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THE CONSCIOUSNESS OF THE ATOM:-

There are several other developments during the evolutionary process with which we might deal, and which are at present so far ahead that they are practically inconceivable unless we have the peculiar type of brain that can think somewhat abstractly.  There is the stage in which we can transcend time and space, when the consciousness of the group in all parts of the planet, for instance, will be our consciousness, and when it will be just as easy for us to contact the consciousness of a friend in India, Africa, or elsewhere, as it is here; distance and separation will prove no barrier to intercourse.  Symptoms of this can be seen in the ability which some people have to communicate telepathically, or to psychometrise. (CA Page 129).

DISCIPLESHIP IN THE NEW AGE - VOLUME I:-

Among the disciples of the New Age groups and ever in a Master's inner Ashram, there is no need for this theory of reticence. You are co-disciples and co-workers. If any of you have in the past or may in the future become initiates, it will not affect your relation to your fellow-disciples in these groups. The knowledges of initiation cannot be passed on by word of mouth within the initiate ranks, for they are not communicated in speech or by letters. Only those who possess certain transcendental senses can take initiation and should they try to communicate the secrets and mysteries of initiation in symbol or form, you would fail to react to or to understand their meaning. (DINA I Page 34).

II. They are an experiment in inaugurating certain new techniques in work and in modes of communication. I would point out that in these last three words are summed up the whole story. These groups are intended to facilitate interrelation or communication as follows:

1. There is a group of what we might call Telepathic Communicators. These people are receptive to impression from the Masters and from each other; they are the [Page 36] custodians of group purpose and, therefore, closely related to all the other types of groups. Their work is largely on the mental plane and they work in and with thought matter and with the reception and direction of thought currents. They are also working at the facilitation of communication between individuals so that the rules and methods whereby speech can be transcended may become known and the new way of intercourse be brought about. Communication will eventually be:

a. Soul to soul on the higher levels of the mental plane. This involves complete alignment, so that soul-mind-brain are completely at-one.

b. Mind to mind on the lower levels of the mental plane. This involves the complete integration of the personality or lower self, so that mind and brain are at-one.

Disciples must remember these two distinctive contacts and bear in mind also that the greater contact need not necessarily include the lesser. Telepathic communication between the different aspects of the human being is entirely possible at varying stages of unfoldment. (DINA I Page 35-36).

In the New Age, as I have earlier pointed out, the keynote of the aspirant's progress will be love of humanity; this will indicate the awakening of the heart centre. In the past and up until the last few years, the keynote has been service because (if selflessly rendered) it embodied a technique which automatically [Page 88] brought the heart centre into activity. It is love of humanity which is the major lack in the character of many disciples today. They love those with whom they may be associated, or they love the work connected with the group endeavour, or they love their own nation; they may also love an ideal or theoretical assumption, but they do not really love humanity as a whole. There are limits to their capacity to love and it is the transcending of those limits which constitutes their main problem at this time; they have to learn that it is humanity which calls for their allegiance, their loyalty and service. I would ask you all to ponder deeply on the above statements, for they embody the task ahead for you also as you seek to fit yourselves for the first or the second initiation. (DINA I Page 87-88).
But for you, as a soul and as a disciple under training, there need be no arresting of the process of development. The high water mark of your life cycle (in the broader and wider sense) will not be reached yet for many lives and, therefore, there need be for you no interlude of inertia and no demonstration of a static condition. You may go on from point to point upon the Way, both now and hereafter. The decision and effort must come from you, my brother, and it lies entirely in your [Page 388] hands. Go forward along the Way in the full vigour of your soul life, which is that of a mature and experienced aspirant. The power of your first ray soul can galvanise the personality into continued action and aspiration, into continued mental control; for you, therefore, there need be no cessation of activity and no settling back into inertia until the final activity of transition engrosses the dual attention of your soul and your personality, and the final detachment takes place. But to transcend the normal high water mark, there will be necessitated the imposition of that inner pressure which will refuse to let the tired body and mind rest back upon the past. There is needed the incentive of a focussed will that plays its dynamic energy through the lower threefold man; there is required that purified, discriminative mind which (in the interests of the soul) will separate the essential from the non-essential and so enable you to enrich your service through the wise elimination of those factors which produce a useless dissipation of your energy and the use of your time for that which is negligible in results. (DINA I Page 387-388).

The mystic is ever aware of duality; of the lower man and the indwelling soul; of the tired disciple and the Angel; of the little self and the real Self; of human life expression and of spiritual life expression. Many other qualities stand for the same expression of reality. But, behind them all looms—immanent, stupendous, and glorious—that of which these dualities are but the aspects: the Presence, immanent yet transcendent, of Deity. In the nature of this One, all dualities are absorbed and all distinctions and differences lose their meaning.

When you are told to develop the consciousness of the Presence, it indicates, first of all, that you are at this time somewhat aware of the Angel and can now begin to respond, dimly and faintly, to that great Whole which lies behind the subjective world of being, as that world lies behind the physical, tangible world of everyday life. (DINA I Page 390).

I have not much to say to you. You are coming closer to your Master; the greatest help that I can give you at this time is to tell you this. You have the persistence and the will (like tempered steel) of the second ray, and you can dismiss all fear as to your capacity to transcend the difficulties or to make your grade. Nothing can stop you. (DINA I Page 419).
If I were to ask you to measure your success or failure during the past twelve months, do you know for yourself what your measurement would be? Would you say: Real success with occasional brief relapses through old habits of thought not yet completely transcended? Your success is real and there is much more light in your aura. (DINA I Page 510).

You have for some years been actively and consciously working at your spiritual unfoldment. Prior to this, your life tendency was towards the light, with intervals of forgetfulness and engrossment in the things of every day existence. There was, in these earlier times, but little of steadfast, coordinated purpose. Now your insistence upon making the transition out of the lower into the higher life, and your pledge to your soul that you will recognise no impediment or handicap, has been noted. Assistance, therefore, will be given to you, and I shall be glad, through suggestion and watchful cooperation, to aid you on your way. I would remind you at this point also that, under the laws of the New Age, such assistance is given only to those who have transcended selfish aspiration and have lost sight of their own progress in the desire to serve. The Law of Service, as you know, is the governing law of the future and embodies the new technique. In past ages, it was the service of one's own soul (with the emphasis upon one's own individual salvation) which engrossed the attention of the aspirant. Naught else was considered. Then came the period wherein the service of the Master and also of one's own soul was considered of dominant interest; the Master was served and duty to Him emphasised because thereby the salvation of the individual was aided. Now a new note is sounding forth—the note of growth through the service of the race, and through a cultivated self-forgetfulness. (DINA I Page 551).

As still further progress is made, the joy of the soul begins to pour through the worn and weary vehicles, and gradually the positive nature of the soul takes hold. When this is strong enough and the man is sufficiently decentralised, it is the soul quality which will persist in spite of physical limitations, and the inner sense of weariness will then be carefully negated and consciously and intelligently transmuted. There will be the recognition of personality distress but also a planned effort to transcend it. This process of "divine imposition" gradually brings in the healing force and thus perfect health in some life is the reward of the initiate's effort to live as a soul and not to feel as a personality. It is this divine pouring in of the soul's quality of life which is the true key to self-induced healing.

Will you remember, what I have elsewhere pointed out, that:

1. Happiness is the goal of personality desire and its most desired sentient reaction.

2. Joy is the quality of soul life and that quality can be imposed upon the personality, thereby superseding happiness and imparting the gift of truth.

[page 558]

3. Bliss is the nature of the spiritual Being and is, in its turn and in due time, imposed upon the rhythm of the soul. It is the gift of synthesis. (DINA I Page 557-558).

May I point out to you also that a recognition of those ray problems and liabilities which exist in your own life and in the lives of those around you involves no criticism on my part or any on yours. The facts of nature exist; the wise man faces them, knowing them for what they are and he then endeavours to transcend them.... (DINA I Page 627).

If you can grasp clearly the implications of what I now seek to tell you, you will make real progress. I shall leave you to find out for yourself what the implications are. You are at a [page 636] point in your development where—unless you emerge into a more mental type of realisation—you will crystallise into a high grade astral magician and arrest your own true development for this life. Three things I would like to point out to you in this connection:

1. You spend the greater part of your subjective life upon the astral plane.

2. You endeavour—largely unconsciously—to work as an astral magician works, using words to bring life and form together. You do not use the Word.

3. The work you do is done on astral levels and not from soul levels so that the Word of Power which the soul would use is stepped down to the many, many words the astral magician finds necessary. Your emphasis is now upon the form and not upon the spirit aspect.

This is due to two things: First, the fact that your personality ray is the seventh and you have likewise a seventh ray brain. Secondly, you brought this tendency over from a previous life; your task has been to transcend it all and free yourself from all magical work of every kind until you are established in soul consciousness. But at present you love this type of thing and believe that all you contact is a reality. As long as this is the case, your soul life is blocked at astral levels. (DINA I Page 635-636).

The first stage, therefore, in the training of such an aspirant is to relate him to a more advanced disciple who will lead him gradually onward and give him the help he needs. The reason for this is that the disciple is closer to the aspirant, far from perfection himself and is also learning to serve. This stage of development covers the period of occult enquiry and esoteric [page 716] investigation and usually is spread over several lives. The aspirant at this stage runs from one teacher to another, according to inclination, opportunity and necessity. He is an example of instability but is carefully watched by the disciple who has transcended this particular stage of volatility; his task is to see that the aspirant escapes from this "network of futility," as it is sometimes called, and that he gradually settles down to the later stage of interior investigation. (DINA I Page 715-716).
Knowing all the above, and having watched the ill effects of the usual teaching given anent the Masters, A.A.B. has gone to extremes in order to present the true nature of the Hierarchy, its goals and personnel; she has sought to lay the emphasis—as does the Hierarchy itself—on humanity and on world service, and not on a group of Teachers who, even if They have transcended the usual personality problems and experience in the three worlds, are still in process of training and are preparing Themselves (under the tuition of the Christ) to tread "the Way of the Higher Evolution," as it is called. The name given to us by some disciples in Tibet gives the clue to our point of attainment. They call the Hierarchy the "society of organised [page 789] and illumined Minds"—illumined by love and understanding, by deep compassion and inclusiveness, illumined by a knowledge of the plan and aiming to comprehend the purpose, sacrificing Their own immediate progress in order to help humanity. That is a Master. (DINA I Page 788-789).

DISCIPLESHIP IN THE NEW AGE - VOLUME II:-

For this purpose the Master selected some fifty people, most but not all of whom were known to A.A.B., to whom this unique and transcendent opportunity was offered. Almost everyone accepted but some did not stay very long. It was not easy. As was inevitable and very human, some as time went on reacted well, others not. It is hard to keep a right balance between the soul and the personality when the spiritual stimulant is relentlessly high. The rushing into the personal life of soul force is like sunshine in a garden. Weeds as well as flowers emerge. (DINA II Page xi).

An examination of the text will reveal many factors knowable only to a Master which made these meditations safe and the breathing exercises useful while He was watching [Page xiii] the effects. For example: He knew not only the Ray qualities of all the vehicles but also the degree of response to Ray stimulant of any particular vehicle in relation to total, balanced progress. He knew also the conditioning Rays of the previous incarnation which may appear as a "hangover" not to be developed but to be transcended. (DINA II Page xii-xiii).

I would like to indicate to you three approaches to the subject of this Invocation. I will do so briefly, as time lacks. It is for you to arrive—according to your evolutionary status and the depth of your reflection—at what I may leave unsaid. These three approaches are:

1. That of the general public.

2. That of the esotericists, that is, of aspirants and disciples.

3. That of the more advanced disciple (as far as I can) and of the Hierarchy.

First, the general public will regard it as a prayer to God transcendent. They will not recognise Him yet as immanent in His creation; they will send it forth on the wings of hope—hope for light and love and peace, for which they ceaselessly long. They will also regard it as a prayer for enlightenment of all rulers and leaders in all groups who are handling world matters; as a prayer for the inflow of love and understanding among men so that they may live in peace with one another; as a demand for the working out of the will of God—a will of which they can know nothing (this is, after all, quite true for all except initiates) and which ever seems to them so inscrutable and so all-inclusive that their normal reaction should be patience and a willingness to refrain from questioning; as a prayer for the strengthening of human responsibility, in order that the recognised evils of today which so distress and trouble mankind may be done away with and some vague source of evil may be harnessed; they will regard it finally as a prayer that some equally vague primeval condition of blissful happiness may be restored and all unhappiness and pain disappear from the Earth. This is, for them, entirely good and helpful and all that is immediately possible. I have so worded and rendered the Invocation that the Christian world, through its churches, may not find it impossible to use. (DINA II Page 165).
See you, therefore, how all that is, is created by meditation, by desire merging into transient thought, and transient thought becoming clear thinking and, eventually, abstract and transcendent thought. Prolonged concentration upon some form or another eventually becomes meditation upon that which is not of the nature of form; from thence it passes into that contemplation which is the source of inspiration and of illumination. (DINA II Page 213).

The other three stages of human meditation are as follows:

5. Worship. This is the united recognition and the subsequent reflection of humanity upon the fact of divine Transcendence and divine Immanence. It is implemented by the world religions and it created that path of return to the centre or source of divine life to which the world religions and the heart of man bear equal testimony. ……………. (DINA II Page 216).

Focussed intention, concentrated meditation, visualisation, directed invocation (producing evocation) and leading to responsive results, are the major processes of creation upon all levels and by all beings. Prayer, focussed desire, meditation and focussed intention are the graded and sequential lessons which mankind has to learn. Worship, or recognition of divine Transcendence and divine Immanence underlies all the mass recognition of spiritual potency. Thus the meditation of the planet penetrates into that which lies beyond the planet and is fused and blended in a solar sense with the Voice of Him Who has brought all into being, and with the Will of Him Who is carrying all forms of His livingness towards the perfection which He purposes; in so doing, the great processes of Redemption are furthered, to which all World Saviours (in relation to humanity) are the symbol, the guarantee and the eternal testimony. (DINA II Page 224).

His consciousness is free, as compared with that of the [Page 313] average man, and the most urgent and the most difficult part of his task is correctly to apprehend the precipitating truth, information or revelation, and then to give it an equally correct format so that it can meet the immediate human need. You will see, consequently, that the initiate learns to penetrate into the realm of pure reason from the realm of mind, and there he polarises himself, and truth precipitates. He has learnt thus to penetrate, and the three stages preceding penetration have been necessarily sequential, until he has gained such facility that they can instantaneously be transcended. He has learnt through life in the three worlds, to penetrate into the world of mind and the lower concrete mind has become his instrument, integrating his personality, opening up to him the world of thought, and putting into his power the processes of thoughtform creation; he has learnt through meditation to make contact with the soul, the Son of Mind, Who is himself, and has in time identified himself with that soul; he becomes the soul in fact, and can create in the world of thought those living forms which bring light and help and truth to others; thus he serves; he learns also, through unfolding perception, to penetrate into the levels of abstract thought, the antechamber to the world of pure reason, and through these three aspects of mind he discovers that he possesses the "three keys" which will permit him to delve into the knowledge, wisdom and reason of the Universal Mind. This is what is revealed to him as he penetrates deeper into what is called the Arcana of Wisdom, the Mind of God, the third divine Aspect. This is essentially what is covered by the symbolic and pictorial phrase "the raincloud of knowable things." The raincloud is a symbol of that area of the as yet unrevealed purposes of God which can be immediately revealed if the world disciples and initiates care to "penetrate to the point of precipitation." (DINA II Page 313).

These hints are therefore intended for the guidance of the disciple in training; the formulas are of wider connotation and concern the group, the Ashram, the Hierarchy and the workers with the Plan upon the inner and the outer sides of life. The synthesis of the teaching or of the training given is something which you should not overlook. The unit, the individual and the part are always viewed in relation to an expanding and inclusive whole. One of the marks of readiness for initiation is the ability to see this inclusive entity and to note the law which is transcended when the part becomes the whole; the disciple must be able also to register and respond practically to the greater spiritual laws which take the place of those which have been transcended. In this last sentence I have given you the seventh hint. (DINA II Page 343).

The Christian interpretation of the Will of God and of the significance of sacrifice is based, in reality, on human revolt and on human refusal to see anything in the spiritual life but an unintelligent acceptance of the inscrutable divine [Page 380] Will; it posits also the need for pain and the suffering of sacrifice in the sense of complete abnegation of all that might be regarded as good and useful, as desirable and joyful. This revolt has coloured the entire presentation of what Christian theologians regard as God's Will; this presentation involves the unavoidable imposition of the will of a transcendental Deity, and leads inevitably (though totally inconclusively) to the dreadful and symbolic death of the Christ upon the Cross and to the painful and sacrificial life of the spiritual man. There is much teaching given out by the church upon the necessity of the submission of the human will to the divine Will; however, little or no teaching is given of the joyous use of the Will of Christ, immanent in every form, and peculiarly active in the form of humanity, and therefore capable of joyous and understanding use. The idea that sacrifice signifies happiness and a joyful process of making desire "holy" is absent; theologians refuse to recognise that the releasing of the energy confined and imprisoned upon the astral plane, into "enlightened" service upon other planes, is neither comprehended nor in any way understood. (DINA II Page 379-380).

Five hints remain to be considered, and I list them here, not in the question form as given earlier, but in their original wording. I would ask you to read them several times straight through with concentrated thought and to note how closely they are related to each other, and how they cast a light upon the initiatory process which is unique, synthetic in value and enlightening. As I have told you, they are each of them subject to seven interpretations, but for our purposes we will confine ourselves to the study of them from the angle of accepted discipleship, i.e., of the disciples working in an Ashram and preparing for service and for initiation.

Hint III. . . . Disciples in all Ashrams have a task of "modifying, qualifying and adapting the divine Plan" simultaneously. Why is this so? Why is the Plan not imposed?

Hint IV. . . . The initiate knows because he works. What does this hint mean to you?

Hint V. . . . The key to the correct interpretation of a hint lies in its association with the idea of direction in time and space.

Hint VI. . . . The disciple must recognise the hint which is related to his point in consciousness.... My one effort is to indicate the relation between initiation and revelation.

Hint VII. . . . One of the marks of readiness for initiation is the ability to see the expanding and inclusive Whole, and to note the law which is transcended when the part becomes the Whole.

In connection with the sixth hint, I pointed out that revelation—induced by right orientation and right thinking—is part of the training of the initiate. Many thus in training delay their progress by not recognising the revelation when it arises above the line of their spiritual horizon. (DINA II Page 388).

Hint Seven. "One of the marks of readiness for initiation is the ability to see the expanding and inclusive Whole, and to note the law which is transcended when the part becomes the Whole."

This sentence, with its many implications, is more than a hint, though two deeply significant hints are contained therein. It is a statement of individual, group, planetary and cosmic import and is the one hint out of the many which I have given to you in my various books and in these more particularised instructions which has a definite application for every single and isolated initiation. It is capable of indicating to the initiate—no matter what initiation he may be taking (from the lowest to the highest)—his readiness to undergo the expansion of consciousness which each initiation involves, the nature of the expanding vision with which he will then be confronted, and the higher reflection of the Law or Laws which initiation enables the initiate to grasp and thereby relinquish the laws which have hitherto governed his conduct and which have conditioned his realised life experience. Those laws he perforce continues to obey, as a member of the human kingdom, but his consciousness is not conditioned by them but is rapidly becoming subservient to a higher and a much more deeply spiritual law. (DINA II Page 418).

Here are the points which must be consciously noted in the hint under consideration; each of them veils a deeper meaning and can convey a vital esoteric significance. Let me quote this hint again in full:

"One of the marks of readiness for initiation is the ability to see this expanding and inclusive Entity, and to note the law which is transcended when the part becomes the Whole."

I prefaced this statement by the words that "the unit, the individual and the part are always viewed in relation to an expanding and inclusive whole." Let us consider this statement in detail: …………….. 
(DINA II Page 420).

3. He notes the law which is transcended. The simple illustration of this can be given here in terms of the teaching to be found in A Treatise on Cosmic Fire. As a human being, the disciple was ruled and conditioned by the cosmic Law of Economy, along with its various subsidiary laws which were active and conditioning in the three worlds of human evolution. This law is the basic law of nature and of the natural evolving man. After the first initiation, he comes under the Law of Attraction which carries and wields the energy of love and—though the Law of Economy is then abrogated—it preserves an habitual control over the habitual process of the form vehicles which are now used under the Law of Attraction; this law works within the consciousness of man and also within the forms in the service of the Hierarchy. This Law of Attraction is a major soul law. (DINA II Page 422).

The word "revelation" is one that has been greatly misused by the mystics of the Church and of the great world religions; by them, its use is usually of a selfish nature and the concept implied is that revelation is the due reward, conceded to the mystic because of his struggles and his deep search for God. Then, suddenly, God is revealed to him; [Page 435] suddenly the Angel speaks; suddenly his search seems ended and reward in the form of revelation is accorded him. This procedure and sequence of events has been the ordinary form for centuries and all the time the idea of God Transcendent dominated religious thought. But the revelation accorded is, in reality, related (until the sixth Initiation) to God Immanent, to God in form, to God in the human heart, and to that veiled and hidden supreme Reality which motivates all existence and which is for ever consciousness aware of itself. Revelation is a progress of penetration: first into the Mind, then into the Heart, and lastly into the Purpose of the One in Whom we live and move and have our being.

The agent of revelation is, for the first two initiations, the Soul and—for that reason—the first initiation is said to be (and with truth) the expression of the man's own inner divinity. This is the reason why these first two initiations are regarded as "initiations of the threshold." It is here that the work of the Christ or Whoever is the cyclic Head of the Hierarchy should be considered, working in cooperation with the Soul of the initiate upon the plane of the Soul, the mental plane; the Son of Mind is set free and then the higher initiations become possible. After that, the One Initiator can be faced or confronted step by step and revelation is accorded of the world soul, of the planetary consciousness—that of which the Soul or the individual consciousness is an integral part.

After the sixth Initiation of Decision, the revelation begins to shift on to cosmic levels and off the cosmic physical plane. A developed wisdom then grows in relation to God Transcendent. The initiate now has knowledge of God Immanent within the planetary sphere and can now add, to knowledge, wisdom and can learn to give correct and understanding interpretation to that which is being revealed to him, stage by stage, as he demonstrates that he is initiate. After the sixth initiation the initiate begins to penetrate, through his projected spiritual awareness, on to cosmic levels where he contacts unimagined revelations. The fact that I want you to understand can perhaps be best expressed by the following words out of the Old Commentary:

[Page 436] 

"The light that shines within the heart of man discovers light and, in these blended lights, comes revelation. The light that shines within the sacred Hierarchy of Souls discovers these two lights revealed and they reveal a third—the revelation of the higher states of Being which hide and veil a Light which is not of planetary creation. These are four lights which reveal a Light Supreme, a Light which comes from distances beyond the ken of man. Yet all these lights have been revealed because a light has burned—immovable, secure—within the human heart." (DINA II Page 434-436).

So much have I said to you anent glamour that in this instruction I shall not deal with it. If you have not developed an instinctual reaction to it at this time, then there is little that I can say. This instinctual recognition of a fault, a quality, a tendency and, eventually, of a revelation is one of the first steps that the disciple takes towards the transcendence of the astral plane. I would point out to all of you (for glamour is general as well as particular) that the dissipation of glamour brings revelation. (DINA II Page 657).

EDUCATION IN THE NEW AGE:-

The keynote of the new education is essentially right interpretation of life past and present and its relation to the future of mankind; the keynote of the new religion must and should be right approach to God, transcendent in nature and immanent in man, whilst the keynote of the new science of politics and of government will be right human relations and for both of these education must prepare the child. 
(ENA Page 57).

THE EXTERNALISATION OF THE HIERARCHY:-

The platform of the new world religion will have in it three major presentations of truth, or three major doctrines, if such an undesirable word can be permitted. It is with the elaboration of these three points of view, or evocations of truth, that the work of the sixth group of disciples will be concerned. They are:

1. The fact of the Spirit of God, both transcendent and immanent, will be demonstrated, and also a similar fact in relation to man. The mode of their approach to each other, via the soul, will be indicated. This aspect of the emerging truth might be called Transcendental Mysticism.

2. The fact of the divine quality of the Forces in nature and in man and the method of their utilisation for divine purposes by man. This might be called Transcendental Occultism.

[Page 56]

3. The fact, implied in the first, that Humanity, as a Whole, is an expression of divinity, a complete expression, plus the allied fact of the divine nature and work of the planetary Hierarchy, and the mode of the Approach of these two groups, in group form, to each other. This might be called Transcendental Religion. (EOH Page 55-56).

Events and situations change with such rapidity at this time, as humanity takes action or refrains from action (which latter course is just as determining for good or evil as is the former), that I feel again the need of writing on the world crisis, as I did last autumn, thus carrying forward my theme. I write as one who is working on the inner side today, sensing and seeing what is hidden from many of you. The exoteric outer history of events is known to all of you, and with its detail I need not deal. The action taken by the combatant nations, or withheld by the neutral nations, is also registered in your consciousness. The implications of such activity can only be truly known and appreciated by those people who today think in terms of humanity as a [Page 230] whole, and not in terms of a particular nation, such as the good of Germany or the destiny of America. Few disciples there are at this time who can thus think synthetically or who see the vision as a whole, precipitating as that which will condition eventually the entire human family. Many there are who are awakening to the need so to do and who are finding, in their processes of readjustment, many bewildering problems. For these sincere but bewildered people, I write. I find that there is little that I can say to the provincially minded or to those with the purely parochial point of view. Their limitations of vision lie within themselves and only dire events and strenuous emergency will enable them finally to transcend the petty quibbling and quality of their lower mind, with its concrete tendency to hark back to the past and its fear to venture with faith into the future. (EOH Page 229-230).

I have placed before you the possibility. I would reiterate, as I have in the past, that it is humanity which determines its own fate. Men have transcended the child stage and are now adult, though not mature. Maturity is achieved through self-engendered experience and decision, and for some time we who seek to guide have confined our efforts to reaching the intelligent people, impressing the spiritually minded, and in stimulating humanity to right action without encroaching upon man's growing expression of freewill. So the outcome is unpredictable, though we may see a certain measure of inevitability in future happenings. But man is free to choose the way that he shall go, and much of the responsibility for his choices rests upon the shoulders of the more instructed of the human family and upon those who have achieved some measure of vision. (EOH Page 281).
These basic truths never change because they are related to the nature of Deity Itself and have become apparent to mankind through revelation, as evolution has proceeded and man has developed the needed perceptive faculties and the required persistence of search, plus the unfolding of the inner light of the soul. These truths, inherent in the divine nature, reveal the soul of God. They are:

1. The Law of Compassion. This is the truth of right relationship, of loving understanding, of actively expressed Love. It is the foundation of brotherhood and the expression of the inner unity.

[Page 289]

2. The Fact of God. This is the truth that Being is God Immanent and God Transcendent; it involves the recognition of the great Whole and the related part; it is the knowledge of divinity, ascertained through right relationship and identity of origin. It is the revelation of the life of God, pervading all that is (God Immanent), and of that same life, providing that still greater cosmic relation (God Transcendent) which is the final guarantee of all progress and of progressive revelation. `Having pervaded this whole universe with a fragment of Myself, I remain' is the challenge of Deity and the eternal hope of humanity. This is the answer of Life Itself to the demands of humanity, to the enquiries of science and to the whole world problem. God is here, present among us and in all forms of expression; He includes, pervades and remains beyond. He is greater than all appearance. He reveals Himself progressively and cyclically as man gets ready for further knowledge. ………………………………………. (EOH Page 288-289)

6. Transcendence. This means the innate capacity to pass beyond so-called natural law. This surmounting of limitation is ever taking place and this process of transcendence will call forth increasing recognition. It marks the next major phase in the manifestation of divinity in man; it signifies domination over physical law and humanity's imminent triumph over the forces which have for so long held him to earth. Of this transcendence the present mastery over the air is the symbol. Man is rapidly mastering the four elements. He cultivates the earth; he rides the waters; he [Page 291] controls the electrical fires of the planet, and he flies triumphant through the air. The question now emerges: What, my brothers, next? Another transcendence lies ahead. It is one of the things which the coming Avatar will reveal.

With the lesser leaders, whom the human spirit evokes to its assistance, I shall not deal. I seek to unfold somewhat the Doctrine of Divine Messengers, of Avatars. From whence come They? What is Their nature? Who are They and what is Their relation to humanity, to the Hierarchy and to still greater groups of Lives? These are questions which normally arise and need clear answering.

An Avatar is a Being Who—having first developed His Own nature, human and divine, and then transcended it—is capable of reflecting some cosmic Principle or divine quality and energy which will produce the desired effect upon humanity, evoking a reaction, producing a needed stimulation and, as it is esoterically called, `leading to the rending of a veil and the permeation of light.' This energy may be generated within the human family and focussed in a responsive Messenger; it may be generated within the planet itself and produce a planetary Avatar; it may be the expression of the life impulse and energy of the solar system, or of sources outside the solar system and therefore cosmic. But always it is focussed through a manifesting Entity, is called forth by a demand or massed appeal, and evokes response and consequent changes in the life activity, the culture and the civilisation of mankind.

The response or reaction of humanity to the divine Messenger establishes in due time the recognition of something transcendent, something to be desired and striven for, something which indicates a vision which is first a possibility and later an achievement. This is the historically proven process and testifies eventually to a fact. This new fact, when added to the facts established by other and earlier Avatars, enriches the spiritual content of the human consciousness, enhances the spiritual life of the race, and stimulates man to move a step forward into the world of reality [Page 292] and out of the world of illusion. Each revelation brings him nearer to the world of causes. (EOH Page 290-292).

4. Transmitting Avatars. These manifestations of divinity appear at those great cyclic moments of revelation when humanity needs the expression of a new truth or the expansion of an old one in order to progress still higher on the evolutionary ladder. These Avatars issue forth in response to demand and are not so much concerned with racial development as They are with the subjective unfoldment of consciousness and with the stimulation of humanity as a whole. Of these Avatars the Buddha and the Christ are outstanding examples. They were not only human-divine Avatars, and hence able to link humanity with the Hierarchy, but They were something far greater and more important. They had reached the point where They could act as Transmitters of certain cosmic principles which—focussed in Them in an extra-planetary sense—could stimulate the deeply hidden and latent corresponding principle in humanity. They transmitted and brought something from outside the planetary life—from the very Heart of God to the heart of man. The Buddha, because He achieved illumination, stimulated the light in the world, in humanity and in all forms. He served the soul of man. The Christ, because of His stupendous achievement—along the line of understanding—transmitted to humanity, for the first time in human history, an aspect and a potency of the nature of God Himself, the Love principle of the Deity. Prior to the advent of the Buddha, light, aspiration, and the recognition of God Transcendent had been the flickering expression of the human attitude to God. Then the Buddha came and demonstrated in His Own life the fact of God Immanent as well as God Transcendent; the idea of God in the universe and of God in humanity evolved. The Selfhood of Deity [Page 300] and the Self in the heart of individual man became a factor in human consciousness. It was a relatively new truth to be grasped by humanity. It had always been known by disciples and initiates. (EOH Page 299-300).

It is right here that religion has, as a whole, gone astray. I refer to orthodox religion. It has been preoccupied with the Dweller on the Threshold and the eyes of the theologian have been held upon the material, phenomenal aspect of life through fear and its immediacy, and the fact of the Angel has been a theory and a point of wishful thinking. The balance is being adjusted by the humanitarian attitudes which are so largely coming into control, irrespective of any theological trend. These attitudes take their stand upon belief in the innate rightness of the human spirit, in the divinity of man and upon the indestructible nature of the soul of mankind. This inevitably brings in the concept of the PRESENCE, or of God Immanent and is the result of the needed revolt against the one-sidedness of the belief in God Transcendent. This spiritual revolution was entirely a balancing process and need cause no basic concern, for God Transcendent eternally exists, but can only be seen and known and correctly approached by God Immanent—immanent [Page 356] in individual man, in groups and nations, in organised forms and in religion, in humanity as a whole and in the planetary Life Itself. Humanity is today (and has been for ages) battling illusion, glamour and maya. Advanced thinkers, those upon the Probationary Path, upon the Path of Discipleship, and the Path of Initiation have reached the point where materialism and spirituality, the Dweller on the Threshold and the Angel of the Presence, and the basic dualism of manifestation can be seen clearly defined. Because of this clarity of demarcation, the issues underlying present world events, the objectives of the present world-wide struggle, the modes and methods of re-establishing the spiritual contact so prevalent in Atlantean days and so long lost, and the recognition of the techniques which can bring in the new world era and its cultural order can be clearly noted and appraised. (EOH Page 355-356).

In every race and nation, in every climate and part of the world, and throughout the endless reaches of time itself, back into the limitless past, men have found the Path to God; they have trodden it and accepted its conditions, endured its disciplines, rested back in confidence upon its realities, received its rewards and found their goal. Arrived there, they have "entered into the joy of the Lord," participated in the mysteries of the kingdom of heaven, dwelt in the glory of the divine Presence, and then returned to the ways of men, to serve. The testimony to the existence of this Path is the priceless treasure of all the great religions and its witnesses are those who have transcended all forms and all theologies, and have penetrated into the world of meaning which all symbols veil. (EOH Page 405).

Aeons passed away whilst primitive man continued to evolve, and when the second great Approach took place and the Spiritual Hierarchy of our planet drew nearer to humanity; the spiritual Way to God was opened for those who consciously can move forward, who can definitely demonstrate the Christ spirit, and who earnestly seek enlightenment and liberation. The true appeal of Christ's words: "Ye shall know the truth and the truth shall make you free" urges them to move forward into the light, through the gate of initiation and on to that path which "shineth [Page 410] ever more and more until the perfect day." At the time of the second great Approach, the fact of the existence of the Spiritual Hierarchy, of the open door to initiation and of the Way of Sacrifice first dawned on the human consciousness; from that moment men have found the Way and have moved out of the human kingdom into the spiritual; they have transformed their human consciousness into divine awareness. The kingdom of man and the kingdom of God were brought into relationship. Religion became a factor in the development of the human spirit and God drew nearer to His Own. God Transcendent first conditioned man's concept of Deity. Then God as the national controller took possession of man's mind, and the Jehovah concept (as depicted in the Jewish dispensation) appeared; next God was seen as the perfected human being, and the divine God-man walked the Earth in the person of the Christ. Today, we have a rapidly growing emphasis on God Immanent in every human being. Such have been the results of the second great Approach and such have been the results of the work of the world Saviours and Teachers down the ages, culminating in the work of Christ, Who summed up in Himself the unfoldments of the past and the hope of the future. 
(EOH Page 409-410)

The final result of the work of the Christ is to be found in our identification with the whole: individuality, initiation, and identification—these are the terms in which the message of the Christ can be summarised. He said, when on Earth: "I and my Father are One," and in these words epitomised His entire message. I, the individual, through initiation, am identified with Deity. Therefore we have:

1. The Buddha . . . the method . . . Detachment, Dispassion, Discrimination.

2. The Christ . . . the result . . . Individualism, Initiation, Identification.

It is interesting to note that the work of the Buddha is expressed in words all beginning with the fourth letter of the alphabet, the letter D. The sense of personality is achieved; the quaternary is transcended, and the Buddha gave us the reason for this transmutation and the rules. The work of the Christ is expressed for us in words beginning with the ninth letter of the alphabet, the letter I, and this number is the number of initiation. These things happen not idly but all have their underlying purpose. (EOH Page 413).

It will be obvious to you that as humanity, through its most advanced units, prepares for this next great Approach it must accept with faith and conviction (faith for the masses, and conviction for the knowers and the New Group of World Servers) the premises stated above:

1. The fact of God (God Transcendent)

2. Man's relationship to the divine (God Immanent)

3. The fact of immortality

4. The Brotherhood of man (God in expression)

5. The existence of the Way to God

6. The historicity of the two great Approaches and the possibility of a third and imminent Approach.

It is here that the churches, if regenerated, can concentrate their efforts, cease perpetuating the outer and visible form, and begin to deal with the reality underlying all dogmas and doctrines. Upon these inner assurances man must take his stand, and a study of them will reveal that the majority of the unthinking masses (an immense majority) do accept them hopefully and with desire, though without any definite understanding, and that a steadily increasing minority also accept them with a full convinced awareness—an awareness that is the result of the transformation of hope into self-proven fact. In between these two extremes is a large group of questioning people; they are not part of the unintelligent mass, nor are they yet either occultists, mystics or even aspirants. They question and seek conviction; they repudiate faith as unintelligent, but long for a substitute; they are constantly emerging out of the mass of men and constantly moving forward in consciousness through the following of spiritual techniques, eventually taking their stand among those who can say with St. Paul: "I know Whom I have believed." It is with these techniques that the true religious teaching should primarily concern itself. (EOH Page 415).

These four groups of angels are a band of servers, pledged to the service of the Christ, and their work is to contact men and to teach them along certain lines.

a. They will teach humanity to see etherically, and this they will do by heightening human vibration by interaction with their own.

b. They will give instruction in the effect of colour in the healing of disease, and particularly the efficiency of violet light in lessening human ills and in curing those physical plane sicknesses which originate in the etheric body.

[Page 509]

c. They will also demonstrate to the materialistic thinkers of the world the fact that the superconscious world exists and that angels and men who are out of incarnation and possess no physical bodies can be contacted and known.

d. They will train human beings in the knowledge of superhuman physics so that weight shall be for them transmuted. Motion will become more rapid, speed will be accompanied by noiselessness and smoothness, and hence fatigue will be eliminated. In the human control of etheric levels lies the overcoming of fatigue and the power to transcend time. Until this prophecy is a fact and recognised as such, the meaning of the above words will remain obscure.

e. They will teach humanity how rightly to nourish the body and to draw from the surrounding ethers the requisite food. Man will concentrate his attention upon the etheric body and the work and health of the physical body will become increasingly automatic.

f. They will also teach human beings as individuals and as a race to expand their consciousness to include the superphysical. In the accomplishment of this, the separating web (the veil of the temple) which divides the physical plane from the unseen world will be recognised as a fact in nature by the scientist. Its purpose will be acknowledged. Eventually it will be destroyed, by man discovering how to penetrate it. The date is imminent. (EOH Page 508-509).
Hierarchical Adjustment and Alignment

What do I mean by the use of the word "adjustment" in connection with the Hierarchy? Adjustment to karma, to the personality, to the soul, to circumstances in the three worlds, to the impact of astral forces, or to the thought currents of those not oriented to the Kingdom of God, does not constitute part of the training of Those Who are beyond the third degree of initiation. Initiates on and beyond that level have transcended reaction along these lines, whilst those below the third initiation are in process of rapid adjustment. I use the word `adjustment' here definitely in the sense of reorientation, and in this sense much can be noted. (EOH Page 524).

You might well ask what were these steps and along what lines has the preparation gone? The first steps concerned internal preparation. Though the Masters of the Wisdom have all passed through the human experience and are simply men who have achieved a relative measure of perfection, there are aspects of physical contact which They have completely transcended and utterly negated. There is nothing in the three worlds with which They have any affinity, except the affinity of life and the impulse of love for all beings. Recovery of certain facilities of activity has been deemed necessary. For instance, the five senses, where a Master is concerned, exist and are used at need, but the contact established and maintained with disciples and senior aspirants in the world (through whom They primarily work) is largely telepathic; hearing and sight, as you understand [Page 569] their uses, are not involved. The science of impression, with its greatly increased effectiveness over individual contact through the senses, has entirely superseded the more strictly human method. Except in the case of Masters working on the physical plane and in a physical body, the outer physical senses are in abeyance; for the majority of Masters Who still use these senses, the use is strictly limited; Their work is still almost entirely subjective and the mode of telepathic interplay and of impression is practically all the means which They employ to reach Their working agents. Therefore, the recovery of past usages of a more physical nature has been one of the preparatory moves.

Another has been the achievement of a wide culture and understanding of the current civilisation which will be coming into activity and control when the intended project is carried out. You have been told—and told correctly—that the Masters do not trouble Themselves to attain proficiency in all educational subjects—in modern history, for instance, or the newest scientific procedures, or in the use of foreign languages. In all Their Ashrams there are those who can supply Them with any specified knowledge which They may need at any given time or for any specific purpose. This will still remain true of Those Who have attained the rank of Master, but it is not true of all the senior initiates, many of whom, as they passed into higher grades and under instruction from a Master, have retained their worldly knowledge, besides specialising in certain strictly mundane approaches to worldly affairs. For instance, there are adepts who are authorities upon modern financial matters, and these initiates of the fourth degree are competently preparing to institute later those newer techniques and modes of financial interplay which will supersede the present disastrous methods; they will inaugurate a system of barter and exchange, of which modern money is the travestied symbol. This newer method of financial relationships will be comprehensively human and it will supersede big business and private enterprise. It will at the same time, however, retain those phases of modern enterprise which will draw out the initiative and [Page 570] the resourcefulness of the individual. Other initiates have specialised in the various languages, and two of them are authorities in basic English; this is the form of the English language which will eventually take the place of other languages in all forms of international and business intercourse without in any way obliterating the individual national languages in daily use in any country. (EOH Page 568-570).

Temporarily, the fact of God Immanent will engross the attention of all true spiritual teachers, and the fact of that divine immanence making itself felt in perfection through the Christ and other divine Representatives will for a time relegate the teaching on God Transcendent into the background. Undue emphasis has been placed on this major truth, to the exclusion of the nearer and more practical truth of God in every man and in every form in every kingdom in nature; much evil has eventuated by the failure to lay the emphasis upon God Immanent. Later on, when the [Page 591] truth of the Christ indwelling every man and revealed in perfection through the historical Christ and His great Brothers down the ages has been accepted, the teaching of God Transcendent, which is the secret mystery in the custody of Shamballa, will be revealed and emphasised. The two halves of a perfect Whole will then be recognised by humanity. (EOH Page 590-591).

THE RETURN OF THE CHRIST*

May 1947

Year after year I have written you (and all who care to listen) a message which has often been prophetic, always related to the fundamental spiritual union of the East and the West, of the Buddha and the Christ, and which has consistently laid emphasis upon the immediate spiritual opportunity. Every year I have prepared these messages with great care, and in their synthesis there emerges (if you have read them in order and intelligently) a picture of the spiritual life of the world. It is a picture which involves the knowable past, which concerns the immediate present, and carries forward into a future of spiritual unfoldment, transcending in [Page 592] expression all that has hitherto been known, because it has ever been based on the reality, on the fact of God Immanent.

God Transcendent, greater, vaster and more inclusive than His created world, is universally recognised and has been generally emphasised; all faiths can say with Shri Krishna (speaking as God, the Creator) that "having pervaded the whole universe with a fragment of Myself, I remain." This God Transcendent has dominated the religious thinking of millions of simple and spiritually-minded people down the centuries which have elapsed since humanity began to press forward towards divinity. (EOH Page 591-592).

Around Him—in that High Place on Earth where He has His abiding place—are gathered today all His great Disciples, the Masters of the Wisdom, and all Those liberated Sons of God Who, down the ages, have passed from darkness to Light, from the unreal to the Real, and from death to Immortality; They stand ready to carry out His bidding and to obey the Master of all the Masters and the Teacher alike of Angels and of men. The Exponents and the Representatives of all the world faiths are there waiting—under His guidance—to reveal to all those who today struggle in the maelstrom of world affairs, and who seek to solve the world crisis, that they are not alone. God Transcendent is working through the Christ and the Spiritual Hierarchy to bring relief; God Immanent in all men is standing on the verge of certain stupendous Recognitions.

The great Apostolic Succession of the Knowers of God is poised today for renewed activity—a Succession of Those Who have lived on earth, accepted the fact of God Transcendent, discovered the reality of God Immanent, portrayed in Their Own lives the divine characteristics of the Christ life and (because They lived on earth as He did and does) have "entered for us within the veil, leaving us an example that we too should follow His steps," and Theirs. We too belong eventually in that great Succession. (EOH Page 593).

A new chapter in the great book of spiritual living is about to be written; a new expansion of consciousness is an imminent happening; a fresh recognition of divine attentiveness is now possible to humanity, and a revealing expectancy will prove the accuracy of the Biblical statement, "every eye shall see Him." The religious livingness or spiritual history of mankind can be summarised for us by a series of recognitions—recognition of Those Who, down the ages, have constituted the Apostolic Succession, culminating for us in the great religious leaders who have come out among us since 700 B.C. and founded the great modern world faiths, and—above all else—in the Christ Himself Who embodied the perfection of God Immanent, plus awareness of God Transcendent; recognition of those major spiritual concepts of love, life and relationship which have hovered ever in the background of man's thinking and which are now on the verge of right expression; recognition of the true brotherhood of man, based on the one divine life, working through the one soul and expressing itself through the one humanity; recognition, therefore, of relationship both to the divine life throughout the world and to mankind itself. It is this developing spiritual attitude which will lead to right human relations and eventual world peace. (EOH Page 595).
FROM BETHLEHEM TO CALVARY:-

Today the world is re-orienting itself to the newer influences, and in the processes of re-adjustment a period of temporary chaos is inevitable. Christianity will not be superseded. It will be transcended, its work of preparation being triumphantly accomplished, and Christ will again give us the next revelation of divinity. If all that we now know of God is all that can be known, the divinity of God is but a limited matter. What the new formulation of truth will be, who can say? But the light is slowly pouring into men's hearts and minds, and in this lighted radiance they will vision the new truths and arrive at a fresh enunciation of the ancient wisdom. Through the lens of the illumined mind man will shortly see aspects of divinity hitherto unknown. May there not be qualities and characteristics of the divine nature which are as yet totally unrecognised and unknown? Can there not be revelations of God utterly unprecedented, and for which we have no words or adequate means of expression? The ancient mysteries, so shortly to be restored, must be re-interpreted in the light of Christianity, and re-adapted [page 21] to meet modern need, for we can now enter into the Holy Place as intelligent men and women, and not as children looking on at dramatic stories and procedures in which we, as individuals, play no conscious part. Christ enacted for us the dramatic story of the five initiations, and urged us to follow in His steps. For this the past era has prepared us, and we can now pass intelligently into the kingdom of God through the process of initiation. The fact that the historical Christ existed and walked on earth is the guarantee to us of our own divinity and our ultimate achievement. The fact of the mythic Christ, appearing again and again down the ages, proves that God has never left Himself without witness and that always there have been those who have achieved. The fact of the cosmic Christ, manifest as the urge towards perfection in all the kingdoms of nature, proves the fact of God and is our eternal hope. Humanity stands at the portals of initiation. (BTC Page 20-21).

Aspiration is a basic requirement, both in the individual and in the race. Today humanity aspires to great heights, and this aspiration is responsible for the great national movements seen in so many countries. At the same time, individual disciples are striving anew towards illumination, incited thereto by their longing to meet world need. Spiritual selfishness, which has been such a characteristic of aspirants in the past, has to be transcended and transmuted into love of man and a sharing in the "fellowship of Christ's sufferings."25 Self must be lost to sight in service. Service is rapidly becoming the keynote of the time, and one of the incentives in racial endeavour. The meeting of disaster and the undergoing of painful experiences is ever the lot of the individual disciple. It is becoming obvious that the world disciple, humanity itself, is now deemed worthy of such a testing. This universality of difficulty, in every department of human life and excluding no group, indicates that mankind as a whole is being prepared for initiation. There is purpose underlying what is happening today. The birth pangs of the Christ within the race have begun, and the Christ will be born in the "House of Bread" (which is the meaning of the word "Bethlehem"). The implications of our present world pain and suffering are too obvious to need further explanation. There is purpose underlying all world affairs at this time, and there is reward at the end of the way. Some day, sooner perhaps than many may think, the portals of initiation will open wide to the suffering world disciple (as they have ever [page 30] opened in the past to individuals), and humanity will enter into a new Kingdom and stand before that mysterious Presence Whose light and wisdom shone forth before the world through the Person of Christ, and Whose voice was heard at each of the five crises through which Christ passed. Then will mankind enter into the world of causes and of knowing. We shall dwell in the inner world of reality, and the outer appearance of physical living will be known to be only symbolic of inner conditions and happenings. Then we shall begin to work and live as those who are initiate in the mysteries, and our lives will be regulated from the realm of reality where Christ and His Disciples of all time (the Church invisible) guide and control human affairs.

The goal which They have in view and the end towards which They are working has been summed up for us in a commentary upon an ancient Tibetan scripture. The words are as follows:

"All beauty, all goodness, all that makes for the eradication of sorrow and ignorance upon earth must be devoted to the one Great Consummation. Then when the Lords of Compassion shall have spiritually civilised the Earth and made of it a Heaven, there will be revealed to the Pilgrims the Endless Path, which reaches to the heart of the universe. Man, then no longer man, will transcend Nature, and impersonally, yet consciously, in at-one-ment with all the Enlightened Ones, help to fulfil the Law of the Higher Evolution, of which Nirvana is but the beginning."26 (BTC Page 29-30).

Secondly, we must remember to think in terms of the whole and to realise that the great expansions of consciousness to which we shall constantly refer have their universal parallels. Some of these unfoldments in the race lie in past racial history. Some lie ahead. One lies immediately possible in the present. As man's physical and mechanical equipment develops to meet his expanding consciousness, he is gradually led to experience more and more of the divine Immanence, to perceive more of the divine Transcendence, and to register with an increasingly illumined awareness the revelation which is sequentially presented for his education and his cultural growth. (BTC Page 34).

The history of humanity is therefore the history of this individual search for divine expression and light, and for the ultimate achievement of the new birth which releases a man into the service of the kingdom of God. Down the ages, individuals throughout the world have passed through these five expansions of consciousness, and have entered into a deeper life of fuller, richer service. Step by step, their sense of divinity has grown, and their awareness of the divine Life, immanent in nature, has led them to the recognition of the paralleling truth of God transcendent. God in the individual, and God in Christ. God in all forms, and God the informing life of the cosmos, and yet a God Who consciously informs a universe as well as a man and the minutest atom of substance. The evolution of this recognition of divinity in man has been gradual and slow, but at certain points in racial history (as in the history of the individual man) critical moments have been reached, and crises have emerged and have been transcended, each definite initiation leaving the [page 36] race with an expanded understanding. Today mankind is being prepared for just such a transition, and for the refocussing of the human consciousness in a higher dimension and in a richer field of experience. Humanity is ready to step on to a higher rung of the evolutionary ladder. Faced with a situation so peculiar and an experience so unparalleled, our present chaotic bewilderment need cause no surprise. We are trembling on the verge of another step forward; we are ready for another initiation; we are on the point of widening our horizon, and passing through an open door into a larger room. All that is transpiring is no indication of failure, of senseless confusion and blind upheaval. It is rather a process of temporary destruction for further rebuilding, and is but a correspondence in the racial life to those tests and trials which are always the lot of the disciple preparing for initiation. For this, Christianity has prepared numbers of the race. The new interpretation and the next revelation are imminent. 
(BTC Page 35-36).

One of these truths is that the love of God is eternal, and that His love for His people has been steadfast and unalterable. Whenever the time is ripe and the need of the people warrants it, He comes forth for the saving of the souls of men. [page 58] Krishna in ancient India proclaimed this truth in the majestic words:

"Whenever there is a withering of the law ... and an uprising of lawlessness on all sides, then I manifest Myself.

"For the salvation of the righteous and the destruction of such as do evil; for the firm establishing of the law I come to birth in age after age.

"He who thus perceives My birth and work as divine, as in truth it is ... he goes to Me, Arjuna."34
Again and again such teachers have come forth, manifested as much of the divine nature as the racial development warranted, spoken those words which determined the culture and the civilisation of the peoples, and then passed on their way, leaving the seed sown, to germinate and bear fruit. In the fullness of time Christ came and, if evolution means anything at all and if the race as a whole has developed and unfolded its consciousness, the message He gave and the life He lived must necessarily sum up all the best in the past, completing and fulfilling it, and proclaim a possible future spiritual culture which will greatly transcend all that the past may have given. (BTC Page 57-58).

The soul, which is the hidden Christ in all, mediates between the spirit (the Father) and the human being. Christ emphasised this when He called attention to man's essential divinity, speaking of God as "our Father," as He was the Father of Christ. It was the light which He came to show and which He saw also (hidden and veiled) in all, enjoining upon us that we should let that light shine forth."5 He challenged us to show, and commanded us to demonstrate the perfection of which He was the embodiment. He proved to us the possible, and called upon us to express it. In this uniqueness of revelation Christ stands alone, because He was the greatest, the highest and the truest that has ever appeared, but not because—dare I say it?—He was the greatest that ever could appear. One dare not so limit God. Under the evolutionary revelation of the nature of divinity it appears that Christ climaxed the past and indicated the future  Is it not possible that there may be aspects and characteristics of the divine Nature of which we cannot as yet have the faintest conception? Is it not probable that our sentient apparatus is still inadequate to grasp the fullness of God? May not our mechanism of perception require further evolutionary unfoldment before still other divine and spiritual characteristics can be safely revealed to us and in us? There may be future revelations of such stupendous wonder and beauty that as yet we can form no faintest idea of their possible outline. Otherwise God would be limited and static, and unable to do more than He has already done. How dare we say that it is possible for us to envisage the limits of the nature of Deity? How can the human intellect arrogantly believe that [page 93] it can recognise, even through Christ, the ultimate objectives of the divine Will? The history of the unfoldment of the human consciousness proves that truth has been given out progressively, and that the brilliant galaxy of World Teachers gave an ever-widening interpretation of Deity, reaching, as time elapsed, an ever larger number. Christ has given us the highest and the most inclusive revelation to which the human consciousness can respond, up to the present era. But how shall we dare to say that no more is possible to God, when we are ready to receive it? For this we are fast preparing. Even Christ Himself told His disciples that "he that believeth on me, the works that I do shall he do also; and greater works than these shall he do."6 Either these words express a truth, or the whole structure of our belief falls to the ground. There is more still to be revealed, or else past history loses its point; ancient beliefs lose their significance; and we have reached an impasse which God Himself would seem unable to transcend. This we cannot accept. (BTC Page 92-93).

As we consider these initiations, the three mentioned above stand out clearly. At the Birth in Bethlehem we have the appearance of God, God is made manifest in the flesh. At the Transfiguration we have the quality of God revealed in its transcendent beauty, whilst at the Resurrection initiation the life aspect of divinity makes its presence felt. (BTC Page 136).

First, man and God must be fused and blended into one functioning whole. God, made flesh, must so dominate and control the flesh that it constitutes no hindrance to the full expression of divinity. Such is not the case with the average man. With him divinity may be present, but it is deeply hidden. However, today, through our psychological investigations, much is being discovered as to this higher and lower self, and the nature of that which is called at times the "subliminal self" is emerging through a study of the reaction of the outer active self to the activities of that inner subjective guidance. That man is dual has been recognised everywhere, and this in itself presents a problem with which psychologists are constantly confronted. Personalities seem to function in a "split" manner; people are distraught because of this cleavage. We hear of multiple personalities, and the necessity for integration, for coordination of the different aspects of man, and the fusing of his nature in one functioning whole becomes more and more urgent. The recognition of man's reach and the constant pull of the world of transcendental values have produced an acute problem for the world. The primitive and the transcendental; the outer conscious man and the inner subjective subliminal man; the higher and the lower self; the personality and the individuality; the soul and the body—how are these to be reconciled? Of the higher values, man is ceaselessly conscious. Of the man who wills to do good, and of the nature which in opposition causes him to perform evil, all the saints testify. (BTC Page 138).
This problem of the two selves, which Christ so strikingly synthesised in Himself, is the strictly human problem. The secondary self, in contradistinction to the divine self, is a fact in nature, however we may try to evade the issue and refuse recognition of its existence. The "natural man" exists, as does the "spiritual man," and in the interaction of the two the human problem is focussed. Man himself makes this clear. In speaking of man, Dr. Bosanquet says that:

"... his innate self-transcendence, his ineradicable passion for the whole, makes it inevitable that out of the superfluity which he cannot systematise under the good, he will form a secondary and negative self, a disinherited self, hostile to the imperative domination of the good which is, ex hypothesi, only partial. And this discord is actually necessary to the good; for it sets it its characteristic problem, the conquest of the bad. And the good is necessary to the evil, for beyond rebellion against the good, the would-be totality of the disinherited self can find no other unity."2 (BTC Page 139).

Behind the manifestation of Jesus Christ lay aeons of experience. God had been expressing Himself through natural processes, through humanity as a whole, and through specific individuals, as the ages slipped away. Then Christ came, and in process of time, as a definite fulfilment of the past and as a guarantee of the future, He synthesized in Himself, in one transcendent Personality, all that had been achieved and all that was immediate in human experience. He was a Personality, as well as a divine Individuality. His life with its quality and its purpose has set its seal upon our civilisation, and His demonstrated synthesis is the inspiration of the present. This consummated Personality, synthesising in Itself all that preceded in human evolution, and expressing all that immediately may be, is God's great gift to man. (BTC Page 140).

However, it is useful to remember that only at a certain stage in human development does the expression of the indwelling Christ life and consciousness become possible. The fact of evolution, with its necessary distinctions and differences, is incontrovertible. All men are not the same. They vary in their presentation of divinity. Some are really sub-human as yet. Others are simply human, and still others are beginning to display qualities and characteristics which are super-human. The question might justifiably arise: when does the possibility come to man of transcending the human, and becoming divine? Two factors will at that time control. He will have transcended the emotional and physical natures, and, entering the realm of thought, he should be responding in some way to ideals as they are presented to him by the [page 141] thinkers of the world. There must come a time in the progress of each human being when the development of the triple human nature—physical, emotional and mental—reaches a point of possible synthesis. He then becomes a personality. He thinks. He decides. He determines. He assumes control of his life and becomes not only an originating centre of activity but an impressive influence in the world. It is the coming in, with power, of the mind quality, and the capacity to think, which make this possible.

It is this insistence upon thought, and this determination to handle life from the angle of mind and not of emotion, which distinguish a "personality" from the rank and file of human beings. The man who thinks and who acts upon the resolutions and incentives which have their origin in duly considered thought-realities becomes, in time, a "personality," and begins to sway other minds. He exercises a definite influence upon other people. Yet overseeing the personality is the inner spiritual man, which we might call the "individual." It is here again that Christ achieved success, and the second duality, which He so significantly resolved, is that of the personal self and the "individuality." The finite and the infinite must be brought into a close relation. This, Christ demonstrated in the Transfiguration, when, through the medium of a purified and developed personality, He manifested the nature and the quality of God. The finite nature had been transcended and could no longer control His activities. He had passed in His consciousness to the realm of inclusive realisation, and the ordinary rules governing the finite individual, with its petty problems and its small reaction to events and persons, could no longer influence Him nor determine His conduct. He had achieved contact with that realm of being in which there is not only understanding, but peace, through unity. (BTC Page 140-141).

It was these processes, carried on in the form nature, which led eventually to the revelation to the Apostles of the essential nature of the Master they loved and followed, and it is this aspect of Christ—the inner radiant reality—to which the mystics of all times bear testimony, not only in connection with Christ, but in lesser degree in connection with each other also. Once the world of the senses has been transcended, and the higher correspondences have become active, revealing the inner world of beauty and truth, there will come to the mystic a realisation of a subjective world whose characteristics are light, radiance, beauty and indescribable wonder. All the mystical writings are attempts to describe this world to which the mystics seem to have access, with [page 149] its forms varying according to the period, race and point of development of the seer. We know only that the divine stands revealed, while the outer form which has veiled and hidden it dissolves, or is so transformed that only the inner reality is registered. The temperament and tendencies of the mystic—his own innate quality—have also much to do with his description of what he sees. However, all are agreed on the essentially transcendent nature of the experience, and convinced of the divine nature of the person concerned. (BTC Page 148-149).

This awareness of the fact of divinity is established in our consciousness first of all through the recognition of the wonder latent in every human being. That man who sees no good in his fellowmen is he who is unaware of his own goodness; that man who sees only evil in those around him is he who is seeing them through the distorted lens of his own warped nature. But those who are awakening to the world of reality are constantly made aware of the divinity in man, through his unselfish acts, his kindness, his spirit of enquiry, his light-heartedness in difficulty, and his basic essential goodness. This awareness deepens as he studies the history of the race and the religious inheritance of the ages, and above all when he is brought face to face with the transcendent goodness and wonder which Christ revealed. From this realisation he passes on to the discovery of the divine in himself, and starts on that long struggle which carries him through the stages of intellectual awareness of possibility, and of intuitive perception of truth, to that illumination which is the prerogative and the gift of all the perfected sons of God. The radiant inner body of light is present both in the individual and in the race, unseen and unrevealed, but slowly and surely emerging. At the present hour a large number of mankind are engaged in the activities of the six days which precede the transfiguration experience. (BTC Page 152).

It is interesting to note that, in spite of their recognition of the significance of the event in which they were participating, the three Apostles, speaking through the mouth of St. Peter, were able to do no more than express their awe and their bewilderment, their recognition and belief. They could not explain or understand what they had seen, nor do we find any record of their ever having done so. The meaning of the Transfiguration is something which has to be wrought out in the life before it can be defined or explained. When humanity as a whole learns to transform the flesh through divine experience, to transmute the feeling nature through divine expression, and to transfer the consciousness [page 158] away from the world of mundane living into the world of transcendental realities, the true subjective values of this initiation will reveal themselves to the minds of men. Then will come a deeper expression of that which has been intuited. Dr. Sheldon tells us with truth that "all of the finest human thought and feeling is carried for generations, probably for ages, in intuitional minds, long before it becomes articulate."17 Not yet are we articulate where this experience is concerned. We sense dimly and distantly its wonder and its finality. We have not yet, as a race, passed through the new birth; the Jordan experience is only attained as yet by the few. It is the rare and developed soul which has climbed the Mountain of Transfiguration, and there seen and met with God in the glorified Person of Jesus Christ. We have looked on at this episode through the eyes of others. Peter and James and John, through another apostle, Matthew, have told us about it. We remain as onlookers, but it is an experience in which we shall some day share. This we have forgotten. We have taken to ourselves the language of the fourth great event in Christ's life, and many of us have attempted to share and enter into the meaning of the Crucifixion. We have looked on at the Transfiguration, but have not attempted to become actively transfigured. But that must some day happen to us, and only after the Transfiguration can we dare to climb Mount Golgotha. Only when we have achieved expression of divinity in and through the lower personal nature shall we have attained to that of worth and value which can be permitted, under the divine Plan, to be crucified. This is a forgotten truth. Yet it is all part of the evolutionary process whereby God is revealed through humanity. (BTC Page 157-158).

One point might here be brought out. In the Oriental correspondence to these five crises in the life of Jesus Christ, this third episode is called the "hut" initiation, and the words of St. Peter as he suggests that they should make three "huts," one for Christ and one for Moses and one for Elias, link up this Christian happening with its ancient prototype. Always, in these rarely occurring events, God has been glorified by the light, ineffable and effulgent, shining forth through the raiment of flesh, and this mountain experience is not uniquely Christian. But Christ was the first to gather together into one sequential presentation all the possible experiences of divinity made manifest, and portrayed them for our edification and inspiration in His life history, and in the five Gospel episodes. More and more men will pass through the birth chamber, enter the stream and climb the mountain, furthering God's work for humanity; and Christ's example is rapidly bearing fruit and bringing results. Divinity cannot be gainsaid, and man is divine. If he is not, then the Fatherhood of God is but an empty form of words, and Christ and His Apostles were in error when They recognised, as They constantly did, the fact of our sonship. The divinity of man cannot be explained away. It is either a fact or it is not. God can be known in the flesh through the medium of His children or He cannot. All rests back on God, the Father, the Creator, the One in Whom we live and move and have our being. God is immanent in all His creatures, or He is not. God is transcendent and beyond manifestation, or else there is no basic reality, purpose or origin. Probably the growing recognition in men's minds that He is both immanent and transcendent is true, and we can take our stand upon His Fatherhood, knowing ourselves to be divine because Christ and the Church of all ages have borne testimony to it. (BTC Page 159).
It is only the man who has understood something of the value of the Transfiguration initiation and the nature of the perfection then revealed who can follow along with Christ, to the vision which was accorded Him as He came down from that high point of achievement, and can later share with Him an understanding of the nature of world service. This world service is rendered perfectly by those whose inner perfection is approximate to Christ's and whose lives are controlled by the same divine impulses and subordinated to the same vision. This stage connotes that complete spiritual freedom which we must eventually reach. [page 164] Now the time has come for human beings to leave off believing, and pass on to true knowledge, through the method of thought, reflection, experiment, experience and revelation. The immediate problem for all who are seeking this new knowledge, and who desire to become conscious knowers instead of faithful believers, is that they should achieve it in the world of every-day. After each expansion of consciousness and each unfoldment of a deepened awareness we return, as Christ did, to the plains of every-day life, and there subject our knowledge to the test, discover its reality and truth, and find out also wherein lies for us our next point of expansion, and what new knowledge must be acquired. The task of the disciple is the understanding and the use of his divinity. The knowledge of God immanent, yet based on a belief in God transcendent, is our endeavour. (BTC Page 163-164).

The Crucifixion and the Cross of Christ are as old as humanity itself. Both are symbols of the eternal sacrifice of God as He immerses Himself in the form aspect of nature and thus becomes God immanent as well as God transcendent. The Crucifixion and the Cross of Christ are as old as humanity itself. Both are symbols of the eternal sacrifice of God as He immerses Himself in the form aspect of nature and thus becomes God immanent as well as God transcendent. (BTC Page 181).

That superhuman Spirit, Christ, did this perfectly. In Him was no sin because He had perfectly transcended the ephemeral lower self. His personality was subordinated to His divinity. The laws of transgression touched Him not, because He crossed no boundaries and infringed no principles. He embodied in Himself the principle of love and therefore it was not possible for Him, at the stage in evolution [page 207] which He had reached, to hurt a human being. He was perfectly balanced and had achieved that equilibrium which released Him from all lower impacts and set Him free to ascend to the throne of God. For Him there was no holding on to the lower and to that which was humanly desirable but divinely rejected. Evil therefore passed Him by, and he had no traffic with it. "He was in all points tempted like as we are, yet without sin."37 He knew no separateness. Rich men, publicans, fishermen, learned professors, harlots and simple folk were all His friends, and the "great heresy of separateness" was completely overcome by His all-inclusive spirit. Thus He fulfilled the law of the past, emphasised the type for the humanity of the future, and entered for us within the veil, leaving us an example that we should follow His steps—an example of sacrifice unto the death, of service rendered ceaselessly, of self-forgetfulness, and of a heroism that led Him from point to point upon the way, and from altitude to altitude, until no bonds could hold Him (not even the barriers of death). He remains the eternal God-Man, the Saviour of the world. In perfection He fulfilled the will of God, and said to us the words which give us a simple rule with a great reward: "If any man will do his will, he shall know of the doctrine, whether it be of God."38 
(BTC Page 206-207).

Christ had passed through all the climaxing episodes of adjustment. The Transfiguration experience was only just over. Let us not forget that fact. In that experience God had been near, and the transfigured Christ had seemed in His initiation to link God and man. He had just uttered the Word which had testified to the relation of the body nature, the Mary aspect, and the personality, in the person of St. John—the symbol of a personality carried to a very high state of perfection and realisation. Then for three long hours He wrestled in the dark with the problem of the relation of God and the soul. Spirit and soul had to be fused and blended to one great unity—just as He had already fused and blended the soul and the body, and had testified to that consummation in the Transfiguration. Suddenly He discovered [page 220] that all the achievement of the past, all that He had done, was but the prelude to another atonement which He had to make as a human being; and there on the Cross, in the full blaze of publicity, He had to renounce that to which He had hitherto held, His soul, and realise for a brief instant that in this renunciation everything was at stake. Even the consciousness that He was the Son of God, the soul incarnate in the flesh (for which He had fought and sacrificed), had to disappear, and He be left bereft of all contacts. All sense of feeling and all possible reactions failed to fill the sensed void. He seemed deserted, not only by humanity, but by God. That upon which He had relied, the divinity of which He had felt assured, was found to be related to feeling. That feeling He must also transcend. All had therefore to be relinquished. (BTC Page 219-220).

Purpose must underlie pain. An objective must be sensed under all human activity. The idealism of the leaders of the race cannot all be hallucination. The realisation of God must have some basis in fact. Human beings are convinced that the apparent injustice of the world provides legitimate assurance of a hereafter wherein the integrity of the divine purpose will be vindicated. There is a basic belief that good and evil are in combat in man's nature, and that good must inevitably triumph. Down the ages, man has asserted this. Humanity has evolved many theories to account for man and his future, for his preparation for the after-life, and for his reason here on earth. With the detail of these theories there is no need, or time, to deal. They are in themselves proof of the fact of immortality and of man's divinity. He has intuited the ultimate possibility, and will not rest until he has achieved it. Whether it is plurality of lives upon our planet, leading to an ultimate perfection, or the Buddhistic theory leading to Nirvana, the goal is one. This latter theory is beautifully summarised in a book dealing with the secret doctrines of the Tibetan philosophy:

"... when the Lords of Compassion shall have spiritually civilised the Earth and made of it a Heaven, there will be revealed to the Pilgrims the Endless Path, which reaches to the Heart of the Universe. Man, then no longer man, will transcend Nature, and impersonally, yet consciously, in at-one-ment with all the Enlightened [page 251] Ones, help to fulfil the Law of the Higher Evolution, of which Nirvana is but the beginning."13 (BTC Page 250-251).

4. He revealed to us the world of meaning, and, in the Person of the historical Christ, showed us the significance of the cosmic Christ, the mythic Christ, and the mystical Christ in the heart of every man. He revealed the nature of God transcendent and of God immanent. (BTC Page 260).
That humanity is on its way to great and vital events is generally recognised. We have in the past progressed through varying civilisations to the important present, and we are on our way to still greater achievements. The question, however, arises whether we may hasten the process; whether, by a right understanding of Christ and His teaching, we could so expedite matters that the kingdom and its laws may hold sway earlier than would otherwise be the case. No sacrifice on our part would be too great, if Christ was right in the position He took and in the teaching He gave as to the nature of man. The decision rests with us. The choice is ours. Therefore in the last analysis what is the decision we have to make? What is the question that we have to answer? Christ has said that man is divine. Was He right? If man is divine and a son of the Father, then let us proceed to express that divinity and claim our birthright. We have been occupied with much thought and discussion about God in the past. God transcendent has been both recognised and denied. God immanent is on the verge of recognition, and in that recognition [page 263] may surely lie the way out for man. Are we divine? That is the all-important question. (BTC Page 262-263).

The individual attitude to the example of Christ is therefore obedience to the command that we achieve perfection. But the motive must be the one that incited Christ to all His divine activity—the founding of the new kingdom and the attainment of that state of consciousness on a universal and human scale which will make out of the human being [page 272] a citizen of the kingdom, consciously functioning therein, voluntarily subject to its laws, and striving steadfastly for its extension on earth. He is the messenger of the kingdom; and the raising of the consciousness of his fellowmen, so that they can transcend themselves, becomes his self-appointed task. The sharing with them of the benefits of the kingdom, and the strengthening of them as they tread the difficult path to the gate which admits into that kingdom, become the only dear and immediate duty. The soul who has made contact with the lower expression, the personal self, sweeps that self on to the path of Service. The man cannot then rest until he has led others into the Way and toward the freedom of the sons of God which distinguishes the new and coming kingdom. 
(BTC Page 271-272).

It is our immediate duty therefore, in the interests of the kingdom whose citizens are immortal, to unfold that which in ourselves is divine, and whose characteristics can be known by the sense of value, by the attribute of light, and by the nature of its love and loves. Full expression of the "Hidden [page 278] Man of the Heart" is the need today. The revelation of the Self within the self is the demand. It is this self, nurtured, fostered, then trained and developed, which is the immortal aspect in man, and for this self are we responsible. There is no evading this, nor is there evading of the fact that we are part of a whole, and that only as Christ enters into recognition by the entire race and is expressed by humanity as a whole, shall we achieve that for which we have been created—the fulfilling of the will of God, as Christ fulfilled it. We need to transcend the inferiority complex which rises up in questioning when such words occur as the above phrase: "As Christ fulfilled it." A book earlier quoted states that this idea of a personal Christ must be eclipsed and superseded by Christ as the life and hope in all of us. It is only the uniquely significant who understand the true inner meaning of immortality. Those in whom the sense of values is subordinated to the values of the soul, whose consciousness is that of eternity, are eternal in their living processes. This we must remember. (BTC Page 277-278).

"Civilization originates when men become inspired by a strong and clear determination to attain progress, and consecrate themselves, as a result of this determination, to the service of life and of the world. It is only in ethics that we can find the driving force for such action, transcending as it does, the limits of our own existence. (BTC Page 279).

FROM INTELLECT TO INTUITION:-

This book seeks to deal with the method whereby the capacity to function in the larger consciousness can be developed, and man can re-organize his Being towards the wider issues.  It concerns itself with the technique by which a specialized training and self-culture can be applied by every individual unit who [Page 33] is capable of desiring this larger goal.  If that desire can take a clear and rational form in his mind and can be appreciated as a perfectly legitimate objective, capable of successful achievement, he will eagerly grasp at it.  If society can provide the means and opportunity for such advancement, many will gladly seek the way.  The method proposed is an individual technique which will enable the student, who has profited by the usual academic educational advantages and the experiences of life, to expand his consciousness until he gradually transcends his present limitations and reorients his mind to wider realizations.  He will discover the soul as the great Reality, thus gaining direct experience of spiritual things. (ITI Page 32-33).

Men are now perhaps ready to penetrate beneath the surface and to carry their search within the outer form of nature to that which is its cause.  We are perhaps, too apt to confuse the religious spirit with the mystic search.  All clear thinking about life and about the great laws of nature, if carried forward with persistence and steadfastness, leads eventually into the mystic world, and this the foremost scientists of our day are beginning to realize.  Religion starts with the accepted hypothesis of the unseen and the mystical.  But science arrives at the same point by working from the seen to the unseen and from the objective to the subjective.  Thus, as has been said, by the process of investigation and of passing inwards from form to form, the mystic arrives eventually at the glory of the unveiled Self.  It seems to be unalterably true that all paths lead to God — viewing God as the ultimate goal, the symbol of man's search for Reality.  It is no longer a sign of superstition to believe in a higher dimension and in another world of Being.  Even the word "supernatural" has become deeply and profoundly respectable, and it seems possible that some day our [Page 38] educational systems may regard the preparation of the individual to transcend his natural limitations as an entirely legitimate part of its affairs.  It is interesting to note what Dr. C. Lloyd Morgan in the Gifford Lectures, delivered in 1923, has to say about this word "supernatural."  He says:

"There is, I submit, an intelligible sense in which it may be said that, in the ascending hierarchy of stages of progress, regarded as manifestations of Divine Purpose, each higher stage is in turn supernatural to that which precedes it.  In this sense life is supernatural to the inorganic; reflective comprehension in thought is supernatural to naive unreflective perception; the religious attitude, with acknowledgement of Divine Purpose, is supernatural to the ethical attitude in social affairs.  For those who reach this highest stage, as they deem it, the religious attitude affords the supreme exemplar of the supernatural.  It is distinctive of the spiritual man."12 (ITI Page 37-38).

Prayer is the soul's sincere desire

Uttered or unexpressed,

The motion of a hidden fire,

That trembles in the breast.

The thought held is that of desire, and of request; and the source of the desire is the heart.  But it must be borne in mind that the heart's desire may be either for the acquisition of those possessions [Page 66] which the personality desires, or for those heavenly and transcendental possessions which the soul craves.  Whichever it may be, the basic idea is demanding what is wanted, and the anticipation factor enters in; also something is eventually acquired, should the faith of the petitioner be sufficiently strong. 
(ITI Page 65-66).

It might be stated first of all that meditation is the science which enables us to arrive at direct experience of God.  That in which we live and move and have our being is no longer the object of aspiration, or a symbol to us of a divine possibility.  We know God as the Eternal Cause and the source of all that is, including ourselves.  We recognize the Whole.  We become one with God by becoming one with our own immortal soul, and when that tremendous event takes place we find that the consciousness of the individual soul is the consciousness of the whole, and that separativeness and division, distinctions and the concepts of me and thee, of God and a child of God, have faded away in the knowledge and realization of unity.  Dualism has given place to unity.  This is the Way of Union.  The integrated Personality has been transcended through an ordered process of soul unfoldment, and a conscious at-one-ment has been brought about between the lower or personal self [Page 73] and the higher or divine self.  This duality has to be first realized and then transcended before the Real self becomes, in the consciousness of the man, the Supreme Self.  It has been said that the two parts of man have had for long ages nothing in common; these two parts are the spiritual soul and the form nature, but they are joined eternally (and here lies the solution of man's problem) by the mind principle.  In an ancient book of the Hindus, The Bhagavad Gita, these significant words are found:

"Self is the friend of self for him in whom the self is conquered by the Self; but to him who is far from the Self his own self is hostile like an enemy".4 (ITI Page 72-73).

Patanjali defines concentration as the holding of the perceiving consciousness in a certain region and meditation as the prolonged holding of the perceiving consciousness in a certain region.  This implies only a difference in the time factor and would seem to make of both stages an achievement of control.  Through the practice of concentration sufficient control should be achieved, so that the student is not bothered by the necessity of repeatedly recollecting his thought.  Therefore, an act of prolonged concentration gives opportunity for the mind to act upon whatever object lies within the ring-pass-not of the region chosen.  The choosing of a word or a phrase as the subject of the meditation establishes this ring-pass-not [Page 109] and if the meditation is well conducted the mind never leaves its consideration of the object so chosen.  The mind remains focussed and is continuously active during the entire meditation period.  Moreover, the mind is not allowed to do as it pleases with the object, or seed thought.  In concentration there should be a consciousness in the meditator all the time that he is using his mind.  In meditation this consciousness of the mind being used is lost, but there can be no day-dreaming and no following of chance ideas which emerge in relation to the object of thought. The seed thought has been chosen for a purpose, — either for its effect on the meditator or for its effect in service upon some other person or in relation to some spiritual work, or in some phase of the search for wisdom.  If the process is successful, there is evoked little or no reaction in the meditator, either of pleasure or absence of pleasure.  Emotional reactions are transcended and the mind is, therefore, left free to act in its own right.  The result is a clarity of thought never before achieved, because the mind in ordinary activity is always associated with and affected by desire of some sort.  In this state of consciousness desire is transcended, just as later in the stage of contemplation, thought is transcended.  When the mind is stunned into inaction by inhibition or persistent repetitions, it cannot be transcended in contemplation, nor used in meditation.  To practice making the mind blank, is not only foolish, but actually dangerous. (ITI Page 108-109).

Meditation is activity of a very intense kind and it will be found that all these five factors are involved.  The material instrument which we have to use in meditation is the physical brain.  Many people think that they must transcend the brain, reach some tremendous altitude and stay upon some pinnacle of thought until something transcendent happens, and they can then say they know God.  What is really needed is that we should get control of the mind and of the brain processes, so that the brain becomes a sensitive receiver of the thoughts and desires of the soul, the Higher Self, as He transmits them through the medium of the mind.  The mind is regarded as in [Page 111] the nature of a sixth sense, and the brain as a receiving plate.  We are already utilizing the five senses as avenues of perception, and they telegraph constant information to the brain.  Through their medium, information as to five vast fields of knowledge, or of five ranges of vibrations, is made available to man.  It is intended that the mind should serve a similar purpose.  ………………………………. (ITI Page 110-111).

There is a kingdom of the soul, called often the kingdom of God, which is in reality another kingdom in nature, a fifth kingdom.  Entry into that kingdom is as much a natural process as has been the transit of the evolving life from any kingdom in nature to another in the process of evolution.  When the senses, and all that they convey, are focussed into that "common-sense," which was the name that mystics such as Meister Eckhart gave to the mind, they enrich that mind and open up to it many states of awareness.  When these activities can be negated and the rich and sensitive mind can be refocussed in its turn, it becomes a sensitive apparatus (a sixth sense, if you like) which registers "the things of the kingdom of God" and opens up, to the man in deep meditation, states of consciousness and ranges of knowledge which have hitherto been sealed to him but which are just as much a part of the Whole and of the world content as any other field of investigation.  This is our hypothesis and upon it we will proceed.  Instinctual awareness has given place in man to intellectual knowledge.  Is it not possible that this intellectual perception may, in its turn, be transcended and superceded by intuitional awareness? (ITI Page 125).

His translator, Dr. Harvey, Professor of Philosophy at Armstrong College, adds that there develops in man a "growing awareness of an object, deity...a response, so to speak, to the impact upon the human mind of 'the divine', as it reveals itself whether obscurely or clearly.  The primary fact is the confrontation of the human mind with a Something, whose character is only gradually learned, but which is from the first felt as a transcendent presence, 'the beyond', even where it is also felt as 'the within' man."9 (ITI Page 128).

The point that we now have reached brings us to the verge of the transcendental.  We proceed upon hypothesis.  The tangible and the objective are temporarily forgotten and no longer engross the attention, nor is any form of sensation the aim.  All manner of feeling must be, for the time, shut off.  Petty annoyances and the like, along with sorrow, will be forgotten, and likewise joy, for we are not seeking the "consolations of religion."  The attention is focussed in the mind and the only reactions recorded are mental.  Thought has dominated the consciousness during the stage of "meditation with seed" or with an object, but now even this has to go.  As one mystical writer puts it:  "How shall I put mind out of mind?"  For as my objective is neither sensation nor feeling, neither is it thought.  Here lies the greatest obstacle to the intuition and the state of illumination.  No longer is the attempt to hold anything in the mind to be prolonged, nor is there anything to be thought out.  Ratiocination must be left aside, and the exercise of a higher and hitherto probably unused faculty must take its place.  The seed thought has attracted our attention, and awakened our interest, and this has sustained itself into the phase of concentration.  This again prolongs itself into contemplation, and the result of the latter is illumination.  Here we have a brief summation of the entire process — Attraction, Interest, [Page 132] Concentrated Attention and prolonged one-pointed Reflection or Meditation.

What have been the results of the meditation process up to this point?  They might be enumerated as follows :

1. The reorganizing of the mind and its reorientation.

2. The centering of a man's attention in the world of thought, instead of on the world of feeling, and hence the withdrawal of the focus of attraction from the senses.

3. The development of a faculty of instantaneous concentration as a preliminary to meditation, and the capacity to focus the mind unswervingly upon any chosen subject.  Evelyn Underhill defines this faculty as follows:

"The act of perfect concentration, the passionate focussing of the self upon the one point, when it is applied in 'the unity of the spirit and the bonds of love' to real and transcendental things, constitutes in the technical language of mysticism the state of meditation or recollection, and...is the necessary prelude of pure contemplation."11 (ITI Page 131-132).

III. The Stage of Contemplation

We are entering a realm of realization now which is much handicapped by two things:  the use of words, which only serve to limit and distort, and the writings of the mystics themselves which — while they are full of wonder and of truth — are colored by the symbolism of their race and age, and by the [Page 133] quality of feeling and emotion.  The mystics, as a general rule, drift to and fro between moments of high illumination or of vision, and "the misty flats" of intense feeling and longing.  They are either undergoing the joy and ecstasy of realization that lasts but a fleeting moment, or the agony of desire for the continuation of the experience.  There seems (in the majority of cases) no sense of security or certainty of repetition, and only a longing for the attainment of such a state of holiness that the condition could be continuously present.  In the ancient technique and the orderly meditation with which the East has lately dowered us, it seems possible that through knowledge of the way and through understanding of the process, the mystical experience may itself be transcended, and knowledge of divine things, and identification with the indwelling Deity may be brought about at will.  The race now has the necessary mental equipment and can add to the way of the mystic that of the conscious intellect. (ITI Page 132-133).

The world of the soul is seen as a reality; the transcendental things are known to be facts in nature; union with Deity is realized as constituting as much a fact in the natural process as is the union between the life of the physical body and that body. (ITI Page 137).

When the soul has learned to handle its instrument, through the medium of the mind and the brain, direct contact and interplay between the two becomes increasingly possible and steady, so that a man at will can focus his mind upon earthly affairs and be an efficient member of society, or upon heavenly things and function in his true being as a son of God.  When this is the case, the soul utilizes the mind as a transmitting agent and the physical brain is trained to be responsive to that which is transmitted.  The true son of God can live in two worlds at once; He is a citizen of the world and of the Kingdom of God.  I cannot do better than close this chapter with some words of Evelyn Underhill: 

"The full spiritual consciousness of the true mystic is developed not in one but in two apparently opposite but [Page 144] really complementary directions....On the one hand he is intensely aware of, and knows himself to be at one with that active world of becoming....Hence though he has broken forever with the bondage of the senses, he perceives in every manifestation of life a sacramental meaning; a loveliness, a wonder, a heightened significance which is hidden from other men....On the other hand, the full mystic consciousness also attains to what is, I think, its really characteristic quality.  It develops the power of apprehending the Absolute, Pure Being, the utterly Transcendent....This all-round expansion of consciousness, with its dual power of knowing by communion the temporal and eternal, immanent and transcendent aspects of reality...is the peculiar mark, the ultimo sigillo of the great mystic...."21
 (ITI Page 143-144).
Through concentration and meditation he has achieved a large measure of mind control and learned how "to hold the mind steady in the light."  The consciousness then slips out of the lower self (out of the realm of awareness of the brain and the mind) and the mystic passes into the contemplative state, wherein he functions as the soul, and realizes himself as a Knower.  The nature of the soul is knowledge and light, and its realm of existence is the kingdom of God.  All the time that this identification with the soul continues, the mind is held steady and refuses all response to contacts emanating from other states of awareness, such as those coming from the emotional and physical worlds.  Absorbed in union with God, transported into the "Third Heaven" (like St. Paul) and contemplating the beatific vision of Reality, he knows nothing, sees nothing, hears nothing except the phenomena which are appropriate to the world in which he is living.  But in that world, he hears, and sees, and knows; he becomes aware of Truth, unveiled and freed from the glamour which the veil of matter casts upon it; he listens to the Wisdom which is stored up in his own unfathomable soul, and is that Wisdom itself, for subject and object no longer exist for him: he is both and knows it.  He enters into the Mind of God — that universal storehouse of knowledge whose door stands ever open to those individual minds which can be sufficiently quieted and controlled to permit [Page 155] of their visioning the door and passing through it.  And still, throughout all this transcendental process, the mind has been held steady in the Light. (ITI Page 154-155).

The illumination of the mind by the soul, and the throwing down into the waiting and attentive "mind-stuff" of that knowledge and wisdom which is the prerogative of the soul, produce, in the truly unified and co-ordinated man, results which differ according to the part of his instrument with which contact is effected.  Leaving the subject of Union and the growth of transcendental powers for later consideration, we will confine ourselves to the direct effects of illumination.   ……………… (ITI Page 159).

Let us deal first with the mental reaction.  What is this mysterious thing we call the intuition?  It is interesting to note that the word is totally ignored in some books on psychology, and those often by the biggest men in the field.  The intuition is not recognized.  We might define it as direct apprehension of truth, apart from the reasoning faculty or from any process of intellection.  It is the emergence into the consciousness of some truth or beauty never before sensed.  It does not emerge from the subconscious, or from the stored up memory, racial or individual, but drops into the mind directly from the superconscious, or from the omniscient soul.  It is immediately recognized as infallibly true and arouses no questioning.  All sudden solutions of apparently insoluble or abstruse problems, and numbers of the great revolutionizing inventions, come under this category.  Evelyn Underhill speaks of this in the following terms:

"...this illuminated apprehension of things, this cleansing of the doors of perception, is surely what we might expect to occur as man moves towards higher centres of consciousness.  His surface intelligence, purified from the domination of the senses, is invaded more and more by [Page 162] the transcendent personality, the 'New Man' who is by nature a denizen of the independent spiritual world, and whose destiny, in mystical language, is a 'return to his Origin'.  Hence an inflow of new vitality, extended powers of vision, an enormous exaltation of his intuitive powers."15 (ITI Page 161-162).

We found that these illuminated men, right down the ages, testify to the same truth, and that they claim for this universal method that it brings them certain results that might be enumerated as follows:

[Page 178]

First:  They achieve direct experience of divine realities, of transcendental truths and of the supernatural world.  These appear, when contacted, to be as much a natural process and as vitally a part of the evolutionary development as are any of the processes to which the sciences of biology, of physics or of chemistry bear witness.  Just as these three great sciences are occult to, and practically unattainable by, the average grade school student, so the higher metaphysics is occult and unattainable, even to the academician who lacks the needed open-mindness, the definite training and the equipment.

Second:  Another development is the unveiling of the Self.  Through the mental and spiritual education which advanced meditation practices confer, the problem of the psychologists as to the nature of the Self, the soul, the psyche, is solved, and the word can be resolved back into its original meaning — Psyche, the name of the soul.  The process has been that of a gradual unveiling, and of a sequential approach nearer and nearer to the soul.  The psyche emerges in its true being. (ITI Page 177-178).

The Method in Tibetan Buddhism

In studying the life of Milarepa, the Holy One of Tibet, who lived in the eleventh and twelfth centuries, A.D., we find it claimed for him that he attained union through the method of discipline, meditation and practice, and, ultimately, Illumination.  We read as follows:

"He was one, who, having mastered the mystic and occult sciences, had communicated to him...continuously the four blissful states of ecstatic communion....

"He was one, who having attained to omniscience, all-pervading goodwill, and glowing love, together with the acquisition of transcendental powers and virtues, became a self-developed Buddha who towered above all conflicting opinions and arguments of the various sects and creeds....

"He was a being most diligent and persevering in meditation upon the Rare Path....Having acquired full power over the mental states and faculties within, he overcame all dangers from the elements without....

"He was a being perfect in the practice of the four stages of meditation (analysis, reflection, fondness, bliss.  These are the four progressive mental states, leading to complete concentration of mind, producing ecstatic illumination)....

"He was a most learned professor in the Science of the Mind, having proved the Mind to be, beyond dispute, the Beginning and End of all visible phenomena, both material and spiritual, the Rays whereof, being allowed to shine unobstructedly, develop themselves, as he knew, into the three-fold [Page 186] manifestation of the Universal Divine Being, through their own free, inherent power."6

Thus we have the same procedure — mental activity, contemplation, union and illumination. 
(ITI Page 185-186).

The Yogi, or the one who has achieved union (for Yoga is the science of union) knows himself as he is in reality.  He finds, when ignorance gives place to transcendental awareness, that he is identified with Brahma, the Eternal Cause, the One and the Alone.  He knows himself to be, past all controversy, God — God immanent and God transcendent.  The seer goes on to tell us that

"He is 'the supreme Brahma which is eternal, pure, free, alone (in Its absolute perfection), incessantly filled with Beatitude, without duality, (unconditioned) Principle of all existence, knowing (without this Knowledge implying any distinction of subject and object, which would be contrary to 'non-duality'), and without end'.

"He is Brahma, by which all things are illumined (partaking of Its essence according to their degrees of reality), the Light of which causes the sun to shine and all luminous bodies, but which is not made manifest by their light.

"The 'Self' being enlightened by meditation...,then burning with the fire of Knowledge (realizing its essential identity with the Supreme Light), is delivered from all accidents,...and shines in its own splendour like gold which is purified in fire.

"When the sun of spiritual Knowledge arises in the heart's heaven (that is to say at the centre of the being...), it dispels the darkness (of ignorance veiling the [Page 190] single absolute Reality), it pervades all, envelops all, and illumines all."11 (ITI Page 189).
The Method in Christianity
It is, of course, easy to find many passages which link the way of the Christian Knower with that of his brother in the East.  They bear witness to the same efficacy of method and they too use the intellect just as far as it will go and then suspend all effort whilst a new condition of being is instituted and a new state of awareness supervenes.  St. Augustine says:  "Just as that is ineffable out of which the Son leaps from the Father in the first procession, so there exists some occult thing behind the first procession, intellect and will."  Meister Eckhart links himself with the Oriental Knowers in the following words:

"Intellect is the highest power of the soul and therewith the soul grasps the divine good.  Free will is the power of relishing the divine good which intellect makes known to it.  The spark of the soul is the light of God's reflection, which is always looking back to God.  The arcanum of the mind is the sum-total, as it were, of all the divine good and divine gifts in the innermost essence of the soul, which is as a bottomless well of divine goodness.

"The soul's lower powers should be ordered to her higher, and her higher ones to God; her outward senses to her inward, and her inward ones to reason; thought to intuition, and intuition and all to unity so that the soul may be alone with nothing flowing into her but sheer divinity, flowing here into itself.

"When a man's mind has lost touch with everything, then, and not till then, it comes in touch with God.

"In this inflowing grace there forthwith arises that light of the mind into which God is sending a ray of his unclouded splendour.  In this powerful light a mortal is as far [Page 194] above his fellows as a live man is above his shadow on the wall.

"The man of the soul, transcending his angelic mode and guided by the intellect, pierces to the source whence flowed the soul.  Intellect itself is left outside with all named things.  So the soul is merged into pure unity."16
Thus, the great schools of intellectual meditation (devoid in the final stages of feeling and emotion) all lead to the same point.  From the standpoint of Buddhism, of Hinduism, of Sufism, and of Christianity, there is the same basic goal:  Unification with Deity; there is the same transcendence of the senses, the same focussing of the mind at its highest point, the same apparent futility of the mind beyond that point to carry the aspirant to his objective; there is the same entering into the state of contemplation of Reality, the same assimilation into God, and awareness of identity with God, and the same subsequent Illumination.

All sense of separateness has disappeared.  Unity with the Universe, realized Identity with the Whole, conscious awareness of the Self and assimilation in full waking consciousness with both interior and exterior Nature — this is the definite goal of the seeker after knowledge.

The self, the not-self, and the relation between the two, are known as one fact, without differentiation.  God, the Father, God, the Son, and God, the Holy Ghost, are realized as working smoothly together as one Identity — the Three in One and the One in [Page 195] Three.  This is the objective of all the schools wherein the mystic transcends feeling, and even thought, in the last analysis, and becomes united with the ALL.  Individuality, however, remains in consciousness, but it is so identified with the sum-total that all sense of separateness disappears.  Naught is left but realized Unity. (ITI Page 193-195).
Through the use of the mind in the business world, in professional work, in science and in art, we have seen two amazing things occur:  Organized big business, with its selfish interests and material ideas, has, notwithstanding, been brought to a condition where it is group-conscious; group interplay and the interests of the greatest number are being for [Page 203] the first time seriously considered.  These are purely spiritual results; they indicate a growing soul awareness, and are the faint indications of the coming brotherhood of souls.  Applied science in all fields has now been so developed that it has entered the realm of energy and of pure metaphysics.  The study of matter has landed us in the realm of mysticism and of transcendentalism.  Science and Religion are joining hands in the world of the unseen and intangible. (ITI Page 202-203).

GLAMOUR: A WORLD PROBLEM:-

This glamour has steadily deepened and intensified as more and more people have succeeded in resolving the initial physical cleavage and have become centred in the astral consciousness. Today such is the magnitude of this glamour and such the success of the evolutionary process, that humanity, as a whole, is wandering in the fogs and miasmas of the world of sentient consciousness. When I [Page 111] use the word "sentient" I do not refer to the sensory apparatus of the physical nervous system, but to the sentient awareness of the Self which is today so immersed in glamour that the mass of men are entirely identified with the world of feeling, of quality, of sentient interplay, and of emotional reactions, with their likes and dislikes, and their dominant self-pity. Self-pity is one of the major glamours of the advanced and sensitive man. It is the advanced people who contribute the most to the world glamour. The major glamour is the reaction of the aspirant to the truth, to reality when he first becomes aware of that which lies beyond the astral plane. He interprets all that he there senses and sees in terms of glamour, of emotional understanding, of a sentient fanaticism. He forgets that truth lies beyond the world of feeling altogether, unaffected by it, and can only be sensed in its purity when feeling is transcended and transmuted. The second major glamour is self-pity. (GAWP Page 110-111).

The major point I would seek to make here is that the intuition is the source or the bestower of revelation. Through the intuition, progressive understanding of the ways of God in the world and on behalf of humanity are [Page 136] revealed; through the intuition, the transcendence and the immanence of God is sequentially grasped and man can enter into that pure knowledge, that inspired reason, which will enable him to comprehend not only the processes of nature in its fivefold divine expression but also the underlying causes of these processes, proving them effects and not initiatory events; through the intuition man arrives at the experience of the kingdom of God, and discovers the nature, the type of lives and of phenomena, and the characteristics of the Sons of God as They come into manifestation. Through the intuition, some of the plans and purposes working out through the manifested created worlds are brought to his attention, and he is shown in what way he and the rest of humanity can cooperate and hasten the divine purpose; through the intuition, the laws of the spiritual life, which are the laws governing God Himself, conditioning Shamballa, and guiding the Hierarchy, are brought to his notice progressively and as he proves capable of appreciating them and working them. (GAWP Page 135-136).

It is right here that religion has, as a whole, gone astray. I refer to orthodox religion. It has been preoccupied with the Dweller on the Threshold and the eyes of the theologian have been held upon the material, phenomenal aspect of life through fear and its immediacy, and the fact of the Angel has been a theory and a point of wishful thinking. The balance is being adjusted by the humanitarian attitudes which are so largely coming into control, irrespective of any theological trend. These attitudes take their stand upon the belief of the innate rightness of the human spirit, in the divinity of man, and upon the indestructible nature of the soul of mankind. This inevitably brings in the concept of the PRESENCE, or of God Immanent and is the result of the needed revolt against the belief in God Transcendent. This spiritual revolution was entirely a balancing process and need cause no basic concern, for God Transcendent eternally exists but can only be seen and known and correctly approached by God Immanent—immanent in individual man, in groups and nations, in organised forms and in religion, in humanity as a whole and in the planetary Life Itself. Humanity is today (and has been for ages) battling illusion, glamour and maya. Advanced thinkers, those upon the Probationary Path, upon the Path of Discipleship, and the Path of Initiation have reached a point where materialism and spirituality, the Dweller on the Threshold and the Angel of the PRESENCE, and the basic dualism of manifestation can be seen clearly defined. Because of this clarity of demarcation, the issues underlying the present world events, the objectives of the present world-wide struggle, the modes and methods of re-establishing the spiritual contact so prevalent in Atlantean [Page 163] days and so long lost, and the recognition of the techniques which can bring in the new world era and its cultural order can be clearly noted and appraised. 
(GAWP Page 162).

1. THE TECHNIQUE OF THE PRESENCE
……………………………………..

The theme of this technique is, therefore, concerned primarily with:

1. The process of revelation. This process has been and today is the main testimony and guarantee of the existence, [Page 176] behind the scenes of the phenomenal life, of a revealing Group or Agency whose task is of a triple nature:

a. To gauge the unfoldment of the human consciousness and to meet its constant appeal and demand for further light and knowledge.

b. To judge what is the next needed revelation and what form it should take, through what medium it should emerge, and where and when it should appear.

c. To ascertain with what obstructions, hindrances, and preconceived ideas the new incoming revelation will have to contend.

2. The fact of the Presence. This Presence is the impelling force behind all revelation and is in reality God Immanent, striving ever for recognition and Itself impelled thereto by the fact of God Transcendent.

3. The influence of the Angel, who is the individualised seed of consciousness through whom, after due growth and response of the personal lower self, will come the revelation of the Presence. All true revelation is concerned with the unfolding glory of divinity in some field of expression, thereby testifying to the latent hidden Presence.

4. The reaction of the intuitives throughout the world to that revelation and the form in which they present it to the world thinkers. These latter are ever the first to appreciate and appropriate the new truth. The intuitives present the next phase of truth in a relatively pure form even though at the time of presentation it may be symbolically veiled.

[Page 177] 

5. The response of the thinking world to the presented truth. It is at this point that illusion appears and misinterpretation and misrepresentation take place. These untrue interpretations of revealed truth, when they have lasted long enough and have acquired momentum, add to the general illusion and become part of it and thus feed and are fed by the world illusion. This is the built-up illusory form of thought, developed down the ages, which controls so much of the mass belief. When the revelation reaches this stage, the mass of men become involved; they recognise the illusion as the truth; they regard this illusion as reality; they fail to grasp the significance of the veiled, symbolically presented revelation but confuse it with the illusory presentation, and thus the intuitively perceived revelation becomes a distorted, twisted doctrine. (GAWP Page 176-177).

INITIATION, HUMAN AND SOLAR:-

3. It was also decided to make the line of demarcation between the two forces of matter and spirit clearly defined; the inherent duality of all manifestation was emphasised, with the aim in view of teaching men who want to liberate themselves from the limitations of the fourth, or human kingdom, and thus pass on into the fifth, or spiritual.  The problem of good or evil, light or darkness, right or wrong, was enunciated solely for the benefit of humanity, and to enable men to cast off the fetters which imprisoned [Page 35] spirit, and thus achieve spiritual freedom.  This problem exists not in the kingdoms below man, nor for those who transcend the human.  Man has to learn through experience and pain the fact of the duality of all existence.  Having thus learnt, he chooses that which concerns the fully conscious spirit aspect of divinity, and learns to centre himself in that aspect.  Having thus achieved liberation he finds indeed that all is one, that spirit and matter are a unity, naught existing save that which is to be found within the consciousness of the Planetary Logos, and—in wider circles—within the consciousness of the Solar Logos. (IHS Page 34-35).

It is possible to reach a point where naught that occurs can ruffle the inner calm; where the peace that passeth understanding is known and experienced, because the consciousness is centred in the Ego, who is peace itself, being the circle of the buddhic life; where poise itself is known and felt, and equilibrium reigns because the centre of the life is in the Ego, who is—in essence—balance; where calm rules unruffled and unshaken, because the divine Knower holds the reins of government, and permits no disturbance from the lower self; where bliss itself is reached that is based, not on circumstances in the three worlds, but on that inner realisation of existence apart from the not-self, an existence that persists when time and space and all that is contained therein, are not; that is known when all the illusions of the lower planes are experienced, passed through, transmuted and transcended; that endures when the little world of human endeavour has dissipated and gone, being [Page 78] seen as naught; and that is based on the knowledge that I AM THAT. (IHS Page 77-78).

LETTERS ON OCCULT MEDITATION:- 

In the first solar system the three lower centres were developed and with them the occultist has naught to do.  They form the basis of the development of the lower quaternary before individualisation, but are now transcended and the divine fire must be focalised in other and higher centres. (LOM Page 72).

The solar plexus is the seat of the emotions and should not be centred upon in meditation.  It is a basis for physical healing and will later be more completely understood.  It is the centre of activity—an activity which must later be intuitional.  The throat centre works radiantly when the polarisation is shifting from the physical atom to the mental permanent atom as dealt with earlier. [Page 85] The mental permanent atom becomes the centre of pure reason or of abstract thought.  Then comes a time in the development of consciousness when the emotional force which governs so many is transcended and superseded by the force of the higher intellect.  It often marks a period when a man is swayed purely by reason and his emotions do not control him.  This may demonstrate in the personal life on the physical plane as intellectual hardness.  Later, the emotional permanent atom gives place to the intuitional, and pure intuition and perfect comprehension through love is the motive power, with the faculty of reason added.  Then the solar plexus is distinguished by the preponderance of the green of activity, for the emotional body is actively the agent of the higher, and engenders but little of the rose of human desire. (LOM Page 84-85).

3—Dangers arising from the subtle forces that you ignorantly call evil; such dangers consist in attack on the pupil by extraneous entities on some one plane.  These entities may simply be discarnate human beings; they may be the denizens of the other planes who are nonhuman; later on, when the student is of sufficient importance to attract notice, the attack may come from those who deal purely with matter to the hindrance of spiritual growth,—the black magicians, the dark brothers, and other forces that appear destructive.  This appearance is only such when viewed from the angle of time and in our three worlds, and is but incidental to the fact that our Logos Himself is also evolving, and (from the standpoint of the infinitely greater Ones Who assist Him in His development) it is dependent upon His transitory imperfections.  The imperfections of nature—as we term them—are the imperfections of the Logos, and will eventually be transcended. (LOM Page 92).
I begin with the mental body as it is for the student of meditation the one that is the centre of his effort and the one that controls the two lower bodies.  The true student seeks to draw his consciousness away from his physical body, and away from the emotional body into the realms of thought, or into the lower mind body.  Having achieved that much, he seeks then to transcend that lower mind and to become polarised in the causal body, using the antahkarana, as the channel of communication between the higher and the lower, the physical brain being then but the quiescent receiver of that which is transmitted from the Ego or Higher Self and later from the threefold Spirit, the Triad.  The work to be done necessitates a working from the periphery inwards, and a consequent centralisation.  Having achieved that [Page 95] centralisation and focussed in that stable centre—with the solar plexus and the heart quiet—a point within the head, one of the three major head centres, becomes the centre of consciousness, the ray of a man's ego deciding which that centre will be.  This is the method of the majority.  Then that point having been reached, a man will follow the meditation of his ray as indicated to you in general terms earlier in these letters.  In each case, the mental body becomes the centre of consciousness and then later—through practice—it becomes the point of departure for the transference of the polarisation into a higher body, first the causal and later into the Triad. (LOM Page 94-95).

The line of form is, for the occultist, the line of least resistance, and incidentally I might here interpolate a thought.  The fact being admitted, we may therefore look with some certainty at this time for a rapid development of occult knowledge, and for the appearance of some true occultists.  By the coming in of the seventh ray, the Ray of Form or Ritual, the finding of the occult path, and the assimilation of occult knowledge is powerfully facilitated.  The occultist is at first occupied more with the form through which the Deity manifests than with the Deity Himself, and it is here that the fundamental difference between the two types is at first apparent.  The mystic eliminates or endeavours to transcend mind in his process of finding the Self.  The occultist, through his intelligent interest in the forms which veil the Self and by the employment of the principle of mind on both its levels, arrives at the same point.  He recognises the sheaths that veil.  He applies himself to the study of the laws that govern the manifested solar system.  He concentrates on the objective, and in his earlier years may at times overlook the value of the subjective.  He arrives eventually at the central life by the elimination, through conscious knowledge and control, of sheath after sheath.  He meditates upon form until the form is lost sight of, and the creator of the form becomes all in all. (LOM Page 151).

These forms are for three objects:—

a. They put the pupil in direct contact with his own ray, either the egoic or personality ray.

b. They link him up with his group on the inner planes, either the group of servers, the group of invisible helpers, or later with his egoic group.

[Page 158] 

c. They tend to merge the occult and the mystic paths in the life of the pupil.  Should he be on the mystic path he will work at the forms upon the Rays of Aspect, and so develop knowledge of the concrete side of Nature—that side which works under law.  You can reverse the case for the man of occult tendency, till the time comes when the paths merge and all forms are alike to the Initiate.  You have to remember that at this point of merging a man works ever primarily on his own ray when he has transcended the personality and found the egoic note.  Then he manipulates matter of his own ray, and works through his own ray-forms with their six representative sub-ray forms until he is adept, and knows the secret of synthesis.  These forms are taught by the Teacher to the pupil. (LOM Page 157-158).

Colours as manifested on the physical plane show at their crudest and harshest.  Even the most exquisite of shades as seen by the physical eye is hard and harsh compared to those on the emotional plane, and as the finer matter of the other planes is contacted, the beauty, the softness and the exquisite quality of the different hues grow with each transition.  When the ultimate and synthetic colour is reached the beauty transcends all conception. (LOM Page 209).

We sense beauties and glories surrounding us that as yet we cannot revel in; they flit into our vision, and we touch the glory at a lofty moment only again to lose the contact and to sink back again into the murky gloom that envelopes.  But we know that outside and further on is something to be desired; we learn also the mystery that that external wonder can only be contacted by withdrawing within, till the centre of consciousness is found that vibrates in tune with those dimly realised wonders, and with those radiant Souls Who call Themselves our Elder Brothers.  Only by trampling on the external sheaths that veil and hide the inner centre do we achieve the goal, and find the Ones we seek.  Only by the domination of all forms, and the bringing of those forms under the rule of the God within, can we find the God in all, for it is only the [Page 258] sheaths in which we move upon the plane of being that hide from us our inner God, and that shut us off from Those in Whom the God transcends all outer forms. (LOM Page 257-258).

A Master of the Wisdom is He Who can consciously function as part of the Heavenly Man to Whose Body He may belong.  He understands the laws governing groups and group souls.  He governs a group soul consciously Himself (a group on the path of return and formed of the lives of many sons of men) and He knows His place in the body systemic.  He realises the centre in the Body of the Heavenly Man by means of which He and His group are kept in sympathetic vibration, and conducts His relationship with other groups in the same Body under certain definite laws.  The value of meditation as a preparation for this activity will be realised by all thoughtful students, for meditation is the one means whereby the sense of separateness is transcended, and unity with one's kind occultly comprehended. (LOM Page 263).

2. The second thing he is supposed to be developing on the probationary path is the faculty of abstract thought, or the power to link up with the higher mind, via the causal body.  He must learn to contact the lower mind simply as an instrument whereby he can reach the higher, and thus transcend it, until he becomes polarised in the causal body.  Then, through the medium of the causal body, he links up with the abstract levels.  Until he can do this he cannot really contact the Master, for, as you have been told, the pupil has to raise himself from his world (the lower) into Their world (the higher). (LOM Page 268).

Intellectual application.  Here the order is reversed and the student, being frequently polarised in his mental body has to learn through that mind to understand the other two, to dominate and control, and to utilise to the uttermost the powers inherent in the threefold man.  The method here is perhaps not so hard in some ways, but the limitations of the fifth principle have to be transcended before real progress can be made.  These limitations are largely crystallisation and that which you call pride.  Both have to be broken before the student who progresses through intellectual application can serve his race with love and wisdom as the animating cause. (LOM Page 286).

The attainment of a certain amount of causal consciousness.  This is indicative of the pupil's having developed (mayhap in small degree, yet definitely realised) the power to enter somewhat into Their world.  The faculty of abstract thought and contemplation, the power to transcend the limitations of time and space, are powers of the body egoic, and as all egoic groups are—as aforesaid—controlled by some one Master, the development of egoic consciousness (when consciously recognised) is indicative of contact and access.  Many souls unconsciously contact their Ego, and temporarily have flashes of egoic consciousness but when the pupil can consciously raise himself, when he with deliberation intensifies his vibration, and transfers his polarisation into the body egoic, even if for a brief moment, then he can know that he is for that brief moment vibrating to the key of the Master of his group.  He has made contact.  He may not remember [Page 293] in his physical brain, at first, the details of that contact, he may not realise the appearance of the Master or the words that passed His lips, but having consciously conformed to rule, and entered within the silence of the high places, the law ever works, and he has made his contact.  Some disciples know their Master intimately on the inner planes and work under His direction, but many lives may elapse before they comprehend the law and with deliberation can make the channel of access, through power developed in meditation. (LOM Page 292-293).

Much of the work done by these three will he on the inner planes, and they will work more in the seclusion of their own rooms than in class room with the students [Page 319] themselves.  The pupils are—it will be presumed—ready to work for themselves and to find the way to the portal of initiation alone.  The work of the teachers will be advisory, and they will be available to answer questions and to superintend work initiated by the pupil himself, and not compelled by the teacher.  Stimulating vibration, aligning the bodies, superintending the work on inner planes, and the pouring in of force with the shielding from danger by occult methods, will be the work, in part, of the Teachers, added to the supervision of definite and strenuous meditation.  At intervals they will conduct the pupils to the Master, advise as to their passing into the different grades of discipleship, report at intervals on the quality of their life service and assist them in building their buddhic vehicle, which has to be in an embryonic condition when the First initiation is taken.  The teachers likewise superintend the working out in practice of the theories anent the other evolution, the deva evolution, laid down in the preparatory schools; they watch over the manipulation of matter by the pupil and his demonstration of the laws of construction; they safeguard him as far as may be in his contact with sub-human and super-human evolutions, and teach him to wield the law and to transcend karma.  They enable him, through their instructions, to recover the knowledge of past lives and to read the akashic records, but as you will see, the pupil is the one in this school who initiates and does the work, superintended and guarded by the teachers, and his progress and the length of his residence within the school depend upon his own effort and initiatory powers. (LOM Page 318-319).

THE LIGHT OF THE SOUL:-

5. The mind states are five, and are subject to pleasure or pain; they are painful or not painful.

In the original the word "pleasure" does not occur; the thought conveyed is more technical, and is usually translated as "not painful."  Nevertheless, the underlying thought is the hindrance to realization caused by the pairs of opposites.  The student must remember that in this sutra it is the chitta or mind-stuff which is under consideration, with the modifications it undergoes as long as its versatility and activity are controlling factors.  He must not lose sight of the fact that we are [Page 14] dealing with the lower psychic nature, which is the term occultly applied to the lower mind processes as well as to the astral or emotional reactions.  All activity in the lower nature is the result of kama-manas, or of mind tinged with feeling, of the desire-will of the lower man.  The goal of the Raja Yoga system is that these impulses should be replaced by the considered intelligent action of the soul or spiritual man, whose nature is love, whose acts are wise (occultly understood) and whose motive is group development.  Therefore that reaction called pain must be transcended and likewise that termed pleasure, for both of these are dependent upon identification with form.  Non-attachment must supersede them. (LS Page 13-14).

2. Devachan, that state of consciousness upon the mental plane into which the soul passes when deprived of its astral body and functioning in, or limited by, its mental body.  It is of a higher [Page 31] order than the ordinary heaven and the bliss enjoyed is more mental than we ordinarily understand by the word, yet nevertheless it is still within the lower world of form and will be transcended when non-attachment is known. (LS Page 30-31).

The physical body is consequently looked upon as a vehicle for the expression of:

a. Helpfulness to our fellow men,

b. Tender handling of the animal kingdom,

c. Service on the physical plane in cooperation with the Hierarchy,

d. Discipline of the physical appetites and dispassion in regard to all forms which appeal to the appetites and to the senses, whether called harmful or not.  All alike must be transcended.

Thus peace is achieved, peace of the chitta or mind stuff, peace of the brain reactions and eventually complete quiet and calm.  The idea is well covered by Charles Johnston in the words of his translation of this sutra, "The psychic nature [Page 77] moves to gracious peace," and the man expresses wholesomeness, a rounded out nature, and complete sanity of thought and act.  All bodily disability is in this way overcome, and wholeness expresses the nature of the manifestation. (LS Page 76-77).

43. Perception without judicial reasoning is arrived at when the memory no longer holds control, the word and the object are transcended and only the idea is present.

This condition is the state of "meditation without seed," free from the rational use of the mind, and its faculty to concretise.  The object (which is brought into the mind consciousness through recollection or memory) is no longer considered, and the word which designates it and expresses its power is no longer heard.  Only the idea of which the other two are expressions is realized, and the perceiver enters into the realm of ideas and of causes.  This is pure contemplation, free from forms and thought.  In it the perceiver looks out upon the world of causes; he sees with clear vision the divine impulses; then having thus contemplated the inner workings of the kingdom of God, he reflects back into the quiescent mental body or mind that which he has seen, and that mental body throws down the knowledge gained into the physical brain. (LS Page 97).

46. All this constitutes meditation with seed.

The last four sutras have dealt with those forms of concentration which have been built up around an object.  That object may concern that which is subtle and intangible from the physical plane standpoint, nevertheless (from the standpoint of the real or spiritual man) the fact of the not-self is involved.  He is concerned with that which (in any of its aspects) may lead him into realms which are not primarily those of pure spirit.  We need, however, to remember here that all these four stages are necessary and must precede any more spiritual realization.  The mind of man is not in itself so constituted that it can apprehend the things of spirit.  As he passes from one stage of "seeded" meditation to another, he ever approaches nearer to the seat of all knowledge, and will eventually contact that upon which [Page 101] he is meditating.  Then the nature of the thinker himself, as pure spirit, will be apprehended, and the steps, stages, objects, seeds, organs, forms (subtle or gross) will all be lost sight of and only spirit be known.  Both feeling and mind will then be transcended and only God Himself be seen; the lower vibrations will no longer be sensed; colour will no longer be seen; only light will be known; vision will be lost sight of, and the sound or word will alone be heard.  The "eye of Shiva" will be left and with that the seer will identify himself.

In the above fourfold elimination, the stages of realization are hinted at—those stages which lead a man out of the world of form into the realm of the formless.  Students will find it interesting to compare the four stages whereby "seeded meditation" progresses, with the four above.  It might be pointed out also that in any meditation wherein consciousness is recognized, then an object is present; in any meditation wherein the perceiver is aware of that which is to be seen, then there is as yet a condition of form perception.  Only when all forms and the field of knowledge itself are lost sight of, and the knower recognizes himself for what he essentially is (being lost in contemplation of his own pure spiritual nature), can ideal, formless, seedless, objectless meditation be arrived at.  It is here that the language of the occultist and mystic both fail, for language deals with objectivity and its relation to spirit.  Therefore this higher condition of meditation is likened to a sleep or trance condition, [Page 102] but is the antithesis of physical sleep or the trance of the medium, for in it the spiritual man is fully awake on those planes which transcend definition.  He is aware, in a full sense, of his direct Spiritual Identity. (LS Page 100-102).
49. This particular perception is unique and reveals that which the rational mind (using testimony, inference and deduction) cannot reveal.

The meaning here might be stated to be that the mind of man in its various aspects and uses can reveal those things which concern objectivity, but only identification with the spirit can reveal the nature and world of the spirit.  "No man hath seen God at any time, the only begotten Son, who is in the bosom of the Father, he hath revealed him."  Until a man knows himself as a Son of God, until the Christ in each man is manifesting and the Christ-life has full expression, and until the man is one with that internal spiritual reality which is his true self, the particular knowledge dealt with here (knowledge of God and of spirit, independent of matter or form) is impossible.  The testimony of the ages points to a spiritual force or life in the world; the inference to be garnered from the life experience of millions is that spirit exists; the deduction to be gathered from the consideration of the world or of the great maya is that a Cause, self-persisting and self-existing, must be back of that maya.  Only the man, however, who can pass behind all forms and can transcend all the limitations in the three worlds (mind, emotion and the things of sense, or the [Page 107] "world, the flesh and the devil") can know, past all controversy and argument, that God is, and that he himself is God.  Then he knows the truth, and that truth makes him free.

The field of knowledge, the instruments of knowledge and knowledge itself are transcended and the yogi comes to the great recognition that there is nothing except God; that His life is one and is to be found pulsating in the microscopic atom and in the macrocosmic atom also.  With that life he identifies himself.  He finds it at the heart of his own being and can there merge himself with the life of God as it is found in the ultimate primordial atom, or expand his realization until he knows himself as the life of the solar system. (LS Page 106-107).

Through discrimination and dispassion the self, who is permanent, pure, and blissful, can eventually dissociate itself from the not-self which is impermanent, impure, and full of pain.  When this is not realized, the man is in a condition of avidya.  When it is in process of accomplishment, the man is a follower of vidya or knowledge, a fourfold path.  When the soul is known as it is and the not-self is relegated to its rightful place as a sheath, vehicle or implement, then knowledge itself is transcended and the knower stands alone.  This is liberation and the go Through discrimination and dispassion the self, who is permanent, pure, and blissful, can eventually dissociate itself from the not-self which is impermanent, impure, and full of pain.  When this is not realized, the man is in a condition of avidya.  When it is in process of accomplishment, the man is a follower of vidya or knowledge, a fourfold path.  When the soul is known as it is and the not-self is relegated to its rightful place as a sheath, vehicle or implement, then knowledge itself is transcended and the knower stands alone.  This is liberation and the goal. (LS Page 133).

An adept, therefore, has transcended attachment to forms on three planes (physical, astral and mental) and has killed out all longing for the forms of those planes.  When the life or Spirit withdraws itself, the form dies, occultly.  When the thought of the ego or higher self is occupied with its own plane, there is no energy outgoing towards the matter of the three worlds and so no form-building and form-attachment is there possible.  This is in line with the occult truism that "energy follows thought," and in line too with the teaching that the body of the Christ principle, [Page 139] (the buddhic vehicle) only begins to coordinate as the lower impulses fade out.  It is consistent also with the fact that the causal vehicle, the body of the higher self on the abstract levels of the mental plane gains in beauty, size and activity with greater rapidity during the stages of discipleship than was previously possible in the entire cycle of previous incarnations.  Egoic energy is not strictly outgoing, but is directed more literally to its own self-development.  Attachment to form or the attraction of form for Spirit is the great involutionary impulse.  Repulsion of form and consequent form disintegration is the great evolutionary urge. (LS Page 138-139).

To the man who is achieving perfection it becomes increasingly apparent how every form through which he, the divine spiritual man is manifesting, causes limitation and difficulty.  The physical vehicle of the adept, though constructed of substance predominatingly sattvic in nature, equilibrised and rhythmic, yet serves to confine him to the world of physical endeavor and limits the powers of the true man.  Speaking generally it might be said that:

[Page 148] 

1. The attribute of inertia (or tamas) characterises the lower personal self, the sheaths of the threefold lower man.

2. The attribute of activity is the prime characteristic of the soul, and it is this quality which causes the intense activity and constant labor of the man as he seeks experience and later, as he seeks to serve.

3. The attribute of rhythm, or balance, is the quality of the spirit or monad and it is this tendency to perfection which is the cause of man's evolution in time and space and the factor which carries all life through all forms to the consummation.  Let us bear in mind here, however, that these three qualities are the qualities of the substance through which the triple spirit is manifesting in this solar system.  The nature of spirit itself we know not as yet, for we cannot think except in terms of form, however, transcendental those forms may be.  Only those souls who have attained the highest initiation and can pass beyond our solar ring-pass-not know somewhat of the essential nature of that which we call spirit. (LS Page 147-148).

It must be remembered that the means of perception are the six senses; i.e.  hearing, touch, sight, taste, smell and the mind, and that these six must be transcended and known for what they are.  The means of perception reveal the great maya or world of illusion which is composed of forms of every kind, built of substance which must be studied as to its atomic and molecular construction and as to the basic elements which give to that substance its specific differentiations and qualities.  For purposes of study the student will do well to remember that he must investigate the nature of the following factors in the polar opposite to spirit which we call matter:

1. Atoms,

2. Molecular matter,

3. The elements,

4. The three gunas or qualities,

5. The tattvas or force differentiations in their seven forms.

Through an understanding of the nature and distinctions of matter he will come to a comprehension of the world of form which has held his spirit a prisoner for so long.  This Patanjali points out in the next sutra. It must be remembered that the means of perception are the six senses; i.e.  hearing, touch, sight, taste, smell and the mind, and that these six must be transcended and known for what they are.  The means of perception reveal the great maya or world of illusion which is composed of forms of every kind, built of substance which must be studied as to its atomic and molecular construction and as to the basic elements which give to that substance its specific differentiations and qualities.  For purposes of study the student will do well to remember that he must investigate the nature of the following factors in the polar opposite to spirit which we call matter:

1. Atoms,

2. Molecular matter,

3. The elements,

4. The three gunas or qualities,

5. The tattvas or force differentiations in their seven forms.

Through an understanding of the nature and distinctions of matter he will come to a comprehension of the world of form which has held his spirit a prisoner for so long.  This Patanjali points out in the next sutra. 
(LS Page 153).

He stands then apart from the great illusion; the bodies which have hitherto held him no longer do so; the great currents of ideas and thoughts and desires which have their origin through the "modifications of the thinking principle" of men imprisoned in the three worlds no longer sway or affect him; and the myriad thought forms which are the result of these currents in the mental, astral and physical worlds no longer shut him away from the realities or from the true subjective world of causes, and of force emanations.  He is no longer deceived and can discriminate between the real and the unreal, between the true and the false, and between the life of the spirit and the world of phenomena.  He becomes subject then to the currents of thought, and the world of ideas emanating from great spiritual entities, from spiritual lives, and the great plan of the Architect of the Universe can unroll itself before him.  He is liberated and free and subject only to the new conditions of the life of the man who has made the great at-one-ment.  The laws of the three worlds are not superseded but are transcended, for the greater always includes the lesser and though—for purposes of service—he may choose to limit himself to a seemingly three dimensional life, yet he goes forth into the world of higher dimensions at his pleasure, and [Page 166] when needed for the extension of the kingdom of God. (LS Page 165-166).

3. The stage wherein the consciousness shifts completely out of the lower personality and becomes the true spiritual consciousness, centered in the real man, the ego or soul.  This brings in the consciousness of the Christ nature which is love, peace and truth.  He can say now "I have reached my goal.  Nothing remains to attract me in the three worlds."  Desire for happiness is satisfied.  The third modification is transcended. (LS Page 176).

51. There is a fourth stage which transcends those dealing with the internal and external phases.

We have seen how the control of the life currents can be either externally active, internally active or balanced.  This triple process brings the entire lower personal man into a condition, first of rhythmic response to the inner motivating factor (in this case, the ego or spiritual man on his own plane) and then of complete quiescence or stillness.  This latter condition of receptive waiting, if one might so call it, is succeeded by one of a form of higher activity.  This is literally the imposition of a new rate of vibration on the lower, the sounding forth of a new note, emanating from the inner spiritual man which produces certain definite effects in the three sheaths which constitute the lower self and which veil the divinity which is man.  These changes are dealt with in the next two sutras. (LS Page 226).

The entire eight means of yoga themselves only prepare a man for that state of spiritual consciousness which transcends thought, which is apart from any of the seeds of thought, which is formless, and which can only be described (and then inadequately) by such terms as unification, realization, identification, nirvanic consciousness, etc. (LS Page 256).

8. Even these three, however, are external to the true seedless meditation (or samadhi) which is not based on an object.  It is free from the effects of the discriminative nature of the chitta (or mind stuff).

In all the previous stages the thinker has been aware of both himself, the knower, and of the field of knowledge.  In the earliest stages he was aware of triplicity, for the instrument of knowledge was likewise recognised, later to be transcended and forgotten.  Now comes the final stage, the object of all yoga practices, where unity is known and even duality is seen to be a limitation.  Naught remains but awareness of the self, of that omniscient, omnipotent knower who is one with the All, and whose very nature is awareness and energy.  As has been well said:

"There are therefore these two types of perception:  That of living things and that of the Life; that of the soul's works and that of the soul itself." (LS Page 257).
Another method of working these out is as follows:

[Page 336] 


VII.
Physical Plane.

Smell

Ether.


 VI.
Astral


Taste

Astrsl Light.


  V.
Mental 


Sight

Fire.


 IV.
Buddhic

Touch

Air.


 III.
Atmic


Hearing

AEther.


  II.
Monadic

Mind

Akasha.

  
   I.
Logoic


Synthesis.

It will be apparent, however, that one gives the microcosmic standpoint, the other gives the macrocosmic, and as the aspirant is one who seeks to function as "free in the macrocosm" and to transcend his microcosmic limitations, it is the first category with which we will concern ourselves.

In considering this sutra and its clarification by an understanding of the nature of the planes, their symbols and substance, it becomes apparent that the man who understands the nature of the word and of the second aspect, arrives at the realization of hearing. (LS Page 335-336).

There are two thoughts seeking expression in this sutra.  One refers to the veil or covering which prevents the illumination of the mind, and the other to the state of realization which is achieved when a man has freed himself from this veil.  That which covers up the light (the "bushel" referred to by the Christ in the New Testament) is the changing, fluctuating sheaths or bodies.  When they are transmuted and transcended the light of God (the second divine aspect) can flood the lower man and he knows himself as he is.  Illumination pours in and he knows himself as something different to the forms through which he is functioning.  He is no longer centred, no [Page 341] longer polarized in his forms, but is actually in a condition of disembodiedness.  His consciousness is that of the man out of incarnation, of the true man on his own plane, the real discarnate thinker.  St. Paul, as has been pointed out by several thinkers, had a touch of this state of being.  He referred to it in these words:

"I knew a man in Christ above fourteen years ago (whether in the body I cannot tell, or whether out of the body I cannot tell; God knoweth); such an one caught up to the third heaven.  And I knew such a man  .  .  .  how that he was caught up into paradise, and heard unspeakable words, which it is not lawful for a man to utter."  (I Cor. XII)

This "third heaven" can be understood in two ways:  first, as standing for the mental plane on which is the true home of the spiritual man, the thinker, or a more specific state to be understood as that found on the third or highest of the three abstract levels of the mental plane. (LS Page 340-341).

Therefore for him there must come two new activities; first, that of transmuting and transcending those desires and longings for sensuous perception which are found within himself, and secondly the task of insulating himself or isolating himself from the allure and influence of those greater streams of mind images which eternally exist.  Thus only can he achieve the "condition of Isolated Unity" described in Book III.  Sutra 50. (LS Page 396).

PROBLEMS OF HUMANITY:-

The keynote of the new education is essentially right interpretation of life, past and present, and its relation to the future of mankind; the keynote of the new religion must and should be a right approach to God, transcendent in nature and immanent in man, whilst the keynote of the new science of politics and of government will be right human relations and for both of these education must prepare the child. 
(PH Page 65).

As we consider this crucial problem (upon which so much of the future peace of the world depends), we must make an effort to keep our own mental and national attitude well in the background and to see the emerging problem in the light of the Biblical statement that there is "one God and Father of all who is above all and through all and in us all". Let us regard that statement as a scientific one and not as a pious, religious hope. God has made us all of one blood and that God—under some name or aspect, whether transcendent or immanent, whether regarded as energy or intelligence, whether called God, Brahma, the Abstract or the Absolute—is universally recognized. Again, under the great [Page 90] Law of Evolution and the process of creation, men are subject to the same reactions to their environment, to the same pain, to the same joys, to the same anxieties, to the same appetites and the same urges towards betterment, to the same mystical aspiration, to the same sinful tendencies and desires, to the same selfishness, and to the same amazing aptitude for heroic divine expression, to the same love and beauty, to the same innate pride, to the same sense of divinity and to the same fundamental efforts. Under the great evolutionary process, men and races differ in mental development, in physical stamina, in creative possibilities, in understanding, in human perceptiveness and in their position upon the ladder of civilization; this, however, is temporary, for the same potentialities exist in all of us without exception, and will eventually display themselves. These distinctions, which have in the past set peoples and races so far apart, are rapidly dying out with the spread of education, with the uniting discoveries of science bringing us all so close together and with the power to think, to read and to plan. (PH Page 89-90).

The problem of the freedom of the human soul and its individual relation to God Immanent and God Transcendent is the spiritual problem, facing all the world religions at this time. No longer must the churches interpose their authority and their interpretations between God and man. The time for that is past. This problem has been slowly shaping up for centuries, developing with the growth of the human intellect and [Page 140] the self-consciousness of the human being and it is one which now cries aloud for solution. (PH Page 139-140).

In these three attitudes there are certain basic truths which the churches can present to men everywhere—truths which are uniform in all the world religions:

1. The Fact of God, Immanent and Transcendent
The Eastern faiths have ever emphasized God immanent, deep within the human heart, "nearer than hands or feet", the Self, the One, the Atma, smaller than the small, yet all-comprehensive. The Western faiths have presented God transcendent, outside His universe, an Onlooker. God transcendent first of all conditioned men's concept of Deity, for the action of this transcendent God appeared in the processes of nature; later, in the Jewish dispensation, God appeared as the tribal Jehovah, as the soul (the rather unpleasant soul) of a nation. Next God was seen as a perfected man, and [Page 142] the divine God-man walked the earth in the Person of Christ. Today we have a rapidly growing emphasis upon God immanent in every human being and in every created form. Today we should have the churches presenting a synthesis of these two ideas which have been summed up for us in the statement of Shri Krishna in the Bhagavad Gita: "Having pervaded this whole universe with a fragment of Myself, I remain". God, greater than the created whole, yet God present also in the part; God transcendent guarantees the plan for our world and is the Purpose, conditioning all lives from the minutest atom, up through all the kingdoms of nature to man. (PH Page 141-142).

Brotherhood is a great natural fact; all men are brothers; under the divergences of colour, creed, cultures and civilizations, there is only one humanity without distinction or differences in its essential nature, in its origin, its spiritual and mental objectives, its capacities, its qualities and its mode of development and of evolutionary unfoldment. In these divine attributes (for that is [Page 148] what they are) all men are equal; it is only in relation to time and in the extent to which progress has been made in the revelation of innate divinity in all its fullness that temporary differences become apparent. It is the temporary differences and the sins which ignorance and inexperience betray which have engrossed the attention of the churches to the exclusion of the penetrating, piercing vision of the divine in every man. It is the fact of brotherhood which the churches must begin to teach—not from the angle of a transcendent God, an external unknowable Father—but from the angle of the divine life, eternally present in every human heart, and eternally struggling to express itself through individuals, nations and races. (PH Page 147-148).

5. The Divine Approaches

To all these above truths, essential to human unfoldment, must be added another. This truth is only as yet dimly sensed because it is a larger truth than any hitherto presented to the consciousness of mankind. It is larger because it is related to the Whole and not to individual man alone and his personal salvation. It is an extension of the individual approach to truth. Let us call it the truth concerning the great Cyclic Approaches of the divine to the human; of these all world Saviours and Teachers are the symbol and the guarantee. At certain great moments down the ages, God drew nearer to His people and humanity at the same time made great, though oft unconscious efforts to draw near to God. From one angle, it might be regarded as God transcendent recognizing God immanent, and God in man reaching out to God in the Whole and greater than the Whole. On the part of God, working through the Head of the spiritual Hierarchy and its Membership, this effort was intentional, conscious and deliberate; on the part of man, it has been in the past largely unconscious, forced upon humanity by the tragedy of circumstances, by desperate need and by the driving urge of the immanent Christ consciousness.

These great Approaches can be traced down the centuries; each time one took place, it meant a clearer understanding of divine purpose, a new and fresh revelation of divine quality, the institution of some aspect of a new world faith and the sounding of a note which produced a new civilization and culture or a fresh recognition of relationship between God and man or man and his brother.

Back in the dim past of history (hinted at through symbolism and in the Bibles of the world) there was a first major Approach when God took notice of man and [Page 150] something happened—under the action and will of God the Creator, God transcendent—which affected primeval man, and he "became a living soul". As the yearning urge towards an undefined and unrealized good made itself felt in the inchoate longings of unthinking man (literally unthinking at that stage), it evoked a response from Deity; God drew near to man and man became imbued with that life and energy which, as time went by, would enable him to recognize himself as a son of God and eventually to express that sonship perfectly. This Approach was signalized by the appearance of the faculty of mind in man. In man was planted the embryonic power to think, to reason and to know. The universal Mind of God was reflected in the tiny mind of man. (PH Page 149-150).

Of one thing we can be sure, this fifth Approach will in some way—deeply spiritual, yet wholly factual—prove the truth of the immanence of God and will prove also the close relationship between God transcendent and God immanent, for both expressions of God are true. (PH Page 152).

The New World Religion is also being brought into expression through the work of the esoteric groups throughout the world because of their particular emphasis upon the fact of the spiritual Hierarchy, upon the office and the work of the Christ and upon the techniques of meditation whereby soul-awareness (or the Christ-consciousness) can be achieved. Prayer has been [Page 157] expanded into meditation; desire has been lifted into mental aspiration. This is supplanted by a sense of unity and by the recognition of God immanent. This leads eventually to at-one-ment with God transcendent. (PH Page 156-157)

The slowly developing powers of telepathic communication and the recognition of extra-sensory perception by science are also playing their part in demonstration of the world of non-tangible life and values; all these factors necessitate and "sub-stand" the demand for a new presentation of religion which will be inclusive in its scope and not exclusive—as it is today. The religion [Page 158] of the future will account for the progress of humanity by its recognition of a divine Plan, historically proved. Scientifically applied discipline and training will enable mankind to function under the control of the inner divinity, or interior spiritual man; this training will also reveal to them the fact of God immanent in all forms and will enable them to participate in that great planetary movement—now slowly taking place—whereby God immanent is entering into a closer relation with God transcendent, via the spiritual Hierarchy of the earth. 
(PH Page 157-158).

It will be obvious to you that this technique of invocation and evocation has its roots in past methods of human approach to Deity. Men have long used the method of prayer with important and deeply spiritual results, in spite of its frequent misuse for selfish purposes; people, more intelligent and more mentally focussed, have employed more generally the method of meditation in order to arrive at knowledge of God, to awaken the intuition and to understand the nature of truth. These two methods of prayer and of meditation have brought humanity to the various spiritual recognitions which distinguish human thinking; through their means also the Scriptures of the world have been produced and the great spiritual concepts which have conditioned human living and which have led man on from one revelation to another have found their way into the minds of men. Worship also has played its part and has attempted to organize groups of believers into an oriented and united approach to God; however, the emphasis has again been on God transcendent and not on God immanent. When the God immanent in every human heart is awakened and functioning (even if only in a small degree) the potency of worship as an act of invocative approach to God will prove amazing and miraculous in its results. A response beyond man's deepest hopes will be evoked from Christ and His group of workers. (PH Page 160).

God, in the person of Christ and His Hierarchy would draw nearer to His people; God, through the instrumentality of the Buddha, would reveal His eternal light and evoke our intelligent cooperation; God, through the spiritual Hierarchy and through that centre where the will of God is known, would bring humanity to the point of resurrection and to a spiritual awareness which would bring about goodwill towards men and peace on earth. The will of God transcendent would be carried out through the medium of God immanent in man; it would be expressed in love in response to the work of Christ; it would be intelligently presented on earth because the minds of men would have been illumined as the result of their united invocation, the unity of their effort and the oneness of their understanding. (PH Page 164).

THE REAPPEARANCE OF THE CHRIST:-

An Avatar is at present usually a Representative of the second divine aspect, that of Love-Wisdom, the Love of God. He will manifest as the Saviour, the Builder, the Preserver; humanity is not yet sufficiently developed or adequately oriented to the life of the Spirit to bear easily the impact of an Avatar Who would express the dynamic will of God. For us as yet (and this is our limitation) an Avatar is one Who preserves, develops, builds, protects, shields and succours the spiritual impulses by which men live; that which brings Him into manifestation is man's need and man's demand for preservation and help. Humanity needs love, understanding and right human relations as an expression of attained divinity. It was this need which brought the Christ to us before as the Avatar of Love. The Christ, that great human-divine Messenger, because of His stupendous achievement—along the line of understanding—transmitted to [Page 12] humanity an aspect and a potency of the nature of God Himself, the love Principle of Deity. Light, aspiration, and the recognition of God Transcendent had been the flickering expression of the human attitude to God, prior to the advent of the Buddha, the Avatar of Illumination. Then the Buddha came and demonstrated in His Own life the fact of God Immanent as well as God Transcendent, of God in the universe and of God within humanity. The Selfhood of Deity and the Self in the heart of individual man became a factor in human consciousness. It was a relatively new truth to man. (RC Page 11-12).

This new Invocation, if given widespread distribution, can be to the new world religion what the Lord's Prayer has been to Christianity and the 23rd Psalm has been to the spiritually minded Jew. There are three approaches to this great Prayer or Invocation:

1. That of the general public.

2. That of the esotericists, or of the aspirants and the disciples of the world.

3. That of the Members of the Hierarchy.

First, the general public will regard it as a prayer to God Transcendent. They will not recognise Him yet as immanent in His creation; they will send it forth on the wings of hope—hope for light and love and peace, for which they ceaselessly long. They will also regard it as a prayer for the enlightenment of all rulers and leaders in all groups who are handling world matters; as a prayer for the inflow of love and understanding among men, so that they may live in peace with one another; as a demand for the working out of the will of God—a will of which they can know nothing and which ever seems to them so inscrutable and so all-inclusive that their normal reaction is patience and a willingness to refrain from questioning; as a prayer for the strengthening of human responsibility in order that the recognised evils of today—which so distress and [Page 33] trouble mankind—may be done away with and some vague source of evil may be harnessed. They will regard it finally as a prayer that some equally vague primeval condition of blissful happiness may be restored and all unhappiness and pain disappear from the earth. This is, for them, entirely good and helpful and all that is immediately possible. (RC Page 32-33).

God Transcendent, greater, vaster and more inclusive than His created world, is universally recognised and has been generally emphasised; all faiths can say with Shri Krishna (speaking as God, the Creator) that "having pervaded the whole universe with a fragment of Myself, I remain." This God Transcendent has dominated the religious thinking of millions of simple and spiritually minded people down the centuries which have elapsed since humanity began to press forward towards divinity. (RC Page 36).

Around Him—in that High Place on Earth where He has His abiding place—are gathered today all His great Disciples, the Masters of the Wisdom, and all Those liberated Sons of God Who, down the ages, have passed from darkness to Light, from the unreal to the Real, and from death to Immortality. They stand ready to carry out His bidding and to obey Him, the Master of all the Masters and the Teacher alike of Angels and of men. The Exponents and the Representatives of all the world faiths are there waiting, under His guidance, to reveal to all those who today struggle in the maelstrom of world affairs, and who seek to solve the world crisis, that they are not alone. God Transcendent is working through the Christ and the Spiritual Hierarchy to bring relief; God Immanent in all men is standing on the verge of certain stupendous Recognitions.

The great Apostolic Succession of the Knowers of God is poised today for renewed activity—a succession [Page 38] of Those Who have lived on Earth, accepted the fact of God Transcendent, discovered the reality of God Immanent, portrayed in Their own lives the divine characteristics of the Christ life and (because They lived on Earth as He did and does) have "entered for us within the veil, leaving us an example that we too should follow His steps" and Theirs. We too belong eventually in that great succession. (RC Page 37-38).

A new chapter in the great book of spiritual living is about to be written; a new expansion of consciousness is an imminent happening; a fresh recognition of divine attentiveness is now possible to humanity and a revealing expectancy will prove the accuracy of the Biblical statement, "every eye shall see Him." (Rev. 1.7.)  The religious livingness or spiritual history of mankind can be [Page 41] summarised for us by a series of recognitions—recognition of Those Who, down the ages, have constituted the Apostolic Succession, culminating for us in the great religious leaders who have come out among us since 700 B.C. and founded the great modern world faiths, and—above all else—in the Christ Himself Who embodied the perfection of God Immanent, plus awareness of God Transcendent; recognition of those major spiritual concepts of love, life and relationship which have hovered ever in the background of man's thinking and which are now on the verge of right expression; recognition of the true brotherhood of man, based on the one divine life, working through the one soul and expressing itself through the one humanity; recognition, therefore, of relationship both to the divine life throughout the world and to mankind itself. It is this developing spiritual attitude which will lead to right human relations and eventual world peace. 
(RC Page 40-41).
1. The Fact of God.

First and foremost, there must be recognition of the fact of God. That central Reality can be called by any name that man may choose according to his mental or emotional bent, racial tradition and heritage, for it cannot be defined or conditioned by names. Human beings perforce always use names in order to express that which they sense, feel and know, both of the phenomenal and also of the intangible. Consciously or unconsciously, all men recognise God Transcendent and God Immanent. They sense God to be the Creator and the Inspiration of all that is.

The Eastern faiths have ever emphasised God Immanent, deep within the human heart, "nearer than hands and feet," the Self, the One, the Atma, smaller than the small, yet all-comprehensive. The Western faiths have presented God Transcendent, outside His universe, an Onlooker. God transcendent, first of all, conditioned men's concept of Deity, for the action of this transcendent God appeared in the processes of nature; later, in the Jewish [Page 145] dispensation, God appeared as the tribal Jehovah, as the soul (the rather unpleasant soul) of a nation. Next, God was seen as a perfected man, and the divine God-man walked the Earth in the Person of Christ. Today we have a rapidly growing emphasis upon God immanent in every human being and in every created form. Today, we should have the churches presenting a synthesis of these two ideas which have been summed up for us in the statement of Shri Krishna in The Bhagavad Gita: "Having pervaded this whole Universe with a fragment of Myself, I remain." God, greater than the created whole, yet God present also in the part; God Transcendent guarantees the plan for our world and is the Purpose, conditioning all lives from the minutest atom, up through all the kingdoms of nature, to man. (RC Page 144-145).

Of one thing we can be sure, this approach will, in some way—deeply spiritual, yet wholly factual—prove the truth of the immanence of God. The churches have emphasised and exploited the extra-territoriality of Deity [Page 150] and have posited the presence of a God Who is creating, sustaining and creatively active, but at the same time outside His Creation—an inscrutable onlooker. This type of transcendent Creator must be shown to be false and this doctrine must be countered by the manifestation of God in man, the hope of glory. It is this surely that the expected Approach will demonstrate; it will prove also the close relationship between God Transcendent and that in "Him we live and move and have our being," because, "having pervaded this entire Universe with a fragment of Himself, He remains." God is immanent in the forms of all created things; the glory which shall be revealed is the expression of that innate divinity in all its attributes and aspects, its qualities and powers, through the medium of humanity.

On the fact of God and of man's relation to the divine, on the fact of immortality and of the continuity of divine revelation, and upon the fact of the constant emergence of Messengers from the divine centre, the new world religion will be based. To these facts must be added man's assured, instinctive knowledge of the existence of the Path to God and of his ability to tread it, when the evolutionary process has brought him to the point of a fresh orientation to divinity and to the acceptance of the fact of God Transcendent and of God Immanent within every form of life. (RC Page 149-150).

THE SOUL AND ITS MECHANISM:-

In sharp contrast with the Western School is the Eastern one of which the introspectionists and mentalists in the West, though arising independently, [Page 27] are but a hazy reflection. Eastern psychology deals with that which it claims lies back of the form. It is spiritual and transcendental. It assumes a soul and a spirit and all its deductions and conclusions are based on this premise. It fully admits the form and the structure, but lays the emphasis upon the one who uses the form and the energy with which he drives it forward. It is the psychology of life and energy. (SIM Page 26-27).

And as for the second and broader question, is a mere mechanism the be-all and end-all of existence, and our only guiding star the perfecting of that mechanism? Then, indeed, "let us eat and drink, for tomorrow we die." Is it not that there is not only a finer self in us—call it spirit, soul, or what you will—but does it not, itself form a part of a transcendent whole—call it God as religion does, or Oversoul as Emerson does, or by any other [Page 53] name—but in any case a transcendent whole, the glory and radiance of which surpass all understanding? Shall we never be at-one with That, and meanwhile the longing for that at-one-ment lead us onward? Shall this corruptible never put on incorruption, or this mortal never put on immortality? Shall death never be swallowed up in victory? (SIM Page 52-53).
The main characteristic of the soul is consciousness. The soul as life is "seated in the heart," and as rational spiritual consciousness is "seated on the throne between the eyebrows." René Guénon expresses this as follows:

"Thus, what dwells in the vital centre, from the physical point of view, is ether; from the psychic point of view, it is the `living soul,' and so far we are not transcending the realm of individual possibilities; but also, and above all, from the metaphysical point of view, it is the principal and unconditioned `Self.' It is, therefore, truly the `Universal Spirit' (Atma), which is, in reality, Brahma Itself, the `Supreme Ruler'; and thus the designation of this centre as Brahma-pura is found to be fully justified. But Brahma, considered in this manner as within man (and one might consider it in like manner in relation to every state of being) is called Purusha, because It rests or dwells in the individuality [Page 110] ... as in a town (puri-shaya) for pura, in its proper and literal sense, signifies town'."1 (SIM Page 109-110).

TELEPATHY AND THE ETHERIC VEHICLE:-

Only those who know something of the meaning of concentration and meditation and who can hold the mind steady in the light will be able to understand the first law and comprehend that interplay of thought-directed energies which finds one terminal of expression in the mind of some inspired Thinker, and the other terminal in the mind of the attentive world server who seeks to tune in on those mind processes which hold the clue to ultimate world salvation. The thought-directing energy has for its source a Thinker Who can enter into the divine Mind, owing to His having transcended human limitation; the thought-directed receiver [Page 7] is the man, in exoteric expression, who has aligned his brain, his mind, and his soul. (TEV Page 6-7).

A TREATISE ON COSMIC FIRE:-

The age-old method of arriving at truth by the process of accepting new authorities and comparing them with previously established doctrines, while of undoubted value in the training of the mind, is gradually being transcended.  In its place is emerging in both the religious and philosophical worlds a new capacity to take a more scientific position.  Spiritual teaching will be increasingly accepted as an hypothesis to be proved less by scholasticism, historical foundation and authority, and more by the results of its effect upon the life lived and its practical usefulness in solving the problems of humanity. 
(TCF Page vii).

Eventually transmutation took place, or (to word it otherwise) the polarisation eventually shifted into the three permanent atoms of the Triad, and out of the three permanent atoms of the lower triangle.  The physical permanent atom is transcended and the polarisation becomes manasic or mental, the astral permanent atom is transcended and the polarisation becomes buddhic, while the mental unit is superseded by the permanent [Page 71] atom, of the fifth plane, the atmic.  This is all brought about by the action of the three rays upon the atoms and upon the life within each atom.  The relationship between these three rays and the permanent atoms might be summarised as follows:

The Personality Ray has direct action upon the physical permanent atom.

The Egoic Ray has a similar action upon the astral permanent atom.

The Monadic Ray has a close connection with the mental unit.

(TCF Page 70-71).

It is with the etheric bodies of all we are dealing, and with their vivification by prana (whether cosmic, solar, planetary or human), with the organs of reception and with the basis of emanations.  Here, therefore, we can arrive at certain dicta anent the etheric body which for purposes of clarity might well be enumerated:

First.  The etheric body is the mould of the physical body.

Second.  The etheric body is the archetype upon which [Page 82] the dense physical form is built, whether it is the form of a solar system, or of a human body in any one incarnation.

Third.  The etheric body is a web or network of fine interlacing channels, formed of matter of the four ethers, and built into a specific form.  It forms a focal point for certain radiatory emanations, which vivify, stimulate and produce the rotary action of matter.

Fourth.  These pranic emanations when focalised and received, react upon the dense matter which is built upon the etheric scaffolding and framework.

Fifth.  This etheric web, during incarnation, forms a barrier between the physical and astral planes, which can only be transcended when consciousness is sufficiently developed to permit of escape.  This can be seen in both the microcosm and the macrocosm.  When a man has, through meditation and concentration, expanded his consciousness to a certain point he is enabled to include the subtler planes, and to escape beyond the limits of the dividing web. 

PHYSICAL SUB-PLANES

SOLAR SYSTEM PLANES

1. First ether.  Atomic plane

Adi.  Divine.  Sea of fire.  First cosmic ether.

2. Second ether.  Sub-atomic

Anupadaka.  Monadic plane.  Akasha.  Second cosmic ether.

3. Third ether.  Super-etheric

Atmic.  Spiritual plane.  Aether.  Third cosmic ether.

4. Fourth ether.  Super-gaseous

Buddhic.  Intuitional Plane.  Air.  Fourth cosmic ether.

DENSE PHYSICAL


PLANES OF HUMANITY

5. Gaseous.  Sub-etheric

Mental.  Fire.  Cosmic gaseous.

6. Liquid



Astral.  Emotional plane.  Water.  Cosmic liquid.

7. Earthly.  Dense


Physical plane.  Earth.  Cosmic dense.

[Page 83] 

When the Logos has expanded His Consciousness on cosmic levels He can then transcend the logoic etheric web, and escape beyond the ring-pass-not of His objective manifestation.  In thinking out this analogy we must hold closely in mind the fact that the seven major planes of our solar system are the seven subplanes of the cosmic physical or the lowest cosmic plane. (TCF Page 81-83).

Each of the five senses, when coupled with manas, develops within the subject a concept embodying the past, the present and the future.  Therefore when a man is very highly evolved, has transcended time (as known in the three worlds), and can therefore look at the three lower planes from the standpoint of the Eternal Now, he has superseded the senses by full active consciousness.  He knows, and needs not the senses to guide him any longer to knowledge.  But in time, and in the three worlds, each sense on each plane is employed to convey to the Thinker some aspect of the not-self, and by the aid [Page 194] of mind, the Thinker can then adjust his relationship thereto.

Hearing gives him an idea of relative direction, and enables a man to fix his place in the scheme and to locate himself.

Touch gives him an idea of relative quantity and enables him to fix his relative value as regards other bodies, extraneous to himself.

Sight gives him an idea of proportion, and enables him to adjust his movements to the movements of others.

Taste gives him an idea of value, and enables him to fix upon that which to him appears best.

Smell gives him an idea of innate quality, and enables him to find that which appeals to him as of the same quality or essence as himself.

In all these definitions it is necessary to bear in mind that the whole object of the senses is to reveal the not-self, and to enable the Self therefore to differentiate between the real and the unreal.82 
(TCF Page 193-194).

Only four principles in the Heavenly Men are as yet manifesting to any extent, though One of Them is rather in advance of the others, and has the fifth principle vibrating adequately, while certain others are in process of perfecting the fourth.  The Heavenly Man of our chain is vibrating somewhat to the fifth principle, or rather is in process of awakening it to life.  His fourth vibration or principle in this fourth round or cycle, and on this fourth globe, is awakened, though not functioning as it will in the fifth round.  Much of the trouble present in the planet at this time arises from the coming into activity of the higher or fifth vibration, which will be completed and transcended in the next or fifth cycle.  The analogy, as in man and the atom, again holds good but not in exact detail.

e. A Heavenly Man is governed by the Law of Attraction, has transcended the Law of Economy, and is rapidly coming under the Law of Synthesis.  Note therefore the gradual stepping-up of the control and the fact that:

First.  The Law of Economy is the primary law of the atom.  The Law of Attraction is coming into control of the atom.  The Law of Synthesis is but slightly felt by the life of the atom.  It is the law of life.

Second.  The Law of Attraction is the primary law of man.  The Law of Economy is a secondary law for man.  It governs the matter of his vehicles.  The Law of Synthesis is steadily beginning to be felt.

Third.  The Law of Synthesis is the primary law of a Heavenly Man.  The Law of Attraction has full sway.  The Law of Economy is transcended.

The dense physical body is not a principle for a Heavenly Man, hence the Law of Economy is transcended. [Page 254] The Law of Attraction governs the material process of form building.  The Law of Synthesis is the law of His Being. (TCF Page 253-254).

From the standpoint of evolution we regard the higher two and the highest one as the correspondence to the Absolute as He manifests in duality.  This is prior to objectivity, which requires the presence of the three.  In manifestation we might regard the principles as follows:

[Page 264]

First Principle


The sphere of manifestation, the monadic egg.

Second Principle

Atma

Will.

Third Principle


Buddhi

Pure reason, wisdom.

Fourth Principle


Manas

Pure mind, higher mind.

Fifth Principle


Manas

Lower mind.

Sixth Principle


Kama-manas


Seventh Principle

Pure emotion, or feeling.

These are the principles for the microcosm viewed as having transcended the physical bodies altogether, and thus the tabulation deals entirely with the subjective life, or the development of the psyche or soul. (TCF Page 263-264).

We might, therefore, consider time as that process of activity, or that progression in development, wherein the indwelling Consciousness is seeking its opposite, and coming under the Law of Attraction, which leads to atomic, human, planetary, spiritual, solar and cosmic marriage.  This idea is comparatively simple in relation to a human being, and can be seen in daily demonstration in his contacts with other men; these contacts are governed, for instance, very largely by his likes and dislikes.  All these attractions and repulsions are under law, and their cause exists in form itself.  The emotion of like or of dislike is nothing else but the realisation by the conscious entity of the swinging into his magnetic radius of an atomic form which he is led, by the very law of his own being, to either attract or repulse.  Only when the form is transcended, and Spirit seeks out Spirit, will the phenomena of repulsion cease.  This will be the inevitable finale at the cessation of solar evolution, and it will bring about pralaya.  The duration of the interplay, the period of the search of Spirit for Spirit, and [Page 281] the vibratory process necessitated by the utilisation of the form, this we call Time, whether in connection with a man, a planetary Logos, or the Deity. (TCF Page 280-281).

We have here dealt a little with time and space in their relation to a specific centre of consciousness; we have seen that they are simply forms of ideas to express the cyclic activity of an entity.  The subject is exceedingly abstruse, due to the low stage of the human intelligence, which is as yet so occupied with the objective or material side of manifestation that the attraction existing between Spirit and Spirit is little more than a concept.  When more of the human family have their centre of consciousness in the Ego and hence are busy with the work of repulsing matter, and with the withdrawal of [Page 282] Spirit from form, then only will the transmutative process be comprehended, then only will time (as known in the three worlds) be transcended, and then only will space (as manifested to man through the three lower planes or the eighteen subplanes) be found to be a barrier.  This same statement can be predicated of the seven Logoi and of the solar Logos, extending the idea to other planes, solar and cosmic.  So also can it be narrowed down to the subhuman, and to the involutionary lives, remembering ever that as the consciousness is more confined and restricted so inertia, lack of response and limitation of radiation will be seen. 
(TCF Page 281-282).

As time progresses and man reaches a fair state of evolution, mind is more rapidly developed, and a new factor comes gradually into play.  Little by little the intuition, or the transcendental mind, begins to function, and eventually supersedes the lower or concrete mind.  It then utilises the physical brain as a receiving plate, but at the same time develops certain centres in the head, and thus transfers the zone of its activity from the physical brain to the higher head centres, existing in etheric matter.  For the mass of humanity, this will be effected during the opening up of the etheric subplanes during the next two races.  This is paralleled in the animal kingdom by the gradual transference of the zone of activity from the solar plexus to the rudimentary brain, and its gradual development by the aid of manas. (TCF Page 287).
7. The "Judgment Day" in the fifth round, or the point of attainment of our Heavenly Man, will see a period of planetary strife on mental Ievels which will cause the present world unrest to seem as nothing.  As pointed out earlier, this present struggle has been to test the ability of the entities within the present human forms to appreciate their mental forces, and through the power of MIND to transcend feeling, or pain.  The struggle in the fifth round will be between higher and lower mind, and the battle ground will be the causal body.38  The [Page 392] struggle now being waged on the planet is between a few Egos (or the leaders of the many races who are necessarily in place and position owing to their egoic polarisation) and many personalities, who are swept into the vortex through group association; it is necessarily terrific, and forces the destruction of the form.  The struggle in the fifth round, being on mental levels, will be between Egos and egoic groups, each working consciously, and with intellectual application, to bring about certain group results.  It will result in the triumph (the ultimate triumph) of Spirit over matter, in the driving out of certain groups as yet unable to shake themselves free from the trammels of matter, and who prefer captivity to the life of the Spirit; it will mark the beginning of the obscuration of our scheme, and the gradual passing into pralaya, during the remaining two and a half rounds of our entire seven chains.  It is an interesting occult fact that our Earth should now be in her fifth round, and paralleling the Venusian scheme, but the moon chain of our scheme saw a period of temporary retardation of the evolutionary process of our Heavenly Man; it resulted in a temporary slowing down of His activities, and caused "lost time," if such an expression might reverently be permitted.  The Lords of the Dark Face, or the inherent forces of matter for a time achieved success, and only the fifth round of our chain will see their ultimate defeat.  The Venusian scheme also had its battleground, but the planetary Logos of that scheme overcame the antagonistic forces, triumphed over material forms, and was consequently in a position—when the right time came—to apply the needed stimulation or an [Page 393] increased fiery vibration to our Earth scheme.  The fact that outside aid was called in during the third root-race of this chain, and that the evolution of manas brought about the individualisation, in physical form, of the Avatar, needs to be pondered on.  The Divine Manasaputra, the Lord of the World, took form Himself through the driving impulse of manas, inherent in His nature, and in some mysterious way this was aided by another Heavenly Man of another scheme.  His co-operation was required. (TCF Page 391-393).

It will, therefore, be apparent that if all manifestation is the embodiment in form of a cosmic conception, and the working out of it in concrete shape, manas or intelligence is a basic factor of the process and the means whereby the link is made between the abstract and the concrete.  This is already realised to be true in connection with man, and it is equally true of cosmic entities.  As man progresses towards the heart of the mystery he awakens to a realisation that the aim of evolution for him is to build consciously the channel between the levels which are to him the planes of the abstract or of the ideal, and the concrete ones whereon he normally functions.  This connecting channel has been inadequately called, and is literally "THE PATH" itself.  He builds it:

By means of the manasic principle consciously applied.

By the process of transcending the karmic limitations of the three lower planes.

Through the method of dominating matter, or the Personality, considering it as the Not-Self.

Through the expansion of his consciousness through graded steps until it includes the planes he seeks to reach, and thereby demonstrating the truth of the statement that in order to tread the Path he must become that Path itself, and the accuracy of the occult truth that the antaskarana is itself but illusion.  Ponder on this, for it carries illumination for those who have eyes to see.

In the process of treading that Path and of achieving the goal, man is resolved into the five-pointed star, finally into the triangle of Spirit.  Between these two stages is [Page 400] a mysterious esoteric stage wherein he is resolved into the four,—not this time the four of the lower quaternary, but a higher four.  He becomes part of the consciousness of that occult group hinted at in various places which stands next to the three Logoi, the four great Maharajahs, the dispensers of karma, the repositories of cosmic purpose, who are reflected (but only reflected) in the logoic Quaternary, or in those four Heavenly Men Who embody (with their synthesising third) logoic manas.  These four with the synthesising one are in Themselves the sumtotal of manas, the Brahma aspect, or Intelligence in activity.  Karma works through manas, and only as the six-pointed star (or the sumtotal of concrete mind in its various divisions) becomes the five-pointed star, or the synthesis of the lower into the abstract or higher, is the transmutation into the three, or the Spiritual Triad, made possible via the four, or the formless repositories of karmic purpose; thus is liberation achieved, thus is man set free, and the microcosm attains BEING without the necessity of form-taking.  A hint here in connection with the microcosm may help:  When the microcosm has transcended the three worlds of matter and has become the five pointed star, he passes into the consciousness of the Monad, or pure Spirit, via the fourth plane of buddhi.  For him the buddhic plane is the plane of karmic correspondence.  On it he enters into the sphere of conscious co-operation in the working out of karma for a Heavenly Man, having completely worked out his personal karma in the lower three spheres.  The student whose intuition suffices can work out the planes which correspond to the buddhic plane, for a Heavenly Man and for a solar Logos.  This will only be possible if the concept is extended to cosmic levels and beyond the systemic. (TCF Page 399-400).

Two and a half planes are concerned with the evolution of man, per se, in the fourth kingdom, and he only begins to transcend them as he nears the Path and treads it.  From the standpoint of average man in physical incarnation, the egoic consciousness, within the causal periphery, is as abstract as is the Logos viewed as the Dweller within the system.  These two and a half planes are of peculiar interest to the Logos, as they embody:

That which, for Him, lies below the threshold of consciousness.

Those centres from which logoic kundalini is turning.

That which is not considered a principle.

That which is gradually passing into obscuration.

It is impossible to enlarge further upon this mystery.

(TCF Page 530).

3. The Law of Disintegration.—This is the law that governs the destruction of the form in order that the indwelling life may shine forth in fullness.  It is another aspect of the Law of Cohesion—the reverse side (if one might so express it), and is just as much a part of the divine plan as that of attraction.  It is one of the laws that ends with the solar system, for the great laws of attraction, cohesion and love last on into that which is to come.  The Law of Disintegration has its correspondence in cosmic law, but it is almost incomprehensible to us.  The Law of Economy holds the key to this law.  When the Monad has circled through all disintegrating forms, and has achieved the sixth Initiation, it is resolved into its primal monadic source, and the five lesser sheaths are destroyed.  Later on the Monads themselves are synthesised, not disintegrated.  This law controls only from the third plane, and ceases action in this particular fashion when the third plane is transcended. (TCF Page 580).

4. The law of Magnetic Control.82—This law is the basic law controlling the Spiritual Triad.  Through this law, the force of evolution drives the Ego to progress through the cycle of reincarnation back to union with his kind.  Through separation he finds himself, and then—driven by the indwelling buddhic or Christ principle—transcends himself, and finds himself again in all selves.  This law holds the evolving lower self in a coherent form.  It controls the Ego in the causal body, in the same way that the Logos controls the Monad on the second plane.  It is the law of the buddhic plane; the [Page 584] Master is one Who can function on the buddhic levels, and Who has magnetic control in the three worlds.  The lower is always controlled from above, and the effect the buddhic levels have on the three lower is paramount, though that is scarcely yet conceded by our thinkers.  It is the Law of Love, in the three worlds, that holds all together, and that draws all upward.  It is the demonstration, in the Triad, of the Law of Attraction. 
(TCF Page 583-584).

1. The Function of the Agnisuryans.  The devas of the astral plane are those with whom man is very specially connected at this time owing to his astral polarisation, and to the place desire and feeling play in his development.  Consciousness expands through contact, through intelligent appreciation of that which is contacted, and through realisation of that which is to be gained through a specific contact.  That which is contacted depends upon reciprocal vibration, and the place therefore of desire (which is the going out after sensation) and of feeling (which is the reflex of that desire) is of real importance; they put man constantly in touch—even though he realises it not—with deva substance of some kind or another.  Even when man has reached a relatively high stage of evolution, the demonstration of that point of attainment is seen in the type of not-self which he contacts; it is only when he is an initiate that [Page 662] he begins to approximate, and to know the meaning of the essential unity which lies at the heart of Being, and to comprehend the oneness of the Universal Soul, and the Unity of that subjective Life which secretes itself behind form of every kind.  It should never be forgotten that the matter aspect is found on all planes; also that forms are ever to be found, until the solar ring-pass-not is transcended and the Logos escapes from His present limitation.  Owing to this the devas of the astral plane assume a very important place in the three worlds. (TCF Page 661-662).

The fifth Hierarchy will rise to its full power.  This will precede the Judgment Day, and will mark a point of tremendous struggle, for the manasic vehicle "manas" (which they embody) will rebel against the translation of the life within (the buddhi).  There will, therefore, be seen on a racial scale and involving millions simultaneously, a repetition of the self-same struggle which embroils the man who seeks to transcend mind and to live the life of Spirit.  This will be the final Armageddon, the planetary kurukshetra, and will be succeeded by the Judgment Day when the Sons of Manas will be cast out and the Dragons of Wisdom rule.  This only means that those in whom the manasic principle is over-potent or under-developed will be considered as failures and will [Page 706] have to wait for a more suitable period for development, while those who are living the buddhic life, and in whom it is waxing stronger—spiritual men, aspirants, disciples of various degrees, initiates and adepts—will be left to pursue the natural course of evolution on this scheme. (TCF Page 705-706).

They have achieved all that man can conceive of as the transcendence of will, of love and of intelligence, and in the synthesis of those three have added qualities and vibrations for which we have no terms, and which cannot be visioned by even our highest adepts.  Their appearance in a solar system is very unusual, and is only recognised on the highest two planes.  Yet, owing to the material nature of our solar system, Their advent is literally the appearance in a physical form of a spiritual Being Who is fully conscious. (TCF Page 723).

The human kingdom is equally responsive to energy.  This time it is the energy of fire at its highest manifestation in the three worlds.  It must be borne in mind that we are referring to the positive energy of the greater Whole as it affects the lesser positive energetic points.  We are not referring to form energy.

The atom becomes responsive to form energy or to that which surrounds it.  It becomes conscious and then becomes responsive to the force of the kingdom in which it is a part.  It gradually becomes responsive to stronger influences or to the force emanating from the Entity Who is the life of that kingdom.

Finally, the atom becomes conscious of planetary energy, or responsive to the Heavenly Man Himself.  It then transcends the kingdom in which it has been, and is elevated into another kingdom in which the cycle is again repeated. (TCF Page 1073).

Enough has here been indicated to give the student room for thought, though one more word in this connection might be added.  In the potentially radioactive qualities of the four kingdoms of nature with which we are most concerned will be found an interesting analogy to the functions of the four planetary schemes which (in their totality) form the logoic quaternary.  This applies also in a lesser degree to the four chains which form the planetary quaternary.  All have to become radioactive and all their principles have to be transmuted and the form for which they are responsible transcended.

When the subject of radiation is more completely comprehended, it will be found that it demonstrates one more instance of the unity of all life, and furnishes one more corroborative indication of the synthetic nature of the entire evolutionary process.  In every instance that which radiates from each kingdom of nature is one and the same.  The radioactive human being is the same in nature (differing only in degree and in conscious response) as the radioactive mineral; in every case it is the central positive life, the electric spark or that which is its correspondence, which radiates.  There are, therefore, seven correspondences in this connection in the solar system, seven types which radiate, or seven classes of entities which demonstrate ability to transcend their normal motion and to transfer themselves into some greater sphere in due course of evolution.  These are:

1. The mineral monad of the mineral kingdom, or the central positive nucleus in all atoms and elements.

2. The monad in the vegetable kingdom, or the central positive life of every plant and vegetable growth.

3. The monad in the animal kingdom or the positive life of each type.

[Page 1078] 

4. The human Monads in their myriads of groups.

5. The Monad of any particular type, or form.

6. The planetary Monad, the sum total of all the lives within a planetary scheme.

7. The solar Monad or the sum total of all lives in the solar system.

Each of these is first rotary in its activity, or self-centred; later each simultaneously with its original motion demonstrates spiral-cyclic activity.  Thereby it becomes "aware" of form, and finally becomes radioactive.  During this final period it transcends the form, and escapes from out of it, becoming thus conscious of, and able to participate in, the activity of the still greater enveloping whole.

c. Radiation and Cyclic Law.  Scattered throughout this Treatise, are numerous indications of the cyclic nature of this phenomenon, and students should bear in mind that in all which concerns radiation, as in all else, there will be periods of quiescence, and periods of intensified activity.  This will be seen quite clearly in connection with the fourth kingdom of nature.  A period of radioactivity is being entered upon now in which men and women will achieve a larger realisation; they will begin to transcend their human limitations, and to enter the fifth kingdom one by one, and unit by unit.  This period, as far as the larger cycle is concerned, began when the Door of Initiation was opened in Atlantean days, but many lesser cycles have occurred, for the influx into the fifth kingdom is equally governed by cyclic law, by periodic ebb and flow.  At the close of the fourth root race there was a period of distinctive radioactivity, and many hundreds of men passed out of the fourth Creative Hierarchy into another and a higher one.  Many posts held hitherto by Venusian Entities were vacated in order that our humanity might occupy them, and a vast interchain [Page 1079] radiation went on as many of the Kumaras and certain lesser existences quitted our earth chain, and entered upon subtler, and more advanced work.  Then the activity gradually ebbed until a recurring cycle brought in influences which produced a new radiation, though not of such a strength as in the preceding period.

Another period of radioactivity occurred during the time of the Buddha and many achieved Arhatship in those days.  That period was the highest point of what is occultly termed "a cycle of the third degree," and a similar degree of radiatory activity has not been reached since that time.  Human radiation of a very slight nature was felt about the time of Christ, but it only lasted for a couple of hundred years, and though individuals here and there have since achieved the goal, yet no large numbers have passed successfully through the fires of transmutation, and thus transcended the fourth kingdom.  The cycle is again on the upward turn; about the fourteenth century the human kingdom began to be noticeably radioactive, and we are on the way to the fulfilment of a "cycle of the second order" or of a period of transcendence of a still greater activity than in the time of the Buddha.  It will become demonstrably great when certain conditions have been fulfilled.

First, when the present world chaos has subsided.  Next, when the present generation has consummated its work of reconstruction.  Third, when the coming great Lord has entered upon His mission upon earth, thereby increasing the vibration in every kingdom of nature, but particularly in the second and fourth.

Fourth, when the movement, inaugurated at the close of each century by the Trans-Himalayan Lodge is under way, and the psycho-scientific Egos who are its agents have made their presence felt. 
(TCF Page 1077-1079).

This life of separation becomes steadily stronger as the rotary-spiral action of the mental body becomes intensified during the cycles of manifestation, and the "individualised" [Page 1103] Idea becomes daily more dominant.  The "Ahamkara" principle,17 as it is called in the Secret Doctrine, does its work, and man becomes strongly self-centred, and self-conscious in the lower connotation of the term.  Later, as higher energies come into play and the effort is made to balance the three types of force manifestations in the three worlds through the three vehicles, the Ego becomes aware of delusion and eventually frees himself.  When this is in process of consummation during the final stages of evolution, the mental body becomes a transmitter for force currents from the egoic mind, the antaskarana between the higher mind and the mental sheath is built, and the "transmitting mind body" blends itself with the "reflecting astral body."  Thus separation is negated. 

 17   : Ahamkara.  The "I" making principle necessary in order that self-consciousness may be evolved, but transcended when its work is over. (TCF Page 1102-1103).

The "devachan" of the occult books is connected with the consciousness of the logoic planetary body, and with the gaseous subplane of the cosmic physical plane.  It is, consequently, transcended the moment a man begins to function in the cosmic ethers, such as the fourth cosmic ether, the buddhic plane.  It is closely allied with certain karmic forces for, whilst in devachan, the man is occupied with the aggregate of the thought forms he has built, [Page 1109] which are essentially of an occult, a mental, and a persistent nature. (TCF Page 1108-1109).

The subject is most intricate, but some light may come, if we remember that manas on the mental plane is found in two expressions:—the mental unit on the form levels and the manasic permanent atom on the formless planes.  These two types of manas may be regarded as embodying the qualities of the two kinds, white and black.  The mental unit or the mind aspect of a man, for instance, is after all but the sixth sense, and has to be transcended by the higher mind and the intuition.  The black brother carries the evolution of the senses on to a stage inconceivable to man now and this sixth mahatic sense is of vaster extent and service to them than it ever is to the white Adept.  Therefore, it will be apparent that for a long cycle of time, the black magician can persist and develop his powers because one-third of the force of the egoic lotus is his and he knows well how to utilise it to the best advantage.  He builds also an antaskarana, but of quality and objective different to that of the student of the white magic.  It is called "the path of manasic evil," and bridges a gap between the mental unit of the magician concerned, and certain correspondences on mental levels in the vehicles of the devas of that plane.  Through this medium, and through identification with the devas, he can escape from the three worlds to spheres of evil incomprehensible to us.  The point to be remembered here is that the black magician remains ever a prisoner; he cannot escape from substance and from form.

There is no need to enlarge further on this subject.  I would like to enumerate the lines of alignment of the [Page 1127] third group which eventually transcends the other two, and effects the final illumination and liberation of the man. (TCF Page 1126-1127).

It must be borne in mind that though the three solar systems (the past, the present and that which is to come) are differentiated in time and space where the consciousness of man is concerned, from the point of view of the Logos they represent more accurately, highest, intermediate and lowest, and the three form but one expression.  The past system, therefore, is deemed esoterically the third, being the lowest and being related to the dense and negative matter.  It will be apparent that the past solar system has consequently a close relation to the third or animal kingdom, and this, man has presumably transcended. 
(TCF Page 1156).

It will be evident, therefore, to the thoughtful student that this Law of the Schools is primarily applicable to all units of divine life who have arrived at, or transcended the stage of self-consciousness.  It has consequently a vital connection with the human kingdom, and there is an occult significance in the fact that this is the eleventh [Page 1174] Law.  It is the law which enables a man to unite two of his aspects (the personal self and the Higher Self).  It is the law which governs the transition of the human atom into another and a higher kingdom.  It is the law which (when comprehended and conformed to) enables a man to enter into a new cycle.  It is the law of the adept, of the Master, and of the perfected man.  For this reason it might be of profit here if we dealt with it a little more fully than with the other laws, for mankind is now at the stage where a number of its units are ready to come under the specific influence of this law, and thus be transferred out of the Hall of Learning, via the Hall of Wisdom, into the fifth or spiritual kingdom. (TCF Page 1173-1174).

It is love limiting itself by desire, and for that which is desired.  It is love pouring itself out into forms which are stimulated and aided thereby; it is the fulfillment of divine obligations incurred in the dim and distant kalpas which antedate the triplicity of solar systems which we can dimly vision, and it is the "Father of Light" (in a cosmic connotation) pouring Himself out for that which binds Him and which it is His dharma to lift up to His Throne.  It is not possible to picture the revelation of the Love of the solar Logos as it reveals itself to the eye of the illuminated seer, nor to show the nature of the cosmic Lord of Sacrifice as He limits Himself in order to save.  At each step along the Path, the extent of that love and sacrifice is opened up as the disciple knows himself to be in tiny measure also a Lord of Sacrifice and Love.  It can only be appreciated as the two inner rows of egoic petals are unfolded; knowledge would not reveal it, and it is only as a man transcends knowledge, and knows himself to be something non-separative, and inclusive that this particular revelation comes to him. (TCF Page 1126).

DIVISION B. THE NATURE OF THE SEVEN COSMIC PATHS.

It should be carefully borne in mind that when the term PATH is used, it is simply an energy term, and streams of energy are indicated,—seven streams which blend and merge to form one Path.  It should also be noted that the Adept Who undergoes the discipline and who passes through initiatory rites which will enable him to tread those seven Paths, has transcended colour, has passed beyond the veil and has expanded His consciousness so that he is at-one with the conscious life of His planetary Logos.  He has therefore arrived at a stage incomprehensible to man now; He is passing out of the realm of substantial forms altogether into the realm of energy.  He knows the life of the two aspects, the soul and the body, and is passing away from the realm of awareness altogether.  This will sound to the average reader as a foolish jingling of words and a splitting of hairs but he who reasons by the Law of Correspondences and who has grasped the basic essential relativity of the three aspects to each other has arrived at the knowledge that back of all form is a subjective Life which is known by its quality, its colour, and its attributes; he has expanded his consciousness until gradually he has ascertained and made a part of his own conscious ensemble those attributes and qualities.  But the pulsating dynamic vibration which is the producing cause of both the subjective life and its qualitative form is as yet—to him—the mystery of mysteries and the ineffable secret.  It becomes the goal of his endeavour as he sets foot upon one of the seven Paths which face him after the fifth Initiation.  If a Master of the Wisdom and the one who has unified both the manas (intellect) and wisdom (buddhi) knows not what shall be revealed to him as he treads the cosmic Path which is his choice, surely it is needless for us to try and comprehend (at our relatively low stage of evolution) what is the true [Page 1242] connotation of the word "Spirit."  Pondering upon these matters is (for the average man) not only useless but also dangerous.  He has not yet the apparatus of thought necessary for its safe undertaking.  It is as if one tried to force a child in the first grade in school to comprehend the differential calculus and the laws of trigonometry. (TCF Page 1241-1242).

It might be of value here to list the seven cosmic Paths as follows:35
Path I.....The Path of Earth Service.

Path II....The Path of Magnetic Work.

Path III...The Path of the Planetary Logos.

Path IV....The Path to Sirius.

Path V.....The Ray Path.

Path VI....The Path of the Solar Logos.

Path VII...The Path of Absolute Sonship.

35     : Students must be careful to distinguish in their minds between these seven cosmic Paths and the seven ray Paths upon which all humanity are found and which have been earlier treated in this Treatise.  As we have already seen the seven ray paths become three when units upon the four minor rays merge themselves into one of the three major rays.  These three form the synthetic ray of Love-Wisdom by the time the sons of men have taken the final systemic Initiations.  When this stage is reached and men realise the unity of the solar system not only theoretically but also as a practical reality with which they have identified themselves, then there is borne in upon their consciousness a something which transcends consciousness altogether and which can only be expressed by the limiting word identification.  This identification is a cosmic and not a systemic process, and is itself sevenfold in nature.  This sevenfold process for lack of a better term we call the sevenfold cosmic Path. (TCF Page 1242).

When the adept enters through the "luminous door" he has before him four very peculiar and esoteric IDENTIFICATIONS.  This entrance takes place after he has passed the fifth Initiation and has demonstrated his fitness so to do through a long period of service in connection with our planetary evolution.  These identifications eventually bring about within the jewel, which is essentially the true spiritual unit, a momentous happening, and are undergone within the monadic consciousness after the transcendence of the atmic sheath.  These four identifications are connected with the fourfold lotus of the solar Logos, or with His twelve-petalled heart centre.  This lotus is sometimes called the "heart of the Sun," and concerns the subjective sun.  It is not, however, possible to say more along this line. 
(TCF Page 1246).

ESOTERIC PSYCHOLOGY - VOLUME I:-

Let us therefore posit—as a symbolical analogy—the fact of a Central Life (extraneous and outside our solar system yet within it during the process of manifestation) Which decides within Itself to take a material form and to incarnate.  A vortex of force is set up as a preliminary step and we then have God immanent and God transcendent at the same time.  This vortex, as a result of this initial activity, demonstrates through the medium of what we call substance or (to use a technical term of modern science, which is the best we can do at this time) [Page 22] through the ether of space.  The consequence of this active interplay of life and substance is that a basic unity is constituted.  Father and mother are at-one.  This unity is characterised by quality.  Through this triplicity of life-quality-form, the central Life evokes and manifests consciousness, or awareness of response to all that is eventuating, but in a degree which it is impossible for us to cognise, limited as we are by our present relatively undeveloped point in evolution. 
(EPV I  Page 21-22).

For our purposes in this treatise, we must grasp the fact [Page 43] that the world of appearances is energised by and vibrating to the world of qualities or values, which world, in its turn, is energised by or vibrating to the world of purpose or of will.  Therefore, as is stated in The Secret Doctrine and in A Treatise on Cosmic Fire, the electric fire of will, and the solar fire of love, in cooperation with fire by friction, produce the world of created and creative forms.  These proceed under the law of attractive magnetic love towards the evolutionary accomplishment of a purpose at present inscrutable.  This purpose remains unknown only on account of the limitations of the "appearance" which is not yet responsive to the quality.  When the illusory appearance and the veiled quality of the life are known and comprehended the underlying purpose will emerge with clarity.  Indications of this can be dimly sensed and the attribute of this growing awareness can be noted in the tendency of modern thought to speak of patterns and of plans, of blue prints and synthetic formulations of ideas, and in the tracing of historical developments—national, racial, human and psychological.  As we read, ponder and study, the dim outlines of the Plan appear, but until the consciousness has transcended all human limitations and has included the subhuman, as well as the superhuman, within its range of contacts, the true Plan cannot be rightly grasped.  The will, lying behind the purpose, cannot be understood until the consciousness has transcended even that of the superhuman man, and has become one with the divine. (EPV I  Page 42-43).

Let us, talking necessarily in symbols, consider the universal Soul, or the consciousness of the Logos Who brought our universe into being.  Let us regard the Deity as pervading the form of His solar system with life, and as being conscious of His work, of His project and His goal.  This solar system is an appearance, but God remains transcendent.  Within all forms God is immanent, yet persists aloof and withdrawn.  Just as a thinking, intelligent human being functions through his body but dwells primarily in his mental consciousness or in his emotional processes, so God dwells withdrawn in His mind nature; the world that He has created and pervaded with His life, goes forward towards the goal for which He has [Page 58] created it.  Within, however, the radius of His appearing form, greater activities are going forward; varying states of consciousness and stages of awareness are to be seen; developing degrees of sentiency emerge, and even in the symbolism of the human form we have such differing states of sentiency as are registered by the hair, by the internal organisms in the body, by the nervous system, by the brain, and by the entity we call the self (who registers emotion and thought).  In the same way does the Deity, within the solar system, express as wide a divergence of consciousness. (EPV I  Page 57-58).

We might sum it all up in relation to man as follows:  

Man's form nature reacts in its consciousness to the form nature of Deity.  The outer garment of the soul (physical, vital and psychic) is part of the outer garment of God.

Man's self-conscious soul is en rapport with the soul of all things.  It is an integral part of the universal Soul, and because of this can become aware of the conscious purpose of Deity; can intelligently cooperate with the will of God, and thus work with the plan of Evolution.

Man's spirit is one with the life of God and is within him, deep-seated in his soul, as his soul is seated within the body.

This spirit will in some distant time put him en rapport with that aspect of God which is transcendent, and thus each son of God will eventually find his way to that centre—withdrawn [Page 59] and abstracted—where God dwells beyond the confines of the solar system.

These are words which are formulated in an endeavour to convey an idea of order, of plan, of universal synthesis, of the integration and incorporation of the fragment in the whole, and of the part with the all. (EPV I  Page 58-59).

Some men and women in the world tower above their fellow men, and produce that which is superlative in its own field; their work has in it the element of divinity and of immortality.  The work of creative artists, the intuitive perception of great scientific investigators, the inspired imagination of the poets of the world and the vision of the illumined idealists, have all to be accounted for and explained, for the laws under which such men and women work have yet to be discovered.  The close study, by the psychologist, of the abnormal and the subnormal, of warped and distorted minds and of defective equipments, has been over-emphasized, and due attention has not been given to the divinely abnormal, and to those types of consciousness which transcend the ordinary human state of intelligent awareness.  These latter super-normal states find expression through the medium of the great artists, musicians, dramatists, writers, and the many other types of creative workers who have been the glory of the human kingdom down the ages, and who will flame forth during the coming century with greater glory still. (EPV I  Page 99).

There is an aspect of human consciousness which has for [Page 104] long baffled the materialistic psychologist, and this is the curious power of prevision, the ability to foresee and foretell with accuracy events coming in the immediate future, or distant happenings.  There are warnings given by some inner monitor which have again and again saved man from death and disaster; there are the appearances, to their friends and relatives, of men or women who have just died, before any word of their death has been received.  This is not in the field of telepathic knowledge of the death, but involves the appearance of the person.  There is the power to participate in events in distant places and to recover the recollection of what transpired with accuracy as to place, personnel and detail.  These powers and many similar previsions and recognitions have long bewildered investigators and must find correct explanation.  In their wise investigation, in the accumulation of responsible evidence, and in the later substantiation of the prevision, it will begin to be seen that some factor exists in man which is not bound by space-time limitations, but which transcends the normal human consciousness.  The present attempted investigation and explanations are inadequate and do not account satisfactorily for all the facts.  When, however, they are approached from the standpoint of the soul, with its faculty of omniscience and its freedom from categories of past, present and future (for they are lost in the consciousness of the Eternal Now), we shall begin to understand the process a little more clearly.  When the true Dweller in the body is recognised and the laws of prevision are discovered, and when the power to foresee is generally prevalent, then we shall begin to find ample proof of the existence of the soul.  It will be impossible to account for the ordinary phenomena then current without admitting its existence. (EPV I  Page 103-104).

They will enable human beings so to control the ethers that weight will be for them transmuted, and motion will be intensified, becoming more rapid, more gliding, noiseless, and therefore less tiring.  In the human control of the etheric levels lie the lessening of fatigue, rapidity of transit, and the ability to transcend time.  Until this prophecy is a fact in consciousness, its meaning is obscure. (EPV I  Page 124).

THE PROBLEM OF GOD

In the world of religion we shall see the solution of the second problem, and the ridding of the human consciousness of another area of doubt.  The fact of God will be established and men's questioning in this respect will end.  Such a God will not be a national or a racial God; not Christian, Hindu or Buddhist.  Such a God will not be a figment of man's creative imagination or an extension of his own consciousness, but a Deity of essential life, who is the sum total of all energies; the energy of life itself, the energy of love, the energy of intelligence, of active experience, and that energy which produces the interplay between the seen and the unseen; a God most surely transcendent, but at the same time most assuredly immanent; a God of such immensity that the Heavens proclaim Him, and so intimate that the humblest child can recognise Him. (EPV I  Page 182).

b. THE INCOMING SEVENTH RAY

It might be wise here to elucidate somewhat the idea underlying ceremonial and ritual.  There is so much revolt at this time against ceremonial, and so many good and well-meaning people regard themselves as having outgrown and transcended ritual.  They pride themselves on having attained that so-called "liberation", forgetting that it is only the sense of individuality that permit this attitude, and that no group work is ever possible without some form of ritual.  The refusal therefore to participate in uniformity of action is no sign of a liberated soul. (EPV I  Page 363).

ESOTERIC PSYCHOLOGY - VOLUME II:-

However, (and this is the fact of supreme importance), all this activity, all this directed unfoldment, all this evolving purpose and livingness, all the events in all the kingdoms of nature, and all the phases of life-conditioning in the human family, plus the kaleidoscope of events, the emergence of characteristics and tendencies, the appearance of forms with their unique colouring, qualities and activities, the syntheses and fusions, the urges, instincts and aspirations, the manifested loves and hates (as expressions of the great law of attraction and repulsion), the producing of civilisations, of the sciences and arts in all their wonder and beauty,—all this is but the expression of the will-to-be of certain Beings or Lives.  Their consciousness so far transcends the human that only the initiate of high degree can enter into Their true Plan.  What we see today is only the expression of Their energies in the processes of form-making and of the evolution of consciousness.  The Plan, as it is sensed by the world disciples, in the attempt to work and cooperate with it, is only the sensing of that portion of it which concerns the human consciousness.  We have not yet been able to catch even a glimmer of the vastness of the synthetic Plan for evolutions other than human, both superhuman and subhuman; nor can we grasp the fabric of God's ideal as it underlies the sum total of the manifested processes, even upon our little planet.  All we [Page 29] really know is the fact of the Plan, and that it is very good; that we are enfolded within it and subject to it. (EPV II  Page 28-29).

It might be well to interrupt here for a moment and deal with the idea of mechanism and divinity, for these are apt to be a materialising of the idea of divinity, particularly in the West.  The divinity of Christ, for instance, is frequently illustrated by reference to His miracles, and to those supernormal powers which He so often evidenced.  Supernormal powers are, of themselves, no evidence of divinity at all.  Great exponents of evil can perform the same miracles and demonstrate the same capacity to create and to transcend the normal faculties of man.  These powers are inherent in the creative aspect of Divinity, the third or matter aspect, and are linked to an intelligent understanding of matter and to the power of the mind to dominate substance.  This power is, therefore, neither divine nor non-divine.  It is a demonstration of the capacity of the mind, and can be used with equal facility by an incarnated Son of God, functioning as a World Saviour or Christ, and by those Beings who are on the path of destruction, and who are called (by those who know no better) Black Magicians, Evil Forces and Devils. (EPV II  Page 60).

The Solar Deity who gave His life to the universe, to the solar system, to the planet, and the manifested worlds consequently appeared.  The cosmic Deity has likewise done the same.  But what does this mean to us?  Naught, except a symbol.  It was His impulse, His will, His desire, His incentive, His idea and purpose to appear.  The creative act then took place, and the process of manifestation began its cyclic evolutionary existence.  The Cosmic Christ was crucified upon the cross of matter, and by that great sacrifice opportunity was offered to all evolving lives in all kingdoms of nature and in all created worlds.  Thus they could progress.  The work, in space and time, and the stupendous march of living beings towards an at present unrealised goal, began.  We can [Page 90] give no reason for the choice made by Deity thus to act.  We do not know His ultimate purpose or plan; and only aspects of His technique and method begin to appear to the illuminated mind.  It has been hinted by Those Who know so much more than we, owing to their longer life cycle and experience, that some glimmering of that eternal and cosmic Intent is beginning to dawn in the consciousness of Those who have taken some of the higher initiations.  Their nature must necessarily remain incomprehensible to mankind.  All that the intelligent human being can grasp as he looks back over the history of the planet (as far as modern history can give it to him) is that there has been:

1. Progress in the human power to be conscious.

2. A growing and paralleling refinement of the forms of life in the various kingdoms of nature.

3. An intensification of conscious activity, on a developing scale of rapid living, that tends constantly to transcend time as we know it.

4. An expanding realisation of progress from one dimension to another, until today we talk in terms of a fourth dimensional state of consciousness and can grasp the fact that five or six dimensions are beautifully possible.

5. An increasingly scientific control of the elements in which we live, and of the forces of nature.  Today we talk in terms of air mastery just as five hundred years ago (when such a thing was deemed impossible) they talked in terms of the mastery of oceans.  We are offsetting the gravitational pull of the earth so that we can "fly into the face of the sun."

6. From the instinctual life of sense consciousness in material forms, we have progressed to the intellectual life of self-conscious human beings and to the intuitive [Page 91] realisations of those who are beginning to function as superhuman entities. (EPV II  Page 89-90).

There is, finally, the active application and the complete sacrifice of the lower separated self through the power to "stand in spiritual being" which necessarily infers that one has reached that state of consciousness which transcends what may be called, symbolically the "Earth, Saturn and Mars" state of consciousness. (EPV II  Page 100).

The Law of Sacrifice, therefore, can never be eliminated in our Earth scheme, as far as the human and subhuman reactions to sorrow and pain are concerned, nor can it be eliminated on the planets Saturn and Mars.  It is relatively unknown in the other schemes.  Bliss and Sacrifice are synonymous terms as far as our solar Logos is concerned, and also for the majority of the planetary Logoi.  This must be remembered.  A touch of this freedom from the limitations of pain and sorrow can be found among the more advanced sons of men on Earth, who know the ecstasy of the mystic, the exaltation of the initiate, and the exquisite agony of sacrifice or of any feeling which is carried forward to the point of sublimation.  When this point has been reached, the mechanism of suffering and the ability to register sensuous perception is transcended, and momentarily the man escapes on to the plane of unity. [Page 103] Here there is no pain, no sorrow, no rebellion and no suffering.  When the living, vibrating antaskarana or bridge is built, this "way of escape" becomes the normal path of life.  Escape from pain is then automatic, for the centre of consciousness is elsewhere.  In the cases mentioned above, and where the antaskarana is not a consummated, established fact, the tiny thread of the partially constructed "way of escape", under tremendous pressure and excitation, shoots forward like a quivering band of light, and momentarily touches the light that is the Self.  Hence ecstasy and exaltation.  But it does not last, and cannot be consciously recovered until the third initiation has been taken.  After that the "way of escape" becomes the "way of daily livingness" (to translate inadequately the occult and ancient phrase).  Then pain is steadily transcended, and the pairs of opposites—pleasure and pain—have no longer any hold over the disciple. (EPV II  Page 102-103).

Secondly, the soul has also to relinquish not only its tie and its gain through contact with the personal self, but it has [Page 105] most definitely to relinquish its tie with other personal selves.  It must learn to know and to meet other people only on the plane of the soul.  In this lies for many a disciple a hard lesson.  They may care little for themselves and may have learnt much personal detachment.  Little may they cherish the gain of contact with the lower personal self.  They are learning to transcend all that, and may have transcended to a great degree, but their love for their children, their family, their friends and intimates is for them of supreme importance and that love holds them prisoners in the lower worlds.  They do not stop to recognise that their love is primarily love for the personalities, and only secondarily for the souls.  Upon this rock, many disciples are for lives broken, until the time comes when, through pain and suffering and the constant losing of that which they so much cherish, their love enters into a newer, a higher and a truer phase.  They rise above the personal, and find again—after felt loss and suffering—those whom now they love as souls.  Then they realise that there has been gain and not loss, and that only that which was illusory, ephemeral and untrue has disappeared.  The real Man has been gained and can never be lost again. (EPV II  Page 104-105).

II. They are an experiment in inaugurating certain new techniques in work and in modes of communication.  It is to be noted that in these last three words is summed up the whole story.  These groups are intended to facilitate interrelation or communication as follows:

1. They will be occupied with an endeavor to facilitate communication between individuals so that the rules [Page 189] and methods whereby speech can be transcended may become known and the new way of intercourse be brought about.  Eventually communication will be from:

a. Soul to soul, on the higher levels of the mental plane.  This involves complete alignment, so that soul-mind-brain are completely at-one.

b. Mind to mind, on the lower levels of the mental plane.  This involves the complete integration of the personality or lower self, so that mind and brain are at-one.

Students must remember these two distinctive contacts, and bear in mind also that the greater contact need not necessarily include the lesser.  Telepathic communication between the different aspects of the human being is entirely possible at varying stages of unfoldment. (EPV II  Page 188-189).

Both schools of thought are right and in no way contradict each other.  In their synthesis and in their blending the truth as it really is can begin—aye, dimly—to appear.  There is a God Transcendent Who "having pervaded the whole universe with a fragment of Himself" can still say: "I remain."  There is a God Immanent Whose life is the source of the [Page 230] activity, intelligence, growth and attractiveness of every form in all the kingdoms in nature.  There is likewise in every human being a transcendent soul which, when the life cycle on earth has come and gone and when the period of manifestation is over, becomes again the unmanifest and the formless, and which can also say:  "I remain."  In form and when in manifestation, the only way in which the human mind and brain can express its recognition of the conditioning divine life is to speak in terms of Person, of Individuality.  Hence we speak of God as a Person, of His will, His nature and His form. (EPV II  Page 229-230).
Thus in human thought, preserved for us by the great Teacher of the East, the Buddha, we have the concept of the transcendent Deity, divorced from the triplicities, the dualities and the multiplicity of manifestation.  There is but life, formless, freed from the individuality, unknown.  In the teaching of the West, preserved for us and formulated for us by the Christ, the concept of God immanent is preserved,—God in us and in all forms.  In the synthesis of the Eastern and the Western teachings, and in the merging of these two great schools of thought, something of the superlative Whole can be sensed—sensed merely—not known. (EPV II  Page 231).

Being an attribute of Deity, and being a divine instinct and, therefore, part of the subconscious life of God Himself, it will be obvious that, given the original premise that there is a God, transcendent and immanent, we have, therefore, no cause for real fear or foreboding.  God's instincts are stronger and more vital and pure than are those of humanity, and must eventually triumph, coming forth into full flower and expression.  All the lower instincts with which man battles are but the distortions (in time and space) of reality, and hence the value of the occult teaching that by pondering upon the good, the beautiful and the true, we transmute our lower instincts into higher divine qualities.  The attractive power of God's instinctual nature, with its capacity to synthesise, to attract and to blend, cooperates with the unrealised potencies of man's own nature, and makes his eventual at-one-ment with God, in life and purpose, an inevitable, irresistible occurrence. (EPV II  Page 234).

g. THE INTERPLAY OF THE GREAT DUALITIES

The seventh of these Rules—that of the interplay of the great dualities—is one of the basic rules of soul control and it is by no means an easy one for the student to grasp.  It is a fundamental law of soul life.  The reason why it is so hard to understand the paradox of soul unity through duality is that in speaking of the pairs of opposites, emphasis has for ages been laid upon the astral dualities and the need for humanity to choose the narrow path which runs between them.  Upon the battlefield of the dualities he stands and must find the razor-edged path which opens up before him and lands him before the portal of initiation.  But, essentially, these pairs of opposites are only reflections of a higher and divine correspondence.  The law here considered is that which governs the relations between life and forms, between spirit and matter.  Upon this we cannot here enlarge for only those initiates [Page 256] who have, in their own lives, transcended the lower reflection of the dualities can even begin to grasp the true spiritual significance of this rule for soul control in its wider and more essential meaning.  There is, therefore, no need for us to enter upon that abstruse question in this Treatise. (EPV II  Page 255-256).

Three types of energy, as has been said, meet and blend in the personality, finding their expression through the medium of an outer tangible form which is itself coloured, [Page 284] motivated and conditioned by a fourth type of energy—the energy of basic matter.  This basic matter is the product of the first solar system, and the energy of which it is composed does not, therefore, belong to our solar system at all, except through an act of appropriation, performed by our planetary Logos at the dawn of the creative activity of God.  Seeking to impress, impel and motivate this group of four energies is the energy of the informing, indwelling soul.  This fifth type of energy is itself dual in nature, being the transcendent archetype of both mind and emotion, or will and love.  These six energies in their turn are animated or impelled by the life of God Himself, thus making the seven energies now in manifestation.  This is, of course, well known, as the theory constitutes the very bones of the occult body of truth, and in this statement is formulated the essential structure upon which esotericism is built.  I have stated it purely in terms of energy, and not of principles or bodies, so as to bring the Ageless Wisdom into line with modern truth and scientific conclusions. …………………. (EPV II  Page 283-284).

Then comes that peculiar stage of transcendent aspiration, wherein desire for individual experience is lost and only the longing to function as a conscious part of the greater Whole remains.  Then and only then can the conscious soul appropriate the "body of light and of splendour, the expression of [Page 333] the glory of the One" which, when once assumed, makes all future incarnations in the three worlds impossible, except as an act of the spiritual will.  The significance of the above may be found difficult of comprehension for it is one of the mysteries of a higher initiation. (EPV II  Page 332-333).

And yet, the whole theme is mystical and innately subjective.  The time must come when the mystic will appreciate and follow the way of the head and not only the way of the heart.  He will learn to realise that he must lose his sense of the Beloved in the knowledge that he and the beloved are one and that the vision must and will disappear as he transcends it [Page 544] (note that phrase) in the greatest processes of identification through initiation.
The occultist, in his turn, must learn to include the mystical experience in full understanding consciousness as a recapitulatory exercise before he transcends it and passes on to a synthesis and an inclusiveness to which the mystical approach is but the beginning, and of which the mystic remains unaware. 
(EPV II  Page 543-544).

4. Detachment.  This is one of the major psychological difficulties which leads to the common phenomenon of cleavage.  It is one of the hardest to handle.  The mystic who can see naught but his vision, who registers that vision in terms only of symbolic forms, of sexual longing, of agonising aspirations and an intense "wish-life" of dream and desire may eventually succeed in severing all right relations both within himself (with his physical body in one place, his emotional life directed to another and his mind preoccupied elsewhere) and with his surroundings and environing responsibilities, so that he lives entirely in a world of his own manufacturing—detached, unmoved, and untouched by normal affairs or human calls.  This is sometimes also brought about by an unrecognised desire to escape from responsibility, from the pain and irksomeness of daily living or from the clinging hands of those who love him; it can be brought over from another life of mystical experience which should, in this life, be permanently transcended and outgrown, having served its useful purpose and done a needed work.  This is a detachment of the wrong kind. (EPV II  Page 604).

ESOTERIC ASTROLOGY:-

In casting the horoscope of the planet (which will some day be possible) it will be found that the line of these forces and of our planetary response to them is of a more potent effect than is the influence of the zodiacal constellations upon the human unit. This is due to the immeasurably advanced point in evolution of the planetary Spirits Who have (in Their individual lives) largely transcended the influence of the twelve constellations and are becoming rapidly responsive to the higher vibrations of their great Prototypes, the "three intimate constellations," as they have esoterically been called. This is a correspondence in the lives of these great Entities to the manner in which an advanced individual can offset the influence of the planets and thus so dominate his personality life that prediction and certainty, as to activity and circumstance, are no longer possible. The soul is dominating, and the planets cease to condition the life. So it is with the constellations and the planetary Logoi. They can offset the lower influences as They awaken to and respond to the infinitely higher vibrations of the three major constellations. (EA Page 32).

I might here give you the following names for the three crosses taken from the ancient archives and therefore difficult to translate:

1. The Mutable Cross—The Cross of changing and absorbed Experience. This is the place of action and of reaction, of karmic control and of response to impacts leading to the awakening of consciousness to the nature of the goal ahead.

2. The Fixed Cross—The Cross of Transmutation. Desire becomes aspiration, and selfishness is transformed into selflessness.

3. The Cardinal Cross—The Cross of Transcendence. Personality life and form life and planetary life no longer control. The man stands free. (EA Page 144).

It should be remembered that Aries is definitely that divine manifestation to which Christ referred when He said "I am Alpha and Omega, the beginning and the end." The significance of this can, however, only be grasped when the experiences of the Mutable Cross and of the Fixed Cross have been transcended and the Cardinal Cross has been consciously mounted after the third initiation. This is the "wheel which turns upon itself and rolls from north to south and then from east to west as it progresses onward and, in one moment of time, this it does." This is a symbolic way of expressing the united activity of all the states of consciousness, achieved upon the first two wheels, and which [Page 153] life experience, in many rounds of the zodiac, has brought to the initiate; it means likewise that type of awareness which transcends even that of the Christ Himself and for which He and the Buddha are undergoing preparation. The experience of the Cardinal Cross (concerning as it does cosmic unfoldment) transcends all possible awareness, gained upon the other two Crosses and for which they have prepared the initiate. It might be stated that

1. The Mutable Cross, in due time and when its lessons are assimilated, brings about planetary awareness.

2. The Fixed Cross brings about systemic awareness.

3. The Cardinal Cross brings about cosmic awareness.


(EA Page 152-153).

Hercules comprehended the true meaning of the Mutable Cross and, with full knowledge, mounted the Fixed Cross, with all its attendant difficulties and labours. The Buddha comprehended, through complete illumination, the meaning of both the Mutable and the Fixed Crosses, for the secret of revelation in Taurus was His, just as the secret of directed energy in Scorpio was the source of the strength of Hercules. But the Christ, knowing both the above secrets, also understood with a living comprehension, the mystery of the Cardinal Cross, because the light of the Transfiguration (undergone in Capricorn) revealed to Him the glory and transcendent mystery. (EA Page 315).

In Sagittarius the same condition is found. No planet is exalted and no planet falls. Mercury is, however, in detriment or its influence is lessened. In Gemini, the above is true of Jupiter. Why this is so, is, esoterically speaking, one of the secrets of initiation. The clue to the mystery lies in the basic, spiritual dualism of Jupiter in contradistinction to the body-soul dualism of Gemini; in Sagittarius, the dualism of Mercury as it expresses itself in the lower-higher mind is transcended by the universal or spiritual mind. More than this hint is not at this time possible. (EA Page 369).

Sex is then seen to be in truth only the relation of the lower nature to the higher Self; it is then lifted up into the light of day in order that man may reach complete union with divinity. Man discovers that sex (which has hitherto been a purely physical function, carried on sometimes under the impulse of love) is elevated into its rightful plane as the divine marriage, carried out and consummated upon the levels of soul awareness. It is this great truth which lies beyond the sordid story of sex expression, of sex magic and the distortions of modern Tantric magic. Humanity has stepped down the symbolism and in its thoughts debased sex to an animal function and failed to lift it up into the realm of symbolic mystery. Men have sought through physical expression to produce the inner fusion and harmony which they crave and this cannot be done. Sex is but the symbol of an inner duality which must be itself transcended and wrought into a unity. It is not transcended by physical means or rituals. It is a transcendence in consciousness. (EA Page 385).

I have here indicated to you the higher or spiritual aspect of King Solomon's seal. When these six types of energy are fused and blended and so form one unity, you will then find emerging the "Star of Christ." This is one of the symbols of the sixth initiation and is the inner correspondence [Page 390] of the star with which you are familiar. In order to understand this more clearly I would point out to you that:

1. That which is begun or "entered into" at the first initiation is consummated and completed in Pisces.

2. That which impelled to the processes of involution and evolution (the desire to incarnate) takes form at the second initiation in the will-to-liberation in Taurus and finds itself released through the will-to-serve—universally—in Aquarius.

3. That which is fluid and changeable in Gemini produces the great shift in consciousness which distinguishes the initiate from the disciple. This, at the third initiation becomes a fixed attitude in Capricorn. The concrete form life is transcended and the inner man reorients and assumes an unchangeable direction.
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You might here ask why I deal here with these abstractions? I would reply, that in your effort to understand and to grasp the truth which lies beyond your reason (even when regarding it as a hypothesis hereto unproven) you are gradually developing an aspect of your mind which is much needed in the processes of realisation, and which must be called into effective service during initiation. Such an effort [Page 391] is needed if true understanding is to occur; initiation is the demonstration of intuitive understanding put to practical expression. (EA Page 389-391).

He needs to grasp the spiritual side of Venus which emphasises that the Son of God who is the Son of mind is the instrument of God's love; he must learn, therefore, to transmute knowledge into wisdom. He must transcend the destructive side of Vulcan and so of the first ray and instead work as a "fashioner of souls," including his own. He must aim at clear seeing, pure joyful will and the death of personality desire. Such is the goal of the Taurian disciple. (EA Page 394).

Again I would repeat that what I shall have to say will be related to present world conditions, to humanity and also—for practical teaching and application—to the life of the individual disciple. Necessarily, these energies have a cosmic, systemic and planetary significance but these no disciple can as yet grasp; personality has to be transcended before even the earlier stages of the understanding of these mysteries become possible, and this transcendence is something you have not yet accomplished but which some day inevitably you will. (EA Page 422).

This is the dominant emerging fact to which all that I have said bears testimony: world conditions today—precipitated as they are by human greed and ignorance—are nevertheless basically conditioned by the will-to-good which is the primary quality of the energies and forces coming forth from the great Lives in which all that exist live and move and have their being. The Law of the Universe (and what is law but the working out of the purposes of these all-embracing Lives, of Their impulses and Their plans?) is to all eternity the good of the whole and naught can arrest this happening; for who can arrest the impact of these energies which play upon and through our planet. When I say this, I would at the same time point out that the attitude of many students, inevitably participants in world events, that "such is the Law and such is the Karma of people and nations and such is the pre-determined destiny" [Page 444] is far from right. They believe—sometimes sincerely—that all that should be done is simply to wait for results to appear and for karma and destiny to fulfil itself. Then and not till then, all will be well. But they forget that karma fulfils itself in relation to the form nature upon which it expends its energy and that where there is a static condition and a quiescent attitude, the process moves but slowly; the life then within the form fails to experience the needed, forceful awakening; inevitably then there lies ahead a repetition of the process until the time comes when activity and response is evoked. This then leads to resistance to the apparent karmic necessity and this brings about liberation. Only through resistance to evil (and in this world period and in this kali-yuga, as the Eastern teachers call it, it is an essential basic attitude) can karma be brought to an end. The law of matter still governs in the three worlds of human experience and "fire by friction" must burn up that which veils the steadily increasing brilliance of solar fire. It is the recognition of "solar fire"—as it shows itself in a transcendental idealism and radiance—by the unintelligent idealist, and his simultaneous refusal to cooperate in this period of karmic necessity, that is prolonging the difficult and cruel situation and leading him individually to sink deep into glamour. The simplification of the world's problem in terms of matter comes through a recognition of the essential dualism underlying events. I commend this thought to all students, suggesting that they base optimism on the long range vision, endorsed by the Heavens and corroborated by the activity of the stars, and thus feel sure of the ending of this immediate tragic situation. (EA Page 443-444).

3. Aries—Libra—The Sun (which are an expression of the Great Bear) bring about that focussing of energy in the life of the disciple which makes it possible for him to function consciously and with intention upon the Path of Initiation. He enters the realm of the formless worlds because Aries, the sign of beginnings makes this possible; through the potency of Libra, he has succeeded in achieving that point of balance which makes the final escape from the pairs of opposites possible. He now [Page 467] knows, through transcended feeling and from identification with the seen Vision, the true meaning of being. 
(EA Page 466-467).
From the mass awareness in Cancer, the man becomes an individual in Leo and the slow unintelligent sub-consciousness of the herd becomes the self-awareness of the developed man in Leo. Instinctual reaction gives place to conscious, intellectual activity. This dual activity in turn gives place to the group awareness which is the gift conferred by Aquarian activity; the super-conscious divine man then transcends his limited self-consciousness and the intuition supersedes the intellect. (EA Page 496).

But the aftermath of the war will change all this. Once there is a measure of nervous release from strain and once the swing of the world movement has again stabilised, humanity will transcend itself. The spiritual values will emerge more clearly, the fact of the inner world will be no longer questioned as man's increased sensitivity enables him to respond to the higher impression and the inner inspiration; his ability to live the vertical life of the spirit and the horizontal life of relationship will grow with each decade. 
(EA Page 499).

Basically it might be said that a planet is regarded as "sacred" when its informing spiritual Life has taken five of the major cosmic initiations and that a "non-sacred" planet is one whose planetary Logos has not taken these initiations. This is an inadequate definition and is only in any way to be understood if you bear in mind that initiation is a process of developing inclusiveness.

a. Man is becoming inclusive in the planetary sense; the five major initiations which he eventually takes give to him a range of awareness which is infinitely beyond anything of which he can conceive at present. These initiations endow him with the "freedom of the planet." He is then responsive to all states of consciousness within the planetary ring-pass-not, and is becoming sensitive to extra-planetary perception.

[Page 504] 

b. The Logos of a non-sacred planet is becoming inclusive in His consciousness to all that is found within the solar ring-pass-not. He is establishing an esoteric "understanding relation" with all that lives within the body of manifestation of a solar Logos and is likewise registering a sensitive response to the quality of the Life which informs the Sun, Sirius. He has taken three cosmic initiations.

c. The Logos of a sacred planet transcends the knowledges, reactions and responses which are purely those of the solar system, is conscious of or vitally responsive to the life of Sirius and is beginning to respond consciously to the vibratory influences of the Pleiades. You need here to bear in mind in this connection that the Pleiades—though they are regarded as embodying the matter aspect in manifestation—are in reality and literally the expression of that Principle of Life which we call vitality, prana in its various stages or degrees, ether or substance. (EA Page 503-504).

The following quotation may carry understanding and help to illumine this most difficult [Page 556] subject, indicating the significance of this Cardinal Cross as a consummating influence and revealing that which lies ahead of those who attain hierarchical standing:

"All beauty, all goodness, all that makes for the eradication of sorrow and ignorance upon the Earth must be devoted to the Great Consummation. Then when the Lords of Compassion shall have spiritually civilised the Earth and made of it a Heaven, there shall be revealed to the Pilgrims the Endless Path which reaches to the Heart of the Universe. Man, then no longer man, will transcend nature and impersonally, yet consciously, in at-one-ment with all Enlightened Ones, help to fulfil the Law of the Higher Evolution, of which Nirvana is but the beginning," (Tibetan Yoga and Secret Doctrines. Page 12.) (EA Page 555-556).

It might be added that the Mutable Cross is the conditioning influence in that great planetary centre which we call the human; that the Fixed Cross is paramountly the major controlling set of energies governing, and being transmitted by, the centre which we call the planetary Hierarchy; whilst the Cardinal Cross rules and conditions (in a manner unknown to men) that great planetary centre to which we give the name Shamballa.

You will see, therefore, how stupendous is my theme. Only those, may I again repeat, who can think in terms of one or other of the three above Wholes, will know whereof I speak; lesser minds will get a general picture or vision of transcendental possibilities which will aid them to an expansion of consciousness, but what I say will remain far-off in the realm of the (temporarily) unattainable. (EA Page 558).

It is for this reason that the use of the second part of [Page 572] the Great Invocation was relatively limited. It was repudiated (almost violently sometimes) by the emotional type of person who could see no further than the beauty of peace—the goal of expression upon the astral plane. Their vision of the greater whole and of the evocation of the will-to-good (which is not the will-to-peace) was exceedingly limited and this through no fault of their own. It simply indicated their place upon the ladder of evolution and marked a relatively useful point of service, but one which is in process of being transcended. The people in the world today are coming to realise (through suffering and its consequent reflection) that there is something greater than peace and that is the good of the whole, and not just individual, peaceful conditions or national peace. This re-orientation of the human consciousness is brought about by the determined attitude of the souls of men, massed and blended, organised and focussed by the vision of the general welfare of humanity. (EA Page 571-572).

It is well-nigh impossible for me to make this any clearer because I am speaking of some of the final aspects and effects of the highest initiations. I only touch upon them because they consummate and climax this study of divine psychology as it manifests through God and through man. I am simply giving faint and inadequate indications of that which emerges in the human consciousness after the third initiation—the point at which personality or form life is transcended and the Monad becomes the object of the desired attainment; its spiritual pressure is then increasingly felt. It is, therefore, only possible to point to distant goals. [Page 607] We can, however, gain some dim, human interpretations of divine goals by relating these rays and their transmitting constellations to our Earth and by noting how this triangular relationship can work out on our planet. Individual apprehension will be dependent upon the point of development and only the higher initiates will understand the real implications of my remarks. 
(EA Page 606-607).

e. The above diagram can be used in connection with any of the seven rays, but will involve:

1. The use of other transmitting agents in the form of the appropriate three zodiacal constellations and their rulers.

[Page 611] 

2. The indicating of planets, different to those involved in the inflow of first ray energy.

f. The key to the whole process as far as the Earth is concerned—and the individual on the Earth—is to be found in the words:

Transcending.—The transcending cause.

Transmitting.—The zodiacal constellations.

Transforming.—The Sun. The Soul.

Transfiguring.—The planets.

(EA Page 610-611).

Let us now take each of the seven Rays and see how they embody and transmit the three aspects of the will, via three constellations and their rulers, to our Earth. We enter here into the realm of causes and are dealing with those transcendent purposes, incentives, urges and objectives of the One in Whom we live and move and have our being. This great Life, the Ancient of Days, the Lord of the world, Sanat Kumara, the Eternal Youth, the planetary Logos—His many names are of relative unimportance—is the only Existence upon our planet Who is capable of responding to and carrying out the objectives of the solar Logos. He, in His turn, is the only one in our solar system capable of responding to the sevenfold Emanating Cause, expressing Itself through the Great Bear or Ursa Major. We will, however, deal with the psychological aspects of the emanations of the seven Rays which embody the will-to-good. 
(EA Page 612).

All initiates must and eventually do express dynamic, creative will, a focussed purpose which expresses only the will-to-good and also that sustained effort which brings fulfilment. I would remind you here that sustained effort is the seed of synthesis, the cause of achievement and that which finally overcomes death. Death is really deterioration in time and space and is due to the tendency of matter-spirit to isolate itself, whilst in manifestation (from the standpoint of consciousness). This sustained effort of the Logos is what keeps all forms in manifestation and preserves even the life aspect as the integrating factor in form building and—which is equally an act of the sustaining will—can abstract or withdraw the life consciousness intact at the close of a cycle of manifestation. Death and limitation are synonymous terms. When the consciousness is focussed in form and identified entirely with the principle of limitation, it regards freedom from form life as death; but, as evolution proceeds, the consciousness shifts increasingly into awareness of that which is not form and into the realm of that which is transcendent or into the world of the abstract, i.e., into that which is abstracted from form and focussed in itself. This, by the way is a definition of meditation from the angle of goal and achievement. A man can truly meditate when he begins to use the mind, the reflection of the will aspect, and employs it in its three aspects: as initiating his entrance into the world of souls, as conditioning his personality life and as enforcing and eventually bringing about a full expression of soul purpose. This results [Page 616] in the complete overcoming of death. I am bringing this whole concept down into terms of the microcosm even though it will be obvious that only the pledged disciple in preparation for initiation can begin to grasp some of the significant implications.

Perhaps I can best sum up the keynote of the first Ray of Will or Power, as it seeks expression as dynamic purpose on Earth and in relation to the human being, by quoting or paraphrasing the Old Commentary.

"The Transcendent One, the Life, the Whole, the All entered into communion with Itself and by this act became a vital point of life and focussed power.

I am and I am not. Greater than This is That; smaller than That is This. But That must show to This the nature of the whole, and showing prove itself unto Itself.

I, the beginning am. I am the outward and the inward Way and back into the point of concentration and from the point I turn again unto Myself, carrying within my heart of love that which I, the One, have served and that for which I sacrifice Myself." (EA Page 615-616).

In the process of sacrifice, that which is the sustaining Whole, the inner core of all life and the principle of integration, realises within Itself the following stages in consciousness:

1. It knows Itself as the transcending will, the will which sees the entire process from the point of initiation, but which limits itself to the gradual expression of that will on account of the limitations of those aspects of Itself [Page 617] whose consciousness is not that of the Whole. That which initiates, sees the end from the beginning and works towards the goal in progressive stages, not for Itself but for those aspects which are still limited, unaware, blind and unseeing and unreasoning.

2. It knows Itself as the transmitting will, working from the point of synthesis, stepping down the energies distributed, in line with the creative, evolutionary plan. This, the Life of our planet, carried forward in three major stages, particularly from the consciousness angle; that is via Shamballa, the Hierarchy and Humanity. From thence the transmitting Life moves outward into all the other kingdoms of nature. Each great centre is, therefore, a transmitting agency. The fourth Creative Hierarchy, the human Kingdom, is the agent through which eventually the energies of Shamballa and of the Hierarchy will be focussed for the redeeming of the life of all the sub-human kingdoms. This can only take place when humanity can work with the focussed will, engendered by the life of Shamballa, inspired by love, fostered by the Hierarchy and expressed through the intellect which humanity itself has developed—all of these used dynamically and consciously under the pressure of that which is higher and greater than Shamballa itself.

3. It knows Itself as the transforming will or that sustained, applied process which brings about the needed mutations and changes through the action of the constant incentive of the will-to-good. Yet at the same time it is not identified in any way with the process. These mutations, producing transformation of the One into the Many and later in time and space of the Many into the One are carried forward from a point of [Page 618] focussed, dynamic will, the "Point in the Centre" which changes not but remains ever immovably subject to its own inherent purpose. 

When the disciple or the initiate can stand also at the centre as the transforming will, he can then bring about the needed changes in the form nature without identifying himself with it or being himself affected by the changes. This may serve to make my meaning clear.
4. It knows Itself as the transfiguring will. This transfiguration is the fulfilment of purpose and the final expression of synthesis brought about by the sustaining will-to-good of the transcending, transmitting, transforming will.

Students would do well to shift their eyes off the goal of transfiguration (achieved at the third initiation and increasingly present at each previous initiation) and pay more attention to the recognition of that in them which "having pervaded their little universe with a fragment of itself remains." They will then have anchored their consciousness in the centre of transcending power and guaranteed the flow of the will-to-achieve. From that high point in consciousness (imaginatively reached at first and practically achieved later) they would find it useful to work at the process of transmission, knowing themselves to be agents for the transmission of the will-to-good of the Transcendent One. They should next pass on to the stage of transformation wherein they would visualise and expect to see developed the needed transformation carried forward in their lives; then—equally expectant—they should believe in the transfiguration of those lives in line with the will of the [Page 619] Transcendent One, the success of the Transmitting One, and the activity of the Transforming One—all of Whom are but the One, the Monad, the Self. All this is done by the use of the will, conditioning, fulfilling and overcoming. (EA Page 616-618).

3. It is also the will which conquers death because of its intense love of reality and of that "persistent One" who exists behind all phenomena.

In the Old Commentary this type of will—the will-to-love—is spoken of in the following terms:

"The Transcendent One said: I am alone. I must arise and seek with ceaseless urge, that which produces completion, round out my circle whole, intensity My life and make Me truly One, and this because I recognise the Two. I must have union with my other self, the self I dimly sense.

[Page 625] 

Unto My heart I drew that other One and drawing thus I gave enlightenment; I dowered with enrichments; I freely gave."

This embodies not the mystical vision of the other one but the will aspect of the planetary Logos, the incentive behind the life of Shamballa. It is the Lord of Sacrifice Who speaks. The keynote of sacrifice or the "process of making whole" runs through all that concerns the will aspect as it functions through the medium of the seven rays; this becomes beautifully apparent in the activity of the second ray as it is the channel for the will of God.

It knows itself as the transcending will because behind its expression of cosmic love (attracting, fusing and producing cohesion) lies a synthetic vision of divine Intention. It differentiates between process and goal, between initiation and that which is revealed by the initiatory process and that is something which as yet is unknown to initiates below the third degree. Herein lies the distinction between the Christ and the Buddha. The latter revealed the process, but the Christ embodied in Himself both goal and process. He revealed the cosmic principle of love and by its means—embodied in Himself—He produced effects also and momentous changes in the world through those presented to Him for initiation. (EA Page 624-625).

The entire process of transcendence, resulting in transfiguration, is worked out in relation to the second ray by the combined influences of the three constellations through which this ray chooses by an "act of its sufficient will to act in time and space." Let us look at them for a moment:

1. GEMINI. This is the great symbolic constellation of the Two Brothers, expressing the interplay between the dualities. Because it is governed by Mercury and Venus, you have the light of the intuition and of the mind blended together into one illuminated whole, typical of the fusion of spirit-matter and the demonstration of their essential oneness. Gemini, as you know, is the sign of divine interplay and it is the life of the Father (of spirit and of will) which flows through the Two Brothers, through the polar opposites, making them one in reality though two in manifestation. Their real nature as the "elder brother and the prodigal son" is revealed by the intuition when it takes hold of the mind. But it is the will to love which governs the relationship and which finally brings about divine synthesis. ………….. (EA Page 626).

This Trinity in manifestation knows Itself as the Transcending Reality and utters ever the word: "Having pervaded this whole universe with a fragment of Myself, I remain."

This Trinity in manifestation knows Itself as the Transmitting One and says through the words of the Christ: "I, if I be lifted up, will draw all men unto Me." This, through the attractive power which the Transmitting One transmits.

This Trinity in manifestation knows Itself to be the Transforming Agent and through the voice of the many chants the words: "Glory to God in the highest, on Earth peace, goodwill to men"—glory, peace and the will-to-good being the effects of the transmitted life of the Transcendent One. (EA Page 631).

3. CAPRICORN. This constellation stands for the influence which will carry the will of Shamballa to the Hierarchy or to the world initiates, giving to Them that dynamic and [Page 633] enterprising spirit which will enable Them to carry forward to completion the Will of God on Earth. It was the "angel, born under Capricorn" which came to Christ in the garden of Gethsemane and fused His individual will into the divine Will and thus enabled Him to carry out His mission to completion. This was not only the revelation of divine love to the world but—as the legend in the Masters' Archives goes on—He came "to fabricate the gossamer thread which bound the two together and linked the place of the Most High (Shamballa) with the Holy City (The Hierarchy). The bridge between the Holy Place and the Holy of Holies was securely anchored. The will of God could now be carried to fruition." Under the same symbolic teaching, we could say that the following terms distinguish the three rays with which we have been dealing.

I. Ray I. The Holy of Holies. Shamballa.


The Dwelling Place of the Most High. 



Spirit. Life. Energy.




Will. Identification.

II. Ray II. The Holy Place. Hierarchy.


The Secret Place where Light dwelleth.



Soul. Consciousness. Light.




Love. Initiation.

III. Ray III. The Outer Court. Humanity.


Christ in us, the hope of glory.



Form. Appearance. Body.




Intelligence. Individuality.

Remember, nevertheless, that these Three are One. Behind all of them stands for ever the One Who remains, transcendent [Page 634] and immanent also, greater than our whole yet also within that whole. (EA Page 632-633).

ESOTERIC HEALING:-

Will you be astonished also if I state that under the Law it is quite possible to "interfere with karma"?  The great Laws can be transcended and frequently have been in the past, and increasingly will be in the future.  The Law of Gravitation is frequently offset and daily transcended when an aeroplane is in flight.  The energy of faith can set in motion superior energies which can negate or retard disease.  The whole subject of faith, and its vital significance and potency, is as little understood as is the Law of Karma.  This is a tremendous subject, and I cannot further enlarge upon it.  But I have said enough to offer you food for thought. (EH Page 350).
In the case of the ordinary man, where death is intended, the battle between the physical elemental and the soul is a distinctive factor; it is occultly called a "Lemurian departure"; in the case of the average citizen, where the focus of the life is in the desire nature, the conflict is between the astral elemental and the soul, and this is given the name "the death of an Atlantean"; where disciples are concerned, the conflict will be more purely mental and is oft focussed around the will-to-serve and the determination to fulfill a particular aspect of the Plan and the will-to-return in full force to the ashramic centre.  Where initiates are concerned, there is no conflict, but simply a conscious and deliberate withdrawal.  Curiously enough, if there appears to be a conflict, it will be between the two elemental forces then remaining in the personality:  the physical elemental and the mental life.  There is no astral elemental to be found in the equipment of an initiate of high standing.  Desire has been completely transcended as far as the individual's own nature is involved. (EH Page 464).

The second reaction of the soul, once this realisation has been focussed and admitted, is that—having achieved freedom—that freedom now conveys its own demands:

1. For a life of service in the three worlds, so familiar and now so completely transcended.

2. An overshadowing sense of outgoing love towards those who are, as yet, seeking liberation.

3. A recognition of the essential triangle which has now become the centre of the conceptual life of the soul:
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[Page 517] 

The soul now vibrates between the two points or pairs of opposites and acts as an invocative and evocative centre. (EH Page 516-517).

3. The factor of the growth of knowledge anent the Hierarchy and, above all else, of the spiritual Plan. This has necessitated the presentation of a goal to man by the working aspirants and disciples, plus the outlining of the techniques of the Path whereby that goal can be reached.  This has not been accomplished by the religious church groups throughout the world, but by members of the Ashrams. All that the churches have done is to preserve in the public mind the fact of God Transcendent, whilst ignoring the fact of God Immanent, to testify to the existence of the Christ whilst travestying His teaching, and to teach the fact of immortality, whilst ignoring the Law of Rebirth. (EH Page 665).

The last paragraph in this Law X cannot be interpreted in this same manner nor applied in this way.  it concerns only the "passing over" or the "discarding of hindrances" by very advanced disciples and initiates.  This is made clear by the use of the words, "O Rising One"—a term applied only to those who have taken the fourth initiation and who are therefore held by no aspect whatsoever of the form nature, even so high or transcendental a form as the soul in its own vehicle, the causal body or the egoic lotus.  Yet again, facility in response to this law must be and is developed in the earlier stages of discipleship, where listening, responsiveness and occult obedience are developed and have their extensions in the higher levels of spiritual experience. (EH Page 684).

THE RAYS AND THE INITIATIONS:-

As a result of the interplay of these two, humanity eventually appears in time and space.  Humanity is the result of all sub-human forms of expression and experience and of the activity of superhuman Beings.  These superhuman [Page 79] Beings are the product of past evolutionary systems and are in Themselves the sum total of the great Divine Sacrifice as it focusses itself in our planetary life.  Having passed through all previous phases of existence and perfected the consciousness aspect in Themselves through human experiences, They have transcended all that men can know and all states of consciousness with which he is or may be in the future familiar, and are now expressing a phase of divinity of which he can know naught.  They LIVE.  They are energy itself, and in Their totality They form the "bright centre lying far ahead." (RI Page 78-79).

This means more than its obvious significance.  Superficially it can mean that when the initiate hears the Sound, he leaves behind the desert life of physical incarnation, the emotional life of the astral plane, seething and unstable as the sea, and functions on the plane of mind, of which the symbol is fire.  That is the most elementary and obvious meaning, and as this section of A Treatise on the Seven Rays is written for those with initiate understanding, the obvious interpretation will not prove satisfactory.  The meaning must be broader and deeper.  The words "outward from the desert" have application for the entire life of the incarnated Monad in the three worlds of human endeavour and enterprise.  "Leaving the sea behind" has reference to the withdrawal of the initiate from all sensuous experience because, as I have pointed out, the state of consciousness or awareness is superseded when the higher initiations are taken and their place is filled by a state of being for which we have no word but the unsatisfactory one of identification.  This state of being is something very different to consciousness as you understand it.  The phrase therefore means (if such a misleading form of words can be justifiably used) that the initiate leaves consciousness itself behind and the five worlds of life expression are transcended; at the third initiation the initiate grasps what is meant when the One in Whom we live and move and have our being (note that expression) is referred to as Fire.  I elaborated this theme in A Treatise on Cosmic Fire—a book which evades understanding by all except those with initiate consciousness.  Fire is the sumtotal of that which destroys form, produces complete purity in that which is not itself, generates the warmth which lies behind all growth, and is vitality itself. (RI Page 82-83).

The disciple knows or is learning to know that he is not this or that, but Life Itself.  He is not the physical body or its emotional nature; he is not, in the last analysis (a most occult phrase) the mind or that by which he knows.  He is learning that that too must be transcended and superseded by intelligent love (only truly possible after the mind has been developed), and he begins to realise himself as the soul.  Then, later, comes the awful "moment in time" when, pendant in space, he discovers that he is not the soul.  What then is he?  A point of divine dynamic will, focussed in the soul and arriving at awareness of Being through the use of form.  He is Will, the ruler of time and the organiser, in time, of space.  This he does, but ever with the reservation that time and space are the "divine playthings" and can be used or not at will. 
(RI Page 107,

"The Way of the Higher Evolution" leads to the cosmic astral plane, and the goal which carries a man there is the transcendent vision accorded at some of the higher initiations; the quality which enables him to work as a creative factor in the great White Lodge is the developed buddhic faculty.  It is upon the "wings of Sound" that he travels, to use a well-known though little understood metaphor.  This can only be when he can

4. Hear the O.M. as it is sounded forth by Him Who stands and waits at the very centre of the Council Chamber of the Lord. (RI Page 203).

The three remaining rules for initiates and disciples are concerned with the work of the New Age and the coming revelation which will make that work both new and possible.  They are therefore of supreme importance to us.  Step by step, in the eleven rules already studied, we have seen the initiate or disciple carried from his position as an accepted disciple standing before the Angel of the Presence, to that point of attainment where the spiritual will is released in full service and with full comprehension at the time of the fourth initiation, where atma or pure spirit is in control, where the Spiritual Triad is expressing the nature of the Monad, where identification with the purpose of deity has transcended illumination of the mind, and has also transcended cooperation through pure love with the Plan.  These words are all attempts to indicate the path of progress which is—to the initiate consciousness—the necessary preparatory stage to treading the Path of the Higher Evolution, just as the Probationary Path is the necessary preparatory stage to being accepted into an Ashram.  Briefly, the eleven rules already dealt with might be regarded as controlling the conscious activity of the initiate in the following stages and relationships. ………………… (RI Page 225).

I would here remind you that in these fourteen rules we must approach our theme from the angle of the initiate-consciousness and not from that of the blended soul-personality consciousness.  It is the higher approach which is here indicated, the problem of the initiate-group and not that of the individual within the group.  Hence the great difficulty in putting any of these teachings into words.  To the average aspirant to accepted discipleship, the three words which distinguish this third major injunction (but which symbolically constitute the fifth injunction in the rule) might be defined as follows:  The ideas conveyed are those of an aspirant to the Mysteries as he faces initiation.  Let us take these words in the order given in Rule XIII.

1. Transfiguration—that stage upon the Path of Initiation wherein the third initiation is undergone, wherein the personality is irradiated by the full light of the soul and the three personality vehicles are completely transcended; they have become simply forms through which spiritual love may flow out into the world of men in the salvaging task of creation.

2. Transformation—the evolutionary process which is carried on upon the Path of Discipleship, in which the disciple transforms his lower threefold "appearance" or personality and begins to display divine "quality."  His physical body becomes obedient to the dictates of his mind, which is becoming responsive to the higher mind through the medium of the soul; his emotional nature becomes the receptacle of buddhi or of the intuition; then, after the third initiation it disappears altogether, and the buddhic vehicle becomes the main instrument of sentiency.  The mind, in due course, is equally transformed by impression from the higher mind, as it endeavours to implement the will nature of the Monad.

3. Transmutation—the method whereby that which is lower is absorbed by the higher, whereby force is transmuted into energy, whereby the energy of the three lower centres is carried up into the three higher centres (head, heart and throat) and which later enables the initiate to [Page 279] centralise all the energies in the three directing centres in the head.  This transmuting process goes forward under the pressure of daily life experience, under the magnetic effect of soul contact, and as the inevitable result of evolution itself. (RI Page 278-279).

It might here be asked:  What is the work undertaken by the Masters Themselves upon the three planes of the Spiritual Triad?  Students are well aware that many of the Masters are occupied with the evolutionary processes of the various kingdoms in nature in the three lower worlds.  They forget that the majority are not so occupied.  Have you ever wondered what it is that incites a Master to stay working in the three worlds and with His mind focussed upon its evolutionary processes?  Have you ever considered what else it might be possible that intrigued and demanded His interest?  The self-centred attitude of mankind is inclined to believe that human need, and incidentally the need of the [Page 282] other kingdoms in nature, are all that prompts the Hierarchy to carry on its work of salvaging and stimulation.  But that is only a partial estimate of the work which They are doing.  In the processes of carrying forward Their work, the consciousness of the Master is being steadily expanded, and this because of the nature of Their work in the three worlds; it necessarily becomes more and more inclusive.  That is the effect upon Him, as He works on behalf of humanity or on behalf of the other kingdoms in nature.  There is a definite and evolutionary effect.  But on the higher three levels of the Spiritual Triad, another type of evolutionary impulse is directing His activities.  I have told you elsewhere that consciousness (as we understand it) is being transcended, and a new aspect of universal sentiency is taking its place.  To this development I have given the inadequate name of Identification.  This is a word which involves consciousness, which invokes the will, which is dynamic in nature, inclusive in contact, and which is also based upon the doctrine of non-separativeness. (RI Page 281-282).

It will be obvious that I am dealing with the subject of the sixth initiation.  When this initiation has been consummated, the Chohan then transcends the three worlds of the Spiritual Triad and is focussed as a "projecting agent of the Lighted Will" as it expresses itself upon the monadic plane.  This stage of unfoldment is in reality the Ascension initiation, the true significance of which will be revealed through the medium of the coming world religion. (RI Page 284).
Therefore, when I tell you that these words for initiates which constitute what I have called Rule XIV have a connotation quite different from that to which you are accustomed, I am propounding for you a most difficult problem.  The true understanding is, I realise, not possible for you but much can be gained by your effort to comprehend.  What you mean when you speak of the abstract mind is not exactly true to the facts; the effort to think abstractly is really an effort to think as far as possible as an initiate thinks who has transcended the concrete mind and thinks, or rather is aware, in terms of life and not of form, of being and not that which anchors being on the physical plane—or even in terms of consciousness, as you understand it.  Forget not that I have elsewhere told you that consciousness (as grasped by the personality and the soul) has little relation to that form of living awareness which distinguishes the initiate who is essentially an expression of the Monad through the medium of the three aspects of the Spiritual Triad.  This is peculiarly so in connection with the two [Page 305] words Which remain for us to consider:  Destroy and Resurrect. (RI Page 304-305).

Yet, the life and consciousness of the Hierarchy are very different to the life and consciousness of Those Who constitute the great centre called Shamballa; the developing sensitivity to increasingly high impression, which is the result of each stage of the final initiatory process, is the only way in which the distinction and the goal become apparent.  Just as those who read and study these ideas are occupied with concepts and thoughts totally unrealised and wholly inexplicable and sometimes even senseless, to the ordinary everyday businessman in the street, so there are also ranges of thought and eternal extra-planetary concepts which are equally unknown and temporarily inexplicable to the initiate working in an Ashram under some Master.  When the student realises that the great universal Oneness which he associates with monadic consciousness, is only the registration of impressions localised (and therefore limited) and defined within the etheric levels of the cosmic physical plane, he can perhaps grasp the implications of the wonder which will be revealed to the initiate who can transcend the entire cosmic physical plane (our seven planes of the [Page 364] human, superhuman and the divine worlds) and function upon another cosmic level.  This is what the treading of the Way of the Higher Evolution enables a Master eventually to do. (RI Page 363-364).

The word "crucifixion" comes from two Latin words signifying to "fix on a cross" (I have asked A.A.B. to look this word up in the dictionary so that you can have a sense [Page 693] of surety).  The cross referred to in reference to this particular initiation is the Cardinal Cross of the heavens.  It is to this cross that the disciple shifts at the fourth initiation, from the Fixed Cross of the heavens.  This fixed cross is the one on which he has been crucified from the moment he found himself upon the Path of Probation and passed from thence on to the Path of Discipleship.  On that Path—having transcended the world of phenomena and established an unbroken contact with the Monad, via the antahkarana—he renounces the Mutable Cross of existence in the three worlds (the world of appearances), and after a period of time he transfers from that cross on to the Fixed Cross, which is set up in the world of meaning where he has steadily learnt to dwell.  This covers the period of the first three initiations.  Now, being liberated through renunciation, he needs no longer to undergo the tests, trials, and difficulties which crucifixion on the Fixed Cross inevitably entails; he can now take his place upon the Cardinal Cross, with all its cosmic implications and opportunities which are then conferred.  This—as far as the individual is concerned—is necessarily symbolic and figurative in its teaching.  As far as the Heavenly Man is concerned, however, the application is not symbolic.  It is far more factual.  From the angle of the supreme Masters on Sirius, our planetary Logos, Sanat Kumara, is still on the Fixed Cross; He mounted the Mutable Cross in the first solar system; the Fixed Cross still holds Him in this solar system "fixed in His place"; in the next solar system, He will transfer Himself to the Cardinal Cross, and from "thence return to that High Place from whence He came."  You can see, therefore, why I emphasise the fact that these three crosses are simply symbols of experience in relation to the individual disciple. ……………………………….. (RI Page 692-693).

During the experience of the initiatory process in its first three phases, the initiate rejects control of the energies which are seated in the three centres below the diaphragm; he renounces their use for personality or selfish reasons.  The centre at the base of the spine has received and distributed the energy of self-will (the will of the lower self) and is emptied and stands ready for the dynamic reception of the higher will which—using the spinal channel as the pathway or the symbol of the antahkarana—will pour into it from the highest head centre.  The sacral centre which has received and distributed the energy which has fed the physical appetites to a far greater extent than is at present realised, is also under control—a control which is related to normal and proper direction from the throat centre and to the preservation of life on the physical plane, if the initiate chooses to incarnate for service ends.  The solar plexus centre, which has received and distributed the energy of the astral plane, the energy of desire and of emotion, is likewise cleansed and purified; its energy is transmuted to such an extent that it can pass under the complete control of the heart centre, which henceforth and until the seventh Initiation of the Resurrection is "that whereby the initiate performs his hierarchical obligations."  Therefore, at the Great Renunciation, the three lower centres reach a point of utter purification or speaking symbolically—of utter emptiness.  No energy of their own (related to the selfish aeonial past) is left; they are simply pure receptacles for the energies of the three higher centres.  The three lower centres are related to the three worlds of personality evolution; the three higher centres are related to hierarchical work and living and are under the control of the initiate—a control which becomes increasingly perfect until the seventh Initiation of Resurrection.  At that momentous [Page 699] resurrection, they become no longer of service; the Master needs no energy centres, and His consciousness is transcended and transformed into a type of awareness of which those who have not experienced these initiations know nothing.  If He chooses to take a physical vehicle (as many will when the Christ reappears and the Hierarchy is externalised on Earth), the Master will "function from the above to the below" and not (as is the case today with all disciples, though naturally not with the Masters) on "the below towards the above."  I am here quoting ancient phrases to be found in the archives of the Hierarchy.  They will therefore need no centres on the etheric levels of our planetary physical plane. (RI Page 698-699).
THE PATH

Seek not, O twice-blessed One, to attain the spiritual essence before the mind absorbs.  Not thus is wisdom sought.  Only he who has the mind in leash, and sees the world as in a mirror can be safely trusted with the inner sense.  Only he who knows the five senses to be but illusion, and that naught remains save the two ahead, can be admitted into the secret of the Cruciform transposed.

The path that is trodden by the Server is the path of fire that passes through his heart and leads to the head.  It is not on the path of pleasure, nor on the path of pain that liberation may be taken or that wisdom comes.  It is by the transcendence of the two, by the blending of pain with pleasure, that the goal is reached, that goal that lies ahead, like a point of light seen in the darkness of a winter's night.  That point of light may call to mind the tiny candle in some attic drear, but—as the path that leads to that light is trodden through the blending of the pair of opposites—that pin point cold and flickering grows with steady radiance till the warm light of some blazing lamp comes to the mind of the wanderer by the way.

Pass on, O Pilgrim, with steady perseverance.  No candle light is there nor earth lamp fed with oil.  Ever the radiance grows till the path ends within a blaze of glory, and the wanderer through the night becomes the child of the sun, and enters within the portals of that radiant orb. (RI Page 761).

THE CHALICE

The lower chalice rises like a flower of colour dark or somber.  Dull it appears to the outer vision, but within a light will sometime shine and shatter the illusion.

Chalice the second rises from out the lower sheath as does the flower from out the calix green.  Of colour rose it [Page 768] is, and many shades thereof; and to the onlooker it seems as if the colour might transcend the inner shining light.  But this is but illusion which time itself dispels.

Chalice the third surmounts all and opens wide in time its outspread petals.  Blue does it appear and blends with the rose, forming at first a deep impenetrable shade which shuts out the light.

Within the three, deep hidden in the heart, tiny at first yet ever waxing greater, shines the light divine.  This light, through radiating heat and innate divine vibration, constructs for itself a sheath of iridescence.  It emerges from the threefold chalice as a floating bubble alights on a flower.

Within this iridescent sheath burns the inner Flame, and in its turn it burns out the lower gross material.  E'en as the Path is neared, clearer the light shines out.  Forth through the chalice gross and dark that forms the foundation shines the light supernal, till all who see the radiation cry out within themselves:  "Behold, a God is here."

Forth from the chalice rosy red shines the inner glow, till soon the red of earth desire becomes the glow of heaven's fire, and all is lost save aspiration that shades not the cup with karmic colour.

Forth from the chalice blue shines and glows the inner light divine till all the forms are burnt and gone, and naught is left save one divine abstraction.  Naught but the shells remain below, naught but the forms for use, and at the culmination what strange event is seen?  Tarry, O Pilgrim, at the strange appearance, with bowed head watch the progress of the fire.  Slowly the chalice threefold merges into an altar, and from that triple altar mounts the fire unto its Source.  As mounts and spreads the inner flame, the beauty of the central sphere, lit with a radiance white, causes the worlds to stand and cry:  "Behold, a God is here."

Ever the flames mount higher, ever the warmth streams forth, till—in the moment of the hour set—the flame destroys all, and all is gone, the work of ages passes, in a moment, into nothingness.

But forth from the fourfold fire, up from the altar of [Page 769] the ages, springs the Liberated One, the Flame.  Back to the fire of Cosmos springs the dual flame.  Into the Three is absorbed the essence, and becomes one with its Source.  The Spark becomes the Flame, the Flame becomes the Fire, and forms part of the great Cosmic blaze that holds the secret of the Five hidden within the heart. (RI Page 768-769).

A TREATISE ON WHITE MAGIC:-

The flowering forth of the mind in men, which so distinguishes the present age, indicates to the solar Angel a second crisis, of which the first was but the symbol.  That for which the solar Angel exists is making its presence felt within humanity, and another strong pull is being exerted upon the solar Angel which this time will produce a second fecundation.  This will give to man those qualities which will enable him to transcend human limitations, and become a part of the fifth or spiritual Kingdom in nature.  The first effort of the solar Angel turned animal-men into human beings; the second will [Page 89] turn human beings into spiritual entities, plus the gains of experience in the human family. (TWM Page 88-89).

PRINCIPLES AND PERSONALITIES

There is, however, a point which merits consideration and which could be approached in the form of a question.  The student might well enquire into the matter as follows:

"Some people approach the problem of Being through mental appreciation; others through heart understanding; some are motivated through the head and others through the heart; some do things or avoid doing them because they know, rather than feel; some react to their surroundings mentally rather than emotionally.

"The point on which to seek illumination is whether the path for some is not to serve because they know rather than love God, Who, after all, is but their innermost selves.  Is [Page 110] this not the path of the occultist and of the sage rather than of the mystic and the saint?  When all is said and done, is it not a question, primarily, of the ray one is on and the Master under whom one serves one's apprenticeship?  Is not true knowledge a species of intellectual love?  If a poet can pen an ode to intellectual beauty why may not we express appreciation of a unity that is conceived of the head rather than of the heart?  Hearts are well enough in their way but they are not suited to the world's rough usage.

"Can one do aught but accept his present limitation while seeking such transcendence as is his by the Divine Law of evolution?  Is there not such a thing (by comparison) as a spiritual inferiority complex on the part of such as are sensible (and perhaps over-sensitive) of the fact that while their lives intellectually are replete with interest, the desert of their hearts has not yet been made to blossom like the rose?

"In other words, provided one repairs to his appointed station and there serves in his acceptance of Brotherhood in the Presence of Fatherhood, what difference does it make that the fundamental postulate is with him a thing of the head rather than of the heart?" (TWM Page 109-110).

As regards the action of those whose point of attainment greatly transcends your own, I can only ask you to do three things:

[Page 114] 

a. Reserve judgment.  Their vision is greater.  Forget not that one of the greatest qualities members of the Lodge have achieved is their ability to view the destruction of form as unimportant.  Their concern is with the evolving life.

b. Realize that all events are brought around by the Brothers with a wise purpose in view.  Lesser grade initiates, though utterly free agents, fit into the plans of their superiors just as do you in your lesser way.  They have their lessons to learn, and the rule of learning is that all experience has to be bought.  Apprehension comes by the punishment that follows an ill-judged act.  Their superiors stand by to turn to good account situations brought about by the errors of those inferior in point of development.

c. Remember also that the Law of Rebirth holds hidden the secret of the present crisis.  Groups of egos come together to work out certain karma involved in past days.  Men have erred grievously in the past.  Punishment and transmutation are the natural working out.  Violence and cruelty in the past will reap its heavy karma, but it lies in the hands of you all now to transmute the old mistakes. (TWM Page 113-114).

First principles deal with the differentiated unit and with evolution through heterogeneity.  Principles such as the race is learning now have to do with groups; the [Page 118] question is not—"What will be best for the man?" but "What will be best for the many?" and only those who can think with vision of the many as one, can state these principles satisfactorily.  They are the most important, for they are the basic principles of this love system.  The trouble today is that men are confused.  Certain first principles, the lower activity fundamentals are ingrained and inherent now, and a few of the higher egoic or love principles are seeping through into their bewildered brains causing an apparent momentary clashing of ideas.  Therefore like Pilate they say:  "What is truth?"  If they will but remember that the higher principles deal with the good of the group and the lower with the good of the individual, mayhap clarity, will ensue.  The lower activity of personal life, no matter how good or how worthy, must eventually be transcended by the higher love life that seeks the good of the group and not of the unit. (TWM Page 117-118).

(c) Still higher principles are those comprehended by the Spirit and are only readily comprehended by the monadic consciousness.  Only as the man transcends his active personal life and substitutes the life of love or wisdom as led by the ego can he begin to understand the scope of that life of love and know it as demonstrated power.  Just as the personality deals with the principles governing the life of activity of the lower self, and the ego works with the law of love as demonstrated in group work, or love showing itself in the synthesis of the many into the few, so the Monad deals with the active life of love shown in power through the synthesis of the few into the one. (TWM Page 119).

An ancient Scripture says:

"Seek not, Oh twice-blessed One, to attain the spiritual essence before the mind absorbs.  Not thus is wisdom sought.  Only he who hath the mind in leash, and seeth the world as in a mirror can be safely trusted with the inner senses.  Only he who knoweth the five senses to be illusion, and that naught remaineth save the two ahead, can be admitted into the secret of the Cruciform transposed.

"The path that is trodden by the Server is the path of fire that passeth through his heart and leadeth to the head.  It is not on the path of pleasure, nor on the path of pain that liberation may be taken nor that wisdom cometh.  It is by the transcendence of the two, by the blending of pain with pleasure, that the goal is reached, that goal that lieth ahead, like a point of light seen in the darkness of a winter's night.  That point of light may call to mind the tiny candle in some attic drear, but—as the path that leadeth to that light is trodden through the blending of the pairs of opposites—that pin-point, cold and flickering, groweth with steady radiance till the warm light of some blazing lamp cometh to the mind of the wanderer by the way.

"Pass on, O Pilgrim, with steady perseverance.  No candle is there nor earth lamp fed with oil.  Ever the radiance groweth till the path ends within a blaze of glory, and the wanderer through the night becometh the child of the sun, and entereth within the portals of that radiant orb." (TWM Page 122).

The third objective is the development of the intuition and discrimination of the disciples in the world, and their ability to sense the higher vision and to achieve at the cost of the lower, the consciousness of that higher plane.  They will have to remember that the lower objective, owing to its proximity, will loom in many ways more attractive, and can only be transcended at infinite cost.  Intuition must be developed in many people, and their sense of values adequately adjusted before this group, which must inaugurate the New Age, can measure up to the requirements. (TWM Page 136).

A clue to the significance of these words is to be found in the recognition of the following occult fact.  The place where water and land meet is the solar plexus centre.  The place where water, land and air meet is in the head.  Land is the symbol of the physical plane life, and of the exoteric form.  Water is the symbol of the emotional nature.  It is from the great centre of the personality life, the solar plexus, that the life is usually ruled and government administered.  When the centre of direction lies below the diaphragm there is no magic possible.  The animal soul controls and the spiritual soul is perforce quiescent.  Air is the symbol of the higher life in which the Christ principle dominates, in which freedom is experienced and the soul comes to full expression.  It is the symbol of the buddhic plane, as water is of the emotional.  When the life of the personality is carried up into Heaven, and the life of the soul comes down on to earth, there is the place of meeting, and there the work of transcendental magic becomes possible. 
(TWM Page 250).

Higher still may be the form of his devotion,—love of art, or science or philosophy, the life religious, scientific, or artistic—to them he consecrates his energies, physical, astral and mental, and always the form is that of devotion.  Always the vibration measures up to the goal, finds that goal, passes it and disintegrates.  Pain enters [Page 264] into all shattering of the form, and changing of the key. Many lives, for millennia of years, are spent under the lower vibrations.  As evolution progresses, more rapid is the development, and the key changes from life to life, whereas in the earlier stages one key or tone might be sounded for several lives in their entirety.  As a man nears the Path, the Probationary Path becomes strewn with many shattered forms, and from lesser cycle to lesser cycle he changes the key, often in one life heightening his vibration several times.  See therefore how the life of all aspirants, if progressing with the desired rapidity, is one of constant movement, constant changes and differentiations, and continuous building and breaking, planning and seeing those plans disrupted.  It is a life of ceaseless suffering, of frequent clashing with the environing circumstances, of numerous friendships made and transferred, of mutation ceaseless and consequent agony.  Ideals are transcended only to be found to be stations on the road to higher; visions are seen, only to be replaced by others; dreams are dreamt only to be realized and discarded; friends are made, to be loved and left behind, and to follow later and more slowly the footsteps of the striving aspirant; and all the time the fourth form is being built. (TWM Page 263-264).

Bringing the analogy down closer still, the human kingdom itself is an analogous state of consciousness to the human unit through its subjective force existence, and from the standpoint of consciousness provides "the waters of space" in which a human being thrives and grows.  Again, we are met in the fourth kingdom with expressions of the same seven forces, and as man awakens to a recognition of the seven rays or types, and begins to work consciously with them, he is taking the first step towards transcending them and controlling them [Page 276] within his field of operation.  This is now taking place.  Knowledge of the seven ray types is beginning to permeate among the thinkers of the race and this knowledge was in past aeons the prerogative of the initiates of the time.  Held latent in the astrological presentation is that information which will lead disciples to realization, and which will put them en rapport with the seven planetary schemes.  Real developments in astrology may not be looked for, however, until the New Age is really with us and the new orientation achieved.

The form of humanity is completed.  Its right placement within the womb of matter is the objective of the Hierarchy, with all the consequent implications.  Note these words.  The need at this time is terrific, and the soul is at the birthing in humanity as a whole.  Cosmically speaking, if right direction of the forces of the human kingdom is now achieved, there will be manifested on the earth a humanity which will manifest a purpose, a beauty and a form which will be full expressions of an inner spiritual reality and in line with egoic purpose.  Other eventualities can be sensed as sadly possible but these we will not consider for it is the hope and the belief of the watching Brothers that men will transcend all undesirable eventualities and make the goal.  One word here, and one hint.  The Hierarchy of the planet constitutes symbolically the head centre of humanity and their forces constitute the brain forces.  On the physical plane are a large band of aspirants, probationary disciples and accepted disciples who are seeking to be responsive to the "head centre", some consciously, others unconsciously.  They are gathered from all fields of expression but are all creative in some way or other.  They in their turn constitute what might be symbolically called the "pineal gland" of humanity.  As in individual man this is usually dormant and asleep, so, in humanity, this group of cells within the brain of the body corporate is dormant, [Page 277] but thrilling to the vibrations of the head centre—the occult Hierarchy.  Some of the cells are awake.  Let them intensify their endeavour and so awaken others.  The pioneers of the human family, the scientists, thinkers and artists constitute the pituitary body.  They express the concrete mind but lack that intuitive perception and idealism which would place them (symbolically speaking) in the pineal gland; they are nevertheless brilliant, expressive and investigating.  The objective of the Hierarchy (again symbolically speaking) is to make the pineal gland so potent and, therefore, so attractive that the pituitary body of cell lives may be stimulated and thus a close interplay be brought about.  This will lead to such potent action that there will be a streaming forth of new cells to the pineal gland and at the same time such a strong reaction set up that the entire body will be affected, resulting in the streaming upward of many stimulated lives to take the places of those who are finding their way into the centre of hierarchical endeavour. (TWM Page 275-277).

7. A word now as regards the work of the Ibezhan adepts and Their mysteries; it is necessary here to point [Page 380] out that the whole trend of Their work was in a way different and necessarily so, to that of the adepts at this time.  Their objective was to stimulate mysticism and the stimulating of the kingdom of God within the human atom.  The nature of Their work is most difficult for the average man of this time to comprehend, owing to the different state of his consciousness.  The Ibezhan adepts had to deal with a humanity which was in its infancy, whose polarization was most unstable, and whose coordination was very imperfect.  There was very little mentality to be found and men were practically altogether astral; they functioned even more consciously on the astral plane than on the physical, and it was part of the work of these early adepts, working under instruction from Shamballa to develop the energy centres of the human unit, stimulate the brain and make him fully self-conscious on the physical plane.  Their objective was to bring about a realization of the kingdom of God within, and little attention was paid (in Their training of Their disciples) to the bringing about of the realization of God in nature or in other units.  It was necessary in those days to employ methods more definitely physical than are permissible now, and these methods of physical stimulation were employed and the laws of energy as they work through the various centres were taught until the time came when another big change was made in the hierarchical methods, and the door from the animal kingdom into the human was closed and the door of initiation was opened.  It was felt at that time that man was then self-centered enough and individualized enough to permit of a drastic change in method and practice.  All this took a vast period of time and it is the remnants of the earlier Temple practices which have come down to us in degraded phallic teaching, in Tantrik magic and the practices of Hatha Yogis.  The infant humanity of Lemurian and early Atlantean days had to be taught what they [Page 381] were by means of symbols and methods which to us would be crude, impossible and of a nature which the race should have transcended for many millions of years.

8. At the time the door of initiation was opened, many millions of years ago the Lodge came to two decisions:

That individualisation must cease until man had not only coordinated the physical and astral bodies and could think self-consciously but until he had also transcended the physical and the astral.  When he is becoming group-conscious, then the door into the kingdom of self-consciousness will again be opened. (TWM Page 379-381).

10. The work of the Ibezhan adepts and the mysteries of the Temple of Ibez are still persisting and are being carried on by the masters and adepts in physical incarnation throughout the world.  They teach the meaning of the psyche, the ego or the soul and of the human unit, so that the man may indeed be what he is, a God walking on earth, his lower nature (physical, astral and mental) completely controlled by the soul or the love aspect, and this not in theory but in deed and truth.  When this is the case, the physical body will have no lure for the real man, the emotional nature and desire body will no longer lead astray nor will the mind shut out that which is true and spiritual, but the God will use the three bodies as vehicles of service to the race.  Then will the human kingdom be transcended and man pass into the spiritual kingdom, there to have further lessons just as infant humanity when passing out of the animal kingdom was trained and taught its functions and work by the Ibezhan teachers. (TWM Page 382).

Personality is that state of awareness which has its conditioning factor in the mind stuff, but this can be transcended when that mind stuff no longer controls.  As the individual mind stuff is an integral part of the Universal Mind, and as the principle of mind is inherent in all forms, the sense of individuality and of self-awareness is always eternally possible.  In the higher states of consciousness, it is however, eventually relegated to a subordinate position.  God, for instance, can always and eternally be aware of that reality which constitutes the self, and which governs the integrity of the solar system, and of the solar interplay with other systems, but the consciousness of divinity and the awareness of the solar Deity is not primarily occupied with selfhood.  That—as a result of past world periods and experience—is below the threshold of the divine consciousness, and has [Page 393] become as much a part of the cosmic instinctual nature as are any of the human instinctual attributes.  The focus of the Eternal Attention (if I may use so unusual a phrase where words are necessarily almost worthless!) lies in realms of awareness beyond our comprehension.  They lie as far beyond our ken as the awareness of a Master of the Wisdom lies beyond the ken of an ant or a mouse.  It is therefore fruitless for us to dwell upon it.  For us, there is the achieving of personality, or of a full registration or awareness of the indwelling self; there lies then the utilisation of that personality, and its sacrifice eventually to group good, with a consequent merging of the self in the one self and the fusion of the individual soul (consciously and willingly) in the Oversoul. 
(TWM Page 392-393).

When the factor of spiritual illumination enters into that service, you have those transcendent Lights which have illumined the way of humanity and have acted like search-lights, thrown out into the great ocean of consciousness, revealing to man the Path he can and must go. (TWM Page 537).

Finally, as far as the aspirant who reads these instructions is concerned, he must have transcended the four noble truths, learned the meaning of the four gospels, understood the significance and purpose of the four elements—earth, water, fire and air, and, esoterically speaking, passed as a Saviour through the four kingdoms.  This latter phrase will only be really understood at the fourth initiation.  When he has done this, he can say:  "Desire holds me not, with freedom now I stand.  I desire all and nothing.  I live and die, am offered up and rise again: I come and go at will.  Earth lies beneath my feet and water laves my form.  The fire destroys that which impedes my way, and master of the air am I.  Through all the world of forms my feet have passed.  All now exists for me and I, the servant of the whole, persist." (TWM Page 549).

THE UNFINISHED AUTOBIOGRAPHY:-

All this time, I was given to good works.  I was an ardent Y.W.C.A. worker.  I was present (on sufferance on account of my youth) at the meetings of the heads of the organisation, because my aunt was the president.  I spent much time visiting at large house parties where I was welcome because I was Alice La Trobe-Bateman and where I wrestled with the souls of my contemporaries in order to get them saved.  I was very good at saving souls, but I wonder now—from the angle of more worldly wisdom—if they did not get saved with rapidity in order to get rid of me, so pertinacious and earnest was I.  At the same time, the mystical trend of my life was steadily deepening; Christ was an ever-present reality to me.  I would go off on to the moors in Scotland or wander away alone in the orange groves of Mentone in the south of France or the hillsides of Montreux on Lake Geneva and try to feel God.  I would lie on my back in a field or by a rock and try to listen to the silence all around me and to hear the Voice—after the many voices of nature and within myself were stilled.  I knew that behind all that I could see and touch there was a Something that could not be seen but which could be felt and which was more real and more truly essential than the tangible.  I had been brought up to believe in a God Transcendent, outside His created world, inscrutable, unpredictable, [Page 42] often cruel (to judge from what The Old Testament reports), loving only those who recognised Him and accepted Him, and slaying His only Son so that people like me could be saved and not perish everlastingly.  Innately I criticised this presentation of a loving God, but automatically accepted it.  But He was far away, distant and unapproachable. (UA Page 41-42).

Knowing all this and having watched the ill effects of the usual teaching given anent the Masters, A.A.B. has gone to extremes in order to present the true nature of the Hierarchy, its goals and personnel and has sought to lay the emphasis—as does the Hierarchy itself—on humanity and on world service, and not on a group of teachers who, even if they have transcended the usual personality problems and experience in the three worlds, are still in process of training and are preparing themselves (under the tuition of the Christ) to tread the way of the higher evolution, as it is called.  The name given to us by some disciples in Tibet gives the clue to our point of attainment.  They call the Hierarchy the "society of organised and illumined minds"—illumined by love and understanding, by deep compassion and inclusiveness, illumined by a knowledge of the plan and aiming to comprehend the purpose, sacrificing their own immediate progress in order to help humanity.  This is a Master. (UA Page 256).

When Mrs. Bailey became more accustomed to this work, and when the discipline and diet necessarily began to take effect, the work was gradually changed and now in the writing of A Treatise on Cosmic Fire it has been entirely telepathic.  Mrs. Bailey gets in touch with the Tibetan when time is available and, should he be free and able to give the time, he communicates with her telepathically.  The information is given with very great rapidity and the detail teaching is impressed upon her consciousness with such clarity that she is enabled to write it down, so that no word is changed.  The book is printed as received, except for a very slight change of tense at times, as the English of the Tibetan, when he chooses to use his own, and not allow Mrs. Bailey to express his thoughts (which is his general rule), is slightly archaic and stilted.  Before the information can be received and adequately transcribed, a certain meditative process has to have taken place, wherein the particular subjects to be dealt with are the seed thoughts of the meditative effort.  This must have been preceded by the acquiring of a synthetic grasp of all that could be found which has previously been written on the subject.  The mental faculty or body must therefore be large and highly organised, fully equipped with material, and under adequate control.  With this foundation, knowledge may be safely imparted which far transcends the personal experience or previous knowledge of the recipient.  If [Page 260] this be true as between the Tibetan and Mrs, Bailey, it will also be apparent that the full value of the Treatise will only appear after due study and meditation and much collateral reading.  The language employed, however, is so clear and lucid, the arrangement of the material so sequential, and the reason is led forward with such logical precision, that any intelligent person will find even a first reading an inspiring experience, illuminating unknown reaches of consciousness and impelling the later more particular study, which is so much to be desired. (UA Page 259-260).

Methods and techniques may change; dogmas and doctrines appear and disappear as the Ageless Wisdom presents itself, generation after generation, and the continuity of revelation unfolds as the need of humanity demands it; but the underlying objective of all esoteric schools (including, therefore, the Arcane School) remains ever the same.  That objective is the revelation of divinity in man and in the universe, and this leads inevitably to the acknowledgment of God Transcendent, and of God Immanent.  It is right that the terminologies and the presentations of the One Truth should change with the changing times, thus meeting the need of the varied peoples of the world, but that which they seek to express remains forever unalterable.  It is to be hoped that—decade by decade—the techniques and the methods of training offered by the Arcane School will change in response to the demanding needs of aspirants, to the unfoldment of the human mind, and the development, consequently, of human culture and civilisation.  These changes, however, must never be at the expense of truth or lead to a distortion of the esoteric teaching; neither must they assume undue importance or too great a proportion, thus obliterating Reality or veiling the Vision. (UA Page 281).

Discipleship is a technical phrase indicating aptitude for teaching, a willingness to implement the Plan for humanity and a deep love for one's fellowmen.  The student who learns to apply these ancient rules to his daily life will eventually arrive at a personal knowledge of the Hierarchy and the Plan of which It is Custodian.  This Plan, God Transcendent, is working out through the processes of evolution; these processes eventually reveal the fact of God Immanent. (UA Page 288).

What are the essential doctrines from the angle of the Arcane School!  What are the teachings which they feel it necessary to present?

1. That the Kingdom of God, the Spiritual Hierarchy of our planet, can and will be materialised on earth.  We believe that it is already present and will later be recognised as the culminating kingdom in nature.

2. That there has been a continuity of revelation down the ages and that from cycle to cycle God has revealed Himself to humanity.

[Page 295] 3. That God Transcendent is equally God Immanent, and that through human beings, who are in truth the sons of God (if the words of Christ and all the world Teachers mean anything) the three divine aspects—knowledge, love and will— can be expressed.

4. That there is only one divine Life, expressing itself through the multiplicity of forms in all the kingdoms of nature, and that the sons of men are, therefore, ONE.

5. That within each human being is a point of light, a spark of the one Flame.  This, we believe, is the soul, the second aspect of divinity and that of which Paul spoke when he referred to "Christ in you, the hope of glory."  It is the demonstration of the divine livingness in each person which is our goal, and discipleship is a step upon the way to that attainment.

6. That an ultimate perfection (though relative in nature) is possible for the individual aspirant and for humanity as a whole through the action of the evolutionary process.  This process we seek to study and to recognise the myriad of developing lives, each with its place within the scheme, from the humblest atom up through the four recognised kingdoms of nature, and on through the fifth kingdom (of which the Christ is the supreme Head) to those exalted spheres where the Lord of the World works out the divine Plan.

7. That there are certain immutable laws governing the universe; man becomes progressively aware of these as he evolves.  These laws are expressions of the will of God.

8. That the basic law of our universe is to be seen in the manifestation of God as Love.

Upon these eight fundamentals all the esoteric teaching rests.  There are necessarily subsidiary factors and other presented teachings which the student is asked to study but which he again accepts or not as he likes.  Such are the teaching on Reincarnation, governed by the Law of Rebirth, the cyclic nature of all manifestation, the nature and aim of the evolutionary process, the existence of the Spiritual Hierarchy, the existence of the Masters and Their work, and the nature of consciousness with its various stages of individualised consciousness, [Page 296] self consciousness and spiritual consciousness, demonstrating upon the Path of Evolution and culminating in the Path of Initiation. (UA Page 294-295).
