the path of knowledge the path of sensation?” 
87. What is the “path of knowledge”? It seems wise to differentiate it from the “Path of Wisdom” which relates to the apprehension of the archetypal structure of Creation and of the Self. From this perspective, the Path of Knowledge would pertain to the apprehension of all that pertains to the not-Self.
The senses might be defined as those organs whereby man becomes aware of his surroundings.
88. This is a simple and excellent definition. In order to understand it we may say that the Self is surrounded by ‘circum-stance’, or by all which is the non-Self. Ultimately and philosophically, there is no not-Self, but for purposes of clarifying the normal consciousness with which man is endowed we must consider both a Self and not-Self as real.
  We should perhaps express them not so much as organs (for after all, an organ is a material form, existent for a purpose) but as media whereby the Thinker comes in contact with his environment. 
89. DK thinks it is important that we do not physicalize our conception of the term “organ”. We are to consider the senses as means or “media” rather than as material organs. Such a medium is a subtle capacity to achieve contact and subsequent registration of that which is contacted.
 They are the means whereby he makes investigation on the plane of the gross physical, for instance; the means whereby he buys his experience, whereby he discovers that which he requires to know, whereby he becomes aware, and whereby he expands his consciousness.  
90. DK offers a number of ways of thinking about the meaning of term “senses”

91. Tabulating them, we find the senses as:

a. The means of making investigation of the gross physical plane (but on all other planes as well)

b. The means of buying experience

c. The means of discovering that which it is required to know

d. The means of becoming aware

e. The means of expanding the consciousness

92. From all this we can gather that the senses are relational—essentially, they are the relation between the Self and the not-self. They are media of conscious (and, at first, unconscious) apprehension.

We are dealing here with the five senses as used by the human being.
93. And we could be dealing with both higher and lower correspondences, for higher beings as well as lower have their own correspondences to the five senses of man.

  In the animal these five senses exist but, as the thinking correlating faculty is lacking, as the "relation between" the self and the not-self is but little developed, we will not concern ourselves with them at this juncture.
94. What we are being told is that the animal lacks the sixth sense (understood in this special way as the mind). The normal way of considering the “sixth sense” as psychic capacity is, perhaps, not a correct use of this term, for the psychic faculties are largely extensions of the normal five senses.

95. We can see that the thinking faculty is largely an organizing, correlating faculty, which gathers various sensations into what might be termed ‘object perception’. Senses are correlated and ‘attached’ or ‘bound’ (within the field of consciousness) to an object. An object (of consciousness) is simply a registration of correlated sensory impression.

96. The naming of objects is an act of fixation or stabilization in consciousness.

  The senses in the animal kingdom are group faculty and demonstrate as racial instinct.
97. For the term “racial” we might substitute “species-”. 

98. For the animal, the various senses with which it may be endowed are not attached to an ego (or sense of ‘I-ness’).

  The senses in man are his individual asset, and demonstrate:

a. As the separate realisation of self-consciousness.

b. As ability to assert that individualism.

c. As a valuable means to self-conscious evolution.

d. As a source of knowledge.

e. As the transmuting faculty towards the close of life in the three worlds.

99. We are given a tabulation of the value to man of his senses. It would be important to understand how the five (or six) senses contribute to the each of the five tabulated items.

100. We have been considering the senses largely in terms of point d.—“a source of knowledge”.
101. We can also understand how the correct use of the senses helps a self-conscious individual master his surroundings and thus evolve through a correct relation to and correct utilization of those surroundings—point c.

102. The senses (normally directed ‘outward’) may at length be seen in contrast with a dimension which can only be called ‘inward’, and can thus be used to achieve and enhance “the separate realization of self-consciousness”. There comes a time when the consciousness simply knows that that which is perceived outwardly is in contrast to the ‘Self-center’ which is perceived inwardly (and not through the utilization of the senses)—point a.

103. Via the sense the pathways of power are apprehended and the individual learns to direct his faculties intelligently and to greatest effect. There can be no assertion of individualism unless a ‘direction for assertion’ is realized. Such a direction is revealed by the senses—point a.
104. Finally, the senses are said to be a “transmuting faculty towards the close of life in the three worlds”. We might call this the power to ‘see through’. The senses become more refined and are transformed into their higher correspondences. Through the exercise of the refined senses at this relatively high stage of evolution, matter itself is elevated (which is the basic meaning of transmutation). If I exercise my increasingly acute senses properly, I am simultaneously refining/transmuting my vehicles. I choose to see higher sights, to touch and hear higher things, and to taste and smell similarly. Higher types of matter are built into my vehicles. Crudeness drops away from me and my vehicles are vibratorily enhanced. The crude use of the lower senses leads to crude contacts and  retardation. The opposite is true of the exercise of refined senses. A virtuous circle is created, an upward spiral.
As we know, the senses are five in number and in order of development are as follows:

a. Hearing.

b. Touch.

c. Sight.

d. Taste.

e. Smell.

105. We must consider whether the developmental sequence is to be taken from above to below or below to above.

106. From an involutionary perspective, the sense of smell, being correlated to earth, is the last to develop, and hearing the first.
107. VSK asks: “Are these the order in which the senses are abstracted during the death process; hearing, then, may be the final sensation registered? 
108. If we begin our developmental series from the physical plane, disregarding the involutionary phase, we would find, as well, that hearing was the first to develop—as is the case with the human infant.
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Each of these five senses has a definite connection with one or other plane, and has also a correspondence on all planes.

109. This is a key statement involving both hierarchy and ubiquity.

Let us first take up each of these senses, point out some interesting facts in connection with them, and suggest their subplane correspondence.

    PLANE            SENSE

1. Physical
Hearing.

2. Astral

Touch or feeling.

3. Mental

Sight.

4. Buddhic
Taste.

5. Atmic

Smell.

110. This is the principal correlation which is developed in TCF. In terms of human evolutionary development it makes perfect sense, whether that span of development relates to a particular incarnation or to a span of many incarnations.
111. VSK remarks: “Here is the conflict; these are exactly opposite as given in the SD footnote. Could it be that the SD references pertain to the third aspect and TCF references to the second? Thus, even though we would be discussing the fires of matter here, the application of the direction would be reversed? We are presented with a complete inversion.”
In the two lower planes in the three worlds—the astral and the physical—the five subplanes of human endeavour are the five highest.  The two lowest subplanes, the sixth and seventh, are what we might express as "below the threshold," and concern forms of life beneath the human altogether.  
112. DK points out a very interesting subplane focus for the human race. The lower two subplanes of both the physical and astral planes are considered “below the threshold” and are not to be the focus of attention for man.

113. The forms of life related to these two lower subplanes might be natural forms, such as the mineral or vegetable. They might also be degenerate forms—demons and the like.

114. If we spread the seven kingdoms over the seven subplanes, beginning with the lowest kingdom on the lowest subplane, we can see that the rightful focus of the human being begins on that subplane correlated to the animal kingdom. From another perspective, man includes within his developmental range the gaseous subplane but not the concrete and liquid subplanes. 

We have a corroborating analogy in the fact that the two earliest root-races in this round are not definitely human, and that it is the third root-race which is really human for the first time.
115. The third rootrace is the race of animal man. The first part of it was lived in the animal stage and the second part in the human (though the human being of that period was a very animal type of human).

116. The first two rootraces were not individualized and, hence, could not be called “definitely human”, however much they may have tended towards the human condition.

117. If we examine the tabulations of the senses to be found in the next number of pages, we will learn that as regards the first and second systemic planes, the two lowest subplanes are not the province of the human being; as regards the fourth and fifth systemic planes (the buddhic and the atmic), the first and second subplanes, numbering from above, are also not the province of human beings, but of those who transcend the state of Master of the Wisdom and, thus, are no longer strictly human.

  Counting, therefore, from the bottom upwards it is only the third subplane on the physical and the astral planes which mark the commencement of human effort, leaving five subplanes to be subdued.  
118. We may compare the Creative Hierarchies with the subplanes, and as long as we do not push the analogy too far, we might say that the Moon and Mars rule the two lowest subplanes and Venus the third, numbering from below.

119. It is Venus that makes animal man human, and it is on the Venus level (seen in this way) that man may begin his effort to subdue the subplanes.
120. The Baskets of Nourishment (the seventh manifest Creative Hierarchy) and the Lunar Lords (the sixth such Hierarchy) force themselves into our consciousness as inescapable facts, but the true focus of man begins on the mental level where the human personality (the Crocodiles) is to be found.

121. Concerning this fifth or tenth Creative Hierarchy there is much mystery. They are in a way the Solar Angels, but in a way they also are not.

122. It is important for man to understand where he must work and where he must not intrude or venture. 
On the mental plane the five lower subplanes have to be subjugated during purely human evolution.
123. We note that one of the causal subplanes (or higher mental subplanes) is included for subjugation “during purely human evolution”.

124. The lowest of the causal subplanes pertains to mind and to the third aspect, and thus, to the human condition, because man is Manas—the Thinker.

  When the consciousness is centred on the fifth subplane (counting from below upwards) then the planes of abstraction—from the standpoint of man in the three worlds—supervene, the two subplanes of synthesis, demonstrating through the synthesis of the five senses. 
125. From one perspective the lowest of the casual subplanes is a plane of abstraction (at least with respect to the planes of concrete mind). But from another perspective it is still relatively concrete compared with the true planes of abstraction (mentally considered), the sixth and seventh counting from below upwards.

126. In any septenate, factors six and seven are considered synthetic in relation to the original five.

127. This section suggests that the two highest senses—the common sense or mind and the esoteric sense—demonstrate through the synthesis of the five senses, once the period of initiatory development is reached. This period is marked by a refocussing of the causal body on the second subplane of the mental plane (counting from above to below), and also involves increasing rapport with the energies of the first subplane.

128. We must hold in our minds that the highest two subplanes of the mental plane are planes of synthesis and abstraction.

 In the evolution of the Heavenly Man we have exactly the same thing:  the five planes of endeavour, the five lower planes of the solar system, and the two higher planes of abstraction, the spiritual or monadic and the divine, or logoic.
129. The analogy holds good.

130. We do note however that the monadic systemic subplane is called the “spiritual”, and the logoic systemic subplane is called the “divine”. We should remember these terms as they may serve to elucidate much along the way.

131. The five worlds of human evolution have atma as the crown. The atmic plane is the ring-pass-not of the Saturnian, Jehovic god, who rules over the fivefold path of knowledge or of sensation.
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MICROCOSMIC SENSORY EVOLUTION

132. We turn to a consideration of the microcosm, which if understood with fair clarity will do much to clarify the nature of the macrocosm and man’s relation to it.

133. The following tabulations are important and should simply be memorized so that one can work more ably with the implications.

Plane

Physical.....

1. Hearing

5th
gaseous

2. Touch, feeling
4th
First etheric

3. Sight


3rd
super-etheric

4. Taste


2nd
sub-atomic

5. Smell


1st
atomic

134. The sequence of first etheric, super-etheric, sub-atomic and atomic must, as well, be memorized.

Astral.....

1. Clairaudience

5th

2. Psychometry

4th

3. Clairvoyance

3rd

4. Imagination


2nd

5. Emotional idealism
1st

Mental.....

1. Higher clairaudience

7th
FORM

2. Planetary psychometry
6th
FORM

3. Higher clairvoyance

5th
FORM

4. Discrimination


4th
FORM

5. Spiritual discernment

3rd
FORMLESS

   Response to group vibration
2nd
FORMLESS

   Spiritual telepathy


1st
FORMLESS

Buddhic.....

1. Comprehension
7th

2. Healing

6th

3. Divine vision

5th

4. Intuition

4th

5. Idealism

3rd

Atmic.....

1. Beatitude

7th

2. Active service
6th

3. Realisation

5th

4. Perfection

4th

5. All knowledge
3rd

135. Much is contained in this fivefold differentiation and will be developed in the subsequent section.
136. The tabulation can be read in two ways. We can learn the progressive nature of the senses on each of the five planes, or we can compare the sense/psychic power in the corresponding position on each plane. For instance, all senses pertaining to the fifth subplane of very plane can be compared. As well the sense to be found in relation to the first, second, third, fourth and fifth positions on any plane must be compared to the sense to be found in the first, second, third, fourth and fifth positions on all the other four planes.

137. Thus, there will be much cross-referencing and contrasting.

138. In the last analysis, and after all the intellectual work is accomplished, one must turn towards experiential apprehension of the area of consciousness to which each of these senses offers admittance.

It can be noted that we have not summed up the two planes of abstraction on the atmic and the buddhic planes, the reason being that they mark a degree of realisation which is the property of initiates of higher degree [Page 189] than that of the adept, and which is beyond the concept of the evolving human unit, for whom this treatise is written.

139. DK is telling us that these two subplanes of abstraction on the buddhic and atmic planes concern the development of Chohans of the sixth and seventh initiations. Apparently, we cannot even fathom the nature of the degrees of realization to which such faculties admit the consciousness. 
140. There is an analogy between the subplanes of abstraction on the buddhic and atmic planes (the higher two in each case) and the systemic planes of abstraction (the monadic and logoic planes). May it be thought that the realizations on the subplanes of abstraction are as an entrée to the realizations to be found upon the systemic, synthetic planes of abstraction—the monadic and logoic?
We might here, for the sake of clarity, tabulate the five different aspects of the five senses on the five planes, so that their correspondences may be readily visualised, using the above table as the basis:
141. DK is facilitating our understanding of correspondences. We have to come to terms with both:

a. Development on any one plane

b. Groupings created by gathering the corresponding senses across all five planes

142. When it comes to describing those psychic powers or senses found on the higher mental, buddhic or atmic planes, careful definitions will be needed, and a careful examination concerning how each such power may relate to its lower correspondences (and vise versa). 

a. The First Sense......Hearing.

1. Physical hearing.

2. Clairaudience.

3. Higher clairaudience.

4. Comprehension (of four sounds)

5. Beatitude.

b. The Second Sense.....Touch or feeling.

1. Physical touch.

2. Psychometry.

3. Planetary psychometry.

4. Healing.

5. Active service.

c. The Third Sense......Sight.

1. Physical sight.

2. Clairvoyance.

3. Higher clairvoyance.

4. Divine vision.

5. Realisation.

d. The Fourth Sense.....Taste.

1. Physical taste.

2. Imagination.

3. Discrimination.

4. Intuition.

5. Perfection.

e. The Fifth Sense......Smell.

1. Physical smell.

2. Emotional idealism.

3. Spiritual discernment.

4. Idealism.

5. All knowledge.

143. Many of these senses and powers seem easy to understand, but some of them are not so. Thus we will proceed carefully through the next Commentary in order to fathom possibilities which might otherwise escape us.

144. The charts which VSK has created will now be made available so that we can appreciate the whole scheme more clearly and synthetically.

