PRAKRITI
Hits: 17

FROM INTELLECT TO INTUITION:-

Webster adds the following comment which is appropriate in its application to our theme that "some conceptions, such as that of Fechner, that the soul is the whole unitary spiritual process in conjunction with the whole unitary bodily process, appear to stand midway between the idealistic and materialistic views."5 The strictly Oriental position is given us by Dr. Radhakrishnan, of the University of Calcutta, as follows:

"All organic beings have a principle of self-determination, to which the name of 'soul' is generally given.  In the strict sense of the word, 'soul' belongs to every being that has life in it, and the different souls are fundamentally identical in nature.  The differences are due to the physical organizations that obscure and thwart are the life of the soul.  The nature of the bodies in which the souls are incorporated accounts for their various degrees of obscuration....The ego is the psychological unity of that stream of conscious experiencing which constitutes what we know as the inner life of an empirical self.

"The empirical self is the mixture of free spirit and mechanism, of purusa and prakriti....Every ego possesses within the gross material body, which suffers dissolution at death, a subtle body, formed of the psychical apparatus, including the senses."6 (ITI Page 53).

INITIATION, HUMAN AND SOLAR:-

Prakriti. Derives its name from its function as the material cause of the first evolution of the universe.  It may be said to be composed of two roots, "pra" to manifest, and "krita" to make; meaning, that which caused the universe to manifest itself. (IHS Page 222).

LETTERS ON OCCULT MEDITATION:- 

These three Departments represent in the Hierarchy the three aspects of the Logos as manifested in the solar [Page 167] system,—the Aspect of Will or Power, the Aspect of Love and Wisdom (which is the basic aspect for this system), and the Aspect of Activity or Intelligence.  You know from your studies the work undertaken by these departments.

The Manu manipulates matter and is occupied with the evolution of form, whether it is the dense physical form of animal, mineral, flower, human being or planet, or the form of races, nations, devas or the other evolutions.

The Bodhisattva or World Teacher works with the evolving life within the form, with the implanting of religious ideas and with the development of philosophical concepts both in individuals and races.

The Mahachohan, who synthesises the four lower rays, deals with mind or intelligence, and, in collaboration with His Brothers, controls the evolution of mind whereby the Spirit or Self utilises the form or the Not-Self.

The synthetic work of the three Great Lords is inconceivably great.  Form-Life-Intelligence, Matter-Spirit-Mind, Prakriti-Purusha-Manas, are the three lines of development, and in their synthesis comes completeness.

Each of these three lines works through formulas, or through set forms, which by graded steps put the man who employs the form in touch with the particular line of evolution represented by the Head of that line. (LOM Page 166-167).

Prakriti.  Derives its name from its function as the material cause of the first evolution of the universe.  It may be said to be composed of two roots, "pra" to manifest, and "krita" to make; meaning, that which caused the universe to manifest itself. (LOM Page 357).

THE LIGHT OF THE SOUL:-

These can be applied to all the planes of the three worlds with which man is concerned, and have a close relation to the pairs of opposites which he has to balance on the emotional plane.  Behind all these is found that balanced state, called Pradhana, which is the cause of what is contacted physically and sensed subtly.  This balanced state can well be called unresolvable primary substance, matter united with spirit, undifferentiated yet without form or distinguishing mark.  Behind these three again is found the Absolute Principle but these three are all that man can know whilst in manifestation.  Vivekananda in his commentary says as follows:

"The grosser objects are only the elements and everything manufactured out of them.  The five [Page 100] objects begin with Tanmatras or five particles.  The organs, the mind (the aggregate of all senses) egoism, the mind stuff (the cause of all manifestation) the equilibrium state of sattva, rajas and tamas (the three qualities of matter.  A. B.),—called Pradhana (Chief) Prakriti (nature) or Avyakta (unmanifest) are all included in the category of five objects.  The Purusa (the soul) alone is excepted from this definition.)." 

Vivekananda apparently here translates purusa as soul, but it is usually translated spirit and refers to the first aspect.  (LS Page 99-100).

23. The association of the soul with the mind and thus with that which the mind perceives, produces an understanding of the nature of that which is perceived and likewise of the Perceiver.

In this sutra the attention of the student is drawn to the primary quality which he must develop, that of discrimination.  Its meaning is therefore very clear.  The pairs of opposites, spirit and matter, purusha and prakriti.  are [Page 167] brought into close association and that union must come to be recognised by the soul, the perceiving consciousness.  Through the process of this blending of the dualities, the soul, the thinker, comes to a comprehension of the nature which is his very own, the spiritual nature, and the nature of the phenomenal world which he perceives, contacts and uses.  The organ of perception is the mind and the five senses, and from the standpoint of the soul, they form one instrument.  For a long period and through many incarnations the soul or thinker identifies himself with this organ of perception and in the earlier stages with that also which he perceives through its use.  He regards the phenomenal body he uses, the physical body, as himself, as witness the expression:  "I am tired" or "I am hungry."  He identifies himself with his body of feeling or desire, and says "I am cross," or "I want money."  He identifies himself with the mental vehicle and regards himself as thinking thus and so.  It is this identification which results in the theological differences, and the doctrinal and sectarian diversities everywhere to be found, and in this fifth root race and particularly in this fifth subrace this identification reaches its apotheosis.  It is the era of the personal self, not of the spiritual Self.  This realisation of the lower nature is part of the great evolutionary process but must be followed by a realization of the other polar opposite, the spiritual Self.  This is brought about by the soul beginning to practise discrimination, at first theoretically and intellectually (hence the great value [Page 168] of the present era of criticism and polemical discussion, as it forms part of the planetary discriminative process) and later experimentally.  This discrimination leads eventually to three things:

1. An understanding of the distinction between spirit and matter,

2. A comprehension of the nature therefore of the soul which is the product of this union, and is the son, produced by the union of the father-spirit and of the mother-matter,

3. A development whereby the soul begins to identify itself with the spiritual aspect and not with the phenomenal world of forms.  This later stage is greatly aided and hastened through the practice of Raja Yoga and hence the determination of the Hierarchy to give this science to the critical discriminating West.  It should be borne in mind that the soul passes through great stages in the unifying process and that the word yoga covers the evolutionary development of the human Monad. (LS Page 166-168).

3. Mastery over root substance.  This root substance is the pradhana and is sometimes called the root of all, primordial substance, and root matter.  Rama Prasad in his translation and commentary has these words:  "Mastery over the Pradhana means the power of control over all [Page 356] the modifications of the Prakriti.  These three attainments  .  .  .  are obtained by conquering the substantive appearance of the five instruments of sensation."

It is interesting to note that these three attainments demonstrate:

a. The inability of matter and form to hold the yogi confined,

b. The powerlessness of substance to prevent the yogi cognizing any aspect of manifestation he desires,

c. The helplessness of matter to withstand the will of the yogi.

These three factors explain how it is that the adept can create at will and his freedom from the limitations of matter forms the basis of all white magic. (LS Page 355-356).

The second main line of thought involved in Sutra 15 is more difficult to express.  It lends colour and veracity to the contention of many thinkers that things exist and have form and activity only in so far as the mind of the thinker formulates them.  In other words, that through the modifications of our own thinking principle we build our own world, and create our own environment.  The inference, therefore, is that (given the one basic substance, spirit-matter) we weave it into forms by our own thought impulses.  Others perceive that which we see, because some of the modifications of their minds are analogous to ours and their reactions and impulses are similar [Page 404] in some respects.  Yet no two people see an object in exactly the same way.  "Things" or forms of matter do exist; they are created or in process of creation and for them some mind or minds are responsible.  It becomes then a question as to who is responsible for the thought forms by which we are  surrounded.  Dvivedi's  commentary  and translation leans more to this second line of thought than does the paraphrase of the Tibetan, and it is of profit to study it, for in the approach of many minds to a problem, its magnitude can be appreciated, idle and light conclusions are avoided, and approximation to truth becomes possible.  The synthetic point of view is nearer to universal truth than is the specialized.  He says: "Though things are similar, the cause of mind and things is distinct in consequence of the difference of minds."  "The preceding considerations establish, in an indirect manner, the existence of things as objects external to the mind.  The Vijnanavadi-Buddhas who maintain that things are but the reflections of our thinking principle, would object to such a position.  The objection could not bear examination, for the existence of things apart from the thinking principle is certain.  Though there is, indeed, complete similarity among objects of the same class, still the way in which the objects affect the mind, and the way in which the mind is affected by them, are entirely distinct.  Hence objects exist  out  of  the  thinking  principle.  Though objects are similar they are not presented to different minds in the same light, which shows [Page 405] that they are apart from the mind.  Again, we often hear more than one person saying that he has seen the same object as is seen by another.  This would prove that though the object is one, the cognizers are many.  This circumstance proves the distinction of the object and the mind.  Again the seer and the sight, i. e., the mind and the object or the instrument of knowledge and the object of knowledge cannot be one and the same, for then all distinctive knowledge will be impossible, which, however, is absurd.  To attempt a solution of this difficulty by saying that eternal vasana of the form of external objects is the cause of all our distinctive knowledge is useless, for that which has already spent itself cannot become the cause.  Hence objective existence must be granted as independent of the subject.  Nor should it be imagined how one substance (viz.  Prakriti) could produce in this case all the multifarious differences of our experience, for the three gunas and their various combinations in different degrees are enough to account for all that.  In the case of Yogins properly enlightened it is but proper that knowledge having produced in them supreme Vairagya they do not care for the gunas, which also assume a state of equilibrium and produce no effect." (LS Page 403-405).

THE SOUL AND ITS MECHANISM:-

An Oriental writer comments as follows:

"All organic beings have a principle of self-determination, to which the name of `soul' is generally given. In the strict sense of the word, `soul' belongs to every being that has life in it, and the different souls are fundamentally identical in nature. The differences are due to the physical organizations that obscure and thwart the life of the soul. The nature of the bodies in which the souls are incorporated accounts for their various degrees of obscuration.

"Each buddhi, with its grasp of senses and the like, is an isolated organism determined by its past karma, and has its own peculiarly associated ignorance (avidya). The ego is the psychological unity of that stream of conscious experiencing which constitutes what we know as the inner life of an empirical self.

"The Empirical Self is the mixture of free spirit and mechanism, of purusa and prakriti.... Every ego possesses within the gross material body, which suffers dissolution at death, a subtle body, formed of the psychical apparatus, including the senses."11 (SIM Page 83).

A TREATISE ON COSMIC FIRE:-

Second, as active heat.  This results in the activity and the driving forward of material evolution.  On the highest plane the combination of these three factors (active heat, latent heat and the primordial substance which they animate) is known as the 'sea of fire,' of which akasha is the first differentiation of pregenetic matter.  Akasha, in manifestation, expresses itself as Fohat, or divine Energy, and Fohat on the different planes is known as aether, air, fire, water, electricity, ether, prana and similar terms.9,10,11  It is the sumtotal [Page 44] of that which is active, animated, or vitalized, and of all that concerns itself with the adaptation of the form to the needs of the inner flame of life. 
10    H. P. B., defines the Akasha in the following terms:  S. D., II, 538.  "Akasha the astral Light can be defined in a few words:  It is the Universal soul, the Matrix of the Universe, the Mysterium Magicum from which all that exists is born by separation or differentiation.  In the various occult books it is called by different terms and it would be of value perhaps if we enumerate some of them here:  There is one universal element with its differentiations.

Homogeneous


Differentiated.

1. Undifferentiated 

1. Astral Light.

     cosmic substance

2. Sea of fire.

2. Primordial ether. 

3. Electricity.

3. Primordial electric entity.
4. Prakriti. 

4. Akasha. 


5. Atomic matter. 

5. Super-astral light. 

6. The serpent of evil.

6. Fiery serpent.

7. Ether, with its four divisions,

7. Mulaprakriti.


   air, fire, water, earth. "

8. Pregenetic matter. 



(TCF Page 43).

d. These major seven planes of our solar system being but the seven subplanes of the cosmic physical plane, we can consequently see the reason for the emphasis laid by H. P. B.52,53 upon the fact that matter and ether are synonymous terms and that this ether is found in some form or other on all the planes, and is but a gradation of cosmic atomic matter, called when undifferentiated mulaprakriti or primordial pre-genetic substance, and when differentiated by Fohat (or the energising Life, the third Logos or Brahma) it is termed prakriti, or matter.54 (TCF Page 118).
The Third Logos.  The third Logos, or Brahma, is characterised by active intelligence; His mode of action is that which we call rotary, or that measured revolution of the matter of the system, first as a grand totality, setting in movement the material circumscribed by the entire ring-pass-not, and secondly differentiating it, according to seven vibratory rates or measures into the seven planes.  On each of these planes the process is pursued, and the matter of any plane within the plane ring-pass-not shows first as a totality and then as a sevenfold differentiation.  This differentiation of matter is brought about by rotary motion, and is controlled by the Law of Economy (one of the cosmic laws) with which we will deal later, only pausing here to say that this Law of Economy might be considered as the controlling factor in the life of the third Logos.  Therefore:

a. His goal is the perfect blending of Spirit and matter.

b. His function is the manipulation of prakriti, or matter, so as to make it fit, or equal to, the demands and needs of the Spirit.

[Page 143] 

c. His mode of action is rotary, or, by the revolution of matter, to increase activity and thereby make the material more pliable.

All these three concepts are governed by the Law of Economy, which is the Law of Adaptation in time and space, or the line of least resistance.  This line of least resistance is that which is sought for and followed on the matter side of existence.  Incidentally, Brahma manifests Will, because He is purpose, and Love because in this solar system Love is the line of least resistance.  While this is an occult statement worthy of consideration, yet it must be remembered that He is primarily activity and intelligence with the aim of adaptability, and that this is His main characteristic. (TCF Page 142-143).

I. WHAT IS THE RELATIONSHIP OF THE SON TO THE SUN?

This question brings us primarily to a consideration as to Who is the Son, and what is His function.  Two [Page 227] factors are universally recognised in all systems that merit the name of philosophy; they are the two factors of spirit and matter, of purusha and prakriti.  There is at times a tendency to confound such terms as "life and form," "consciousness and the vehicle of consciousness" with the terms "Spirit and matter."  They are related, but clarity of view would be facilitated if it were realised that prior to manifestation, or to the birth of a solar system, it is more correct to utilise the words, Spirit and matter.  When these two are inter-related during manifestation, and after the cessation of the pralayic interval or interlude between two systems, then the terms, life and form, consciousness and its vehicles, are more correct, for during the period of abstraction consciousness is not, form is not, and life, demonstrating as an actual principle, is not.  There is Spirit-substance but in a state of quiescence, of utter neutrality, of negativity, and of passivity.  In manifestation the two are approximated; they interact upon each other; activity supersedes quiescence; positivity replaces negativity; movement is seen in place of passivity, and the two primordial factors are no longer neutral to each other, but attract and repulse, interact and utilise.  Then and only then, can we have form animated by life, and consciousness demonstrated through appropriate vehicles. (TCF Page 226-227).

Note here that the three principles in terms of the Triad with the two synthesising principles on the plane of the Monad, make five principles and give the key to H. P. B.'s numbering in certain places.  We might express it thus:

I.
The Absolute
The Monad.

II.
1. Prakriti
Active intelligence.  The Divine Manasaputra.


2. Purusha
Love-Wisdom.  The Vishnu aspect.

On the plane of objectivity.

III
3. Atma       
The Triad.


4. Buddhi
The Triad.


5. Manas 
The Triad.

(TCF Page 263).

VIII. WHY IS KNOWLEDGE BOTH EXOTERIC AND ESOTERIC? 16
We can now take up the question next in order, which was worded:  "Why do we consider certain aspects of knowledge esoteric and other aspects as exoteric?"

The answer to this practically involves the realisation that some knowledge deals with the subjective side of life, and the other type of knowledge with the objective side; that one type of knowledge is concerned with energy and force (hence the danger of undue hasty revelation) and another with that which is energised.  Therefore it will be apparent that until the faculty of ascertaining subjective information is achieved, whole ranges of facts will remain outside the scope of the consciousness of the majority. 

16     : In the Secret Doctrine we are told that there are seven branches of knowledge mentioned in the Puranas.  S. D., I, 192.

Correspondences can here be worked out in connection with:—

a. The seven Rays, the Lords of Sacrifice, Love and Knowledge.

b. The seven states of consciousness.

c. The seven states of matter or planes.

d. The seven types of forces.

e. The seven Initiations and many other septenates.

The Gnosis, the hidden knowledge, is the seventh Principle, the six schools of Indian philosophy are the six principles.—S. D., I, 299.

These six schools are:—

a. The school of Logic..Proof of right perception.

b. The atomic school...System of particulars.  Elements.  Alchemy and chemistry.

c. The Sankhya school...System of numbers.  The materialistic school.  The theory of the seven states of matter or prakriti.

d. The school of Yoga...Union.  The rule of daily life.  Mysticism.

e. The school of Ceremonial religion...Ritual.  Worship of the devas or Gods.

f. The Vedanta school...Has to do with non-duality.  Deals with the relation of Atma in man to the Logos.

The Gnosis or hidden knowledge is the same as Atma vidya, or Theosophy, and includes the other six. (TCF Page 285).

Knowledge79 is the right apprehension of the laws of energy, of the conservation of force, of the sources of [Page 880] energy, of its qualities, its types and its vibrations.  It involves an apprehension of:

a. The different key vibrations.

b. The centres whereby force enters.

c. The channels along which it circulates.

[Page 881] 

d. The triangles and other geometrical figures which it produces during evolution.

e. The cycles and the ebb and flow of energy in connection with the different types of planetary manifestation, including all the kingdoms of nature.

f. The true significance of those force aspects which we call "periods of pralaya" and those we call "periods of manifestation."  It also involves a right realisation of the laws of obscuration.

All this the man has been learning in the various Halls through practical experience, involving pleasure and pain; these, in the final initiations, bring him to a realisation not only of the existence of these forces but of how to wield and manipulate them.  This is knowledge:  to rightly direct force currents, first in the three worlds of human endeavour, and then in the solar system. 

79    : 1. There are seven branches of knowledge mentioned in the Puranas:—S. D., I, 192.

2. The Gnosis, the hidden Knowledge, is the seventh Principle, the six schools of Indian philosophy are the six principles.—S. D., I, 299.

These six schools are:

a. The school of Logic
Proof of right perception. 

b. The atomic school
System of particulars.  Elements.  Alchemy and chemistry.

c. The Sankhya school
System of numbers.  The materialistic school.  The theory of the seven states of matter or prakriti.

d. The school of Yoga
Union.  The rule of daily life.  Mysticism. 

e. The school of 


Ceremonial Religion
Ritual.  Worship of the devas or Gods. 

f. The Vedanta school
Has to do with non-duality.  Deals with the relation of Atman in man to the Logos. 

3. There are four branches of knowledge to which H. P. B. specially refers—S.D., I, 192.  These four are probably those with which man has dealt the most, in this fourth round and fourth chain.  Compare S. D., I, 70, 95, 107, 227.

The four Noble Truths.  The four Vedas.  The four Gospels.  The four basic admissions.  The four ready Elements.  The four grades of Initiation.

a. Yajna Vidya
The performance of religious rites in order to produce certain results.  Ceremonial magic.  It is concerned with Sound, therefore with the Akasha or the ether of space.  The "yajna" is the invisible Deity who pervades space. 

Perhaps this concerns the physical plane?

b. Mahavidya
The great magic knowledge.  It has degenerated into Tantrika worship.  Deals with the feminine aspect, or the matter (mother) aspect.  The basis of black magic.  True mahayoga has to do with the form (second aspect) and its adaptation to Spirit and its needs. 

Perhaps this concerns the astral plane?

c. Guyha vidya
The science of mantrams.  The secret knowledge of mystic mantrams.  The occult potency of sound, of the Word. 

Perhaps this concerns the mental plane?

d. Atma vidya
True spiritual wisdom. 

4. Knowledge of truth is a common inheritance.—S. D., II, 47, 3.

5. Knowledge is a relative subject, and varies according to the grade achieved.

a. Ranges of further knowledge open up before a planetary Logos.—S. D., II, 740.

b. The four truths can be arrived at by unaided man.—S. D., III, 420.

6. Finally, Knowledge is a dangerous weapon:

This is due to:  Personal Selfishness.

It is only safe when:

a. One gives oneself up to it, body, soul and spirit.—S. D., III, 62, 63.

b. One has an unshakeable belief in one's own divinity.—S. D., III, 62, 63.

c. One recognises one's own immortal Principle.

d. One knows oneself:—S. D., III, 435, 436.

e. All the virtues are practised.—S. D., III, 262.

f. One has experience.—S. D., III, 481.

g. One realises knowledge is the fruit of Spirit alone.—S. D., III, 453. 

h. Knowledge is acquired through the region of the higher mind.—S. D., III, 453. 



(TCF Page 879-881).

Absorption into devachan is absorption into a definite stage of consciousness within the logoic physical body; devachan, therefore, is occultly a state of consciousness, but of consciousness thinking in terms of time and space in the three worlds.  It has therefore no location for the unit of consciousness, but has location from the standpoint of the Heavenly Man.  Prakriti (matter) and consciousness are—in manifestation—inseparable. (TCF Page 1108).

