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THE CONSCIOUSNESS OF THE ATOM:-

There have been many attempts to reply to these questions, and as we study them we find that the answers given fall into three main groups, and that three principal solutions are held out for the consideration of men.  These three solutions are:

First, Realism.  Another name for this school is that of Materialism.  It teaches that "the presentation which we have in consciousness of an external world is true"; that things are what they seem; that matter and force, as we know them, are the only reality, and that it is not possible for man to get beyond the tangible.  He should be satisfied with facts as he knows them, or as science tells him they are.  This is a perfectly legitimate method of solution, but for some of us it fails in that it does not go far enough.  In refusing to concern itself with anything except that which can be proven and demonstrated it stops short at the very point where the enquirer says, "That is so, but why?"  It leaves out of its calculation much that is known and realised as truth by the average man, even though he may be unable to explain why he knows it to be true.  Men everywhere are recognising the accuracy of [Page 14] the facts of the realistic school, and of material science, yet at the same time they feel innately that there is, underlying the proven objective manifestation, some vitalising force, and some coherent purpose which cannot be accounted for in terms of matter alone. (CA Page 13-14).

In our talks upon evolution, as I mentioned in the first lecture, we have been dealing somewhat with suppositions, and concerning ourselves with possibilities.  Certain things we do know, and certain truths have been ascertained; yet even [Page 120] the conclusions of science, for instance, such as were so much spoken of and insisted upon forty years ago, are no longer regarded as facts, and are not used or promulgated as drastically and as emphatically as they were.  Science itself is finding every year that its knowledge is very relative.  The more a man grasps and knows, the greater is the horizon which opens up before him.  Scientists are now venturing into what are the subtler planes of matter, and therefore into the realms of the unproven, and we should remember that, until recently, science has refused to admit their existence.  We are passing beyond the sphere of what has been called "solid matter," into such realms as are inferred when we speak about "centres of energy," "negative and positive force," and "electrical phenomena"; and the emphasis is being laid more and more upon quality rather than upon what has been called substance.  The further we look ahead, the wider our speculations become, and the more we attempt to account for telepathic, psychic and other phenomena, the more we shall trespass into the realm of what is now the subjective and the subconscious, and the more we shall be forced to express ourselves in terms of quality or of energy. (CA Page 119-120).

Again, we can look for a very interesting happening in connection with the human family to take place, for the moment group consciousness becomes, on a larger scale, the conscious objective of man, what will occur?  You will have [Page 134] man putting his foot upon what is called in the religious world, "The Path."  You will have him definitely taking himself in hand, endeavouring to live the life of the spirit, refusing any longer to live a self-centred atomic life; you will have him searching for his place within the greater whole, finding it by means of definite self-initiated endeavour, and then unifying himself with that group.  This is all that is really meant by the teaching given about the Path in the Protestant, Catholic, and Buddhist churches.  They all teach the treading of this Path, calling it by different names, such as the Way, the noble Eightfold Path, the Path of Illumination, or the Path of Holiness.  Yet it is the one Path, that which shineth ever more and more unto the perfect day. (CA Page 133-134).

THE DESTINY OF THE NATIONS:-

2. The second way in which this dominant will impulse makes itself felt is through the voice of the masses of the people throughout the world.  This will express itself through sound, as consciousness or love does through light.  The sound of the nations has been heard as a mass sound for the first time.  That voice today is unmistakably [Page 18] expressive of the values which embody human betterment; it demands peace and understanding between men and it refuses — and will steadily refuse — to permit certain drastic things to happen.  This "voice of the people," which is in reality the voice of public opinion is, for the first time and with no recognition of the fact, being determined by the Will of God. (DN Page 17-18).
The energy flowing through the Hierarchy at this time — the energy of love — is seeking to blend with that which is flowing out of Shamballa and is needed in order to make the desired application of it.  The problem of the Hierarchy at this time is to produce a wise and adequate fusion of the Shamballa and the hierarchial energies and thus temper destruction and bring to the fore the spirit of construction, setting in motion the building and rehabilitating forces of the second ray energy.  The Shamballa energy prepares the way for the energy of the Hierarchy.  Thus it has been from the beginning of time, but the cycles of the Hierarchy, though relatively frequent, have not coincided with those of Shamballa, which are rare and infrequent.  As time progresses, the impact of the Shamballa force will be more frequent because men will develop the power to stand and [Page 19] withstand it.  Hitherto it has been too dangerous an energy to apply to mankind, for the results have worked out destructively, except in the first great Lemurian crisis.  Its work has, therefore, been confined almost entirely to the Hierarchy Whose Members are equipped to handle it and to assimilate it correctly and also to use it for the benefit of humanity.  Now the experiment is being attempted of permitting man to receive it and its impact, free from the mediation of the Hierarchy.  It may prove a premature and abortive effort but the issues are not yet determined and the Lord of Shamballa, with His assistants and with the aid of the watching Members of the Hierarchy, are not discouraged over the initial results.  Humanity is responding unexpectedly well.  There has been much success along this line but the results do not appear with clarity to intelligent human beings because they refuse to see anything except the destructive aspect and the disappearance of the forms to which they have hitherto anchored their emotions, their desire, and their mental perceptions.  They fail, as yet, to see the irrefutable evidence of constructive activity and of true creative work.  The temple of humanity in the New Age is rising rapidly but its outlines cannot be seen because men are occupied entirely with their individual or national selfish point of view and with their personal or national instincts and impulses.  I would here like to call your attention to the fact that the instinctual life of nations is something which remains to be studied scientifically and is a phase which leads inevitably to the individualistic life of nations — a matter of more immediate interest. (DN Page 18-19,).
The personality of Italy is ruled by Sagittarius, the sign of the one-pointed disciple, and it is owing to this that we have the undeviating aim of the Italian state and its refusal to be moved from certain attitudes and determinations.  Italy sees more clearly than Germany the principles involved at this time, and though Rome is blinded at times by the Taurian influence which leads to a blind rushing forward towards a goal, irrespective of consequences and implications, yet essentially the inner straight line of foreseen and planned activity will hold Italy true to the objective. (DN Page 86).

We are, therefore, at a most interesting and crucial period in racial and planetary history — a period unlike any which has preceded it and for the reason that the evolutionary process has been definitely successful in spite of all failures, mistakes, and delays; of these latter there have been many owing to the refusal (curious and difficult to understand in your eyes) of the Energies, concentrated at Shamballa, to impose the force of will on matter and on form until such time as this can be done with the cooperation of the human family.  This has never been possible hitherto, owing to the unpreparedness of man for the task [Page 120] and his ignorance as to the Plan.  The Lord of Shamballa and His Helpers have had to wait until at least the dim outlines of the Plan had penetrated through into the consciousness of the race; this is beginning to happen with increasing frequency, and from day to day more and more intelligent men and women are coming (or are being brought) into touch with the emerging ideas of the Hierarchy………….

…………….. (DN Page 119-120).

DISCIPLESHIP IN THE NEW AGE - VOLUME I:-

This attitude of non-interference and the refusal to criticise, in no way prevents service to each other or constructive group relations. It does not negate the expression of love or happy [Page 49] group cooperation. There is ever much opportunity for the practice of impersonality in all group relations. In every group there is usually one group member (and perhaps several) who constitute a problem to themselves and to their group brothers. Perhaps you yourself are such an one and know it not. Perhaps you know who, among your co-servers, provides a testing for his fellows. Perhaps you can see clearly what is the group weakness and who it is that is keeping the group back from finer activity. That is well and good, provided that you continue to love and serve and to refrain from criticism. It is a wrong attitude to seek assiduously to straighten out your brother, to chide him or seek to impose your will on him or your point of view, though it is always legitimate to express ideas and make suggestion. Groups of disciples are groups of free and independent souls who submerge their personal interests in service and who seek that inner linking which will fuse the group into an instrument for the service of humanity and of the Hierarchy. Continue with your own soul discipline and leave your brothers to continue theirs. (DINA I Page 48-49).

Another question might here arise: Are there any specific and brief rules which should be obeyed? The following might be given, but I would remind you that it is what you are that counts in this work more powerfully than anything else. The controlling factor is harmlessness in thought and word; the practice of this, with proper observation, will greatly help all of you. Next comes a refusal to think unkindly or with criticism; [Page 66] this is essential in connection with those whose minds you seek to impress. Silence, complete and unbroken as to what you are doing, is also a vital factor; the utterance of words in connection with this most subtle and confidential work (or even discussion of the work with a fellow disciple) can shatter the delicate thoughtform which you are attempting to build. It can render the work of weeks abortive. A balanced attitude in relation to those in power throughout the world must also be cultivated; they need above all else the inspiration which can be brought to them from the Hierarchy. 
(DINA I Page 65-66).
For you, at this time and temporarily, I suggest an unthinking detachment and an enforced refusal to permit the mind to ponder upon that which beats upon your sympathies from your environment. Practise this divine ignoring for the next six months. Be occupied with meeting the immediate needs of the individual; with carrying out the suggestions which I make in connection with your group work and service; and with deep, introspective reflection upon the Plan and the work of the New Group of World Servers.... My word to you today is simply one of cheer and of recognition. Persist upon the Way. (DINA I Page 148).

I have written to you thus, my brother, because I sense the tension of your nature and your bewilderment at the situation—one which you had not foreseen and which causes you deep distress. Relax and be at peace. Thus will you make right decision. In the light of eternity, these little happenings (and how small they are when looked at in the right light and—dare I say it?—with a sense of humour!) disappear. Go forward with fresh courage. Learn from the past but refuse to be held by that past. Do not let the words or the influence of anyone lead you. May the light of your own soul lead you from strength to strength and reveal to you a purity of motive which will flood your life with love. (DINA I Page 240).

My brother, for long you have occupied the centre of the stage in your own thought. You are not jealous in the ordinary sense of the word because your pride refuses to permit the usual form of jealousy. But you are ever conscious of being in the centre of your circle of human contacts and have a feeling of resentment—oft unrecognised—when this is not the case. This was one of the main factors in your humiliation last year. Such an attitude is easy of achievement and simple to hold; it is the line of least resistance for your personality. My word to you today is decentralisation. You must struggle to shift your mind away from yourself as teacher, friend, wife, worker, or disciple of the Tibetan; you must cultivate that understanding heart which will make you more aware of others than of yourself. A hard saying and one not easy to express in thought and life! In the last analysis, your problem is the subjection of your sixth ray personality to your first ray soul impulse. A study of the sixth ray characteristics will help you here, particularly if you remember that (being a disciple) it will be your sixth ray vibration [Page 243] which will cause you the most trouble and along which glamour will easily enter. It is, for instance, your personality fanaticism and your personality devotions (both to people and to ideas) which need tempering if your first ray power is to manifest. Your fanatical devotee will must be superseded by the purpose, ordered and steadfast, of your first ray soul. In this last sentence is for you the key to your future unfoldment. The steely, brittle, determined, dynamic will of the devoted aspirant must change into the steadfast, powerful, calm purpose of the soul, working through the disciple. The soul is fluid in adjustment but undeviating in aim. Likewise, the brilliant fanatical devotion to this, that or the other person or ideal must give place to the gentle unchanging love of the soul—the love of your soul for the soul of others. In this lies for you a hint and your future success. I think you will realise whereof I speak. In conformity to soul impulse mould your life and shift out of the realm of high desire and aspiration into that of settled purpose and an undeviating attachment to reality. (DINA I Page 242-243).

Here lies the crisis for you. Here is indicated to you what your next step forward into the light should be. The question now arises as to what you should do, how you should proceed and how work towards liberation from the "I complex." Let me, for the sake of clarity and in order to be concise, list the stages through which you must go:

1. Refuse to dramatise I.B.S. Go on with your work, plan, teach and study, but do it in self-forgetfulness, being urged thereto by group needs, by world need and by my need of help in the work I plan.

2. Learn to do this by pondering upon the soul, by strengthening your soul contact and by bringing about a more stable alignment. Learn to think always in terms of the group and not in terms of I.B.S. This is bound to take time for a rhythm which has been thus established over a period of years is not easily broken and dissipated. Old rhythms take some displacing.

3. Pay closer attention to the evening review and change from the one which you are now doing to one on impersonality.... (DINA I Page 251).
I did say earlier that in all group effort some would have to slow down their progress and others speed it up in order to [Page 290] balance the group life. You say that you have never ceased to question this, and you bring the analogy of light to bear upon the problem. Your analogy is not really in order. I was not speaking in terms of individual light but in terms of group service and group relationship. There are many in the Hierarchy at this time who have refused further opportunity of progress in order to stay with and help the sons of men. The point of development of everybody in the group is not uniform, and this is a fact that you should recognise and which, when recognised, negates the application of your illustration. Your illustration is entirely true, but has no bearing on the subject. (DINA I Page 289-290).

One great problem I would commend to you, my brother, and that can be stated to you in the form of the following question: Group meetings often prove undesirable for disciples in the early stages of their work together. They serve only to foster personality reactions. How and in what way can the group meet, as a unit, for your future work in healing? This question will necessitate careful consideration on your part and I would ask you to ponder upon the following possibilities:

1. That the group could meet at certain stated hours on [Page 352] certain stated days, sitting alone wherever they may be and thus do the required work.

2. That the group could do the work each morning at their morning meditation, each in his own place, knowing that upon the inner planes, the time equation counts not.

3. That the group could meet together (as many as possibly can) in person for the work of healing but should refuse to impair their usefulness by any personality conversation or exchange of views. 
(DINA I Page 351-352).

Disciples come definitely into the aura of the Hierarchy. You are a disciple. Disciples evoke from us who are the teachers upon the inner side of life many and diverse reactions. We look at some of you and feel that much time must elapse before we can fully trust you with our confidence; integration, wisdom and soul contact must first be induced. Others emerge into the hierarchical Light and we know—as we study them—that though there is contact and knowledge there is also ambition, violence and selfishness and that these qualities must be offset and subdued before there can be freedom of action, both on our part and on theirs. Others again are lovely in themselves with a high and sweet vibration but they are weak and full of fear, sorrowful or weighed down with care; they have to be taught the way of strength and of divine carelessness before their service can measure up to demand. Others again come into our sphere of influence who are integrated, wise, trustworthy and with far more than the average capacity to serve and to prove useful. Their power to live, to influence and to serve is very great. Yet in some one part of their nature there is weakness and their expression is limited. That weakness could be so easily offset, given sufficient illumined desire and spiritual will (qualities present but unused). Such a disciple are you, my brother and my comrade of long standing. Your major hindrance is in your physical body which refuses discipline and hitherto has bested all your efforts. This you know and to this you refer with a sense of blinding failure. How can I help you, therefore, when you know the causes of hindrance, the obstacles to wider influence and the nature of the problem which you have to solve?

There is nothing that I can do beyond telling you that once you have brought your physical nature into line with the demand of your soul, that you have far more to give than the average disciple. You have wisdom and much experience, individual and racial. You have a deep love, of which you are afraid and, therefore, fail to express as you might and which your executive work has cramped and hindered. You have [Page 372] seasoned occult understanding which can do much for others. You have a magnetic radiance. But there is ever a point beyond which you seem unable to go—a point at which the physical body intervenes and refuses to become a clear channel for the expression of the inner beauty and radiance.

Having pointed this out, having begged you to bring this aspect of yourself into line with spiritual demand and having indicated the wider field of service which could open up before you, I have to leave you to succeed in the task or to refuse to undertake it as seems to you best. Perhaps later, I shall see a pronounced change—full alignment and heightened radiance. (DINA I Page 371-372).

Before you can claim the full prerogatives of an accepted disciple (which you are) you must penetrate behind the screen or the shutter of your personality and become aware of the violence of your true feeling on the question of racial differences, of social standing, of class distinctions and of personality affections. There is in you what amounts almost to an inhibited hatred. It is partly racial, partly European, and partly a totally unnecessary sense of social and personal inferiority. You assure yourself that it is not there. You refuse to recognise it with great deliberation. You say to yourself: I am all love and understanding because I am a soul. And you very frequently are a soul and your influence is soul influence. But behind all this lies a blind spot. It is a "sticking your head into the sand" type of glamour, and a refusal to register your personality limitations along this line. You, with your wisdom and soul contact, could most easily handle this, if you so desired. (DINA I Page 374).
As an exercise of needed discipline, I would suggest that three times a day—morning, high noon and evening—you sit quiet for ten minutes. Relax physically; permit no emotional distraction; refuse the entry of thought or feeling. Ponder then [Page 384] on the idea of Life and Love as they exist apart from form. Keep the consciousness centred as high in the head as is possible. (DINA I Page 383-384).

But for you, as a soul and as a disciple under training, there need be no arresting of the process of development. The high water mark of your life cycle (in the broader and wider sense) will not be reached yet for many lives and, therefore, there need be for you no interlude of inertia and no demonstration of a static condition. You may go on from point to point upon the Way, both now and hereafter. The decision and effort must come from you, my brother, and it lies entirely in your [Page 388] hands. Go forward along the Way in the full vigour of your soul life, which is that of a mature and experienced aspirant. The power of your first ray soul can galvanise the personality into continued action and aspiration, into continued mental control; for you, therefore, there need be no cessation of activity and no settling back into inertia until the final activity of transition engrosses the dual attention of your soul and your personality, and the final detachment takes place. But to transcend the normal high water mark, there will be necessitated the imposition of that inner pressure which will refuse to let the tired body and mind rest back upon the past. There is needed the incentive of a focussed will that plays its dynamic energy through the lower threefold man; there is required that purified, discriminative mind which (in the interests of the soul) will separate the essential from the non-essential and so enable you to enrich your service through the wise elimination of those factors which produce a useless dissipation of your energy and the use of your time for that which is negligible in results. (DINA I Page 387-388).
You think with clarity, my brother, when the emotions of others do not overwhelm you and sweep your astral body into unison with theirs. Refuse then to be overwhelmed and regard not yourself as failing in some respect when others fail to meet the issues as they should. The reactions of others are not your responsibility. It is your responsibility to give them strength and detachment. Shoulder not, therefore, responsibilities which are not yours. This is one of the hardest lessons an initiate has to learn before he can be admitted as an active worker into the Hierarchy of Love. (DINA I Page 405).

You have oft made the remark that you know so little, that you have been forced ahead too fast, and that you have no background of acquired knowledge. But you have been many years in touch with my work and—in spite of all you may think to the contrary—you have the mental ability and the leisure (if you organised your daily life aright) to read and study. But this is a hard thing for you to do, is it not? But, brother of old, the way of the disciple is never an easy one. The tension from which you suffer could have been very largely offset by a quieter life of reading, gentle thought, organised activities, silence and the refusal to take on non-essentials (those things which other people can do just as well as you can) or the ability to see things not done. (DINA I Page 415-).

REVIEW ON INDIFFERENCE

1. What constitutes a review on divine Indifference?

a. Am I confusing it with dispassion, or with a refusal to suffer?

b. Does it signify in my mind separation and consequent pain?

2. Am I capable of seeing myself with indifference, detached emotionally from any event?

a. Can I see mentally, unbiased by any reaction from the emotional personal self?

b. Do I ever do this?

3. If I use this review on indifference as it should be used, what will be the effect in my life?

a. How would this affect the group in which I seek to work?

b. Would this effect be desirable, and do I desire it?

4. Is this review a scientific method of achieving indifference?

a. Have I ever worked in such a scientific way to achieve this quality of discipleship?

b. Do I feel it a desirable thing to try out now?

c. Can I be indifferent in a divine way whilst using it?

5. What are the reasons for any belief that divine indifference is the way for me to tread today?

a. What basis for this do I find in my reading and my studies?

[page 431]

b. Does my soul lie behind this urge or pressure towards indifference which is brought to bear upon me?

6. Would indifference intensify my capacity for increased usefulness in service?

a. In what way?

b. How does it help my progress on the path? 

7. If it is true that the blind must advance by touching, by keeping attached, and by keeping hold; but that those with sight, by seeing and by keeping free and unattached; why then, having sight, do I close my eyes and hold on and feel my way instead of seeing it?

8. Is the mind the organ of vision for the spiritual man? If so,

a. Is my mind an organ of vision?

b. Can I hold my mind "steady in the light" and see life truly and free from any blinding attachments?

9. As I review this day, what part has divine indifference played in it?

a. Have I spoken from the angle of a divinely indifferent viewpoint?

b. Have I practised an indifferent attitude to myself when circumstances arose which threatened my emotional poise?

10. We are told that self-realisation is our immediate goal; in view of this, what do I know about:

a. The indifference of the soul or self to the fragmentary self?

b. The illusion of identification of that self with the little self?

11. Again we are told that there is an archetype, a pattern, a way, a goal, a light upon the Path.

a. Which of these words expresses my personal objective and why?

b. How far is the archetypal pattern reflected in my life?

c. What attachments prevent its full expression?

12. I am the redeemer of my lower nature. Therefore:

a. How much part does divine indifference play in this redemption process?

[page 432]

b. In which of my three aspects—physical, emotional or mental—is it felt the most?

c. Does redeeming force play through me to others?

13. My nature in truth is love.

a. How can this truly manifest and yet with indifference?

b. Through which body do I most easily express this love ?

c. To what am I the most attached and how can I deal with it?

14. What attitude and qualities will have to be developed in me if I am rightly to practise indifference?

15. What is the objective of such a practice? Can I express it formally to myself?

a. In terms of my three bodies or aspects?

b. In terms of discipleship?

Take each of these questions for two days at a time and give them concentrated thought each month for a year. (DINA I Page 430-432).
When He asked me not long ago—as occasionally He does, though at widely separated intervals—what progress you were making, I made reply in the following terms. I state my exact words because they also embody my message to you. I said: "He would make much progress were it not for laziness, physical inertia and a refusal to make sacrifices on personality levels for the work." This, my brother, is a statement of fact. You block yourself on every level by inertia and by the physical alibis of ill health—an ill health which is non-existent. The first ray personality can always be swept into dynamic usefulness and consequent good health by an act of the will, the spiritual will. Your physical sense of being ill is due purely to spiritual laziness—a thing you can offset at once if you choose. You have a loving and understanding heart, but you are too lazy to use it. You could have exerted a constructive influence during the last few years, but you were too lazy to do so. You do the minimum of work for us in these times of stress, instead of the maximum. (DINA I Page 496).

I have for you today a word of cheer. Part of your life trouble has been that not only have the physical and the etheric bodies been too loosely combined, tending, therefore, to a devitalised condition; the integration between your mental body and your emotional or astral body has also been very poor. Lately, you have changed that condition and your mind and your astral body are now integrated. Reflect on what this means, my brother. It means that no longer will your astral body (which walks in the veil of illusion) be the dominant and deciding factor in your experience—as has hitherto been the case—but that your mind nature will come increasingly into control and become the transmitter of illumination as you hold steadily upon your way. You have to make the realisation of an hour, the habit of a lifetime. As you know, nothing matters but the soul. Nothing counts in the long run but service. Take your mind away from all your personality problems and the problems of those with whom you have chosen to walk, in this [page 506] incarnation, the path of life. Trust their souls. Make and keep contact with them, via their souls, refusing to be glamoured by their personalities. Note, as the months slip by, what will happen as you hold this attitude of soul attentiveness. (DINA I Page 505-506).

Meditate therefore upon love. Say to yourself each hour—if you can develop that time consciousness—I must love. Only one  request do I make to you, my brother, and that is one that may puzzle you. Sit still every day without fail for one hour, [page 508] refusing to interrupt that hour's silence and stillness. Simply relax, rest, read and think happily but let nothing, except real emergency (no wild and unconditioned fear, no suspicion or urge to investigate) permit you to break into the rhythm of that period. Sit still, not tense, but quiet and relaxed. It is but a small thing to request but if you conform to this requirement, the results may be more potent than you think. It is an hour for thinking love; for pondering upon the source of disinterested, detached soul love. Study along these lines, if you like, but sit still. Love and quietness, not resentment and restlessness, are your immediate task and in the achieving of these two things you will solve your problem and liberate yourself. (DINA I Page 507-508).
2. A spirit of criticism. This induces more states of glamour than any other one factor; and here, who shall say he is immune? When harmlessness and kindness in thought and word are practised and automatically become a part of a disciple's daily life expression, then glamour will end. My brother, this one factor lets in more glamour into a disciple's life and into your life than you can realise. Consequently, you frequently fail to see people as they really are, for you see them through the illusion induced by criticism of them. That which is voiced in words becomes a thoughtform, attached to its invoking agent and then the person is never seen except through the veil of this glamour. Consequently again, the weaknesses which are looked for are found and the real self is hidden from your eyes. You can check the accuracy of the above statement in a couple of days by a careful noting of the theme of all your conversations in the circle of your daily life. Are you discussing reality or a temporary failure in a divine expression? Is your reaction to people in general kindly or critical? Are you prone to see the good and ignore the weaknesses and errors? Is there an immediate interest evoked in you by the relation of some wrong action or mistake, or do you lock up your knowledge of peoples' faults in the secret of your heart, loving your brother more because of his frailty and refusing to pass comment or to criticise him even to yourself? I commend these questions to you and to all in my group of disciples. Right here for you—as for so many—lies the usual point of entry for glamour and until this opening is sealed, you will not be free from personal glamour. (DINA I Page 512).

I tell you also assuredly that—for you—the cultivation of harmlessness is the guarantee of a constructive outcome to your crisis this coming spring. In my last instruction I urged you to eliminate self-pity and this would then produce a harmless handling of the personality. The elimination of criticism will render you harmless where others are concerned and the refusal to be suspicious will dispel your particular glamour, which amounts almost to hallucination. So you see, my brother, that I am only re-emphasising my earlier teaching to you. Of its value, I know you are assured and in voicing the expression of your need, I am only voicing your own deepest wish. (DINA I Page 514).

Forgive me for my plain speaking, my brother, but I seek to see you free before the time of passing over into the "clear cold light" comes to you. I know whereof you are capable. You are not using the power of your second ray soul which can love and sever at the same time; which can convey the deepest love, subjectively and protectingly, and yet—on the outer plane—can set people free. Let me repeat again: You have no responsibility for your children and never have had since they reached maturity and the right to live their own lives. You have earned the right to your own soul's freedom and expression. [page 525] Will you take it now and free yourself, or will you muddle through the remainder of this incarnation and, in another life, have to face the identical problem of family relationships and financial responsibility? As yet, you have solved nothing but you have made progress and your eyes are open. Only fear, plus the deliberate refusal to take the strong and right steps, holds you back from a full participation in the service of humanity and in my work....

You have so much to give. I refer not here to money though that too must be included in the life offering of a disciple, at this time of world stress, I refer to greater and deeper gifts which you possess and are apt to refuse to recognise—a loving heart, a mind enriched by years of study and lives of service, and by a loyalty and a gift for friendship which is rare, indeed, to find. (DINA I Page 524-525).

How you do love authority, my brother, and how you would like me to save you a lot of trouble and direct your way, and give you information as to what is right and wrong! But should I accede to your request and tell you what you want to know, what would be the result? You have been told what the situation was, and know clearly the grounds on which the communications were repudiated and you refused to accept it. What is the difference, when I tell you the same? If what is written or said coincides with your own ideas, how gladly would you catch hold of my words. But if they failed to do so, how easily you would argue that they were the words of someone else and deem that they had been brought through in error or coloured by personality reactions. Or you would accept them absolutely because I said them and thus bow to authority and leave your intuition still inactive. But I have no authority, my brother, nor have I ever claimed to have it. (DINA I Page 600).

Two questions always arise the moment the stage of discipleship is discussed: the problem of occult obedience and the nature of the vision. I would like to deal with these right at the beginning of any help which I may be able to give you. What is this occult obedience which a Master is supposed to exact? Today, the Masters are dealing with the highly mental type of disciple who believes in the freedom of the human will and consciousness and who resents the imposition of any so-called authority. The intellectual man will not accept any infringement of his freedom, and in this he is basically right. He objects to having to obey. This is today axiomatic. Out of this fundamental question, lesser ones arise which I would like to cite. Has the disciple to obey the slightest hint which the Master may give? Must every request and suggestion be accepted? Must all that a Master says be accepted as true and infallibly correct? Is the disciple wrong when he refuses (if he does) to recognise the Master's point of view and the statements He may make? Will the fact of Accepted Discipleship limit his freedom of opinion or choice, coerce his judgment and make him simply a replica in thought of the Master's thought? These are questions of importance. (DINA I Page 686).

Clear thinking is needed along many lines as this group begins to cohere and work together. An acute discrimination is also required. These are days when the lines of demarcation between the Forces of Materialism and the Forces of Light must be clearly defined. When the contrast between the way of love and goodwill and the way of cruelty and hate is being clearly defined on earth, disciples must exercise an unprejudiced attitude. To this group comes the difficult task of standing firmly on the physical plane against that which is destructive and hateful (in the true sense of the word), doing all that can be done to bring the destructive agencies to an end and to final powerlessness and, at the same time, preserving an inner attitude of complete harmlessness and loving understanding. For, my brothers, there are principles and ideals in the world at this time worth struggling for, but whilst the struggle is on it is necessary consciously to preserve and create that field of living, loving energy which will eventually bridge the gap between the two opposing factions and groups and so enable later contact to be made. Some of you are not thinking with sufficient clarity about the issues involved, being unduly engrossed with the outer signs of the struggle and so losing the long range picture. The dual life of active world participation in opposing that which is seeking to hold back and to destroy humanity and its highest ideals and—at the same time—to preserve a steady attitude of love, is not an easy one, particularly for some of you. Such is human integration today that it is not possible for any person or groups of people to isolate themselves away from [page 772] human activities and human welfare. Nor is a negative attitude adequate to the solution of the present world crisis. Those who refuse to share in the world karma and pain will find their entire progress inevitably slowed down, for they will have put themselves outside the great tide of spiritual force now sweeping in regenerating streams throughout the world of men. The present world conflict is analogous to the stern conflict which is going on within the hearts and lives of all the world aspirants and disciples and is inevitably a sign that they are setting their feet upon the Path of Conscious Discipleship. The higher Self and the personality meet face to face for the determination of that decision for which the soul (the Self) upon its own plane is waiting. This is what is also happening with the world aspirant, Humanity, at this time. Ponder with care upon this idea. It is not possible for members of the New Group of World Servers to divorce themselves from the acute situation now to be seen and felt. They cannot and must not escape into a cul-de-sac of personal training and individual interests. If that is your attitude, then there is little that I can do for you, for this would indicate to me an inability to differentiate in values, a desire to retreat in thought from the unhappy and the unpleasant and to shift responsibility on to the shoulders of others, plus a failure to identify yourselves with humanity. (DINA I Page 771-772).
SUMMARY OF THE TIBETAN'S WORK

(1919-1943)

In 1919, during the month of November, I made a contact with Alice A. Bailey and asked her to do some writing for me and also to undertake the publishing of certain books which— under the sequential giving out of truth—were due to appear. She refused immediately, having no sympathy with the flood of so-called occult literature being passed out to the public by the various occult groups, having no experience in writing for the public, and having also a profound dislike of every form of psychic writing and of psychic work. Later, she changed her mind when I explained to her that telepathic rapport was a proven thing and a matter of scientific interest, that she was neither clairaudient or clairvoyant and never would be and that (above all) the test of truth was the truth itself. I told her that if she would write for a period of a month, the material transcribed would prove to her whether it contained truth, whether it evoked intuitive understanding and recognition and whether it had in it that which might be of value in the new spiritual era which was impending. She, therefore, overcame her disgust of this type of work and of the many occult presentations of truth which were prevalent; she only stipulated that the writing should go out with no claims whatsoever and that the teachings should stand or fall on their own merits. 

The first book published was Initiation, Human and Solar. This was the result of her first effort to do this kind of work; it laid the foundation of all the succeeding books. Since then she has written for me for nearly twenty-five years. The books have gone out in line with a deep, underlying purpose which it may interest you to know about and they have received a worldwide recognition.

Initiation, Human and Solar was intended to bring the fact of the Hierarchy to public attention. This had been done by H.P.B. by inference and statement but not in any sequential form. The Theosophical Society had taught the fact of the [page 778] Masters, though H.P. Blavatsky (in a communication to the Esoteric Section) stated that she bitterly regretted so doing. This teaching was misinterpreted by later theosophical leaders and they made certain basic mistakes. The Masters Whom they portrayed were characterised by an impossible infallibility, because the Masters are Themselves evolving; the teaching given endorsed an engrossing interest in self-development and an intense focussing upon personal unfoldment and liberation; the people who were indicated as initiates and senior disciples were entirely mediocre with no influence outside the Theosophical Society itself; complete devotion to the Masters was also emphasised—devotion to Their personalities. These Masters were also shown as interfering with the organisation life of the various occult groups which claimed to be working under Their direction. They were made responsible for the mistakes of the leaders of the groups who took refuge under such statements as: The Master has instructed me to say, etc., the Master wants the following work to be done, or the Master wants the membership to do thus and so. Those who obeyed were regarded as good members; those who refused to be interested and obedient were looked upon as renegades. The freedom of the individual was constantly infringed and the weaknesses and ambitions of the leaders were provided with an alibi. Knowing all this well, A.A.B. refused to be a party to any such constantly recurring activity, for such is the history of practically all the known occult groups which attract the attention of the public. Even had I wanted to work in such a way (which no one affiliated with the Hierarchy ever does), I would have found no collaboration from her. (DINA I Page 777-778).

DISCIPLESHIP IN THE NEW AGE - VOLUME II:-

Give to each other real love in the times that lie ahead, for it is the fusing and illuminating element in the life of the disciple. Let not your love remain theoretical, but give that true understanding which ignores mistakes, recognises no barriers, refuses all separating thoughts, and surrounds each other with that protecting wall of love that meets all need wherever possible—physical, emotional and mental. It is this which blends the group into one organised whole, which the Masters of the Wisdom can use in the service of the Plan. The pressure at this time is great upon Them and the urgency of humanity's cry grows stronger in Their ears. I have given you much time and thought, and earnestly I have sought to aid you on the Way. My love and strength are ever yours, but not always my time and attention. My earnest prayer is that the Light may enfold you and the Love of God transmute your lives. (DINA II Page 4).
I do, however, question your courage. It takes courage to make spiritual decisions and to abide by them; it takes courage to adjust your lives—daily and in all relations—to the need of the hour and to the service of mankind; it takes courage to demonstrate to those around you that the present world catastrophe is of more importance to you than the petty affairs of your individual lives and your humdrum contacts; it takes courage to discard the alibis which have prevented you from participating to date in the all-out effort which characterises today the activities of the Hierarchy; it takes courage to make sacrifices, to refuse time to nonessential activities and to deal with the physical body as if it were free from all impediments; it takes courage to ignore frailties which may be present, the tiredness incident to a long life, the physical tendencies which handicap and limit your [Page 43] service, the sleeplessness which comes from world pressures or from a badly regulated life programme, and the nervousness and strain which are the common lot today; it takes courage to attack life on behalf of others, and to obliterate your own wishes in the emergency and need.

One of the points which disciples need to grasp more clearly is the well-recognised fact (and thus easily overlooked from very familiarity) that the assertion of one's determination to function as a server and as a disciple brings about a refocussing of all the forces of the personality and the soul (in unison); it is, symbolically speaking, a recurrence of the ancient event of individualisation upon a higher turn of the spiral, this time entered into with full conscious cooperation. This refocussing brings its own difficulties. It leads often to a distressing consciousness of one's own nature, one's aims, one's life theme, one's aspirations and one's handicaps, of one's equipment and experience, plus the various aspects and vehicles through which the soul has perforce to work. All this produces an intensification ofttimes of self-interest and of concentration upon one's self, always with the best of intentions and aspiration. One's limitations, physical or otherwise, look unduly large; one's faults are exaggerated in one's consciousness, though not so oft in expression; the extent of the service needed and demanded by the soul appears so great that the disciple at times refuses cooperation for fear of failure or from undue consciousness of himself; excuses for non-service or for only partial service are easily found and appropriated; postponement of all-out help today, plus complete dedication to human need, is easily condoned on the basis of health, time, home limitations, fear of one kind or another, age, or a belief that this life is preparatory to full service in the next; alibis are easy to discover, some of them even taking the form of believing that the demands of the Master and the programme of the Ashram with which the disciple is affiliated are unreasonable or—as is the case with two of you in this group—that the Oriental does not understand the demands upon the Occidental disciple. (DINA II Page 42-43).

The third point grows out of the above. You are all pledged disciples, and as such your immediate personal problem (in which I may not and therefore cannot help you) is to overcome and destroy the hold which the Dweller on the Threshold may have upon you. We are back, therefore, to our starting point, and a question now arises in your minds: "How can I overcome this Dweller and yet at the same time refuse to concentrate upon myself and my problems? This I am told by you not to do, and yet the Dweller is the sum total of all personality holds and defects, all potencies—emotional, mental and physical—which limit my expression as a soul. What can I therefore do?" (DINA II Page 47).

The Arcane School is not one of my activities or enterprises, and has never been. In view of the condition of esoteric schools (so called) in the world, when A.A.B. organised the Arcane School she deliberately refused to let me have anything to do with it, and I fully concurred in her decision. The extent of my connection with the School lies in the fact [Page 84] that I outlined for her the degrees of the School, and once or twice—in my instructions used in the Disciples Degree—I appealed to the students for cooperation in some matter. Forget not that these instructions were not School instructions, but were the early form of my books and went out unchanged to the general public. Also, it has only been within the last five years that any correspondence course for the School has been arranged around one or other of my books. (DINA II Page 83-84).

This entire problem of group integrity and personnel-synthesis (if I may coin such a phrase) is at this time presenting a major problem to the Hierarchy. It is based, as you see, on the point in evolution which humanity has reached. There are many millions today—and this may surprise you—who have already achieved a definite measure of permanent personality integration. They are people in the fullest sense of the term although they may yet be lacking any contact with the soul or any desire for such contact. This means that they are relatively dominant men and women in their own setting, environment or milieu; they therefore constitute a problem in this preparatory cyclic era because they refuse—usually quite unconsciously—to form part of any group; they seek ever the position of leader. This is true of spiritual aspirants just as much as it is true of workers and group leaders in any other phase of human thought and procedure. (DINA II Page 108).

b. This sacrifice was imperative in the fullest sense, owing to the ability of the planetary Logos to identify Himself in full consciousness with the soul in all forms of life, latent within the planetary substance. When He "took over" this task, He, esoterically, had no choice, because the decision was inherent in His own nature. Because of this identification, He could not refuse the invocative appeal of the "seeds of life, striving within the substance of the form, and seeking added life and light," as the Old Commentary puts it. This striving and reaching forth evoked His response and the going out of His divinity, as expressed in will, activated by "fixed determination" to meet the deeply hidden divinity within these seeds. What He initiated then still persists and—under the Law of Sacrifice—He will complete the task, no matter how many aeons it may take. (DINA II Page 287).
I wish students would consider this fact with great intelligence and closer attention; they would then arrive at the [Page 329] knowledge that their limitations definitely provide a problem for those less limited. The time has to come wherein candidates for admission into an Ashram, and later, for initiation, must realise that their limitations, their relatively petty points of view and their circumscribed attitudes are a hindrance to ashramic progressive events. If the principle of sharing has any significance whatsoever, these are points of great importance and are supremely worthy of consideration. An illustration of this can be seen in the response of this group to the work which I have asked you to undertake over the years. A tiny handful of you have responded and have made sacrifices and worked hard to further the Triangle work, to spread the Invocation and to help in the Goodwill work, but it is a very tiny minority. The rest have either been interested intellectually but could not make the needed sacrifices, or they refused to put first things first, and secondary issues occupied their lives. This limitation, as you may realise, has handicapped the ashramic plans, and those who wholeheartedly have worked (and they know I know who they are) have had to share—with pain and distress—in the limitation. I have frequently stated that on entrance into an Ashram the disciple leaves behind him his personality life and enters as a soul. What I have stated in the above paragraph in no way contradicts this fact. It must, however, be remembered that a disciple has become what he is as a result of his personality aspiration, his struggles in the three worlds, and an attained point of spiritual unfoldment. Therefore, though he may leave behind his personality with its faults and problems, he indicates clearly to his co-disciples and to those more advanced than he is, exactly what is lacking in his equipment, what is his point in evolution, and what stage of discipleship he has achieved. In this connection, I recommend the rereading of all that is said anent the six stages of discipleship in Discipleship in the New Age (Vol. l); the material given there is of great importance here. 
(DINA II Page 328-329).

The Christian interpretation of the Will of God and of the significance of sacrifice is based, in reality, on human revolt and on human refusal to see anything in the spiritual life but an unintelligent acceptance of the inscrutable divine [Page 380] Will; it posits also the need for pain and the suffering of sacrifice in the sense of complete abnegation of all that might be regarded as good and useful, as desirable and joyful. This revolt has coloured the entire presentation of what Christian theologians regard as God's Will; this presentation involves the unavoidable imposition of the will of a transcendental Deity, and leads inevitably (though totally inconclusively) to the dreadful and symbolic death of the Christ upon the Cross and to the painful and sacrificial life of the spiritual man. There is much teaching given out by the church upon the necessity of the submission of the human will to the divine Will; however, little or no teaching is given of the joyous use of the Will of Christ, immanent in every form, and peculiarly active in the form of humanity, and therefore capable of joyous and understanding use. The idea that sacrifice signifies happiness and a joyful process of making desire "holy" is absent; theologians refuse to recognise that the releasing of the energy confined and imprisoned upon the astral plane, into "enlightened" service upon other planes, is neither comprehended nor in any way understood. (DINA II Page 379-380).

In this process, the group meditation should materially help and I advise you to follow it with real care. I advise also that you endeavour in the different circumstances of your life to insulate yourself (for selfless purpose) from too close a contact with those in distress. Aid them; love them; but do not identify yourself with them. I speak of an astral insulation and not of a refusal to meet and contact suffering humanity upon the physical plane. I refer to an attitude assumed and held by the soul and mind in regard to the astral body which enables you to express that divine indifference to feeling and to personal suffering as a result of that compassion which is the hallmark of the salvaging Elder Brothers of Humanity. Such is your basic problem. (DINA II Page 461).
Yet, my brother, little as you may realise it, those relationships with others, and a positive interplay with those you contacted, were ever desired by the people you met; people [Page 483] have always wanted to get closer to you; they have longed to know you better and to be of service and of moment to you. As an executive, you were ever available; as a soul, within a personality, you have lived your own life apart from others; you have not been easy to contact or to know; you were never responsive to approach, and your reactions to those who desired contact have been negative, and this at times when you yourself wanted closer rapport. Herein lies your task and your problem for the remaining years of your life. Learn, please, my brother, to be individually outgoing towards the people you meet and with whom life and circumstance bring you into association. Break loose—hard though it may be—from the thoughtforms which so powerfully condition you, based frequently upon an inferiority complex; refuse to permit the factors which so powerfully condition the trained, cultured person and the man who is the product of tradition, of good heritage and generations of civilised forbears to control you. (DINA II Page 482-483).

After achieving complete comfort, as far as may be possible, attempt to assume an inner attitude of planned, quiet discarding of the physical body, keeping the whole concept upon the mental plane, yet realising it to be a simple brain [Page 489] activity. The heart is in no way to be involved. Your objective is to preserve consciousness as you withdraw it from the brain and pass out on the subtler levels of awareness. You are not discarding the physical body permanently, therefore the life thread anchored in the heart is not involved. The aim is, for a few hours and whilst clothed in the astral and mental vehicles, to be consciously aware elsewhere. With determination you become a focussed, interested point of consciousness, intent on emerging from the casing of the physical body. That point you hold, refusing to look backward at the physical vehicle, or at the worries, interests and circumstances of daily life, fixedly waiting for the moment when your negative attitude to the physical plane and your positive attitude to the inner planes will bring a moment of release, perhaps a flash of light, the perception of an aperture of escape, or the recognition of your surroundings, plus the elimination of all surprise or the expectation of any phenomena. (DINA II Page 488-489).

Relinquish the thoughtforms which seem at this time to stand between you and the Ashram. You will know what these are if you will take three days of quiet retirement and during that time refuse to think about your work, about your groups, their personnel or about yourself and your past activities, as well as about your group brothers. Aim simply to achieve a point of orientation towards me and the Ashram; endeavour to respond consciously to hierarchical impression, [Page 524] shutting out (at least for those three days) every kind of reaction to human happenings. Aim at a point of tension from which new endeavour and new enterprise can become possible. Then rededicate yourself to the service of humanity; reconsecrate yourself to cooperation with the Hierarchy, and regain your early enthusiasm in relation to Us and Our work. Then again resume your world contacts. There will be three letters which you will find it necessary to write if these days are productive of renewed contact with hierarchical force. You will know to whom these letters should go and what they will state. (DINA II Page 523-524).
I scarce know what to say to you for the body is tired, the mind is bewildered, the emotional nature is striving to assert itself whilst the soul is pouring in a stimulating energy which is responsible for a very definite crisis in your life. It is of interest to me to know how many members of the group are now being tested—a thing which was foreseen by me but refused consideration by several of you. Several members of the group are undergoing the painful test of war, with its inevitable nervous effects upon the constitution, its strain upon the astral body as well as the physical, and the reactions to noise, suspense on behalf of others and the general psychic atmosphere in which they are forced to dwell. P.D.W., D.E.I., and L.D.O. are thus situated and the test is great. (DINA II Page 529).
So you see, my brother, your life is rich and full and free and promises to be even more so. Your need is to acquiesce in the limitations of the physical body, which need not necessarily increase until old age is upon you, and at the same time to refuse recognition of that body so that it in no way impinges upon your consciousness in such a manner that it curtails or hinders your pledged service. (DINA II Page 569).
The second question is to ask you if you feel that you are freer from the ties of those who are regarded by Us as a basically selfish and self-centred group—those who belong to the so-called social set? I told you in my last instruction that you were making definite progress in this respect and I believe that you yourself are becoming conscious of your own [Page 572] reactions in this connection. Humanity, and not the group of so-called cultured people, should take your time and attention as well as your work along your chosen creative lines—those on which you are now engaged. Are you freer from the fear of what they would say and what they might think, or are you still guided by the massed self-interest of that group of men and women whose lives are preoccupied with possessions, with the social amenities and who regard doing Red Cross work as demonstrating adequately their usefulness? You, along with others, have refused to identify yourself and interests with any set except the one in which your destiny or your ambition placed you, and this proves an obstruction often to true spiritual growth. It is a problem and takes years to learn the lesson of general human interest. It is not easy to be a "fool for Christ's sake," and, my brother, the social set is one of the cruellest in the world. They need defying for their own sake and their own awakening. (DINA II Page 571-572).

At this time I have the responsibility of deciding whether you will accept what I say and then set in to change certain attitudes or whether you will refuse to recognise their existence and go your own way. That would make it impossible for me to offer you an esoteric possibility which will next life orient you in such a manner that, when you face the Initiation of Decision, the Path which you must follow will clearly appear to you. (DINA II Page 676).

You are again intensely critical of all who do not see things your way and—when their ideas do not coincide with your conception as to how the work should be done—you refuse to cooperate. I would remind you that the Members of the Hierarchy are highly individual even though relatively free from personality reactions. Each Ashram has its part to play in materialising the Plan and some project to carry through connected with that Plan. Sometimes this will require the joint cooperation of two or three Ashrams. All the senior workers called in to help may not see eye to eye with the Master responsible for a certain aspect of the Plan, but (when united in a cooperative task) they work under the direction of the Master Who is responsible. Here lies a great deal of your difficulty. (DINA II Page 679).

Inevitably, my brother, this situation which you have had to handle in relation to the work for which you are responsible, in relation to your personal and family life and to the future which lies open before you, has entailed much strain. To these factors must be added another one which is that you are essentially alone. This basic loneliness is due to several [Page 704] things: First, that you are in training for leadership, and leaders have to learn to stand alone, and can ever do so if they love enough. Secondly, the force of circumstance and the need to work off certain karmic relations has increased your daily contacts, and at the same time has left you far more alone than you were six years ago. Thirdly, because the greater can always include the less is a lesson which all leaders in training have to grasp; the reverse, my brother, is not true, and the result is loneliness. Ponder on all this and accept it; stand free and move forward on your chosen path, refusing to be limited by those who cannot go your pace. This again means loneliness. And finally, a need for a more loving understanding at times isolates you from your fellowmen, particularly from your co-workers, and you need to beware of a growing critical spirit. (DINA II Page 703-704).

Can your imagination picture to you your reaction when—because you are the leader—you have to shoulder all the blame for any failure, even when not personally responsible; you have to accept without retaliation the attacks of those you are trying to help, who expect too much from you and who force you to live in the blaze of public opinion; what will you do when your chosen workers fail to understand or prove disloyal or criticise without warrant or pit their ambitions against you, and wilfully refuse to see your point of view, and talk about you among other people and whip up resentments against you—resentments which are probably without foundation? These are not the kind of things that your personality easily accepts, and your creative imagination had better begin dealing with these problems so that the emerging principles of conduct may stand clear before you. Have you the inner grace of heart to admit error and weakness or to say that you made a mistake in technique or method or approach, in judgment or in speech, should need arise to heal a breach and in the interests of the work? That has never come easily to you either, my brother. It is a thing you seldom do. (DINA II Page 707).

The interlude of work upon which you are now engaged should give you the time for much inner reflection; it should deepen your power to live the dual life of a disciple. Get ready, therefore, for a resumption of my work when the right time comes, returning to it with a wider understanding, a more expressive love, and a more enthusiastic dedication to the principle of service. A.A.B. (if I may again point this out) has a deep appreciation of you and love for you, both personality and egoic in origin, and you can do much to lift [Page 712] burdens off her shoulders, if you so desire. She never troubles about the inevitable and unimportant mistakes that her workers make. She has made them herself and knows their relative unimportance. She troubles greatly when there is a misinterpretation of principles, a side-tracking of major issues, or a general inertia. Stand by her. With the unfailing love of F.B. and the developed understanding of yourself, of R.S.U. and F.C.D., she can round out this life cycle with satisfaction to her Master—which is all that she cares about. She has earned this from all of you. She has, I may add, refused to take down this last sentence (as she thinks not in terms of reward or recompense), but has done so when I enjoined upon her the need for impersonality. (DINA II Page 711-712).
This communication may be somewhat surprising to you. Seldom do I deal with physical plane matters, and I deal with this matter of a "centre of peaceful abode" for you only because its lack and your refusal (an interior refusal) to seek a suitable place to live are indications of a mental condition which should be brought to an end by you. This restlessness affects the quality of your vibration, and this in turn, to a slight (a very slight) degree, affects your ashramic group of brothers. (DINA II Page 724).

There is consequently no need for the slightest discouragement and I say that with definite purpose and truth. There is only room for the acceptance of facts. What facts, brother of mine? Let me (with my usual frankness) tell you. Let me point out to you what I feel and those who know you best feel should be your attitude for the remainder of this life. If you accept these ideas and cooperate willingly, you will do much to free yourself; if you refuse to see the light, you will but delay the process and continue to exact the protecting care of the Ashram for a longer period. Let me first highlight your career of glamour so as to prove to you, intelligently, the points I seek to make. (DINA II Page 726).

One of the things which I said at my last word with you was that your age was such that it was well-nigh impossible for you to change. Yet you have changed quite definitely during the past year, and by your refusal to cultivate the glamorous thinking which characterised you in past years and so oft proved your undoing, you have made real progress—more real progress than at any previous time. This has almost surprised me. When I raised the point with a member of my Ashram (known to none of you in this group which I am instructing), he remarked: "The soul is after all a Master, and when the force of masterhood is released, bringing quiescence and acquiescence, it is difficult to predict the happenings possible." Your quiescence, demonstrated upon the physical plane, largely as depression and fatigue, produced a negativity which made it difficult for any positive glamour to show itself; this greatly helped, weakening through attrition the hold which it has had upon your astral body. See that it gains no strength again. But be not depressed; simply be negative to all the suggestions of glamour and be encouraged at my words, for I speak not lightly or untruly. No spectacular progress will be made by you in this life. Accept that as factual and be happy at the quiet of the coming period before you pass over to the other side. Make full use of the time and read, study and think. (DINA II Page 730).
Such a life is upon you now, my brother, and I am therefore seeking to make the issues clear to you. Personality decisions are not for you; and for you, likewise, the period of indecision must end and it will end when you see soul purpose more clearly. You might here ask: In what way can I know? How can I arrive at right decision? First of all by eliminating selfishness and arriving at that unconcern as to the happiness or the experience of the personality; secondly, by refusing to move hurriedly. The disciple has to learn that when he has arrived at right—and therefore for him irrevocable decision—that this very motive and decision starts energy working along the indicated lines and that, having decided, he now moves slowly in the wake of that energy. There are deep significances in what I am here telling you and I beg you to strive to understand my meaning. (DINA II Page 737).
I have told you these things in order to reassure you, for you have been in the past somewhat prone to psychic fear, though a very great improvement in this respect can be noticed. Those who work in this coming cycle must cast off fear and refuse to register in their consciousness—by an act of the spiritual will—the very existence of that which causes the reaction of fear. It is not the "little wills of men" which must here be used, but the bringing in of the higher spiritual will, via the antahkarana. It was with this in view that I gave out the teaching upon the antahkarana before proclaiming the reappearance of the Christ. (DINA II Page 749).

This solitariness has to be faced and understood, and it results in two realisations: first of all, a realisation of your exact point on the ladder of evolution, or on the Path; and secondly, an intuitive perception of the point in evolution of those we contact along the way of life. For quite a long time every disciple refuses to do either of these two things. A false humility, which in reality borders on a lack of truthfulness, [Page 763] keeps him from clear-eyed recognition of status—a recognition which necessarily involves more intelligence and sounds out no call to pride. Few too dare trust themselves to see their fellowmen as they really are, for fear of a critical spirit—so hard it is to develop the true practice of loving understanding which leads to the seeing of all people in truth, with their faults and their virtues, their pettiness and their grandeurs, and still to love them as before and even more. (DINA II Page 762-763).

EDUCATION IN THE NEW AGE:-

The widespread demand of the youth of the world today (in some countries) for a good time, their irresponsibility and their refusal to face the real values of life, are all indicative of this.  This is to be seen at its worst in the democratic countries.  In the totalitarian states it is not permitted on the same scale, as the youth in those states are forced to shoulder responsibility and to dedicate themselves to the larger whole, and not to a life of material vocation and the wasting of their years in what I believe you slangfully call "a good time."  This good time is usually had at the expense of others, and takes place in the formative years which inevitably condition and determine the young person's future. (ENA Page 105).

THE EXTERNALISATION OF THE HIERARCHY:-

We are now in a period of tremendous spiritual potency and of opportunity to all upon the probationary path and the path of discipleship. It is the hour wherein a clarion call goes forth to man to be of good cheer and of goodwill, for deliverance is on the way. But it is also the hour of danger and of menace for the unwary and the unready, for the ambitious, the ignorant, and for those who selfishly seek the Way and who refuse to tread the path of service with pure motive. Lest this widespread upheaval and consequent disaster to so many should seem to you unfair, let me remind you that this one life is but a second of time in the larger and wider existence of the soul, and that those who fail and are disrupted by the impact of the powerful forces now flooding our earth will nevertheless have their vibration "stepped up" to better things along with the mass of those who achieve, even if their physical vehicles are destroyed in the process. The destruction of the body is not the worst disaster that can overcome a man. (EOH Page 7).
Aspirants in these schools present a different problem from that of ordinary psychism and mediumship. These men and women have offered themselves for intellectual training and have subjected themselves to a forcing process which is intended to bring the full flower of the soul into premature blossoming, and this in order more rapidly and effectively to serve the race, and to cooperate with the plan of the Hierarchy. Such students thereby lay themselves open to dangers and difficulties which would have been avoided had they chosen to go the slower and equally sure way. This fact should be realised by all workers in such schools and the problem carefully explained to the entering aspirant, so that he may be on his guard and adhere with care to the rules and instructions. He should not be permitted to be afraid or to refuse to subject himself to this forcing process, but he should enter upon it with his eyes wide open and should be taught to avail himself of the safeguards offered and the experience of the older students. (EOH Page 17).

As regards some of the things which you can do, I would suggest the following. Refuse to allow yourselves to be swept by any fear psychosis or to be stampeded into any attitude through which the anxiety and unrest and distress in the world can overwhelm you. Strive to stand in spiritual being. Each morning, in your meditation, seek to take that attitude with a new and fresh definiteness and to hold it during the hours of service which lie ahead each day. This will not be an easy thing to do, but it can be done if you can get quiet enough for five minutes each morning—completely [Page 82] and interiorly quiet—and if you fill your days with vital occupation and true service, guarding with care all thought and speech. (EOH Page 81-82).

The problem is one of exceeding difficulty because, even though the lines of demarcation are becoming steadily more distinct, yet the exponents of these three groups are to be found in every land and among all people—in every church and in every home. No nation or group is exempt from this triplicity. It is rooted in human attitudes, and that is why this conflict is a strictly human conflict and not a European war. Every nation has its selfish, aggressive people, who believe that might is right and that men must be [Page 216] governed by the law of the jungle, taking what they want, no matter at what cost to others. Every nation has those within its borders who see the vision of right human relations, who seek to live by the law of brotherhood, who respond to the influence of the Forces of Light and of the spiritual Hierarchy, and who desire peace, kindness and goodwill to rule world affairs and control the policies of the governments. Every nation has also within it those neutrally-minded people who fail to think clearly, who seek to place the blame upon the shoulders of all except themselves, who theorise and speculate, advise, and assign responsibility, but who refrain from any active participation in the processes of adjustment, from reasons of pride or unwillingness to pay the price. Many of them are group conscientious objectors who will eventually profit by the victory of the Forces of Light but who refuse to share in the struggle, reserving themselves for the future peace settlements, longing for the conflict to end, but doing nothing to bring that about. Many are entirely sincere, but their thinking needs adjusting.

If you will rightly grasp the reality of the statements made above, you will do your share in the mental clarification which is going on in the world. These three groups are functioning today and are in conflict. The neutrally-minded group is definitely hindering the work of the Forces of Light. These three world attitudes are to be found in every nation, as well as in the consciousness of every single individual. The realisation of this may enable you to grasp and shoulder your individual responsibility better. You will realise the need to ascertain for yourself where you stand and will refuse to be conditioned by other people's points of view and the world-wide propaganda; you will appreciate where your nation stands and on which side, and where you, as a soul, stand. You will then be able—if you are sincere and clear-thinking—to work for that group within the whole which seems to you to embody the highest possible activity and aims, and you will relinquish that attitude of futile negativity, smug neutrality or bewildered confusion which may [Page 217] distinguish you. You will then emerge from the glamour of propaganda and of world illusion into the clear light of your own soul, whose essential nature is love and selflessness and whose major aspiration is to bring peace and goodwill among men and to see the consummation of the mission of Christ. (EOH Page 215-217).

I would like in this connection to deal with one problem which has somewhat disturbed the least clear-thinking among those whom I have for some time taught. I have for years sought to develop in the world a group of men and women who would stand for the spiritual values, who would love all men, who would foster the spirit of goodwill, and who would stand to humanity (as far as they could) as the Hierarchy of Light, as Christ and His disciples seek to do. This has been interpreted by some of you as meaning that you must refrain from rebelling against the evil thing in your midst, and from all criticism and partisanship. You seem unable to love with steadfastness the offender and yet to rid the world of the offence. The situation might clarify if you answered to yourself one or two questions:

Do you believe that the Hierarchy of Light, under the leadership of Christ, is on the side of cruelty, aggression and the slaughter of the defenceless?

[Page 218]

Do you believe that the world can be saved by a refusal to think and by the shirking of individual responsibility, thus ignoring a situation which does exist?

Do you feel that there are no issues and principles which are worth fighting for and dying for, if need be?

Do you stand with the Forces of Light or with the Forces of Materialism?

What are you doing to aid the side which claims your allegiance, loyalty and idealism?

Are you governed by a sense of individual futility—that weapon which the Forces of Materialism are using now so potently to stun possible opponents into helplessness?

A clear and searching analysis of the spiritual objectives of humanity will enable you to answer these questions. If you do not need to answer them because your position is clear in your mind, the study of the questions may enable you to serve your day and generation more ably and to present the situation more clearly to the bewildered.

A horror of war and a longing for peace are no excuse for slack thinking, nor do they provide an alibi or the opportunity to shirk individual or national responsibility. The conflict is on. It is of ancient lineage. The issues are clearly marked between right and wrong, between cruelty and kindness, between aggression and freedom. To evade responsibility because of past national mistakes and historical sins and failures is an unwarranted alibi; the shirking of due participation in the struggle because every nation has certain materialistic objectives is wrong; a nation is but the sum total of its people. To refuse to think because of the general condition of fatigue in which you share is no excuse, and is unworthy of the world disciples and aspirants. (EOH Page 217-218).
I tell you that all nations hate and oppose war; even Germany, behind the imposed terror, shrinks in horror at what is being done. The same love of peace which inspires the ordinary pacifist inspires those who are today fighting [Page 235] in order that peace may be the result of their sacrifice and the effect of the establishing of those right conditions which Germany is set to prevent. Yet many neutrally minded and pacifist people are unwilling to pay any price for what they profess so much to cherish. A complete refusal to fight on the part of the Allies and of those who are seeing with clarity the issues at stake would open the door to the world domination of the Forces of Materialism and Aggression. It is upon this that these evil forces count when they face the greatest neutral of all, the United States of America, and for which they are preparing as they disseminate their lying propaganda and plant their agents in every country and every state—preparatory to a peaceful conquest of a people who refuse sufficiently to value the spiritual issues at stake to take positive action.

And we, the teachers on the inner side, who for aeons have aided in the preparation of humanity for the coming age of peaceful cooperation and brotherhood, see all this future hope imperilled. Aggression and the rape of peaceful nations go steadily forward, as nation after nation crumbles under the iron heel of Germany, grinding the peoples of the world and sweeping them into slavery on a scale of serfdom and cruelty that the world has never before seen. As those who sought to arrest German progress succumb to treachery and pain and desert their comrades, the machine of evil marches on; neutral nations, resting back upon their peaceful intent and the claims of civilisation, are absorbed by the forces which impose the German demand for living space, and are thus denuded of liberty, of territory, and of all economic resources. And, at the same time, the greatest and most powerful neutral nation in the world arms for defence of its territorial rights, but refuses to arm for the defence of human liberty. (EOH Page 234-235).

What shall be done to stop the progress of aggression, of selfish nationalism and cruel attack upon the weak and the defenceless? These qualities are rampant in Germany. They are to be found in a lesser extent in many other nations and selfish nationalism is to be found in all to some degree, even when unaccompanied by militancy or paralleled by a true idealism. It is self-interest, short vision, and prejudice that basically govern neutrality and make the neutral nations, including the Americas, arm for defence but refuse to fight for human welfare. How, then, shall we awaken the world to the realities of the situation and so focus and direct a great world effort to throw off the yoke of the dictators as they seek to dominate the lands outside their own? How shall we free humanity to take its next step forward, without fear and terror and only conditioned by a world which is seeking unitedly to do that which is best for the whole, and not simply that which is best materially for the part? These are the questions with which we are today confronted. Desperately and fearfully, men are seeking a solution and turning hither and thither for help and comfort. Shall the demand, so widely prevalent at this time, for divine intervention, rise so strongly to heaven that it will perforce draw forth a response and, at the same time, deprive mankind of its right to settle its own affairs, decide its own issues and make progress by the method of trial and error, by the success of its own clear vision and its firm determination to find the right way out of the situation? Such intervention is possible, but it is not deemed desirable by the Forces of spiritual knowledge. They are therefore holding Their hand, feeling that this time humanity must be encouraged to battle to the end on behalf of its hope and its vision. Men pray for peace but will not pay the price of peace. Calmly praying and leaving the work to other men, forces or God, is the easy way, satisfying the emotional nature, but not involving clear thinking. Humanity has come of age; the child stage is over, and for [Page 241] weal or woe, for good or ill, men must decide for themselves the way that the world, their governments and their social order must go. (EOH Page 240-241).
When this vision of the new world order has been grasped by the men and women of goodwill throughout the nations, and has become part of the life and mind of every disciple and aspirant, then the next step will be to study the factors which are hindering its materialisation. For this a broad tolerance and an unprejudiced mind are essential, and these qualities are rare in the average student and the small town man. Past national mistakes must be faced; [Page 243] selfishness in the spheres of both capital and labour must be recognised; blindness, nationalistic ambitions, adherence to ancient territorial demands and assumed rights, inherited possessiveness, the refusal to relinquish past gains, disturbances in the religious and social areas of consciousness, uncertainty as to the realities of subjective and spiritual life, and the insincerities which are based on glamour and fear—all these factors are woven into the life pattern of every nation, without exception, and are exploited by the evil forces and evaded by the well-meaning but weak people of the world. These must all be seen in their true perspective. The eyes of the people who seek to work under the Forces of Light must be lifted from the world of effects into the realm of causes; there must be appreciation of the factors which have made and conditioned the modern world, and these predisposing factors must be recognised for what they are. This sizing up of the situation and this recognition of blame and responsibility must preface every attempt to bring down into active being the new world order. (EOH Page 242-243).

2. Refuse to be afraid of any results of right and positive action. Fear lies behind much of the dissenting attitudes today, and fear kills truth, hides the vision and arrests right action. The great Leader of this Christian era has warned us not to be afraid of those who kill the body, but to fear only those who seek to kill the soul. The forces of aggression are slowly and ruthlessly killing out love and hope (qualities of the soul) in the conquered lands and in Germany. This, along with the great humanitarian plea, is sufficient reason to impel all men of goodwill to take up arms on the side of the Forces of Light. I would commend this to your imaginative attention. To put it even more practically, I would ask you if you would care to have your children subjected to the educational processes of the Nazi regime—with its crushing of all humanity, its emphasis upon pride of race and its cult of cruelty? Can you then stand idly by or simply resort to prayer and talk about the beauties of peace when the little children in the appropriated lands come under the soul-killing system of Germany? Refuse, then, in their interests, to be afraid. (EOH Page 245).

4. You will also learn to keep your mind free from hate, refusing to hate the deluded sinner even when imposing upon him the penalty of his sin. Hate and separation must cease, and they will cease as the individual aspirant stamps them out in his own life. The great error of the neutrally minded and of the pacifist is his refusal to identify himself constructively with human pain. Even when he reacts with violent emotion over the suffering, for instance, of little children in this great war, and of the defenceless refugee, he does not truly care enough to do anything about the situation, involving as it does sacrifice. This sounds harsh, but is a needed statement of fact. Sympathy which does not produce positive action of some kind becomes a festering sore. (EOH Page 246).

There are many people today who find an alibi for themselves in the present world situation, and a consequent release from definite action and responsibility, by saying that what is today happening is simply karma or the working out of cause and effect, and that there is nothing, therefore, that they can do about it; they take the position that [Page 253] it is not their affair, and that in due course of time the process will be worked out and everything will be all right again. The slate will then be cleaner and incidentally they will not have been embroiled, but will have safely (even if uncomfortably) looked on. In so doing they overlook the third aspect of this same law, to which we have given the name of free will. It is the right use of free will and its understanding expression which must eventually straighten out and adjust the working out of karma and transmute that which now works such evil and havoc in the world into a demonstration of good and of the successful foundation for the pursuit of true happiness. Therefore, those who are looking on at the tragic sufferings of humanity and who refuse to be implicated, and thus succeed in evading responsibility as an integral part of the human family, are definitely storing up for themselves much evil karma. In some way they must learn participation, because the present situation has in it the seeds of release for humanity when the nature of evil is somewhat grasped, and above all when the oneness of humanity and the rights of human beings are truly recognised. Those who war against the race of men and who seek to wrest from them their God-given goal of freedom must be driven back from whence they came. Those who refuse to share in that struggle for freedom will be left out of the gains of freedom, even if it only means within their own home limits, in their life habits and in their private circumstances. When I here speak of "being driven back from whence they came" I am using phrases in both the simple and the occult sense. (EOH Page 252-253).

Prejudice, the misinterpretation of presented facts, false and over-emphasised idealism, racial and nationalistic thoughtforms and the withdrawing fear of responsibility are hindering the expression of free will in the less damaged parts of the world. Moral unpreparedness and the [Page 255] refusal to relinquish the many and differing misinterpretations of truth or of Christ's teaching are hindering many people today. Release for humanity will come when the so-called good people of the world give up their pet theories and their beloved ideals and grasp the essential fact that entry into the Kingdom of Heaven and into the new age will take place when mankind is truly loved and selflessly served, and when the true, divine purpose is seen and humanity is found to be one indivisible whole. Then petty nationalisms, religious differences and selfish idealisms (for that is what they often are as most people are idealists because they seek to save their own souls) are subordinated to human need, human good and the future happiness of the whole. The simplification of the attitude of men is the crying need at this time. Ideologies must go; old ideals must be relinquished; petty political, religious and social schemes must be discarded, and the one driving purpose and the one outstanding determination must be the release of humanity from the imposition of fear, from enforced slavery and the reinstatement of men in freedom and with due opportunity to express themselves through right human relations. This is not as yet possible and it is the appalling situation of terror, of slavery and of imposed and penalising rule which is breaking the heart of humanity and causing deep distress and questioning in those whose hearts are not yet so broken. 
(EOH Page 254-255).

There are two great handicaps to the free expression of the Will force in its true nature. One is the sensitivity of the lower nature to its impact, and its consequent prostitution to selfish ends, as in the case of the sensitive, negative German people and its use by the Axis nations for material objectives. The second is the blocking, hindering, muddled but massed opposition of the well-meaning people of the world who talk vaguely and beautifully about love but refuse to consider the techniques of the Will of God in operation. According to them, that Will is something with which they will personally have naught to do; they refuse to recognise that God works out His Will through men, just as He is ever seeking to express His Love through men; they will not believe that that Will could possibly express itself through the destruction of evil with all the material consequences of that evil. They cannot believe that a God of Love could possibly employ the first divine aspect to destroy the forms which are obstructing the free play of the divine Spirit; that Will must not infringe upon their interpretation of Love. Such people are individually of small moment and of no importance, but their massed negativity is a real detriment to the ending of this war, just as the massed negativity of the German people, and their inability to take right action when Hitler's purposes were disclosed, made possible the great inflow of ancient and focussed evil which has brought the present catastrophe to man. Such people are like a millstone around the neck of humanity, crippling true effort, murmuring, [Page 346] "Let us love God and each other," but doing nothing but murmur prayers and platitudes whilst humanity is dying. (EOH Page 345-346).
2. The Forces of Light. I would here correct an impression which exists among esotericists. By this phrase, (the Forces of Light), they are apt to mean that the Hierarchy is literally fighting against the Axis nations. This is not so in the physical sense. The Hierarchy works—as you well know—with the souls of men and with those minds which are so oriented and disposed that they react to soul impression. When I use the expression "the Forces of Light" I mean those enlightened nations upon whom the light of Freedom shines and who will refuse, at all costs, to relinquish that light. There is no freedom in Germany or in [Page 429] Japan. In a lesser sense and for a brief time, there was no freedom in Italy, but Italy must be counted among the enlightened nations, for it could not be held in duress. The Forces of Light comprise those nations (working through their armies and in the diplomatic arena) who are today fighting for the freedom of humanity, for the eternal rights of man, for liberty of conscience, for the position of the individual in any nation, and for freedom of religion or the right of man's self-chosen approach to the spiritual realities. Behind these nations stands the Hierarchy. Freedom is the birthright of mankind, and free will is the highest of the divine characteristics. Freedom is misinterpreted and misused by many, owing to the point in evolution of the mass of humanity, but it is a fundamental, divine principle; and where principles are involved the Hierarchy knows no compromise. There is no spiritual principle behind any of the activities of the Axis Powers, behind German activity or Japanese aggression. Therefore, the Hierarchy does not stand with power or strength behind any of their efforts. (EOH Page 428-429).

The Forces of Enlightenment

A realisation of the need of humanity, and a careful appraisal of that which must be done to meet that need, have awakened the men of goodwill to responsiveness to the Forces of Restoration; this has led to an insistent demand that the second phase of the hierarchial work be set in motion. This phase is directed towards those activities and the development of that invocative spirit which will bring the Forces of Enlightenment into contact with humanity and lead to activity on their part. These forces can function [Page 462] fully and until 1949 hold sway over the minds of men, if the people of the world can be organised to stand with massed intent behind that type of statesmanship which is seeking the greatest good of the greatest number, which sees the world as one great interdependent whole, and which refuses to be sidetracked by the clamouring of the selfish little minds or by the demands of the reactionary forces to be found in all lands. (EOH Page 461-462).

I do not care whether or not those who read my words accept the occult teaching of a spiritual and planetary Hierarchy over which the Christ presides, or whether they think in terms of Christ and His disciples. The essential recognition for which I plead is that this great group of spiritual Individuals, Who receive so general a recognition throughout the world and in all the great religions, should be [Page 469] regarded as active. The Christian view of the Christ is built upon that which He enacted for us two thousand years ago and through which He symbolically indicated to us the way which all aspirants must go. It portrays a picture of a waiting, quiescent Christ, living in some vague and far away heaven, "resting on His laurels" and practically doing nothing very much until such time as the sons of men of every race and creed acclaim Him as Saviour; this they must do both as individuals and as representing the organised Christian Church. It is a picture of a listening, observing Christ, animated by pity and compassion, but Who has done all He could and now waits for us to do our part; it is also a picture of One Who waits to see what humanity, as a whole, will accept theologically. In the mind of the narrow, fundamentalist theologian, Christ is seen as presiding over a peaceful place called Heaven, into which the elect are welcomed; He is also seen as consigning all who remain aware of their own spiritual integrity and responsibility, who refuse to be gathered into organised churches or who go idly or wickedly through life, to some vague place of eternal punishment. To this vast multitude (probably the majority) His love and compassion apparently do not reach, and His heart remains untouched. It appears that He cares not whether they suffer eternally or attain complete annihilation. (EOH Page 468-469).

It is interesting to note that when the Hierarchy seeks to meet the need of the masses for better conditions, and to aid in the changing of ecclesiastical and political abuses, men are apt then to withdraw their interest because the task is hard, or to repudiate the statements anent that which is evil because (from their point of view) it is not possible for the Hierarchy to find fault or take a stand against wrong, just as many repudiated the fact that the Hierarchy took its stand, during the war, upon the side of the Forces fighting for the freedom of humanity and refused in any way to endorse those fighting on the side of darkness. 
(EOH Page 550).

The efforts of the disciples coming from the Ashram of K.H. will be largely directed towards the general public, but they will work primarily through educators in all countries and through those concerned with the teaching of religion. Educators touch those preparing for all types of activity. The task will be necessarily slow, particularly at first, but the second ray endowment of these disciples (as that of all disciples on this ray) is a steady persistence which brooks no discouragement, even when discouragement makes its appearance. Such disciples refuse to discontinue their effort or to change the spiritually-ordained plans, even when the obstacles to accomplishment seem insuperable. Disciples will come deliberately into incarnation and will take office in institutions of higher learning and in the churches, and will exert such pressure that old and obsolete methods, ancient outworn theologies and selfish and competitive techniques [Page 578] will be ended and the sciences of cooperation, of right human relations and of correct adjustment to life through meditation and right vision will supersede the present methods of learning; this will lead to no damage to the acquisition of academic knowledge or the right apprehension of spiritual truth. The vision will be different and the goals of a higher order, but the best that is now taught along the lines of art, religion and science will still be available; they will, however, be presented with a greater enlightenment and a better emphasis. They will meet the people's need. The churches, being today headed towards failure and lacking vision, will eventually and inevitably crash upon the rocks of unwarranted and abused authority, yet out of the wreckage will emerge those true and spiritually enlightened churchmen who—with vision and sure knowledge, free from dogmatism and hating ecclesiastical authority—will develop the new world religion. (EOH Page 577-578).

If you can succeed in presenting these four ideas to the world at large, thus overcoming the intelligent criticism that all that is said is too vague, prophetic, and visionary, you will do much. It is possible, surely, that the ancient truism, "the mind is the slayer of the real" may be fundamentally true where the mass of humanity is concerned, and that the purely intellectual approach (which rejects the vision and refuses to accept the unprovable) may be far more at fault than the anticipations of the Knowers of God and the expectant multitude. (EOH Page 611).
There is, therefore, nothing to offset the sense of frustration (which is undeniably present and based on factual conditions) but the acceptance and the development of a state of mind which will be founded on a belief in the veracity of the historical records which bear witness to many advents at crucial times in human affairs, and to many world Saviours—of Whom the Christ was the greatest. The right and constructive attitude must also be based on an innate recognition of the existence of the Christ and of His Presence with us at all times; it must be grounded in the knowledge that the war—with all its unspeakable horrors, its cruelties and its cataclysmic disasters—was but the broom of the Father of all, sweeping away obstructions in the path of His returning Son. It would have been well-nigh impossible to prepare for the coming in the face of the pre-war conditions. Upon these facts the New Group of World Servers must today take their stand. They must recognise the obstructing factors, [Page 619] but must also refuse to be frustrated by them; they must be aware of the hindrances (many of them financial and based on material greed), and then employ such skill in action and such business acumen that these hindrances will be overcome; they must walk clear-eyed through world difficulties and—holding His five-pointed star before them—pass unscathed and successful through the midst of all frustrating factors. (EOH Page 618-619).

There are, brother of mine, other alibis, but the three above noted are the most common; the release of the majority of aspirants from these hindering conditions would bring to the service of the Christ (to use the language of the labour union) so many man-hours and so much overtime endeavour that the task of those who admit no alibis would be greatly lightened and the coming of the Christ would be much nearer than it is today. What we call inertia is not simply psychological in nature. The qualities of matter or substance itself are involved. Inertia is the slowest and the lowest aspect of material substance and is called in the Eastern philosophy, the quality of tamas. It has to be transmuted into a higher quality, that of activity or (giving it its technical term) its rajasic quality, and this leads later on to the highest quality of rhythm or sattva. To the rhythm of life under which the Christ and the spiritual Hierarchy operate, and which [Page 622] vibrates in harmony with human need and hierarchical response, I call you not. I do, however, call you to demonstrate the quality of activity and to refuse to hide behind alibis. It is essential that all aspirants recognise that in the place where they now are, among the people who are their karmic associates, and with the psychological and physical equipment with which they are endowed, they can and must work. I shall not labour this subject. There is no possible coercion or undue pressure exerted in the service of the Hierarchy. The situation is clear and simple. There are at the present time three great activities going on: (EOH Page 621-622).

Spiritual workers should face the various world alternatives:

1. An all-dominant Russia, whose regime would cover the planet, enforcing her totalitarian interpretation of communistic doctrine (there is a right and true interpretation), refusing freedom to the individual in the interest of the State, and—because of a low opinion of the human masses—everywhere standardising her interpretation of democracy. …………… (EOH Page 638).

I have here given you the possibilities with which the work is challenged and confronted, and again I must refuse to foretell what will happen. It is not permitted. I have felt it necessary to summarise the situation because it is in this world that you and all men of goodwill will have to work for the next twenty years; this period of settlement will not be an easy one in which the disciples of the Christ have to prepare for His appearance. The two decades ahead of you are those in which you must bring to fruition the seeds which I have planted. Though I shall not be actively and outwardly working with you or communicating with you as I have done over the past thirty years, you will have my books (which will then be finished) and the relation which I now hold to you and to all the activities which I have helped you to inaugurate will remain basically the same; it will be more subjective but many in the world today know the means of reaching me. 
(EOH Page 640).
FROM BETHLEHEM TO CALVARY:-

Is the Gospel story historically true? Is it a mystical tale of great beauty and of real teaching value but nevertheless of no vital import to the intelligent men and women of today, who pride themselves on their reasoning powers and upon their independence of ancient mental trammels and of old and dusty traditions? As to the perfection of the portrayed character of Christ there is never any question. The enemies of Christianity admit His uniqueness, His basic profundity and His understanding of the hearts of men. They recognise the intelligence of His ideas and sponsor them in their own philosophies. The developments which the Carpenter of Nazareth brought about in the fabric of human life, His social and economic ideals, and the beauty of the civilisation which could be founded upon the ethical teaching of the [page 4] Sermon on the Mount are frequently emphasised by many who refuse to recognise His mission as an expression of divinity. From the rational point of view, the question as to the historical accuracy of His story remains as yet unsolved, though His teaching upon the Fatherhood of God and the brotherhood of man is endorsed by the best minds of the race. Those who can move in the world of ideas, of faith and of living experience testify to His divinity and to the fact that He can be approached. But such testimony is often passed over lightly as being mystical, futile and incapable of proof. Individual belief is, after all, of no value to anyone except to the believer himself, or as it tends to increase testimony until the total assumes such proportions that it eventually becomes proof. To fall back upon the "way of belief" can be indicative of a living experience, but it can also be a form of self-hypnotism and a "way of escape" from the difficulties and problems of daily life. The effort to understand, to experiment, to experience and to express what is known and believed is frequently too difficult for the majority, and they then fall back upon a belief which is based upon the testimony of the trusted, as the easiest way out of the impasse. (BTC Page 3-4).

Facing these possible heights of attainment stand the disciples of the world at this time. Here also stands the weary world disciple, humanity as a whole, worn and distraught, bewildered and restless, yet conscious of divine potentialities and great dreams, visions and ideals which evoke a hope and a refusal to be defeated and are the guarantee of eventual success. The voice of all the world Saviours and the example of the Christ indicate to humanity the Way that must be trodden. This leads away from the superficial and the material, from the world of unreality to the world of reality. "Man has had enough of a life cut off from its religious centre, and a quest for a new religious balance, a spiritual deepening will begin; in no order of his activity can he carry on any longer merely on the surface, a purely external life."21 Deep calls unto deep, and from out the darkness of those depths, and through pain and suffering, the Christ child will emerge, and humanity as a whole will stand ready to make the great transition into the kingdom of God. Man can now pass on into the kingdom and commence making spiritual history. Up to the present, history has been preparatory. The race is only today, for the first time ready to take the great step on to the path of discipleship and of purification which precedes the path of initiation. Individuals have ever emerged out of the rank and file and lifted themselves to the pinnacles of attainment, and so climbed the mountain of initiation. But today this becomes possible for the many. The voice of those who have achieved, the clarion call of those who are [page 47] initiate in the mysteries of the kingdom of God, make the new step possible. The moment is unique and urgent. The call is to the individual but also, for the first time in history, it is sounded in the ears of the crowd, because the crowd is ready to respond. (BTC Page 46-47).

As we study the meaning of these three gifts brought by the disciples of old to the infant Jesus, and as we see their meaning as it applies to our individual situation, it becomes equally apparent that today humanity, as a race, stands before the infant Jesus, in the House of Bread, at the end of a [page 74] long journey, and can now offer, if it so will, the gifts of material life, of purification through the fires of adversity, and of the suffering to which it has been subjected. Humanity can journey from Galilee by way of Nazareth. Gold, the thing that today seems to be the very life-blood of the people, must be consecrated to the Christ. Frankincense, the dreams and visions and aspirations of the multitude, so real and deep that the nations everywhere are struggling for the expression of these dreams—these too must be dedicated and offered to the Christ, that He may be all in all. And the pain and suffering and agony of humanity, never before so acute as now, must surely be laid at the feet of Christ. We have learnt much. Let the meaning of it all penetrate into our hearts and minds, and let the reason of the pain drive us to offer it up as our ultimate gift to Christ. Pain is ever the accompaniment of birth. Suffering is found within every birth chamber. The realisation of this awakens the deepest and most constructive kind of optimism in the minds of those who ponder upon world suffering and agony. May it not indicate the birth pangs which precede the revelation of the Christ? When it is realised, then we can say with St. Paul:

"For His sake I have suffered the loss of everything, and reckon it all as mere refuse, in order that I may win Christ, and be found in Him, not having a righteousness of my own, derived from the Law, but that which arises from faith in Christ—the righteousness which comes from God through faith.... I do not say that I have already gained this knowledge or already reached perfection. But I press on, striving to lay hold of that for which I was also laid hold of by Christ Jesus.... But this one thing I do—forgetting everything which is past and stretching forward to what lies in front of me, with my eyes fixed on the goal, I push on to secure the prize of God's heavenward call in Christ Jesus. Therefore let all of us who are mature believers cherish these thoughts; and if in any respect you think differently, that also God will make clear to you. But whatever be the point that we have already reached, let us persevere in the same course."59  
(BTC Page 73-74).

As one studies the way in which Christ met this temptation one is inclined to believe that (having affirmed His belief in His Own Divinity) He simply ignored the temptation. His method was so brief and concise, and remains undeveloped as to detail. The way out, in this particular temptation, is dual: to recognise it for what it is, unreal, simply a glamour which has no true and lasting existence, just a delusion which assails us; and then to rest back upon the experience of God. If for one brief minute we have been in the Presence of God and known it, that is real. If the Presence of God in the human heart has at any moment, for an instant, been a reality, then let us take our stand upon that known and felt experience, refusing to deal with the [page 126] detail of the glamour of doubt, of emotion, of depression or of blindness in which we may temporarily find ourselves. (BTC Page 125-126).
This problem of the two selves, which Christ so strikingly synthesised in Himself, is the strictly human problem. The secondary self, in contradistinction to the divine self, is a fact in nature, however we may try to evade the issue and refuse recognition of its existence. The "natural man" exists, as does the "spiritual man," and in the interaction of the two the human problem is focussed. Man himself makes this clear. In speaking of man, Dr. Bosanquet says that:

"... his innate self-transcendence, his ineradicable passion for the whole, makes it inevitable that out of the superfluity which he cannot systematise under the good, he will form a secondary and negative self, a disinherited self, hostile to the imperative domination of the good which is, ex hypothesi, only partial. And this discord is actually necessary to the good; for it sets it its characteristic problem, the conquest of the bad. And the good is necessary to the evil, for beyond rebellion against the good, the would-be totality of the disinherited self can find no other unity."2 (BTC Page 139).

The wonder of Christ's mission lay in the fact that, though He was one of a long continuity of perfected divine men, He had a unique function. He summed up in Himself and brought to a conclusion the symbolic presentation of God's eternal sacrifice upon the fixed cross of the heavens, to which the stars bear testimony and which the history of religion has so successfully veiled, and today refuses to recognise. The Heavenly Man is today pendant in the Heavens, as He has been since the creation of the solar system, and as Christ said, "I, if I be lifted up from the earth, will draw all men unto Me,"11 and not all men only, but eventually all forms of life in all kingdoms will render up their life, not as an imposed sacrifice, but as a willing offering to the [page 186] final glory of God. "He that loseth his life for my sake shall find it,"12 is a fact which is often forgotten and one which has a definite bearing upon the story of the crucifixion in its wider implications. It is, however, through the achievement of the last of the manifesting kingdoms, the human, that the cross and its purpose is completed, and to this the death of Christ bears testimony. 
(BTC Page 185-186).

It is gradually dawning on the human consciousness that a separative attitude has in it the elements of sin and of evil. When we are separative in our attitudes or do anything which produces separation, we are transgressing a fundamental law of God. What we are really doing is breaking the Law of Love, which knows no separation, but sees only unity and synthesis, brotherhood and interrelation everywhere. Herein lies our major problem. Our study in connection with sin and evil will, as Dr. Grensted tells us, serve....

"in the main to reveal the fundamental character of our problem as resulting from a failure of faith and a refusal of love. The psychologists do not escape from this view of sin when they deal with it as moral disease, for their one hope of treating such moral disease successfully rests in an attempt to awaken the latent personal resources of the ego, through processes in themselves personal. Where, as in certain of the major psychoses, this appeal cannot be made, there is no human hope of a cure. The key to psychological healing lies in the transference and there is the closest possible parallel between this and the Christian way of forgiveness. Both methods are wholly personal, both depend upon a readjustment of relationships which begins at priest or physician and passes out into every relationship of the social environment." [Italics are mine. A.A.B.]35 (BTC Page 204).
It takes courage to face the fact of death, and to formulate with definiteness one's beliefs upon the subject. It is a statistical fact that about fifty million people die every year. [page 241] Fifty million people are more than the entire population of Great Britain, and constitute a large group of human beings who make the great adventure. If this is so, the establishing of the verity of Christ's Resurrection and the truth of immortality are of far greater importance than the individual may deem. We are too apt to study these problems either from the scientific angle or from a purely selfish individual one. Death is the only event which we can predict with absolute certainty, and yet it is the event about which the majority of human beings refuse to think at all until faced with the imminent and personal issue. People face death in many different ways; some bring to the adventure a feeling of self-pity, and are so occupied with what they have to leave behind, what is about to end for them, and the relinquishing of all they have gathered in life, that the true significance of the inevitable future fails to arrest their attention. Others face it with courage, making the best of what may not be evaded, and look up into the face of death with a gallant gesture because there is nothing else they can do. Their pride helps them to encounter the event. Still others refuse altogether to consider the possibility; they hypnotise themselves into a condition wherein the thought of death is refused all lodgement in their consciousness, and they will not consider its possibility, so that when it comes, it catches them unawares; they are left helpless and unable to do more than simply die. The Christian attitude, as a rule, is more definitely an acceptance of the will of God, with the resolution to regard the happening as therefore the best of happenings, even if it does not seem so from the angle of environment and circumstance. A steadfast belief in God and His predestined purpose for the individual carries them triumphantly through the gate of death, but if one told them that this was simply another form of the fatalism of the Eastern thinker, and a fixed belief in an unalterable destiny, they would regard it as untrue. They hide behind the name of God. (BTC Page 240-241).

How do we know that the process of death brings about such definite changes in our consciousness that it proves fatal to us, as sentient beings, and renders futile all previous effort of thought, development and understanding? The wonder of Christ's Resurrection, as far as His Personality was concerned, consisted in the fact that, after having passed through death and risen again, He was essentially the same Person, only with added powers. May it not be the same with ourselves? May not death simply remove limitation in the physical sense, leaving us with enhanced sensibilities and a clearer sense of values? This life has moulded us and wrought us into certain definite expressions in form and quality, and these, rightly or wrongly, constitute that which is the Self, that which is the real man, from the angle of human life. There is something in us that refuses final identification with the physical form, in spite of what science and the inexperienced may tell us. An intuitive, substantial inner Self steadily and universally repudiates annihilation, and holds firmly to the belief that the search and the goal, the values [page 245] perceived and for which we struggle, must somewhere, some time, in some manner, prove themselves worth while. Any other point of view argues for the utter lack of an intelligent plan in existence, and leads to the despair which St. Paul expressed in the words: "If in this life only we have hope in Christ, we are of all men most miserable."10 We are surely on our way towards something of value and dynamic worth; otherwise life is a futile process of aimless wanderings; of caring for a body and educating a mind which have no worth of any kind, and are of no value to God or men. This, we know, cannot be the case. (BTC Page 244-245).

FROM INTELLECT TO INTUITION:-

"The first and most direct outcome of the moment of illumination is belief in the possibility of a way of knowledge which may be called revelation or insight or intuition, as contrasted with sense, reason and analysis, which are regarded as blind guides leading to the morass of illusion.  Closely connected with this belief is the conception of a Reality behind the world of appearance and utterly different from it.  This Reality is regarded with an admiration often amounting to worship; it is felt to be always and everywhere close at hand, thinly veiled by the shows of sense, ready, for the receptive mind, to shine in its glory even through the apparent folly and wickedness of Man.  The poet, the artist, and the lover are seekers after that glory:  the haunting beauty that they pursue is the faint reflection of its sun.  But the mystic lives in the full light of the vision:  what others dimly seek he knows, with a knowledge beside which all other knowledge is ignorance.

"The second characteristic of mysticism is its belief in unity, and its refusal to admit opposition or division anywhere.... (ITI Page 69).

The first step, therefore, is mind control.  This means the power to make the mind do as you want, to think as you choose, to formulate ideas and sequences of thought under direction.  The function of [Page 101] the mind, in the majority of cases, is first of all to receive messages from the outer world, via the five senses, and transmitted by the brain.  Hume tells us that the "mind is a kind of theatre, where several perceptions successively make their appearance."  It is the seat of the intellectual functions, and a great recording centre for impressions of all kinds, upon which we act, or to which we refuse admission if we do not like them.  The mind has a tendency to accept what is presented to it.  The ideas of the psychologists and of science as to the nature of the mind are too much to touch upon here.  Some regard it as a separate entity; others as a mechanism, of which the brain and the nervous system are integral parts.  One school deals with it as "a sort of superior, nonphysical structure...capable of strict scientific study and liable to its own disorders."  Some look upon it as a form of the self, with a life of its own; as a defense mechanism built up during the ages; as a response apparatus through which we contact aspects of the Universe otherwise untouchable.  To some, it is simply a vague term signifying that by which we register thought or respond to vibrations, such as those incorporated in public opinion and in the books written throughout the ages.  To the esotericist, it is simply a word standing for an aspect of man which is responsive in one direction — the outer world of thought and of affairs — but which could be equally responsive in another — the world of subtle energies and of spiritual being.  This is the concept we shall hold in our thoughts as we study [Page 102] the technique of meditation.  Dr. Lloyd Morgan sums it up for us in such a way that all lesser definitions are included.  He says:

"...the word 'mind' may be used in three senses; first, as Mind or Spirit in reference to some Activity, for us God; secondly, as a quality emergent at a high level of evolutionary advance; and thirdly, as a psychical attribute that pervades all natural events in universal correlation."6 (ITI Page 100-102).

Contemplation has been also defined by Evelyn Underhill in her most useful book, Mysticism, as the "lull between two activities."  During this lull a new method of knowing and of being is instituted.  This is perhaps one of the simplest and the most practical ways of understanding contemplation.  It is the interlude wherein the soul is active.  This soul activity is preceded by what we might call an upward activity.  The physical brain has been quieted and held steady; the feeling or sensory apparatus has also been stilled and is no longer permitted to register information from its usual field of awareness; the mind has been focussed and held actively passive in the light which streams from the kingdom of the [Page 142] soul.  We refuse the passage of any information from the world of ordinary phenomena.  This has been brought about through right concentration and meditation.  This achieved, there ensues the interlude wherein the man knows himself to be a soul, dwelling in the eternal and freed from the limitations of form.  This interlude is necessarily brief at first but as progress in control develops, it lengthens.  The key to the whole process is the sustained concentration and attention of the mind "whilst the soul, the spiritual man, the perceiving being, contemplates." (ITI Page 141-142).

Through concentration and meditation he has achieved a large measure of mind control and learned how "to hold the mind steady in the light."  The consciousness then slips out of the lower self (out of the realm of awareness of the brain and the mind) and the mystic passes into the contemplative state, wherein he functions as the soul, and realizes himself as a Knower.  The nature of the soul is knowledge and light, and its realm of existence is the kingdom of God.  All the time that this identification with the soul continues, the mind is held steady and refuses all response to contacts emanating from other states of awareness, such as those coming from the emotional and physical worlds.  Absorbed in union with God, transported into the "Third Heaven" (like St. Paul) and contemplating the beatific vision of Reality, he knows nothing, sees nothing, hears nothing except the phenomena which are appropriate to the world in which he is living.  But in that world, he hears, and sees, and knows; he becomes aware of Truth, unveiled and freed from the glamour which the veil of matter casts upon it; he listens to the Wisdom which is stored up in his own unfathomable soul, and is that Wisdom itself, for subject and object no longer exist for him: he is both and knows it.  He enters into the Mind of God — that universal storehouse of knowledge whose door stands ever open to those individual minds which can be sufficiently quieted and controlled to permit [Page 155] of their visioning the door and passing through it.  And still, throughout all this transcendental process, the mind has been held steady in the Light. (ITI Page 154-155).
Out of this sequence of activities, the interested investigator will awaken to the realization that there is a real work to be done and that the primary qualification [Page 206] that he needs is perseverance.  Here it might be remarked that two things aid in the work of co-ordination:  First, the endeavor to gain control of the mind, through the endeavor to live a concentrated life.  The life of consecration and dedication, which is so distinctive of the mystic, gives place to the life of concentration and meditation — distinctive of the knower.  The organization of the thought life at all times everywhere, and, secondly, the practice of concentration, regularly, every day, at some set time, if possible, make for the one-pointed attitude, and these two together spell success.  The former takes some time, but it can be entered upon at once.  The latter requirement of stated concentration periods, can also be entered upon, but its success depends upon two things:  regularity and persistence.  The success of the former depends upon persistence largely, but also upon the use of the imagination.  Through the imagination, we assume the attitude of the Onlooker, the Perceiver.  We imagine ourselves to be the One who is thinking (not feeling), and we steadily guide our thoughts at all times along certain chosen lines, making ourselves think what we choose to think and refusing entrance to those thoughts we choose to exclude, not by the method of inhibition, but by the method of a dynamic interest in something else.  We refuse to permit our minds to range the world at will, or to be swung into activity by our feelings and emotions, or by the thought currents in the world around us.  We force ourselves to pay attention to all that we do, whether [Page 207] it is reading a book, going about our business in home or office, social life or profession, talking to a friend, or whatever may be the activity of the moment.  Should the occupation be such that it can be carried forward instinctively and call for no active use of thought, we can choose a line of mental activity or chain of reasoning and follow it out understandingly, whilst our hands or eyes are busy with the work to be done. (ITI Page 205-207).

It is just here that we find our problem confronting us.  The mind refuses to mould itself into the thoughts which we choose to think, and rushes all [Page 226] over the world in its usual quest for material.  We think of what we are going to do that day, instead of thinking upon our "seed-thought," we remember some one we must manage to see, or some line of action which calls for attention; we begin to think of some one we love, and immediately we drop back into the world of the emotions and have all our work to do over again.  So we re-collect our thoughts and start afresh with much success for half a minute, and then we remember some appointment we have made, or some piece of business which some one is doing for us, and again we are back in the world of mental reactions, and our chosen line of thought is forgotten.  Again we re-collect our scattered ideas and recommence our labor of reducing the wayward mind to submission. (ITI Page 225-226).
Secondly, these writings can indicate a process of self unfoldment, and a method whereby the introverted mystic can become the extrovert.  The writer may be tapping the wealth of the subconscious knowledge which is his, and which he has accumulated through his reading, thinking and contacts.  This mind has recorded and stored up much of which he remains for years totally unaware.  Then he begins to meditate and suddenly taps the depths of his own nature and penetrates to the resources of his own subconsciousness and to information which has dropped below the threshold of his ordinary consciousness.  He begins to write assiduously.  Why he should regard these thoughts as emanating from the [Page 251] Christ, or from some great Teacher is a puzzle.  It probably feeds his pride — again quite unconsciously — to feel he is a channel through which the Christ can communicate.  I am not referring here to the mass of automatic writings which are so popular now.  I am supposing that the student of meditation refuses to have anything to do with this kind of dangerous work.  No true aspirant, in his efforts to be master of himself, will hand over the reins of government and submit to the control of any entity, incarnate or discarnate; neither will he render up his hand blindly for any force to use.  The dangers of this kind of work are becoming too well known and have landed so many people in the psychopathic wards, or necessitated their being freed from obsessions or from "idées fixes", that there is no need for me to enlarge upon it. (ITI Page 250-251).
GLAMOUR: A WORLD PROBLEM:-

Illusion is regarded rather the same way, only (as we define it) we lay the emphasis upon the finiteness of man's mind. The world of phenomena is not denied, but we regard the mind as misinterpreting it and as refusing to see it as it is in reality. We consider this misinterpretation as constituting the Great Illusion. (GAWP Page 21).

First: The stage wherein the material world is recognised and valued. Temporarily it is made the goal of all activity and the man, refusing to recognise the difference existing between him and the material and natural world, seeks to identify himself with it and to find satisfaction in purely physical pleasures and pursuits. This stage divides itself into two parts:

a. That wherein satisfaction is sought in the almost automatic response to the physical instincts, to sex, food and warmth. These loom large in man's consciousness. The animal nature in man is made the centre of the attempt to produce some sense of unity. Because the inner and subtle man is as yet "weak in impact" (as it is esoterically called), a physical unification temporarily takes place which serves to deepen the glamour and to delay progress into freedom.

b. The stage wherein satisfaction and sense of oneness is sought in the realm of material possessions, and in the establishing of a centre of beauty and comfort in life on the physical plane. Therein the man can be at home and oblivious of a growing sense of dualism which, day by day, gets steadily stronger. This stage only takes place [Page 96] ages later when the aspirant is about to re-orient himself to truth and to take the first steps towards the Probationary Path. It is a correspondence towards the end of the Path of Evolution to the stage above mentioned, but the man experiencing it is a very different person to the one who now seeks synthesis in the materialisation of beauty upon the outer plane. The subtle man is now becoming dominant. (GAWP Page 95).

It will be apparent to you that there are elements of danger in this work. Unless the members of the group are exceedingly watchful and unless they cultivate the habit of careful observation, they may suffer from over-stimulation of the solar plexus until such time as they have mastered the process of rapidly transferring the light of the soul, focussed in the solar plexus, and the innate light of the astral body, also found localised in that centre, into the heart centre between the shoulder blades. I would, therefore, warn each and all of you to proceed with the utmost care and I would caution you that if you suffer any solar plexus disturbance or encounter in yourselves any increased emotional instability, to be not unduly disturbed. I would ask you to regard the phenomenon of disturbance as simply a temporary difficulty, incident upon the service which you are seeking to render. If you pay this intelligent attention to the matter and no more, refusing to be distressed or to be disturbed, no bad results will be felt. (GAWP Page 142).

I mention this because I am going to ask you to deal with that ancient and world-wide glamour—the glamour of the hatred of the Jew. In this group there are those who are, in their thought at least, violently anti-German; there are others who are definitely, though intelligently, anti-Jew. I would ask those in both these groups to recognise the problem with which they are faced. It is a problem which [Page 147] is so very ancient and deeply rooted in the consciousness of the race that it is far bigger than the individual can possibly vision; the individual point of view is consequently so limited that constructive usefulness is noticeably impaired. After all, my brothers, the point of view of the "under dog" is not necessarily the only one or necessarily always the correct one. Both the Germans and the Jews merit our impersonal love, particularly as they are both guilty (if I may use such a term) of the same basic errors and faults. The German is powerfully race conscious; so is the Jew. The German is separative in his attitude to the world; so is the Jew. The German insists today on racial purity, a thing upon which the Jew has insisted for centuries. A small group of Germans are anti-Christian; so are an equally small number of Jews. I could continue piling up these resemblances but the above will suffice. Therefore, your dislike of one group is not more warranted than your refusal to recognise any justification for the activities and attitudes of the other. Like frequently repudiates and swings away from like, and the Germans and the Jews are curiously alike. Just as many British people and the preponderance of the British race are reincarnated Romans, so many Germans are reincarnated Jews. Hence the similarity of their points of view. It is a family quarrel and there is nothing more terrible than this. (GAWP Page 146-147).

And so they stand—Humanity and the Hierarchy. And so you stand, my brother, personality and soul, with freedom to go forward into the light if you so determine or to remain static and unprogressive, learning nothing and getting nowhere; you are equally free to return to identification with the Dweller, negating thus the influence of the Angel, refusing imminent opportunity and postponing—until a much later cycle—your determining choice. This is true of you and of Humanity as a whole. Will humanity's third ray materialistic personality dominate the present situation or will its soul of love prove the most powerful factor, taking hold of the personality and its little issues, leading it to discriminate rightly and to recognise the true values and thus bring in the age of soul or hierarchical control? Time alone will show. (GAWP Page 160).

The seventh ray person is faced with the difficulty of being able to create exceedingly clear-cut thoughtforms and the glamours, therefore, which control him are precise and definite and, to him, all compelling. They rapidly crystallise, however, and die their own death. Second ray aspirants are usually fully aware of any glamour which may be seeking to hold them because they have an innate faculty [Page 223] of clear perception. Their problem is to kill out in themselves their rapid response to the magnetic pull of the astral plane and its many and widespread glamours. They are not so frequently responsive to a glamour as to all glamours in a relatively temporary manner but one which is nevertheless exceedingly delaying to their progress. Because of their clearsightedness, they add to this sensitivity to glamour an ability to suffer about it and to register their responsiveness as a sin and failure and thus delay their liberation from it by a negative attitude of inferiority and distress. They will profit enormously from a constant use of the formula until the time comes when they are aware of the glamour or glamours but are not touched by them. Fifth ray people suffer the least from glamour but are primarily the victims of illusion, and for them the Technique of the Presence is all-important because it brings in a factor which the true fifth ray person is apt to negate and refuse to admit, the fact of the Higher Self. He feels self-sufficient. They respond so easily and with such satisfaction to the power of thought; pride in their mental competence is their besetting sin and they are, therefore, set in their purposes and preoccupied with the world of the concrete and the intellectual. The moment that the Angel of the Presence is a reality to them, their response to illusion weakens and disappears. Their major problem is not so much the negation of the astral body, for they are apt to despise its hold, but they have a major difficulty in recognising that which the mind is intended to reveal—the divine spiritual Self. Their lower concrete mind interposes itself between them and the vision. (GAWP Page 222-223).

Illusion is the mode whereby limited understanding and material knowledge interpret truth, veiling and hiding it behind a cloud of thoughtforms. Those thoughtforms become then more real than the truth they veil, and consequently control man's approach to Reality. Through illusion, he becomes aware of the apparatus of thought, of its activity, expressed in thoughtform building, and of that which he succeeds in constructing and which he views as the creation of his intellect. He has, however, created a barrier between himself and that  which is and, until he has exhausted [Page 241] the resources of his intellect or has deliberately refused to utilise it, his divine intuition cannot function. It is the intuition which reveals true Being and which induces a state of spiritual perception. Then the technique of the PRESENCE becomes an established habit. (GAWP Page 240-241).
What is this technique? What is indifference? I wonder, brother of mine, if you understand the significance of this word "indifference"? It means in reality the achieving of a neutral attitude towards that which is regarded as the Not-self; it involves a repudiation of similarity; it marks the recognition of a basic distinction; it signifies refusal to be identified with anything save the spiritual reality as far as that is sensed and known at any given point in time and space. It is, therefore, a much stronger and vital thing than what is usually meant when the word is used. It is active repudiation without any concentration upon that which is [Page 263] repudiated. That is a statement of moment and warrants your careful consideration. It is concerned with the point of tension from which the observing disciple or aspirant is working. The point of tension becomes the emanating source of some type of energy, and this pours down into and through the etheric body without being in any way affected by maya or by the concentration of diverse forces of which the etheric body is ever composed. Indifference, technically understood, signifies direct descent from there to here, without deviation or distortion. The manifesting entity, the disciple, stands steady and firm at this point of tension and his first step is, therefore, to ascertain where that is, on what plane it is found, and what is the strength of the tension upon which he has to depend. The next step is to discover if that which he seeks to convey to the physical body, and thus produce effects upon the outer world of experiment and experience, is distorted by illusion of any kind, arrested in its expression by glamour, or liable to be sidetracked by uncontrolled forces and by the maya which these produce. This he ascertains not by identifying himself, stage by stage of descent, with the hindrances and possible obstructions but by intensifying his point of tension, by the constant recollection of the truth that he is the Self and not the not-self and by a process of projection; this projection is defined as sending of energy, qualified and recognised, from the point of tension direct and undeviatingly to the vital body from whence it can find its way to the seven centres of control.

It is at this point that he applies the technique of indifference for, if he does not, that which he is seeking to express may be held up and arrested by etheric force or by the veils of maya. He works consequently from a point of intense concentration; he refuses any "attachment" to any form or plane as he projects the energy into and [Page 264] through the three worlds. When he discovers any arresting or sidetracking of progress through active illusion, or glamour, he "detaches" himself consciously from such contacts and braces himself for the final stage of indifference or repudiation of all forces except those which he—consciously and with purpose—is seeking to use upon the physical plane. (GAWP Page 262-264).

LETTERS ON OCCULT MEDITATION:- 

The Ego seeks to bring about the desired end in three ways:—

1—By definite work on abstract levels.  It aspires to contact and enclose the permanent atom, its first direct approach to the Triad.

2—By definite work on colour and sound with the aim in view of stimulation and vivification, working thus in groups and under the guidance of a Master.

3—By frequent attempts to definitely control the lower self, a thing distasteful to the Ego, whose tendency is to rest content with consciousness and aspiration on its own plane.  Forget not that the Ego itself has somewhat to wrestle with.  The refusal to incarnate is not found only on spiritual levels, but is found also on that of the Higher Self.  Certain developments also, incidental to the factors of time and space (as understood in the three worlds) are aimed at by the Ego, such as the increase of the causal periphery through the study of divine telepathy,  systemic psychology and the knowledge of the law of fire. 
(LOM Page 37).

THE LIGHT OF THE SOUL:-

Obstacle VII.  Erroneous perception.

This inability to perceive correctly and to vision things as they really are, is the natural outcome of the six previous obstacles.  As long as the thinker identifies himself with form, as long as the lesser lives of the lower vestures of consciousness can hold him in thrall, and as long as he refuses to separate himself from the material aspect, just so long will his perceptions remain erroneous.  Vision is of various kinds and these might be enumerated as follows:

1. Physical vision reveals the nature of the physical plane, and is achieved through the medium of the eyes, photographing through the lens of the eye, the aspect of the tangible form, upon [Page 68] the wonderful film which every man possesses.  It is circumscribed and limited.

2. Etheric vision.  This is a rapidly developing faculty of the human eye which ultimately will reveal the health aura of all forms in the four kingdoms of nature, which will bring about recognition of the vital pranic emanations of all living centres and will make manifest the conditions of the centres.

3. Clairvoyance.  This is the faculty of sight upon the astral plane and is one of the lower "siddhis" or psychic powers.  It is achieved through a surface sensibility of the entire "body of feeling," the emotional sheath, and is sensuous perception carried to a very advanced condition.  It is misleading and, apart from its higher correspondence, which is spiritual perception, is the very apotheosis of maya or illusion.

4. Symbolic vision.  This is a faculty of the mental body and the factor which produces the seeing of colours, of geometrical symbols, fourth dimensional sight, and those dreams and visions which are the result of mental activity, and not of astral sight.  Frequently these visions have a quality of prevision. 
(LS Page 67-68).

First, that there are two main lines of evolution, that which concerns matter and form, and that which concerns the soul, the consciousness aspect, the thinker in manifestation.  For each of these the path of progress differs and each pursues its course.  As has been noted, for a long period of time, the soul identifies itself with the form aspect and endeavors to follow the "Path of Death" for that is what the dark path is in fact to the thinker.  Later, through strenuous effort, this identification ceases; the soul becomes aware of itself, and of its own path, or dharma, and follows then the way of light and of life.  It should ever be borne in mind, however, that for the two aspects their own path is the right path and that the impulses which lie hidden in the physical vehicle [Page 403] or in the astral body are not in themselves wrong.  They became wrong from certain angles when twisted from their right use, and it was this realization that led the disciple in the Book of Job to cry out and say "I have perverted that which was right."  The two lines of development are separate and distinct, and this every aspirant has to learn.

When this is grasped, he seeks to aid the evolution of his forms in two ways; first by refusing to identify himself with them, and secondly, by stimulating them. (LS Page 402-403).
As each son of God brings the active mind stuff for which he is responsible into such a condition that it becomes responsive to divine thought, then will the plan of the ages be carried to a conclusion.  No man need despair because of his seeming incompetence or apparent littleness for to each of us is entrusted some part of the plan and we must work it out; without our cooperation there comes delay and confusion.  Sometimes there comes much trouble when a tiny part of a big mechanism refuses to function correctly.  Frequently much adjustment is needed before the complete machine [Page 411] can go forward successfully in its work, and in the realm of human cooperation an analogous situation is apt to occur. 
(LS Page 410-411).
21. If knowledge of the mind (chitta) by a remoter mind is postulated, an infinite number of knowers must be inferred, and the sequence of memory reactions would tend to infinite confusion.

One of the explanations of the functions of the mind is to predicate its capacity to detach itself from itself and view itself as a thing apart.  In this way, it becomes a confusion of detached parts, remote from each other and leading (as the idea is carried forward to a logical conclusion) to a chaotic condition.  All this has risen from the refusal of orthodox thinkers along philosophical and mental [Page 415] lines to admit the possibility of there being an entity, detached and apart from the mind who simply seeks to use it as a means to knowledge.  The problem has arisen very largely from the fact that this thinker cannot be known until the mind is developed; he can be sensed and felt by the mystic and the devotee but knowledge of him (in the usual significance of the term) is not available until the instrument of knowledge, the mind, has been developed.  Here is where Eastern knowledge comes in and clarifies the work so marvellously done by the mental and Christian scientists.  They have emphasized the fact of mind, individual and universal, and our debt to them is great.  The nature of mind, its purpose, control, its problems and processes are subjects of common discussion today whereas one hundred years ago this was not the case.  But with it all, much confusion remains as the result of our modern tendency to deify the mind and to regard it as the one important factor.  Eastern science comes to our rescue and says to us that back of the mind is the thinker, back of perception, the perceiver is to be found, and behind the object of observation lies the one who observes.  This perceiver, thinker and observer is the immortal imperishable ego, the soul in contemplation. (LS Page 414-415).

25. The state of isolated unity (withdrawn into the true nature of the Self) is the reward of the man who can discriminate between the mind stuff and the Self, or spiritual man.

This state of isolated unity must be regarded as the result of the attainment of a particular state of mind, rather than as a separative reaction.

All meditation work, all moments of reflection, all affirmative exercises, all hours of recollection of one's true nature are means employed to detach the mind from the lower reactions and tendencies, and build in the habit of a constant realization of one's true divine nature.  When this realization is achieved, the need for such exercises ceases and one enters into one's heritage.  The isolation referred to is the detachment of the self from the field of knowledge, the involving of the refusal of the self to seek outward-going sensuous [Page 421] experience and its standing firm in the state of spiritual being. (LS Page 420-421).
PROBLEMS OF HUMANITY:-

It was selfishness and self-interest which prevented several nations from siding with the Forces of Light; they preserved a selfish neutrality and lengthened the war by years. Is it not possible that when Germany first marched into Poland and when France and Great Britain consequently declared war upon Germany, if the entire civilized world of nations (without exception) had likewise declared war and banded together for the defeat of the aggressor, the war would not have lasted as long as it did? Interior politics, international jealousies, [Page 14] ancient distrusts and hatreds, fear and a refusal to recognize the facts produced disunity. Had all nations seen clearly and renounced their individual selfishness in 1939, the war would have been over much earlier. Had all the nations swung into action when Japan first went into Manchuria or Italy into Ethiopia, the war which has devastated the entire planet would not have been possible. To that extent, there is no nation without blame. (PH Page 13-14).

Like all young people, symbolically speaking, the people of the United States show all the characteristics of adolescence. Again, symbolically speaking, the people of the United States are of the ages seventeen to twenty four. They shout freedom and still are not free; they refuse to be told what to do because it infringes upon their rights, nevertheless they allow themselves to be guided frequently by the inept, the partisan politician and by the inadequate; they are broadly tolerant and yet most intolerant of other nations; they are ready to tell other nations how to handle their problems but as yet evidence no ability to handle their own, as witness the treatment of the American Negroes and the withholding of equal freedom and opportunity from them. They are restlessly experimenting with all phases of life, with every kind of idea and all kinds of relationships. The creative power of the race shows itself as yet in a wonderful control of nature and in great construction projects which bring water under control, or which relate all parts of this vast country through roads and waterways. America is a great battleground for experiment along creative lines; it is profoundly interested in trying out every kind of ideology. The fight between capital and labour will reach its climax in the United States, but will also be fought out in Great Britain and France. Russia already has her own solution but the lesser nations of the world will be guided and conditioned [Page 27] by the result of this battle in the British Commonwealth of Nations and in the United States. (PH Page 26-27).
Let us remember, however, that visionary, mystical hopes and dreams, wishful thinking and the formulation of highly organized plans upon paper are useful as far as they indicate interest, a sense of responsibility and possible objectives but they are of small importance in any effective, transitional enterprise unless there is a grasp of the immediate problem and of the immediate possibilities, plus a willingness to effect those compromises which will lay the ground for later successful work. This work is largely that of education. Hitherto, there has been little effort to bring about a bridging between the needs of the future and the present forms of education. These forms have apparently failed to equip [Page 33] humanity for successful and cooperative living and the newer aspects of mental training; no scientific bridging has been done and little attempt has been made to correlate the best of the present methods (and not all are bad) with future ways of developing the youth of the world so that it can cope with a new civilization which is inevitably upon its way. The visionary idealist has hitherto held the field against the established modes of teaching; his impracticality and his refusal to compromise has thus slowed up the process and humanity has paid the price. The day has now come when the practical mystic and the man of high mental development as well as of spiritual vision will take his place, thus providing a training which will enable the youth of any nation to integrate successfully into the world picture. (PH Page 32-33).

Powerful individuals among the union leaders came to the surface of the movement. Some of the employers, who had the best interests of their workers at heart, stood by them and aided them. They were relatively a small minority but they served to weaken the confidence and power of the majority. The fight of the workers is still going on; gains are steadily being made; shorter hours and better pay are constantly being demanded and when refused the weapon of the strike is used. The use of the strike, so beneficent and helpful [Page 77] in the early days of the rise of labour to power, is now itself becoming a tyranny in the hands of the unscrupulous and self-seeking. Labour leaders are now so powerful that many of them have shifted into the position of dictators and are exploiting the mass of workers whom they earlier served. Labour is also becoming exceedingly rich and untold millions have been accumulated by the great national organizations everywhere. The Labour Movement is itself now capitalistic. (PH Page 76-77).

The problem of the Negro in the western hemisphere constitutes a very ugly story, seriously implicates the white man and provides an outstanding disgrace. Brought to the United States and to the West Indies more than two centuries ago and forced into slavery, the Negro has never had a fair deal or any true opportunity. Under the constitution of the United States, all men are regarded as free and equal; the Negro, however, is not free or equal, particularly in the southern states. The situation in the West Indies more closely resembles that in the northern states, where conditions are somewhat better but where there is still no equality of opportunity and much racial discrimination. The treatment of the Negro in the southern states is a blot upon the country; there the fight is to keep the Negro consistently down, to refuse him equality of education and of opportunity, to keep his standard of living at the lowest possible level and well below that of the white, to refuse him political recognition and, in a democratic country where all men are entitled to vote, he is prevented from sharing in this constitutional privilege. In the northern states these conditions do not exist to the same extent, but the Negro is steadily discriminated against, is refused equal opportunity and has to fight [Page 112] for every privilege. A few corrupt and ignorant senators consistently outrage the good intentions of the mass of American people by perpetuating these evil conditions and fighting by every possible means to prevent their being changed; they play upon the fears of their constituents and block every move made to bring about a better and cleaner situation which would be in line with the constitution. These shortsighted politicians attempt to sidetrack the issue and throw dust in the eyes of their constituents by fighting for the freedom of distant small nations in Europe; at the same time they steadily defy their own constitution by refusing freedom and liberty to the Negroes of their own country. For their attitude and conduct there is today no possible excuse. It remains a mystery in the minds of other enlightened nations why the broad-minded people of the United States—vociferous in their demand for their own personal freedom and insistent upon the defense of the constitution—permit this condition to exist and perpetuate in office these men who bring about a constant infringement of the constitutional rights of American citizens. (PH Page 111-112).
The Negro cannot be discriminated against for all time; he cannot be asked to defend his country and then have his country refuse him the ordinary rights of citizenship. Public opinion is on the side of the Negro and there is a steadily growing determination among the white citizens of the western hemisphere that he be given his constitutional rights, equal commercial and business opportunities, equal educational facilities and equally good living conditions. It is for the people of America to speak with a clear voice and demand that Negroes be given their just rights. Every white American should shoulder his responsibility for this minority and study the Negro problem; he should learn to know the Negro personally as a friend and a brother; he should see to it that he plays his part in changing the present condition. (PH Page 113).
Today men's minds are recognizing the dawn of freedom; they are realizing that every man should be free to worship God in his own way. This will not mean (in the coming new age) that every man will pick a theological school to which he will choose to adhere. His own God-illumined mind will search for truth and he will interpret it for himself. The day of theology is over and that of a living truth is with us. This the orthodox churches refuse to recognize. Truth is essentially non-controversial; where controversy emerges, the concept is usually secondary in importance and consists largely of men's ideas about truth.

Men have gone far today in the rejection of dogmas and doctrine and this is good and right and encouraging. It signifies progress, but, as yet, the churches fail to see in this the workings of divinity. Freedom of [Page 129] thought, the questioning of presented truths, a refusal to accept the teachings of the churches in terms of the past theology, and a rejection of imposed ecclesiastical authority are characteristic of creative spiritual thinking at this time; this is regarded by orthodox churchmen as indicative of dangerous tendencies and as a turning away from God and, consequently, of a loss of the sense of divinity. It indicates exactly the reverse. (PH Page 128-129).

2. The Greek Orthodox Church reached such a high stage of corruption, graft, greed and sexual evil that, temporarily and under the Russian revolution, it was abolished. This was a wise, needed and right action. The emphasis of this church was entirely material but it never wielded (nor will it wield) such power as the Roman Catholic Church did in the past. The refusal of the revolutionary party in Russia to recognize this corrupt church was wise and salutary; it did no harm, for the sense of God can never be driven from the human heart. If all church organizations disappeared from off the earth, the sense of God and the recognition and the knowledge of Christ would emerge in strength and with a fresh and new conviction. The church in Russia has again received official recognition and faces a new opportunity. It does not yet constitute a factor in world affairs but there is hope that eventually it may emerge as a regenerating and spiritual force. The challenge of its environment is great and it cannot be reactionary as can—and are—the churches in other parts of the world. (PH Page 131).
Some seek it in the formation of new ideologies; some look for it along political lines and hope for relief and release through some form of government action or some political creed or party. Others demand the emergence of a leader, and there are few leaders anywhere to be seen at this time. The leadership provided is coming from groups of well-meaning people and a few statesmen who seem as bewildered as those they seek to help; they are rendered well-nigh impotent by the very magnitude of the task with which they are faced, [Page 135] for the issue at stake is the rebuilding, the reconditioning and the re-educating of the entire world. Still others, more patient, are planning new educational processes and systems which will attempt to prepare the present generation of children for full living in the world of tomorrow, a world whose faint outlines are only dimly to be seen. Some are sinking back into a state of despair, escaping into isolationism and waiting, as philosophically as possible, for the release which death will bring, asking only a little food, some warmth, a few books and sufficient clothing. Many are refusing altogether to think and are instead filling their lives with relief work. All are experiencing the reaction which follows in the aftermath of war and are not familiar with the processes of peace, because peace has never truly been known and is obviously still far away. (PH Page 134-135).

Nothing can prevent the new world religion from eventually emerging. It always has down the ages and [Page 139] it always will. There is no finality in the presentation of truth; it develops and grows to meet man's growing demand for light. It will be implemented and developed by the spiritually minded in all churches, whose minds are open to the new inspirations of God's Mind, who are liberal and kind and whose individual lives are pure and aspiring. It will be hindered by the fundamentalists, the narrow-minded and the theologians in all the world religions, by those who refuse to let go the old interpretations and methods, who love the old doctrines and men's thoughts about them, and by those who lay the emphasis upon forms, upon rites and ceremonies, upon ritual and pomp, on authority and the building of stone edifices in these days of man's extremity, his starvation and his need. (PH Page 138-139).

2. The Fact of Immortality and Eternal Persistence

The spirit in man is undying; it forever endures, progressing from point to point and stage to stage upon the Path of Evolution, unfolding steadily and sequentially the divine attributes and aspects. This truth involves necessarily the recognition of two great natural laws: the Law of Rebirth and the Law of Cause and Effect. The churches in the West have refused officially to recognize the Law of Rebirth and have thereby wandered into a theological impasse and into a cul-de-sac from which there is no possible exit. The churches in the East have overemphasized these laws so that a negative, acquiescent attitude to life and its processes, based on continuously renewed opportunity, controls the people. Christianity has emphasized immortality but has made eternal happiness dependent upon the acceptance of a theological dogma: Be a true professing Christian and live eternally in a somewhat fatuous heaven or refuse to be an accepting Christian and go to an impossible hell—a hell growing out of the theology of The Old Testament and its presentation of a God full of hate and jealousy. Both concepts are today repudiated by all [Page 143] sane, sincere, thinking people. No one of any true reasoning power or with any true belief in a God of love accepts the heaven of the churchmen or has any desire to go there. Still less do they accept the "lake that burneth with fire and brimstone" or the everlasting torture to which a God of love is supposed to condemn all who do not believe in the theological interpretations of the Middle Ages, of the modern fundamentalists or of the churchmen who seek—through doctrine, fear and threat—to keep people in line with the obsolete old teaching. (PH Page 142-143).

World Disunity

What at this moment appears to prevent world unity and keeps the United Nations from arriving at those necessary settlements which the man in the street is so eagerly awaiting? The answer is not hard to find and involves all nations: nationalism, capitalism, competition, blind stupid greed. It is an intense emotional nationalism which made the Polish nation so difficult a member of the family of nations; it is materialism and fear, plus a lack of spiritual interest, which makes France so constant an obstructionist and has led her to work against united world action; it is fanatical adherence to an ideology and national immaturity which prompts so much of Russia's activities; it is a rampant capitalism which makes the United States one of the most feared of the nations, plus her gestures of armed power; it is the fast dying imperialism which handicaps Great Britain and a clinging to responsibilities and territories which she is realizing could well be turned over to the United Nations; the hope of Great Britain lies in her socialistic tendencies which enable her to take the "middle path" between the communism of Russia and the capitalism of the United States. It is the smug greed of the nations which escaped the war which is hindering progress; it is the devious actions of the Jews and the hatred which they cultivate which tend also to undermine the hope of peace; it is the chaos in India and China which is complicating the work of the well-intentioned; it is the unchristian and undemocratic treatment of the Negro peoples in the United States and Africa which is contributing [Page 173] to the ferment; it is the blind inertness and lack of interest of the masses of the people which permit the wrong men to be in power; it is fear of the rest of the world which makes the Russian leaders keep their peoples in ignorance of the attitude of other nations on world affairs; it is the wrong use of money which colours the press and the radio in Great Britain and still more in the United States, thus keeping much of the truth from the people; it is the upheaval of labour everywhere which feeds the turmoil and forces unnecessary suffering upon the public; it is powerful, political and international distrust, lying propaganda and the apathy of the churches which still further complicate the problem. It is—above all else—the refusal of that public to face life as it is and to recognize the facts for what they are. The mass of men need arousing to see that good comes to all men alike and not just to a few privileged groups, and to learn also that "hatred ceases not by hatred but that hatred ceases by love". This love is not a sentiment, but practical goodwill, expressing itself through individuals, in communities and among nations. (PH Page 172-173).

THE REAPPEARANCE OF THE CHRIST:-

If we can succeed in presenting these four ideas to the world at large, and thus in overcoming the intelligent criticism that all that is said is too vague, prophetic, and visionary, we shall have done much. It is possible surely that the ancient truism that "the mind is the slayer of the real" may be fundamentally true where the mass of humanity is concerned and that the purely intellectual approach (which rejects the vision and refuses to accept the unprovable) may be far more at fault than the anticipation of the Knowers of God and the expectant multitude. (RC Page 59).

The doctrine or theory of reincarnation strikes the orthodox Christian with horror; yet if one asks him the question which the disciples asked Christ about the blind man, "Master, did this man sin or his fathers that he was born blind?" (John IX.2), they refuse the implications; or they express amusement or dismay as the case may be. The presentation to the world of the thought by the average occult or theosophical exponent has been, on the whole, deplorable. It has been deplorable because it has been so unintelligently presented. The best that can be said is that they have familiarised the general public with the theory; had it, however, been more intelligently presented, it might have been more generally accepted in the West. (RC Page 116).

Some of these questions can be expressed as follows:

Why has the church been unable to arrest the overpowering expression of evil, as evidenced in the late world war?

Why has religion proved inadequate to the need of humanity?

Why have the so-called spiritual leaders of the religious world proved themselves incompetent to aid in the solution of the world problems?

[Page 139] 

Why, as exponents of the God of Love, have Christian teachers been unable to arrest the unparalleled growth of hate in the world today?

Why are the majority of such teachers so sectarian, separative and denominational in their approaches to truth? There is, however, a spiritual, open-minded minority.

Why do the young people refuse to go to church and lack interest to accept the doctrines presented for their belief?

Why is death and not life stalking the world today?

Why do so many new cults arise and sidetrack the people away from orthodox organisations of a religious nature?

Why does Mental Science, the Unity Movement and the New Thought presentation attract people away from the better established organisations? Note the use of the word "organisations"; it holds the key to the problem.

Why is there a growing emphasis upon the Eastern theologies, upon the various yogas, upon Buddhistic teachings and oriental faiths?

Why do such teachings as astrology, numerology and various magical rituals find so many adherents whilst the churches remain empty or are only attended by old people, the conservatives and reactionaries or by those who go there by force of habit, or desperate unhappiness?

What is wrong, finally, with our presentation of the spiritual realities and the truths of the ages?

Many answers can be given. The most important one is that the presentation of divine truth, as given by the churches in the West and by the teachers in the East, has not kept pace with the unfolding intellect of the human spirit. The same old forms of words and of ideas are still handed out to the enquirer and they do not satisfy [Page 140] his mind nor do they meet his practical need in a most difficult world. He is asked to give unquestioning belief but not to understand; he is told that it is not possible for him to comprehend and yet he is asked to accept the interpretations and the affirmations of other human minds who claim that they do understand and that they have the truth. He does not believe that their minds and their interpretations are any better than his. The same old formulas, the same old theologies and the same old interpretations are deemed adequate to meet man's modern needs and enquiries. They are not. (RC Page 138-140).
3. The Fact of Immortality and of Eternal Persistence.

Third, is the sense of persistence, of eternal life or of immortality. From this recognition, there seems to be [Page 146] no escape; it is as much a part of humanity's reaction as is the instinct of self-preservation. With that inner conviction, we face death and we know that we shall live again, that we come and we go and that we persist because we are divine and the controllers of our own destiny. We know that we have set ourselves a goal and that the goal is "Life more abundantly"—somewhere, here, there, and eventually everywhere.

The spirit in man is undying; it forever endures, progressing from point to point and stage to stage upon the Path of Evolution, unfolding steadily and sequentially the divine attributes and aspects. This truth involves necessarily the recognition of two great natural laws; the Law of Rebirth and the Law of Cause and Effect. The churches in the West have refused officially to recognise the Law of Rebirth and have thereby wandered into a theological impasse and into a cul-de-sac from which there is no possible exit. The churches in the East have over-emphasised these laws so that a negative, acquiescent attitude to life and its processes, based on continuously renewed opportunity, controls the people. Christianity has emphasised immortality but has made eternal happiness dependent upon the acceptance of a theological dogma: Be a true professing Christian and live in a somewhat fatuous heaven or refuse to be an accepting Christian, or a negative professional Christian, and go to an impossible hell—a hell growing out of the theology of The Old Testament and its presentation of a God, full of hate and jealousy. Both concepts are today repudiated by all sane, sincere, thinking people. No one of any true reasoning power or with any true belief in a God of love accepts the heaven of the churchmen or has any desire to go there. Still less do they accept the "lake that burneth with fire and brimstone" (Rev. XIX.20) or the everlasting [Page 147] torture to which a God of love is supposed to condemn all who do not believe in the theological interpretations of the Middle Ages, of the modern fundamentalists or of the unreasoning churchmen who seek—through doctrine, fear and threat—to keep people in line with the obsolete old teaching. The essential truth lies elsewhere. "Whatsoever a man soweth that shall he also reap" (Gal. VI.7) is a truth which needs re-emphasising. In these words, St. Paul phrases for us the ancient and true teaching of the Law of Cause and Effect, called in the Orient the Law of Karma. (RC Page 145-147).
That which will offset the sense of frustration and futility and provide likewise the needed incentive towards the re-building of the new world will be the belief in the essential divinity of humanity, in the evolutionary proof (which a little study quickly provides) that mankind has steadily moved onward in wisdom and knowledge, and a wide inclusiveness, plus the development of that state of mind which will base itself upon belief in the veracity of the historical records which bear witness to the many advents at crucial times in human affairs, and to the many world Saviours—of Whom the Christ was the greatest. A right and constructive attitude must also be based on an innate recognition of the existence of the Christ and of His Presence with us at all times; it must be grounded in the knowledge that the war—with all its unspeakable horrors, its cruelties and its cataclysmic disasters—was but the broom of the Father of all, sweeping away all obstructions in the path of His returning Son. It would have been well-nigh impossible to prepare [Page 166] for the coming in the face of the pre-war conditions. Upon these facts the New Group of World Servers must, today, take their stand. They must recognise the obstructing factors, but must also refuse to be frustrated by them; they must be aware of the hindrances (many of them financial and based on material greed, on ancient tradition and national prejudices). They must then employ such skill in action and such business acumen that these hindrances will be overcome; they must walk clear-eyed through world difficulties and pass unscathed and successful through the midst of all frustrating factors. 
(RC Page 165-166).

There are other alibis, but those above noted are the most common; the release of the majority of people from these hindering conditions would bring to the service of the Christ so many hours and so much overtime endeavour that the task of those who admit no alibis would [Page 169] be greatly lightened and the coming of the Christ would be much nearer than it is today. To the rhythm of life under which the Christ and the spiritual Hierarchy operate, and which vibrates in harmony with human need and spiritual response, we are not called. We are, however, called to demonstrate the quality of spiritual activity and to refuse to hide behind alibis. It is essential that all spiritual people recognise that in the place where they now are, among the people who are their associates and with the psychological and physical equipment with which they are endowed, they can and must work. There is no possible coercion or undue pressure exerted in the service of the Hierarchy. The situation is clear and simple. (RC Page 168-169).
THE SOUL AND ITS MECHANISM:-

The person who declines to turn the higher will to account until he is sure he has grasped its ultimate nature is very much on a level with the man who should refuse to make practical use of electrical energy until he is certain he has an impeccable theory of electricity. Negatively one may say of the higher will, without overstepping the critical attitude, that it is not the absolute, nor again the categorical imperative; not the organic and still less the mechanical; finally, not the "ideal" in the current sense of that term. Positively one may define it as the higher immediacy that is known in its relation to the lower immediacy—the merely temperamental [Page 156] man with his impressions and emotions and expansive desires—as a power of vital control. Failure to exercise this control is the spiritual indolence that is for both Christian and Buddhist a chief source, if not the chief source, of evil. Though Aristotle, after the Greek fashion, gives the primacy not to will but to mind, the power of which I have been speaking is surely related to his "energy of soul," the form of activity distinct from a mere outer working, deemed by him appropriate for the life of leisure that he proposes as the goal of a liberal education.... The energy of soul that has served on the humanistic level for mediation appears on the religious level in the form of meditation. Religion may of course mean a great deal more than meditation. At the same time humanistic mediation that has the support of meditation may correctly be said to have a religious background. Mediation and meditation are after all only different stages in the same ascending "path" and should not be arbitrarily separated. (SIM Page 155-156).

A TREATISE ON COSMIC FIRE:-

STANZA IX

The thirty thousand million Watchers refused to heed the call.  "We enter not the forms," they said, "until the seventh aeon."  The twice thirty thousand million hearkened to the call and took the forms designed.

The rebellious ones laughed within themselves, and sought pralayic peace until the seventh aeon.  But the seven great Lords called to the greater Chohans, and with the eternal Lhas of the third cosmic heaven entered into debate.

The dictum then went forth.  The laggards in the highest sphere heard it echo through the scheme.  "Not till the seventh aeon, but at the fourteenth seventh will the chance again come round.  The first shall be the last and time be lost for aeons."

The obedient Sons of Mind connected with the Sons of Heart, and evolution spiralled on its way.  The Sons of Power stayed in their appointed place, though cosmic karma forced a handful to join the Sons of Heart.

At the fourteenth seventh aeon, the Sons of Mind and Heart, absorbed by endless flame, will join the Sons of Will, in manvantaric manifestation.  Three times the wheel will turn.

At the centre stand the buddhas of activity, helped by the lords of love, and following their twofold work will come the radiant lords of power.

The buddhas of creation from out the past have [Page 27] come.  The buddhas of love are gathering now.  The buddhas of will at the final turn of the third major wheel will flash into being.  The end will then be consummated. (TCF Page 26-27).

Science, as we know, is fast reaching the point where it will be forced to admit the fact of the etheric body, because the difficulties of refusing to acknowledge it, will be far more insuperable than an admission of its existence.  Scientists admit already the fact of etheric matter; the success of photographic endeavor has demonstrated the reality of that which has hitherto been considered unreal, because (from the standpoint of the physical) intangible.  Phenomena are occurring all the time which remain in the domain of the supernatural unless accounted for through the medium of etheric matter, and in their anxiety to prove the spiritualists wrong, scientists have aided the cause of the true and higher spiritism by falling back on reality, and on the fact of the etheric body, even though they consider it a body of [Page 89] emanative radiation—being concerned with the effect and not having yet ascertained the cause.  Medical men are beginning to study (blindly as yet) the question of vitality, the effect of solar rays upon the physical organism, and the underlying laws of inherent and radiatory heat.  They are beginning to ascribe to the spleen functions hitherto not recognised, to study the effect of the action of the glands, and their relation to the assimilation of the vital essences by the bodily frame.  They are on the right road, and before long (perhaps within this century) the FACT of the etheric body and its basic function will be established past all controversy, and the whole aim of preventive and curative medicine will shift to a higher level.  All we can do here is to give simply, and in a condensed form, a few facts which may hasten the day of recognition, and further the interest of the true investigator.  Let me, therefore, briefly state what will be dealt with in our remaining three points:

The functions of the etheric body.

Its relation to the physical during life.

The ills or diseases of the etheric body (taking care to retain the original meaning of the word "disease.")

Its after death condition.


(TCF Page 88-89).
The problem of duality is the problem of existence itself, and cannot be solved by the man who refuses to recognise the possibility of two occult facts:

1. That the entire solar system embodies the consciousness of an Entity, who originates on planes entirely without the solar ring-pass-not.

2. That manifestation is periodical and that the Law of Rebirth is the method that evolution takes in dealing with a man, a planetary Logos, and a solar Logos.  Hence, the emphasis laid in the Proem of the Secret Doctrine on the three fundamentals,97
a. The Boundless Immutable Principle and

b. The periodicity of the Universe.

c. The identity of all souls with the Oversoul 


(TCF Page 238).

On all the planets these manasadevas are found working, ever in their three groups but varying the methods employed according to the stage of the evolution of the planet concerned, and the karma of its planetary Lord.  Their method of work on the Earth can be studied in the Secret Doctrine and has a most significant interest for men at this time.34  The three groups should be carefully considered from the standpoint of their occult work, which is hinted at under the terms of:

a. Those who refused to incarnate.

b. Those who implanted the spark of manas.

c. Those who took bodies and moulded the type.

[Page 701] 

The second group, the intermediate, can be subdivided into two lesser groups:

a. Those who implant the spark of manas,

b. Those who fan and feed the latent flame in the best types of animal man,

thus again making five.  These statements have been accepted at their face value, but little attention is paid to the real meaning.  Much profit would come if the student would study the subject from the standpoint of energy, and of magnetic interaction.  Those who refused to incarnate or to energise with their life the prepared forms, were acting under Law, and their opposition to incarnation in these forms was based on magnetic repulsion.  They could not energise the forms provided, for it involved the opposition of that which is occultly the same.  The lesser was not negative to the greater Life.  Where the Spark was implanted we have the receptivity of the negative aspect to the positive force and therefore the progress of the work.  In every case we have deva substance of one polarity energised by another polarity with the goal in view of producing—through their mutual interaction—a balancing of forces, and the attainment of a third type of electrical phenomena. (TCF Page 700-701).
First.  The 700 incarnations.  These concern the unfoldment of the outer circle.  This is the longest period.  The initial vibration is slow and heavy, and millenia of lives have to elapse before the interchange of energy between the Ego and its reflection, the personal self (the lower threefold man) is such that the consciousness of the man occultly "awakens" in the Hall of Learning.  For advanced man at this time these incarnations took place upon the moon chain and in some cases upon certain planets connected with the inner round.  This is the circumstance which necessitated his "coming-in" during the Atlantean root-race.  Men of this type refused to incarnate earlier, as the bodies were too coarse; this was the cyclic reflection (on the lowest plane) of the refusal of the Monads to incarnate at the dawn of manvantaric opportunity.  No real "sin" was committed; it was their privilege to discriminate, and this refusal has its [Page 826] bearing upon conditions upon Earth, being the basis of the great class distinctions which—in every land—have been so fruitful of trouble and the esoteric foundation of the "caste" system, so abused now in India.  The problem of labor and capital has its roots in the subjective distinction between "equipped and unequipped" Egos, between those units of the human family on earth who have passed out of the Hall of Ignorance, and those who are yet groping in its dark and gloomy corridors; between those Egos who are only "bud" Egos, and those who have organised the outer circle of petals, and whose petals are ready to open up. (TCF Page 825-826).
It might here be noted that the planetary Entity is the sumtotal of all the elemental lives of the lesser Builders functioning as, or forming, the substance of any particular globe in physical objectivity.  The mystery of the whole subject lies hidden in three things:

First, the fact that our three planes, physical, astral, and mental, form the dense body of the solar Logos, and are therefore not considered as forming principles.

The second fact is that the lesser "lives" or the elemental essence are the "refuse" of an earlier system, and react to inherent impulses so powerfully that it was only possible to control them through the dynamic will of the Logos, consciously applied.  The word "refuse" must be interpreted analogically, and as is understood when it is said that man gathers to himself in each fresh incarnation matter to form his dense physical body which is tinged with the earlier vibrations of preceding incarnations.  These "lives" have been gradually drawn in during the entire mahamanvantara as it became safe and possible to control and bend them to the will of the greater Builders.  Much of the earlier energy-substance in systemic construction has been passed on into that force-matter which we call that of the lunar Pitris, and its place has gradually been taken by this type of energy, gathered in from the greater sphere in which our Logos has place.  The twelve evolutions are after all but the twelve types of energy, manifesting ever in three groups of forces, and again as one group when synthesised during the process of manifestation.  They are fourfold in interaction, and have a systemic ebb and flow about which little is known. (TCF Page 845).
Laxness in the marriage relation, due to this particular cause, is only seen amongst the highly evolved and amongst the independent thinkers of the race.  Similar laxness amongst the masses, and the low types of humanity, is based upon a different reason, and their promiscuity is due to certain developments of the animal nature in its lowest manifestation.  These two causes [Page 909] will bear consideration by those who have the present needs of civilisation at heart.  They can then co-operate with the Mahachohan in the work of effecting the very necessary transfer of force from a lower to a higher centre, and prevent (through knowledge), the incidental license.  This will bring about a refusal to besmirch the great love or sex impulse of nature. (TCF Page 908-909).
In connection with those human beings who create nothing, but who are only swept into activity under the urge of circumstance—and they are the bulk of the human race—it should be pointed out that they are a part of the creative activity of some greater, and more advanced, entity.  As self-conscious evolution proceeds, more and more of the human family will become creators and intelligent workers in connection with deva substance.  In the initial stages, therefore, of their dissociation from a passive attitude, there will be found a revolt against law and order, a refusal to be governed, and an ability evidenced to follow out an individual concept at the expense of the group, great or small.  This apparent defect, evolution itself and experience will remedy, and as the consciousness becomes alive to higher vibrations the man will become aware of the purpose and plan of the Intelligence of his group.  He will awaken to the beauty of that plan and will begin to submerge his own interests in the greater, and to co-operate intelligently.  The creative power which had before been of a separative nature will be offered as a willing sacrifice to the greater energy, and his small plans and ideas will be merged in the greater ones.  He will no longer, however, be a passive unit, swept hither and thither by the energy of his group, but will become a positive, active potent force, self-immolated through intelligent recognition of the greater plan. (TCF Page 929).

In the early stages of human unfoldment all men are unconscious black magicians, but are not occultly "damned" thereby.  As evolution proceeds they come under the force of the second aspect, and the majority respond to it, escaping from the meshes of the black magicians, and coming under the force of a different number.  The few who do not do so in this manvantara are the "failures" who have to continue the struggle at a later date.  A tiny percentage wilfully refuse to "pass on," and they become the true "black magicians."  For them the end is ever the same, first, severance of the Ego from the Monad, entailing a wait for many aeons until another solar system has its being.  In the case of the "failures" the Ego severed itself from the personality or lower self, entailing a setback for a lesser period, but still having opportunity within the system.  Second, a cycle of existence, spent in unlimited evil, and dependent upon the vitality of the severed egoic body and its innate persistence.  These are the ordinary "lost souls" spoken of in the Secret Doctrine.1  If students will study these conditions, and will extend the same concept to an earlier and more matured solar system, they will get [Page 993] some light upon the problem of the origin of evil in this solar system. (TCF Page 992-993).
Provided the man on the physical plane can hold the purpose steady, and refuse to permit its distortion by the influences and vibrations emanating from the lower man, then the "devas of kama" can carry on their work. [Page 1006] I would remind students at this juncture that any thought form necessarily finds its way into greater streams of force or energy, emanating from advanced thinkers of every grade, from the planetary Logos downward, and according to its nature and motive so the work of evolution is assisted or retarded.  It is in this connection that the Nirmanakayas work, manipulating streams of thought energy, vitalising the forms created by men, and thus carrying on the work of construction or destruction.  They have to use that which exists; hence the necessity for clear thinking.  Having "purified" the waters, or safeguarded his desires, the thinker next proceeds (through the use of certain words which are imparted to him by the solar Angel) to protect himself from the devas of elemental nature with which he is purposing to work.  On the mental plane, the nature and vibration of the solar Angel proved sufficient protection, but he is now proposing to work with the most dangerous elementals and existences in the three worlds.2 
(TCF Page 1005-1006).

It was in connection with this transmutative process that the alchemists of old occupied themselves, but seldom did they reach the stage wherein it was possible for them to concern themselves with the response of the two types of positive energy to each other, and with the consequent escape of a lesser positive force to its greater attractive centre.  When they did (with a few exceptions) they were brought up against a dead wall, for though they had succeeded in locating the radiating principle in substance, or in the true form, and had managed to pierce through (or to negate) both the dense physical [Page 1066] body and the etheric form, yet they had no perception of the nature of the central force which was drawing the life they were concerned with out of its apparently legitimate sphere into a new realm of activity.  Some few did possess this knowledge but (realising the danger of their conclusions) refused to put in writing the result of their investigations. (TCF Page 1065-1066).

In the fact of the turning of the monadic Wheel covering the period of three solar systems, lies hid the mystery of monadic self-will, and the secret as to why some of the Monads refused to incarnate, whilst others "fell," and thus proceeded along the present lines of evolution.  They refused to incarnate because of internal group conditions brought about through the evolutionary processes of the past kalpas.  It will, therefore, be apparent that the question of what constitutes sin and evil is far more intricate than even appears upon the surface. From our [Page 1090] limited vision, it appears to be "sin" to fall into incarnation, and equally sin or self-will, self-satisfaction, to remain unevolved upon the higher planes.  Yet both groups followed the law of their being, and the solution of the mystery lies in that which is to come. (TCF Page 1089-1090).

There is first, the Wheel of the chain, or the cycling of the Monad around an entire chain, and its passage through all the globes and kingdoms.  The consideration of this is complicated by the fact that in any particular chain, the Monads seldom begin and end their evolution; they seldom emerge, pass through their cycle and achieve their objective.  It is not possible to dissociate a chain from its preceding or succeeding chain.  Many Monads who achieved self-consciousness in the moon chain only entered into renewed activity in the middle of the fourth root race; others, who have individualised on this earth, will not succeed in reaching their goal upon this planet.  There is here a correspondence to systemic evolution, and there is an analogy between the Monads who refused to [Page 1093] incarnate and the Egos who were unable to take bodies in the Lemurian or third root race. (TCF Page 1092-1093).
e. There is the energy reaching directly to the knowledge petals from the manasic permanent atom.  The permanent atoms of the Spiritual Triad, as well as the bodies which are built around them, bring in certain groups of deva lives which have not as yet been much considered.  They are not the lunar pitris, as that term is commonly understood, but have a direct connection with what is called "the cosmic moon" or to that dying solar system which has the same relation to our system as the moon has to the earth chain.  This "cosmic [Page 1113] moon" transmits its energy to the manasic atomic subplane, via the planet Saturn.  It is a triple energy and there is an esoteric connection between this triple energy, and Saturn's rings.

The old Commentary expresses this truth about an interesting group of sons of manas as follows:

"These Sons of mind clung to the old and dying form, and refused to leave their Mother.  They chose to pass into dissolution with her, but a younger son (Saturn) sought to rescue his brothers, and to this end he built a triple bridge between the old and new.  This bridge persists, and forms a path whereon escape is possible.

Some escaped and came to the help of the incarnating Sons of Mind who had left the Mother for the Father.  The greater gulf was bridged.  The lesser gulf persisted, and must be bridged by the living Sons of Mind themselves."

(This latter clause, refers to the building of the antaskarana.) (TCF Page 1112-1113).

5. The Law of Radiation.  This is one of the most interesting of the laws for it only comes into activity in connection with the highest specimens of the various kingdoms, and concerns itself with the attraction that a higher kingdom of nature will have for the highest lives of the next lower kingdom.  It governs the radioactivity of minerals, the radiations of the vegetable kingdom and (curiously enough) the entire question of perfumes.  Smell is the highest of the purely physical senses; so in the vegetable kingdom a certain series of perfumes are evidence of radiation in that kingdom.

There is, moreover, an interesting link between those who are members of the fifth kingdom (the spiritual) and the vegetable, for in esotericism the two and the five, the Son, and the Sons of Mind, are closely allied.  It is not possible to indicate more, but it is not without significance that certain Rays are, through the initiates and Masters, represented by vegetable perfumes.  It signifies radiation, and to those who have the key reveals the quality of the egoic lotus and the place it holds in any particular planetary lotus, as well as a connection with certain devas who are the sevenfold life of the vegetable kingdom.  We must not forget that man is occultly a "seven-leaved plant, the saptaparna."26
This law in a mysterious manner, inexplicable to those ignorant of the karma of our planetary Logos, is not operative in the animal kingdom during this Cycle or chain.  One of the problems of the next chain will be the bringing in of animal radiation; thus offsetting the method of initiation now pursued.  It must never be forgotten that the chain process of individualisation, and the earlier three Initiations concern the animal kingdom and man is viewed therein as an animal.  In the final Initiation or the offering up of the entire bodily nature, [Page 1171] this part of the general karma of the planetary Logos and the Life of the informing Spirit of the animal kingdom become adjusted.  If this is meditated upon, some light may be thrown upon the problem as to why the Adepts of the left hand path in Atlantean days were called "the Trees,"27 and were destroyed with the entire Atlantean vegetation.  In the oldest of all the Commentaries the mystery is expressed thus:

"They (the Adepts of the Left Hand Path) became thus separated through their own fault.  Their smell rose not up to Heaven; they refused to merge.  No perfume was theirs.  They hugged to their greedy bosoms all the gains of the flowering plant." (TCF Page 1170-1171).

This is true of all men, of the Heavenly Men and of the solar Logos likewise, and there is a mysterious analogy concerned in the manifestation of the three higher principles in man (which may be considered as demonstrating through the perfected Adept, the Bodhisattva) and the three higher principles of the solar Logos as they demonstrate through the major three aspects.  They form but one principle showing forth in three ways.  So it is with the unmanifested Monad (unmanifested from the standpoint of the lower man).  That Monad can—at a certain very advanced stage in evolution, and one far beyond that of the Adept—have its triple simultaneous manifestation, and show forth as a Master in the three worlds, as a Bodhisattva on His own plane and as the emancipated Dhyani Buddha; yet these Three will be but One, will be [Page 1193] the result of a great spiritual vibration and will perform the triple work which may (from the standpoint of the three worlds) appear as the work of three separate great Existences.  They are forms of three monadic "vestures," worn by the one Monad as a man wears his three bodies simultaneously, and functions in them separately.30 
30      : The Three Vestures.—"The stream is crossed.  'Tis true thou hast a right to Dharmakaya vesture; but Sambhogakaya is greater than a Nirvani, and greater still is a Nirmanakaya—the Buddha of Compassion."—Voice of the Silence, p. 97.

"The three Buddhic bodies or forms are styled:  Nirmanakaya, Sambhogakaya, Dharmakaya.

The first is that ethereal form which one would assume when leaving his physical he would appear in his astral body—having in addition all the knowledge of an Adept.  The Bodhisattva develops it in himself as he proceeds on the path.  Having reached the goal and refused its fruition, he remains on earth, as an Adept; and when he dies, instead of going into Nirvana, he remains in that glorious body he has woven for himself, invisible to uninitiated mankind, to watch over and protect it.

Sambhogakaya is the same, but with the additional lustre of three perfections, one of which is entire obliteration of all earthly concerns.

The Dharmakaya body is that of complete Buddha, i.e., no body at all, but an ideal breath; consciousness merged in the universal consciousness, or soul devoid of every attribute.  Once a Dharmakaya, an Adept or Buddha leaves behind every possible relation with, or thought for, this earth.  Thus to be enabled to help humanity, an Adept who has won the right to Nirvana, 'renounces the Dharmakaya body' in mystic parlance; keeps, of the Sambhogakaya, only the great and complete knowledge, and remains in his Nirmanakaya.  The esoteric school teaches that Gautama Buddha, with several of his Arhats, is such a Nirmanakaya, higher than whom, on account of his great renunciation and sacrifice for mankind, there is none known."—Voice of the Silence, p. 98.

 (TCF Page 1192-1193).
Each hierarchy manifests a triple energy or an aspect of each of the above, and that necessitates a ninefold differentiation, for the two first are triple as is the third.  It is the rejection of the Triadal Lives by units in the fourth Hierarchy, that of the human Monads, which precipitates a man eventually into the eighth sphere.  He refuses to become a Christ, a Saviour and remains self-centred. (TCF Page 1199).

The goal for that which is not a principle is that it shall become a vital principle through the play of energy upon it.  We are dealing here with that mysterious something which has been called "the refuse of that which earlier [Page 1211] was seen," with that latent energy which hid the lowest vibration of the system before ours, and which was so heavy, and so inert, as to be regarded beyond the ken of the Logos.  He was unaware of it, and the object before these peculiar lives which live (and yet are occultly dead) is that they must force themselves into the range of His conscious control by response to those lives which are consciously directed by Him, and who are, therefore, the Saviours of the lowest. (TCF Page 1210-1211).

Law 4.  The Law of Repulsion.  This law concerns itself with the ability of an atom to throw off, or refuse to contact, any energy deemed inimical to group activity.  It is literally a law of service, but only comes consciously into play when the atom has established certain basic discriminations, and guides its activities through a knowledge of the laws of its own being.  This law is not the same as the Law of Repulsion which is used in connection with the Law of Attraction between forms which have relation to the material.  The laws we are now considering have relation to the psyche, or to the Vishnu aspect.  One group of laws concern energies emanating from the physical sun; the ones we are now considering emanate from the heart of the Sun.  The "repulsion" here dealt with has the effect (when consciously applied through the developed heart energy of a human atom, for instance) of furthering the interests of the repulsed unit and of driving this unit closer to its own centre.  Perhaps some idea of the great beauty of this law as it works out can be gathered from an occult phrase in a certain old book:

"This repulsive force drives in seven directions, and forces all that it contacts back to the bosom of the seven spiritual fathers." (TCF Page 1217).
ESOTERIC PSYCHOLOGY - VOLUME I:-

The disciple and aspirant upon the Path, and the Initiate upon his "Lighted Way," have no better training ground therefore than the marriage relation, rightly used and rightly understood.  The bringing of the animal nature under rhythmic discipline, the elevation of the emotional and the instinctual natures upon the altar of sacrifice, and the self-abnegation required in the life of the family are tremendous purificatory and developing potencies.  The celibacy required is that of the higher nature to the demands of the lower, and the refusal of the spiritual man to be dominated by the personality and the demands of the flesh.  The attitude of an imposed celibacy upon the equipment of many a disciple has led to much prostitution and to many perversions of God-given functions and faculties; and even where there has not been this distressing condition, and where the life has been sane, consecrated and sound, there have frequently been undue suffering and much mental distress and disciplining, before unruly thoughts and tendencies could be controlled. (EPV I Page 306).

b. THE INCOMING SEVENTH RAY

It might be wise here to elucidate somewhat the idea underlying ceremonial and ritual.  There is so much revolt at this time against ceremonial, and so many good and well-meaning people regard themselves as having outgrown and transcended ritual.  They pride themselves on having attained that so-called "liberation", forgetting that it is only the sense of individuality that permit this attitude, and that no group work is ever possible without some form of ritual.  The refusal therefore to participate in uniformity of action is no sign of a liberated soul. (EPV I Page 363).
ESOTERIC PSYCHOLOGY - VOLUME II:-

A deep interest in the final root races and speculation as to the life going forward on other planets may be of interest, but it is relatively futile and useless; it fertilises unduly the imagination, causing love of uncheckable detail, loss of time in wild surmises, and the chimeras of an unenlightened intellect.  That part of the Plan which relates to its immediate application is of interest and usefulness.  Obedience to the immediate purpose and duty is distinctive of the trained disciple.  Those who know far more of the Plan than we can, refuse to let Their minds dwell on the unprovable, yet possible, hypotheses for future racial development.  They focus Their attention on that which must be attended to at this immediate time.  I would urge all disciples to do the same, for in so doing it is possible to bridge the gap and link the two shores of the higher and the lower stages of consciousness, between the old age and the new, between the kingdom of God and the kingdom of men, and thus to take their place in the ranks of the New Group of World Servers, whose arduous task calls for our sacrificing effort.  Conscious incorporation in the group necessitates the cessation of personality life, and brings out the subordination of the little self to the work of the whole.  These words are easily written and read; they embody, however, the task of all disciples at this time.  Where this incentive and realisation are lacking, the disciple is still a long way from his goal. (EPV II Page 73).

First of all, it is well to realise that this law has certain characteristics and basic effects which might be briefly enumerated as follows:—

1. The energy displayed is dissipating in its effect.  This law works as a dispersing agent.

2. When in active expression, it causes an active scattering or rejection of the aspects of form life.

3. It produces a discriminating contact which leads eventually to what is esoterically called "the Way of divine refusal."

4. It is, nevertheless, an aspect of the Law of Love, of the Vishnu or Christ aspect, and concerns an attitude of the soul, whose essential nature is love.

5. This law expresses itself through the mind nature, and therefore can only make its presence and influence felt upon the Path of Discipleship.

6. It is the prime pre-requisite to true self-knowledge. It reveals at the same time that it divides or scatters.

7. It works through love and for the interest of the unit,—the form and the existence which finally repulses the form.

[Page 148] 

8. It is an aspect of one of the greatest cosmic laws, the Law of the Soul, which is the cosmic Law of Attraction, for that which is attracted in time is automatically and eventually repulsed by that which attracted it in the first instance. (EPV II Page 147-148).

Behind the manifested universe, however, stands the formless One, That which is not an individual, being free from the limitations of individualised existence.  Therefore the Buddhist is right when he emphasises the non-individualised nature of Deity and refuses to personalise Divinity.  The Father, Son and Holy Spirit of the Christian theology, embodying as they do the triplicities of all theologies, disappear also into the One when the period of manifestation is over.  They remain as One, with quality and life untouched and undifferentiated, as they are when in manifestation. (EPV II Page 230).

This fourth ray crisis, evoked by a right understanding and a right use of the fourth ray formula, produces the following sequential results:

1. A sense of isolation.  Putting this into more modern language, a complex is produced of the same nature as that which temporarily overcame Elijah.  He was overwhelmed with a sense of his clarity of vision in relation to the problem with which he was faced, of his unique response to it, and also with a sense of aloneness which devastated him.

2. A sense of despairing futility.  The forces arraigned against the disciple seem so great and his equipment so inadequate and feeble!

[Page 366] 

3. A determination to stand in the midst and, if not victorious, at least to refuse to admit defeat, taking with determination the position which St. Paul expressed in the words: "Having done all, to stand."

4. A sudden recognition of the Warrior within, Who is invisible and omnipotent but Who can only now begin His real work when the personality is aligned, the crisis recognised, and the will-to-victory is present.  We would do well to ponder on this. (EPV II Page 365-366).
The true sense of cleavage and really serious difficulty comes, however, when two things have occurred.  These might be stated to be as follows:

1. The self-consciousness of the man has reached a point where his desires are so dominant and compelling that he becomes aware of their strength, and also simultaneously of his inability truly to satisfy them, coupled with the recognition that there is an aspect of himself which does not truly want to do so.  The sense of frustration then descends upon him and he becomes painfully aware of what he wants and of what he would be if his desires were met and satisfied.  He is then torn in two directions:  his desire-mind keeps him dwelling in the realm of longing, of hope and of wish, whilst his brain and his physical nature bring to him the conviction that nothing he wants is possible and if possible, does he really want it?  This is true of the man whose objective is the satisfaction of his material longings or of the man who is responding to the desire for intellectual or spiritual satisfaction. [Page 422] In the one case the cleavage begins to appear in the lower aspects of his desire nature.  In the other it appears in the higher aspects, but in both cases the lines of the cleavage are clear.  The conflict has begun and two possibilities lie ahead:

a. Eventual acquiescence of a nature which ends the life in futility, deep depression and a sense of frustration which runs all the way from a submissive life of acceptance to those many ways of escape which push a man into the dream world, into the land of illusion, into a state of negativity and even over the border to death through self-destruction.

b. A furious conflict, based on a refusal to be moulded by circumstance or environment.  This drives a man on to success and to achievement of his desire or it breaks him on the wheel of life, either physically or mentally. …………. (EPV II Page 421-422).
lllusion is regarded in rather the same way, only (as we define it) we lay the emphasis upon the finiteness of man's mind.  The world of phenomena is not denied, but we regard the mind as misinterpreting it and as refusing to see it as it is in reality.  We consider this misinterpretation as constituting the Great Illusion. (EPV II Page 471).

I would like to point out that I am using the words "mystic and mystical" in this section of our treatise because I want [Page 543] what I have to say to meet with the interest of those who recognise the fact of the mystical approach to God and the mystical life of the soul, but who refuse as yet to widen the concept so that it includes also the intellectual approach to divine identification. (EPV II Page 542-543).

The question could here properly be asked:  How can the mystic avoid this error and confusion?  How can he distinguish the real from the illusory?  This constitutes an individual problem for every mystic and there is no one profound and scientific rule whereby he can guide his reactions.  The only rules which I can give you are so simple that those who are occupied at this time with teaching and proclaiming that which they have astrally contacted may not like to follow them.  The attitude of mind which will guard the mystic from astral delusion and error is:

1. The cultivation of a spirit of true humility.  There is a spiritual arrogance which masks itself behind a cloak of humbleness and which is very prevalent at this time.  It leads people to regard themselves as the chosen of the Hierarchy to save the world; it leads them to look upon themselves as the mouthpieces of the Masters or of the Christ; it tends to make them separative in their attitudes to other leaders and teachers, refusing to recognise the many aspects of the one work and the many methods which the Mind of God has devised for reaching the masses.

2. The refusal to accept any contact or message which has personality implications or which sets its recipient apart, thus tending to the development of a Messiah complex. [Page 573] I like that phrase.  It is simple and concise and illustrates dramatically the state of mind and describes the assured nature of the consciousness of many of the present teachers of humanity.  A true contact with the Hierarchy and the true accolade of service carries with it the conviction of the existence of the many servers in the one Service, of the many messengers carrying the one message, of the many teachers of the many aspects of the one Truth, and of the many and various ways back to the Heart of God.  When this all-embracing revelation accompanies the call to service, then the spirit of inclusiveness is developed and the man can be sure that he is truly called to cooperate and convinced of the reality of his vision. …………… (EPV II Page 572-573)

Today these potencies, light and dark, are again struggling for physical plane expression and supremacy but this time [Page 579] the result is vastly different.  The effort to produce soul contact or to hinder it is working out in the form of nervous diseases and pathological conditions and this is affecting potently the group activity of man.  The effort by the dark forces to stimulate the lower psychic powers seems able to reach no deeper into matter and form than the etheric vehicles and from there to condition the physical body physiologically in the form of diseases, lesions, nervous troubles and brain afflictions and the many other ways in which the human being is rendered helpless and unfitted to cope with daily living and modern world conditions.  But the mind nature has reached a stage of protective usefulness and some of the great guarding barriers which are flung up around humanity at this time are the spirit of scepticism, and the refusal to recognise the existence or the usefulness of the psychic powers.  This is a point to be remembered. (EPV II Page 578-579).

The prime difficulty of the natural psychic and of the man who is born as a medium is his inability intelligently to control the phenomena evidenced.  Lack of control of the physical powers is deemed highly undesirable.  Lack of psychic control should also be relegated to the same category.  The [Page 586] medium is either in trance or his psychic powers are brought into expression through the stimulation which comes from his contact with the group of sitters in the seance room or from a large audience.  In other cases, he is all the time living on the borderland of consciousness between the physical and the psychic or astral planes.  How can this be changed, provided the medium wishes for such a change, which is rare indeed.  In three ways only:

1. By ceasing to be interested in the display of these powers, by refusing to use them any more and by this means causing them gradually to die out.  This leads to the closing of the solar plexus centre (and consequently of the open door to the lower levels of the astral plane) and the atrophying of that part of the inner mechanism which has made these powers available.

2. By the transference of the attention to the mystical life and to the expression of an intense aspiration towards the spiritual realities.  This provides the new interest which eventually becomes dynamically expulsive of the old interests and thus tends to shift the life-emphasis away from the lower levels of the astral plane to the higher levels.  This also presupposes a tendency to spiritual orientation on the part of the psychic.

3. By a course of intellectual training and of mental development which would, if persisted in for a sufficient length of time, automatically make the use of the lower powers impossible because the shift of the flow of energy will be into the centres above the diaphragm.  It is well known in psychic circles that mental training does bring to a close the psychic cycle. (EPV II Page 585-586).
You might here ask:  What can a leader or a group of leaders do in these unfortunately normal and usual circumstances?  Nothing, but continue in the work; retreat within themselves; speak the truth with love when occasion occurs; refuse to become bitter over the pain which the group occasions and wait until the group members learn the lessons of cooperation, of silence, of loving appreciation and a wise realisation and understanding of the problems with which all group leaders are faced in these difficult and individualistic days.  That time will come. (EPV II Page 619).

ESOTERIC ASTROLOGY:-

Each Hierarchy manifests a triple energy or an aspect of each of the above, and that necessitates a ninefold differentiation, for the two first are triple, as is the third. It is the rejection of the Triadal lives by units in the fourth Hierarchy, that of the human Monads, which precipitates a man eventually into the eighth sphere. He refuses to become a Christ, a Saviour and remains self-centred. (EA Page 41).

When Uranus controls, the Leo person is significantly the true observer, detached from the material side of life, but utilising it as he pleases. His spiritual consciousness is capable of great expression and he can be (as has oft been pointed out by astrologers) both an electric, dynamic leader, a pioneer in new fields of endeavour and also a magnetic centre of a group whether the group is small, as in a home, or vast as in a nation. He is then polarised above the diaphragm, for the lower more material aspects of life have really no great appeal to him; he is then profoundly conscious of his own identity, and this makes him dwell definitely in a state of self-awareness, with its consequently abstracting powers. He is instantly aware, once he is spiritually awakened, of his motivating impulses, and this leads him to an imposed self-discipline—the thing the Leo subject sorely needs and which must always be self-imposed and self-applied for he brooks no disciplinary measures which others may seek to impose. Discipline imposed by people upon the Leo person leads invariably to revolt and rebellion and the expression of that which the discipline is intended to eradicate. Discipline imposed by himself leads to the perfection of which he is notably capable. It is this innate ability to control which frequently gives the Leo subject an apparently negative attitude to life; he inevitably believes that his destiny is determined and that all that he has to do [Page 310] is simply to be; he refuses often then to change or to take action, and when this is carried too far it leads to an unexpectedly futile life. The "lion must emerge from its lair," and this injunction is badly needed by Leo aspirants. It will, when followed, lead the self-centred Leo consciousness into the decentralised, selfless Aquarian awareness. It will alter the self-service of Leo into the group service of its polar opposite, Aquarius. It might appropriately be added here that the prayer or voiced aspiration of the true Leo person can be expressed in the words of Christ, so well known to all of us: "Father, not my will but thine be done." (EA Page 309-310).

If students will bring this idea to the study and understanding of the astrological triangles and will refuse to lose sight of the related triple energies, they will greatly simplify their studies. The microcosm, when known, holds ever the clue to the Macrocosm. The Macrocosm eternally reflects itself in man, the microcosm, and hence man has within himself the possibility and the potentiality of total comprehension. (EA Page 415).
This is the dominant emerging fact to which all that I have said bears testimony: world conditions today—precipitated as they are by human greed and ignorance—are nevertheless basically conditioned by the will-to-good which is the primary quality of the energies and forces coming forth from the great Lives in which all that exist live and move and have their being. The Law of the Universe (and what is law but the working out of the purposes of these all-embracing Lives, of Their impulses and Their plans?) is to all eternity the good of the whole and naught can arrest this happening; for who can arrest the impact of these energies which play upon and through our planet. When I say this, I would at the same time point out that the attitude of many students, inevitably participants in world events, that "such is the Law and such is the Karma of people and nations and such is the pre-determined destiny" [Page 444] is far from right. They believe—sometimes sincerely—that all that should be done is simply to wait for results to appear and for karma and destiny to fulfil itself. Then and not till then, all will be well. But they forget that karma fulfils itself in relation to the form nature upon which it expends its energy and that where there is a static condition and a quiescent attitude, the process moves but slowly; the life then within the form fails to experience the needed, forceful awakening; inevitably then there lies ahead a repetition of the process until the time comes when activity and response is evoked. This then leads to resistance to the apparent karmic necessity and this brings about liberation. Only through resistance to evil (and in this world period and in this kali-yuga, as the Eastern teachers call it, it is an essential basic attitude) can karma be brought to an end. The law of matter still governs in the three worlds of human experience and "fire by friction" must burn up that which veils the steadily increasing brilliance of solar fire. It is the recognition of "solar fire"—as it shows itself in a transcendental idealism and radiance—by the unintelligent idealist, and his simultaneous refusal to cooperate in this period of karmic necessity, that is prolonging the difficult and cruel situation and leading him individually to sink deep into glamour. The simplification of the world's problem in terms of matter comes through a recognition of the essential dualism underlying events. I commend this thought to all students, suggesting that they base optimism on the long range vision, endorsed by the Heavens and corroborated by the activity of the stars, and thus feel sure of the ending of this immediate tragic situation. (EA Page 443-444).

There are two great handicaps to the free expression of the Shamballa force in its true nature. One is the sensitivity of the lower nature to its impact and its consequent prostitution to selfish ends, as in the case of the sensitive, negative German people and its use by the Axis nations for material objectives. The second is the blocking, hindering, muddled but massed opposition of the well-meaning people of the world who talk vaguely and beautifully about love, but refuse to consider the techniques of the will of God in operation. According to them, that will is something with which they personally have naught to do; they refuse to recognise that God works out His will through men, just [Page 585] as He is ever seeking to express His love through men; they will not believe that that will could possibly express itself through the destruction of evil with all the material consequences of that evil. They cannot believe that a God of Love could possibly employ the first divine aspect to destroy the forms which are obstructing the free play of the divine spirit; that will must not infringe upon their interpretation of love. Such people are individually of small moment and of no importance but their massed negativity was a real detriment to the ending of this war, just as the massed negativity of the German people and their inability to take right action when Hitler's purposes were disclosed made possible the great inflow of ancient and focussed evil which has brought the present catastrophe to man. Such people are like a millstone around the neck of humanity, crippling true effort, murmuring "Let us love God and each other," but doing nothing but murmuring prayers and platitudes whilst humanity is dying. (EA Page 584-585).

ESOTERIC HEALING:-

Aspirants lose much by refusing to let go of that which the lower mind cherishes.  When they do succeed in being entirely open minded and are ready to accept the new theories and hypotheses, they discover that the old and dearly held truth is not really lost, but only relegated to its rightful place in a larger scheme. 
(EH Page 2).

It is interesting and saddening to note that that which at present goes out of the average house is the refuse that is undesirable—this is the correspondence to that which is [Page 40] selfish and sad and the demand for the satisfaction of personal needs and desires. (EH Page 39-40).

3. A few rare, very rare, cases of hermaphroditism.  These people, combining in themselves both aspects of the sex life, are faced with a very real problem.  It is a problem which is greatly increased by human ignorance, human refusal to face facts, wrong early training and teaching, [Page 64] and a widespread misunderstanding.  These cases are to be found in small numbers everywhere, even though their numbers, in relation to the world population, is still negligible.  But that they exist is of real interest to the medical profession and a subject of deep pity and commiseration to the humanitarian and the understanding psychologist.  They face a difficult situation. (EH Page 63-64).

It is at this point that the doctrine of reincarnation becomes of supreme value; the disciple begins to institute those conditions, to create those forms and build those vehicles which, in another life, will prove more suitable for soul control and more adequate instruments with which to carry forward the perfecting process which the soul demands.  Let me point out that the disciple does not concentrate upon the physical body at any time, or begin with any physical emphasis to work at the elimination of disease or disharmony.  He begins with the psychology which the soul teaches and commences with the causes which are producing the effects upon  the physical plane.  It is a slower process, but endures.  Much of the violent auto-suggestion of the systems allied to Christian Science and Unity are only temporary in their effects and are based upon a process of scientific suppression, plus a refusal to recognise existent factors.  They are not based on truth.  In a later life, the suppressed condition will again emerge in ever greater potency and will continue so to do until such time as it is ignored altogether and the life emphasis is laid on soul contact [Page 194] and the life expression is extroverted into service to others. 
(EH Page 193-194).

B. Tuberculosis.

It is in this situation that we find the origin of tuberculosis.  It originated in the organs whereby men breathe and live, and was imposed—as a penalty—by the Great White Lodge; the Masters promulgated a new law for the Atlantean people when Lemurian vice and Atlantean cupidity were at their most ruthless height.  This law can be translated into the following terms:  "He who lives only for material goods, who sacrifices all virtue in order to gain that which cannot last, will die in life, will find breath failing him, and yet will refuse to think of death until the summons comes." (EH Page 232).
Cancer is a disease most definitely related to the centres, and it will be found that the centre in the area wherein the cancer exists is overactive, with a consequent increase of energy pouring through the related bodily substance.  This energy and the overstimulation of a centre can be due not only to the activity of the centre and its consequent radiation, but also the suppression imposed by the mind upon any activity of a particular centre.  This brings about a damming up of energy, and again we have the creation of too much concentrated energy in any particular area.  One of the main sources of cancer as related to the sacral centre, and therefore to the sex organs, has been the well-intentioned suppression of the sex life, and of all thought connected with the sex life, by misguided aspirants; they are those who find the teaching—monastic and celibate—of the Middle Ages the line of least resistance.  In that period of time, good people taught that sex was evil and wicked, something not to be mentioned, and a potent source of trouble.  Normal reactions, instead of being controlled and transmuted into creative activity, were violently suppressed and all thoughts anent the sex life were refused expression.  Nevertheless, energy follows the direction of thought, with the result that that particularly magnetic type of energy attracted an increasing number of cells and atoms to itself; therein is found the source of the tumours, growths and cancers so prevalent today.  The same thing can be said about the violent inhibition imposed by an aspirant upon all emotional reactions and feelings.  In their effort to control the astral body, these people resort to a process of direct inhibition and suppression.  That suppression makes of the solar plexus centre a great reservoir of drastically retained energy.  Transmutation of the emotions into aspiration and love and directed [Page 240] control is not present, and the existence of this vibrant reservoir of power brings about cancer of the stomach, of the liver, and sometimes of the entire area of the abdomen.  I simply mention these causes (overactivity of a centre and the retention of energy, unexpressed and inhibited) as fruitful sources of cancer. (EH Page 239-240).

To these practical agencies, Mental Science, New Thought, Unity and Christian Science offer their aid, and seek quite honestly to bring the power of the mind to bear upon the problem.  At the present stage, these agencies and groups largely are in the hands of fanatics and devoted, unintelligent people; they refuse all compromise and seem unable to recognise that the knowledge accumulated by medicine and by those who work scientifically with the human body is as God-given as their, as yet, unproven ideal.  Later, the truths for which these groups stand will be added to the work of the psychologist and the physician; when this has been done, we shall see a great improvement.  When the work of the doctor and the surgeon in relation to the physical body is recognised as essential and good, when the analysis and conclusions of the psychologist supplement their work, and when the power of right thought comes likewise as an [Page 254] aid, then and only then, shall we enter upon a new era of well-being. (EH Page 253-254).

Today the law is working, and the Jews are paying the price, factually and symbolically, for all they have done in the past.  They are demonstrating the far-reaching effects of the Law.  Factually and symbolically, they stand for culture and civilisation; factually and symbolically, they are humanity; factually and symbolically, they stand as they have ever chosen to stand, for separation.  They regard themselves as the chosen people and have an innate consciousness of that high destiny, forgetting their symbolic role and that it is Humanity which is the chosen people and not one small and unimportant fraction of the race.  Factually and symbolically, they long for unity and cooperation, yet know not how to cooperate; factually and symbolically, they are the "Eternal Pilgrim"; they are mankind, wandering through the mazes of the three worlds of human evolution, and gazing with longing eyes towards a promised land; factually and symbolically, they resemble the mass of men, refusing to comprehend the underlying spiritual purpose of all material phenomena, rejecting the Christ within (as they did centuries ago the Christ within their borders), grasping for material good and steadily rejecting the things of the spirit.  They demand the so-called restitution of Palestine, [Page 265] wresting it away from those who have inhabited it for many centuries; and by their continued emphasis upon material possession they lose sight of the true solution, which is that, symbolically and factually again, they must be assimilated into all the nations, and fused with all the races, thus demonstrating recognition of the One Humanity. (EH Page 264-265).

And what of the Gentile attitude?  It is absolutely necessary that the nations meet the Jew more than half way when he arrives at altering—slowly and gradually—his nationalistic orthodoxy.  It is essential that they cease from fear and persecution, from hatred and from placing barriers to cooperation.  The growing anti-Semitic feeling in the world is inexcusable in the sight of God and man.  I refer not here to the abominable cruelties of the obsessed German people.  Behind that lies a history of Atlantean relationships into which it is needless for me to enter because I could not prove to you the truth of my statements.  I refer to the history of the past two thousand years and to the everyday behaviour of Gentile people everywhere.  There must be a definite effort upon the part of the nationals of [Page 269] every country to assimilate the Jews, to inter-marry with them, and to refuse to recognise as barriers old habits of thought and ancient bad relations.  Men everywhere must regard it as a blot upon their national integrity if there is the appearance within their borders of the old duality—Jew and Gentile.  There is neither Jew nor Gentile; there is only Humanity.  This war (1914-1945) should be regarded as having brought to a conclusion the ancient enmity between Jew and Gentile, and the two groups have now the opportunity to originate a newer and happier measure of living and a truly cooperative relation on either side.  The process of assimilation will be slow, for the situation is of so ancient a date that habits of thought, customary attitudes and separative customs are well established and hard to overcome.  But the needed changes can be made if goodwill directs the spoken word, the written presentation and the mode of living together.  The Hierarchy sees no distinction.  The Head of the Hierarchy, though not in a Jewish body at this time, achieved the highest spiritual goal for humanity whilst in a Jewish vehicle.  The Hierarchy is also sending into Jewish bodies certain disciples who will work with full intent at the changing of the situation.  There are Jews today, a few in number, who do not think in terms of being Jews; who are not preoccupied with the Jewish problem to the exclusion of all else, and who are endeavouring to fuse all people into one humanity, thus bridging the gap. (EH Page 268-269).

It will be obvious to you that it is entirely needless for me to deal with the symptomatic aspect of diseases and with the facts that have been so ably ascertained by orthodox medical science.  We have been for some time considering the causes of such diseases, and I propose to deal with occult methods of producing cures—where such cures are permissible under the Law of Karma and where the healer is willing to work in an occult manner.  I have attempted to make clear to you that the fundamental cause is related to energy, to its presence in excess as it pours through the centres, or to its deficiency.  Here lie the two main factors in the production of disease.  It is essential that those of you who are interested in the study of disease and its healing should admit this and permit it to form the basis of your approach.  I have indicated that medicine and medical treatments of the future will start with this fact as their prime determination.  The factual nature of medical discovery is not disowned by me.  I seek to carry the matter forward from that point, and it is no part of my programme to ignore the wise discoveries of modern medical science, nor am I [Page 271] on the side of those groups of people who run down and refuse to admit the findings of modern medicine.  This I have earlier emphasised.  I want to indicate the trend of future medical research, which will be to seek for the seat of the trouble in the realm of vitality (as it may be called by orthodox investigators), and which we would regard as in the realm of the etheric body.  Let me here make a practical statement which might be regarded as the next Rule in this treatise: RULE SIX
(EH Page 270-271).

There is present today, in the science of medicine, a situation paralleling that to be found in the realm of religion.  The old approach suffices for the masses and is frequently successful both in its ameliorative and preventive aspects, and in its process of diagnosis.  This is all that is possible at this time.  In the same manner, the old religious presentation suffices to guide the unthinking masses along certain broad lines of controlled living, and to keep clearly in the consciousness of the average man certain uncontrovertible, spiritual facts.  Both in the guidance and protection of the masses in their spiritual natures and in the guidance and protection of their physical vehicles, doctors and priests can be divided into various groups—some adhering to old proved techniques, some so fundamentalist in position that they refuse to investigate that which is new and unproven, and some so idealistic, speculative and fanatical that they rush ahead and enter into a world of speculative experiment which may or may not give them the key to the medicine of the future but which certainly puts their patients into the category of what you call "guinea pigs." (EH Page 272)

Naturopaths of many kinds, professors of methods of healing by electricity or light and colour, food dietitians with infallible cures for all diseases, the many who practice systems founded on the Abrams mode of diagnosis, and many advocates of the chiropractic methods, as well as the various healing systems which are completely divorced from medicine but which undertake to bring about cures, are all indicative of new and hopeful trends; they are nevertheless extremely experimental in nature, and are so fanatically endorsed, so exclusive of all recognised methods of healing aid (except their own), so violently opposed to all the findings [Page 280] of the past, and so unwilling to cooperate with orthodox medicine that, in many cases, they constitute a definite and real danger to the public.  It is largely their own faulty approach which is responsible for this; their undoubted ignorance of the nature of the human body, their attack on existent medical practices (even of proven value), and their biassed belief in the infallibility of their experimental techniques, have brought them under the attack of the rigidly orthodox medical practitioners and of the fundamentalists within the ring-pass-not of academic medicine.  Yet within the ranks of medicine are many enlightened men who would gladly cooperate if the small and vociferous cults would relinquish their exclusiveness and be willing to cooperate and accept that which the divine instinct in man down the ages has taught in connection with the healing of the human body.  It will be through the collaboration of the new experimental schools and the older and proven methods that the medicine of the future will be developed.  The value of all the many groups—good and indifferent—lies in the fact that they point the way towards new trends and indicate the lines along which the medicine of the future can enrich itself and become better adapted to man's need.  They are too experimental as yet to be trustworthy, and are not yet scientifically proved.  They are pioneering groups, and have a real contribution to make, but this will only be possible if they refuse to divorce themselves from the past and are willing to compromise in the present.  Academic medicine is the result of the God-given gifts of the human mind; it is a proven divine expression and a most beneficent force in the world, in spite of human weakness, commercial exploitation and many mistakes.  It is the same with religion.  Both of these great sciences must eliminate the reactionary and fundamentalist positions, and then proceed with an [Page 281] open mind into the new ways of approach to divinity and of approach to physical well-being. (EH Page 279-281).

III. "The Great One gathered here and there.  He chose and He rejected.  This power He refused and this power He accepted.  He had no purpose linked to the six purposes of His six Brothers.  He acquired a form and liked it not; threw it away and chose another.  He had no settled point or plan but lived in glamour and liked it well.  He smothered both the good and the bad, though using both.  Excess in one direction could be seen and starvation in another.  Both these extremes governed His choice of living substance, He threw together those that suited not each other, then saw the end was sorrow and deceit.  Patterns He made, but purpose suited not.  He gave up in despair." (EH Page 300).

No request for real aid must ever be refused, however.  A deaf ear must not be turned to trouble, either physical, mental or psychological.  But I would call to your attention the fact that success in healing may not always mean release from disease and the so-called physical cure of the patient.  It might simply involve, if physically successful, the postponement of the plan of the soul for the person.  Success might mean the correction of wrong inner attitudes, of erroneous lines of thought, and at the same time leave the physical body as it was.  It might mean the placing of the patient (through wise teaching and patience) en rapport with his soul and the consequent reorienting of the life to the eternal verities.  It might consist in the proper preparation of the person for the tremendous purpose which we call Death, and thus bring about the relief of pain in this way. (EH Page 352).

We are now entering upon a new section of our discussion on the Rays and Disease.  It is essentially far more practical in scope than the highly speculative section (speculative to all of you) which we have just concluded.  Much that I have there told you is, for you, in the nature of questionable truth (using this word "questionable" in its real sense; i.e., as promoting questions).  For the most intuitive of you, it was at its best a "possibly accurate" hypothesis.  I would here ask you to note this phrasing, paradoxical as it may appear.  You have no direct means of knowing how true it may be.  A great deal of the mystery of life and of living will clarify as more and more aspirants in the world begin to function consciously in the realm of causes.  There is no questioning in the Hierarchy, except upon those matters which touch upon the unpredictable nature of human reactions.  Even in connection with the uncertain activities of mankind, the Masters can usually gauge what will occur, but esoterically They refuse "to ponder on the energies released upon the plane of earthly living, for fear that counter-energies, issuing from the Centre where They dwell may negate the truth of man's freewill."  I am here quoting one of the Masters, speaking at a conference held in 1725. (EH Page 381)

We are therefore considering, in this second section, the problem of death or the art of dying.  This is something which all seriously ill people must inevitably face, and for which those in good health should prepare themselves through correct thinking and sane anticipation.  The morbid attitude of the majority of men to the subject of death, and their refusal to consider it when in good health, is something which must be altered and deliberately changed.  Christ demonstrated to His disciples the correct attitude when referring to His coming and immediate decease at the hand [Page 392] of His enemies; He chided them when they evidenced sorrow, reminding them that He was going to His Father.  Being an initiate of high degree, He meant that He was, occultly speaking, "making restitution to the Monad"; ordinary people and those below the grade of an initiate of the third degree make "restitution to the soul."  The fear and the morbidness which the subject of death usually evokes, and the unwillingness to face it with understanding are due to the emphasis which people lay upon the fact of the physical body and the facility with which they identify themselves with it; it is based also upon an innate fear of loneliness and the loss of the familiar.  Yet the loneliness which eventuates after death, when the man finds himself without a physical vehicle, is as nothing compared to the loneliness of birth.  At birth, the soul finds itself in new surroundings and immersed in a body which is at first totally incompetent to take care of itself or to establish intelligent contact with surrounding conditions for a long period of time.  The man comes into incarnation with no recollection as to the identity or the significance to him of the group of souls in bodies with which he finds himself in relationship; this loneliness only disappears gradually as he makes his own personality contacts, discovers those who are congenial to him and eventually gathers around him those whom he calls his friends.  After death this is not so, for the man finds on the other side of the veil those whom the knows and who have been connected with him in physical plane life, and he is never alone as human beings understand loneliness; he is also conscious of those still in physical bodies; he can see them; he can tune in on their emotions, and also upon their thinking, for the physical brain, being nonexistent, no longer acts as a deterrent.  If people but knew more, birth would be the experience which they would dread, and not [Page 393] death, for birth establishes the soul in the true prison, and physical death is only the first step towards liberation. (EH Page 391-393).
Today the phenomenon of death is becoming increasingly familiar.  The world war has launched millions of men and women—civilians and those in the various branches of the armed forces of all the nations—into that unknown world which receives all those who discard the physical form.  Conditions are at this time such that in spite of the ancient and deep-seated fear of death, there is emerging in the consciousness of mankind the realisation that there are many worse things than death; men have come to know that starvation, mutilation, permanent physical incapacity, mental disability as the result of war and the strain of war, the observation of pain and agony which cannot be relieved, are indeed worse than death; also, many know and believe (for such is the glory of the human spirit) that the relinquishing of the values for which men have fought and died down the ages and which are deemed essential to the life of the free human spirit is of greater significance than the process of death.  This attitude, characteristic of the sensitive and the right thinking people at this time, is now emerging upon a large scale.  This means the recognition, alongside of the ancient fear, of an unconquerable hope of better conditions to be found elsewhere, and this need not necessarily be wishful thinking but an indication of a latent subjective knowledge, slowly coming to the surface.  Something is on its way as a result of human distress and human thinking; this is today sensed; this fact will be later demonstrated.  Opposing this inner confidence and subjective realisation are old habits of thought, the developed materialistic attitude [Page 400] of the present, the fear of deception, and the antagonism of both the scientist and the religious man or churchman.  The former rightly refuses to believe that which remains still unproven and seems also not to be susceptible of proof, whilst religious groups and organisations have no confidence in any presentation of truth which they have not formulated in their own terms.  This lays an undue emphasis upon belief and thus stultifies all enthusiastic investigation.  The discovery of the fact of immortality will come from the people; it will eventually then be accepted by the churches and proven by science, but this not until the aftermath of the war is over and this planetary disturbance has subsided. (EH Page 399-400).

All I plead for is a sane approach to death; all I seek to make is a suggestion that when pain has worn itself out and weakness has supervened, the dying person be permitted to prepare himself, even if apparently unconscious, for the great transition.  Forget not that it takes strength and a strong hold on the nervous apparatus to produce pain.  Is it impossible to conceive of a time when the act of dying will be a triumphant finale to life?  Is it impossible [Page 441] to vision the time when the hours spent on the death bed may be but a glorious prelude to a conscious exit?  When the fact that the man is to discard the handicap of the physical sheath may be for him and those around him the long-waited-for and joyous consummation?  Can you not visualise the time when, instead of tears and fears and the refusal to recognise the inevitable, the dying person and his friends would mutually agree on the hour, and that nothing but happiness would characterise the passing?  That in the minds of those left behind the thought of sorrow will not enter and death beds shall be regarded as happier occasions than births and marriages?  I tell you that, before so very long, this will be deeply so for the intelligent of the race, and little by little for all.

A Treatise on White Magic, page 499. (EH Page 440-441).

The manasic person, the integrated personality, works, as we have seen, in two ways which are necessarily dependent upon the integration achieved.  This integration will be of two kinds:

1. That of the integrated personality focussed in the mind and achieving a constantly growing rapport with the soul.

2. The disciple, whose integrated personality is now being rapidly integrated into and absorbed by the soul.

In this stage of mind development and of constant mental control (based on the fact that the man's consciousness is now definitely focussed and permanently centered in the  mental vehicle), the earlier processes of the destruction of the astral body through attrition and by "dynamic negation" are carried on whilst in physical incarnation.  The incarnated man refuses to be ruled by desire; what is left of the illusory astral body is dominated now by the mind, and the urges towards the satisfaction of desire are refused with full and [Page 499] conscious deliberation, either because of the selfish ambitions and mental intentions of the integrated personality, or under the inspiration of soul intention which subordinates the mind to its purposes.  When this point in evolution is attained, the man can then dissolve the last remaining vestiges of all desire by means of illumination.  In the early stages of purely manasic or mental life, this is done through the illumination which knowledge brings and involves mainly the innate light of mental substance.  Later, when soul and mind are establishing a close rapport, the light of the soul hastens and supplements the process.  The disciple now uses more occult methods, but upon these I may not here enlarge.  The destruction of the mental body is no longer brought about by the destructive power of light itself, but is hastened by means of certain sounds, emanating from the plane of the spiritual will; these are recognised by the disciple, and permission to use them in their proper word-forms is given to him by some senior initiate within the Ashram or by the Master Himself, towards the close of the cycle of incarnation. (EH Page 498-499).

There are also other centres and many other glands in the body, but these are the seven with which the healer works; the minor or subsidiary glands are conditioned by the centre controlling the area in which they are located.  The healer, however, refuses to complicate his thinking with the multiplicity and detail of the other lesser glandular system and with the intricacies of lesser interior relationships.  The above list gives also the centres and glands which basically determine the state of health-good, indifferent or bad-and the psychological equipment of a man. Students should bear in mind that the primary effect of the activity of the glands and of their secretions is psychological.  A man is, upon the physical plane, emotionally and mentally what his glandular system makes him, and incidentally what they makes him physically, because that is frequently determined by his psychological state of mind and emotions.  The emphasis of the self-centred ordinary man is largely upon the physical vehicle, and he pays little or no attention to the balance or the imbalance of his endocrine system or setup (if I may use that word) from the angle of its determining his psychological effect upon his fellow men.  It is not my intention to analyse the various glands, noting how they respond to the awakened or the unawakened condition of the centres, or how they limit or implement the responsiveness of the man to his environment or determine his interpretation of life and the passivity or the activity of his daily reactions to events and circumstance.  A man, it may emphatically be stated, is what his glands make him, but they, in their turn, are only the effects of certain inner potent [Page 626] sources of energy.  Again, as you see, I repeat this vital truth. 
(EH Page 625-626).

THE RAYS AND THE INITIATIONS:-

I wonder if I have succeeded in giving you at least a general idea of the possibilities lying ahead of the disciple, and incited you to definite conscious response to those possibilities.  I cannot do other than speak in terms of consciousness, even though the life of the Triad—leading in its turn to identification with the Monad, as the personality life leads eventually to soul control and expression—has naught to do with consciousness or sensitivity as those terms are [Page 44] commonly understood.  Yet remember how, in all my teachings upon occult unfoldment, I have used the word IDENTIFICATION.  This is the only word I have found which can in any way convey the complete unity which is finally achieved by those who develop a sense of unity, and who refuse to accept isolation; separateness then fades out entirely.  The isolated unity achieved is unity with the Whole, with Being in its totality (and this cannot as yet convey much to you). (RI Page 43-44).

I have emphasised this point because our second phrase, "let the group widen all the rents within those veils," has reference here to disciples and the groups which they have everywhere gathered around themselves.  It is these groups, many in number and differing in ray potency, which will lead the world through the post-war period into the New Age.  It is their pressure upon the physical plane which has precipitated the crisis between the great White Lodge and the Black Lodge.  Their work is to let in the light, and where the light goes the Black Lodge must fade out and disappear.  It feeds on glamour and illusion and uses the [Page 190] veils of maya as a protection.  Students would do well to avoid naming and differentiating the four veils.  The veils themselves are transient and variable.  They differ as they come under the impact of the seven rays.  It is not possible or practical to distinguish them one from the other, except from the angle of the Hierarchy, and their destruction today (though it was not so earlier) has to come from the dense physical plane, and the attack must be made by personalities and individualities dwelling in physical bodies.  This is a somewhat new mode of approach, for hitherto only a very few disciples and initiates have been able so to work.  Today, hundreds and thousands of disciples are working, and thus learning to use the ancient rules for work within the veils of maya.  Let me here give you some of these rules or formulas as they are to be found in The Masters' Book of Rules and as I can translate them.  Some are untranslatable:

1. Focus the force at the jewel's point and find the veil that it can touch.

2. Carry the force from point to point and then project.

3. Look for the energy in form behind the veil attacked.  A rent within the veil exists.  Find it and see. 

4. A path lies through the veils, giving access to the several courts.  Walk on that path, wielding destruction and clearing out the refuse in the court.  The court of the money changers is the last.

5. Meet the descending forces and find the current which is yours.

6. Watch for the evil stream of force which seeks to mend the rents.  Project upon that stream the energy of which you know.  It led you from the Ashram into the veils.  Use it and drive the evil back unto the astral plane.

7. Work with the Sound and know it as the source of power.  Use first the Voice; then use the O.M., and later use the Sound.  All three together will suffice.   (RI Page 189-190).

Still another important factor in the group preparation for initiation is the cultivation of silence.  How, we ask ourselves at times when the functioning of the Ashram is under discussion, can we train our disciples to realise that, essentially, silence is not refraining from speech.  So many disciples seem to think that it is, and that they have to learn not to talk if they hope to take initiation.  Some would do a great deal better if they talked more than they do—along right lines.  The silence imposed in an Ashram is refraining from certain lines of thought, the elimination of reverie and the unwholesome use of the creative imagination.  Speech is consequently controlled at its source, because speech is the result of certain inner sources of ideas, of thought and of imagination; it is the precipitation (at a certain point of saturation, if I might so express it) of inner reservoirs which overflow on to the physical plane.  The retention of speech and the suppression of words, if they are the result of a realisation that what is to be said is wrong, or undesirable, or unwise, or wasteful, of energy will simply increase the inner banking up and will lead eventually to a still more violent display of words at a later date; it may also bring about serious and disastrous conditions within the astral body of the disciple.  The silence of thought is to be cultivated and, my brothers, I do not mean silent thinking.  I mean that certain lines of thought are refused admission; certain habits of thinking are eradicated and certain approaches to ideas are not developed.  This is done by a process of substitution, and not by a violent process of suppression.  The initiate learns to keep his thought apparatus in a certain effective condition.  His thoughts do not intermingle the one with the other, but are contained (if I may thus pictorially word it) in separate compartments or carefully filed for reference and later use.  There are certain [Page 215] layers of thought (again speaking symbolically) which are held within the Ashram itself and are never permitted to enter the mind of the disciple or the initiate when not consciously working in the Ashram; others are related to the group and its work and are given free play within the group ring-pass-not; still others are of a more mundane nature and govern the daily life and relationships of the disciple with personalities and with the affairs of civilised living and physical plane events.  These are only indications of what I mean, but will suffice to show (if you duly meditate) a little of what is meant by the silence of the initiate.  Within the permitted levels of contact, speech is free and unimpeded; outside those levels, no indication is given that the other spheres of thought activity, with their conditioning speech, even exist.  Such is the silence of the initiated disciple. (RI Page 214-215).
It will be obvious to you that as this Treatise is not written to instruct Members of the Hierarchy, but only for aspirants and disciples and initiates below the grade of the third initiation, much that I will say will be somewhat "blind" or veiled in symbol; much that I could say (if words existed of an adequate nature) will not be said.  Those that have eyes to see and ears to hear will read between the lines and correctly interpret my symbols, hints and references.  To many what I will say will be as meaningless as A Treatise on Cosmic Fire is to the average reader and as the entire theme of initiation is to the ignorant and the undeveloped [Page 329] man.  Much, however, should be of practical service to the struggling disciple, and I want in these concluding pages to fire his zeal, deepen his understanding, stimulate his capacity to love, and enlighten his mind.  Such is what I seek to do.  On his part, let him approach this subject with deep humility, with a meditative and reflective attitude, and with a refusal to materialise the presented concepts, as is so easy a thing to do.  Let him refuse to step down the teaching to the level of his physical consciousness.  In these words I have conveyed a basic hint. (RI Page 328-329).

Initiation 9.  Refusal
Shamballa            
Three major rays       
 Systemic

Seven Paths       
Being          

 Existence


(RI Page 340).

The higher initiations cannot be thus presented but will be enacted on the mental plane, through the medium of symbols and not through the details of ceremonious happenings.  This symbolic representation will hold good for the third, the fourth and the fifth initiations.  After these five great expansions have taken place, the initiations will no longer be registered as factual ceremonials on earth or as symbolic visualisations on the mental plane.  It is hard to find a word or a phrase which can express what occurs; the nearest I can approach to the truth is the "existence of illumination through revelation." You [Page 532] will note in this connection that the fifth initiation is given the name of Revelation.  You therefore have a sequence of consequences or of the results of spiritual attainment which are as follows:

1. Factual Ceremonials, based on externalisation.  

Initiation 1—The Birth.

Initiation 2—The Baptism.

2. Symbolic Representation, based on spiritual visualisation.

Initiation 3—The Transfiguration.

Initiation 4—The Renunciation.

Initiation 5—The Revelation.  

3. Illumination through Revelation, based on living Light.

Initiation 6—Decision.

Initiation 7—Resurrection.

Initiation 8—Transition.



Initiation 9—Refusal.



 (RI Page 531-532).

These developments can be regarded as the initial steps of the initiatory process for the third initiation—far ahead as that initiation may lie for the mass of men.  It is unification and a growing sense of oneness which is required in order to take this initiation, and it is the integrated personality which takes it.  The major sin of Russia, and that which has prostituted and warped the initial divine impulse underlying the ideology of that country, is the determination she demonstrates at this time to be separative and to shut the Russian people away from world contact, using the implements of deception and the withholding of information.  It is not the totalitarian nature of the Russian government which is the prime disaster; it is the refusal to develop the universal consciousness.  Many governments today are totalitarian in nature, either openly or subtly, but—at the same time—their peoples have free access to press and radio and are not kept in ignorance of world events.  Russia is drifting into a pronounced expression of the great heresy of separateness.  There lies her problem—a problem which is refused recognition by her rulers.

The existence of a closed mind on a national scale is dangerous in the extreme, just as the individual is in a dangerous "state of mind" when he closes it to world contact, world news and world understanding, and when he refuses to admit new ideas and new modes of behaviour.  Fortunately, the influence of this fifth ray energy—which is always present, whether the ray is in incarnation or not—is steadily leading humanity towards illumination. (RI Page 595).
This curious freedom from successive limitations is experienced at the third, the sixth and the ninth initiations; these are, all three of them, related in a mysterious manner to each other.  Transfiguration leads eventually to Decision, which culminates in due time with a final refusal to accept any planetary limitations whatsoever. (RI Page 601).
The Principle of Conflict is the prime factor lying behind the evolution of form as the field of experience for the soul in the four kingdoms in nature: the human and the three subhuman.  It is based on the intellectual factor of discrimination which is inherent in the smallest atom of substance, and which reaches its fullest expression in advanced humanity; the indications that it has achieved its purpose, as far as humanity is concerned, are to be found in the passing through the Initiation of Renunciation.  The Principle of Decision which controls the Master governs His work within the Hierarchy, in relation to Shamballa and in connection with all the service rendered in the three worlds; it is based on the energy of the second Ray of Love-Wisdom, just as the Principle of Conflict is based on the energy of the third Ray of Active Intelligence.  [Page 609] This Principle of Decision, as a controlling factor, is put to the test at the sixth initiation, the Initiation of Decision; at that time, the will aspect of divinity summarises in a unique manner all past achievements of the two principles and brings in a final cycle of unfoldment to which I can give no truly appropriate name, but which climaxes in the ninth Initiation of Refusal.  You have, therefore, in relation to these principles (which are all related to the Law of Karma) three great initiations at which the effectiveness of the liberation brought about by their inherent action is finally tested:

1. The Initiation of Renunciation...  4th Initiation 

The Principle of Conflict

Governed by Ray IV

Active in the Human Kingdom, the 4th 

Leading to right Discrimination

2. The Initiation of Decision...  6th Initiation 

The Principle of Decision

Governed by Ray III

Active in the Hierarchy

Leading to right Perception

and Participation

3. The Initiation of Refusal...  9th Initiation 

The Principle of liberated Being (shall we call it thus?)

Governed by all three major Rays

Active in Shamballa

Leading to one or other of the 7 Paths

In the above tabulation you have a wide and general picture of three major Principles, leading to three great spiritual events, each of which is an expression of the personality, the soul and the Monad.  Where humanity as a whole is involved, the effect is upon the reincarnating soul of the human kingdom, then on the liberated souls of the members of the Hierarchy, and finally on the Being which is distinctive of the Council at Shamballa. (RI Page 608-609).
The test, as far as the nations are concerned, lies in their willingness to give refuge to the Jews, and such a refuge would have been offered if the partitioning of Palestine had been refused.  The unwillingness of the nations to admit the Jews (though many have willingly offered), and particularly the refusal of the United States to admit them, is separative, wrong and based upon political expediency.  The test, as far as the United Nations is concerned, was whether they would endorse partition, and thus perpetuate the spirit of aggression and territorial greed, against which the Forces of Light were arrayed in the last war. The United Nations has already made a major mistake by their original admittance of Russia—a totalitarian power, as was Germany—to their councils.  Now they have made another.  In the first mistake they precipitated into the United Nations the element of conflict and that spirit of "fanatical imposition" which is distinctive of the totalitarian ideology; in this second case, through the endorsement of partition, they perpetuate the ancient technique of taking what is wanted (with force of arms, if necessary) from the rightful owners.  It was a test for the United States, for it is the American Jews who have created the situation, with relatively little help or endorsement from the Jews of other nations.  The United States, urged by expediency, by the financial weight of the Zionists, and by the strategic position of Palestine, have thrown the weight of their influence into the conflict on the side of aggression and of territorial theft.  They could have worked for the Principle of Harmony and permitted time and the non-separativeness of the nations to adjust and solve the Jewish problem. (RI Page 636).

I felt that the practical aspect of what the Masters are doing might prove useful to you.  As to the remaining three initiations:

Initiation VII...The Resurrection...Ray II

Initiation VIII...The Great Transition...Rays IV, V, VI, VII (the four minor Rays)

Initiation IX...The Refusal...Rays I, II, III (the three major Rays)

an analysis of them would prove to you that your comprehension has not yet been developed to the point where understanding is possible; it would therefore be a waste of time further to consider them.  If you will re-read the instructions earlier given upon the seven Paths (pp. 395-427) you may glean some ideas about these later initiations; they would still, however, be impossible of application and practical usefulness at your particular stage of evolutionary development. (RI Page 656).

If you will study the nine initiations and look upon them from this angle, you will see how each does most definitely mark a point of attainment, and therefore the entire subject of initiation takes on a new beauty and appears more worthy of the pain and struggle of attainment.  Let me give you an indication (no more than that) of what I mean.

Initiation I.  Birth.  Freedom from the control of the physical body and its appetites.

Initiation II.  Baptism.  Freedom from the control of [Page 686] the emotional nature and the selfish sensitivity of the lower self.

Initiation III.  Transfiguration.  Freedom from the ancient authority of the threefold personality, marking a climaxing moment in the history of all initiates.

Initiation IV.  Renunciation.  Freedom from all self-interest, and the renouncing of the personal life in the interest of a larger whole.  Even soul-consciousness ceases to be of importance and a more universal awareness, and one closer to the divine Mind, takes its place.

Initiation V.  Revelation.  Freedom from blindness—a liberation which enables the initiate to see a new vision.  This vision concerns the Reality lying beyond any hitherto sensed or known.

Initiation VI.  Decision.  Freedom of choice.  I have dealt with these choices in an earlier part of this book.

Initiation VII.  Resurrection.  Freedom from the hold of the phenomenal life of the seven planes of our planetary Life.  It is in reality a "lifting out of or above" the cosmic physical plane.

Initiation VIII.  Transition.  Freedom from the reaction of consciousness (as that word is understood by you) and a liberation into a state of awareness, a form of conscious recognition which has no relation to consciousness, as you understand that term.  It might be regarded as complete freedom from sensitivity, yet with a full flowering of that quality to which we give the inadequate name "compassion."  More I cannot say.

[Page 687] 

Initiation IX.  Refusal.  Freedom from all possible forms of enticement, particularly with reference to the higher planes.  It must constantly be remembered (and hence my constant reiteration) that our seven planes are the seven subplanes of the cosmic physical plane. (RI Page 685-686).

I have hinted earlier to you that this fourth or Renunciation Initiation is closely linked with the sixth initiation and with the ninth.  The sixth initiation is only possible when the initiate has definitely made the needed renunciations; the reward is that he is then permitted to make a [Page 696] perfectly free choice and thus demonstrate his essential and gained freedom.  The ninth initiation (that of the Refusal) has in it no element of renunciation.  It is not a refusal to hold, for the initiate is at the point where he asks and holds nothing for the separated self.  At that final planetary initiation the Master is brought face to face with what might be called cosmic evil, with that reservoir of evil which cyclically overflows the world, and also with the massed group of masters of the Black Lodge.  He refuses recognition.  This I will deal with later when we take up that particular initiation. (RI Page 695-696).

This initiation is therefore, in a unique sense, a culminating experience and a point of entrance into a new life for which all the past has been a preparation.  After the ninth initiation, the Refusal Initiation, there comes a cosmic repetition of the Renunciation experience, this time [Page 698] devoid of the crucifixion aspect; the initiate at that great moment renounces or refuses contact with the cosmic physical plane on all its seven levels of awareness, unless he has chosen (at the sixth Initiation of Decision) the Path of World Service. (RI Page 697-698).
The revelation accorded to the Initiate in the first stage of the initiation gives Him a complete picture "in a flash of endless time" of the processes which have brought Him to this creative moment of decision.  Immediately He achieves a point of tension which He will continue to hold until the final or ninth initiation, the Initiation of Refusal, wherein He rejects, refuses or repudiates His entire past and enters upon His chosen path entirely "free of recollected concepts, but exhibiting to Those Great Lives Who welcome Him upon the new and untried path all that He is and the essence of His Being." (RI Page 725).

At the ninth Initiation of Refusal, the revelation presented to the Master concerns the nature of Being and of existence.  There is naught I can say to you which could be in any way explanatory of Being, for Being is related to THAT which creates, to the universal point of planetary or solar Life which is, and has ever been, responsible for the life of all forms from the greatest manifestation to the smallest.  When that revelation is accorded to the initiate, he for the first time receives his initial contact with what is called in the occult and esoteric books "the Central Spiritual Sun."  He realises for himself that those words concern a basic fact and are related to the purpose of the solar system, just as "the Heart of the Sun" revealed to him the quality of the solar system.  When it is realised that our planetary purpose is mysteriously related to the revelation of love upon our little planet, the Earth, through the process of creation, the concept emerges that there is the probability that our planet has a unique relation to the Heart of the Sun.  There are many hints for you in what I have said; they are hints to me also, only I can bring to their expansion into ascertained fact a wider knowledge than is as yet your possession. (RI Page 728).

Two more initiations remain to be considered, but so high is their potency and so mysterious their working that I find myself unable to deal with them in any way.  They are:

Initiation VIII.  The Great Transition

Initiation IX.  The Refusal
It will of course be apparent that the Transition referred to is related to the sixth Initiation of Decision, when the Master decides which of the seven Paths He will follow to His destined place.  I know not what the Great Refusal involves.  One thing only I know:  It indicates the Initiate's last contact with what we understand as cosmic evil, manifesting on this planet and in relation to the planet.  He is accorded this last contact, but such a contact is not based upon anything analogous to evil within Him, but is based upon the "planetary appeal for liberation."  This appeal is so strong that the Initiate—because His heart is on fire with love—is tempted to go back upon His decision and stay upon the planet with Those World Saviours Who have chosen the Path of Earth Service.  This He may not do, and in the sight of the assembled Initiates He makes His refusal and "does His whole duty as He journeys to the sacred Feet of the ONE WHO stands at the end of His chosen Path."

Again, we come up against the outstanding planetary characteristic which has been presented to us under many differing words, i.e., the sensitivity which in some form or another distinguishes each initiation.  We know it also as attraction, the sensitivity which moves outward until it attracts and draws to itself those forms of being which the initiate can instruct or aid; we know it also as the overall [Page 737] activity conferring that spiritual sensory perception which makes the initiate aware—in a universal sense—of all that concerns the sphere of influence of the Will of God.  This demonstrates particularly at the eighth Initiation of Transition.  In the ninth Initiation of Refusal, this heightened spiritual perception is presented to us under the word "Existence," for existence is a livingness coupled with awareness which "finds its own place and the spiritual house of its Being which is the true home of all Beings, but of this—our planetary forms know naught."  This the initiate has at last learnt to find, after the struggle with evil in himself, after the struggle with materialism and with evil in the human family, and after his struggle to aid in the "closing of the door where evil dwells" and his refusal to make any contact (even with good intention) with cosmic evil. (RI Page 736-737).

But when to utter emptiness the Pilgrim drains the cup then to the world in torment now he turns.  With cup in hand (drained once, filled again, and refused to selfish need) he tends the need of struggling men who tread the way with him.  The draught of love, of sacred fire, of cool, health-giving stream he lifts not towards himself but holds it forth to others.  Upon the road of weary man he becomes a Lord of Power—power gained through work accomplished, power reached through conscious will.  Through the cup of Karma drained he gains the right to serve. (RI Page 762).

A TREATISE ON WHITE MAGIC:-

This brings me to a point, that should be dealt with here, prior to any further expansion of our subject.  In the Treatise on Cosmic Fire and in the above passage it frequently appears that teaching is carried forward to a certain point and then dropped with the statement that, owing to the point in evolution of the average man, his reaction to truth and the reaction of the disciple-student or the initiate will differ.  This is necessarily so; each will read into the words his own state of consciousness; each will fail to interpret in terms of the more advanced reaction of those on a higher stage of the ladder of evolution.  The average reader, however, objects to being forced to recognise wider points of view than his own, and the phraseology which says:  "It is needless to enlarge on [Page 25] this for it would only be understood by the initiate", serves only to aggravate him, tends to make him believe that evasion is intended, and that the writer (having got out of his depth) is seeking to save his face by some such statement.  Just as a scientific treatise would prove meaningless and a mere jumble of words to the average grammar school child, but would carry a clear definition and meaning to experts in the subject owing to training and mental development, so there are those to whom the subject of the soul and its nature as dealt with in such an instruction as this is as clear and lucid as current literature is to the average reader, and the best sellers, as you call them, to the general public.  Equally, though fewer in number, there are those advanced souls to whom the spirit and its nature is also a rational and understandable subject, to be appreciated and comprehended through the medium of the soul and its powers just as it is possible to arrive at an understanding of the soul through the medium of the mind, correctly employed.  On a lower level altogether, we know it is easy to understand the nature of the physical body through a study and right use of the desire nature.  It is a form of pride, and a refusal to recognize one's temporary limitations that awakens in readers a dislike for phrases which aptly and truly say:  "When you are further developed, you will understand the above."  This should be made clear. (TWM Page 24-25).
The terms, organic and inorganic, are largely responsible for much of the confusion and the sharp differentiation existing in the minds of many people between body and spirit, between life and form, and have led to a refusal to admit the essential identity in nature of these two.  The world in which we live is regarded by the majority as really solid and tangible, yet possessing some mysterious power (lying concealed within it) which produces movement, activity and change.  This is of course putting it crudely, but it suffices to sum up the unintelligent attitude. (TWM Page 28).
Present day troubles are largely due to the lack of intuitive perception in the past and this fault lies primarily among the mystics of the world and not so much among the lower aspirants.  The trouble has not lain in lack of idealism or even in a lack of intelligence and sincerity, it consists in the failure to sacrifice the personality at all times in order to make the intuitive realization demonstrate its realities.  Compromise has been permitted and in the occult world compromise is forbidden.  When indulged in, it leads to disaster and sweeps away eventually, [Page 137] in ruin and in storm, the personalities of those who so stoop.  People have sought to adjust the truth to the hour instead of adjusting the hour to the truth, and in diplomacy they have endeavored to bring about as much of the reality as they deem wise.  The Masters are looking out for those with clear vision, uncompromising adherence to the truth as sensed, and capacity to drive steadily forward toward the ideal.  This entails the following factors:

1. A recognition of that ideal through meditation.

2. Its application to the present through one-pointedness.

3. Removal of the old and hindering thought-forms through self-sacrifice.

4. A refusal to compromise, through clear vision.

5. A discrimination that enables the disciple always to distinguish between the acts of an individual and the individual himself.

6. Realization that, in the occult work, it is not permitted to interfere with personal karma any more than it is permitted to shield from the consequences of action.  This entails therefore a refusal to interfere in anyone's business—that is, as regards the personality life, and yet involves a refusal to shirk the business of the larger cause.  It is essential that the workers learn to discriminate between the factors which make for personal liberty and those which militate against group liberty.

The fourth result to be brought about by the present opportunity to work is the bringing in the new cycle and the new group of participants.  Workers in the new era will be drawn from all groups and the test of their choice depends largely upon the measure of impersonality with which they work and the strength of their [Page 138] inner contact with the soul.  It is not easy for any of you, therefore, submerged as you are in the smoke and roar of battle, to judge results with accuracy or to judge people with perfect propriety.  These things have to be dealt with on the inner planes and are noted by the watching guides of the race.  I would like here briefly to point out a few of the things for which the Great Ones look.

They look to see whether the inner flame—the result of effort wisely to work and think and do—burns with increased brilliance; they note whether it remains hidden and dim through the whirl of astral currents and by thought forms of personal antagonism, ambition and envy.  As a result of world work some will be drawn into closer connection with the work of the Hierarchy, and others will be temporarily set back.  Capacity to dominate the astral and to work from mental levels will largely count.

They look to see who can struggle and contend for principle with personalities, and yet keep the link of love intact.  This counts perhaps more than men realize and a man who can stand for principle and yet love all human beings—refusing compromise and yet refusing hate—has something rare to offer in these days and the Great Ones can use him.  See to it, therefore, all of you who work, that with clear vision, upright purpose and firm undeviating action you forge ahead.  See to it that you deal with patience and forbearance with those of your brothers who choose the lesser principle and the lesser right, who sacrifice the good of the group for their own personal ends or who use unworthy methods.  Give to them love and care and a ready helping hand, for they will stumble on the way and sound the depth of the law.  Stand ready then to lift them up and to offer to them opportunities for service, knowing that service is the great healer and teacher. (TWM Page 136-138).

Speaking symbolically the substance of the astral plane is animated by three types of divine force, which, when brought together, produce the great Illusion.  These are:

First, the force of selfish desire.  This involutionary energy plays a big part in bringing about evolution, for selfishness is the nursery of infant souls.  Hence the aspirant refuses to be held by it.

Second, the force of fear.  This is the product of ignorance, and in its initial stages it is not the product of wrong thinking.  It is basically instinctual and is found dominating in the non-mental animal kingdom as well as in the human kingdom.  But in the human, its power is increased potently through the powers of the mind, and through memory of past pain and grievance and through anticipation of those we foresee, the power of fear is enormously aggravated by the thought-form we ourselves have built of our own individual fears and [Page 239] phobias.  This thought form grows in power as we pay attention to it, for "energy follows thought" till we become dominated by it.  Second ray people are peculiarly a prey to this.  For the majority of them it constitutes the "dweller on the threshold", just as ambition and love of power, backed by frantic desire and unscrupulousness form the "Dweller" for the first ray types.  The crystallized thought form of intellectual achievement for selfish ends, and the use of knowledge for personality objectives stand before the portal of the path in the case of the third ray person, and unless broken up and destroyed will dominate him and turn him into a black magician. (TWM Page 238-239).
You oft have been told that fear is an illusion.  Yet this statement does not help.  It is a generalisation that one can admit, yet which remains profoundly difficult to apply individually.  The fears to which aspirants are subject (note the mode of wording this) are seldom of a selfish nature except insofar as suffering has caused them to recoil from a further continuation of untoward happenings.  Their fears are wrapt in seeming love around their loved ones.  Yet should each disciple ask himself a most practical question:  How many of the torturing hours have been expended on realities and on tangible happenings, and how many on illusory premonitions and on doubts and questionings, based on that which has never happened?  I would like to point out to my brothers that they need to do two things:  To meditate on truth in daily life, using the concept of truth practised and lived by as their seed thought in meditation; to this end I would suggest that they memorise and use at all times when swept by illusory fears and needless foreboding the following formula or prayer:

"Let reality govern my every thought, and truth be the master of my life."

Let each say this to himself as constantly as need requires, [Page 240] forcing his mind to focus attention upon the significance of these spoken words.

I would suggest also sound common sense and the cultivation of an attitude of mind which refuses to permit time for illusory fears to grow. (TWM Page 239-240).

Later, the tide broke on the shores of the astral plane, though including the physical in less degree.  The flow directed its attention to the emotional life, and the drift back to the centre took no account of the mental life at all.  This was at its height for humanity in Atlantean days and is true also of many today.  Now the ebb and flow is increasingly inclusive, and the mental experience has its place so that all three aspects are swept by the life of the soul; all are included in the outgoing energy of the incarnating soul, and for many lives and series of lives this cyclic force spends itself.  Within the aspirant there arises an understanding of what is going on and he awakens to the desire to control consciously this ebb and flow or (to put it in simple words) to turn the forces of the outgoing energy in any direction he chooses, or to withdraw to his centre at will.  He seeks to arrest this process of being swept out into incarnation without having any conscious purpose, and refuses to see the tide of his life beat out on emotional or mental spheres of existence, and then again see that life withdrawn without his conscious volition.  He stands at the midway point and wants to control his own cycles, the "ebb and flow" as he himself may determine it.  With conscious purpose he longs to walk in the dark places of incarnated existence and with equally conscious purpose he seeks to withdraw into his own centre.  Hence he becomes an aspirant. 
(TWM Page 244).
This is a symbolic way of saying that he needs to realize two things:

1. That states of feeling are quite immaterial and are no indication of the state of the soul.  The aspirant must centre himself in the soul consciousness, refuse to be influenced by the alternating conditions to which he seems subjected, and simply "stand in spiritual being" and then "having done all, stand."

2. That the achievement of equilibrium is only possible where alternation has been the rule, and that the cyclic ebb and flow will continue just as long as the soul's [Page 246] attention fluctuates between one or other aspect of the form and the true spiritual man. (TWM Page 245-246).

7. The emotional (astral sentient) equipment with which a man enters into life, which he utilises, and which he builds as life progresses.  Many a man is the victim of an emotional body which he has himself constructed as he responded to the energies of the groups enumerated above.  The astral body reacts to all emanations of a sensitive character in three ways:

a. Emotional.  The astral body is swept into response of some kind to the emanations of the astral bodies—group bodies or individual—of those surrounding him.  This phrase warrants careful study.

b. Sensitive.  There is always a registering of all impressions by the sensitive astral body, even if emotional response lacks, and disciples have to learn to distinguish carefully between the two.  Sometimes when emotional reaction lacks, as generally understood, there is nevertheless a registering of the originating cause which sought to bring about an effect on the emotional body.

c. Simple reaction.  The registering or the refusal to register or respond to an impact, to an emotional impression.  This can be either good or bad.

In all three cases, one or other of the pairs of opposites is chosen and the choice depends upon the quality of the astral mechanism of the man concerned.  A fourth method involves complete detachment from the emotional body altogether, and a complete capacity to isolate oneself from any sensory impression at will—in order to serve with greater efficiency and to love with greater intelligence.  Forget not that in the last analysis, love and emotion are not the same. (TWM Page 316).

1. Those who look back to the past, who hang on to the old ways, the ancient theologies, and the reactionary rejection methods of finding truth.  These are the people who recognize authority, whether that of a prophet, a bible or a theology.  These are those who prefer obedience to imposed authority to the self-imposed guidance of an enlightened soul.  These are the followers of a Church and a government, who are distinguished by a pure devotion and love, but refuse recognition to the divine intelligence with which they are gifted.  Their devotion, their love of God, their strict but misguided conscience, their intolerance mark them out as devotees, but they are blinded by their own devotion and their growth is limited by their fanaticism.  They belong mostly to the older generation and the hope for them lies in their devotion and the fact that evolution itself will carry them forward into the second group. (TWM Page 328).

Connected with these two groups, the reactionary doctrinaires and the subjective band of mystics, is the majority of the new generation of young people who are part of neither band and whose ideas are largely disorganized by the recognition of both.  This majority do not belong to the past and refuse to accept the authority of that past.  They do not belong to the inner group of Knowers who are working at the task of swinging the thoughts of men into right channels, for they hare not reached as yet the point of knowledge.  They only recognize two things: their need for freedom, and an intense eagerness for knowledge.  They  despise the tradition of the past; they reject the old formulations of truth ; and because as yet they stand on no sure ground but are only in the position of seekers and enquirers, we have our present state of world upheaval, of apparent license and disruption.  It should not be forgotten that this world state is therefore the result of the clashing of the three types of force prevalent in the world of today.

1. That emanating from the holders with the old tradition, who, emphasizing the forms and the past produce the destruction of those forms.

2. That emanating from the inner group of mystics, [Page 331] who, under the guidance of the planetary Hierarchy are building the new form.

3. That emanating from the masses who belong to neither group and who are wielding force as yet blindly and often unwisely until such time comes when they recognize those constructive channels into which it can wisely be poured.

Hence the problem of this transition period and hence the necessity for the giving out of teaching which will enable the seeking aspirant and enquirer to find himself.  Hence the need for the laws of the soul and for the truth as to individual unfoldment to be made clear to those who, rejecting the old tradition, and refusing recognition to the mystic, yet seek to know themselves as liberated souls.  With that knowledge will come the steady growth of the Building Mystics, for when a man has found his soul and recognizes its relationship to its mechanism of expression, the threefold lower man, he automatically passes into the consciousness of the subjective life, begins to work with cause and is no longer lost in the world of effects.  Then he finds himself standing shoulder to shoulder with the mystics and knowers of all time.  This is the trend of the religious impulse at this time and this is the glory of the coming age. (TWM Page 330-331).
The terms organic and inorganic are largely responsible for much of the confusion, and the sharp differentiation existing in the minds of many people between body and spirit, between life and form, have led to a refusal to admit the essential identity in nature of these two.  The world in which we live is regarded by the majority as really solid and tangible, yet possessing some mysterious power lying concealed within it which produces movement, activity and change.  This is of course putting it crudely but it suffices to sum up the unintelligent attitude. (TWM Page 450).

Then there are the communications involved in occult teaching.  The circle of those who apprehend them is widening somewhat and these thought-forms frequently [Page 486] take to themselves astral matter from the desire in the heart of the student to verify, corroborate, and share with the group whose knowledge is as vital as his.  Sometimes this is possible, and sometimes not.  If prohibited what is the method of protection then?  Largely a refusing to allow the matter of the astral plane to adhere to the mental thought-form.  Fight the matter out on the desire level, and inhibit that type of matter from formulating.  Where no desire to speak exists, and where the striving is to prevent the gathering of the material around the nucleus, another thought-form is built up, one that intervenes and protects.

Still another type of thought-form comes forth,—the most prevalent and the one that causes the most trouble.  These are the facts of information, the detailed material, the news (if so you like to call it), the basis of what may degenerate into gossip, that concerns either your work, administrative or otherwise, and that which concerns other people.  How shall you prevent your mind from transmitting to another facts such as these?  These are facts that have their origination in physical plane occurrence, and therein lies the difficulty.  The inner facts of the occult life, and those that originate on the mental plane are not so difficult to hide.  They do not come your way till your vibrations are keyed high enough for them, and as a rule, when that is so, character of sufficient stability and wisdom goes alongside.  But it is not thus with a physical plane fact.  What must be done?  The other thoughts descend from above; these latter work upwards from the physical plane and are increased in vitality by the knowledge of the many, often of the many unwise.  One kind starts nebulously on the mental plane, and only the higher type of mind can formulate it, and clothe it with matter in geometrical precision, and such a mind usually has the wisdom that refuses to clothe it in astral plane matter.  Not so with the physical plane fact.  It [Page 487] is a vital entity, robed in material of the astral plane and the mental plane when first you meet and contact it.  Will you vitalise it, or will you arrest it?  Arrest it by a rush and wave of love for the party implicated, that envelops the thought-form and sends it back to the originator, borne on the wings of a surge of astral plane matter, strong enough to sweep through and around, mayhap disintegrating, but most certainly returning it harmlessly to the sender.  Perhaps it is an evil piece of information, a lie or item of gossip.  Devitalise it by love, break it in pieces by the power of a counter thought-form of peace and harmony. 
(TWM Page 485-487).

Thirdly, by refusing to live in one's own thought world and by entering the world of ideas and the stream of human thought currents.  The world of ideas is the world of the soul, and of the higher mind.  The stream of human thoughts and of opinions is that of the public consciousness and of the lower mind.  The aspirant must function free in both worlds.  Note this with care.  The thought is not that he must function freely, which involves more the idea of facility but that he must function as a free agent in both worlds.  Through constant daily meditation he does the first.  Through wide reading and sympathetic interest and understanding he accomplishes the second. (TWM Page 491).

There is a big difference now between the scientific method of bringing people into incarnation and the perfectly blind and oft frightened and surely ignorant way in which we usher them out of incarnation.  I seek today to open the door in the occident to a newer and more scientific method of handling the process of dying, and let me make myself perfectly clear.  What I have to say in no way abrogates modern medical science with its palliatives and skill.  All I plead for is a sane approach to death; all I seek to make is a suggestion that when pain has worn itself out and weakness has supervened, the dying person be permitted to prepare himself, even if apparently unconscious, for the great transition.  Forget not that it takes strength and a strong hold on the nervous apparatus to produce pain.  Is it impossible to conceive of a time when the act of dying will be a triumphant finale of life?  Is it impossible to vision the time when the hours spent on the death bed may be but a glorious prelude to a conscious exit?  When the fact that the man is to discard the handicap of the physical sheath may be for him and those around him the long waited for and joyous consummation?  Can you not visualize the time when instead of tears and fear and the refusal to recognize the inevitable, the dying person and [Page 500] his friends would mutually agree on the hour and that nothing but happiness would characterize the passing?  That in the minds of those left behind the thought of sorrow will not enter and death beds will be regarded as happier occasions than births and marriages?  I tell you, that before so very long this will be deeply so for the intelligent of the race, and little by little for all. (TWM Page 499-500).
But if true impersonality is cultivated, if the power to stand steady is developed, if every situation is handled in a spirit of love and if there is a refusal to take hasty action and to permit separation to creep in, then there will be the growth of a group of true servers, and the gathering out of those who can materialise the plan and bring to birth the new age and its attendant wonders.

To do this, there must be courage of the rarest kind.  Fear holds the world in thrall, and no one is exempt from its influence.  For the aspirant and for the disciple are two kinds of fear which require to be especially considered.  The fears that we dealt with in the earlier part of the treatise, and the fears that are inherent, as you know, in existence itself are familiar to all of us.  They have their root in the instinctual nature (economic fears, fears arising out of the sex life, physical fear and terror, fear of the unknown, with that dominating fear of death which colours so many lives) and have been the subject of much psychological investigation.  With them I do not seek to deal.  They are to be overcome by the life of the soul as it permeates and transforms the daily life, [Page 626] and by the refusal of the aspirant to accord them any recognition.  The first method builds towards future strength of character, and prevents the coming in of any new fears.  They cannot exist when the soul is consciously controlling life and its situations.  The second negatives the old thought forms and brings about eventually their destruction through lack of nourishment.  A dual process is therefore carried forward, producing a genuine manifestation of the qualities of the spiritual man and a growing freedom from the thralldom of age-old fear concepts.  The student finds himself becoming steadily detached from the prime governing instincts which have hitherto served to weld him into the general scheme of the elementary planetary life.  It might be valuable here to point out that all the major instincts have their roots in that peculiar quality of the planetary life,—fear reactions, leading to activity of some kind.  As you know the psychologists list five main and dominant instincts, and we will very briefly touch upon them. (TWM Page 625-626).

The true disciple sees the vision.  He then seeks to keep so closely in touch with his soul that he can stand with steadiness whilst he endeavours to make that vision a reality; he aims to achieve what, from the standpoint of the world seems to be impossible, knowing that the vision is not materialised through expediency and undue [Page 631] adaptation of the suggested ideas of worldly or intellectual counsellors.  Public opinion and the advice of those who are Piscean in their tendencies and not Aquarian are carefully considered but not unduly so, and when advice is found to be separative and tends to eliminate harmony, and produces a lack of brotherly love and understanding, it is discarded at once.  When there is evidenced a constantly critical attitude towards other workers in the field of world service and where there is a capacity to see only selfishness and fault and to impute wrong motives and to believe evil, then the true aspirant refuses to be swayed and goes serenely on his way.

In the coming cycle I emphatically tell you that the true work will be carried forward (the work of spiritually welding the world into a synthesis and the production of a recognised brotherhood of souls) only by those who refuse to be separative and whose words are watched so that no evil is spoken; these are the workers who see the divine in all and refuse to think evil and impute evil; they work with sealed lips; they deal not with their brothers affairs, nor reveal that which concerns them; their lives are coloured by understanding and by love; their minds are characterised by a trained spiritual perception and that spiritual awareness which employs a keen intellect as the corollary of a loving spirit. (TWM Page 630-631).

May I in all earnest offer to you the paradoxical injunction to work with utter earnestness, and yet at the same time to refuse to work with such earnestness, and not to take yourself so earnestly?  Those who stand on the inner side and study the work of the world aspirants today see an almost pitiful distress of individual deficiency, a sustained and strenuous effort on their part to "make themselves what they ought to be", and yet at the same time a distressing lack of proportion, and no sense of humour whatsoever.  I urge upon you to cultivate both these qualities.  Do not take yourself so seriously, and you will find that you will release yourself for freer and more potent work.  Take the Plan seriously and the call to serve, but waste not time in constant self-analysis.

Therefore the immediate goal for all aspiring disciples at this time can be seen to be as follows:

1. An achievement of clarity of thought as to their own personal and immediate problems and primarily the problem as to their objective in service.  This is to be done through meditation.

2. The development of sensitivity to the new impulses which are flooding the world at this time.  This is [Page 636] to be brought about by loving all men more and through love and understanding contacting them with greater facility.  Love reveals.

3. The rendering of service with complete impersonality.  This is done by eliminating personal ambition and love of power.

4. The refusal to pay attention to public opinion or to failure.  This is done by the application of strict attention to the voice of the soul, and by an endeavour to dwell ever in the secret place of the Most High. (TWM Page 635-636).

THE UNFINISHED AUTOBIOGRAPHY:-

During the last two years of her life she fought against these pressures and conditions with a truly iron will.  Her First Ray personality rose to the final effort in response to the demand of her soul.  It was in 1946 that she made the decision to refuse invalidism.  Each day therefore, as it had been her life's custom, she worked to the limit of physical capacity regardless of fatigue or pain.  She chose to go out actively working and still on the job.  This she did.  Even during the last days in the hospital in New [Page x] York in 1949, she received visitors, consulted with the senior executives and wrote letters. (UA Page ix-x).

Whilst she was with us she came into money—not a great deal but enough to release her from earning a livelihood.  But she refused to leave us, feeling (as she told me later when I was older) that I personally needed her care and understanding.  I have been fortunate in my relationships, have I not, and primarily because people are so lovely, good and understanding.  I want to go on record that she and my aunt, Margaret, gave me something of such true spiritual significance that to this day I attempt to live by the note that they struck.  They were very different.  Miss Godby was plain, quite ordinary in background and equipment, but sound and sweet.  My aunt was exceedingly beautiful, well-known for her philanthropies and religious views but equally sound and sweet. (UA Page 31).

I was absolutely sure (how wonderful that seems to me today and how delightfully young) of everything—God, doctrine, my ability to do things, the sureness of my knowledge and the infallibility of any advice I might give.  I had an answer for everything and knew just what should be [Page 48] done.  I handled life and circumstances at that time with the sure touch of complete inexperience and my answer to every problem, and my cure for every ill was always to be found in the answer to the one question:  "What would Jesus do in similar circumstances?"  Having decided what He would do (I wonder how I knew?) I went ahead and did it or advised others to follow the same rule.  At the same time, unrealised and unexpressed, I was beginning to ask questions, though refusing to answer them, and underneath all the surety and dogmatism, great changes were taking place.  I know that this period saw me take a definite step forward along the Path.  Slowly, and without knowing it in my brain consciousness, I was transitting from authority to experience and from a narrow theological belief in the verbal inspiration of the Scriptures and the interpretations of my particular school of religious conviction, into a certain and sure knowledge of the spiritual verities to which the mystics of all time have borne witness and for which many of them have suffered and died. (UA Page 47-48).

Several weeks later I returned.  This time I had memorised my talk and my effort worked well until half way through there came a point where I had determined to quote some poetry, to give lightness and variety to my theme.  I had rehearsed that poetry with telling effect before my mirror.  The first two lines went well and then I stuck; I could not remember what came next.  I had to come to a dead stop, red to the roots of my hair and feeling shaky.  Then a voice came from the back of the room:  "Cheer up, Miss.  I'll finish it for you and that will give you time to think what you want to say next."  But I had already vanished [Page 56] off the platform and was dissolved in tears in my room.  I had failed, both Jesus and myself, and I had better give it all up.  I lay awake weeping all that night, refusing to open the door to one of my fellow workers who wanted to come in and comfort me.  But I stuck it out; my pride would not permit me to refuse to speak on the platform and gradually I became accustomed to expounding the Bible to a crowd of men. (UA Page 55-56).

My first job each morning, after a quiet hour under a tree in the fields with my Bible, was to bake buns—hundreds of buns—often later in the day to load them into a pony cart (only the pony was a donkey) and take them over to the huts where were gathered the men at night.  One day that donkey greatly humiliated me.  I was proceeding gaily along a country lane, loaded up with buns, when I heard a battery of artillery galloping down the road towards me.  Hurriedly I tried to move to the side of the road but that darned donkey simply planked his four feet firmly on the ground and refused to budge.  Coaxing and whipping were useless.  The battery halted a few feet away.  The officers yelled at me to move.  I could not.  So finally a detail of men advanced and picked up me, the cart and the donkey and [Page 59] dumped us in the ditch and then the battery proceeded on its way.  I never heard the end of that episode from the artillery men.  They spread the report that my buns were so heavy the poor donkey could not move and they would come limping into the hut and tell me that a crumb of one of my buns had dropped on a foot.  I grew accustomed to the noise of the great guns and to the fact that the men were deaf the evenings that their batteries had been firing.  I grew accustomed to drunkenness and learnt not to mind a drunken man and I learnt, also, how to handle him, but I never got accustomed to fried eggs, particularly when accompanied by cocoa.  I suppose I have sold more cocoa, eggs and cigarettes than most people. 
(UA Page 58-59).

Three years later I had gone to Rhanikhet in the Himalayas to open up a new Soldiers Home there.  A runner came in from an outlying district, bringing a note from a friend of this man, begging me to go to him as he had only a short time to live and needed some spiritual help.  He had asked for me.  My fellow-worker refused to let me go; she was chaperoning me and was utterly shocked.  I did not go and he died alone.  I have never forgiven myself—but what could I do?  Tradition, custom and the woman responsible for me worked against me, but I felt miserable and [Page 68] helpless.  On the way to Meerut from Bombay he had told me bluntly, one night at dinner, that I was not a bit as smug and holy as I looked and that he had an idea that I would some day discover that I was a human being.  He was at that time in deep waters and in trouble and wouldn't I try to help him?  He was returning from England where he had had to put his wife in a lunatic asylum; his only son had just been killed and his only daughter had run away with a married man.  He had no one left.  He wanted nothing from me but a kind word.  That I gave him, for I grew to like him.  When he came to die he sent for me.  I did not go and I am sorry. (UA Page 67-68).

It was then, for the first time in my life, I came up against the racial problem.  I had no anti-Negro feeling, except that I did not believe in marriage between the coloured races and the white for it never seemed to work for happiness on either side.  I was appalled to discover that under the American constitution we stood for equality for all men but that (through the poll tax and poor education) we most carefully saw to it that the Negro was not equal.  Things are better in the North than in the South but the Negro problem is one that the American people will have to solve.  The Constitution has already solved it for them.  I remember at Lane Theological Seminary a Negro professor, a Doctor Franklin, had been invited to give the alumni address.  After we came out of the chapel, I was standing with my husband and a couple of professors talking about the beautiful address we had had when Dr. Franklin passed by.  One of the professors stopped him and handed him money to go and buy his lunch.  He was not even good enough to eat with all the rest of us, though he could speak to us on the spiritual values.  I was so horrified that, with my usual impetuosity, I rushed off to a professor and his wife whom I knew and told them about it.  They immediately came back with me and took Dr. Franklin to their own home for lunch.  The discovery of the anti-Negro feeling was like discovering an open door into the great house of humanity.  Here was a whole section of my fellowmen who were being refused the rights of the Constitution under which they had been born. (UA Page 105).
The cautiousness, reticence and sense of superiority of the British is something from which they must release themselves, and the certainty of the French that the glory which is France and which made her a leader in the middle ages must again be restored for the good of Europe, has to be overcome.  Every nation has its outstanding faults and of these the other nations are more conscious than of the virtues.  The livingness of America is forgotten in the irritation evoked by our bombastic boasting.  The inherent justice of the British is overlooked when the Britisher is seen refusing to explain himself.  The brilliance of the French intellect is not emphasised by those who are aware of France's complete lack of any international consciousness.  And today the U.S.A. with its youthful exuberance, its promising surety, and its juvenile ability to settle all problems, their own and the rest of the world, is working out that inheritance towards a future of wonder and usefulness and beauty unparalleled. (UA Page 146).

I then shook myself as if I was awakening from a dream and went home and entirely forgot all about the matter.  I never gave it another thought and did not even tell Foster about it.  During the interval I never remembered it but, sure enough, at the end of three weeks I was spoken to again one evening as I sat in my sitting-room after the children had gone to bed.  Again I refused, but the speaker begged me to reconsider and for a couple of weeks, at least, see what I could do.  By this time I was getting curious but not in the least convinced.  I would try for a couple of weeks or a month and then decide what I felt about it.  It was during these few weeks that I got the first chapters of "Initiation, Human and Solar." (UA Page 163)

A few years ago a very dear friend and a man who had stood very closely with Foster and me since the inception of our work—Mr. Henry Carpenter—went out to India to try and reach the Masters at Shigatze, a small, native town in the Himalayas, just over the Tibetan frontier.  He made this effort three times in spite of my telling him that he could find the Master right here in New York if he took the proper steps and the time was ripe.  He felt he would like to tell the Masters, much to my amusement, that I was having too tough a time and that They had better do something about it.  As he was a personal friend of Lord Reading, once Viceroy of India, he was given every facility to reach his destination but the Dalai Lama refused permission for him to cross the frontier.  During his second trip to India when at Gyantse (the furthest point he could reach near the frontier) he heard a great hubbub in the compound of the dak bungalow.  He went to find out what it was and found a lama, seated on a donkey, just entering the compound.  He was attended by four lamas and all the natives in the compound were surrounding them and bowing.  Through his interpreter, Mr. Carpenter made inquiries and was told that the lama was the abbot of a monastery across the Tibetan frontier and that he had come down especially to speak to Mr. Carpenter. (UA Page 165).

After writing for the Tibetan for nearly a month I got completely scared and absolutely refused to do any more work.  I told the Tibetan that the three little girls had only me to look to, that if I were ill or went crazy (as so many psychics seemed to do) they would be all alone and that I did not dare take the chance.  He accepted my decision but told me to try and get in touch with my Master, K. H., and talk the matter over with Him.  After thinking it over for a week or so I decided to get in touch with K. H. and proceeded to do so, following the very definite technique He had taught me.  When I got my opportunity for an interview with K. H. we talked the whole thing through.  He assured me that I was·in no danger, either physically or mentally, and that I had the opportunity of doing a really valuable piece of work.  He told me that it was He, Himself, Who had suggested that I help the Tibetan; that He was not transferring me into the Tibetan's ashram (or spiritual group) but that He wished me still to work in His.  I therefore complied with the wish of K. H. and told the Tibetan that I would work with Him.  I have been strictly his amanuensis and secretary and am not a member of His group.  He has never interfered with my personal work or training.  In the spring of 1920 I entered into a very happy time of collaboration with Him, while working as a senior disciple in the ashram of my own Master. (UA Page 166).

Owing to ·all these various causes many people were leaving the Theosophical Society in disgust and bewilderment.  I have often wondered what would have been the fate of the T.S. if they had had the grit to stay in, if they had refused to be ousted, and if they had fought for the spiritual basis of the movement.  But they did not and a great number of the worthwhile people got out, feeling frustrated and handicapped and unable to work.  I, personally, never resigned from the society and it is only during the past few years that I have let my annual dues lapse.  I am writing about this somewhat at length because it was this situation or background that made it necessary for changes to take place and out of these our work for the next twenty years took shape.

The disciples of all the Masters are everywhere in the world, working along the many different lines to bring humanity into the light and to materialise the kingdom of [Page 172] God on earth, and the attitude of the Theosophical Society in regarding itself as the only channel and its refusal to recognise other groups and organisations as integral and equally important parts of the Theosophical Movement (not the Theosophical Society) in the world is largely responsible for its loss of prestige.  It seems rather late now for the T.S., to mend its ways and to emerge from isolation and separateness and to form part of the great Theosophical Movement which is today sweeping the world.  This movement is not only expressing itself through the various occult and esoteric bodies, but through the labor unions, through the plans for world unity and post-war rehabilitation, through the new vision in the political field, and through the recognition of the needs of humanity everywhere.  The degeneration of the initial, beautiful impulse is heartbreaking to those of us who loved the principles and truths for which Theosophy originally stood. (UA Page 171-172).

I remember so well in this connection wishing to attend a communion service in the early mornings at a little church at Tunbridge Wells which was close to our headquarters in that town.  I went to the rector and asked permission because England is a very small country and my people are very well known.  The rector said he would have to get permission of the Bishop and this permission was refused and the rector came and told me I could not go to communion.  I looked at the rector for a few minutes and then I said, "I could have come to this town from America and be the cocktail drinking, card-playing woman, fast and with half a dozen lovers and I could have gone to communion because I had had no divorce.  Twenty years ago I got a divorce with the full approval of the Bishop and clergy in the diocese because they knew the facts, but I cannot attend communion—I, who have sought to serve the Christ since I was fifteen."  There is something fundamentally wrong with the Church of England.  There is something equally wrong with the Episcopal Church here because a bishop of this [Page 202] church said to me once, "Don't ever tell me that a person is divorced because what I do not know hurts nobody, but if I know then I shall have to refuse communion."  No comment. (UA Page 201-202).

We had a cat and a dog who were exceedingly individual.  The dog was a police dog, grandson of Rin Tin Tin and most valuable.  He was supposed to be a protection to us and to scare tramps and bums away but he was no protection whatsoever.   He loved everybody and welcomed every bum to the house.  He was overbred, far too sensitive and highly strung and had to have bromides constantly to keep his nerves in order.  There was not a streak of viciousness in him and we all adored him.  The cat nobody adored because it adored only me.  It was a huge and quite magnificent Tom cat that we picked up as a stray when it was a wee kitten.  It would speak to nobody but me.  It would accept food from nobody but me.  It refused to enter the house if I were not downstairs so at last Foster built it a ladder from the garden to my bedroom window and cut a hole in the screen so that he could get into my room and from that moment it was entirely happy, never using any door, but always shooting up the ladder on to my bed. (UA Page 205).
When I got back to the office I called up Alice Ortiz and told her to come up to New York and put on a luncheon for the Grand Duke at the Hotel Ambassador.  She promptly refused.  I, as promptly, coaxed her into consenting.  She came up and gave a luncheon party.  In the middle of the lunch Mr. Roumanoff turned to me and said, "Who are you, Mrs. Bailey?  We cannot find out anything about you."  I assured him I was not surprised, because I was nobody—just an American citizen with a British background.  He shook his head and seemed quite bewildered, telling me that the Grand Duke had said that he would like to do what I wanted him to do. (UA Page 210).

Only a few years ago I came across a big bundle of material which when I unrolled it proved to be three fancy ball dresses I had made for the girls on board the boat.  The idea was most unoriginal, for the dresses were the stars and stripes, dark blue skirts striped with white and white bodices trimmed with red five-pointed stars.  I refused to put forty-eight stars on each bodice as it imposed too much sewing but the general effect was most patriotic and gay. (UA Page 221).

MY WORK

By THE TIBETAN

In 1919, during the month of November, I made a contact with A.A.B. (Alice A. Bailey) and asked her to do some writing for me and also to undertake the publishing of certain books which—under the sequential giving out of truth—were due to appear.  She refused immediately, having no sympathy with the flood of so-called occult literature being passed out to the public by the various occult groups, having no experience in writing for the public, and having also a profound dislike of every form of psychic writing and of psychic work.  Later she changed her mind when I explained to her that telepathic rapport was a proven thing and a matter of scientific interest, that she was not either clair-audient or clairvoyant and never would be and that (above all) the test of truth was the truth itself.  I told her that if she would write for a period of a month, the material transcribed would prove to her whether it contained truth, whether it evoked intuitive understanding and recognition and whether it had in it that which might be of value in the new spiritual era which was impending.  She, therefore, overcame her disgust of this type of work and of the many occult presentations of truth which were prevalent.  She only stipulated that the writing should go out with no claims whatsoever and that the teachings should stand or fall on their own merits. (UA Page 245).

Initiation, Human and Solar was intended to bring the fact of the Hierarchy to public attention.  This had been done by H.P.B. by inference and statement but not in any sequential form.  The [Page 246] Theosophical Society had taught the fact of the Masters, though H.P.B. (in her communications to the Esoteric Section) stated that she bitterly regretted so doing.  This teaching was misinterpreted by the later theosophical leaders and they made certain basic mistakes.  The Masters Whom they portrayed were characterised by an impossible infallibility because the Masters are Themselves evolving.  The teaching given endorsed an engrossing interest in self-development and an intense focussing on personal unfoldment and liberation.  The people who were indicated as initiates and senior disciples were entirely mediocre people with no influence outside the Theosophical Society itself.  Complete devotion to the Masters was also emphasised—devotion to Their personalities, and these Masters were also shown as interfering with the organisation life of the various occult groups which claimed to be working under Their direction.  They were made responsible for the mistakes of the leaders of the groups who took refuge under such statements as: The Master has instructed me to say, etc., the Master wants the following work to be done, or the Master wants the membership to do thus and so.  Those who obeyed were regarded as good members; those who refused to be interested and obedient were looked upon as renegades.  The freedom of the individual was constantly infringed and the weaknesses and ambitions of the leaders were alibied.  Knowing all this well, A.A.B. refused to be a party to any such constantly recurring activity, for such is the history of practically all the known occult groups which attract the attention of the public.  Even had I wanted to work in such a way (which no one affiliated with the Hierarchy ever does), I would have found no collaboration from her. (UA Page 245-246).
III. The Arcane School recognises the fact of the Spiritual Hierarchy.

The school is kept rigidly free from dogmas and doctrines.  No one is expected to accept this, that or the other truth; and if they reject what some of us believe and accept, we feel that that is their own business and none of ours.  It makes no difference whatsoever in the attitude of the workers at Headquarters if a student rejects the doctrine of reincarnation and refuses to believe in the Hierarchy and the Masters of the Wisdom.  All we ask is that he investigate the reasons for and against such beliefs and then abide by what he feels to be right.  Certain beliefs are, however, of such ancient origin that they are generally accepted, either as recognised truths, as basic premises or as interesting hypotheses.  This attitude or approach to truth we ask the student to hold because we feel that he should regard these presented truths as providing a fair field for honest investigation.  This holds true as regards the belief in the factual nature of the Spiritual Hierarchy; this truth is approached in our presentation from the angle of evolutionary development; the graded order of Beings Who constitute the Hierarchy are regarded by us as constituting the fifth kingdom in nature, a necessary product of the experience of life in the fourth kingdom, the human.  It is the Spiritual Hierarchy to which the Christian teaching of the Kingdom of God surely refers.  If this premise is true, then the existence of this kingdom can be scientifically considered as an integral part of the great evolutionary process with its order of living beings, moving onward in ordered progression from the tiniest atom up to God Himself.  Little of this is taught in the earlier work of the Arcane School, except in so far that the existence of the divine Plan and the fact of the unfolding consciousness in man and in all forms is considered and inter-related.  Later the attention of the student is directed towards Those Who bring inspiration and truth to humanity, and this is referred to in the meditation work; if, however, this has no appeal to him, he is provided with an alternative meditation which omits all reference to the Spiritual Hierarchy.  In the higher degrees (which ate entered by direct invitation) belief in the Masters of the Wisdom is assumed to exist and the elementary training for discipleship is begun.  By that time, necessarily, the sifting work of the previous degrees has been carried forward and those who remain fall into two categories:—

[Page 288] 1. Those who do not question the existence of the Spiritual Hierarchy (of which Christ is the Head).

2. Those who still question, but who accept the teaching as a working hypothesis. (UA Page 287-288).

