SMELL – SMELLS – SMELLING – SMELT
Hits: 63
Smell: 57 
Smells: 3
Smelling: 2
Smelt: 1

THE CONSCIOUSNESS OF THE ATOM:-

What are the two factors whereby we evolve in and out of the atomic stage?  In the Orient for many ages the method of evolution has been regarded as a twofold one.  A man has been taught that he evolves and becomes aware first by means of the five senses, and later through the development of the faculty of discrimination, coupled with dispassion.  Here in the West we have primarily emphasised the five senses, and have not taught that discrimination which is so essential.  If you watch the development of a little child you will become aware, for instance, that a baby develops the five senses in a certain [Page 107] ordered sequence, usually.  The first sense it develops is hearing; it will move its head when there is a noise.  Then the next sense to be noted is that of touch, and it begins to feel about with its little hands.  The third sense which seems to awaken is that of sight.  I do not mean by this that a baby cannot see, or that it is born blind, like a kitten, but it is often several weeks before a baby consciously sees and looks with recognition.  The faculty has always been there, but there has been no realisation.  So it is with the graded expansions of consciousness and realisations that lie ahead of man to-day.  In these three paramount, or major senses, hearing, touch, and sight, you have a very interesting analogy to and connection with the threefold manifestation of Deity, the self, the not-self, and the relation between.  The self, occultly, hears and responds to vibration, thus realising Itself.  It becomes aware of the not-self, and of its tangibility, through touch, but it is only when sight or conscious recognition comes in that the relation between the two is established.  Two more senses are utilised by the self in making its contacts, those of taste and smell, but they are not so essential to the development of intelligent awareness as are the other three.  Through these five senses we make every contact that it is possible to make upon the physical plane; through them we learn, we grow, we become aware, and we develop; through them all [Page 108] the great instincts are evolved; they are the great protective senses, not only enabling us to contact our environment, but also protecting us from that environment. (CA Page 106-108).

DISCIPLESHIP IN THE NEW AGE - VOLUME I:-

There are brackets in the open sides of the pagoda, containing sweet-smelling flowers, mignonette and heliotrope. There is a circular seat around the wall, and rugs of some eastern grass on the floor. On either side of the entrance there are panels with  shelves, containing scrolls and occult manuscripts for reference. Just outside are four beautiful spruce trees, two [page 529] on each side of the doorway, and firs and pines continue to the back of the pagoda, and go down the entire length of the long south walk, forming a plantation about twenty-five feet wide, including native mountain trees, and our dogwood and small oaks. There is a path through this plantation, which is full of ferns, rocks and wood flowers. Between two rocks is a spring. It is a place of repose and peace for those who love the woods. Although one cannot see the lawn, one can come out on it when one wishes, over the pine-needles and moss, leaving behind the cool shade, and the birds and shy, small creatures—who sometimes follow—and then one sees, a few feet away, midway between the woods and the stream, a long flower border set right in the lawn, and containing every flower one ever loved! They are of every colour and every fragrance, except that red is not predominant, because of the red peonies and rose bushes across the stream. (DINA I Page 528-529).

DISCIPLESHIP IN THE NEW AGE - VOLUME II:-

It is at the sixth Initiation of Decision that Perception and Recognition of the revelation reach their heights for the initiate. After this, the subtler correspondences to the tangible senses of taste and smell begin definitely to demonstrate, but with them we shall not deal, for they are effects of revelation so far removed from the possible achievement of the majority of the Masters that they concern us not; they are more properly related to the unfolding consciousness of Those Who function in the Council Chamber of Shamballa. Human evolution or the human evolutionary process is entirely concentrated around the sense of sight, with its consequent effects and results of vision, recognition and perception—all of them constituting what we mean when we speak of revelation. (DINA II Page 368).
II. A pillared cloister, dappled with the sun and broken by the shade cast by the pillars. A garden spreads on either side, redolent with the smell of many flowers and noisy with the hum of many bees and gay with butterflies. Ten times a bell rings out. Its tone is deep and clear and musical. But the one who sits and writes and thinks beneath the cloister's shade [Page 721] moves not. He writes, and measures to the task assigned. (DINA II Page 720-721).

FROM INTELLECT TO INTUITION:-

The various avenues of sense perception are brought into a quiescent condition.  The consciousness of the real man no longer surges outwards along its five avenues of contact.  The five senses are dominated by the sixth sense, the mind, and all the consciousness and the perceptive faculty of the aspirant is synthesized in the head, and turns inward and upward.  The psychic nature is thereby subjugated and the mental plane becomes the field of man's activity.  This withdrawal or abstracting process proceeds in stages:

1. The withdrawal of the physical consciousness, or perception through hearing, touch, sight, taste and smell.  These modes of perception become temporarily dormant, and man's perception becomes simply [Page 214] mental and the brain consciousness is all that is active on the physical plane.

2. The withdrawal of the consciousness into the region of the pineal gland, so that man's point of realization is centralized in the region between the middle of the forehead and the pineal gland.3 
(ITI  Page 213-214).

INITIATION, HUMAN AND SOLAR:-

It is known that the first senses developed in a child are hearing, touch, and sight:  the infant becomes aware of sound and turns his head; he feels and touches; finally, he consciously sees, and in these three senses the personality is co-ordinated.  These are the three vital senses.  Taste and smell follow later, but life can be lived without them, and should they be absent, the man remains practically unhandicapped in his contacts on the physical plane.  On the path of inner, or subjective development, the sequence is the same. (IHS Page 113).

THE LIGHT OF THE SOUL:-

It is interesting to note here, the Hindu teaching upon the uses of the tongue and the entire region of the nose and the palate.  The orthodox oriental teaching gives the following suggestions:

                         Method                                         Sense                Result

1.  Concentration upon the tip of the nose
smell

perfumes.

2.  Concentration upon the root of the tongue
hearing

sounds.

3.  Concentration upon the tip of the tongue
taste

flames.

4.  Concentration upon the middle of the tongue
touch

vibration.

5.  Concentration upon the palate 

sight

pictures, visions.
(LS  Page 79).

50. It is hostile to, or supersedes all other impressions.

Previous to attaining this true perception, the onlooker has been dependent upon three other methods of ascertaining truth, all of them limited and imperfect.  They are:

1. Sense perceptions.  In this method the dweller in the body ascertains the nature of the objective world through the medium of his five senses.  Objectivity or tangibility becomes known to him and he hears, sees, touches, tastes and smells the things of the physical world.  He deals, however, with the effects produced by the subjective life, but has no clue to the causes or to the subjective energies of which they are the product.  His interpretation of them is consequently false, [Page 108] leading to wrong identification and an erroneous set of values. (LS  Page 107-108).
6. The sense of personality is due to the identification of the knower with the instruments of knowledge.

This verse is the commentary upon the previous one.  The student should remember that the knower, the spiritual man, has various instruments for contacting his environment and thus becoming increasingly aware:

1. His three sheaths or bodies which are his medium of contact on three planes:

a. The physical body,

b. The emotional or astral body,

c. The mental body.

2. On the physical plane he has his five senses, hearing, touch, sight, taste and smell.

[Page 134] 

3. The mind, the great sixth sense which has a triple use.  As yet for the majority of men it has but one use: (LS  Page 133-134).

It must be remembered that the means of perception are the six senses; i.e.  hearing, touch, sight, taste, smell and the mind, and that these six must be transcended and known for what they are.  The means of perception reveal the great maya or world of illusion which is composed of forms of every kind, built of substance which must be studied as to its atomic and molecular construction and as to the basic elements which give to that substance its specific differentiations and qualities.  For purposes of study the student will do well to remember that he must investigate the nature of the following factors in the polar opposite to spirit which we call matter:

1. Atoms,

2. Molecular matter,

3. The elements,

4. The three gunas or qualities,

5. The tattvas or force differentiations in their seven forms.

Through an understanding of the nature and distinctions of matter he will come to a comprehension of the world of form which has held his spirit a prisoner for so long.  This Patanjali points out in the next sutra. 
(LS  Page 153).

Technically these are called in the Hindu books the tanmatras.  They have to do with consciousness more than form and are the "special modifications of buddhi or consciousness" (Ganganatha Jha).  They are:

I. The element of hearing, or that which produces the ear,—the rudiment of hearing,

2. The element of touch or that which produces the mechanism of touch, the skin, etc.,—the rudiment of touch,

3. The element of sight, or that which produces the eye,

4. The element of taste, or that which produces the mechanism of taste.

5. The element of smell, or that which produces the mechanism of smell.

Back of these five lies the sixth tanmatra or modification of the consciousness principle, the "feeling of personality" as it has been called, the "I am I" consciousnes, the ahamkara principle.  It is this which produces the sense of personal reality and of one's being a separated unit of consciousness.  It is the basis of the great "heresy of [Page 159] separateness" and the cause of the real or spiritual man being lured into the great illusion.  It is this which forces man for long aeons to identify himself with the things of the senses and it is this too which eventually brings him to the position where he seeks liberation. 
(LS  Page 158-159).
The various avenues of sense perception are brought into a quiescent condition.  The consciousness of the real man no longer surges outwards along its five avenues of contact.  The five senses are dominated by the sixth sense, the mind and all the consciousness and the perceptive faculty of the aspirant is synthesized in the head, and turns inward and upward.  The psychic nature is thereby subjugated and the mental plane becomes the field of man's activity.  This withdrawal or abstracting process proceeds in stages:

1. The withdrawal of the physical consciousness, or perception through hearing, touch, sight, taste and smell.  These modes of perception become temporarily dormant, and man's perception becomes simply mental and the brain consciousness is all that is active on the physical plane.

2. The withdrawal of the consciousness into the region of the pineal gland, so that man's point of realization is centralized in the region between the middle of the forehead and the pineal gland.

3. The next stage is that of abstracting the [Page 231] consciousness into the head centre, the thousand petalled lotus or sahasara, by knowingly withdrawing the consciousness out of the head.  This can be done in full waking consciousness when certain rules are learned and certain work accomplished.  These can obviously not be given in such a work as this.  The majority of people have to master the first two stages and learn to control the avenues of perception, the five senses.

4. The abstracting of the consciousness into the astral body and thus freeing it from the physical plane.

5. A still further withdrawal into the mental body or the mind so that neither the physical nor the astral any longer limit or confine the man.

When this can be done, true meditation and contemplation becomes possible. (LS  Page 230-231).

36. As the result of this experience and meditation, the higher hearing, touch, sight, taste and smell are developed, producing intuitional knowledge.

Through meditation the aspirant becomes aware of the counterparts of the five senses as they are found in the subtler realms, and through their awakening and conscious use he becomes able to function as freely on the inner planes as he does on the physical.  He can then serve intelligently in those realms and cooperate with the great evolutionary scheme.

The senses may be defined as those organs [Page 323] whereby man becomes aware of his surroundings.  In the animal these five senses exist, but the thinking correlating faculty is lacking.  They demonstrate as group faculty, analogous to a racial instinct in the human kingdom.

Each of these five senses has a definite connection with one or other of the seven planes of manifestation, and has also a correspondence on all the planes.

       Plane                       Sense

1. Physical

Hearing

2. Astral

Touch or feeling

3. Mental

Sight

4. Buddhic

Taste

5. Atmic

Smell
A further tabulation taken from A Treatise on Cosmic Fire will serve to make clear the five different aspects of the five senses on the five planes, and for further information, the student is referred to that Treatise pages 186-202. (LS  Page 322-323).

MICROCOSMIC SENSORY EVOLUTION

     Plane                             

Sense                Subplane

Physical            1. Hearing

5th

gaseous

           

2. Touch, feeling
4th

first etheric

           

3. Sight


3rd

super ethric

          

4. Taste 

2nd

sub-atomic

           

5. Smell

1st

atomic 

Astral

1. Clairaudience
5th

           

2. Psychometry

4th

           

3. Clairvoyance

3rd

           

4. Imagination

2nd

          

5. Emotional idealism
1st

[Page 324] 

Mental

1. Higher clairaudience

7th 
 |

           

2. Planetary psychometry
6th 
 |

           

3. Higher clairvoyance

5th 
 > Form

           

4. Discrimination

4th
 |

           

5. Spiritual discernment

3rd      <

              
    Response to group


 | 

                
         vibration


2nd 
 > Formless

              
    Spiritual telepathy

1st
 |

Buddhic
1. Comprehension
7th

           

2. Healing

6th

           

3. Divine vision

5th

           

4. Intuition

4th

           

5. Idealism 

3rd

Atmic

1. Beatitude

7th

           

2. Active service
6th

          

3. Realisation

5th

           

4. Perfection 

4th

           

5. All knowledge
3rd

In the following table the numbers one, two, three, four and five under each sense refer to the planes of manifestation as given in the first tabulation above.

a. The First Sense............Hearing.


1. Physical hearing.


2. Clairaudience.


3. Higher clairaudience.


4. Comprehension (of four sounds)


5. Beatitude.

b. The Second Sense............Touch or feeling.


1. Physical touch.


2. Psychometry.


3. Planetary psychometry.


4. Healing.


5. Active service.

[Page 325] 

c. The Third Sense............Sight.


1. Physical sight.


2. Clairvoyance.


3. Higher clairvoyance.


4. Divine vision.


5. Realisation.

d. Fourth Sense............Taste.


1. Physical taste.


2. Imagination.


3. Discrimination.


4. Intuition.


5. Perfection.

e. The Fifth Sense.........Smell.


1. Physical smell.


2. Emotional idealism.


3. Spiritual discernment.


4. Idealism.


5. All knowledge.


(LS  Page 323-325).

On all these planes, consciousness manifests and the senses, exoteric and esoteric, produce contacts.

Plane
   I.
Fire

The Breath.


  II.
Akasha

The Sound

Hearing

The Ear.


 III.
AEther

Vibratory-response
Touch

The Skin.


 IV.
Air

Vision


Sight

The Eye.

 
  V.
Fire

Discrimination

Taste

The Tongue.

 
 VI.
Astral Light
Desire


Smell

The Nose.

 
VII.
The Physical counterparts to all of these.

Another method of working these out is as follows:

[Page 336] 


VII.
Physical Plane.

Smell

Ether.


 VI.
Astral


Taste

Astrsl Light.


  V.
Mental 


Sight

Fire.


 IV.
Buddhic

Touch

Air.


 III.
Atmic


Hearing

AEther.


  II.
Monadic

Mind

Akasha.

  
   I.
Logoic


Synthesis.

(LS  Page 335-336).
On all these planes, consciousness manifests and the senses, exoteric and esoteric, produce contacts.

Plane
   I.
Fire
The Breath.


  II.
Akasha
The Sound
Hearing
The Ear.


 III.
AEther
Vibratory-response
Touch
The Skin.


 IV.
Air
Vision
Sight
The Eye.

 
  V.
Fire
Discrimination
Taste
The Tongue.

 
 VI.
Astral Light
Desire
Smell
The Nose.

 
VII.
The Physical counterparts to all of these.

Another method of working these out is as follows:

[Page 336] 


VII.
Physical Plane.

Smell

Ether.


 VI.
Astral


Taste

Astrsl Light.


  V.
Mental 


Sight

Fire.


 IV.
Buddhic

Touch

Air.


 III.
Atmic


Hearing

AEther.


  II.
Monadic

Mind

Akasha.

  
   I.
Logoic


Synthesis.


(LS  Page 342).

47. Mastery over the senses is brought about through concentrated meditation upon their nature, peculiar attributes, egoism, pervasiveness and useful purpose.

Sutra 44, dealt very largely with objectivity and the nature of the five forms which every element assumes.  This sutra concerns itself with that which is subjective, and with the subtle apparatus through which forms are contacted and likewise turned to specific purposes.  We are dealing here with the indriyas, or senses, which are usually divided by Hindu philosophers into ten instead of five.  They divide the five senses into two groups, those which we call the organs of sense, such as the eye, the nose, etc., and then the faculty which makes it possible for the eye to see and the nose to smell.

In considering the senses, the student studies them, therefore, in five connections and this likewise in relation to their counterparts on the astral and mental planes.  The five divisions are as follows:

1. Their nature.  He studies each sense in its twofold condition, that of the external instrument [Page 351] and the internal capacity of that instrument to respond to certain vibratory impacts.  He knows why, for instance, the organ of sense called the eye vibrates to those impacts which produce the condition of sight, but fails to respond to those impacts which cause scent or smell.  He discriminates therefore between the senses and learns thereby to follow a vibratory impulse back to its source along one or other of the five possible lines of approach, and this he does intelligently and not simply blindly.

2. Their peculiar attributes.  He studies then the quality of the senses, laying the emphasis not so much upon the particular sense concerned (this is covered above) as upon the peculiar attribute of the sense and of that to which it gives the key in the macrocosm.

3. Egoism, refers to the "I" making faculty which so predominantly distinguishes the human being and thus brings in the sixth sense, the mind, as the interpreter and synthesizer of the other five.  It is the capacity of the human being to say "I see," "I smell,"—a thing the animal cannot do.

4. Pervasiveness.  All the senses are capable of infinite extension and every sense when consciously followed and utilized can lead a man in three main directions:

a. To the centre of all things, back to the heart of God,

b. Into close communication with his fellow man, putting him en rapport with him, when so desired,

c. Into touch with all forms.

[Page 352] 

To the average man there is only that which he can hear, touch, see, taste and smell, only five ways in which he can know.  There are only five responses possible to him as he contacts vibration of any kind and in our solar system there is naught else but vibrating energy, God in active motion.  These five methods put him en rapport with the five elements and when this is realized, the infinite possibilities open to the aspirant, begin to appear.  Later to the advanced man another and higher range of vibration opens up when he can use the mind itself, not only as the unifier of all the five senses but as a sixth sense also.  This is the object of all Raja Yoga practice.  Through the mind, the soul realm is cognized, just as through the senses the objective world was contacted.

5. Useful purpose.  When the relation of the five senses to the five elements is understood, and the Law of Vibration is studied and mastered, the adept can then turn to useful purposes all the powers of his nature.  He not only can enter into communication with all parts of our planetary system but can also use discriminatingly and wisely all those parts of his own nature which are allied to, or correspondences of the nature of God as shown in the macrocosm. (LS  Page 350-352).

A TREATISE ON COSMIC FIRE:-

As before stated, man, at the close of his long pilgrimage, will have passed through the five kingdoms of nature on his way back to his source:

1. The mineral kingdom,

2. The vegetable kingdom,

3. The animal kingdom,

4. The human kingdom,

5. The superhuman, or the spiritual kingdom,

and will have developed full consciousness on the five planes:

[Page 164] 

1. The physical plane,

2. The emotional or astral plane,

3. The mental plane,

4. The intuitional, or the buddhic plane,

5. The spiritual, atmic, or nirvanic plane,

by means of the five senses and their correspondences on all the five planes:

1. Hearing,

2. Touch,

3. Sight,

4. Taste,

5. Smell.


(TCF Page 163-164).
4. The Centres and the Senses, Normal and Supernormal.

Before at all dealing with the centres and their relationship to the senses, it will be necessary first of all to point out certain facts of interest in connection with those senses,79 and so clear the ground for further information. 

 79   The seven senses or the avenues of perception.—S. D., I, 489, 490, The third or Indriya Creation.—S. D., III, 567.

Indriya—The control of the senses in yoga practice.  These are the 10 external agents; the 5 senses which are used for perception are called 'Jnana-indriya' and the 5 used for action 'karma-indriya.'—Theosophical Glossary.

"Jnana-indriyas"—literally knowledge-senses...by which knowledge is obtained....They are the avenues inward.

"Karma-indriyas"—literally action senses...those producing action.  They are the avenues outwards.—Study in Consciousness, pp. 166-167.

1. Sensation is latent in every atom of substance.—S. D., II, 710.

2. The Sun is the heart of the system and sensation emanates from there.  It is due to solar radiation.—S. D., I, 590, 662.

3. Knowledge is the end of sense.—S. D., I, 300.

4. There is a double set of senses, spiritual and material.—S. D., I, 582; S. D., II, 307, 308.  This finds its reflection in the double set of physical senses noted in defining the indriyas.

5. The senses might be enumerated as follows:  S. D., I, 583 and note 123; S. D., II, 600, 674, 675, 676.

6. The elements are the progenitors of the senses....—S. D., II, 112, 113.

a. Aether
Hearing
Sound
Atmic plane

b. Air
Touch
Sound, touch
Buddhic plane

c. Fire
Sight
Sound, touch, sight
Mental plane

d. Water
Taste
Sound, touch, sight, taste
Astral plane

e. Earth
Smell
Sound, touch, sight, taste, smell
Physical plane

7. Every sense pervades every other sense....—S. D., III, 569.

There is no universal order.  All are on all planes.—S. D., III, 550.

8. The senses correspond with every other septenate in nature.  See S. D., III, 448.  (Compare S. D., III, 497.  Practical reading....—S. D., I, 288 


(TCF Page 185).
As we know, the senses are five in number and in order of development are as follows:

a. Hearing.

b. Touch.

c. Sight.

d. Taste.

e. Smell.

[Page 187] 

Each of these five senses has a definite connection with one or other plane, and has also a correspondence on all planes.

Let us first take up each of these senses, point out some interesting facts in connection with them, and suggest their subplane correspondence.

    PLANE            SENSE

1. Physical
Hearing.

2. Astral
Touch or feeling.

3. Mental
Sight.

4. Buddhic
Taste.

5. Atmic
Smell. 



(TCF Page  186-187).

MICROCOSMIC SENSORY EVOLUTION

Plane

Physical.....

1. Hearing

5th
gaseous

2. Touch, feeling
4th
irst etheric

3. Sight


3rd
super-etheric

4. Taste

2nd
sub-atomic

5. Smell

1st
atomic

Astral.....

1. Clairaudience
5th

2. Psychometry

4th

3. Clairvoyance

3rd

4. Imagination

2nd

5. Emotional idealism
1st

Mental.....

1. Higher clairaudience

7th
FORM

2. Planetary psychometry
6th
FORM

3. Higher clairvoyance

5th
FORM

4. Discrimination

4th
FORM

5. Spiritual discernment

3rd
FORMLESS

   Response to group vibration
2nd
FORMLESS

   Spiritual telepathy

1st
FORMLESS

Buddhic.....

1. Comprehension
7th

2. Healing

6th

3. Divine vision

5th

4. Intuition

4th

5. Idealism

3rd

Atmic.....

1. Beatitude

7th

2. Active service
6th

3. Realisation

5th

4. Perfection

4th

5. All knowledge
3rd

It can be noted that we have not summed up the two planes of abstraction on the atmic and the buddhic planes, the reason being that they mark a degree of realisation which is the property of initiates of higher degree [Page 189] than that of the adept, and which is beyond the concept of the evolving human unit, for whom this treatise is written.

We might here, for the sake of clarity, tabulate the five different aspects of the five senses on the five planes, so that their correspondences may be readily visualised, using the above table as the basis:

a. The First Sense......Hearing.

1. Physical hearing.

2. Clairaudience.

3. Higher clairaudience.

4. Comprehension (of four sounds)

5. Beatitude.

b. The Second Sense.....Touch or feeling.

1. Physical touch.

2. Psychometry.

3. Planetary psychometry.

4. Healing.

5. Active service.

c. The Third Sense......Sight.

1. Physical sight.

2. Clairvoyance.

3. Higher clairvoyance.

4. Divine vision.

5. Realisation.

d. The Fourth Sense.....Taste.

1. Physical taste.

2. Imagination.

3. Discrimination.

4. Intuition.

5. Perfection.

e. The Fifth Sense......Smell.

1. Physical smell.

2. Emotional idealism.

3. Spiritual discernment.

4. Idealism.

5. All knowledge.


(TCF Page 188-189).

Each of the five senses, when coupled with manas, develops within the subject a concept embodying the past, the present and the future.  Therefore when a man is very highly evolved, has transcended time (as known in the three worlds), and can therefore look at the three lower planes from the standpoint of the Eternal Now, he has superseded the senses by full active consciousness.  He knows, and needs not the senses to guide him any longer to knowledge.  But in time, and in the three worlds, each sense on each plane is employed to convey to the Thinker some aspect of the not-self, and by the aid [Page 194] of mind, the Thinker can then adjust his relationship thereto.

Hearing gives him an idea of relative direction, and enables a man to fix his place in the scheme and to locate himself.

Touch gives him an idea of relative quantity and enables him to fix his relative value as regards other bodies, extraneous to himself.

Sight gives him an idea of proportion, and enables him to adjust his movements to the movements of others.

Taste gives him an idea of value, and enables him to fix upon that which to him appears best.

Smell gives him an idea of innate quality, and enables him to find that which appeals to him as of the same quality or essence as himself.

In all these definitions it is necessary to bear in mind that the whole object of the senses is to reveal the not-self, and to enable the Self therefore to differentiate between the real and the unreal.82 
(TCF Page 193-194).

As regards taste and smell, we might call them minor senses, for they are closely allied to the important sense of touch.  They are practically subsidiary to that sense.  This second sense, and its connection with this second solar system, should be carefully pondered over.  It is predominantly the sense most closely connected with the second Logos.  This conveys a hint of much value if duly considered.  It is of value to study the extensions of physical plane touch on other planes and to see whither we are led.  It is the faculty which enables us to arrive [Page 197] at the essence by due recognition of the veiling sheath.  It enables the Thinker who fully utilises it to put himself en rapport with the essence of all selves at all stages, and thereby to aid in the due evolution of the sheath and actively to serve.  A Lord of Compassion is one who (by means of touch) feels with, fully comprehends, and realises the manner in which to heal and correct the inadequacies of the not-self and thus actively to serve the plan of evolution.  We should study likewise in this connection the value of touch as demonstrated by the healers of the race (those on the Bodhisattva line)83 and the effect of the Law of Attraction and Repulsion as thus manipulated by them.  Students of etymology will have noted that the origin of the word touch is somewhat obscure, but probably means to 'draw with quick motion.'  Herein lies the whole secret of this objective solar system, and herein will be demonstrated the quickening of vibration by means of touch.  Inertia, mobility, rhythm, are the qualities manifested by the not-self.  Rhythm, balance, and stable vibration are achieved by means of this very faculty of touch or feeling.  Let me illustrate briefly so as to make the problem somewhat clearer.  What results in meditation?  By dint of strenuous effort and due attention to rules laid down, the aspirant succeeds in touching matter of a quality rarer than is his usual custom.  He contacts his causal body, in time he contacts the matter of the buddhic plane.  By means of this touch his own vibration is temporarily and briefly quickened.  Fundamentally we are brought back to the subject that we deal with in this treatise.  The latent fire of matter attracts to itself that fire, latent in other forms.  They touch, and recognition and awareness ensues.  The fire of manas burns continuously and is fed by that which is attracted and repulsed.  When the two [Page 198] blend, the stimulation is greatly increased and the ability to touch intensified.  The Law of Attraction persists in its work until another fire is attracted and touched, and the threefold merging is completed.  Forget not in this connection the mystery of the Rod of Initiation.84  Later when we consider the subject of the centres and Initiation it must be remembered that we are definitely studying one aspect of this mysterious faculty of touch, the faculty of the second Logos, wielding the law of Attraction.

Let us now finish what may be imparted on the remaining three senses—sight, taste, smell—and then briefly sum up their relationship to the centres, and their mutual action and interaction.  That will then leave two more points to be dealt with in this first division of the Treatise on Cosmic Fire, and a summing up.  We shall then be in a position to take up that portion of the treatise that deals with the fire of manas and with the development of the manasaputras,85 both in their totality and likewise individually.  This topic is of the most imperative importance as it deals entirely with man, the Ego, the thinker, and shows the cosmic blending of the fires of matter and of mind, and their utilisation by the indwelling Flame. 
(TCF Page 196-198).

In the final perfection of this third sense of sight, the term used is the wholly inadequate one of realisation.  Let the student study carefully the lowest and highest demonstration of the senses as laid down in the tabulation earlier imparted, and note the occult significance of the expressions used in the summation.

Hearing
Beatitude.  This is realised through the not-self.

Touch
Service.  The summation of the work of the Self for the not-self.

Sight
Realisation.  Recognition of the triplicity needed in manifestation, or the reflex action of the Self and the not-self.

Taste
Perfection.  Evolution completed through the utilisation of the not-self and its realised adequacy.

Smell
Perfected Knowledge.  The principle of manas in its discriminating activity, perfecting the inter-relation between the Self and the not-self.

This all concerns the perfected, realised Personality.

(TCF Page 200).

e. Smelling is the faculty of keen perception that eventually brings a man back to the source from whence he came, the archetypal plane, the plane where his true home is to be found.  A perception of difference has been cultivated that has caused a divine discontent within the [Page 202] heart of the Pilgrim in the far country; the prodigal son draws comparisons; he has developed the other four senses, and he utilises them.  Now comes in the faculty of vibratory recognition of the home vibration, if it might be so expressed.  It is the spiritual counterpart of that sense which in the animal, the pigeon and other birds, leads them back unerringly to the familiar spot from whence they originally came.  It is the apprehension of the vibration of the Self, and a swift return by means of that instinct to the originating source. (TCF Page 201-202).

7. The "Judgment Day" in the fifth round, or the point of attainment of our Heavenly Man, will see a period of planetary strife on mental Ievels which will cause the present world unrest to seem as nothing.  As pointed out earlier, this present struggle has been to test the ability of the entities within the present human forms to appreciate their mental forces, and through the power of MIND to transcend feeling, or pain.  The struggle in the fifth round will be between higher and lower mind, and the battle ground will be the causal body.38  The [Page 392] struggle now being waged on the planet is between a few Egos (or the leaders of the many races who are necessarily in place and position owing to their egoic polarisation) and many personalities, who are swept into the vortex through group association; it is necessarily terrific, and forces the destruction of the form.  The struggle in the fifth round, being on mental levels, will be between Egos and egoic groups, each working consciously, and with intellectual application, to bring about certain group results.  It will result in the triumph (the ultimate triumph) of Spirit over matter, in the driving out of certain groups as yet unable to shake themselves free from the trammels of matter, and who prefer captivity to the life of the Spirit; it will mark the beginning of the obscuration of our scheme, and the gradual passing into pralaya, during the remaining two and a half rounds of our entire seven chains.  It is an interesting occult fact that our Earth should now be in her fifth round, and paralleling the Venusian scheme, but the moon chain of our scheme saw a period of temporary retardation of the evolutionary process of our Heavenly Man; it resulted in a temporary slowing down of His activities, and caused "lost time," if such an expression might reverently be permitted.  The Lords of the Dark Face, or the inherent forces of matter for a time achieved success, and only the fifth round of our chain will see their ultimate defeat.  The Venusian scheme also had its battleground, but the planetary Logos of that scheme overcame the antagonistic forces, triumphed over material forms, and was consequently in a position—when the right time came—to apply the needed stimulation or an [Page 393] increased fiery vibration to our Earth scheme.  The fact that outside aid was called in during the third root-race of this chain, and that the evolution of manas brought about the individualisation, in physical form, of the Avatar, needs to be pondered on.  The Divine Manasaputra, the Lord of the World, took form Himself through the driving impulse of manas, inherent in His nature, and in some mysterious way this was aided by another Heavenly Man of another scheme.  His co-operation was required. 

  38   : The Causal Body.

"This influence or force, or result, or whatever it may be called, of the antecedent actions of man, forms as it were a seed, from which germinates the plant, yielding good or bad fruit, to be eaten by him during his subsequent existence.  (Vishnu Purana I, XIX, 5).  This seed is technically called the Karana Sarira, the causal body (Paingala Upanishad II), as it is the cause of man's enjoyment or suffering.  This Karana Sarira is composed of the fifth Kosa (Anandamaya) of man and adheres to the soul so long as the soul remains enveloped in the gross or subtle body (Sthula or Sukshma Sarira); and vanishes entirely when the soul extricates itself from the trammels of the said two bodies; for then, the soul attains its primeval purity, and burns up as it were every trace of its combination with the body, including this causal body (Karana Sarira).  This happens when the soul is prepared for final emancipation, Moksha.  Till then, of course, the Karana Sarira, the seed, the result of prior actions, remains effective, and asserts a strong controlling influence over man's actions."—The Theosophist, Vol. VII, III, p. 59.

"An ordinary person will by Vasana (Aroma or smell) repeat (In Jagra, the waking state) the old story dreamt in a dream that has passed way.  So also will he, who, investigating the true nature of the self has attained to real knowledge, express himself and still will never become Chidabhasa (chidabhasa is the reflection of atma in the Karana Sarira, which is the vehicle of ignorance).  He who has become a celestial being will nevertheless be called 'man' till the causal body that has already died (by the birth of Pragna, or wisdom) is completely consumed by the predominant fire of wisdom."—Kaivalyanavanita, Part II, 31.

"By the rarest fire of True Wisdom the body of avidya (i.e. the causal body) will be reduced to ashes."—Kaivalyanavanita, Part I, 98.

Copied from The Theosophist, Vol. VIII. 


(TCF Page 391-393).

They have also been grouped under the following three heads:

Lotuses of revelation.  Those in which the "jewel" is just about to be revealed.

Lotuses with perfume.  Those whose occult "smell" or aroma is permeating their environment.  They are those Egos who have not yet completely unfolded the final tier of petals, but whose lives are of magnetic force in the three worlds, and whose careers are distinguished by altruistic service.

Radiant lotuses, or those whose light is beginning to shine forth as lights in a dark place. (TCF Page 855).
5. The Law of Radiation.  This is one of the most interesting of the laws for it only comes into activity in connection with the highest specimens of the various kingdoms, and concerns itself with the attraction that a higher kingdom of nature will have for the highest lives of the next lower kingdom.  It governs the radioactivity of minerals, the radiations of the vegetable kingdom and (curiously enough) the entire question of perfumes.  Smell is the highest of the purely physical senses; so in the vegetable kingdom a certain series of perfumes are evidence of radiation in that kingdom. (TCF Page 1170).
This law in a mysterious manner, inexplicable to those ignorant of the karma of our planetary Logos, is not operative in the animal kingdom during this Cycle or chain.  One of the problems of the next chain will be the bringing in of animal radiation; thus offsetting the method of initiation now pursued.  It must never be forgotten that the chain process of individualisation, and the earlier three Initiations concern the animal kingdom and man is viewed therein as an animal.  In the final Initiation or the offering up of the entire bodily nature, [Page 1171] this part of the general karma of the planetary Logos and the Life of the informing Spirit of the animal kingdom become adjusted.  If this is meditated upon, some light may be thrown upon the problem as to why the Adepts of the left hand path in Atlantean days were called "the Trees,"27 and were destroyed with the entire Atlantean vegetation.  In the oldest of all the Commentaries the mystery is expressed thus:

"They (the Adepts of the Left Hand Path) became thus separated through their own fault.  Their smell rose not up to Heaven; they refused to merge.  No perfume was theirs.  They hugged to their greedy bosoms all the gains of the flowering plant." (TCF Page 1170-1171).

ESOTERIC PSYCHOLOGY - VOLUME I:-

The soul is light essentially, both literally from the vibratory angle, and philosophically from the angle of constituting the true medium of knowledge.  The soul is light symbolically, for it is like the rays of the sun, which pour out into the darkness; the soul, through the medium of the brain, causes revelation.  It throws its light into the brain, and thus the way of the human being becomes increasingly illumined.  The brain is like the eye of the soul, looking out into the physical world; in the same sense the soul is the eye of the Monad, and in a curious and occult sense, the fourth kingdom in nature constitutes on our planet the eye of the planetary Deity.  The brain is responsive to the seven senses:

1. Hearing
5. Smell
2. Touch
6. The mind, the common-sense

3. Sight

7. The intuition or the synthetic sense.

4. Taste

[Page 133] 

Through these seven senses contact with the world of matter and of spirit becomes possible.  The seven senses are, in a peculiar way, the physical plane correspondences of the seven rays, and are closely related to and governed by them all.  The following tabulation will be found suggestive.  That is all that it is intended to be:

1. Hearing

7th Ray

Magic

The Word of Power. 

2. Touch

1st Ray

Destroyer
The Finger of God. 

3. Sight


3rd Ray

Vision

The Eye of God. 

4. Taste

6th Ray

Idealism
The Desire of Nations.

5. Smell

4th Ray

Art

The Beauty of Revelation.

6. The Intellect

5th Ray

Mind

The Knowledge of God.

7. The Intuition

2nd Ray
Love-Wisdom
Understanding of God.

Through the Words of Power the worlds came into ordered being, and the Lord of the Ray of Ceremonial Magic brings about the organisation of the divine organism. (EPV I Page 132-133).

Also the Lord of the fourth Ray of Harmony, Beauty and Art will add His share to the great creative work, and it will be found that, in the elusive following to its source of that mysterious revelation which we call beauty, there will be expressed that subtle quality of which "smell," in the animal sense, is the symbol.  The great search and the esoteric "following of the scent" will come to an end.  This fourth ray is pre-eminently the way of the seeker, the searcher and the sensitive reflector of beauty.  The Jewish nation has a close relation to this fourth ray and to the fourth root race, and hence their eminence at this time in the world of art, and hence the magnitude of their endless symbolic wandering and searching. 
(EPV I Page 134).

In the vegetable kingdom, the work of the second ray of Love-Wisdom is seen, symbolically, in one of its major consummations.  Attractiveness, in the sense of beauty, of colour, of form, of distribution, and of perfume, is to be seen on every hand, and had you but the eyes to vision the reality, the synthesis of life would appear to you in all its glory.  But just as the last of the five senses to make its presence felt in man, the sense of smell, is as yet but little understood, and its implications are not realised, whilst its relation to the analytical and discriminative mind is not appreciated scientifically, so the "attractiveness" (esoterically speaking) of the vegetable kingdom remains uncomprehended.  It is the radiant garment of the planet, and is revealed by the sun; it is the achieved expression of the informing life of this kingdom in nature, and is the effect of the manifestation of the three divine and functioning aspects of this "peculiar" son of divinity, as he works out his destiny in form and through matter. (EPV I Page 244).

3. The Animal Kingdom
………………………..

Subjective agency
Smell or Scent,—the instinctual discovery of that which is needed, from the activity of ranging forth for food and the use of [Page 254] the power to scent that food, to the identification of the smell of a beloved master and friend. 
(EPV I Page 253-254).

Ray VII...... 


Ceremonial Order or Magic 

Planet



The Moon. She is the mother of form. 

Day



Monday.

Exoteric Colour


White.

Esoteric Colour


Violet. 

Human Principle

Etheric force or prana. 

Divine Principle


Energy. 

Element


Earth. "I manifest." 

Instrument of Sensation

Nose.

Plane



Physical plane, etheric levels. 

Sense



Smell.

Esoterically, this principle of vitality or prana is seated in the centre at the base of the spine. 
(EPV I Page 420).

THE RAYS AND THE SENSES

1. Hearing

7th Ray
Magic

The Word of Power. 

2. Touch

1st Ray
Destroyer
The Finger of God

3. Sight


3rd Ray
Vision

The Eye of God

4. Taste

6th Ray
Idealism
The Desire of Nations.

5. Smell

4th Ray
Art

The Beauty of Revelation.

6. The Intellect

5th Ray
Mind

The Knowledge of God.

7. The Intuition

2nd Ray

Love-Wisdom
Understanding of God.

(EPV I Page 421).

THE ANIMAL KINGDOM
……………………..

Subjective Agency
Smell or scent,—the instinctual discovery of that which is needed, from the activity of ranging forth for food, and the use of the power to scent that food, to the identification of the smell of a beloved master or friend. (EPV I Page 427).

ESOTERIC PSYCHOLOGY - VOLUME II:-

b. THE LAW OF REPULSE UPON THE PATHS OF DISCIPLESHIP AND INITIATION

When the discriminating sense (the spiritual correspondence of the sense of smell, the last of the five senses to emerge in humanity)  has been adequately developed in the aspirant, and he knows the pairs of opposites and has gained a vision of that which is neither of them, then he can pass on to the Path of Discipleship and enter upon the arduous task of cooperating with the spiritual laws, particularly with the Law of Repulse.  At first, he hardly recognises the influence of this Law.  It is as difficult for him to grasp its implications and to measure its possible effects as it would be for the average working man, with a mediocre education and a total [Page 160] ignorance of esotericism, to grasp the significance of such an occult truth as that expressed in the words:  "The construction of the antaskarana between higher and lower manas by the divine Agnishvatta, the solar angel, functioning through the egoic lotus, is the task to be carried forward during the contemplative stage of meditation."  This statement is relatively simple to grasp intellectually by the average occult student, but is utterly meaningless to the man of the world.  The Law of Repulse is equally difficult of understanding by the disciple as he enters upon the Path.  He has to learn to recognise its influence; then he must himself learn to do three things:—

1. Through service, steadily to decentralise himself and thus begin occultly to "repulse" the personality.  He must see to it that his motive is love for all beings, and not desire for his own release.

2. Through an understanding of the pairs of opposites, he begins, esoterically, to "isolate" the "noble middle path" of which the Buddha spoke.

3. Through comprehension of the words of Christ, enjoining men to "let their light shine," he begins to construct the "path of light" which leads to the centre of life and guides him out of darkness into light, from the unreal to the real, and from death to immortality.  This is the true path of the antaskarana, which the disciple weaves from out of himself (speaking symbolically), just as the spider weaves his thread. 
(EPV II Page 159-160).

The following tabulation of the developing psychic powers as they blend in consciousness three kingdoms in nature may be of service at this point if careful study is made of the inferred relationships:

                 Animal.                                        Human.                                        Divine.

1. The four major instincts
The five major instincts

The five transmuted instincts.

a. Self preservation

Creative self-perservation
Immortality.

b. Sex



Sex.  Human love

Attraction.

c. Herd instinct


Gregariousness


Group consciousness.

d. Curiosity


Enquiry.  Analysis

Evolutionary urge.


         


plus





Self-assertion


Self-control.

2. The Five senses

The five senses


The five senses.

a. Touch


Touch.  


Contact
Understanding.

b. Hearing


Hearing.  Sound

Response to the Word.

c. Sight
Seeing, 

Perspective


The mystical vision.

d. Taste (embryonic)

Taste. Discrimination..

Intuition.

e. Smell (acute)
Smell, 

Emotional idealism

Spiritual discernment.

3. Lower psychic powers
The human correspondences
Higher psychic powers.

a. Clair-voyance

Extension through vision
The mystical vision.

b. Clair-audience

Extension through hearing
Telepathy.  Inspiration.

c. Mediumship


Intercourse.  Speech

Mediatorship.

d. Materialisation

Invention


Creativity.

e. Divination


Foresight.  Planning

Prevision.

f. Healing through animal
Healing through science

Healing through spiritual magic.

   magnetism

[Page 560] 

Extracts from "A Treatise on Cosmic Fire" pp. 188-196

No. 1

Microcosmic Sensory Evolution

Plane                                                                    Subplane

Physical
1. Hearing


5th
gaseous



2. Touch, feeling

4th
first etheric



3. Sight



3rd
super-etheric



4. Taste


2nd
sub-atomic



5. Smell


1st
atomic

Astral

1. Clairaudience

5th



2. Psychometry


4th



3. Clairvoyance


3rd



4. Imagination


2nd



5. Emotional idealism

1st

Mental

1. Higher clairaudience

7th     Form



2. Planetary psychometry
6th     Form



3. Higher.clairvoyance

5th     Form



4. Discrimination

4th     Form



5. Spiritual discemment

3rd     Formless


    
Response to group vibration
2nd    Formless


    
Spiritual telepathy

1st     Formless

Buddhic
1. Comprehension

7th



2. Healing


6th



3. Divine vision


5th



4. Intuition


4th



5. Idealism


3rd

Atmic

1. Beatitude


7th



2. Active service

6th



3. Realisation


5th



4. Perfection


4th



5. All knowledge

3rd

[Page 561] 

It can be noted that we have not summed up the two planes of abstraction on the atmic and the buddhic planes, the reason being that they mark a degree of realisation which is the property of initiates of higher degree than that of the adept, and which is beyond the concept of the evolving human unit, for whom this treatise is written.

We might, here, for the sake of clarity, tabulate the five different aspects of the five senses on the five planes, so that their correspondences may be readily visualised, using the above table as the basis:

a. The First Sense
Hearing.

1. Physical hearing.

2. Clairaudience.

3. Higher clairaudience.

4. Comprehension (of four sounds).

5. Beatitude.

b. The Second Sense
Touch or feeling.

1. Physical touch.

2. Psychometry.

3. Planetary psychometry.

4. Healing.

5. Active service.

c. The Third Sense
Sight.

1. Physical sight.

2. Clairvoyance.

3. Higher clairvoyance.

4. Divine vision.

5. Realisation.

d. The Fourth Sense
Taste.

1. Physical taste.

2. Imagination.

3. Discrimination.

4. Intuition.

5. Perfection.

e. The Fifth Sense
Smell.

1. Physical smell.

2. Emotional idealism.

3. Spiritual discernment.

4. Idealism.

5. All knowledge.

[Page 562] 

Extract 2

Hearing gives him an idea of relative direction, and enables a man to fix his place in the scheme, and to locate himself.

Touch gives him an idea of relative quantity and enables him to fix his relative value as regards other bodies, extraneous to himself.

Sight gives him an idea of proportion, and enables him to adjust his movements to the movements of others.

Taste gives him an idea of value, and enables him to fix upon that which to him appears best.

Smell gives him an idea of innate quality, and enables him to find that which appeals to him as of the same quality or essence as himself.

In all these definitions it is necessary to bear in mind that the whole object of the senses is to reveal the not-self, and to enable the Self therefore to differentiate between the real and the unreal.

Extract 3

These three major senses (if I might so describe them) are very definitely allied, each with one of the three Logoi:

Hearing—The recognition of the fourfold word, the activity of matter, the third Logos.

Touch—The recognition of the sevenfold Form Builder, the gathering together of forms, their approximation and interrelation, the second Logos.  The Law of Attraction between the Self and the not-self begins to work.

Sight—The recognition of totality, the synthesis of all, the realisation of the One in Many, the first Logos.  The Law of Synthesis, operating between all forms which the self occupies, [Page 563] and the recognition of the essential unity of all manifestation by the means of sight.

Extract 4

Hearing

Beatitude.
This is realised through the not-self.

Touch

Service.
The summation of the work of the Self for the not-self.

Sight

Realisation
Recognition of the triplicity needed in manifestation, or the reflex action of the Self and the not-self.

Taste

Perfection.
Evolution completed through the utilisation of the not-self and its realised adequacy.

Smell

Perfected
The principle of manas  

                    
Knowledge        in its discriminating activity, perfecting the interrelation between the Self and the not-self. 
(EPV II Page 559-563).

A TREATISE ON WHITE MAGIC:-

The Great Ones look to see the faculty of pliability and adaptability working out, that faculty of adaptation that is one of the fundamental laws of species which nature so wonderfully demonstrates.  The transference of this law to the inner planes and its working out in the new cycle of effort must be undertaken.  This law of adaptation involves the appreciation of the need, the recognition of the new force coming in with the new cycle and the consequent bringing together in wide synthesis of the need and of the force, regarding the personal self simply as a focal point for action and transmutation.  It involves the transmutation of the five senses and their extension into the subtler planes so that sight, hearing, touch, taste and smell are welded into one synthetic cooperating whole, for use in the great work.  On the physical plane, these tend to the unification of the personal life and to the adaptation of the physical world to the needs of the personal self.  On the subtler planes they must be transmuted until they are adequate to the needs of the group of which the individual forms a fragmentary part.  The ability to do this is one of the things that the Great Ones look for in those individuals whose privilege it may be to inaugurate the New Age. (TWM Page 139).
The form, through the medium of the five senses, becomes aware of the vibratory aspect of all forms in the environment wherein it, itself, is a functioning entity.  Later, in time and space, that functioning form becomes increasingly aware of its own interior vibration, and by tracing back that vibration to its originating source becomes aware of the Self, and later of the Kingdom of the Self.  Humanity as a whole is aware of its environment and, through the information conveyed by the sense of sight, hearing, touch, taste and smell, the phenomenal world, the outer garment of God, is known, and communication between the Self and what we call the natural world is set up.  As the mind appropriates and synthesizes this knowledge, the dweller in the form passes through the following stages:

1. Vibration is registered, and the environment has its effect upon the form.

2. This effect is noted, but not understood.  The man, under the slow and steady impact of this vibratory [Page 147] effect, slowly awakens to consciousness or awareness.

3. The environment begins to interest the man and he regards it as desirable.  Steadily the attraction of the three worlds grows and holds the man in reiterated incarnation.  (The word "re-iterated" is literally and more academically correct than the word "repeated."  Each of us is really a re-iterated word, sounding in time and space.)

4. Later, when the vibration of the environing forms of the natural world becomes monotonous through constant impact over many lives, the man begins to turn a deaf ear and an un-seeing eye upon the familiar phenomenal world of desire.  He becomes insensitive to its vibratory impact and increasingly aware of the vibration of the Self.

5. Later, on the Path of Probation and of Discipleship, this subtler vibratory activity exerts an increasing allure.  The outer world ceases to attract.  The inner world of the self assumes paramount place in the desire nature.

6. Little by little, using the language of modern psychology, within the outer form, which is the response apparatus for the process of becoming aware of the phenomenal world, the disciple builds a new subtler response apparatus whereby the subjective worlds can be known. (TWM Page 146-147).

THE UNFINISHED AUTOBIOGRAPHY:-

I was at first almost stunned by the wonder of the Orient.  It was all so new, so strange, so utterly different to anything I had imagined.  Colour, beautiful buildings, dirt and degradation, palm trees and bamboos, lovely little children and women (in those days) carrying water-pots on their heads; water buffaloes and queer carriages, such as gharries and ekkas (I wonder if they have them now) crowded bazaars and streets of native shops, silverware and beautiful carpets, silent-footed natives, Moslems, Hindus, Sikhs, Rajputs, Gurkhas, native soldiers and policemen, an occasional elephant with his mahout, strange smells, unfamiliar language, and always the sun, except during the monsoon—always and ever the heat.  Such are some of the memories I have of that time.  I loved India.  I have always hoped to go back but fear I shall not manage it this life.  I have many friends in India, and among Indians who live in other countries.  I know something of the problem of India, of its longing for independence, of its internal strife and conflicts, of its multiple languages and races, its teeming population and its many creeds.  I do not know it intimately for I was only there a few years, but I loved the people. (UA Page 70).

I played thousands of games of checkers (draughts, as we call it in England) and became very good at the game, not because I play it scientifically, but because I had an uncanny way of guessing what my opponent was going to do.  The smell of cocoa and fried eggs was forever in my nostrils.  I used to "vamp," as it was called, the popular songs on the piano in the reading-room until I got sick to death of hearing the men roar out, "Just like the ivy, I will cling to you," etc., or, "All the little pansy faces looking up at me to smile," which were the popular songs of the day.  The men had their own versions of the words of them, however, which I tried my hardest not to hear so as not to have to interfere.  I played hymns on the harmonium for hours and these I could almost play by heart.  I had a very good mezzo soprano voice in those days with a wide range and exceedingly well trained.  I lost it in singing in smoke filled rooms.  I suppose I sold more packages of cigarettes than a tobacco store.  I had a grand time leading the hymns at every meeting.  Soldiers are flippant and it was not long before I learnt that when they shouted for the "chicken hymn" they meant, "Foul I to the fountain fly," etc., and that the hymn dealing with the "child she-bear" referred to the line, "Can a woman's tender care cease towards the child she bear."  We used Moody and Sankey's hymn book which, from its really lovely, lilting tunes, has its points but as literature and poetry it is just too awful. (UA Page 76).

The next morning I went down to one of the great sardine canneries and applied for a job.  I got it, as it was the rush season and they needed hands.  I made an arrangement with a neighbor to look after the babies, paying her half of what I earned, whatever that might be.  The work was piece work and I knew that I was quick and I hoped to earn good money and I did.  I went down each morning at 7 a.m. and returned home around 4 in the afternoon.  For the first three days the noise, the smells and the unfamiliar surroundings and the long walks to the factory and back to the cottage affected me so much that the moment I got into the cottage I fainted dead away. (UA Page 128).

