RESURRECTION – RESURRECT – RESURRECTED – RESURRECTING 

Hits: 188
Resurrection: 172
Resurrect: 9

Resurrected: 12

Resurrecting: 2

THE DESTINY OF THE NATIONS:-

In the Aquarian Age, the Risen Christ is Himself the Water-Carrier; He will not this time demonstrate the perfected life of a Son of God, which was His main mission before; He will appear as the supreme Head of the Spiritual Hierarchy, meeting the need of the thirsty nations of the world — thirsty for truth, for right human relations and for loving understanding.  He will be recognised this time by all and in His Own Person will testify [Page 151] to the fact of the resurrection, and hence demonstrate the paralleling fact of the immortality of the soul, of the spiritual man.  The emphasis during the past two thousand years has been on death; it has coloured all the teaching of the orthodox churches; only one day in the year has been dedicated to the thought of the resurrection.  The emphasis in the Aquarian Age will be on life and freedom from the tomb of matter, and this is the note which will distinguish the new world religion from all that have preceded it. (DN Page 150-151).

DISCIPLESHIP IN THE NEW AGE - VOLUME I:-

To change your meditation is not my intention but I am going to give you seven seed thoughts and will ask you to concentrate upon them in your meditation period. Otherwise keep the meditation the same as earlier indicated. These seven thoughts are as follows:

1st month—The Power of the Soul pours like a steady current through my life. I sense it in my attitude to life, [Page 176] and in the light it brings as it sweeps through all the aspects of my nature. May that power strengthen my will to serve.

2nd month—The Light of the Soul streams forth like a beacon light upon my way; and in that light I see the light in others. I know I travel not alone.

3rd month—The Love of the Soul wells up within my heart; and understanding, pity, love and self-forgetfulness arise. I carry love to all I meet. I meet men's love with love and remember not myself.

4th month—The Joy of the Soul irradiates my life, and lightens all the burdens which those I meet may carry. The Joy of the Lord is my strength, and I develop strength in joy for others.

5th month—The Purity of the Soul acts like a cleansing flood and bathes my lower self in the "waters of purification." The body of desire is rendered pure and clean and strong. I can then become a cleansing force to all I meet.

6th month—The Will of the Soul becomes my will. I know no other. That will is love and peace and power and strength to live. It bears me on. It leads me to the Cross and to the Resurrection. Thus only can I raise and lift my fellowmen.

7th month—The Presence of the Soul abides with me. I walk with God by night and day. I stand with God upon the ways of men; the shadow of His Presence which is the Presence of my soul, reveals the God on every hand, in every man. I see divinity on every hand in every form. (DINA I Page 175-176).

DISCIPLESHIP IN THE NEW AGE - VOLUME II:-

Today this "raincloud of knowable things" has condensed or brought together energies which have been made available by the Spirits of Restoration, Reconstruction and Resurrection. These now available energies are—on a larger scale and of a higher nature—similar to those which the individual soul (paradoxical term) makes available to the personality when that personality is ready for the Path of Probation or of Discipleship. These energies are far more potent because they are, in their turn, a precipitation of energies which have been placed at the disposal of Shamballa, plus energies and forces generated by the Hierarchy. Extra-planetary forces can now be utilised on Earth, owing to the forward progress of our planet and its relation to the solar system as a whole. (DINA II Page 162).
Formula Six is sometimes called "the word of death." It negates the destructive effect of the death process which is going on all the time within the mechanism of the disciple or initiate. The death proceeds with its needed work, but it is not destructive in effect. This formula has never been given out before to disciples, but can now be known because the Piscean Age is one in which at last the power of physical death is definitely broken and the signature of the Resurrection is revealed. In this esoteric negation of death are the deeply hidden and impressive causes of the two stages of the world war (1914-1945), and in this formula lies the significance lying behind the "fight for freedom" of the peoples of the world. It is sometimes called "the formula of liberation." (DINA II Page 249).

I am at this time carrying the current teaching upon initiation a step forward and am seeking to show that it is not essentially a process of soul-personality fusion (though that has to be a preliminary step) but of monad-personality integration, carried forward because of an attained alignment with the soul. Initiation is in fact the essential and inevitable process of transferring the primary triplicity of manifestation into the basic duality of spirit-matter. It is the "dissolution of the intermediary," and to this the crucifixion and death of the Christ was dedicated and intended to be the revelation, to the initiates of the past 2000 years, of the transmutation of the trinity of manifestation into the duality of purpose. I cannot word this in any other way but the enlightened will comprehend my meaning. The interpreters of the Gospel and many disciples of the Christian dispensation have singularly failed to grasp this revelation; they have laid the emphasis upon the death of the personality, whereas when Christ experienced the "great void of darkness" and chanted aloud the occult mantram "My God, My God, why hast Thou forsaken Me," he was recognising simultaneously the distinction between His "robe of glory" (symbolised by the [Page 259] partition of His garment by the Roman soldiery) and also calling the attention of all future disciples and initiates to the disappearance of the "middle principle," the soul; He was projecting (into the world consciousness) the recognition which must come of relation to the Father or the Monad. This great dissolution is culminated for us at the time of the third initiation when the Light of the Monad obliterates the light of the soul and the material atomic light of the threefold personality. But—and here is the point—the recognition of this death and its effects is only symbolically enacted and recognised at the time of the fourth initiation, the Crucifixion. All lesser dissolutions, deaths, renunciations and disappearances of that to which the lower nature holds and is held are enacted in relation to the accustomed aspects of form-life, and of conscious sensitivity and awareness; they are simply preparatory to and symbolic of the final great dissolution of the causal body, consummated at the Crucifixion. This leads to the resurrection or uprising of the personality-soul consciousness (duly fused and blended) into that of the monad. This is finally carried to the point of solar perfection at the Ascension initiation. (DINA II Page 258-259).

August 1942

1. You have given all you had to give. Now take it back enriched. Then give again.

2. Peace is to you the clearest light of all. The lessons of the dark have likewise been revealed. Pass out between the two.

3. The best is yet to be. Hold thou to Me. 

4. The bridge of light is firmly built and on it you can move this way or that, but always on the Way. 

5. The sorrows of the Cross of Man have weighted thee down but not submerged or blotted out the light. The joy of resurrection lies ahead.

6. Love is thy note and wisdom is thy guide. You need naught else but fire.  (DINA II Page 463).

Last year you passed through a terrific test and it looked for a while as if the true significance of it all would escape you; the national thoughtform of any nation is necessarily a powerful entity. You can observe an instance of this in the thoughtform of the Jews which is the most powerful of all because they are not a nation in any true sense but an ancient religion; they have resurrected something which has been dead for many, many centuries and are now attempting to call it a nation. It is as if the ancient Incas and Aztecs suddenly announced themselves as nations in South America and sought to gain recognition; they were great nations and as civilised as were the Jews, possessing a great and beautiful religion. There is always trouble when that which should be past and gone seeks recognition along ancient lines, and this is a lesson which the Zionists must perforce learn. (DINA II Page 616).

THE EXTERNALISATION OF THE HIERARCHY:-

When, therefore, I call the world aspirants and disciples to the use of the Great Invocation, I call them also to the [Page 153] "fellowship of Christ's sufferings"; this is ever preliminary to the resurrection or to the release of the human consciousness into higher realms of spiritual awareness. The Forces which are contacted by the use of this Great Invocation, in conjunction with trained hierarchical effort, are thereby attracted or magnetically impelled to respond and then potent energies can be sent direct to the waiting planetary centre, Humanity. Two effects of an immediate nature are consequently induced over a specific period of time:

a. The energy of the Will of God serves to awaken the illumined but latent will-to-good in men and this, once dynamically awakened, will flower forth as goodwill. There is so much of this which remains latent and unexpressed because the will to demonstrate goodwill activity has not been aroused; it will be automatically aroused in the general public once the world disciples have invoked and evoked the inflow of this higher dynamic energy. Humanity awaits this and its arrival is dependent upon the efforts of those who know what should be done and who should now make their spiritual theories facts in outer expression. Nothing can arrest the eventual progress of this will-to-good and its planned activity any more than a bud which has started to unfold its petals in the light of the sun and subject to the proper stimulation can revert again to the condition of a tightly closed bud, potential but unexpressed. The expression of what has been potential will be the result of the impact of first ray force, of the will-to-good at this time, induced by the efforts of the world disciples.

b. The second effect will be the forming or constitution of a planetary triangle or recognisable triad which will be the correspondence between the three planetary centres to the spiritual triad of Monad, Soul and Personality (the atma-buddhi-manas of the theosophical literature). Hitherto the word alignment has best described the planetary situation; there has been a straight line along which energy has poured from Shamballa to the [Page 154] Hierarchy and from the Hierarchy to Humanity, but this has meant no direct interplay between Humanity and Shamballa. If the Great Invocation can be rendered effective, humanity can then set up a direct relationship with Shamballa. The resultant triangle of force-relationship will promote the circulation of spiritual energies between the three centres from point to point so that there will be a triple relation. A planetary process of give and take between all three will then be established, and the emphasis upon giving will be far more pronounced. (EOH Page 152-154).

It is for this reason that the esoteric teaching emphasises the fact that the soul of man is a Lord of Sacrifice and of loving persistent Devotion—the two outstanding qualities of the Shamballa Lives, sustaining life and giving. This is lasting devotion to the good of the whole or the expression of the spirit of synthesis and sacrifice in order again that all lesser lives (such as those embodied in the personality of man) may rise to the "resurrection which is in Christ," through the crucifixion or sacrifice of the soul upon the Cross of Matter.

It is this thought again which gives significance to the life of Christ on earth for He re-enacted for us an eternal process, externalising it in such a way that it became the symbol of the motive of the entire manifested universe and the impulse which should direct each of us—crucifixion and death, resurrection and life, and the consequent salvation of the whole. (EOH Page 166).

With goodwill to all, with a staunch belief in the divine possibilities of human beings and in the future resurrection of humanity, with an exalted recognition of God, with an acknowledgment of the fundamental values of Christ's teaching, and with a joyful determination to go forward with the work of reconstruction, I call upon those who respond to this vision immediately to set to work. (EOH Page 210).
These new and living restorative forces are under the direction and the control of One Whom we might call (speaking symbolically, yet factually) the Spirit of Resurrection. It is this living spiritual Entity, working temporarily under the direction of the Christ, Who will restore livingness to men's spiritual aims and life to their planning; Who will engender anew the vitality needed to implement the trends of the New Age and Who will guide humanity out of the dark cave of death, isolation and selfishness into the light of the new day. It is this resurrection life which will be poured into humanity at Easter time this year, to some [Page 458] degree, but which—during the next three Easter periods—can be poured in in full measure, if the men and women of goodwill will think clearly, speak forcefully, demand spiritually and implement the inner plans with intelligence.

On a planetary scale, and not just in reference to mankind, this Spirit of Resurrection is the opponent and the antagonist of the Spirit of Death. Physical death takes place only when the psychological and mental vitality of the individual, of a nation, or of humanity drops below a certain level. Humanity has been responding to the processes of dying during the last 150 years; psychologically, mankind has been ruled by selfishness, and selfishness is the potent seed of death—material death, psychological death and mental death. This is seen well demonstrated in the German nation. Think this statement out, and then recognise that similar seeds and similar areas of death (though to a lesser degree) exist in every nation—even in the younger nations of the world. Hence the war; hence the destruction of all the outer garments of civilisation.

But the work of the Angel of Death, awful as it may seem as it demonstrates today on a planetary scale—but beneficent as we know it to be in intent and in purpose—will give place to that of the Spirit of Resurrection.

It is the planning of this restoration and this resurrection activity which is now under consideration by the Hierarchy, having been handed over to Them because They are closer to man than are Those Who function in the Council Chamber at Shamballa. It must be remembered that this Spirit of Resurrection is a Member of that Council and Their chosen Emissary. He (if one may be permitted to personalise the impersonal) is in truth the "Sun of Righteousness" Who can now arise "with healing in His wings"; Who can carry this life-giving energy which counteracts death, this vision which gives incentive to life, and this hope which can restore all nations. At the Full Moon of March, let the demand go out for the appearance of this life-giving Spirit. Let it go forth with such intensity that the Hierarchy will be called into active response and will [Page 459] immediately release the potency of this Spirit into the hearts of men everywhere.

All of these spiritual forces, working as they are at this time under the direction of the Leader of the Forces of Light, the Christ, are closely related and their activity is most intimately synchronised. In a deeply occult sense, they are all working together, because in the human family there are those who are at every stage of responsiveness. This triple work of the Hierarchy, therefore, proceeds simultaneously—from the standpoint of time. The Forces of Restoration are—on a small scale—evoking response from the members of the New Group of World Servers and from disciples everywhere. As their psychological "morale" stiffens and their will-to-live and their will-to-good is strengthened, an immediate effect will be felt on a larger scale; the work of the Spirit of Resurrection will intensify, and is already making its presence felt. More and more people are beginning to be forward-looking and to hope with greater conviction and courage for a better world set-up; their hitherto wishful thinking and their emotional desire are slowly giving place to a more practical attitude; their clear thinking and their fixed determination are far more active and their plans better laid because both their thinking and their planning are today based on facts; they are also beginning to recognise those factors and conditions which must not be restored, and this is a point of major importance. (EOH Page 457-459).

Those partisan and nationally minded persons who will attempt to exploit the world situation for their own immediate ends and for the benefiting of their particular nation or group. These people, and they are found in every nation, are selfishly motivated; they do not care for humanity as a whole and have no liking or interest in anything or anyone [Page 461] but their political party and the reactionary interests of some national group. They see in the present world situation a grand opportunity to engineer moves which will benefit an individual, a class or a nation. In doing this, they frequently have a wide grasp of affairs and are keen politicians, but all they know is to be used and so implemented that it attains their narrow ends, no matter at what cost to the rest of the world. These people are usually a large majority. Their attitude leads inevitably to trouble and hinders the work of restoration; it handicaps those who are seeking to establish the entire human family in a sounder way of life than heretofore, and to give a saner and wiser motivation to international relationships. These are the people who are the most to be feared at the coming conference at San Francisco. The isolationists in all nations, particularly in the United States, French national idealism, and the obsession of certain factors in the Polish race over boundaries will need watching, as these attitudes can be exploited by the evil and selfish interests which (behind the scenes) are seeking to prevent the world attaining that equilibrium which will permit tranquillity. These three groups, however, indicate the successful operation of the Forces of Restoration. These are tentatively beginning their work and preparing the way for a much fuller expression of the intentions of the Spirit of Resurrection, after the coming Full Moon of March and in the three years which lie ahead. 
(EOH Page 460-461).
AN EASTER MESSAGE

Easter Day 1945

On this day, we recall to our minds the fact of Resurrection—a universal and eternally recurring resurrection. I would like to talk with you anent the Christ, about His work as head of the Hierarchy, and about the rebuilding which humanity must undertake and which the Hierarchy is seeking to impulse at this time. A great period of reconstruction is planned. Here are the two words around which I wish to create my theme: Resurrection and Reconstruction. It will be a reconstruction implemented by Those Who know the meaning of resurrection, and it will involve a resurrection of humanity through the medium of its intelligentsia and men and women of goodwill. These two groups (the Hierarchy and Humanity) will need to be brought into a closer rapport, and this is entirely possible if the followers of the Christ realise their opportunity and shoulder their responsibilities. I would point out that when I use the phrase "followers of the Christ" I refer to all those who love their fellowmen, irrespective of creed or religion. Only upon this basic premise can a hopeful future be founded. (EOH Page 468).
Resurrection is the keynote of nature; death is not. Death is only the ante-chamber of resurrection. Resurrection is the clue to the world of meaning, and is the fundamental [Page 470] theme of all the world religions—past, present and the future. Resurrection of the spirit in man, in all forms, in all kingdoms, is the objective of the entire evolutionary process and this involves liberation from materialism and selfishness. In that resurrection, evolution and death are only preparatory and familiar stages. The note and message sounded by the Christ when last on Earth was resurrection, but so morbid has been mankind and so enveloped in glamour and illusion, that His death has been permitted to sidestep understanding; consequently, for centuries, the emphasis has been laid upon death, and only on Easter Day or in the cemeteries is the resurrection acclaimed. This must change. It is not helpful to a progressive understanding of the eternal verities to have this condition perpetuated. The Hierarchy is today dedicated to bringing about this change and thus altering the approach of mankind to the world of the unseen and to the spiritual realities.

Before, however, They could do anything, our present civilisation had to die. During the coming century, the meaning of the resurrection will be unfolded and the new age will reveal its true significance. The first step will be the emergence of humanity from the death of its civilisation, of its old ideas and modes of living, the relinquishing of its materialistic goals and its damning selfishness, and its moving into the clear light of the resurrection life. I am not here speaking in symbolical or mystical terms. I am dealing with facts—facts as real and as imminent as the coming Cycle of Conferences, and facts for which the past two hundred years have prepared humanity. This preparation has culminated in the restlessness of the twentieth century and has led to the horror of this world war, 1914-1945 through which we have been passing.

The true work of The Cycle of Conferences about which I wrote earlier will only be inaugurated at San Francisco. There the stage will be set for those processes which will usher in an era of relative tranquillity; thus the door of the dark cave of materialism will be opened and the stone rolled from the door of the sepulchre which has too long [Page 471] entombed mankind. Then will follow those steps which will lead to a new and better life and which will indicate the expression of the spirit of resurrection. These facts (so near to manifestation) are physical facts; they will demonstrate as such if the disciples of the world recognise what it is that the Christ desires, and if the men and women of goodwill implement their response to His wishes.

Speaking symbolically, the first step after the advent of the spirit of the resurrection will be similar to that in the Biblical story. Mary, that woman of sorrow, of experience and of aspiration, stands (as ever in the symbolism of the world) as the symbol of materialism. Humanity must say with her, "They have taken away my Lord and I know not where they have laid Him." But—she said it to the Lord Himself, not recognising Him and realising only her own deep need and despair. So must it be again. Humanity—materialistic, suffering, facing the future with despair and agony, but still aspiring—must go forth from the cave of matter, seeking the Christ and at first not recognising Him or the work that He is attempting to do. The churches—materialistic, hide-bound and submerged in their theological concepts, seeking political power or possessions, emphasising stone buildings and cathedrals whilst neglecting "the Temple of God, not made with hands, eternal in the heavens"—are occupied with the symbols and not with the reality. Now they must learn to recognise that the Lord is not with them and they too must go forth, as Mary did, and seek Him anew. If they will do so, they will surely find Him and again become His messengers.

The fact of the resurrection will be demonstrated during the next few centuries, and the Living Christ will walk among men and lead them onward towards the Mount of Ascension. The Pentecost will become truth. All men will come under the tide of inspiration from on high, and though they may speak with many tongues, they will all understand each other. (EOH Page 469-471).

The Work of the Christ Today

Forget not one important point. The Hierarchy itself is the result of human activity and aspiration; it has been created by humanity. Its members are human beings who have lived, suffered, achieved, failed, attained success, endured death and passed through the experience of resurrection. They are the same in nature as are those who struggle today with the processes of disintegration but who—nevertheless—have in them the seed of resurrection. All states of consciousness are known to Them and They have mastered all of them; They have mastered them as men, thus guaranteeing to humanity the same ultimate achievement. We are apt to look upon the members of the Hierarchy [Page 473] as different radically from humanity, forgetting that the Hierarchy is a community of successful men, Who earlier submitted Themselves to the purificatory fires of daily living, working out their own salvation as men and women of affairs, as business men, as husbands and wives, farmers and rulers and that they know life, therefore, in all its phases and gradation. They have surmounted the experiences of life; Their great Master is the Christ; They have passed through the initiations of the new birth, the baptism, the transfiguration, the final crucifixion and the resurrection. But they still are men and differ from the Christ only in the fact that He, the first of our humanity to attain divinity, the Eldest in a great family of brothers (as St. Paul expresses it), the Master of the Masters and the Teacher of angels and of men was deemed so pure, so holy and so enlightened that He was permitted to embody for us the great cosmic principle of love; He thus revealed to us, for the first time, the nature of the heart of God.

These perfected men, therefore, exist; They are more than men because the divine spirit in them registers all stages of consciousness and awareness—subhuman, human and superhuman. This inclusive development enables them to work with men, to contact humanity at need, and to know how to lead us forward to the phases of resurrection. (EOH Page 472-473).
The Forces of Restoration. These will work to restore morale and psychological health, thus implementing the resurrection of humanity from the death cycle through which it has been passing. The restoration of men's mental condition to a wholesome and happier approach to life is the primary objective. These forces will bring about the emergence of the new civilisation—which is definitely man's creative work. 
(EOH Page 482).

These Forces might be regarded as embodying and making declarative the "new materialism." This is a statement warranting our closest consideration. It is essential that we bear in mind, as we face the activities of the future process of rebuilding, that matter and substance and their fusion into living forms are aspects of divinity; it has been the prostitution of matter to selfish ends and for separative purposes which has been responsible for the misery, the suffering, the failure and the evil which have characterised the career of mankind down the ages and which precipitated this world war. Today humanity is being given a fresh opportunity to build again on sounder and more constructive lines that better civilisation which is the dream of those who love their fellowmen, and to attain a new aptitude in handling substance. If men can demonstrate a gained wisdom in the creation of a form which will house the spirit of resurrection and express the enlightenment gained by the bitter experience of the past, then humanity will rise again.

The unique opportunity which confronts the Christ as His great hour draws near is that of unifying, synthesising and integrating all these forces into one great and potent downpouring of spiritual energy. These energies involve the activities of the Spirit of Resurrection, the inspiration of the Buddha as He this year conveys the strength of the One in Whom we live and move and have our being, and that which the Christ Himself will set in motion in response to the invocative appeal of the New Group of World Servers, the men of goodwill and the "massed intent" of the inarticulate masses. It is essential that we try to grasp the unity of this hierarchical effort. (EOH Page 483).

The inspiring sources of these spiritual agencies are, first of all, the Spirit of Resurrection (an extra-planetary Being), then the Lord of the World, working through the Buddha, and finally the Christ Himself. These Three will work through the Hierarchy, the New Group of World Servers, and the men and women of goodwill. Such is the general plan proposed by Those Who stand—with enlightened spiritual purpose—ready at this time to lead humanity out of darkness into light, from the unreal to the real, and from death to immortality. That most ancient of prayers comes today to have its deepest spiritual significance. Let me repeat it in the order in which today it gains meaning:

Lead us, O Lord, from death to Immortality;

From darkness to Light;

From the unreal to the Real.


(EOH Page 485).
Long patience will be needed. Mistakes will be made. There will be periods of indecision, of ineffective action and of negative yet deep discouragement. Workers will be prone to attitudes of despair, and at times the task will appear to them to demand too much, to be too difficult and the forces opposing what they seek to do too strong. But behind all the reconstruction with which humanity is faced is the potency of inevitable resurrection, the constant flow of enlightened thinking into and directing the mass consciousness, plus a growing realisation that humanity is not alone, that the spiritual values are the only real values, and that the Hierarchy stands, immovable in its spiritual strength, steadily oriented towards world salvation, and acting ever under the direction of that great divine yet human Leader, the Christ. The Christ has passed through all human experiences, and has never left us; with His disciples, the Masters of the Wisdom, He is drawing closer to humanity decade after decade; when He said at the Ascension Initiation, "Lo, I am with you always even until the end of the age," He meant no vague or general idea of helping humanity from some distant locality called "the Throne of God in Heaven." He meant just what He said—that He was staying with us. The fact of His Presence upon earth in physical form is known today by many hundreds of thousands, and will eventually be realised by as many millions. (EOH Page 487).
Because of this direct impact between Shamballa and Humanity, by-passing the Hierarchy, the Hierarchy was left free for the work of rehabilitation and salvaging, for reconstruction and for the application of the regenerative forces of [Page 537] resurrection.  The Hierarchy needed and welcomed this interlude and recognised it as an essential aspect of the Plan. (EOH Page 536-537).

4. The world war now being ostensibly over and the work of restoration, leading to resurrection, being slowly implemented, the work of the Hierarchy is to foster that enthusiasm [Page 549] in the hearts of people everywhere which will enable them to work wholeheartedly for right human relations and the spread of that simple but tonic quality, goodwill. It is enthusiasm in the spiritual sense which is lacking today, even among those who see the Mind of Christ and the Plans of the Hierarchy as existing in factual usefulness; those who have for years read my teachings on goodwill with real belief in what I say but who evidence no willingness to sacrifice time or money, block the growth of the movement. It is the task of the Hierarchy to promote goodwill as the first step in Their plans, and it is that quality which is today closest to the heart of Christ; "goodwill to men," or rather among men, was the primary stage in the threefold promise made by the angels at His Birth:

a. Goodwill, leading to right human relations, leading to

b. Peace on Earth, leading to

c. Glory to God.

Analysed, these words simply mean that goodwill will result in right human relations in that centre which we call Humanity; this will produce the possibility of that peace which characterises the Hierarchy appearing on earth, and leading to the glory of God, which animates the activity of Shamballa, the centre where the Will of God is known. Therefore, intelligent relationship, practical love and the full expression of the divine will are bound to occur, if the correct sequence of activities is followed. At present, even the first of them remains a hope. The factors of the failure of the religious and political groups and the apathy of the mass of men have greatly complicated the task of the Hierarchy. (EOH Page 548-549).

The Festival of June which is so uniquely Christ's, and which emphasises His relationship to humanity, in reality covers three whole days, each with a different keynote:

1. The keynote of Love in its hierarchical sense—free from sentiment, emotion and personal emphasis—a love that sacrifices and understands, that acts with strength and decision, and that works on behalf of the whole and not in the interests of any group or individual.

2. The keynote of Resurrection, emphasising the new note of livingness, of the living Christ and of that "life more abundantly" which the war has made possible by forcing a return to the real values.

3. The keynote of Contact, of a closer relation between Christ and His people, between the Hierarchy and Humanity. (EOH Page 555).
Third. The stage wherein Christ and the Masters of [Page 574] the Wisdom can make public appearance and begin to work publicly, openly and outwardly in the world of men. The time of Their coming will be dependent upon the success of the work undertaken by the first two groups; it is not possible for me to prophesy anent this matter. So many factors are involved: the earnest work of the two groups, the readiness and the willingness of mankind to learn, the rapidity with which the forces of restoration and of resurrection can rehabilitate the world, the responsiveness of advanced humanitarians and intelligentsia to the opportunity to rebuild, to recreate and to reorganise the factors which the new culture and the new civilisation will demand. Even the Hierarchy Itself, with all Its sources of information, does not know how long this will take, but They are ready to move at any time. (EOH Page 573-574).

In the meantime, as the first group struggles with the immediate problem in the outer world, and the second group—still within the confines of the Hierarchy Itself—makes due interior preparation and applies to its chosen membership the needed training and the desired reorientation, the Christ and the Masters are occupied with the task of preparing for the restoration of the Mysteries. This restoration will fall into three phases and will cover and include in its symbolism all phases of human unfoldment. The story of mankind will be pictorialised. These three phases correspond broadly and in a general sense to the three degrees of the Blue Lodge in Masonry. The analogy is not entirely accurate, owing to the unavoidable degeneracy of Masonry, but with the restoration of the Mysteries, Masonry also will come into its own. These phases are:

1. The stage of a general recognition of light in all departments of human living. This is inferred in the first stanza of the new Invocation. If the ritual of the E.A. is studied in the light of this information the significance will emerge. The poor and destitute candidate emerges into the light.

2. The stage of complete economic reorientation; in this, humanity is relieved of all economic anxiety and is free to [Page 575] receive its due wages and the right reward of all service rendered in the building of the Temple of the Lord; this building proceeds with rapidity.

3. The stage wherein the reward of light is received and the reward of service rendered; spiritual status is recognised through the medium of what is regarded as a major initiation, for which the first two initiatory degrees are only preparatory. This first great initiation will be objectively staged and the general public will recognise it as the major rite and ritual of the new religious institution of the period. This is the stage where the forces of resurrection are active, when the Lord is with His people and Christ has returned to earth. Religion is then recognised as an attitude governing all phases of human experience. 
(EOH Page 574-575).
I tell you, first of all, a truth hard for the orthodox thinker of any faith to accept: He cannot return because He has always been here upon our Earth, watching over the spiritual destiny of humanity; He has never left us, but in physical body and securely concealed (though not hidden), He has guided the affairs of the spiritual Hierarchy, of His disciples and workers who are unitedly pledged with Him to Earth Service. He can only reappear. It is a spiritual fact that those who have passed from the cave of the tomb into the fullness of the resurrection life can be seen, and at the same time evade the vision of the believer; seeing and recognition are two very different things, and one of the great recognitions of mankind in the near future is the recognition that always He has been with us and shared with us the familiar usefulness and peculiar characteristics of our civilisation and its many gifts to man. (EOH Page 597).

You have therefore five points where the externalisation of the Ashrams will take place and eventually be focussed. From these points, as time elapses, other Ashrams, subsidiary [Page 677] in nature, will be found emerging, sponsored and founded by disciples and initiates from these five Ashrams, and representing the three major rays and two minor rays. To start with, they will be founded through the presence in these localities of some senior or world disciple; it must be remembered that the forerunner of all movements which appear upon the physical plane is an educational propaganda, therefore some disciple upon the second ray will come into action, first of all, in all these five points; he will be followed by a disciple upon the seventh ray. All world movements are, as well you know, externalisations of subjective ideas and concepts and of phases of formulated thinking; and the appearance of the Hierarchy upon earth in tangible form is no exception to this rule.

Disciples in these Ashrams have been in training for nearly one hundred and fifty years to do this work; some have managed to keep the originating idea and impulse clear and untainted by their own thinking, and have adhered—even in their own intimate thoughts—to the hierarchical programme, as presented to them by their Masters or the senior initiates. Others have not possessed so clear a reasoning faculty or so active an intuitive perception and—whilst grasping certain major concepts such as world unity or hierarchical gradations and control—have distorted the truth and produced the many ideologies which have wracked the world during the past century; even this distortion is, however, being turned to good, for it produced a redoubled effort on the part of the Hierarchy to offset it; it led to an increased forcing process by means of which many earnest and willing aspirants reached the grade of accepted disciple; it produced also a ferment of thought in the world which has served to awaken the mentality of the masses to possibilities and to horizons hitherto only visioned by advanced and initiate thinkers. The man in the street today has absorbed ideologies to an unforeseen extent, and the attempt to make him an active factor in our modern civilisation is not too harmful in view of the time element, as divinely conceived, and from the point of view of the staunch and basic integrity of the divine human being. [Page 678] Time and divinity, events and instinctual goodness, will in the long run triumph. The intermediate agonies are distressing but not final, and they are not triumphant from the angle of the dark Forces. These Forces face (as a result of the war and of the resurrecting human spirit) a vista of nearing and inevitable defeat. 
(EOH Page 676-678).

FROM BETHLEHEM TO CALVARY:-

The only excuse for this book is that it is an attempt to penetrate to that deeper meaning underlying the great events in the life of Christ, and to bring into renewed life and interest the weakening aspiration of the Christian. If it can be shown that the story revealed in the Gospels has not only an application to that divine Figure Which dwelt for a time among men, but that it has also a practical significance and meaning for the civilised man today, then there will be some objective gained and some service and help rendered. It is possible that today—owing to our more advanced evolution and the ability to express ourselves through more finely developed shades of consciousness—we can appropriate the teaching with a clearer vision and a wiser use of the indicated lesson. This great Myth belongs to us—for let us be courageous and use this word in its true and right connotation. A myth is capable of becoming a fact in the experience of an individual, for a myth is a fact which can be proven. Upon the myths we take our stand, but we must seek to re-interpret them in the light of the present. Through self-initiated experiment we can prove their validity; through experience we can establish them as governing forces in our lives; and through their expression we can demonstrate their truth to others. This is the theme of this book, dealing as it does with the facts of the Gospel story, that fivefold sequential myth which teaches us the revelation of divinity in the Person of Jesus Christ, and which remains eternally truth, in the cosmic sense, in the historical sense, and in its practical application to the individual. This myth divides itself into five great episodes:

1. The Birth at Bethlehem.

2. The Baptism in Jordan.

3. The Transfiguration on Mount Carmel.

4. The Crucifixion on Mount Golgotha.

5. The Resurrection and Ascension.

Their significance for us and their re-interpretation in modern terms is our task. (BTC Page 9).
Some of these deeper implications were touched upon in a book published many years ago, entitled The Crises of the Christ, by that veteran Christian, Dr. Campbell Morgan. Taking the five major episodes in the life of the Saviour, around which the entire Gospel narrative is built, he gave them a wide and general application, leaving one with the realisation that Christ had not only passed through these dramatic experiences, in deed and in truth, but had left us with the definite command that we should "follow His steps."7 Is it not possible that these great facts in the experience of Christ, these five personalised aspects of the universal myth, may have for us, as individuals, more than an historical and personal interest? Is it not possible that they may embody some experience and some initiated undertaking through which many Christians may now pass, and thus obey His injunction to enter into new life? Must we not all be born again, baptised into the Spirit, and transfigured upon the mountain top of living experience? Does not the crucifixion lie ahead for many of us, leading on to the resurrection and the ascension? And is it not also possible [page 12] that we have interpreted these words in too narrow a sense, with too sentimental and ordinary an implication, whereas they may indicate to those who are ready a special way and a more rapid following in the footsteps of the Son of God? This is one of the points which concern us and with which this book will attempt to deal. If this more intensive meaning can be found, and if the drama of the Gospels can become in some peculiar way the drama of those souls who are ready, then we shall see the resurrection of the essentials of Christianity and the revivifying of the form which is so rapidly crystallising. (BTC Page 11-12).

Christ gives us a definite picture of the entire process in His own life story, built around those major initiations which are our universal heritage and the glorious (and for many) the immediate opportunity. These are:

1. The Birth at Bethlehem, to which Christ called Nicodemus, saying, "Except a man be born again, he cannot see the kingdom of God."17
2. The Baptism in Jordan. This is the baptism to which John the Baptist referred us, telling us that the baptism of the Holy Spirit and of fire must be administered to us by Christ.18
3. The Transfiguration. There perfection is for the first time demonstrated, and there the divine possibility of such perfection is proven to the disciples. The command [page 23] goes forth to us, "Be ye therefore perfect even as your Father which is in heaven is perfect."19
4. The Crucifixion. This is called the Great Renunciation, in the Orient, with its lesson of sacrifice and its call to the death of the lower nature. This was the lesson which St. Paul knew and the goal towards which he strove. "I die daily," he said, for only in the practice of death daily undergone can the final Death be met and endured."20
5. The Resurrection and Ascension, the final triumph which enables the initiate to sing and to know the meaning of the words: "Oh death, where is thy sting? Oh grave, where is thy victory?"21 (BTC Page 22-23).
Only through the revelation of the Christ within each human being can this at-one-ment be made. Only through the new birth, the baptism of spirit and of fire, and the transfiguration of the nature can deliverance be found, can unity [page 28] with God be achieved. Only through the sacrifice of humanity, which is the essence of the crucifixion, can the resurrection be undergone. (BTC Page 27-28).

Finally, we shall consider these unfoldments from the standpoint of the individual, and study those episodes related in the Gospel story which vitally concern the individual human being who, approaching the end of the long and weary [page 35] way of evolution, is ready to re-enact the same drama in his own experience. To him there comes the opportunity to pass from the stage of the new birth to that of the final resurrection, via the steep path of Mount Golgotha. In his innermost nature he must learn to understand the words of Christ, "Ye must be born again,"2 and to express the death unto life which is the outstanding message of St. Paul.3 (BTC Page 34-35).

After the third initiation, the Transfiguration, when the personality has been subordinated to the soul, or the indwelling Christ, and the glory of the Lord can shine forth through the medium of the flesh, we are faced with the supreme achievement of the Crucifixion and the Resurrection. Then, we are told, that mysterious Being, spoken of in the Old Testament as Melchizedek, and as the Ancient of Days, will play His part and initiate us into the still higher mysteries. Of Him we are told that:

"This Melchizedek, King of Salem, Priest of the Most High God [page 43] ... was, in the first place, as His Name means, King of Righteousness, and besides that, King of Salem (that is King of Peace). Being without father or mother or ancestry, having neither beginning of days nor end of life ... He remains a priest in perpetuity."12 (BTC Page 42-43).
There are therefore three initiators: first, a man's own soul, then the Christ of history, and finally the Ancient of Days, the one in Whom "we live, and move, and have our Being."13 These ideas are interesting when we realise that out of the five initiations there are three which seem, and naturally so, to be of supreme importance. In the life of Christ there are episodes which represent great points of attainment, all climaxing cycles and initiating new ones. These are the first initiation, the Birth; the third initiation, the Transfiguration; and the fifth, the Resurrection. There is in nature some mysterious value which is connected with the first, the third, and the fifth—the beginning, the middle point and the climaxing consummation. As has been pointed out, "it is the intervals, not only between the base note, the major third and the perfect fifth, or those which distinguish the quaver from the semi-quaver, which enable us to build up a symphony or song."  Between these high points, in the intervals of which the details are given us in the Gospel story, the work is carried on which makes the later achievements possible. We are primarily considering in this book the technique of the entrance into the kingdom of God. That kingdom exists, and birth into it is as inescapable as birth into the human family. The process is a sequential proceeding from gestation until, in "the fullness of time," the Christ Child is born; the soul begins to manifest on earth, and the life of the disciple and initiate begins. He passes from stage [page 44] to stage until he has mastered all the laws of the spiritual kingdom. Through birth, service and sacrifice the initiate becomes a citizen of that kingdom, and this is as much a natural process connected with his inner life as are the physical processes in their connection with his outer life as a human being. These two go on together, but the inner reality eventually comes into manifestation through the sacrifice of the human to the divine. 
(BTC Page 43-44).

Finally came the realisation that He had accomplished what He had set out to do. He had fulfilled the Plan; the Father's business had been done and the "many things" undergone. We read that even on the Cross the Plan still engrossed His attention, and with His final "It is finished,"25 He passed through the gates of death to a joyful resurrection. (BTC Page 48).

In studying these five initiations of the Gospel story, we find that two of them took place in a cave, two on a mountain top and one on the level between the deeps and the heights. The first and last initiations (the Birth into life and the Resurrection into "life more abundantly"39) took place in [page 60] a cave. The Transfiguration and the Crucifixion were enacted on the summit of a mountain or hill, whilst the second initiation, after which Christ entered upon His public ministry, took place in a river, in the plains around Jordan—symbolic perhaps of Christ's mission to live and work down amongst men. The Masonic phrase to "meet on the level" takes on here an added significance. After each mountain experience, the Christ came down again on to the level of daily life and there manifested the effects or results of that high event. 

Mithras was born in a cave, and so were many others. Christ was born in a cave and entered, as did all the others, upon a life of service and of sacrifice, thus qualifying for the task of world Saviour. They brought light and revelation to mankind and were sacrificed, in the majority of cases, to the hatred of those who did not understand their message, or who objected to their methods. All of them "descended into hell and rose again on the third day."  There are twenty or thirty of these stories scattered through the centuries of human history, and the stories and the missions are ever identical.

"The Jesus-story, it will now be seen, has a greater number of correspondences with the stories of former Sungods and with the actual career of the Sun through the heavens—so many indeed that they cannot well be attributed to mere coincidence or even to the blasphemous wiles of the Devil!  Let us enumerate some of these. There are (1) birth from a Virgin mother; (2) the birth in a stable (cave or underground chamber); and (3) on the 25th December (just after the winter solstice). There is (4) the Star in the East (Sirius) and (5) the arrival of the Magi (the `Three Kings'); there is (6) the threatened Massacre of the Innocents, and the consequent flight into a distant country (told also of Krishna and other Sungods). There are the Church festivals of (7) Candlemas (2nd February), with processions of candles to symbolise the growing light; of (8) Lent, or the arrival of Spring; of (9) Easter Day (normally on 25th March) to celebrate the crossing of the Equator by the Sun; and (10) simultaneously the outburst of lights at the Holy Sepulchre at Jerusalem. There is (11) [page 61] the Crucifixion and death of the Lamb-God, on Good Friday, three days before Easter; there are (12) the nailing to a tree, (13) the empty grave, (14) the glad Resurrection (as in the cases of Osiris, Attis and others); there are (15) the twelve disciples (the Zodiacal signs); and (16) the betrayal by one of the twelve. Then later there is (17) Mid-summer Day, the 24th June, dedicated to the birth of the beloved disciple John, and corresponding to Christmas Day; there are the festivals of (18) the Assumption of the Virgin (15th August) and of (19) the Nativity of the Virgin (8th September), corresponding to the movement of the god through Virgo; there is the conflict of Christ and his disciples with the autumnal asterisms, (20) the Serpent and the Scorpion; and finally there is the curious fact that the Church (21) dedicates the very day of the winter solstice (when any one may very naturally doubt the re-birth of the Sun) to St. Thomas, who doubted the truth of the Resurrection!"40 
(BTC Page 59-61).
Associated with the story-book of the heavens there are three constellations (besides the constellation Virgo) which are symbolised by women. There is Cassiopeia, the Woman Enthroned. This is the constellation which is the symbol of the stage in human life at which matter and form are dominant and triumphant; when the inner divine life is so deeply hidden that it shows no sign, and only the material nature controls and rules. Then there comes the later stage in the history of the race and of the individual, when we find Coma Berenice symbolically emerging—the Woman bearing the Christ Child is seen. Here matter begins to reveal its true function, which is to bring to the birth the Christ in every form. When the turning of the great wheel of life has played its part, then Mary can come out of Galilee, from Nazareth, and journey to Bethlehem, there to give birth to the Saviour. Finally there is Andromeda, the Woman chained, or matter brought into subservience to the soul. The Soul or the Christ now rules. First, matter dominant, enthroned and triumphant. Then matter, the custodian of hidden divinity, beauty and reality, ready to bring them to the birth. Finally, matter as the servant of that which has been born, the Christ. However, none of this is brought about unless the journey is made from Nazareth, the place of consecration, and from Galilee, the place of the daily round of life; and this is true, whether one is speaking of the cosmic Christ, hidden by the form of a solar system; of the mythic Christ, hidden in humanity down the ages; of the historical Christ, concealed within the form of Jesus; or of the individual Christ, hidden within the ordinary man. For always the [page 68] routine is the same—the journey, the new birth, the experience of life, the service to be rendered, the death to be endured, and then the resurrection into more extended service. (BTC Page 67-68).
As we consider these initiations, the three mentioned above stand out clearly. At the Birth in Bethlehem we have the appearance of God, God is made manifest in the flesh. At the Transfiguration we have the quality of God revealed in its transcendent beauty, whilst at the Resurrection initiation the life aspect of divinity makes its presence felt. (BTC Page 136).

These three major initiations, the first, the third and the fifth, constitute the three syllables of the Word made flesh; they embody the musical chord of Christ's life, as they will be embodied in the life of all who follow in His steps. Through re-orientation to new modes of living and of being we pass through the necessary stages of adaptation of the vehicles of life, up to that mountain-top where the divine in us is revealed in all its beauty. Then we pass to a "joyful Resurrection," and to that eternal identification with God which is the everlasting experience of all who are perfected. We might depict the process as follows:

1st Initiation
3rd Initiation
5th Initiation

New Birth
Transfiguration
Resurrection
Initiation
Revelation
Completion

Beginning
Transition
Consummation

Appearance
Quality

Life



(BTC Page 137).

"The Greek word here used is `metamorphosed,' the very word used by St. Paul to describe the transmutation of the mortal body into the resurrection body; for on the day of fulfilment, when the perfected disciple has attained masterhood, the `Robe of Glory' shines forth with such splendour through the garment of the flesh that all the beholders perceive it, and, their eyes and ears attuned to finer subtle vibration, they behold their Master in all His divine humanity."16. (BTC Page 157).

We shall see later that upon the revelation of the risen Christ must the new world religion take its stand. Christ upon the Cross, as will appear when we study the next great crisis, showed us love and sacrifice carried to their extreme expression; but Christ alive from all time, and vitally alive today, is the keynote of the new age, and upon this truth must the new presentation of religion be built and, later, the new theology be constructed. The true meaning of the Resurrection and the Ascension has not yet been grasped; as a divine subjective reality those truths still await revelation. The glory of the new age will be the unveiling of those two mysteries, and our entrance into a fuller understanding of God as life. The true Church of Christ is the assembly of all who live through the life of Christ, and whose life is one with His. This will be increasingly realised and will bring forth into clearer and more radiant light the wonder and glory which lies, unrevealed as yet, in God the Father. (BTC Page 163).
The Fourth Initiation . . . The Crucifixion

1

We now come to the central mystery of Christianity, and to the climaxing initiation to which men, as human beings, can aspire. Of the next initiation, the Resurrection, and of the Ascension connected with it, we know practically nothing, beyond the fact that Christ rose from the dead. The Resurrection initiation is veiled in silence. All that is recorded is the reaction of those who knew and loved the Lord, and the after-effects upon the history of the Christian Church. But the Crucifixion has always been the outstanding, dramatic episode upon which the entire structure of Christian theology has been founded. Upon this has the emphasis been laid. Millions of words have been written about it, and thousands of books and commentaries have attempted to elucidate its meaning and to explain the significance of its mystery. Down the ages a myriad points of view have been presented for the consideration of men. There has been much misinterpretation, but much also that is divinely real has been expressed. God has been misrepresented many times, and the interpretation of what Christ did has been travestied in terms of men's small views. The wonder of the happening on Mount Calvary has been unveiled through the illumined experiences of the believer and the knower. (BTC Page 175).

But the important point is not His death, though that was climactic in the evolutionary process, but the subsequent Resurrection, symbolising as it did the formation and the precipitation upon Earth of a new kingdom in which men and all forms would be free from death—a kingdom of which the Man released from the Cross should be the symbol. We thus complete the entire circle, from the Man in space, with arms outspread in the form of a cross, through the sequence of crucified Saviours, telling us again and again what God had done for the universe until we arrive at the culminating Son of God Who carried the symbolism down on to the physical plane, in all its stages. He then rose from the dead to tell us that the long task of evolution had at last reached its final phase—if we so choose, and if we are ready to do as He did—pay the price, and, passing through the gates of death, attain to a joyful resurrection. St. Paul sought to bring this truth home to us, though his words have been so often distorted through translation and theological misinterpretation:

"I long to know Christ and the power which is in His resurrection, and to share in His suffering and die even as He died; in the hope that I may attain to the resurrection from the dead. I do not say that I have already gained this knowledge or already reached perfection, but I press on."13 (BTC Page 186).

When the Church lays its emphasis upon the living Christ, and when it recognises that its forms and ceremonies, its festivals and rituals are inherited from a very ancient past, we shall then have the emergence of a new religion which will be as much divorced from form and the past as the kingdom of God is divorced from matter and the body nature. Orthodox religion, as a whole, can be regarded as a cross upon which we have crucified Christ; it has served its purpose as the custodian of the ages and the preserver of ancient forms, but it must enter into new life and pass through the resurrection if it is to meet the need of the deeply spiritual humanity of today. "Nations, like individuals," we are told, "are made, not only by what they acquire but by what they resign, and this is true also of religion at this time."18 Its form must be sacrificed upon the Cross of Christ in order that it may be resurrected into true and vital life for the meeting of the people's need. Let a living Christ be its theme, and not a dying Saviour. Christ has died. About that let there be no mistake. The Christ of history passed through the gates of death for us. The cosmic [page 189] Christ is still dying upon the Cross of Matter. There He hangs fixed until the last weary pilgrim shall find his way home.19 The planetary Christ, the life of the four kingdoms of nature, has been crucified on the four arms of the planetary Cross down the ages. But the end of this period of crucifixion is close upon us. Mankind can descend from the cross as Christ did, and enter into the kingdom of God, a living spirit. The sons of God are ready to be manifested. Today as never before:

"The Spirit Himself bears witness with our own spirits that we are children of God; and if children, then heirs too—heirs of God and co-heirs with Christ; if indeed we share Christ's sufferings, in order to share also His glory....

"All creation is yearning, longing to see the manifestation of the sons of God. For the Creation was made subject to futility, not of its own choice, but by the will of Him who so subjected it; yet with the hope that at last the Creation itself would be set free from the thraldom of decay to enjoy the liberty that comes with the glory of the children of God.

"For we know that the whole of Creation is moaning in the pangs of childbirth until this hour. And more than that, we ourselves, though we possess the Spirit as a foretaste of bliss, yet we ourselves moan as we wait for full sonship in the redemption of our bodies."20
Towards this glorification of God we are all moving. Some of the sons of men have already achieved, through the realisation of their divinity.

It is of interest to note how the two great branches of orthodox Christianity, the Eastern, as expressed through the Greek Church, and the Western, as expressed through the Roman Catholic and the Protestant Churches, have preserved two great concepts which the spirit of the race needed on its great evolutionary journey away from God and back to God. The Greek Church has always emphasised the [page 190] risen Christ. The West has emphasised the crucified Saviour. Eastern Christianity looks to the resurrection as its pivotal teaching. (BTC Page 188-190)
In view of the proven fact that there has been a continuity of revelation, and that Christ was one of the long line of manifesting Sons of God, wherein did His Person and His mission differ from that of the others? We can and must agree with Pfleger when he says: "The Incarnation of God in Christ is but a greater and more perfect theophany in a series of other more imperfect theophanies, which prepared the way for it by moulding the human nature which received them ... the Incarnation is not a miracle in the strict and crude sense of the term, any more than the Resurrection, which is the inner union of matter with spirit, is foreign to the universal order of existence."23 In what, therefore, did the mission of Christ differ from the others? (BTC Page 191).

Salvation is not primarily connected with sin. Sin is a symptom of a condition, and when a man is "truly saved" that condition is offset, and with it the incidental sinful nature. It was this that Christ came to do—to show us the nature of the "saved" life; to demonstrate to us the quality of the eternal Self which is in every man; this is the lesson of the Crucifixion and the Resurrection: the lower nature must die in order that the higher may be manifested, and the eternal immortal soul in every man must rise from the tomb of matter. It is interesting to trace the idea that men must suffer in this world as the result of sin. In the East, where the doctrines of reincarnation and of karma hold sway, a man suffers for his own deeds and sins and "works out his own salvation, with fear and trembling."29 In the Jewish teaching a man suffers for the sins of his forebears and of his nation, and thus gives substance to a truth which is only today beginning to be a known fact—the truth of physical inheritance. Under the Christian teaching, Christ, the perfect man, suffers with God, because God so loved the world that, immanent in it as He is, He could not divorce Himself from the consequences of human frailty and ignorance. Thus humanity gives a purpose to pain, and thus evil is eventually defeated. (BTC Page 199).

It was through this experience that Christ blazed the trail to the very heart of God Himself. Only when the soul has learnt to stand alone, assured of divinity, and yet with no outer recognition of that divinity, can the very centre of spiritual life he recognised as stable and eternal. It was in this experience that Christ fitted Himself for the Resurrection initiation, and so proved to Himself, and to us, that God existed, and that the immortality of divinity is an established and unalterable fact. This experience of loneliness, of being bereft of all that protects, all that has hitherto been regarded as essential to one's very being, is the hallmark of achievement. Disciples are apt to forget this, and one wonders for a brief moment, as one listens to Christ thus veiling His agony, whether He was not again "in all points tempted like as we are," and whether at this moment He did not descend into the deepest recesses of the valley and feel that utter aloneness which is the reward of those who mount the Cross on Golgotha. (BTC Page 220).
The Fifth Initiation . . . The Resurrection and Ascension

KEY THOUGHT

"Apart from Christ we know neither what our life nor our death is; we do not know what God is nor what we ourselves are." — Pascal: Pensées

"There is a Soul above the soul of each,

A mightier soul which yet to each belongs!

There is a sound made of all human speech,

And numerous as the concourse of all songs:

And in that Soul lives each, in each that Soul,

Tho' all the ages are its lifetime vast;

Each soul that dies in its most sacred whole

Receiveth life that shall for ever last." — Richard Watson Dixon

[page 231]

CHAPTER SIX

The Fifth Initiation . . . The Resurrection and Ascension

This initiation is divided into two halves, and of neither of them do we know very much. The detail of the Resurrection episode, or crisis, in Christ's life is left untold by the writers of the New Testament. It was not possible for them to know more. After the Crucifixion we are told little of Christ's own life, or what occupied Him between the time He rose again until He left the company of the Apostles, and "ascended into Heaven"—a symbolic phrase which can mean very little to any of us. The crucial initiation for humanity to understand at this time is the fourth. Only when we have mastered the significance of service and sacrifice can the fact of immortality and its true meaning be revealed to us. How Christ rose, what were the processes undergone, in exactly what body He appeared, we cannot tell. We are assured by the Apostles that it resembled the one He had previously employed, but whether it was the same body miraculously resurrected; whether it was His spiritual body, which appeared to be the same to the physical eyes of those who loved Him, or whether He had constructed an entirely new body on the same general lines as the previous one, it is not possible for us to say; neither is it possible for us to be confident that the vision of the disciples was not supernormal or that, through the intensification of His expressed divinity, Christ had so stimulated their inner vision that they saw clairvoyantly, or in another dimension. The important matter was that He did rise again, that He was seen of many, [page 232] and that the fact of His resurrection was credited in the minds of His friends and for the two or three centuries after His departure. (BTC Page 229-232).

The key to the overcoming of death and to the processes of realising the meaning and nature of eternity and the continuity of life can with safety be revealed only when love holds sway over the human consciousness, and where the good of the whole, and not the selfish good of the individual, comes to be the supreme regard. Only through love (and service as the expression of love) can the real message of Christ be understood and men pass on towards a joyful resurrection. Love makes us humbler, and at the same time wiser. It penetrates to the heart of reality and has a faculty of discovering the truth hidden by a form. The early Christians were simple in this way because they loved one another, because [page 234] they loved Christ and the Christ within each other. Dr. Grensted points this out in the following words, giving us a fine summation of the attitude of the early Christians and of their approach, in those enthusiastic days, to Christ and to life in the world: (BTC Page 233-234).
Christ had risen, and by His Resurrection proved that humanity had in it the seed of life, and that there was no death for the man who could follow in the steps of the Master.

[page 235]

In the past, being wholly engrossed with consideration of the Crucifixion, we have been apt to forget the fact of the Resurrection. Yet on Easter Day, throughout the world, believers everywhere express their belief in the risen Christ and in the life beyond the grave. They have argued along many lines as to the possibility of His rising, and whether He rose as a human being or as the Son of God. They have been deeply concerned to prove that because He rose again, so shall we rise, provided we believe in Him. In order to meet the theological need of proving that God is love, we have invented a place of discipline, called by many names, such as purgatory, or the various stages of the different faiths on the road of departed spirits to heaven, because so many millions die, or have died, without ever having heard of Christ. Therefore belief in Him as an historical figure is not possible for them. We have evolved such doctrines as conditional immortality, and the atonement through the blood of Jesus, in an endeavour to glorify the personality of Jesus and safe-guard Christian believers, and to reconcile human interpretations with the truth in the Gospels. We have taught the doctrine of hell-fire and eternal punishment, and then tried to fit it in to the general belief that God is love.

Yet the truth is that Christ died and rose again because He was divinity immanent in a human body. Through the processes of evolution and initiation He demonstrated to us the meaning and purpose of the divine life present in Him and in us all. Because Christ was human, He rose again. Because He was also divine, He rose again, and in the enacting of the drama of resurrection He revealed to us that great concept of the continuity of unfoldment which it has ever been the task of the Mysteries of all time to reveal.

Again and again we have found that the three episodes related in the Gospel story are not isolated happenings in the life of Jesus of Nazareth, but that they have been repeatedly undergone in the secret places of the Temples of the Mysteries, from the dawn of time. The Saviours of the past were all [page 236] subjected to the processes of death in some form or other, but they all rose again or were translated to glory. In the initiation ceremonies this burial and resurrection at the end of three days was a familiar ceremonial. History tells us of many of these Sons of God who died and rose again, and finally ascended into Heaven. We find, for instance, that "the Obsequies of Adonis were celebrated in Alexandria (in Egypt) with the utmost display. His image was carried with great solemnity to a tomb, which served the purpose of rendering him the last honours. Before singing his return to life, there were mournful rites celebrated in honour of his suffering and his death. The large wound which he received was shown, just as the wound was shown which was made to Christ by the thrust of the spear. The feast of his resurrection was fixed at the 25th of March."3 There is the same legend attached to the names of Tammuz, to Zoroaster, to Esculapius. To the latter, Ovid addressed the following words:

"Hail, Great Physician of the world! All hail!

Hail, mighty Infant who in years to come

Shall heal the nations and defraud the tomb.

Swift be Thy growth, Thy triumphs unconfined

Make kingdoms thicken and increase mankind.

Thy daring art shall animate the dead,

And draw the thunder on Thy guilty head;

Then shalt Thou die, but from the dark abode

Shalt rise victorious and be twice a God."

4

These words might have been appropriately addressed to Christ, and they serve to indicate the antiquity of the Mystery Teaching which, with unbroken continuity, has revealed the divinity in Man and shown him the Way of a Saviour. But in ancient times these mysteries were enacted in [page 237] secret, and the rites of initiation were administered only to those who were fitted to pass through the five great experiences from the Birth to the Resurrection. The uniqueness of Christ's work lay in the fact that He was the first to enact the whole of the initiation ceremonial rites and ritual publicly, before the world at large, thus giving to humanity a demonstration of divinity centred in one person, so that all could see, could know, believe and follow in His steps.

The same stories are told of Hercules, of Baldur, of Mithra, of Bacchus, and of Osiris, to mention only a few of a large number. One of the early Church Fathers, Firmicus Maternus, tells us that the mysteries of Osiris bear a close resemblance to the Christian teaching, and that after the resurrection of Osiris his friends rejoice together, saying, "We have found him." Annie Besant points out in an illuminating passage that:

"In the Christian Mysteries—as in the  ancient Egyptian, Chaldean, and others—there was an outer symbolism which expressed the stages through which the man was passing. He was brought into the chamber of Initiation, and was stretched on the ground with his arms extended, sometimes on a cross of wood, sometimes merely on the stone floor, in the posture of a crucified man. He was then touched with the thyrsus on the heart—the `spear' of the crucifixion—and, leaving the body, he passed into the worlds beyond, the body falling into a deep trance, the death of the crucified. The body was placed in a sarcophagus of stone, and there left, carefully guarded. Meanwhile the man himself was treading first the strange obscure regions called `the heart of the earth,' and thereafter the heavenly mount, where he put on the perfected bliss body, now fully organised as a vehicle of consciousness. In that he returned to the body of flesh, to re-animate it. The cross bearing that body, or the entranced and rigid body, if no cross had been used, was lifted out of the sarcophagus and placed on a sloping surface, facing the east, ready for the rising of the sun on the third day. At the moment that the rays of the sun touched the face, the Christ, the perfected Initiate or Master, re-entered the body, glorifying it by the bliss body He was wearing, changing the body of flesh by contact with the body of bliss, giving [page 238] it new properties, new powers, new capacities, transmuting it into His own likeness. That was the Resurrection of the Christ, and thereafter the body of flesh itself was changed, and took on a new nature."5

Thus we find that the resurrection story is of very ancient date, and that God has always held before humanity, through the Mysteries and through His illumined Sons, the fact of immortality, as before our Christian world, through the death and resurrection of His beloved Son, Jesus Christ.

This whole problem of death and immortality is engrossing a great deal of public attention at this time. The World War brought the fact of death before the public consciousness in a new and arresting manner. There was scarcely a family in over twenty nations which had not been bereft by death, in some form or other. The world has passed through a process of dying, and at the present time the mystery of the Resurrection is becoming a theme of major importance in men's minds. The thought of the Resurrection is coming closer, and its significance has been the central idea of the Masonic Fraternity down the ages, forming the focal point of the work of the sublime Third Degree. In close relation to this Masonic "raising" can be placed a little-known sermon of the Buddha, in which He teaches His disciples the significance of the "five points of Friendship," and thus links up these five points, the five crises in the life of Christ and the five points in the Masonic legend. All these references serve to show the continuity of revelation of which the Resurrection (with its subsequent Ascension) was the climaxing event for the Occident. (BTC Page 234-238).

It takes courage to face the fact of death, and to formulate with definiteness one's beliefs upon the subject. It is a statistical fact that about fifty million people die every year. [page 241] Fifty million people are more than the entire population of Great Britain, and constitute a large group of human beings who make the great adventure. If this is so, the establishing of the verity of Christ's Resurrection and the truth of immortality are of far greater importance than the individual may deem. We are too apt to study these problems either from the scientific angle or from a purely selfish individual one. Death is the only event which we can predict with absolute certainty, and yet it is the event about which the majority of human beings refuse to think at all until faced with the imminent and personal issue. People face death in many different ways; some bring to the adventure a feeling of self-pity, and are so occupied with what they have to leave behind, what is about to end for them, and the relinquishing of all they have gathered in life, that the true significance of the inevitable future fails to arrest their attention. Others face it with courage, making the best of what may not be evaded, and look up into the face of death with a gallant gesture because there is nothing else they can do. Their pride helps them to encounter the event. Still others refuse altogether to consider the possibility; they hypnotise themselves into a condition wherein the thought of death is refused all lodgement in their consciousness, and they will not consider its possibility, so that when it comes, it catches them unawares; they are left helpless and unable to do more than simply die. The Christian attitude, as a rule, is more definitely an acceptance of the will of God, with the resolution to regard the happening as therefore the best of happenings, even if it does not seem so from the angle of environment and circumstance. A steadfast belief in God and His predestined purpose for the individual carries them triumphantly through the gate of death, but if one told them that this was simply another form of the fatalism of the Eastern thinker, and a fixed belief in an unalterable destiny, they would regard it as untrue. They hide behind the name of God. (BTC Page 240-241).

This questioning of belief, and this wrestling with an inherent hope must go on until assurance has been gained, belief has become knowledge, and faith, certainty. Man knows incontrovertibly that there is a goal greater than his petty aims, and that a life exists which will embrace his widest reach, enabling him eventually to attain his highest, though dimly sensed, ideal. A consideration of the Resurrection may provide a greater surety, provided we keep in mind the long continuity of revelation given out by God, and realise that we can know little as yet beyond the fact that Sons of God have died and risen again, and that behind that fact lies a cause which is basic. (BTC Page 243).

How do we know that the process of death brings about such definite changes in our consciousness that it proves fatal to us, as sentient beings, and renders futile all previous effort of thought, development and understanding? The wonder of Christ's Resurrection, as far as His Personality was concerned, consisted in the fact that, after having passed through death and risen again, He was essentially the same Person, only with added powers. May it not be the same with ourselves? May not death simply remove limitation in the physical sense, leaving us with enhanced sensibilities and a clearer sense of values? This life has moulded us and wrought us into certain definite expressions in form and quality, and these, rightly or wrongly, constitute that which is the Self, that which is the real man, from the angle of human life. There is something in us that refuses final identification with the physical form, in spite of what science and the inexperienced may tell us. An intuitive, substantial inner Self steadily and universally repudiates annihilation, and holds firmly to the belief that the search and the goal, the values [page 245] perceived and for which we struggle, must somewhere, some time, in some manner, prove themselves worth while. Any other point of view argues for the utter lack of an intelligent plan in existence, and leads to the despair which St. Paul expressed in the words: "If in this life only we have hope in Christ, we are of all men most miserable."10 We are surely on our way towards something of value and dynamic worth; otherwise life is a futile process of aimless wanderings; of caring for a body and educating a mind which have no worth of any kind, and are of no value to God or men. This, we know, cannot be the case. (BTC Page 244-245).
This thought gives rise to the question: What is it, therefore, that we seek to see survive? What part of ourselves do we regard as desirably immortal? What in each of us warrants persistence? Surely none of us seek to see the physical body resurrected, nor are we anxious again to be trammelled [page 246] and confined by the present limiting vehicle in which most of us find ourselves. Its value seems inadequate for the experience of resurrection and for the gift of immortality. Nor are we desirous, surely, of seeing the same psychic nature, with its aggregate of moods and feelings and sentient reactions to environing condition, hold sway over us again. Equally surely, none of us are pleased to contemplate the old idea of a sugary heaven wherein we pass our time clothed in white robes, singing and talking upon religious matters. We have outgrown these ideas, and to them Christ Himself is a direct refutation. He rose from the dead and entered upon a life of increased active service. The "other sheep" which He had to gather must be sought and shepherded;11 His disciples must be trained and taught; His followers must be guided and helped; the kingdom of God must be organised on earth. And still the risen Christ moves among us, often unrecognised, but busy with the task of world salvage and service. There is no heaven of peace and rest and inactivity for Christ whilst we remain unsaved; there is surely none for us who seek to follow in His footsteps.

When a man's life has gained significance, then he is ready to tread the path of purification and probation in preparation for the mysteries; as his significance and influence increase he can pass, stage by stage, through the processes of initiation, and tread the path of holiness. He can be "born in Bethlehem," because the germ of that which is dynamic and living is awakened and is gaining potency and significance, and must therefore make its appearance; he can pass through the waters of purification, and attain the mountain-top of transfiguration where that which is of worth shines forth in all its glory. Having achieved that moment of heightened experience, and that which he has of value being recognised by God as worth while, he is then, and then only, ready to offer his life upon the altar of sacrifice and of service, and can set his face to go up to Jerusalem, there to be crucified. It is the inevitable end to that which is of worth. It is the underlying [page 247] purpose of the whole process of perfecting, as there is now something worthy to be offered. But though this may be the end of the physical expression of worth, it is essentially the moment of the triumph of value, and the demonstration of its immortality. For that which is of value, the divine and hidden beauty which life-experience and initiation have served to reveal, cannot die. It is essentially immortal, and must live. This is the true resurrection of the body. When the consciousness of value and of worth, and the recognition of man's reach, as well as his grasp, are considered, the life of service (leading to death) and of resurrection (leading to full citizenship in the kingdom of God) begin to gain in meaning. The body which we now have is relatively worthless; the sum total of moods and mental reactions to which we now submit is of no value to anyone but ourselves; the environment in which we live and move has in it surely nothing to warrant its endless perpetuation. In short, a continuance of the personal self in some heaven which is the extension of our own individual consciousness, and the concept of an endless eternity lived with oneself, have for most of us no allurement whatsoever. Yet an aspect of oneself longs for immortality and the sense of infinity. The "endless prolongation in time of a self's career" has led to much confusion of thought. Few of us, if asked seriously to consider the problem and seriously to give an answer, would feel that as individuals we warrant arrangements being made for our endless persistence. A sense of truth and justice might lead us honestly to the conclusion that our value to the universe is practically nil. And yet we know that there is a value and a reason behind all our life experience, and that the phenomenal world, of which we are indubitably a part, veils or hides something of infinite value, of which we are also a part. (BTC Page 245-247).

Christ died and rose again. He lives. And some people in the world today do not need to have this fact proven to them. They know He is alive, and that because He lives we shall live also. In us is the same germ of essential life which flowered forth to perfection in Him, overcoming the tendency to death inherent in the natural man. Surely, then, we can say that immortality consists for us in three stages:

First, as that livingness which we call the urge to evolution, the impulse to progress, to push forward, to live, and to know that one lives. This is the incentive behind man's determination [page 252] to know himself an individual, with his own life cycle, his own innate purpose and his eternal future.

Secondly, as that dynamic spiritual awareness which manifests in the re-orientation to eternity and the eternal values, which is the distinguishing feature of the man who is ready to take the necessary steps to demonstrate his spiritual life and to function as an immortal. Then the resurrection which lies ahead of him, and which Christ expressed, is seen to be something different from what had earlier been supposed. The following definition of the true resurrection, as it begins to dawn on the eyes of the man who is awakening to the glory of the Lord within his own heart and immanent in every form, finds place:

"The resurrection is not the rise of the dead from their tombs but the passage from the death of self-absorption to the life of unselfish love, the transition from the darkness of selfish individualism to the light of universal spirit, from falsehood to truth, from the slavery of the world to the liberty of the eternal. Creation `groaneth and travaileth in pain' `to be delivered from the bondage of corruption into the liberty of the glory of the children of God.'"14
The third and final thought which must be emphasised is that we are resurrected to life eternal and become of the company of the immortals when we have fitted ourselves to be co-workers with Christ in the kingdom. It is when we lose the consciousness of the separative individual and become divinely aware of the whole of which we are a part that we have learnt life's final lesson and need "no more return." It is the death of the individual which we fear and dread, and the loss of personal consciousness. We do not realise that when the vision of the kingdom is ours, when the whole of creation shines forth before our eyes, it is that Whole which matters to us, and we lose sight of our personal selves.

The resurrection therefore might be defined as the persistence [page 253] on into the future of that which is the divine aspect, and which is integrated with the life and consciousness of that sum total which we call God. That life and that consciousness flow through all parts of God's manifestation, the natural world. The kingdoms of nature have one by one evolved, and in so doing have expressed some aspect of His life as it informs and animates His creation. One by one, they have steadily progressed from the inert consciousness and slow, heavy rhythm of the mineral kingdom, and have revealed sequentially more and more of the hidden divine nature, until we come to man whose consciousness is of a much higher order and whose divine expression is that of the self-conscious, self-determined Deity. From automatic forms of consciousness, the life of God has carried the forms of life through sentient consciousness to the instinctive consciousness of the animal; then it has progressed on into the human kingdom, wherein self-consciousness holds sway, until the higher members of that kingdom begin to show a disposition towards divinity. The faint, dim signs of a still higher kingdom can now be seen, in which self-consciousness will give place to group-consciousness, and man will know himself to be identified with the Whole, and not to be simply a self-sufficient individual. Then the life of the whole body of God can flow consciously into and through him, and the life of God becomes his life and he is resurrected into life eternal.

Therefore the trend in human affairs at this time towards synthesis, cooperation, fusion and amalgamation is a sign of the advanced stage humanity has reached. It is a portent of promise, and indicates that the resurrection to life, to which all the Sons of God, down the ages, have testified, is now a general possibility. Humanity today, as a whole, faces towards life because its values are real, its integrity is being steadily assured, and the world indications (as manifested through the nations and groups) are oriented towards synthesis and cooperation. The present world turmoil is simply [page 254] the result of this process of re-orientation, and has its parallel in the process of Christian "conversion" and the adjustments incident to that happening, which usually alter and re-arrange a man's entire life programme. The world programme is thus being re-adjusted, and the immediate result is chaos. But the new direction is assured, and nothing can arrest the progress of humanity's entrance into life. Hence the world crisis—the readjustments, the tendency to fusion and synthesis. The new race, which is immortal, is coming into being, and yet it is the same race at a new and high point of achievement. The Great Expectation then is that Birth into the Deathless Race may be realised here and now, as it has been realised already by those of humanity who have been made Divine.

The kingdom of God moves on to fulfilment. The purpose of Christ's life, death and resurrection is on the verge of achieving consummation. A new kingdom is coming into being; a fifth kingdom in nature is materialising, and already has a nucleus functioning on earth in physical bodies. Therefore let us welcome the striving and struggling of the present time, for it is a sign of resurrection. Let us understand the upheaval and the chaos, as humanity breaks out of the tomb of selfishness and individualism and comes to the place of living light and unity, for it is the resurrection. Let us penetrate into the darkness with what light we have, and see humanity stirring, the dead bones coming to life, and the wrappings and bands being discarded, as spiritual strength and life pour into the race of men, for this is the resurrection.

We are privileged to be present at a moment of great crisis for the race. We are seeing the birth of a new and deathless race—a race in which the germ of immortality will flower, and in which divinity can express itself through the transfiguration of mankind. That which is of value is coming to the fore. It has always been there, but today it can be seen, ushering in the consummation of Christ's work, and bringing to realisation His vision. (BTC Page 251-254).
Our Immediate Goal . . . The Founding of the Kingdom

1

We have followed Christ from Bethlehem to Calvary, and through the Resurrection to the episode wherein He disappeared from tangible worldly view and entered the world of subjective values, therein to function as the "Master of all the Masters and the Teacher alike of angels and of men." We approached the subject of the five crises in His life from the angle of their world importance far more than from that of their significance to us as individuals. We have seen that there has been a revolt (and rightly so) from the emphasis laid by past theologians upon the blood sacrifice of Christ; and have arrived at the conclusion that the need of the world today is for the recognition of a risen Saviour. We have noted the fact that the uniqueness of His mission consisted in the fact that in "the fullness of time"  He came to found the kingdom of God, to bring into being upon earth another kingdom of nature, and so set up the boundary line between that which is objective and illusory and that which is subjective and real. His coming marked the line of demarcation between the world of forms or symbols and that of values or of meaning. Into the latter world we are entering with great rapidity. Science, religion and philosophy are today occupied with significance, and their investigations are carrying them out of the world of appearances; governments and the allied sciences—politics and economics and sociology—are, in their turn, dealing with ideas and ideals. Even in [page 258] the realm of social disorders and wars—general, sporadic or civil—we see the conflict of differing ideals, and no longer wars of aggression or for the defense of property. These distinctions between the objective and the subjective, between the tangible and the intangible, the visible and the invisible, Christianity has fostered, because it was these differences which the kingdom of God and the kingdom of man presented. Christ came to give to life a meaning and a value, just as the Buddha came to make clear to us the false values upon which our modern world is based. (BTC Page 257-258).
Then Christ came, and presented to the world, and made public in His life and through its critical points, the great processes of initiation (five in number) which lie ahead of [page 259] all who keep the rules which His great Brother laid down. He carried the teaching forward the next step, and made it available to the masses. Thus the continuity of revelation was perpetuated. The Buddha taught us the rules for disciples in preparation for the Mysteries of initiation, whilst Christ gave us the next stage, and showed us the process of initiation from the moment of the new birth into the kingdom to that of the final resurrection into life. His work was unique in its time and place, for it marked a consummation of the past, and an entrance into something utterly new, as far as humanity as a whole was concerned. (BTC Page 258-259).

8. He taught us that death must end, and that the destiny of humanity is the resurrection from among the dead. Immortality must take the place of mortality. For our sakes, therefore, He rose from the dead and proved that the bonds of death cannot hold any human being who can function as a Son of God.
(BTC Page 261).

8. He taught us that death must end, and that the destiny of humanity is the resurrection from among the dead. Immortality must take the place of mortality. For our sakes, therefore, He rose from the dead and proved that the bonds of death cannot hold any human being who can function as a Son of God. 
(BTC Page 261-262).

But Christ came as a special Messenger. He came to found the kingdom of God on earth and to institute a new and tangible expression of Deity upon our planet. His mission has not failed. The kingdom is now organised upon earth and is composed of those men and women everywhere who have lost sight of their own individual salvation and hope of heaven because they know that unless heaven can express itself here and now it is but a futile hope. They are occupied with the processes of self-perfection and self-purification because they seek to serve their fellowmen more efficiently and adequately, and thus "glorify their Father which is in heaven."15 They are not interested in self-aggrandisement nor with the making of claims of any kind—beyond the one stupendous claim that they are sons of God, as are we all; they do not prate of initiation or call themselves initiates; they are satisfied to walk among men as those who serve and who are citizens of the kingdom of God. They are the world servers, and their only interest is in following the steps of Him Who went about doing good and proclaiming the tidings of the kingdom. They do not say that theirs is the only way into the kingdom, but to those who do not know Christ they say: "Little children, love one another." They do not condemn those who know nothing of Christ's sacrifice upon the Cross, but they say to those who seek the way;  "Take up thy cross" and follow Christ. To their fellow disciples they bring constantly the reminder that "except a corn of wheat fall into the ground and die, it abideth alone," and they set themselves the goal of the new birth. The bulk of the thinking, well-meaning men and women of the world are today [page 282] going up from Nazareth in Galilee to Bethlehem. Some, perhaps more than one can estimate, are passing on their way to the Baptism in Jordan, whilst a few are valiantly climbing the Mount of Transfiguration. One here and there may be steadfastly setting his face to go to Jerusalem, there to be crucified; but these are rare. Most of us are learning, in the daily dying to self, to fit ourselves for the final Crucifixion initiation, and by the constant renunciation of everything that holds back the expression of divinity qualifying for that tremendous spiritual experience which ever preceded the Resurrection, and which is called the Great Renunciation. (BTC Page 281-282).
LETTERS ON OCCULT MEDITATION:- 

A Master of the Wisdom is He Who has resolved Himself from the five into the three, and from the three into the two.  He has become the five-pointed star, and when that moment is reached He sees that star flash out above the One Initiator, and recognises it in those of equal place to His.  He has sanctified (in the occult sense) the Quaternary, has used it as the foundation stone upon which to erect the Temple of Solomon.  He has grown beyond that Temple itself and has come to recognise it as limitation.  He has withdrawn Himself from its confining walls and has entered within the Triad.  He has done this always by the occult method, that is, consciously and with full knowledge of each step taken.  He learns the meaning of each confining form; then, He has assumed control and wielded the law upon the plane consistent with the form.  He has then outgrown the form and has discarded it for other and higher forms.  Thus He has progressed always by means of the sacrifice and death of the form.  Always [Page 262] it is recognised as imprisoning; always it must be sacrificed and must die so that the life within may speed ever on and up.  The path of resurrection presupposes crucifixion and death, and then leads to the Mount whence Ascension may be made.  In meditation the value of the life, and the confines of the form, can be appreciated and known, and by knowledge and service can the life be set free from all that limits and trammels. (LOM Page 261-262).

PROBLEMS OF HUMANITY:-

The great tragedy is, however, that they know not where to turn or to whose voice they should listen. The hope within them is spiritual and undying. This hope and this demand have reached the attentive ear of the Christ and His disciples in the place where They live, and work and watch over humanity. Through what agency will these forces of the spirit work for the restoration of the world? By what means will the spiritual Guides of the race lead men forward into greater light and the opportunity of the new age? Mankind faces towards the Way of Resurrection. Who shall lead him on that Way? (PH Page 136).

3. Christ and the Hierarchy

The third great spiritual and essential truth is the fact of Christ, the living Christ, present among His people, fulfilling His promise, "Lo, I am with you always, even unto the end of the world", and increasingly making His presence felt as men approach closer to Him and His group of disciples and world workers. The church emphasis has been (and is today) upon the dead Christ. Men have forgotten that He lives, though they give a tentative recognition to this hope and belief at Easter time, largely because His resurrection guarantees our own "rising again", and "because He lives, we shall live also". The fact of His livingness and of His presence today, here and now, on earth is not emphasized, except through vague and hopeful generalities. Men have forgotten the Christ who lives with us on earth, surrounded by His disciples, the Masters of the Wisdom, accessible to those who make the right approach and saving men by the force of His example and by the expression of the life which is in Him and is—unexpressed and largely undiscovered as yet by the majority—to be found also in every man. (PH Page 144).

It will be for the dissemination of these existing truths that the church of the future will work, bringing a great regeneration to the body of humanity, a resurrection into life, and the restoration of the life of God on earth through a Christ-conscious humanity. (PH Page 147).
I. The Festival of Easter. This is the festival of the risen, living Christ, the Head of the spiritual Hierarchy, the Inaugurator of the Kingdom of God and the Expression of the love of God. On this day, the spiritual Hierarchy which He guides and directs will be universally recognized, man's relation to it emphasized and the nature of God's love registered. Men everywhere will invoke that love, with its power to produce resurrection and spiritual livingness. This Festival is determined always by the date of the first Full Moon of spring. The eyes and thoughts of men will be fixed on life, not death; Good Friday will no longer be a factor in the life of the churches. Easter will be the great Western festival. (PH Page 163).

God, in the person of Christ and His Hierarchy would draw nearer to His people; God, through the instrumentality of the Buddha, would reveal His eternal light and evoke our intelligent cooperation; God, through the spiritual Hierarchy and through that centre where the will of God is known, would bring humanity to the point of resurrection and to a spiritual awareness which would bring about goodwill towards men and peace on earth. The will of God transcendent would be carried out through the medium of God immanent in man; it would be expressed in love in response to the work of Christ; it would be intelligently presented on earth because the minds of men would have been illumined as the result of their united invocation, the unity of their effort and the oneness of their understanding. (PH Page 165).

It will be through the steady, consistent and organized work of the men of goodwill throughout the world that world unity will be brought about. At present, [Page 178] such men are only in process of organizing and are apt to feel that the work to be done is so stupendous and the forces arrayed against them are so great that their—at present—isolated efforts are useless to break down the barriers of greed and hate with which they are confronted. They realize that there is as yet no systemized spread of the principle of goodwill which holds the solution to the world problem; they have as yet no idea of the numerical strength of those who are thinking as they do. They ask themselves the same questions which are agitating the minds of men everywhere: How can order be restored? How can there be fair distribution of the world's resources? How can the Four Freedoms become factual and not just beautiful dreams? How can true religion be resurrected and the ways of true spiritual living govern the hearts of men? How can a true prosperity be established which will be the result of unity, peace and plenty? (PH Page 177-178).

THE REAPPEARANCE OF THE CHRIST:-

Another unique factor which will distinguish His coming will be not only the general expectancy but also the fact that much is today known and taught about the Kingdom of God, or the Spiritual Hierarchy of the planet. Everywhere, in all countries, there are thousands who are interested in the fact of that Hierarchy, who believe in the Masters of the Wisdom, the disciples of the Christ, and who will not be surprised when this group of Sons of God, surrounding their great Leader, the Christ, makes its appearance on Earth. The churches in all countries have familiarised the public with the phrase "the Kingdom of God"; the esotericists and occultists everywhere have publicised the fact of the Hierarchy during the past century; the spiritualists have laid the emphasis upon the [Page 20] aliveness of those who have passed over into the hidden world of being, and their Guides have also borne testimony to the existence of an inner, spiritual world. All this creates a unique preparedness which presents the Christ with unique opportunities and unique problems. All these spiritual forces and many others, both within and without the world religions and the philosophical and humanitarian groups, are working at this time under direction, are closely related and their activities most intimately synchronised. They are all working together (even if this is not physically apparent) because in the human family there are those at every stage of responsiveness. The forces of regeneration, of reconstruction, of restoration and of resurrection are making their presence felt in all the many groups which are seeking to aid and lift humanity, to rebuild the world, to restore stability and the sense of security and thus (consciously or unconsciously) prepare the way for the coming of the Christ. (RC Page 19-20).
Before, however, Christ could come with His disciples, our present civilisation had to die. During the coming century, we shall begin to learn the meaning of the word "resurrection," and the new age will begin to reveal its deep purpose and intention. The first step will be the emergence of humanity from the death of its civilisation, [Page 23] of its old ideas and modes of living, the relinquishing of its materialistic goals and its damning selfishness, and its moving forward into the clear light of the resurrection. These are not symbolical or mystical words but part of the general setting which will surround the period of Christ's reappearance; it is a cycle as real as the cycle of conferences now so busily organising. Christ taught us when He came before the true meaning of Renunciation or of the Crucifixion; this time His message will be concerned with the resurrection life. The present cycle of conferences is preparing men everywhere for relationships, even though today they may seem widely divergent in nature; the important factor is the general human interest and thought about establishing the need, the objectives involved, the means to be employed. The resurrection period which the Christ will inaugurate and which will constitute His unique work—within which all His other activities will have their place—will be the outcome of the fermentation and the germination going on in the world of men at this time, of which the many conferences are the outer evidence. (RC Page 22-23).

It was also to the magnetic power of the will that Christ referred when He said, "I, if I be lifted up, will draw all men unto Me." This had no reference to the crucifixion but to the magnetic will of the Christ to draw all men, through the life of the indwelling Christ in every heart, out of the world of material values into the world of spiritual recognitions. It did not relate to death [Page 30] but to life; it had no reference to the Cross but to the resurrection. In the past, the keynote of the Christian religion has been death, symbolised for us in the death of Christ and much distorted by St. Paul in his effort to blend the new religion which Christ brought with the old blood religion of the Jews. In the cycle which Christ will inaugurate after His reappearance, the goal of all the religious teaching in the world will be the resurrection of the spirit in mankind; the emphasis will be upon the livingness of the Christ nature in every human being, and upon the use of the will in bringing about this living transfiguration of the lower nature. The proof of it will be the risen Christ. This "Way of Resurrection" is the radiant Way, the lighted Way which leads from one great expression of divinity in man to another; it is the way which expresses the light of the intelligence, the radiant substance of true love, and the inflexible will which permits of no defeat or withdrawal. These are the characteristics which will be declarative of the Kingdom of God. 
(RC Page 29-30).

It is essential that today there should be a measure of fuller knowledge concerning the "centre where the will of God is known." The public should possess some understanding of this highest spiritual centre to which—if we believe the Gospel story—Christ Himself was always attentive. Frequently we read in The New Testament that "the Father spoke to Him" or that "He heard a Voice," unheard by others, or that the words were heard, "this is my beloved Son." Several times, we read, the seal of affirmation (as it is spiritually called) was given to Him. Only the Father, the planetary Logos, the "One in Whom we live and move and have our being" (Acts XVII.28), the Lord of the World, the Ancient of Days (Dan. VII.9) can speak this final affirmative word. There are, as well we know, five crises or initiations which concern the Master Jesus—the Birth at Bethlehem, the Baptism, the Transfiguration, the Crucifixion and the Resurrection—but lying behind this obvious and practical teaching, lies an undercurrent or thought of something much higher [Page 40] and of greater importance—the affirmative Voice of the Father, recognising that which the Christ has done. (RC Page 39-40).
A truth hard for the orthodox thinker of any faith to accept is the fact that Christ cannot return because He has always been here upon our Earth, watching over the spiritual destiny of humanity; He has never left us but, in physical body and securely concealed (though not hidden), He has guided the affairs of the Spiritual Hierarchy, of His disciples and workers Who are unitedly pledged with Him to Earth service. He can only re-appear. [Page 44] It is a spiritual fact that those who have passed from the cave of the tomb into the fullness of the resurrection life can be seen and at the same time evade the vision of the believer. Seeing and recognition are two very different things, and one of the great recognitions of mankind in the near future is the recognition that always He has been with us, sharing with us the familiar usefulness and peculiar characteristics of our civilisation and its many gifts to man. (RC Page 43-44).
Let us look for a moment at the erroneous interpretations given to the Gospel story. The symbolism of that Gospel story—an ancient story-presentation often presented down the ages, prior to the coming of the Christ in Palestine—has been twisted and distorted by theologians until the crystalline purity of the early teaching and the unique simplicity of the Christ have disappeared in a travesty of errors and in a mummery of ritual, money and human ambitions. Christ is pictured today as having been born in an unnatural manner, as having taught and preached for three years and then as having been crucified and eventually resurrected, leaving humanity in order to "sit on the right hand of God," in austere and distant pomp. Likewise, all the other approaches to God by any other people, at any time and in any country, are regarded by the orthodox Christian as wrong approaches, as being practised by so-called "heathen," and as requiring Christian interference. Every possible effort has been made to force orthodox Christianity on those who accept the inspiration and the teachings of the Buddha or of others who have been responsible for preserving the divine continuity of revelation. The emphasis has been, as we all well know, upon the "blood sacrifice of the Christ" upon the Cross and upon a salvation dependent upon the recognition and acceptance of that sacrifice. The vicarious at-one-ment has been substituted for the reliance which Christ Himself enjoined us to place upon our own divinity; the Church of Christ has made itself famous and futile (as the world war proved) for its narrow creed, its wrong emphases, its clerical pomp, its spurious authority, [Page 64] its material riches and its presentation of a dead Christ. His resurrection is accepted, but the major appeal of the churches has been upon His death. (RC Page 63-64).
If we say that life is the livingness which enables, the words are relatively meaningless, are they not? If, however, the livingness is referred to the physical plane life, to the spiritual life of the disciple and to the living purpose of God, then some faint concept may come of the wonder of the work undertaken by the Christ in the past, and foreseen by Him as His future responsibility. Christ can draw upon the energies which are defined by the phrase "life more abundantly," because they will set loose (in the Aquarian Age) in a new and dynamic manner the new energies needed in order to bring about restoration and resurrection. This new energy is the "implementing force of universality"; it concerns the future. This inflow of Aquarian energy is one of the factors which will enable [Page 86] the Christ to complete His task as world Saviour and world Teacher. It was to the definite performance of His duties as Distributor, Nourisher and Dispenser that He pledged Himself in June, 1945, and entered upon His responsibilities as the Forerunner and the Teacher of the Aquarian Age. (RC Page 86).
The reactionary forces of the world—political and religious—desired the resurrection of the old and dead forms; they threw their weight and their influence (which is only another name for energy) against all that was new. This, they are still doing. The progressive forces fight only for that which is new, and seek not the preservation of any of the old forms, even if they could serve a useful purpose. Their energetic denial of all that is of the past, and the destroying energy which they direct against anything which is of the old regime are likewise handicapping the efforts of the Hierarchy. In these progressive forces, hope does indeed lie, but they sadly lack skill in action and have too great a love for destruction. The New Group of World Servers holds steadily to the "Noble Middle Way" (as the Buddha called it) and seeks the decent burial of old forms, the implementation of that which is new and the restoration of that which has, in the past, proved useful and good and which could form the living germ of the new creation. (RC Page 90).

Thus the Christ, with the fused energies of love and wisdom, with the aid of the Avatar of Synthesis and of the Buddha and under the influence of the Spirit of Peace and of Equilibrium, can implement and direct the energies which will produce the coming new civilisation. He will see, demonstrating before His eyes the true resurrection—the emergence of mankind from the imprisoning cave of materialism. Thus He will "see of the travail of His soul and shall be satisfied." (Is. LIII.11.) (RC Page 101).

These facts have been widely given out, during the past two years, as the result of the cleansing of the Earth through the medium of the world war (1914-1945) and through the suffering to which humanity has been subjected (with an equally potent purifying effect, which will demonstrate later). It will then be possible for the Hierarchy, the Church of Christ hitherto invisible, to externalise itself and to function openly upon the physical plane. This will indicate a return to the situation which existed in Atlantean days when (to use Biblical symbology, Genesis Chaps. 2 and 3) God Himself walked among men; He talked with them and there was no barrier between the Kingdom of men and the Kingdom of God. Divinity was then present in physical form and the Members of the spiritual Hierarchy were openly guiding and directing the affairs of humanity as far as man's innate freedom permitted. Now, in the immediate future, and on a higher turn of the spiral of life, this will again happen. The Masters will walk openly among men; the Christ will reappear in physical Presence. Another thing that will happen will be that the ancient Mysteries will be restored, the ancient landmarks will again be recognised—those landmarks which Masonry has so earnestly preserved and which have been hitherto securely embalmed in the Masonic rituals, waiting the day of restoration and of resurrection. (RC Page 121).

A TREATISE ON COSMIC FIRE:-

We must always bear in mind that the fires from the base of the spine and the splenic triangle are fires of matter.  We must not lose this recollection nor get confused.  They have no spiritual effect, and concern themselves solely with the matter in which the centres of force are located.  These centres of force are always directed by manas or mind, or by the conscious effort of the indwelling entity; but that entity is held back in the effects he seeks to achieve until the vehicles through which he is seeking expression, and their directing, energising centres, make adequate response.  Hence it is only in due course of evolution, and when the matter of these vehicles is energised sufficiently by its own latent fires that he can accomplish his long-held purpose.  Hence again the need of the ascension of the fire of matter to its own place, and its resurrection from its long burial and seeming prostitution before it can be united with its Father in Heaven, the third Logos, Who is the Intelligence of matter itself.  The correspondence, again, holds good.  Even the atom of the physical plane has its goal, its initiations and its ultimate triumph. (TCF Page 138).

In terms of the old Commentary, the truth is thus stated:

"The Lord of Life Himself sits at the heart and watches.  The Lords of solar fire pursue their task and sacrifice themselves to the lunar Lords of all the lower planes.  They die, but resurrect.  They pass without, and come again.  Yet the Lord of Life sits still.

The lunar Lords begin to die; their power begins to wane with each successive cycle.  The solar Lords shine forth in triumph and consign the fourfold ones to fire,—the fire which burns and dissipates the form.

Many times the work repeats itself; the cycles wax and wane, until the day triumphant when the solar Lord acclaims himself and knows himself the ruler.

The Lord of Life then turns Himself, and arises in His might.  He consumes the solar Lords, and they perish as did the lunar Lords.  He speaks a Word; the fire descends.  The blaze bursts forth.  Gone is the lower fire through the flame of solar burning, gone is the middle fire through the intensity of fire from Heaven.

Naught remaineth save a threefold flame of violet, indigo and yellow.  THAT disappears.  Then darkness reigns.  Yet the Lord of Life persists, though invisible." (TCF Page 820).
ESOTERIC PSYCHOLOGY - VOLUME I:-

Secondly, these ray energies, working this time through [Page 264] the human kingdom, raise the subhuman kingdoms in nature also (after much effort) to life and conscious understanding.  Through the five points of spiritual contact, in each of the three kingdoms, is life brought to nature itself.  For this "the whole creation groaneth and travaileth together in pain until now".  Herein is found the secret of the resurrection, viewing it in the planetary sense,— a resurrection enacted also individually by each achieving son of God.  This is the great Masonic secret, and the central mystery of the sublime or third degree in Masonry.  It is sometimes occultly referred to as "the relation of death to the five life-giving energies seen working upon the third day of revelation" or, speaking still more symbolically: 
"In the chamber of death, the blue light of dawning day reveals the group of workers who seek to raise the dead.  Naught avail their efforts until they blend the five great forces of the Lord of Magic.  When thus they work as one, in unity complete the work is done they fuse the life-giving force; the dead are raised, and the work of building can proceed.  The temple can be glorified and the Word be uttered forth within a chamber of life-giving force and not of death.  Through death to life, from struggle in the dark to building in the light!  Such is the Plan.  Thus do we enter into life that is a death; pass onward through the door whose pillars twain stand there forever as a sign of strength and truth divine; thus do we enter quick within the tomb and die.  Thus are we raised again upon a Word divine, upon a fivefold sign, and—springing forth—we live' (EPV I Page 263-264)

The first ray, for instance, governs all cycles such as those of one million years, one hundred thousand years, one thousand years, one hundred years and one year.  The seventh ray controls such similar cycles as seven thousand years and seven million years.  The interchange and interplay of these ray cycles is so intricate and so great that it would serve only [Page 266] to confuse should I further elaborate.  Remember, however, that all of the seven rays are forever functioning, and functioning simultaneously, but that cyclically and under the directed plan of the Minds (who are embodied by the rays), certain of these influences and forces are more dominant at one time than at another, and certain lines of activity and certain results of this activity are demonstrated under one ray influence more than under another.  These influences pour through all forms in all kingdoms, producing specific effects, definite and different forms of life, peculiar types of realisation, and particular expressions of consciousness in form which are, for that period, the product of the united and concerted plan of the building forces, working in complete harmony, but temporarily under one or another of their number.  They enter into constructive activity; they pass through that particular cycle; they then pass out, or die to that activity, and are then "raised into heaven," until such time as their cycle again comes round.  This process they constantly enact and reenact, repeating the drama of birth, death and resurrection. (EPV I Page 266).
Curiously enough, this ancient race, founded by the three who loved that which they had to offer more than that which they longed to take, were the originators of the Masonic tradition.  Their history (and incidentally the history of humanity) is embodied in that dramatic ritual.  The reward for their sincerity,—for they revolted in utter sincerity, believing they knew best—was the permission to enact each year, on the return of the day when they might have entered into light, the story of the search for light.  Because they had been so [Page 399] nearly resurrected from the death of earth into the life of light, the great tradition of the mysteries was started by them.  They chose death and slew that which "had lived and which could have claimed reward", and which could have spoken the word of power which would have caused the gates of resurrection to open wide. (EPV I Page 398-399).

ESOTERIC PSYCHOLOGY - VOLUME II:-

Here again I would like to pause and to point out that the concepts of death, of substitution, of the vicarious at-one-ment and of sacrifice, will—in the New Age—be superseded by the concepts of resurrection or of livingness, of spiritual unity, of transference and of service, so that a new note will enter into human life, bringing hope and joy and power and freedom. (EPV II Page 437).
Devitalisation and delusion are the frequent case history of the purely emotional mystic.  When this astral cycle is over and he later (and probably in another life) swings into a frankly agnostic state of mind, there comes a restoration of balance and a more wholesome unfoldment becomes possible.  The true and valuable fruits of the mystical experience of the past are never lost.  The inner spiritual realisation remains latent in the content of the life, later to be resurrected to its true expression but the vagueness and the sense of duality must eventually be transformed into a realised mental clarity; dualism must give place to the experience of the at-one-ment and the mists must roll away.  The mystic sees through a glass darkly but some day must Know, even as he is known. (EPV II Page 602).

ESOTERIC ASTROLOGY:-

Substance, the ocean of life, water, the symbol of desire and the impulse to incarnate are transmuted into soul light and light substance and the urge to tread consciously the path of return, plus the longing to serve. Desire is developed and focussed in Taurus when the man is upon the Mutable Cross and progressing around the zodiac. It is reoriented and repolarised in Taurus when the man has mounted the [Page 145] Fixed Cross and is eventually relinquished in that sign. In the polar opposite of Taurus, Scorpio, the personality is humbled and brought to grips with the soul; in that sign the personality is "occultly killed and then resurrected into air and light," in order to become from that moment the servant of the soul. In Leo, the individual awakens to his own identity, concentrates his purpose, learns the lessons and uses of selfishness (for that is one of the best ways to learn and to discover that it is contrary to the laws of the soul) and is eventually so cornered by the life processes that he becomes aware of the futility of self- interest. In Aquarius, the man awakens to the beauty of group life, group interest and his individual responsibility towards the group and begins to live his life and to spend himself in the service of humanity. (EA Page 144-145).

The reference here to Sagittarius is clear. The disciple—after the death of the personality and after the killing out [Page 215] of desire—goes on towards Pisces where again he dies "unto an eternal resurrection." In Scorpio there is the death of the personality, with its longings, desires, ambitions and pride. In Pisces there is the death of all attachments and the liberation of the soul for service upon an universal scale. Christ, in Pisces, exemplified the substitution of love for attachment. Christianity exemplifies the death of the personality, with individual and not universal implications; love has been conspicuously lacking and the controlling colour of Christianity has indeed been red. It is not Christ's expression but the Scorpio-Mars presentation of St. Paul. Mars has ruled Christianity because St. Paul misinterpreted the esoteric significances of the New Testament message and he misinterpreted because the truth—like all truths as they reach humanity—had to pass through the filter of his personality mind and brain; it was then unavoidably given a personal slant and twist and this is responsible for the sorry historical story of Christianity and the dire plight of the nations today—ostensibly Christian nations yet swept by hate, ruled by fear and at the same time by idealism, governed by a fanatical adherence to their national destiny as they interpret it and "out for blood" as the piling up of armaments discloses. All these are sixth ray characteristics, emphasised by Scorpio and conditioned by Mars which ever rules the path of the individual disciple, and today the world disciple, humanity as a whole, stands at the very portal of the Path. The entire west is at this time under Martian influence but this will end during the next five years. 
(EA Page 214-215).

Venus connotes in our minds, even if we have only a glimmer of occult truth, that which is mental, that which concerns final sublimation, that which deals with sex and that which must work out into symbolic expression upon the physical plane. These are the major concepts which enter our minds when Venus and Taurus are considered in unison. These factors of expression have ever been related to these two since the night of time, because they are essentially basic and eternally cosmic in their implications. Taurus is one of the signs which veils a certain divine mystery. For the sake of disciples in training, these four concepts have been briefly summed up in an archaic writing of great significance. This writing states:

"The holy Sons of Mind embraced the two. They saw and understood. Thus was sex born and thus the great mistake was made. The mind was outward turned. The form appears to view and not the life.

"Out of the dark, they cried aloud, the holy Sons of Mind. In pain, they cried aloud. They inward looked and knew the error they had made but knew not what to do.... The Lord replied and gave to them the sign of resurrection."

Do you grasp the significance of this statement, and its fundamental simplicity? Let me give you a hint. The earthy triplicity has been designated by astrologers as embodying the idea of plains (Taurus), of caves (Virgo) and of rock (Capricorn). It might be stated that these caves exist in the rocks, deep under the plains. I am speaking figuratively and symbolically. Out of the rocky cave, the Christ emerged [Page 385] and walked again upon the plains of Earth and from that time "the woman knew Him not." Form had no further hold upon him for He had overcome it in the depths. Into the cave of Initiation, the light of resurrection streams when the stone at the entrance is rolled away. From life in the form to the death of the form—deep in the rocky place, down in the crypts of the Temple—the human being goes. But into that same place, the new life streams, bringing fresh life and liberation; old things pass away and the darkness becomes light. (EA Page 384-385).

It is interesting to bear in mind that just as each sign is divided into three decanates which are ruled by specific planets, so the zodiac itself is a part of a still greater zodiac and is also divided into three parts. The three-fold division of the zodiac is ruled by three constellations which are to this greater zodiac what the planets are to the decanates. The three ruling constellations are Scorpio (on the Fixed Cross), Taurus (also on the Fixed Cross), and Pisces (on the Mutable Cross). This would necessarily be so because testing, trial, desire, illumination, matter, form and salvation are the keynotes of our solar system and of our Earth in particular. This solar system is a system which is expressing the second aspect of divinity and hence the [Page 487] emphasis upon the forces pouring through Scorpio, Taurus and Pisces. Ponder on this. A hint is there conveyed anent our zodiac which is of supreme importance to the astrologer of the future. In the cosmic decanates to which I here refer, it will be found that three great sons of God have expressed for us the quality, the keynote and the development which is expressive of each decanate:

Hercules—Scorpio.—Strength through testing.

Buddha—Taurus.—Illumination through struggle.

Christ—Pisces.—Resurrection through sacrifice.

In a peculiar sense, these three constitute a triangle of initiation and are of paramount potency in the initiation process. They express strength, illumination and love in full expression. (EA Page 486-487).

Capricorn.—This sign marks the point of concretion and of crystallisation which results eventually in the death of the form. This we see happening today. In His triumph over death and in His resurrection into life, Christ indicated the deep mystery of Capricorn. (EA Page 567).

ESOTERIC HEALING:-

There is little I can say as we wait, at this significant time, for the coming revelation.  That revelation is inevitable and sure, and such questions will not be raised two hundred years hence.  To this emerging fact, the growing sensitivity of the race to the subtler angles of life, and the vast amount of investigation carried forward on every side, is the physical plane guarantee.  This great truth and its guarantee is held steadily before us in the history of the "glorious resurrection of the Christ" and His after-death [Page 364] appearance, and in the powerful but little understood ritual of the sublime degree in Masonry, wherein the Master is raised. (EH Page 363-364).

The processes of abstraction are (as you may thus see) connected with the life aspect, are set in motion by an act of the spiritual will, and constitute the "resurrection principle which lies hidden in the work of the Destroyer," as an old esoteric saying expresses it.  The lowest manifestation [Page 445] of this principle is to be seen in the process of what we call death—which is in reality a means of abstracting the life principle, informed by consciousness, from the form of the bodies in the three worlds. 
(EH Page 444-445).

Bearing in mind what I have elsewhere given, it is obvious that that which must find entrance is that vital concentrated will which, when set in motion in an individual, in a group, in a nation, in a kingdom of nature (a planetary centre), and in the planet as a whole, i.e., in all the planetary centres simultaneously, will cause a stirring, a changed measure, a new movement and momentum, an uprising and a consequent abstraction.  The changes wrought in the centres when the death of the physical body is taking place have never yet been observed or recorded; they are, however, definitely present to the eye of the initiate and prove most interesting and informative.  It is the recognition of the condition of the centres which enables the initiate [Page 448] to know—when in process of bestowing healing—whether the physical healing of the body is permissible or not.  He can see, by looking, whether the will principle of abstraction, to which I have been referring, is actively present or not.  The same process can be seen taking place in organisations and in civilisations in which the form aspect is being destroyed in order that the life may be abstracted and later again rebuild for itself a more adequate form.  It is the same under the great processes of initiation, which are not only processes of expanding the consciousness but are rooted in the death or the abstraction process, leading to resurrection and ascension. (EH Page 447-448).

A Master learns the meaning of each confining form; then He assumes control and wields the law upon the plane consistent with the form.  He has then outgrown the form and discards it for other and higher forms.  Thus, He has progressed always by means of the sacrifice and death of the form.  Always, it is recognised as imprisoning, always it must be sacrificed and die so that the life within may speed ever on and up.  The path of resurrection presupposes [Page 460] crucifixion and death, and then leads to the mount whence Ascension may be made.

Letters on Occult Meditation, page 261. (EH Page 459-460).
If you will think clearly about this statement, you will see that a very complete integration is now possible.  The personality life has been absorbed; the personality form is still left, but it persists without any real life of its own; this means that it can now be the recipient of energies and forces needed by the working initiate or Master in order to carry on the work or salvaging humanity.  Students would find it of value to study the three "appearances of the Christ" as recorded in the Gospel story:

1. His transfigured appearance upon the Mount of Transfiguration.  That episode depicts symbolically the radiant soul, and also the three vacated bodies of the personality, and hints also at a future building of a vehicle of manifestation.  St. Peter says, "Lord, let us here build three huts" or tabernacles.

2. His appearance as truth itself (silent yet present) before the bar or judgment seat of Pilate—repudiated by the world of men but recognised by the Hierarchy.

3. His radiant appearances after the resurrection initiation:

a. To the woman at the sepulchre—symbolising His contact with Humanity.

b. To the two disciples on the way to Emmaus—symbolising His contact with the Hierarchy.

c. To the twelve disciples in the upper chamber—symbolising His contact with the Council Chamber of the Lord of the World at Shamballa. (EH Page 519).

THE RAYS AND THE INITIATIONS:-

Rule XIV.

For Applicants:  Listen, touch, see, apply, know.

For Disciples and Initiates:  Know, express, reveal, destroy and resurrect.

[Page 24] 

These are the rules for group initiation and I am dealing with them to give you a fuller understanding of the Laws of Group Life with which I dealt in some of my other books. (RI Page 23-24).

2. The O.M. rightly sounded, releases the soul from the realm of glamour and of enchantment.  It is the sound of [Page 53] liberation, the great note of resurrection and of the raising of humanity to the Secret Place of the Most High when all other Words and sounds have failed.  It is not a triple sound as is the A.U.M., but a dual sound, significant of the relation of spirit and soul, and of life and consciousness.  This lost Word, symbolic of the loss in the three worlds (typified by the degrees of the Blue Lodges in Masonry) must be recovered and is in process of discovery today.  The mystics have sought after it; the Masons have preserved the tradition of its existence; the disciples and initiates of the world must demonstrate its possession. (RI Page 52-53).
It is essential, however, that some knowledge begin to reach the public anent the highest spiritual centre to which (as the Gospel story intimates) Christ Himself was attentive.  Frequently we read in the New Testament that "the Father spoke to Him," that "He heard a voice," and that the seal of affirmation (as it is occultly called) was given to Him.  Only the Father, the planetary Logos, the Lord of the World, enunciates the final affirmative sound.  This has no reference—when it occurs—to the earlier initiations, but only to the final ones.  There are five obvious crises of initiation which concern the Master Jesus as step by step He took or re-enacted the five initiations.  But lying behind this obvious and practical teaching, lies an undercurrent or thread of higher revelation.  This is concerned with the realisations of the overshadowing Christ as He registered the Voice which is heard at the third, fifth, sixth and seventh initiations.  The Gospel story gives us the five Initiations of the Master Jesus, beginning with the first and ending with the fifth.  But it also gives the initiations of the Christ, starting from the second and ending with the seventh.  The latter is left incomplete, and the Voice is not recorded, because at the Resurrection and Ascension we are not told of the hearing of the affirmative sound.  That will be heard when the Christ completes His work at the time of the Second Coming.  Then the great seventh initiation, which is a dual one (love-wisdom in full manifestation motivated by power and will), will be consummated, and the Buddha and the Christ will together pass before the Lord of the [Page 84] World, together see the glory of the Lord, and together pass to higher service of a nature and calibre unknown to us. (RI Page 83-84).
It is these three energies which have precipitated the world crisis, and it is helpful for us to recognise the factual nature of the Shamballa forces as they play upon our planetary life and work out human destiny.  The great energy of purification is regenerating humanity, and of this the widespread fires which have been such an outstanding characteristic of this war (1914-1945) are the outward and visible sign.  Much evil is being burnt out through the revelation of the appalling character of that evil, and through this, unity is being produced.  Mankind has looked upon evil in every land and known it to be wrought by men.  Men have seen, and that sight will never be forgotten, and the horror thus engendered will aid in stiffening the will of humanity to betterment.  The energy of destruction has its side of beauty when the spiritual values are grasped.  That which has so grossly imprisoned the human spirit is disappearing; the rocky grave of humanity is breaking open and releasing men to a life of resurrection.  Forget not that in the interim between the tomb experience and the appearance in living [Page 87] form to His disciples, the Master Jesus went down into hell (figuratively speaking), carrying release for those to be found there.  There will be an interim between the darkness of the war with the evil history of the past, and the appearance of a living civilisation and culture based on the spiritual values and intelligently developing the divine purpose.  The stage is now being set for this.

The Crucifixion and the tomb experience lead eventually to resurrection and to life.  The destruction is appalling, but it is only the destruction of the form side of manifestation in this particular cycle, and (a point which I would beg you not to forget) it is the destruction of much planetary evil, focussed for aeons in humanity as a whole and brought to the surface and precipitated into violent activity by a group of evil men whose destiny it was.  This destiny was the result of their own deliberate choice, and of prolonged cycles of purely material selfishness. (RI Page 86-87).

His work as Preserver and as Head of the Hierarchy had not then begun.  It was at that time dependent upon the experience in the Garden of Gethsemane and upon the Resurrection initiation.  Some day the gold and the silver threads of the Gospel story will be disentangled, and men will know the two interpretations which can be put upon the events and episodes in the career of Jesus the Christ.  The underlying true events give us great steps and developments in the work of the Christ as He "enveloped humanity in the mantle of love, grasped the rod of initiation on behalf of His brothers, and faced the Lord of Life Himself, unattended, unafraid and in His Own right."  The episodes refer to happenings in the life of Jesus. (RI Page 93).

Here you have a relatively simple analysis (on the face of it, though not in reality) of a complex rule which the initiate has to apply to himself once he has grasped the significance of the seven basic postulates.  The first seven rules provide the framework within which his work has to be done.  The last seven rules concern various significant matters which, step by step, are revealed to the initiate as his consciousness is expanded.  They relate to:

1. The work which the initiate must accomplish within himself.

2. The group relations of the initiate and his absolute need to work with his group and as an integrated and conscious part of it.

3. The place which invocation and evocation must take as instruments in his pledged intelligent service.

4. The blending of the four lessons which the applicant has to master and the four lessons which the initiate has to complete in order that a complete fusion of personality and Monad can be brought about.

5. The significance of resurrection and ascension, particularly the latter, because little has been given out to date anent ascension. (RI Page 152).

Thus the Law of the Supplementary Seven is ever in force.  It functions in the processes going on in the seven centres of the individual man, gathering energy from one centre into another until all are centred, controlled and directed in the head.  In the stage of what the Hindus call [Page 163] "samadhi" the vital energies from all the centres are concentrated in the highest head centre in the etheric body, in the area just above the physical head.  Thus the analogy is complete.  The processes of abstraction are (as you may thus see) connected with the life aspect, are set in motion by an act of the spiritual will, and constitute the "resurrection principle which lies hidden in the work of the Destroyer," as an old esoteric saying expresses it.  The lowest manifestation of this principle is to be seen in the process of what we call Death—which is in reality a means of abstracting the life principle, informed by consciousness, from the form or the bodies in the three worlds.

Thus, the great synthesis emerges, and destruction, death, and dissolution are in reality naught but life processes.  Abstraction is indicative of process, progress and development.

It is this aspect of the Law of Life (or the Law of Synthesis as it is called in certain larger connotations) with which the initiate specifically deals when wielding the Law of the Supplementary Seven.  The group angle of the matter can be seen if you remember that the individual initiate, when wielding this law, draws upon the united energy of the Will as the group is expressing it in "unified rhythm."  It is by the use of the "united breath" of the entire group (as much of it as his individual will can assimilate, focus, use and direct) that he augments his own will and its directed force.  The breath, as we well know, is the life; this Law is the one wielded by the living or risen Christ, in perfect harmony with the will of Shamballa.  Herein lies one of the mysteries of the resurrection initiation about which so little has been told, and it is the very heart of the mystery of the ascension initiation.  In this latter initiation the living risen Christ withdraws or abstracts Himself and enters consciously and permanently into the great centre, Shamballa.  The resurrection and the ascension are the results of the death or destruction of the causal body.  It can be seen, therefore, how true the Gospel story is to the purposes of Shamballa. (RI Page 162-163).

Bearing in mind what I have elsewhere given, it is obvious that that which must find entrance is that vital concentrated will which, when set in motion in an individual, in a group, in a nation, in a kingdom of nature (a planetary centre), and in the planet as a whole, i.e., in all the planetary centres simultaneously, will cause a stirring, a changed measure, a new movement and momentum, an uprising and a consequent abstraction.  The changes wrought in the centres when the death of the physical body is taking place have never yet been observed or recorded; they are, however, definitely present to the eye of the initiate and prove most interesting and informative.  It is the recognition of the condition of the centres which enables the initiate to know—when in process of bestowing healing—whether the physical healing of the body is permissible or not.  He can see whether the will principle of abstraction to which I have been referring is actively present or not.  The same process can be seen taking place in organisations and in civilisations in which the form aspect is being destroyed in order that the life may be abstracted and later again rebuild for itself a more adequate form.  It is the same under the great processes of initiation, which are not only processes of expanding the consciousness but are rooted in the death or the abstraction process, leading to resurrection and ascension. (RI Page 164).
Rule XIV.

For Applicants:  Listen.  Touch.  See.  Apply.  Know.

For Disciples and Initiates:  Know.  Express.  Reveal.  Destroy.  Resurrect.

The following relationships should be noted, for the first is the seed of the other.

APPLICANTS   INITIATES

Listen....
Know

Touch....
Express

See......

Reveal

Apply....
Destroy

Know.....
Resurrect
You will note that the applicant eventually arrives at knowledge and begins to know; the disciple or the initiate starts with knowing, and through his ability to express esoterically that which he knows is able to reveal the light, and by that light to destroy all illusion, glamour and maya; he brings about resurrection upon the physical plane—a resurrection from the death which physical plane life inevitably confers. 
(RI Page 286).

Therefore, when I tell you that these words for initiates which constitute what I have called Rule XIV have a connotation quite different from that to which you are accustomed, I am propounding for you a most difficult problem.  The true understanding is, I realise, not possible for you but much can be gained by your effort to comprehend.  What you mean when you speak of the abstract mind is not exactly true to the facts; the effort to think abstractly is really an effort to think as far as possible as an initiate thinks who has transcended the concrete mind and thinks, or rather is aware, in terms of life and not of form, of being and not that which anchors being on the physical plane—or even in terms of consciousness, as you understand it.  Forget not that I have elsewhere told you that consciousness (as grasped by the personality and the soul) has little relation to that form of living awareness which distinguishes the initiate who is essentially an expression of the Monad through the medium of the three aspects of the Spiritual Triad.  This is peculiarly so in connection with the two [Page 305] words Which remain for us to consider:  Destroy and Resurrect. (RI Page 304-305).

This destruction wrought by the initiate is preparatory to his responsiveness to the fifth word which he receives at the fifth initiation and to which we give the inadequate name:  Resurrect.

Prior to considering that word, I would like to point out that these five words have a clear reference to each of the five initiations; they give the initiate the keynote to the work which he must carry forward between the various initiatory processes.  The work indicated has nothing whatever to do with the training and the discipline to which he will (needless to say) subject his personality; they are related instead to the work which he has to render.  This work concerns what I might call certain essential realities connected with the purpose of Shamballa and with his ability to react or respond to the will of the Monad.  As you know, this ability does not become an established fact and functioning realisation until after the third initiation; nevertheless, the preparatory sensitivity (if I may use this word is this connection) is slowly developing and paralleling the two other activities—Destroy and Resurrect—to which he is pledged:

1. The disciplining of his lower nature so that the unfolding initiate-consciousness may find no hindrances and obstacles.

2. Service to the Plan, under hierarchical impression.

3. The development of monadic sensitivity.

(RI Page 312).
5. Resurrect.

One of the greatest of all distortions, and one of the most misleading of the theological teachings, has been the interpretation put upon the word "resurrection" in the Christian approach.  This resurrection has been applied in many cases to the resurrection of the body; it is also applied to the fact (the selfishly motivated wish) of immortality; it is applied also to the physical resurrection of the Christ after he supposedly died upon the Cross.  Resurrection teaches essentially the "lifting up" of matter into heaven; it does not teach the eternal persistence of the physical body of a man, as many Fundamentalists today suppose, looking for the reappearance of the discarded physical body; it does teach the "livingness of Life" and the state of "unalterable Being."  This unalterable Being constitutes the nature of the Monad, and it is to this condition of awareness that Christ attained when He functioned as a World Saviour and thereby guaranteed, by the force of His achievement as a personality-soul, the same point of attainment for us, for we are equally and essentially sons of the Father or expressions of the Monad, [Page 318] the One.  It does not, however, signify the resurrection of some personality in a particular vehicle used in a particular incarnation.

The whole concept of resurrection is the new and most important revelation which is coming to humanity, and which will lay the basis for the new world religion.

In the immediate past, the keynote of the Christian religion has been death, symbolised for us in the death of the Christ, and much distorted for us by St. Paul in his effort to blend the new religion which Christ gave us with the old blood religion of the Jews.  In the coming cycle, this distorted teaching on death will assume its rightful place and be known as the disciplining urge to relinquishment and to the ending by death of the hold by matter over the soul; the great goal of all religious teaching will be the resurrection of the spirit in man, and eventually in all forms of life, from the lowest point in evolution to the highest monadic experience.  The emphasis in the future will be upon the "livingness of the Christ nature"—the proof of which will be the Risen Christ—and upon the use of the will invoking this "living display."  The glory and the radiance of the Transfiguration initiation will eventually be relegated to its destined place, and what is meant by the "display of life" will dimly be sensed in its unimaginable beauty.

The line or the path or the Way of Resurrection is the "Radiant Way" to which we have given the cumbersome name of the Antahkarana; this Way leads straight and directly from one great planetary centre to another—from Humanity to the Hierarchy and from the Hierarchy to Shamballa.  This is the Way of Resurrection.  It is a Way which is composed of the light of intelligent substance, of the radiant attractive substance of love, and the karmic way which is infused by the essence of inflexible will.  Forget not that karma is essentially the conditioned will of the planetary Logos as He orders all things toward the ultimate goal of life itself through the process of livingness, of loving understanding, and of intelligent activity.

Therefore, the order to resurrect, as understood by the [Page 319] initiate, concerns solely the application of the will nature and the aspect of Shamballa to the impulsing of hierarchical attraction and activity.  It does not concern the individual life of the upward-moving aspirant or disciple, no matter what his degree, except incidentally and because major divine macrocosmic impulses must have lesser microcosmic effects.  All these stupendous words with which we have been dealing relate to the cooperation of the initiate with the Will of Shamballa, and therefore, my brothers, are only dim hints to you. (RI Page 317-319)

I have made two affirmations during the past years anent the Hierarchy.  One was that as a result of the cleansing of the Earth through the medium of the world war (1914-1945) and through the suffering to which humanity has been subjected (with a consequent purifying effect which will demonstrate later), it will be possible for the Hierarchy to externalise itself and function openly upon the physical plane.  This will indicate a return to the situation which existed in Atlantean days when (using the Biblical symbolism) God Himself walked among men—divinity was present in physical form because the Members of the Hierarchy were guiding and directing the affairs of humanity as far as innate freewill permitted.  On a higher turn of the spiral, this again will happen.  The Masters will walk openly among men.  Secondly, the Hierarchy will then restore the ancient Mysteries, the ancient landmarks so earnestly preserved by the Masonic tradition and which have been securely embalmed in the Masonic ritual, awaiting the day of resurrection. 
(RI Page 330).
Initiation 7.  Resurrection
Head centre          2nd ray                  Logoic plane

The eternal Pilgrim   Love-Wisdom   Attraction

(RI Page 340).

Students would do well to keep this fourfold picture and this threefold symbol clearly distinguished in their minds, for individual attainment and the group possibilities are both involved; each is, however, distinct; in the one case the Master Jesus is the participator, and in the other and the more esoteric occurrence it is the One Who overshadows Him, the Christ.  It was the Master Jesus who "died" and entered into the tomb, thus climaxing His long series of incarnations and ending—by destruction—the hold of matter on the spirit; through the tomb He passed into the Hierarchy, and the destiny of the Christian Church was committed to Him; that destiny still lies in His hands.  But in the Gospel story, it is the Christ Who is indicated as appearing after the resurrection and not the Master Jesus, except in the one brief episode wherein He appeared to Mary, weeping outside the door of the sepulchre.  The other episodes are universal in their implications, as indicated by:

1. Christ walking with the two disciples on the road to Emmaus—a symbol of the essential dualism of spirit and matter, as embodied in a world Saviour.

2. Christ appearing to the disciples in the upper room, [Page 356] symbolising the zodiac, for Judas Iscariot was there, standing for the sign at the time in power; the other eleven disciples representing the remaining signs through which the sun must pass.

3. Pentecost.  This event does not portray the triumph of orthodox Christianity (as the theologians believe and teach), but signifies the universal dissemination of the Christ consciousness throughout all time in the heart of every human being; to this the words and promise, "Lo, I am with you all the days, even until the end of the world," bear witness.

It is owing to the deeply esoteric meaning of the Resurrection and the Ascension and their major significance, referring to the consciousness of the Christ, that nothing much is told us about these initiations in The New Testament, except the vaguest generalities, in contradistinction to the wealth of detail given anent the other four initiations.  Four of these initiations are related to the "door of initiation" as occultly understood and with the interpretation of which we are familiar; these four are related also to the electrical "fire by friction" of which that door is constructed, and which spreads to and creates the burning ground across which the initiate must four times move in order to "enter through that door."

The other two initiations (vaguely called the Resurrection and the Ascension) are related to the second so-called "door."  This door is not in the same sense an obstruction as is the first door; it opens on to the Way of the Higher Evolution.  The first door symbolically admits the initiate into the "heart of the Sun," whilst the second door—in a most mysterious sense—indicates the route which must be followed by the liberated initiate who seeks to penetrate to the Central Spiritual Sun—to which all the seven Paths eventually lead. (RI Page 355-356).

As you know, the first human being out of that "centre which we call the race of men" to achieve this point was the Christ; in that first great demonstration of His point of attainment (through the medium of what was then a new type of initiation) the Christ was joined by the Buddha.  The Buddha had attained this same point prior to the creation of our planetary life, but conditions for taking the third initiation [Page 386] were not then available, and He and the Christ took the initiation together.  At this initiation, and since then for all initiates of that degree of attainment, They stood in the Presence of the One Initiator, the Lord of the World, and not in the Presence of the Initiate Who was then Head of the Hierarchy.  This third initiation was taken in a fourth ray Ashram, the Ray of Harmony through Conflict.  This Ashram had taken form and attained functioning activity some time earlier.  You can see, under the Law of Correspondences, why this was so.  The first human being in the fourth kingdom in nature to take this initiation did so in a fourth ray Ashram and then, esoterically speaking, "the Way lay open toward the Cross"; the initiate faced the process of extension on the Cross, and from that vantage point could view the three worlds.  The fourth initiation then became a possibility; the crucifixion faced the disciple of the third degree with its promise of complete liberation and final resurrection.

You can see, therefore, what a tremendous crisis took place in the relation between Humanity and the Hierarchy—a crisis of such importance that Shamballa became involved and the Lord of time World Himself admitted the initiate to the higher contacts.  Between that time and the crucifixion of the Master Jesus, the sixth ray Ashram, the fifth and the third, have all been formed around the nucleus of light, started by the ray Lords much earlier.  The point of light and of will energy at the centre of each Ashram has existed for untold millennia of years, but the Ashrams themselves were only slowly formed around the nucleus as the various types of energy swept into manifestation and brought with them human types responsive to the ray energy.

When the Master Jesus took the Crucifixion Initiation, another crisis arose of equally great import, if not greater.  The crisis was brought about because simultaneously with the crucifixion of the Master, the Head of the Hierarchy, the Christ, took two initiations in one:  the Resurrection Initiation and that of the Ascension.  These are the fifth and sixth initiations, according to the Christian terminology. [Page 387] This was possible because the first ray Ashram was now active, making entry into the Council Chamber at Shamballa possible.  When the Christ achieved this, He was deemed worthy of embodying in Himself a new principle in evolution and of revealing to the world the nature of the second ray aspect—the divine principle of love (as humanity calls it) or of pure reason (as the Hierarchy calls it). (RI Page 385-387).
5. The fifth initiation is usually called that of the Resurrection by the orthodox Christian, but this is not its real name; it is in reality the Initiation of Revelation, because the Initiate gains His first vision of the Door through which He must pass on to the seven Paths.  He glimpses it and that is all, but between that initiation and the next in which He must perforce make His decision, He comes to understand the nature of the energy which each Path expresses and which will eventually evoke from Him a decisive activity.

6. By passing through the second great Door of Initiation, the Initiate begins to learn the significance and the attractive potency of the Central Spiritual Sun, to which all the Paths eventually lead.

7. The fifth and sixth initiations are to the Master what the first and second are to the disciple—simply initiations of the threshold and not true initiations from the cosmic angle.  The first true initiation upon the Higher Way is called the Initiation of Resurrection; this has no reference to the fifth initiation. 
(RI Page 391).

The task with which the human being in all his stages [Page 482] of unfoldment has been occupied might therefore be stated to be the bridging of the gap between:

1. The Mutable Cross and the Fixed Cross.

2. Humanity and the Hierarchy.

3. The lower triplicity, the personality, and the Spiritual Triad.

4. The Monad on its own plane and the outer objective world.

This he does through a process of Intention, Visualisation, Projection, Invocation and Evocation, Stabilisation and Resurrection.  With these various stages, we will now deal. (RI Page 481-482).

5 and 6.  Stabilisation and Resurrection.  The bridge is now built.  Thin and tenuous may be its strands at the beginning, but time and active understanding will slowly weave thread after thread until the bridge stands finished, stable and strong and capable of being used.  It must perforce be used, because there is now no other medium of intercourse between the initiate and the One Whom he now knows to be himself.  He ascends in full consciousness into the sphere of monadic life; he is resurrected from the dark cave of the personality life into the blazing light of divinity; he is no longer only a part of humanity and a member also of the Hierarchy, but he belongs to the great company of Those Whose will is consciously divine and Who are the Custodians of the Plan.  They are responsive to impression from Shamballa and are under the direction of the Heads of the Hierarchy. (RI Page 495).

I have given you the six methods of building the antahkarana, and as we proceed to take up our next point, I would have you refer to them at frequent intervals.  The ray methods with which we shall be concerned are the methods, uniquely possible on the seven major lines of emanatory energy, which differing ray types will bring to bear on these six stages of the building process.  All disciples on all these seven rays use the same building technique of Intention, Visualisation, Projection, Invocation and Evocation, Stabilisation and Resurrection.  Of these the first two are uniform in technique for all the rays, but when the stage of Projection is reached, then the ray techniques begin to differ, and it is these techniques or methods of ray work, coupled with the seven Words of Power, which we shall now proceed to consider. 
(RI Page 501).
II. The six steps or methods of building the Antahkarana.

1. Intention.

a. The achieving of right orientation

Towards the soul

Towards the Spiritual Triad

b. A mental understanding of the work to be done is necessary.

c. A ring-pass-not of consciously gathered energies must be created and held in a state of tension.

d. A period of clear thinking anent this process of Intention must be attempted.

e. Then follows the preservation of a point of tension.

2. Visualisation.

a. The use of the creative imagination or the picture-making faculty.

b. Response to intuitional or buddhic impression.

c. Preoccupation with two energies:

The energy held at a point of tension within the previously created ring-pass-not.

The active picture-forming energy brought into action by the mind of the builder.

3. Projection.

a. The calling in of the will through the method appropriate to the Ray of the disciple, the soul ray.

b. The simultaneous preservation of three lines of thought:

Awareness of the blended personality and soul.

Awareness of the point of focussed tension.

Awareness of the Ray energy in its will aspect.

c. The use of one or other of the seven Ray methods of projection, according to the Ray of the disciple.

d. the use of a Word of Power.

4. Invocation and Evocation.

a. The blended soul and personality are now invocative, and their united intention is expressed in the previous three stages.

b. Then a response comes from the Spiritual Triad, which that intention, propelled by an act of will from a point of tension has evoked.

5. Stabilisation.

This is bought about by long patient use of the four [Page 513] previous processes and followed by a conscious use of the antahkarana.

6. Resurrection and Ascension.

This is the rising up of the consciousness out of soul and personality limitations (from the angle of the monad) and its passing into that of the Spiritual Triad. (RI Page 512-513).

3. Illumination through Revelation, based on living Light.
Initiation 6—Decision.

Initiation 7—Resurrection.

Initiation 8—Transition.

Initiation 9—Refusal.

(RI Page 532).

The perfect outcome of the conflict will necessarily be lacking, for perfection is not yet possible to man; nevertheless, a situation can be brought about which will permit the return of the Christ into objective relation with mankind, and which will enable Him to set about His task of resurrecting the human spirit, out of the tomb of materialism into the clear light of spiritual perception.  For this, all men must work. 
(RI Page 638).
Initiation V.  Revelation.  Ray I.

The Energy of the Will-to-Good.  Power.

This initiation has always been called in the Christian church by the name of the Resurrection, whereas it is the seventh initiation which is the true resurrection.  The correct name for the fifth initiation is the Initiation of Revelation; this signifies the power to wield light as [Page 644] the carrier of life to all in the three worlds, and to know likewise the next step to be taken upon the Way of the Higher Evolution.  This Way is revealed to the initiate in a new light and with an entirely different significance when the fifth initiation is taken.  It is the true time of emergence from the tomb of darkness and constitutes an entrance into a light of an entirely different nature to any hitherto experienced. (RI Page 643-644).

Christ Himself took this initiation some time ago and passed through the Resurrection Initiation and the experience of the seventh initiation.  These Masters can, in a mysterious fashion, implement the expression of the divine will-to-good on Earth.  They will work in collaboration with Those Masters Whose Ashrams will be the first to be anchored on Earth in the sense of physical expression because, esoterically speaking, it is "the will of God which holds them there." (RI Page 655).

I felt that the practical aspect of what the Masters are doing might prove useful to you.  As to the remaining three initiations:

Initiation VII...The Resurrection...Ray II

Initiation VIII...The Great Transition...Rays IV, V, VI, VII (the four minor Rays)

Initiation IX...The Refusal...Rays I, II, III (the three major Rays)

an analysis of them would prove to you that your comprehension has not yet been developed to the point where understanding is possible; it would therefore be a waste of time further to consider them.  If you will re-read the instructions earlier given upon the seven Paths (pp. 395-427) you may glean some ideas about these later initiations; they would still, however, be impossible of application and practical usefulness at your particular stage of evolutionary development. (RI Page 656).

The initiation (that of the Transfiguration) which we are next to study is one of the most important of them all.  From one particular angle, it is peculiarly related to the fifth Initiation of Revelation and to the seventh Initiation of Resurrection.  All three are concerned with freedom:  freedom from the personality, freedom from blindness, or freedom from all the seven planes of our planetary existence—the planes which are sometimes referred to as the planes of human and superhuman evolution.  You will have noted that lately I have been emphasising an aspect of initiation hitherto little emphasised—the aspect of freedom.  The Path of Initiation has at times been called the Path of Liberation, and it is to this essential aspect of the initiatory process that I am seeking to call your attention.  I have [Page 685] pointed out continuously that initiation is not really the curious mixture of self-satisfied attainment, ceremonial, and hierarchical recognition as portrayed by the major occult groups.  It is far more a process of excessively hard work, during which process the initiate becomes what he is.  This may entail hierarchical recognition, but not in the form usually pictured.  The initiate finds himself in the company of those who have preceded him, and he is not rejected but is seen and noted and then put to work. (RI Page 684-685).

If you will study the nine initiations and look upon them from this angle, you will see how each does most definitely mark a point of attainment, and therefore the entire subject of initiation takes on a new beauty and appears more worthy of the pain and struggle of attainment.  Let me give you an indication (no more than that) of what I mean.

Initiation I.  Birth.  Freedom from the control of the physical body and its appetites.

Initiation II.  Baptism.  Freedom from the control of [Page 686] the emotional nature and the selfish sensitivity of the lower self.

Initiation III.  Transfiguration.  Freedom from the ancient authority of the threefold personality, marking a climaxing moment in the history of all initiates.

Initiation IV.  Renunciation.  Freedom from all self-interest, and the renouncing of the personal life in the interest of a larger whole.  Even soul-consciousness ceases to be of importance and a more universal awareness, and one closer to the divine Mind, takes its place.

Initiation V.  Revelation.  Freedom from blindness—a liberation which enables the initiate to see a new vision.  This vision concerns the Reality lying beyond any hitherto sensed or known.

Initiation VI.  Decision.  Freedom of choice.  I have dealt with these choices in an earlier part of this book.

Initiation VII.  Resurrection.  Freedom from the hold of the phenomenal life of the seven planes of our planetary Life.  It is in reality a "lifting out of or above" the cosmic physical plane.

Initiation VIII.  Transition.  Freedom from the reaction of consciousness (as that word is understood by you) and a liberation into a state of awareness, a form of conscious recognition which has no relation to consciousness, as you understand that term.  It might be regarded as complete freedom from sensitivity, yet with a full flowering of that quality to which we give the inadequate name "compassion."  More I cannot say.

[Page 687] 

Initiation IX.  Refusal.  Freedom from all possible forms of enticement, particularly with reference to the higher planes.  It must constantly be remembered (and hence my constant reiteration) that our seven planes are the seven subplanes of the cosmic physical plane. (RI Page 685-686).
You will note, therefore, how this third initiation is a climaxing point and also inaugurates a new cycle of activity leading to the seventh Initiation of Resurrection.  I would call your attention to the fact that the third, fifth and seventh initiations are under the control of the fifth, first and second rays.  These, as you might expect, will constitute the emanating energies transmitted through the application of the Rod of Initiation. (RI Page 688).

Each initiate who makes this renunciation and undergoes the consequent crucifixion is in a position to say with the first of our humanity to do so, "I, if I be lifted up, will draw all men unto Me."  So spoke the Christ.  The initiate is lifted up by his renunciation—which he makes through the "blood of the heart"—out of the world of material phenomena, because he has freed himself from any desire for them, from any interest in them and from any hold they may ever have had over him.  He is completely detached.  It is interesting to note that the Master Jesus underwent the renunciation initiation whilst at the same time the Christ was raised up at the seventh or Resurrection Initiation.  So the two stories of these two great Disciples are parallel—One so obediently serving the Greater, and the Christ submitting His will to that of His Father in Heaven. (RI Page 697).

During the experience of the initiatory process in its first three phases, the initiate rejects control of the energies which are seated in the three centres below the diaphragm; he renounces their use for personality or selfish reasons.  The centre at the base of the spine has received and distributed the energy of self-will (the will of the lower self) and is emptied and stands ready for the dynamic reception of the higher will which—using the spinal channel as the pathway or the symbol of the antahkarana—will pour into it from the highest head centre.  The sacral centre which has received and distributed the energy which has fed the physical appetites to a far greater extent than is at present realised, is also under control—a control which is related to normal and proper direction from the throat centre and to the preservation of life on the physical plane, if the initiate chooses to incarnate for service ends.  The solar plexus centre, which has received and distributed the energy of the astral plane, the energy of desire and of emotion, is likewise cleansed and purified; its energy is transmuted to such an extent that it can pass under the complete control of the heart centre, which henceforth and until the seventh Initiation of the Resurrection is "that whereby the initiate performs his hierarchical obligations."  Therefore, at the Great Renunciation, the three lower centres reach a point of utter purification or speaking symbolically—of utter emptiness.  No energy of their own (related to the selfish aeonial past) is left; they are simply pure receptacles for the energies of the three higher centres.  The three lower centres are related to the three worlds of personality evolution; the three higher centres are related to hierarchical work and living and are under the control of the initiate—a control which becomes increasingly perfect until the seventh Initiation of Resurrection.  At that momentous [Page 699] resurrection, they become no longer of service; the Master needs no energy centres, and His consciousness is transcended and transformed into a type of awareness of which those who have not experienced these initiations know nothing.  If He chooses to take a physical vehicle (as many will when the Christ reappears and the Hierarchy is externalised on Earth), the Master will "function from the above to the below" and not (as is the case today with all disciples, though naturally not with the Masters) on "the below towards the above."  I am here quoting ancient phrases to be found in the archives of the Hierarchy.  They will therefore need no centres on the etheric levels of our planetary physical plane.

At this fourth initiation the initiate begins to function entirely and always upon the fourth plane, the buddhic levels of the cosmic physical plane—our intuitional plane.  This is the case whether you count from below upwards or from above downwards.  You have here again an indication of the central position of this initiation and of its importance.  It is preceded by three initiations and succeeded by three initiations, leading up to that of the seventh or final planetary initiation, because the remaining two initiations are fundamentally not related in any way to our planetary Life.  It is because of this permanent transition of the initiate's "living focus"—lifted out of the three worlds on to the buddhic plane—that the concept of resurrection has crept into the Christian teaching so that the Crucifixion Initiation is portrayed as preceding the Resurrection Initiation; this is in reality not the case, except in a lesser degree and as symbol of future experience. (RI Page 698-699).

As you know, this particular initiation has been called the "Resurrection" by the Christian world, emphasising that aspect in the experience of the initiate which leads to revelation; i.e., his "rising out of the ocean of matter into the clear light of day."  The thought of revelation can be seen also in the Christian teaching anent the "Ascension"—an initiation which has no factual existence and should not be called an initiation.  You have, therefore, the following sequence, connected with the fourth and fifth initiations:

1. Renunciation, producing crucifixion and leading to 

2. Ascension, or a complete "rising out of," or "mounting higher," leading to

3. Revelation, giving vision, the reward of the two above stages. 

(RI Page 704).

The sixth Initiation of Decision is preparatory to the true Initiation of the Resurrection, the seventh initiation.  This can only be undergone when the will of the Master is completely merged in that of the planetary Logos.  Between the sixth and the seventh initiations "an interim of divine fusion" takes place; an elementary and somewhat distorted picture of this critical fusion is given to us in The New Testament, where we read of the experience of the Christ in the garden of Gethsemane.  There again—as in the fourth Initiation of Renunciation—the human element of suffering is emphasised, whereas in the true symbolical "garden" between the sixth and the seventh initiations there is no [Page 723] aspect of suffering.  Suffering and pain enter not into the consciousness of the Master.  Where it says in The New Testament that, "angels came and ministered unto" the Christ, the correct implication is that Those Who dwell and work in Shamballa use this period to instruct the initiate who has made his decision through an expression of his divine nature and in the significance of the divine purpose; this concerns the relation of our planetary Logos to the solar system, and decision is made through the development of that higher sensitivity which leads inevitably to cosmic perception.  We have no adequate word for this quality or type of sensitivity, for it is not something which we can consciously understand, nor is it a form of conscious reaction; neither is it awareness as we use that term.  It has been occultly defined as something akin to "immersion in a realised state of Being," because the initiate is a conscious aspect of that of which he forms an integral part.  By means of this statement you will see how impossible it is for me to explain certain things, to make clear certain unknown types of consciousness or to indicate areas of perception which lie beyond the ken even of a Master. (RI Page 722-723).
The point of crisis which ever follows the attainment of tension is the expressed moment of the final decision.  Then follows the revelation of what may be, and the initiate knows that he faces the final resurrection and that from being the eternal pilgrim or the planetary wanderer, he now becomes a fixed point upon another cosmic plane, for the physical is, for him, eternally left behind.  (RI Page 725).

Creativity was one of the three words which I gave you earlier (see page 340) in connection with this sixth initiation.  The final four initiations are all distinguished by a "revelation in the living light."  At the sixth initiation the Master is brought to an understanding of the nature of creation, of the reason for the intelligent manifestation of substantial forms and their creation to provide forms for Being and for Life, and of the quality of that which He—in the future—must and will create.  At the seventh Initiation of Resurrection, He is accorded a revelation of the quality which must express itself through all created forms: the quality of love-wisdom which has animated our planetary Logos and is the basic quality of our entire solar system.  In other spheres and in other solar systems and on other cosmic planes, other qualities, unknown to us, may be demonstrated by the appropriate initiates; but those who attain resurrection and liberation upon our planet will always be spiritually qualified by divine love, and that will also be the underlying quality of all that they may later create when freed from our planet.  You can see, therefore, why the phrase "God is Love" is really our planetary keynote. (RI Page 726).

Initiation VII.  The Resurrection
There is no idea more cultivated subjectively by humanity than that of the resurrection; when life seems hard and circumstances carry in them no grounds for happiness, and when nothing calls to one of such a nature that one [Page 730] goes forth happily to the day's enterprises, and when the nights of sleep are haunted nights, the thought of rising up and out of all these circumstances, of leaving all behind and of entering into a new life, carries with it strength and hope.  In the West, the Festival of the year which is regarded as of the most importance is that of Easter Day—the Day of Resurrection.  Yet two thousand years ago the Christ did not rise out of a rocky sepulchre and re-assume His discarded body.  He passed through the great seventh initiation which we will consider today, and knew the secret of life, of which immortality is only one of its many attributes.  Humanity lays emphasis so frequently upon attribute, quality and reactions, and not upon that which is the basic underlying reality; men deal with effects and not with causes; for instance, mankind is concerned with war and with horrified preparations for more war, and is not primarily occupied with that which causes war and which, if rightly handled, would prevent war.  Let us consider some few aspects of the seventh initiation.

The word "resurrection" has deep significance latent in its derivation and one that is not often emphasised.  The usual interpretation has been that the word comes from "re," again, and "surgere," to rise, therefore to rise again.  Yet a consultation with the dictionary shows that the prefix means "back to an original state" by rising.  This return to an original state is pictured for us in The New Testament under the story of the Prodigal Son, who said "I will arise and go to my Father," and by the story of the resurrection in which the Master Jesus arose out of the tomb; the chains of death could not hold Him.  At that time of His "rising," a far more important event took place and the Christ passed through the seventh Initiation of Resurrection and returned back to His original state of Being—to remain there throughout all the eternities.  This is the true and final resurrection.  The Son of God has found His way back to the Father and to His originating Source, that state of Existence to which we have given the name Shamballa.  The consciousness of the Universal Life is His: this [Page 731] is far more than simply the consciousness of immortality, because the idea or concept of mortality is not contained within it at all.  There have been many deaths within the aeonial life cycle of the initiate:

1. The familiar and constantly recurring death of the physical body, incarnation after incarnation.

2. The deaths of the astral and the mental vehicles, as the undying soul discards them life after life—only to create new ones until mastery is attained.

3. Then—as a result of the incarnating process and its evolutionary effects—there comes the death of desire and its replacing by a growing spiritual aspiration.

4. Then, through right use of the mind, comes the "death" of the personality or, rather, its repudiation and renouncing of all that is material.

5. This is followed by the death or destruction of the causal or soul body at the great Initiation of Renunciation.  This process of death and resurrection goes on ceaselessly in all the kingdoms of nature; each death prepares the way for a greater loveliness and livingness, and each death (if you analyse it with care) prefaces resurrection in some form or another until we come to this final resurrection and into the position of final attainment.

I will not here elaborate upon this process of constant death followed by constant resurrection, but it is the evolutionary keynote and the evolutionary technique, and only because men love unduly that which is material and hate to lose contact with the form aspect of nature do they fear death.  It is wise to remember that immortality is an aspect of the living spiritual being, and is not an end in itself, as men seek to make it.  To the Knowers of Life such a phrase as "I am an immortal Soul" is not even true.  To say "I am Life Itself and, therefore, am immortal" approaches closer to the truth, but even that sentence is (from the angle of the initiate) only a part of a larger truth.  Symbolically, nature is ever portraying to us the essential facts in the annual progress of the four seasons, in the cycles of light and dark and in the wonder of the emergence of beauty or [Page 732] colour or useful function out of a seed which has struggled—because of its inherent life—into the light of the sun.

The fear of death is one of the great abnormalities or distortions of divine truth for which the Lords of Cosmic Evil are responsible.  When in early Atlantean times they emerged from the place where they had been confined, and forced temporarily the retirement of the Great White Lodge to subjective levels, their first great act of distortion was to implant in human beings fear, beginning with the fear of death.  From that time on, men have laid the emphasis upon death and not life, and have been ridden by fear all their days.

One of the initial acts of the reappearing Christ and of the Hierarchy will be to erase this particular fear and to confirm in peoples minds the idea that incarnation and the taking of a form is the true place of darkness to the divine spirit which is man; it is death to the spirit temporarily, and imprisonment.  Evolution, men will be taught, is in itself an initiatory process leading from one living experience to another, culminating in the fifth Initiation of Revelation and in the seventh Initiation of Resurrection.

At the fifth initiation it is revealed to the initiate that life in form is indeed death, and he then knows this truth in a manner which my few short words cannot convey.  Form dies for him and he knows a new expansion of life and undergoes (if I may so express it) a new understanding of living.  The seventh initiation is divorced from all considerations of form, and the initiate becomes a concentrated point of living light; he knows in a manner indescribable that life is all that IS, and that it is this life and its real fullness which makes him a part of THAT which lies outside of our planetary Life; he may now share in that extra-planetary Existence in which our planetary Logos lives and moves and has His being.  This is the "life more abundantly" of which Christ spoke and which only an initiate of the seventh degree can understand or convey.

After the fifth initiation, the initiate has slowly been sensing the nature of this greater Life, the Life of "The [Page 733] Unknown God," as it has been called, which enfolds all livingness and all forms upon and within our planet and yet remains—greater than our planetary Life, more all-encompassing than is our planetary Logos, and Whose greatness, beauty, goodness and knowledge are to our planetary Logos what His life is to the lowest form of life in the third or animal kingdom.  It is only by such inadequate comparisons that one can arrive at some faint comprehension of that great WHOLE in which our planet and our planetary Logos are but a part.  It is this revelation which is accorded to the initiate at this seventh Initiation of Resurrection.  He takes this initiation upon what (for lack of a better phrase) we call the "logoic plane," or on the level of consciousness of the Lord of the World. (RI Page 729-733).

FIVE GREAT SPIRITUAL EVENTS

(Written February 1949)

You (A.A.B.) have asked me what I considered the most important and significant events from the spiritual angle at this present time.  This question highlights a theme which is exceedingly apposite, following as it does upon what I have just given anent the Great Renunciation (see pages 602-614) and its consequent revelation or (as the Christian churches call them) the Crucifixion and the Resurrection.  The Christian resurrection is, however—from the angle of the great Lodge on Sirius—only a minor one and a passing resurrection, though the revelation subsequently accorded is lasting and permanent in its effects. 
(RI Page 741).
I seek not to deal in detail with the evil which holds the world in thrall.  Enough is already known and a small handful (small in comparison to the many millions) of hierarchical workers in all departments of life are struggling to awaken humanity to the risks they are running, and to the finality of the decision which the next two generations will be forced to make.  More will come to the surface as we study present-day happenings from the angle of renunciation and resurrection. (RI Page 742).

The general effect of these clashing ideologies and the result of the war among the world religions have started men thinking in every land.  Men are emerging out of the mental lethargy which has characterised them for so long.  The man in the street is today thinking, pondering, wondering, planning and deciding.  In past centuries, it was only those who had benefited by education and those in the "upper brackets" who thought and planned.  This tendency to thought indicates the coming into activity of a new and better civilisation, and this is preparatory to spiritual events of major importance.  The spirit of man, usually unconsciously, is driving onwards towards a more spiritual civilisation and culture.  I did not say towards a more religious expression of truth.  A more spiritual inter-relation is on its way and the establishing on a worldwide scale of right human relations indicates this.  We shall have eventually a spiritual focussing which will be divorced from the present orthodox religions, but which will be in tune with the hidden, spiritual factor in all religions.  Men are not, in reality, looking for the Christ to come as a religious leader; they look for Him to come to them in the field of [Page 749] their greatest need, to point the way to resurrection and the revelation which will inevitably follow man's renunciation of the material values. 
(RI Page 748-749).

3. The Growth of Goodwill and the Revelation of Cleavages

The result of the world war, of disease, famine and pain, has developed a spirit of community in suffering and [Page 750] in deprivation; this has led to a consequent understanding participation in human difficulties everywhere which is rapidly changing into a spirit of world goodwill.

This worldwide goodwill, when truly established and correctly organised, is the needed preliminary to revelation, for this coming revelation will be a planetary revelation, shared by all men everywhere.  Unitedly all men realise, even today, the need to rise out of the prison of self-interest into the freedom of shared opportunity, and the factor which will bring about this resurrection is goodwill. (RI Page 749-750).
THE UNFINISHED AUTOBIOGRAPHY:-

It was in an effort to make the relation between the East and the West clear that I wrote the book, The Light of the Soul.  It is a commentary upon the Yoga Sutras of Patanjali, who lived and taught probably 9,000 years before Christ.  The Tibetan gave me the paraphrase of the ancient Sanskrit phrases because I know no Sanskrit but I, myself, wrote the commentary, as I was anxious to present an interpretation of the Sutras which would be more adapted to the Western type of mind and consciousness than the usual oriental presentation.  I also wrote From Bethlehem to Calvary in order to trace the significance of the five major episodes in the life of the Christ—the birth, baptism, transfiguration, crucifixion and resurrection—and their relationship to the five initiations as outlined for the Eastern disciple.  Both these books have a definite bearing upon the new world religion. (UA Page 238).

