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THE CONSCIOUSNESS OF THE ATOM
This thought can again be carried still further, till it includes the atom of the solar system.  There, at the heart of the solar system, the sun, you have the positive centre of energy, holding the planets within its sphere of influence.  If you have within the atom, intelligence; if you have within the human being, intelligence; if you have within the planet, an Intelligence controlling all its functions, may it not be logical to extend the idea and predicate a still greater Intelligence back of that larger atom, the solar system?

This brings us ultimately to the standpoint which the religious world has always held, that of there being a God, or Divine Being.  Where the orthodox Christian would say with reverence, God, the scientist with equal reverence would say, Energy; yet they would both mean the same.  Where the idealistic teacher would speak of “God [Page 44] within” the human form, others with equal accuracy would speak of the “energising faculty” of man, which drives him into activity of a physical, emotional, or mental nature.  Everywhere are to be found centres of force, and the idea can be extended from such a force centre as a chemical atom, on and up through varying grades and groups of such intelligent centres, to man, and thence to the Life which is manifesting through the system.  Thus is demonstrated a marvellous and synthesised Whole.  St. Paul may have had something of this sort in mind when he spoke about the Heavenly Man.  By the “body of Christ” he surely means all those units of the human family who are held within His sphere of influence, and who go to the constitution of His body, as the aggregate of the physical cells form the physical body of the man.  What is needed in these days of religious upheaval is that these fundamental truths of Christianity should be demonstrated to be scientific truths.  We need to make religion scientific. (COA, pp. 43-44)
The first thing necessary for us to do is to consider somewhat the question of what a form really is.  If we turn to a dictionary we will find the word defined as follows:  “The external shape or configuration of a body.”  In this definition the emphasis is laid upon its externality, upon its [Page 55] tangibility and exoteric manifestation.  This thought is also brought out if the root meaning of the word ‘manifestation’ is carefully studied.  It comes from two Latin words, meaning “to touch or handle by the hand” (manus, the hand, and fendere, to touch), and the idea then brought to our minds is the triple thought that that which is manifested is that which can be felt, contacted, and realised as tangible.  Yet in both these interpretations the most vital part of the concept is lost sight of, and we must look elsewhere for a truer definition.  To my mind, Plutarch conveys the idea of the manifestation of the subjective through the medium of the objective form in a much more illuminating way than does the dictionary.  He says:

“An idea is a being incorporeal, which has no subsistence by itself, but gives figure and form unto shapeless matter, and becomes the cause of the manifestation.”
Here you have a most interesting sentence, and one of real occult significance.  It is a sentence which will repay careful study and consideration, for it embodies a concept that concerns itself not only with that little manifestation, the atom of the chemist and the physicist, but of all forms that are constituted by their means, including the manifestation of a human being and of the Deity of a solar system, that great Life, that all-embracing, [Page 56] universal Mind, that vibrant centre of energy, and that great enfolding consciousness Whom we call God, or Force, or the Logos, the Existence Who is expressing Himself through the medium of the solar system.

In the Christian Bible the same thought is borne out by St. Paul in a letter to the Church at Ephesus.  In the second chapter of the Epistle to the Ephesians he says:  “We are his workmanship.”  Literally, the correct translation from the Greek is:  “We are his poem, or idea,” and the thought in the mind of the apostle is that through the medium of every human life, or in the aggregate of lives which compose a solar system, God is, through the form, whatever it may be, working out an idea, a specific concept, or detailed poem.  A man is an embodied thought, and this is also the concept latent in the definition of Plutarch.  You have therein first the idea of a self-conscious entity, you have then to recognise the thought or purpose which that entity is seeking to express, and finally, you have the body or form which is the sequential result.  (COA, pp. 54-56)
In the world to-day there are also units of the human family who are passing into the second stage, they are becoming radio-active and magnetic, they influence other forms and are becoming group conscious; they are passing out of the “I am” stage into the “I am that” realisation; the life and purpose of the great Entity of Whose body they are a part, is beginning to be cognised by them; they are becoming aware of the purpose back of the life of the planetary Spirit Who is the subjective impulse lying behind objective manifestation upon our earth.  They are beginning to co-operate with His plans, to work for the betterment of their group; and the difference between them and other atoms of the human family is that they are now group conscious, they have a wider horizon, a group recognition, and [Page 149] a larger purpose.  At the same time they do not lose their self-consciousness, nor their own individual identity, and their own spheroidal life remains, but they put the whole force and energy which flows through them not into the working out of their own plans, but into an intelligent co-operation with the greater Life of which they are a part.  Such men are few and far between, but when they are more in number, then we can look for a change in world conditions, and for that time to arrive, of which St. Paul speaks when he says:  “There should be no division in the body, but the members should have the same care one for another.  Whether one member suffer, all members suffer with it, or one member be honoured, all rejoice with it...it is the same God which worketh all in all.  There are diversities of gifts but the same spirit; there are differences of ministries (or service) but the same Lord.”  When we are all group conscious, when we are all aware of the purpose which lies back of manifestation upon our planet, when we are consciously active, and throwing all our energy into the working out of group plans, then we shall have what the Christian calls the "millennium." (COA, pp. 148-49)

In closing this series of lectures, I cannot do better than quote again from St. Paul, where he says:  “I reckon that the sufferings of the present time are not worthy to be compared with the [Page 159] glory which shall he revealed in us...for we are saved by hope...for I am persuaded that neither death nor life, nor angels nor principalities, nor powers, nor things present, nor things to come, nor height, nor depth, nor any other creature, shall be able to separate us from the love of God.” (COA, pp. 158-59)
THE DESTINY OF THE NATIONS
One of the inevitable effects of seventh ray energy will be to relate and weld into a closer synthesis the four kingdoms in nature.  This must be done as preparatory to the long fore-ordained work of humanity which is to be the distributing agency for spiritual energy to the three subhuman kingdoms.  This is the major task of service which the fourth kingdom, through its incarnating souls, has undertaken.  The radiation from the fourth kingdom will some day be so potent and far-reaching that its effects will permeate down into the very depths of the created phenomenal world, even into the mineral kingdom.  Then we shall see the results to which the great initiate, Paul, refers when he speaks of the whole creation waiting for the manifestation of the Sons of God.  That manifestation is that of radiating glory and power and love. (DN, p. 124)

DISCIPLESHIP IN THE NEW AGE, VOL. I
Others emerged along the way of the mind and were the intellectual Knowers. Theirs is the more strictly occult way and it has become increasingly the way of our present day aspirants. The reason for this is that the polarisation of the race is shifting ever more steadily on to the mental plane. Some of the individuals on this way of the mind were Sankaracharya, the Apostle Paul, and Meister Eckhart. Today, many are coming out along this way under the name of science. There were also those outstanding individuals, such as the Christ and the Buddha, Who combined both ways in their perfection and Who towered above Their fellowmen from the heights of Their achievement. They swayed hemispheres and centuries, whereas the lesser sons of God swayed countries, specific types of mind and lesser periods of time.  (DINA I, p. 44)
BROTHER OF MINE:

For you today I have a very simple message and a simple instruction. I would say to you in the words of the initiate, Paul: [Page 241] “Forgetting the things which are behind, press forward.” The glamour which enveloped you has gone. It has gone, my brother. You are now suffering primarily from fear and from humiliation. These are both destructive and unnecessary. You were the focal point for the glamour but you were also the focal point for the group love, which you aided much in awakening. Dwell somewhat upon this. (DINA I, pp. 240-41)
DEAR BROTHER:

Your replies to the questions which I set you entertained me. They were so like you—earnest, sincere, mental, logical and with the impersonality of the first ray type. Your answers could have been foreseen. They should prove helpful to all who read them. Was the task helpful to you? Did the answering of those questions bring you illumination and those moments of self-revelation which are not easy for men of your type? When they come, they come on the wings of blinding light. A study of St. Paul, his revelation and his way of truth, his logical tenacity (no matter what its disastrous effects on Christianity may have been) and his impersonality should give you much—of encouragement, of warning, of truth and of necessity. You could, my brother, with ease have written the Epistle to the Romans. Will you find out why?  (DINA I, p. 631)
3. The first initiation. This initiation ever precedes the stage of accepted discipleship. No Master accepts a disciple and takes him into His ashram in whom the birth of the Christ has not taken place. Saul must become Paul, as the Christian phraseology puts it. The babe within the womb of time emerges into the world of men and, from the standpoint of complete identification with matter (the mother), he becomes himself and seeks consciously to tread the ways of life and to become what he is. This is an esoteric repetition of the physical process of becoming a separate individual. Between the stages of “isolated individuality” and “isolated unity” lies one to which the name of “isolated identity” is given. It is with this stage we are concerned and its esoteric implications. Isolated unity describes the stage which the Master has  reached; isolated individuality is that of the disciple; isolated identity (with the soul) is that of the disciple up to and including the third initiation. (DINA I, p. 717)

Love is spontaneous and carries ever the free spirit of Christ. I would suggest that there has never been a better description of the nature of love than that given by the initiate Paul, even though the translation of his words is faulty at times. Study those passages in the New Testament in which he defines love. Give up emphasising the will-to-love and emphasise in your own consciousness the need of others for understanding, compassion, interest and help. The usual loneliness of all disciples is frequently incidental to the fact of the self-centredness of all those whom they  contact and the intense preoccupation of the neophyte with his own growth. The cry of the neophyte is: “Tell me. Tell me. Then I will change. I will accept anything that is said but tell me.” The cry of the disciple is: “Aid [Page 737] the work. Forget yourself. The world needs you.” So many disciples are still shut up within themselves, hidden behind the wall of the personal self and little true out-going love is present. Until they break through and truly love, their usefulness is impaired.  (DINA I, pp. 736-37)

DISCIPLESHIP IN THE NEW AGE, VOL. II
The entire subject of group interplay is far deeper and [Page 96] more significant than you suspect or appreciate; it can be summed up in the words of St. Paul: “No man liveth unto himself.” Feeling, thinking and absorbing the many actuating and incentive energies constitute a vast process of many interrelations and this, most aspirants are apt to forget. (DINA II, pp. 95-96)
3. The revelation, given to the initiate, is not a vision of possibilities, but a factual experience, leading to:

a. The evocation of new powers.

b. The recognition of new modes and fields of service.

c. Freedom of movement within the bounds of the Hierarchy.

d. New hierarchical contacts and new responsibilities which face the initiate.

He, therefore, realises what St. Paul meant when—talking in hierarchical terms—he said “All things are become new.” It is not simply a question of vision and contacts but of vital interrelation and of recognition which bring with them insight into the Mind of God.  (DINA II, p. 254)
These expressions of the evolutionary development of humanity are related to the first manifesting qualities of the Will aspect. When I say this I give you a hint, reminding you that the candidate for initiation grows by the recognition and the interpretation of hints, and by extracting from a hint its true significance. The will is not, as so many believe, a forceful expression of intention; it is not a fixed determination to do thus and so or to make certain things to be. It is fundamentally an expression of the Law of Sacrifice; under this law, the unit recognises responsibility, identifies itself with [Page 270] the whole, and learns the esoteric significance of the words: “Having nothing (sacrifice) and yet possessing all things (universality).” I would ask you to reflect upon these words of the great initiate, St. Paul. The full expression of these highest spiritual qualities (from the angle of modern man) comes after the fourth initiation, that of the Great Renunciation. Everything is then relinquished in order that everything may be held in trust and used for the good of all; the will-to-good then dominates. Hence the necessity for the scientific construction of the rainbow bridge; hence the emphasis upon the Monad, the Father aspect which can now be revealed and known, because the work of aeons is culminating in a general soul contact, where humanity as a whole is concerned. This is testified to by the fact that so very many thousands have (as I have several times told you) taken the first initiation. The Christ Child is present in truth, and the human heart and mind are becoming aware of that fact; the goal for thousands everywhere is the demonstration of the Christ spirit, and the exemplification of a life conditioned by love and modelled upon that of Christ or Shri Krishna, His earlier incarnation.  (DINA II, pp. 269-70)

POINTS OF REVELATION

This almost brings us automatically to the third aspect of preparation for initiation which I called in an earlier instruction the “presentation of points of revelation.” These formulas, when rightly studied and eventually somewhat apprehended, at least intellectually, carry the disciple to the point where that which is new, hitherto unrealised and for which no words exist, is suddenly contacted. St. Paul had reached such a point when he referred to “the third heaven as it veiled the seventh” (which was the original wording, deleted by the recipients of his message at that time as utterly meaningless). Eye has not seen nor has ear heard the inexpressible revelation which comes to the initiate who can penetrate into certain high places where the nature of the divine Will suddenly assumes a different and amazing significance, where the purposes being worked out in the Council Chamber of Shamballa are visioned—not in detail but as [Page 275] a suddenly contacted inspiration; then for the first time the initiate becomes consciously receptive to the energy pouring into the Hierarchy from the Great White Lodge on Sirius.  (DINA II, pp. 274-75)
Let me reiterate to you the well-known truth that no man is an initiate apart from understanding, that the life of the initiate is one of constant registration of new knowledge which must be transmuted into practical wisdom, of occult facts which must take intelligent place in the life-service of the initiate, and of new inclusions of areas of consciousness; these latter must become the normal field of experience and of expression; they then become the ground for further expansion. Every revelation has to be mastered from four angles:

1. The mental, occult, spiritual, hierarchical and triadal facts it embodies. Every revelation has its own format, for all our planes—so steadily being revealed—are the subplanes of the cosmic physical plane.

2. The meaning which the facts and the format veil and hide and for which the one who is being enlightened must search.

[Page 308] 

3. The effect which the revelation is intended to make in the daily life and service and the ashramic relationships of the disciple or initiate.

4. The germ, seed thought, key form and invocative potency of that which has been revealed. Every revelation has its place in a great series of revelations and enlightenments; the disciple has to find, within the form of the revelation, that which he must use in order to achieve the next destined point of attained revelation.

I have here given you, in a very brief form, one of the new techniques for disciples in the New Age and one of the modes of meditation whereby the processes of revelation can be hastened. Hitherto in the past, revelation has come unexpectedly, as it did to Saul of Tarsus in the Biblical narrative. In sincerity, the disciple struggles and works and serves; blindly he goes forward, and oft in much bewilderment he seeks knowledge and receives it at unexpected moments, and these frequently increase, at least temporarily, his bewilderment. But during the coming New Age, disciples will be taught how to work consciously and knowingly for light; they will be shown how to realise what will happen to them before they take the needed steps and follow initiation. This will save much time and “focus the light in the desired place” far more rapidly than hitherto.  (DINA II, pp. 307-08)

2. We come now to our second point, that initiation veils a secret and that the revelation of that secret is imminent. Just what this secret is, I may not reveal, but it is concerned with a peculiar type of energy which can be induced at a moment of supreme tension. The only possible hint I can give you in connection with this mysterious matter is that it is closely related to the “Blinding Light” which Saul of Tarsus saw on the road to Damascus and the “blinding light” which accompanied the discharge of energy from the atomic bomb. The "Blinding Light" which ever accompanies true conversion (a rare and sudden happening always when true and real) and which is an attendant demonstration of all Lives Who have passed the human stage of consciousness—according to Their degree—and the light which is released by the fission of the atom are one and the same expression on different levels of consciousness, and are definitely related to the processes and effects of initiation. This will not even make sense to you until certain initiate-experiences have been undergone by you. It is not easy for the average aspirant to realise that progressive stages upon the Path indicate a progressive ability to “take the Light.” When the aspirant prays in the new Invocation: “Let Light descend on Earth” he is invoking something which humanity will have to learn to handle; this is one of the things for which the disciples of the world must begin to prepare the race of men.

All these planetary developments are attended by risks, and none more so than that of the absorption of light—on a world-wide scale—by humanity, with a subsequent reflex action on the three subhuman kingdoms. Nothing which affects humanity or which stimulates it to a forward-moving activity is without its inevitable effect upon the three lower kingdoms in nature. Forget not! Mankind is the macrocosm to this threefold lower microcosm.

This as you may well surmise, can be among the secrets [Page 328] of the initiatory process. The “principle of absorption” emerges as one of the subjects to be studied, understood and mastered between initiations, for each initiation carries the subject another step forward. At present, the physical effects of the fission of the atom and its subsequent constructive use is the immediate problem before modern science, and (I would remind you) it is now an exoteric problem. Its use, or corresponding use on esoteric levels, still remains one of the secrets of initiation.  (DINA II, pp. 327-28)

This theme of redemption (which underlies all the initiatory processes) is hidden in the karmic responsibilities of Sanat Kumara; stage by stage, initiation by initiation, the disciple arrives at an understanding of redemption. First of all, he learns to bring about the redemption of his threefold personality; then the concept enlarges along paralleling lines as he seeks the redemption of his fellowmen; later, he shares the redemptive work connected with all true hierarchical endeavour and becomes an “active part of a redeeming Ashram.” At the later initiations, and after the fifth Initiation of Revelation, he sees with a new clarity some of the karmic liabilities which have led the planetary Logos to create this planet of suffering, sorrow, pain and struggle; he realises then (and with joy) that this little planet is essentially unique in its purpose and its techniques, and that on it and within it (if you could but penetrate below the surface) [Page 386] a great redemptive experiment is going forward; its prime implementing factors and its scientific agents are the “sons of mind who choose to be the sons of men and yet for all eternity remain the Sons of God.” These “sons of mind” were chosen, in that far distant time when the fourth kingdom in nature came into being, to carry forward the science of redemption. There is a true historical and spiritually esoteric significance in the words in The New Testament that the “whole creation groaneth and travaileth together in pain until now, waiting for the manifestation of the Sons of God.” St. Paul is there referring to planetary purpose and to the determined insistence of the Sons of God that eventually—as they brought about the redemption of substance, of matter and form, and thus proved the possibility of that redemption through their own transfigured personalities—their reward should be their eventual manifestation as expressions of divinity. For this purpose and with this goal in view, they instituted the great evolutionary process of initiation, thus producing a continuity of revelation and of enlightenment. In reality, the period of time at which the final initiation is undergone is simply a climaxing, triumphant demonstration of the realisation and purpose of all past experiences; it is fulfilment (by the One Initiator) of the first promise ever made to the “sons of mind” when they originally started their redemptive work, and is “a sudden blazing forth of the individual glory and its merging at initiation with the glory of the whole.”  (DINA II, pp. 385-86)
To L.D.O.

August 1940

One of the things, my brother, which is being developed in your consciousness is the basic spiritual fact that “whether in the body or out of the body” (as the initiate Paul expressed it), the life of the disciple does not stand still but inevitably—if he is sincere and earnest—proceeds from revelation to revelation. But for the pledged disciple, such as you are, this revelation is not confined to mystical depths and heights but becomes increasingly part of the recognisable brain consciousness. This is a lesson which you are learning rapidly and on that fact I congratulate you. Continue so to do and in the coming period of reconstruction you will be of effective service.  (DINA II, p. 443)

August 1946

BROTHER OF OLD:

This is but a parting word to you as regards your physical plane affiliation with my Ashram. I will start by assuring you that the inner link remains unbroken and will persist, though even I have no idea when freedom will distinguish you or when you can advance with surety into the Ashram itself. Any progress that you could have made this life, as a result of my corrective teaching and aid, has been largely negated by your supine acceptance of failure, by your profound and lasting “conviction of sin” (if I may use so old-fashioned a phrase), and by your constant inner dwelling on your group relations. You did fail, my brother. But why stay overwhelmed by failure for year after year and remain with your eyes concentrated on the lower self that failed? All have failed and will again along some line. E'en the Masters fail at times to pass through one or other of the highest initiations at their first attempt and—from the hierarchical angle—that connotes failure. But the failure is scarce recognised; the effort is made to register what caused the failure and the inability to stand before the One Initiator, for all effects emanate from some ascertainable cause. So should it be on all levels of advancement, even such a relatively unimportant effort (from the point of view of hierarchical work) as your attempt to gain the right of entry into my Ashram or what is called “ashramic penetration,” and then on and up through many graded failures, until you meet the well-known failure of the Buddha to attain His goal.

I have therefore for you a message based on the words of the initiate, Paul: “Forgetting the things which are behind, press forward.” Dwell no longer on the past but make the relatively few years which are left you of this life, years of usefulness and of purpose in my work. This will require the acquisition and the recognition of a spirit which is unembarrassed by ambition but which is pledged to the perfecting of each day's relationships. Preoccupation with the beautifying and the spiritualising of the day's affairs will give you no time for any reaction to glamour; your mind and desire [Page 733] (your kama-manasic nature) will be—with definite purpose—physically oriented; your demonstration of right living upon the physical plane will be to you the factor of major importance.

Your spiritual focus will remain unaltered, and it is this tenacity (which you have ever demonstrated) which has preserved untouched your relationship with me and with your brothers; you need therefore have no concern in relation to your spiritual expression on its own plane. It is your physical expression which has been at fault. Reflect with assiduity on these words of mine. A focussing of your spiritual attitude and nature upon the physical plane will result in a more dynamic life, instead of the basically negative life you at present demonstrate; you will be surprised at the results which may eventuate.

I am giving you no meditation. I seek to see the flow of your spiritual life downward into daily life, and I seek not to see you raising your human soul towards a soul contact you seldom achieve, consciously at least, this life. Your problem has been due to the fact that in the past you at one time achieved a most definite soul contact, but knew not how to handle the force engendered. In this incarnation, this force flowed into the astral body to a very great extent and evoked the glamour and the deception which have coloured your life. But—you have a vast stored reservoir of spiritual potency on higher levels than the astral, and can perhaps draw upon its source of love and light if your major concentration and preoccupation is the perfecting of your daily living in the place where you are and in the environment and the circumstances for which you are responsible.

You need have no fear that I shall withdraw from you the attention and the careful thought which I have given you all these years. I earnestly desire to see you achieve success; I have been sorry when you failed. I seek to have you within the Ashram, which is not as yet the case. A move forward can, however, be made this life if—in your closing years—you obey instructions. Go forward in confidence, my brother; the group has never left you or deserted you, and you need no assurance from me that I hold you in my thought.  (DINA II, pp. 732-33)

THE EXTERNALISATION OF THE HIERARCHY

Your work will, therefore, be of a threefold nature. On the levels of mental consciousness, your vision of the need and of the future will be clear, inspiring you and enabling you to be a source of strength to all around you; your faith will see behind the obvious to the “substance of things hoped for, the evidence of things not seen,” as the initiate, Paul, expresses it; your thought will then be anchored in right action, soul directed. On the emotional side of life, you will find no time for idle tears or for vague, sympathetic talk, because you will be completely identified with what is going on and all emotional energy will be directed to the pursuit of every available mode of practically alleviating the pain. The heart energy will be occupied with the task of giving understanding help so that there is no scope for the usual emotional solar plexus reactions. On the physical plane you will not be occupied with the problem of what to do, [Page 248] because every physical effort, time, and personality emphasis will be directed to the shouldering of your due share in arresting the forces of aggression from any further advance. This might mean fighting in the ranks of the Allied Armies, or it might mean driving an ambulance under Red Cross auspices; raising funds to succour the refugees; speaking on public platforms or to groups upon the issues at stake, or participating in some form of national effort to bring aid and strength to the Allies. Whatever it is, it will call for all that is in you and all that you are, integrated and directed to a sustained, substantial, one-pointed effort.  (EOH, pp. 247-48)
Thus Shamballa, the Hierarchy and Humanity will stand consciously related and dynamically in touch with each other. The Will of God, the Love of God and the Intelligence of God will thus fuse and blend on Earth and in relation to human problems. Conditions will consequently be brought about and energies will be set in motion which will end the rule of evil and bring war to an end through the victory of the Forces of Light, recognised and aided by Humanity.

This synthesis of the three energies, evoked through invocation and the response of certain divine Potencies, is esoterically given the name of “the saving Force.” Of its exact nature and intended effects we know practically nothing. It has never before appeared in action on the physical plane, though it has been for some time active upon the mental plane. Though it is a blend of the energies of the three centres referred to above, it is primarily the energy of the divine Will, which will be its outstanding characteristic. One hint here I will give. Just as the externalisation of the materialistic lodge of seven men, to which I made reference above, has made its appearance and must be dealt with prior to the future externalisation of the lodge of spiritual Lives (the appearance of the kingdom of God on Earth) which we call the planetary Hierarchy, so the will-to-power of the forces of aggression has appeared on Earth and sought to gain control over humanity. Note that aim. This will-to-power can only be dissipated when the highest aspect of the same energy is given free rein among the sons of men. The divine [Page 276] and spiritual Will, carried on the impulse of selfless love, can and must be evoked for the destruction of the selfish and wicked will-to-power, rampant now on earth under the direction of the focussed seven in Germany.

The “saving force” must, therefore, be spread abroad. For long ages men have prayed in the words of St. Paul: “Let the love of God be shed abroad in our hearts.” Today the need is for the spread of the “saving force” to take hold of our minds and to control from that directing centre, for it embodies the needed salvation at this time. It will take the united efforts of all the three focal points of divine expression on our planet to make this possible, but it can be done.  (EOH, pp. 275-76)

The science of invocation and evocation will take the place of what we now call prayer and worship. Be not disturbed by the use of the word “science.” It is not the cold and heartless intellectual thing so oft depicted. It is in reality the intelligent organisation of spiritual energy and of the forces of love, and when effective, will evoke the response of spiritual Beings Who can again walk openly [Page 415] among men and thus establish a close relation and a constant communication between humanity and the spiritual Hierarchy.

It will be obvious to you that as humanity, through its most advanced units, prepares for this next great Approach it must accept with faith and conviction (faith for the masses, and conviction for the knowers and the New Group of World Servers) the premises stated above:

1. The fact of God (God Transcendent)

2. Man's relationship to the divine (God Immanent)

3. The fact of immortality

4. The Brotherhood of man (God in expression)

5. The existence of the Way to God

6. The historicity of the two great Approaches and the possibility of a third and imminent Approach.

It is here that the churches, if regenerated, can concentrate their efforts, cease perpetuating the outer and visible form, and begin to deal with the reality underlying all dogmas and doctrines. Upon these inner assurances man must take his stand, and a study of them will reveal that the majority of the unthinking masses (an immense majority) do accept them hopefully and with desire, though without any definite understanding, and that a steadily increasing minority also accept them with a full convinced awareness—an awareness that is the result of the transformation of hope into self-proven fact. In between these two extremes is a large group of questioning people; they are not part of the unintelligent mass, nor are they yet either occultists, mystics or even aspirants. They question and seek conviction; they repudiate faith as unintelligent, but long for a substitute; they are constantly emerging out of the mass of men and constantly moving forward in consciousness through the following of spiritual techniques, eventually taking their stand among those who can say with St. Paul: “I know Whom I have believed.” It is with these techniques that the true religious teaching should primarily concern itself.  (EOH, pp. 414-15)
The Work of the Christ Today

Forget not one important point. The Hierarchy itself is the result of human activity and aspiration; it has been created by humanity. Its members are human beings who have lived, suffered, achieved, failed, attained success, endured death and passed through the experience of resurrection. They are the same in nature as are those who struggle today with the processes of disintegration but who—nevertheless—have in them the seed of resurrection. All states of consciousness are known to Them and They have mastered all of them; They have mastered them as men, thus guaranteeing to humanity the same ultimate achievement. We are apt to look upon the members of the Hierarchy [Page 473] as different radically from humanity, forgetting that the Hierarchy is a community of successful men, Who earlier submitted Themselves to the purificatory fires of daily living, working out their own salvation as men and women of affairs, as business men, as husbands and wives, farmers and rulers and that they know life, therefore, in all its phases and gradation. They have surmounted the experiences of life; Their great Master is the Christ; They have passed through the initiations of the new birth, the baptism, the transfiguration, the final crucifixion and the resurrection. But they still are men and differ from the Christ only in the fact that He, the first of our humanity to attain divinity, the Eldest in a great family of brothers (as St. Paul expresses it), the Master of the Masters and the Teacher of angels and of men was deemed so pure, so holy and so enlightened that He was permitted to embody for us the great cosmic principle of love; He thus revealed to us, for the first time, the nature of the heart of God.

These perfected men, therefore, exist; They are more than men because the divine spirit in them registers all stages of consciousness and awareness—subhuman, human and superhuman. This inclusive development enables them to work with men, to contact humanity at need, and to know how to lead us forward to the phases of resurrection.  (EOH, pp. 472-73)

The three main channels through which the preparation for the new age is going on might be regarded as the Church, the Masonic Fraternity and the educational field. All of them are as yet in relatively static condition, and all are as yet failing to meet the need and to respond to the inner pressure. But in all of these three movements, disciples of the Great Ones are to be found and they are steadily gathering momentum and will before long enter upon their designated task.

The Masonic Movement when it can be divorced from politics and social ends and from its present paralysing condition of inertia, will meet the need of those who can, and should, wield power. It is the custodian of the law; it is the home of the Mysteries and the seat of initiation. It holds in its symbolism the ritual of Deity, and the way of salvation is pictorially preserved in its work. The methods of Deity are demonstrated in its Temples, and under the All-seeing Eye the work can go forward. It is a far more occult organisation than can be realised, and is intended to be the training school for the coming advanced occultists. In its ceremonials lies hid the wielding of the forces connected with the growth and life of the kingdoms of nature and the unfoldment of the divine aspects in man. In the comprehension of its symbolism will come the power to cooperate with the divine plan. It meets the need of those who work on the first Ray of Will or Power.

The Church finds its mission in the helping of the devotee, in aiding the great public which is innately religious and of good will. It hides in its heart those who vibrate to [Page 512] the great love ray, the second Ray of Love-Wisdom. Christ Himself works through it and by its means seeks to contact the vast Christian public. It is the leaven in His hands to leaven the whole lump, and being in a form comprehended by the people, it can touch the great masses of seeking souls.

By means of the educational work of the world, the Great Lord seeks to reach those of the intelligent public who cannot be reached by means of ceremonial and symbolism, as in Masonry, or by religious means and ritual, as in the Church. It touches the masses and those in whom the intelligence aspect predominates to the lessening of the other two aspects. It aids those men who are predominantly on the third Ray of Intelligent Activity.

In all these bodies there are to be found esoteric groups who are the custodians of the inner teaching and whose uniformity in aspiration and in technique is one. These inner groups consist of occult students and of those who are in direct or occasional touch with the Masters and of those whose souls are in sufficient control so that the will of the Hierarchy may be communicated and gradually filter down to the channel of the physical brain. These groups which constitute the true inner esoteric group are many, but their membership is yet small, for the fact that a student may belong to any of the outer esoteric groups so-called is no indication of his true esoteric status. When the few who are the true esoteric students of the world know the difference between etheric and astral forms, between mental clairaudience and clairvoyance and their astral counterparts, between the elementals of thought and the elementals of nature, then will the Christ and His church have a real esoteric group on the physical plane and the outer organisations receive the needed stimulation. That is why it is necessary to work with the students at this time and train them in the nature of true occultism. When we understand better the significance of time in prevision, and of force in movement, and when we comprehend more fully the laws that control the subtler bodies, and through them therefore the laws that function on the planes whereon those bodies express [Page 513] themselves, then will there be more intelligent and more useful work offered in cooperation with the Occult Hierarchy.

In the esoteric group, which is composed of the true spiritual esotericists found in all exoteric occult groups, in the church, by whatever name it may be called, and in Masonry you have the three paths leading to initiation. As yet they are not used, and one of the things that will eventuate—when the new universal religion has sway and the nature of esotericism is understood—will be the utilisation of the banded esoteric organisms, the Masonic organism and the Church organism as initiating centres. These three groups converge as their inner sanctuaries are approached. There is no dissociation between the One Universal Church, the sacred inner Lodge of all true Masons, and the innermost circles of the esoteric societies. Three types of men have their need met, three major rays are expressed, and the three paths to the Master are trodden, leading all three to the same portal and the same Hierophant.

It must not be forgotten that only those souls who are on the Probationary Path or the Path of Discipleship will form the nucleus of the coming world religion. It exists on the inner planes for the purpose of gathering out of all the churches those who have reached the point in evolution where they can consciously and of their own free will place their feet upon that PATH which leads to the centre of peace; who can in full awareness turn their eyes upon the Great Lord, and transmute the life of worldly endeavour into the life of service. The first detachment gathered into the coming Church will be found to be a part of the present great band of servers. These have, down the ages, been associated with the Christ in His work. Remember always the fact of the work He did in connection with the last advent, and remember likewise that in the turning of the cyclic wheel, in the evolution of the spiral, similar conditions will eventuate, the same needs arise, and the same egos incarnate that were present in the days of old in Palestine. The numbers of those associated with Him will be greatly increased, [Page 514] for all who knew Him in earlier incarnations in the ancient East, all whom He cured or taught, all who contacted Him or in any way incurred karma with Him or with the Master Jesus, will have the opportunity to cooperate at this time. Each sincere aspirant who is closely connected with the present Church organisations, who feels a close link with the Christ and who loves Him, can be practically sure that in Palestine they saw Him, knew Him and mayhap served and loved Him.

The sacraments, properly understood, serve to strengthen this link and realisation, and such a one as that of Baptism (when entered upon with understanding) will draw forth oft a response from the Great Lord Himself. It is almost as if a golden strand were directed from His heart to the heart of the servant—a strand unbreakable and unfathomable and which, with each administration of any of the holy rites in the succession of lives, becomes stronger, broader and brighter. Eventually these many strands will become reabsorbed into their source when the Body of the Christ—one of the seven Heavenly Men on the second or monadic plane—is completed in full expression, for each one linked to Him becomes, in a vital sense, a cell in His Body. This the initiate Paul truly sensed and knew. Via this strand passes the power to strengthen, to stimulate, to vivify and to bless, and this is the true apostolic succession. All true disciples are priests unto the Lord.

There is no question therefore that the work to be done in familiarising the general public with the nature of the Mysteries is of paramount importance at this time. These Mysteries will be restored to outer expression through the medium of the Church and the Masonic Fraternity, if those groups leave off being organisations with material purpose, and become organisms with living objectives. When the Great One comes with His disciples and initiates we shall have (after a period of intensive work on the physical plane beginning around the year 1940) the restoration of the Mysteries and their exoteric presentation, as a consequence of the first initiation. Why can this be so? Because the Christ, [Page 515] as you know, is the Hierophant of the first and second initiations and He will, if the preparatory work is faithfully and well done, administer the first initiation in the inner sanctuaries of those two bodies. Many faithful workers will, during His period of work on earth, take this first initiation, and some few will take the second. The race has now reached a point where many souls are on the Probationary Path and need but the heightening of their vibration (made possible by His Presence) to reach the portal of the Path itself.  (EOH, pp. 511-15)

In Connection with the Council Chamber of Sanat Kumara, the Lord of the World

As this subject concerns one of the seven goals towards which the Masters aim after They have attained the fifth initiation, it will be obvious to you that there is little that I can say about it. One of the seven Paths for which the Way of the Higher Evolution prepares the senior initiates is the Path of Earth Service. This Path, as you know, keeps the Masters attached to service in the three worlds for a period much longer than the average. It involves tremendous sacrifice. [Page 532] Just as the disciple has to live a dual life, with one part of his reflective nature and awareness centred in the life of the Hierarchy and the other part of his mental responsiveness equally centred on life in the three worlds, and this simultaneously, so the Master, when He chooses this Path, forms a constituent part of the Council Chamber of the Lord of the World and at the same time works consciously in the three worlds, via the Hierarchy (of which He remains also a part), and with the human and subhuman kingdoms in nature. As evolution proceeds, He will work increasingly via humanity because humanity will be shouldering its responsibilities as the Macrocosm of the lesser microcosm. This dual activity entails much specialised training, and as the initiatory process becomes exoteric and men everywhere recognise it and participate in it, the training which Members of the Hierarchy also undergo will not be so secret and mysterious as it is today. But the time has not yet come to publicise it.

Only certain further generalisations are here possible, some of which are already known to you because they are so broad that their inclusions and implications are obvious. This, for instance, concerns the “centre where the Will of God is known.” Here at Shamballa work Those Who have unified Their personality will and Their spiritual will with the universal will, and such a unification inevitably brings knowledge. It is, however, not knowledge as you understand it. It is a blend of wisdom based on knowledge, understanding based on intuitive perception, and identification based on alignment, esoterically comprehended. For this peculiar condition or awareness we have no word in any language, and only the utilisation (the trained utilisation) of the abstract mind can possibly convey to you even an embryonic factual conception. But that type of imaginative conception will become more common during the next two centuries, and my words here will therefore serve an ultimate purpose. Those Who form the Council Chamber of the Great Lord are under no misapprehension as to His will because They [Page 533] see it whole. Paul, the initiate, hints at this when writing one of the Epistles; he is in touch then with certain Members of the Hierarchy and is concerned with the theme of Love, which is the fundamental hierarchical theme and motive. He says to Them: “Now we see through a glass darkly, but then face to face; now we know in part, but then shall we know even as we are known.” He there points towards the future progress of the Hierarchy—a progress which remains as yet only a vague promise, lacking form and shape. But he wrote for initiates to whom love was a growing, vital concern, and to whom love and its practice meant light and the basic motif of all living, divine activity. It is not possible to reveal the will of God and the motivating Purpose of His manifesting Self, except to Those Who have demonstrated perfected love and Who register no sense of disunion or the faintest reaction to separateness.

At Shamballa, the Great Lives Who function there not only see manifestation whole and apart from all the limitations of time, but They feel all the major evolutionary impulses which are bringing the developing world into line with the divine Will. They embody those impulses not in terms of progressive movement, but in terms of one great divine and spiritual reaction. This idea can perhaps be best understood by you in terms of the Eternal AUM which is the symbol of the Eternal NOW. You have been told, and it has been demonstrated, that the AUM is composed of one major Sound, three minor sounds, and seven subsidiary vibratory tones. So it is with the Will of God which is embodied and held in synthesis by the Members of the Council Chamber. To Them, as They “hold the Will of God in solution, it is one clear note; as They see that Will in motion, it is three abiding chords, carrying outwards into all the worlds the Purpose of the ONE Who for aeons will abide; as They impel that Will to demonstrate, it is seven vibratory tones, drawing out into the reflected worlds the structure of the Plan. And thus the note, the chords and tone produce the Plan, reveal the Purpose and indicate God's Will.” This [Page 534] is a quotation from certain of the ancient Archives which constitute the study of the Masters; they relate to the nature of Shamballa, its work and emanating energies.

Shamballa, as it constitutes the synthesis of understanding where our Earth is concerned, is also the centre where the highest Will of the Solar Logos is imposed upon the Will of our planetary Logos, Who is, as you know, only a centre in His greater body of manifestation. With this item of information you can have no possible concern; the Masters Themselves are only learning the Will of the planetary Logos; the objective of effort in Shamballa is, however, the apprehension of solar Purpose, the Plan of which is working out on the highest levels of our planetary system, just as the Will, Purpose and Plan of Shamballa work out on the three lowest levels of our planetary system. Again, this item of information serves only to indicate hierarchical objectives, and those objectives extend away from time and space into the Mind of God Himself.  (EOH, pp. 531-34)
In this message I would like to consider with you primarily the Festival of the Christ, held at the time of the Full Moon of June, and the work of the Christ as He prepares Himself for the fulfilment of His true mission on Earth. The Christian Church has so distorted that mission and ruthlessly perverted the intention for which He originally manifested that a consideration of that mission is deeply needed and should be revolutionary in its effects. Starting [Page 543] with St. Paul, the theologians interpreted His words in such a manner that they served to bridge the gap between the spiritual future of the world and the Jewish dispensation which should have been passing out. So effective has been their work that the teachings of the loving, simple Son of God have been largely ignored; the failure of Christianity can be traced to its Jewish background (emphasised by St. Paul), which made it full of propaganda instead of loving action, which taught the blood sacrifice instead of loving service, and which emphasised the existence of a wrathful God, needing to be placated by death, and which embodied the threats of the Old Testament Jehovah in the Christian teaching of hell fire.

This situation is one which the Christ is seeking to alter; it has been in preparation for His instituting a new and more correct presentation of divine truth that I have sought—with love and understanding—to point out the faults of the world religions, with their obsolete theologies and their lack of love, and to indicate the evils of Judaism. The present world faiths must return to their early simplicity, and orthodox Judaism, with its deep-seated hate, must slowly disappear; all must be changed in preparation for the revelation which Christ will bring.

The first things which the Christ will do, beginning with this full Moon of June, will be to prepare all people everywhere (if possible through their regenerated, religious institutions) for the revelation for which all humanity waits.

It is this revelation which lies behind all the activities which now engross the attention of the Hierarchy. There have been many revelations of divine purpose down the ages, each of which uniquely altered the point of view and the pattern of living for men everywhere. There was the ancient revelation, given through the people of India, as to the existence of the Self and the Not-Self—a revelation which is now coming to have meaning through the teaching of modern psychology; there was the revelation of the Ten Commandments, given through the Jews and—because of the negativity shown then and today by the Jews—given [Page 544] in a negative and not a positive form. The Christ endeavoured to offset and bring to an end the need for the Ten Commandments, by giving us the eleventh commandment; this, if kept, would entail the keeping of all the others. There was the revelation which Christ Himself gave, summing it up for us in His life of service, in the love which He preached and in His constant repudiation of theological Judaism (the Sadducees and the Pharisees). This difficulty with Judaism still persists and is symbolised for us in the failure to recognise the Messiah when He came to them in their own country and let it be known that He came to the whole world and not to the Jews alone.

For this new revelation the Christ is preparing as are all the members of the Hierarchy, from the highest Chohan down to the humblest accepted disciple; it is for this that all the ashrams are getting ready; it is for this also that (in a weak and feeble manner) Christian people, those of the other world faiths, and spiritually minded people are likewise preparing.

Therefore, we have isolated (if I may use such a word) three activities to which the Christ is at this time dedicated:

1. The reorganisation of the world religions—if in any way possible—so that their out-of-date theologies, their narrow-minded emphasis and their ridiculous belief that they know what is in the Mind of God may be offset, in order that the churches may eventually be the recipients of spiritual inspiration.

2. The gradual dissolution—again if in any way possible—of the orthodox Jewish faith, with its obsolete teaching, its separative emphasis, its hatred of the Gentiles and its failure to recognise the Christ. In saying this I do not fail to recognise those Jews throughout the world who acknowledge the evils and who are not orthodox in their thinking; they belong to the aristocracy of spiritual belief to which the Hierarchy itself belongs.

[Page 545]

3. Preparation for a revelation which will inaugurate the new era and set the note for the new world religion.  (EOH, pp. 542-45)

God Transcendent, greater, vaster and more inclusive than His created world, is universally recognised and has been generally emphasised; all faiths can say with Shri Krishna (speaking as God, the Creator) that “having pervaded the whole universe with a fragment of Myself, I remain.”  This God Transcendent has dominated the religious thinking of millions of simple and spiritually-minded people down the centuries which have elapsed since humanity began to press forward towards divinity.

Slowly, there is dawning upon the awakening consciousness of humanity, the great paralleling truth of God Immanent—divinely “pervading” all forms, conditioning from within all kingdoms in nature, expressing innate divinity through human beings and—two thousand years ago—portraying the nature of that divine Immanence in the Person of the Christ. Today, as an outcome of this unfolding divine Presence, there is entering into the minds of men everywhere a new concept: that of Christ in us, the hope of Glory. There is a growing and developing belief that Christ is in us, as He was in the Master Jesus, and this belief will alter world affairs and mankind's entire attitude to life.

The wonder of that Life lived two thousand years ago is still with us and has lost none of its freshness; it is an eternal inspiration, hope, encouragement and example. The love He demonstrated still holds the thinking world in thrall, even though relatively few have really attempted to demonstrate the same quality of love as He did—a love that leads unerringly to world service, to complete self-forgetfulness and to radiant, magnetic living. The words He spoke were few and simple, and all men can understand them, but their significance has largely been lost in the intricate legalities and discussions of St. Paul, and the lengthy disputations of theological commentators since He lived and left us—or apparently left us.

Yet—today Christ is nearer to humanity than at any other time in human history; He is closer than the most [Page 593] aspiring and hopeful disciple knows, and can draw closer still if what I here propose to write is understood and brought to the attention of men everywhere. For Christ belongs to humanity, to the world of men, and not only to the churches and faiths throughout the world.

Around Him—in that High Place on Earth where He has His abiding place—are gathered today all His great Disciples, the Masters of the Wisdom, and all Those liberated Sons of God Who, down the ages, have passed from darkness to Light, from the unreal to the Real, and from death to Immortality; They stand ready to carry out His bidding and to obey the Master of all the Masters and the Teacher alike of Angels and of men. The Exponents and the Representatives of all the world faiths are there waiting—under His guidance—to reveal to all those who today struggle in the maelstrom of world affairs, and who seek to solve the world crisis, that they are not alone. God Transcendent is working through the Christ and the Spiritual Hierarchy to bring relief; God Immanent in all men is standing on the verge of certain stupendous Recognitions.

The great Apostolic Succession of the Knowers of God is poised today for renewed activity—a Succession of Those Who have lived on earth, accepted the fact of God Transcendent, discovered the reality of God Immanent, portrayed in Their Own lives the divine characteristics of the Christ life and (because They lived on earth as He did and does) have “entered for us within the veil, leaving us an example that we too should follow His steps,” and Theirs. We too belong eventually in that great Succession.  (EOH, pp. 592-93)

1. The Inertia of the Average Spiritually-Minded Man

The average aspirant, man of goodwill, or disciple, is constantly aware of the challenge of the times and the opportunity which spiritual events may offer. The desire to do good and to accomplish spiritual ends is ceaselessly gnawing away within his consciousness. No one who loves his fellowmen, who has a dream of seeing the Kingdom of [Page 620] God materialise on earth, or who is conscious of the awakening of the masses—slow though it may be—to the higher spiritual values, but is thoroughly dissatisfied. He realises that what he contributes of help to these desirable objectives is little indeed. He knows that his spiritual life is a side issue; it is something which he keeps carefully to himself and which he is frequently afraid to mention to his nearest and his dearest; he tries to dovetail his spiritual efforts into his ordinary outer life, struggling to find time and opportunity for it in a gentle, futile and innocuous manner. He finds himself helpless before the task of organising and rearranging his affairs so that the spiritual way of living may dominate; he searches for alibis for himself and eventually rationalises himself so successfully that he ends by deciding that he is doing the best he can in the given circumstances. The truth is that he is doing so little that probably one hour out of the twenty-four (or perhaps two) would cover the time given to the Master's work; he hides behind the alibi that his home obligations prevent his doing more, and he does not realise that—given tact and loving understanding—his home environment can and must be the field in which he triumphs; he forgets that there exist no circumstances in which the spirit of man can be defeated or in which the aspirant cannot meditate, think, talk and prepare the way for the coming of the Christ, provided he cares enough and knows the meaning of sacrifice and silence. Circumstances and environment offer no true obstacle to the spiritual life.

Perhaps he hides behind the alibi of poor health, and frequently behind that of imaginary ills. He gives so much time to the care of himself that the hours which could be given to the Master's work are directly and seriously curtailed; he is so preoccupied with feeling tired, or tending a cold, or with fancied heart difficulties, that his “body consciousness” steadily develops until it eventually dominates his life; it is then too late to do anything. This is particularly the case with people who have reached their fiftieth year or over; the trouble then is predominantly with women. It is [Page 621] an alibi which it is hard not to use, for many feel tired and ailing and this, as the years go by, is apt to get worse. The only cure for the creeping inertia is to ignore the body and take your joy in the livingness of service. This leads to a longer life. I speak here not of definite disease or of serious physical liabilities; to these right care and attention must be duly given; I speak to the thousands of ailing men and women who are preoccupied with taking care of themselves, and so waste hours of the time which could be given to the service of humanity. I ask those who are seeking to tread the Path of Discipleship to release those many hours spent in needless self-care into the service of the Hierarchy.

Still another alibi leading to inertia is the fear people have of speaking about the things of the Kingdom of God to others; they are afraid of being rebuffed, or of being thought peculiar, or of intruding. They therefore preserve silence, lose opportunity, and never discover how ready people are for the discussion of realities, for the comfort and hope which the thought of Christ's return can bring, or for the sharing of spiritual light. This is essentially a form of spiritual cowardice, but it is so widespread that it is responsible for the loss of millions of hours of world service.

There are, brother of mine, other alibis, but the three above noted are the most common; the release of the majority of aspirants from these hindering conditions would bring to the service of the Christ (to use the language of the labour union) so many man-hours and so much overtime endeavour that the task of those who admit no alibis would be greatly lightened and the coming of the Christ would be much nearer than it is today. What we call inertia is not simply psychological in nature. The qualities of matter or substance itself are involved. Inertia is the slowest and the lowest aspect of material substance and is called in the Eastern philosophy, the quality of tamas. It has to be transmuted into a higher quality, that of activity or (giving it its technical term) its rajasic quality, and this leads later on to the highest quality of rhythm or sattva. To the rhythm of life under which the Christ and the spiritual Hierarchy operate, and which [Page 622] vibrates in harmony with human need and hierarchical response, I call you not. I do, however, call you to demonstrate the quality of activity and to refuse to hide behind alibis. It is essential that all aspirants recognise that in the place where they now are, among the people who are their karmic associates, and with the psychological and physical equipment with which they are endowed, they can and must work. I shall not labour this subject. There is no possible coercion or undue pressure exerted in the service of the Hierarchy. The situation is clear and simple. There are at the present time three great activities going on:

First, the activity to be felt in the “centre where the will of God is known,” that will-to-good which has carried all creation on toward a greater glory and a steadily deepening, intelligent responsiveness; this today is creatively endeavouring to bring in the new world order, the order of the Kingdom of God under the physical supervision of the Christ. This might be regarded as the externalisation of the spiritual Hierarchy of our planet. Of this, the return of the Christ to visible activity will be the sign and the symbol.

Secondly, the critical activity which is conditioning the spiritual Hierarchy, from the Christ Himself down to the lowest aspirant to be found on the periphery of that centre where the love of God has full play. There it is fully realised that (in the words of St. Paul) “the whole creation groaneth and travaileth in pain together until now, waiting for the manifestation of the Sons of God.” It is for that manifestation that They now prepare, these “Sons of God Who are the Sons of Men;” it is for this coming forth to outer active service that They are already—one by one—entering into outer activity upon the physical plane. They are not recognised for what They are, but They go about the Father's business, demonstrating goodwill, seeking to enlarge the horizon of humanity, and thus prepare the way for the One Whom They serve, the Christ, the Master of all the Masters and the Teacher alike of angels and of men.

Thirdly, there is humanity itself, “the centre which we call the race of men”—a centre at present full of chaos, turmoil [Page 623] and confusion, a humanity full of pain, bewilderment, disturbance, yet mentally aware of infinite possibilities, emotionally fighting for that plan which seems to them to be the best, but with no sense of coherency or any realisation that it must be the one world for the one humanity. They desire simply emotional peace, security in which to live and work, and a vision of a future which will satisfy some inchoate sense of divine persistence. They are physically ill, deprived for the most part of the essentials of normal wholesome living, wracked with the sense of financial insecurity and—consciously or unconsciously—invoking the Father of all on behalf of themselves and of the rest of the world.

The solution is the return of the Christ. This is the ascertained will of God; it is the desire of Christ Himself and of His disciples, the Masters of the Wisdom; it is the unrealised demand of men in all lands. Where there is unification of purpose, of spiritual intention and of realised need, then there is only one thing which can arrest that return, and that is the failure of mankind to prepare the stage for that stupendous event, to clear the highways, familiarise the people with the idea, and bring about the required measure of peace on Earth—a peace based upon right human relations.  (EOH, pp. 619-23)

We now come to another point in our study of this subject: This concerns one of the most difficult problems confronting the Masters at this time; it presents also an unique problem to the Christ. The daily physical life of the Masters, of the Christ, and of those Members of the Hierarchy (initiates and accepted disciples) Who function in physical bodies, has had its orientation upon the subjective levels of life; the majority of Them, and particularly the senior Members of the Hierarchy, do not as a rule intermingle largely with the public or walk the streets of our great cities. They work as I do from my retreat in the Himalayas, and from there I have influenced and helped far more people than I could possibly have reached had I walked daily in the midst of the noise and chaos of human affairs. I lead a normal and, I believe, useful life as the senior executive in a large lamasery, but my main work has lain elsewhere—widespread in the world of men; I reach this vast number of human beings through the medium of the books which I have written, through the groups which I have started and impulsed, such as Men of Goodwill and the Triangles, and through my disciples who talk and spread the truth as I have sought to present it.

So it has been with the work of all the Masters, except two or three Who have undergone special training in order to do some special preparatory work for the externalisation of the Hierarchy. The English Master is one of these, and another Master also Who works, relatively unknown, in North America. I have referred to Him before as the Master P.—though that is not, in reality, His initial.

This rule of solitariness or of withdrawing applies to all the Masters and to the Christ, for it is in the solitude of the mind, and as far as possible in the solitude of physical location, that the various branches of the great White Lodge have chosen to work ever since Atlantean days. It is not the solitude of a separative spirit, but the solitude that comes from [Page 683] the ability to be non-separative, and from the faculty of identification with the soul of all beings and of all forms. This can best be accomplished in the intense quiet of those “protected” areas where the Masters in the various branches of the Brotherhood have chosen to dwell. This solitude and physical isolation enables Them to work almost entirely from the level of the buddhic or intuitional plane, perfecting the Science of Impression, influencing and working through those minds which are susceptible to Their mental impression. This applies equally to Masters in physical vehicles and to Those Who have “no anchorage” in the three worlds; it applies also to disciples who are in or out of the body, according to their destiny, immediate karma or form of service. St. Paul, for instance, was in the initiate stage of learning rightly to withdraw and to work in what Patanjali calls “isolated unity” when he spoke of himself once as “being caught up into the third heaven” and there learning the untold beauties of the divine life.

The problem, therefore, before the Masters and Their disciples is to work (when the externalisation takes place) in the midst of physical plane existence, no longer withdrawn, isolated and protected, but functioning openly in the middle of events and physical realities and all the diversity of contacts which the three worlds present. It is perhaps helpful to remember that when the Christ was in physical presence on earth two thousand years ago, the population of the world was relatively small compared to that today; contact between peoples was practically nil, and where it existed was usually of a strictly military or commercial nature, with a somewhat exclusive interchange of scholastic ideas and personnel between the rare centres of learning. It was easy in those days to withdraw into the desert and to disappear into the unfrequented place and to recharge and revitalise the spirit, to touch again closely the Sources of inspiration on the higher levels of consciousness, and thus reorient the working instrument in the three worlds to the higher field of contact and inspiration. Much of this can be noted in the Gospel story of the life of Christ and of the Master Jesus.  (EOH, pp. 682-83)
FROM BETHLEHEM TO CALVARY
Through the message of Christ three general concepts emerged into the racial consciousness:

First, that the individual, as an individual, is of value. This was a truth which the general Eastern doctrine of rebirth had tended to negate. Time was long; opportunity would endlessly recur; the evolutionary process would do its work. Let mankind therefore drift as a whole with the tide, and eventually all would be well. Hence the general attitude of the East was failure to emphasise the supreme value of any individual. But Christ came and emphasised the work of the individual, saying, “Let your light so shine before men, that they may see your good works.”
Second, the opportunity was presented to the race as a whole to take a tremendous step forward, to undergo the “new birth” or take the first initiation. This we shall deal with in our next chapter.

[Page 16]

The third concept which was taught by the Christ was that which embodied the technique of the new age, which was to come when individual salvation and the new birth had been properly grasped. This was the message or command to love our neighbour as ourselves.  Individual effort, group opportunity, and identification with each other—this was the message of the Christ.

In the teaching of the Buddha we have the three ways in which the lower nature can be changed and prepared to be a conscious expression of divinity. Through detachment man learns to withdraw his interest and his consciousness from the things of the senses, and to turn a deaf ear to the calls of the lower nature. Detachment imposes a new rhythm upon the man. Through learning the lesson of dispassion he becomes immune to the suffering of the lower nature as he detaches his interest from secondary things and the non-essentials, and centres it upon the higher realities. Through the practice of discrimination the mind learns to select the good, the beautiful and the true. These three practices, leading to a changed attitude towards life and reality, will, when held sanely, bring in the rule of wisdom and prepare the disciple for the Christ life.

Upon this racial teaching follows the work of the Christ with humanity, resulting in an understanding of the value of the individual and his self-initiated efforts at release and illumination, with the final objective of group love and group good. We learn to perfect ourselves in consonance with Christ's injunction, “Be ye therefore perfect,” in order to have somewhat to contribute to the group good, and in order to serve Christ perfectly. Thus that spiritual reality, spoken of by St. Paul as “Christ in you, the hope of glory,” is released in man and can manifest in full expression. When a sufficient number of people have grasped this ideal, the entire human family can stand for the first time before the portal [Page 17] which leads to the Path of Light, and the life of Christ will flower forth in the human kingdom. Personality then fades out, dimmed by the glory of the soul, which, like the rising sun, disperses the darkness, reveals the life-situation, and irradiates the lower nature. It leads to group activity, and self, as we usually understand it, disappears. This is already happening. The final result of the work of the Christ can be seen portrayed for us in His words to be found in St. John XVII, which it would be of value to all of us to read.

Individuality, Initiation, Identification—in these terms the message of the Christ can be expressed. This He epitomised when on earth in the words: “I and my Father are one.”  That great Individuality, the Christ, through the process of the five great Initiations, gave to us a picture of the stages and method whereby identification with God can be brought about. This sentence gives us the keynote of the entire Gospel story, and constitutes the theme of this book.

The interrelation of the work of the past and of the present, as given to us by the great Teacher of the East and by the Saviour of the West, can be expressed as follows:

The Buddha
The Method
Detachment.  Dispassion.  Discrimination.

The Christ
The Result
Individualism.  Initiation.  Identification.

Christ lived His life in that small but significant strip of land which we call Palestine, the Holy Land. He came to prove to us the possibility of individual attainment. He emerged (as all the Teachers throughout the ages seem to have done) out of the Orient, and worked in that country which seems like a bridge between the Eastern and Western hemispheres, separating two most different civilisations. Modern thinkers would do well to remember that Christianity is a bridging religion. Herein lies its great importance. Christianity [Page 18] is the religion of that transitional period which links the era of self-conscious individualistic existence to a future group-conscious unified world. It is outstandingly a religion of cleavage, demonstrating to man his duality, and thus laying the foundation for his effort to achieve unity or at-one-ment. The realisation of this duality is a most needed stage in man's unfoldment, and the purpose of Christianity has been to reveal this; also to point out the warfare between the lower and the higher man, between carnal man and spiritual man, united in one person, and to emphasise the necessity for that lower man to be saved by the higher. This, St. Paul points out in the words so familiar to all of us: “... to make in himself, of twain, one new man, so making peace; and that he might reconcile both unto God in one body, having slain the enmity in himself.”  This was His divine mission, and this is the lesson of the Gospel narrative.

Christ therefore not only unified in Himself the past “law and the prophets,” but He also provided that presentation of truth which could bridge the gap between Eastern belief and philosophy and our Western materialism and scientific attainment, both of them divine expressions of reality. At the same time He demonstrated to human beings the perfection of the task which each man could carry forward within himself, bridging that essential duality which is his nature, and bringing about that at-one-ment of the human and the divine which it is the task of all religions to aid. Each of us has to make “of twain, one new man, so making peace,” for peace is unity and synthesis.  (BTC, pp. 15-18)
Always there have been temples and mysteries and holy places where the true aspirant could find what he sought, and the needed instruction as to the way he should go. The prophet of old said:

“... a highway shall be there, and a way, and it shall be called the way of holiness; the unclean shall not pass over it, for he shall be with them; the wayfaring men, though fools, shall not err therein.”
It is a way that leads from that which lies without to that which dwells within. It reveals, step by step, the hidden life which every form and symbol veils and hides. It assigns to the aspirant certain tasks which lead to his understanding, and produces an inclusiveness and wisdom which meet his deeply sensed need. He passes from the stage of enquiry to what the Tibetans call “straight knowledge.” Upon that path [Page 22] vision and hope give place to realisation. Initiation after initiation is undergone, each one leading the initiate nearer to the goal of complete unity. Those who in the past thus worked, agonised and attained, constitute a long chain, reaching out of the remotest past into the present, for the initiates are still with us and the door still stands wide open. Through the agency of this hierarchy of achievement, men are lifted, step by step, up the long ladder reaching from earth to heaven, to stand eventually before the Initiator and in that high moment to find that it is the Christ Himself Who thus greets them—the familiar Friend Who, having prepared them by example and precept, now receives them into the presence of God. Such has ever been the experience, the uniform experience down the ages, of all seekers. Revolting in the East from the wheel of rebirth, with its constantly re-iterated suffering and pain, or revolting in the West from the apparent monstrous injustice of the one sorrowful life which the Christian allots himself, men have turned within to find the light and peace and release so ardently desired.

Christ gives us a definite picture of the entire process in His own life story, built around those major initiations which are our universal heritage and the glorious (and for many) the immediate opportunity. These are:

1. The Birth at Bethlehem, to which Christ called Nicodemus, saying, “Except a man be born again, he cannot see the kingdom of God.”
2. The Baptism in Jordan. This is the baptism to which John the Baptist referred us, telling us that the baptism of the Holy Spirit and of fire must be administered to us by Christ.
3. The Transfiguration. There perfection is for the first time demonstrated, and there the divine possibility of such perfection is proven to the disciples. The command [Page 23] goes forth to us, “Be ye therefore perfect even as your Father which is in heaven is perfect.”
4. The Crucifixion. This is called the Great Renunciation, in the Orient, with its lesson of sacrifice and its call to the death of the lower nature. This was the lesson which St. Paul knew and the goal towards which he strove. “I die daily,” he said, for only in the practice of death daily undergone can the final Death be met and endured.
5. The Resurrection and Ascension, the final triumph which enables the initiate to sing and to know the meaning of the words: “Oh death, where is thy sting? Oh grave, where is thy victory?”
Such are the five great dramatic events of the mysteries. Such are the initiations through which all men must some day pass. Humanity stands today upon the path of probation. The way of purification is being trodden by the masses, and we are in process of purging ourselves from evil and materialism. When this process is completed, many will find themselves ready to make preparation for the first of the initiations, and to undergo the new Birth. The disciples of the world are preparing for the second initiation, the Baptism, and for this must come a purification of the emotional desire nature and a dedication of the desire nature to the life of the soul. The initiates of the world are facing the Transfiguration initiation. Mind control and right orientation towards the soul, with a complete transmutation of the integrated personality, lies ahead of them.  (BTC, pp. 21-23)

Initiation is the revelation of love, of the second great aspect of divinity, expressing itself in wisdom. This expression is found in its fullness in the life of Christ. He revealed to us the nature of essential love, and then told us to love. He demonstrated to us what divinity is, and then told us to live divinely. In the New Testament this unfolding life of living divine love is held before us in three ways, each progressive in its definition of experience, and each giving us the sequence of the revelation of Christ in the human heart. There is first of all the phrase “Christ in you, the hope of glory.”  This is the stage which precedes and immediately follows the new birth, the Birth at Bethlehem. It is the stage towards which the masses of men are slowly but steadily working, and it is the immediate goal for many of the aspirants in the world today. Secondly, there is the stage which is called that of a full-grown man in Christ, indicating an increased experience of the divine life and a deeper unfoldment of the Christ consciousness in the human being. Towards this the disciples of the world are now oriented. Then there is the stage of achievement, referred to by St. Paul in the following terms, “Till we all come, in the unity of the faith and of the knowledge of the Son of God, unto [Page 27] a perfect man, unto the measure of the stature of the fullness of Christ.”
Initiation is therefore a graded and realised series of expansions of consciousness, a steadily increasing awareness of divinity and of all its implications. Many so-called initiates today believe themselves to have reached this status because some occult leader or some psychic seer has told them that it is so; yet within themselves they know nothing of the process whereby they can pass (as Masonry teaches) through that mysterious door, between the two great pillars, in their search for light; they have no conscious knowledge of that self-initiated programme which has to be followed in full waking consciousness, being realised simultaneously by the indwelling divine soul and the mind and brain of the man in physical life. These expansions of consciousness progressively reveal to man the quality of his higher and his lower nature; it is this realisation which marks St. Paul as one of the first initiates to attain that status under the Christian dispensation. Read what he says about this revelation of his duality:

“I know that in me [that is, in my flesh] dwelleth no good thing: for to will is present with me; but how to perform that which is good I find not.

“For the good that I would, I do not: but the evil which I would not, that I do.

“For I delight in the law of God after the inward man:

“But I see another law in my members, warring against the law of my mind, and bringing me into captivity to the law of sin which is in my members.

“Oh, wretched man that I am! who shall deliver me from the body of this death?

“I thank God through Jesus Christ our Lord.”
Only through the revelation of the Christ within each human being can this at-one-ment be made. Only through the new birth, the baptism of spirit and of fire, and the transfiguration of the nature can deliverance be found, can unity [Page 28] with God be achieved. Only through the sacrifice of humanity, which is the essence of the crucifixion, can the resurrection be undergone.  (BTC, pp. 26-28)

Today we stand at the very verge of the birth hour of the racial Christ, and out from the darkness of the womb of matter the Christ child can enter into the light of the kingdom of God. Another crisis is upon us, and for this Christ has prepared the race, for when He was born at Bethlehem, it was not simply the birth of another divine Teacher and Messenger, but the appearing of an Individual Who not only summed up in Himself the past achievement of the race, but Who was also the forerunner of the future, embodying in Himself all that it was possible for humanity to achieve. The appearance of Christ in the cave at Bethlehem was the inauguration of the possibility of a new cycle of spiritual unfoldment for the race, as well as for the individual.

Finally, we shall consider these unfoldments from the standpoint of the individual, and study those episodes related in the Gospel story which vitally concern the individual human being who, approaching the end of the long and weary [Page 35] way of evolution, is ready to re-enact the same drama in his own experience. To him there comes the opportunity to pass from the stage of the new birth to that of the final resurrection, via the steep path of Mount Golgotha. In his innermost nature he must learn to understand the words of Christ, “Ye must be born again,” and to express the death unto life which is the outstanding message of St. Paul.
Each of us must sooner or later prove this for himself, because “living religious experience is the only legitimate way to the comprehension of dogmas.”  Only by following the example of those who have achieved can we ourselves learn the meaning of achievement. Only by our living divinely can our hidden divinity find true expression. This involves a practical self-application which brings its own reward but which must at first be entered upon blindly.

The history of humanity is therefore the history of this individual search for divine expression and light, and for the ultimate achievement of the new birth which releases a man into the service of the kingdom of God. Down the ages, individuals throughout the world have passed through these five expansions of consciousness, and have entered into a deeper life of fuller, richer service. Step by step, their sense of divinity has grown, and their awareness of the divine Life, immanent in nature, has led them to the recognition of the paralleling truth of God transcendent. God in the individual, and God in Christ. God in all forms, and God the informing life of the cosmos, and yet a God Who consciously informs a universe as well as a man and the minutest atom of substance. The evolution of this recognition of divinity in man has been gradual and slow, but at certain points in racial history (as in the history of the individual man) critical moments have been reached, and crises have emerged and have been transcended, each definite initiation leaving the [Page 36] race with an expanded understanding. Today mankind is being prepared for just such a transition, and for the refocussing of the human consciousness in a higher dimension and in a richer field of experience. Humanity is ready to step on to a higher rung of the evolutionary ladder. Faced with a situation so peculiar and an experience so unparalleled, our present chaotic bewilderment need cause no surprise. We are trembling on the verge of another step forward; we are ready for another initiation; we are on the point of widening our horizon, and passing through an open door into a larger room. All that is transpiring is no indication of failure, of senseless confusion and blind upheaval. It is rather a process of temporary destruction for further rebuilding, and is but a correspondence in the racial life to those tests and trials which are always the lot of the disciple preparing for initiation. For this, Christianity has prepared numbers of the race. The new interpretation and the next revelation are imminent.  (BTC, pp. 34-36)

Before we take up a definite consideration of these great initiations, it might be of value to touch upon one or two points in connection with the subject as a whole. So much peculiar and unsound teaching on the matter is being given out at this time, and so wide is the general interest, that a measure of clear thinking is badly needed, and attention should be called to certain factors which are frequently overlooked. It might be asked at this point, “Who is the initiator? Who is eligible to stand before Him and to pass through an initiation?”
It cannot be too clearly emphasised that the first initiator with whom a man has to deal is, ever and always, his own soul. Many esoteric schools and teachers direct their teaching and their aspirants towards some great Master Who is supposed to prepare them for this step, and without Whom no progress is possible. They forget that it is not possible for such a Master even to contact a man in this relationship until he has made a clear and definite contact with his own soul. It is on the level of awareness which is that of the soul itself that those who can help are to be found, and until we have, as individuals, penetrated into that state, it is not possible for us to be brought into intelligent touch with those who normally function there. Initiation relates to consciousness and is merely a word which we use to express the transition which man can make out of the consciousness of the fourth or human kingdom, into the fifth or spiritual kingdom, the kingdom of God. Christ came to reveal the way into that kingdom.

This initiating soul, as we have already seen, is called by many names in the New Testament, and in the other religions it is called by a terminology suited to the time and temperament of the aspirant. Where the Christian disciple speaks of “Christ in you, the hope of glory,” the Oriental disciple may speak of the Self or the Atman. The modern [Page 42] schools of thought speak of the ego, or the higher self, the real man, or the spiritual entity, whilst in the Old Testament reference is made to the “Angel of the Presence.”  A long list of these synonyms could be compiled, but for our purpose we shall confine ourselves to the word “soul” because of its wide use in the West.

The immortal soul in man prepares him for the first initiation, for it is this soul which manifests upon earth as the “infant Christ” and appears in man. This is the new birth. That which has been slowly gestating in man comes at last to birth, and the Christ, or soul, is born consciously. Always the germ of the living Christ has been present, though hidden, in every human being. But in due time and season the infant soul makes its appearance, and the first of the five initiations is made possible. The work proceeds, and the Christ-life unfolds and develops in the man until the second and third initiations take place. At that time, as many believe, we are initiated through the instrumentality of the Christ, and in full waking consciousness the initiate stands in His Presence and sees Him face to face. Browning expresses this truth in the great poem Saul when he says:

“Oh, Saul, it shall be

A Face like my face that receives thee; a Man like to me

Thou shalt love and be loved by, for ever: A Hand like this hand

Shall throw open the gates of new life to thee!

See the Christ stand!”
After the third initiation, the Transfiguration, when the personality has been subordinated to the soul, or the indwelling Christ, and the glory of the Lord can shine forth through the medium of the flesh, we are faced with the supreme achievement of the Crucifixion and the Resurrection. Then, we are told, that mysterious Being, spoken of in the Old Testament as Melchizedek, and as the Ancient of Days, will play His part and initiate us into the still higher mysteries. Of Him we are told that:

“This Melchizedek, King of Salem, Priest of the Most High God [Page 43] ... was, in the first place, as His Name means, King of Righteousness, and besides that, King of Salem (that is King of Peace). Being without father or mother or ancestry, having neither beginning of days nor end of life ... He remains a priest in perpetuity.”
He is the One Who receives the initiate and superintends the higher transitions of consciousness which are the reward of the tests triumphantly undergone. He is the One Whose "star shines forth" when the initiate enters into light.

There are therefore three initiators: first, a man's own soul, then the Christ of history, and finally the Ancient of Days, the one in Whom “we live, and move, and have our Being.”  These ideas are interesting when we realise that out of the five initiations there are three which seem, and naturally so, to be of supreme importance. In the life of Christ there are episodes which represent great points of attainment, all climaxing cycles and initiating new ones. These are the first initiation, the Birth; the third initiation, the Transfiguration; and the fifth, the Resurrection. There is in nature some mysterious value which is connected with the first, the third, and the fifth—the beginning, the middle point and the climaxing consummation. As has been pointed out, “it is the intervals, not only between the base note, the major third and the perfect fifth, or those which distinguish the quaver from the semi-quaver, which enable us to build up a symphony or song.”  Between these high points, in the intervals of which the details are given us in the Gospel story, the work is carried on which makes the later achievements possible. We are primarily considering in this book the technique of the entrance into the kingdom of God. That kingdom exists, and birth into it is as inescapable as birth into the human family. The process is a sequential proceeding from gestation until, in “the fullness of time,” the Christ Child is born; the soul begins to manifest on earth, and the life of the disciple and initiate begins. He passes from stage [Page 44] to stage until he has mastered all the laws of the spiritual kingdom. Through birth, service and sacrifice the initiate becomes a citizen of that kingdom, and this is as much a natural process connected with his inner life as are the physical processes in their connection with his outer life as a human being. These two go on together, but the inner reality eventually comes into manifestation through the sacrifice of the human to the divine.  (BTC, pp. 41-44)

One of these truths is that the love of God is eternal, and that His love for His people has been steadfast and unalterable. Whenever the time is ripe and the need of the people warrants it, He comes forth for the saving of the souls of men. [Page 58] Krishna in ancient India proclaimed this truth in the majestic words:

“Whenever there is a withering of the law ... and an uprising of lawlessness on all sides, then I manifest Myself.

“For the salvation of the righteous and the destruction of such as do evil; for the firm establishing of the law I come to birth in age after age.

“He who thus perceives My birth and work as divine, as in truth it is ... he goes to Me, Arjuna.”
Again and again such teachers have come forth, manifested as much of the divine nature as the racial development warranted, spoken those words which determined the culture and the civilisation of the peoples, and then passed on their way, leaving the seed sown, to germinate and bear fruit. In the fullness of time Christ came and, if evolution means anything at all and if the race as a whole has developed and unfolded its consciousness, the message He gave and the life He lived must necessarily sum up all the best in the past, completing and fulfilling it, and proclaim a possible future spiritual culture which will greatly transcend all that the past may have given.

The majority of these great Sons of God were, curiously enough, born in a cave and usually of a virgin mother.

“In regard to the Virgin Birth it is significant that there is no reference to it in the Epistles which form the earliest Christian documents; but, on the contrary, St. Paul speaks of Jesus as ‘made of the seed of David according to the flesh’ that is to say, of the seed of Joseph, David's descendant. The earliest Gospel, that of St. Mark, dating between A.D. 70 and 100, does not mention it; nor does the Gospel of St. John, dating from some time not earlier than A.D. 100. The Book of Revelation, written between A.D. 69 and 93, is silent on the subject, though had the Virgin Birth then been an important tenet of the faith it would undoubtedly have figured in the mystical symbolism of that composition.”
[Page 59]

Isis was often represented standing on the crescent moon, with twelve stars surrounding her head. In almost every Roman Catholic church on the continent of Europe may be seen pictures and statues of Mary, the “Queen of Heaven,” standing on the crescent moon, her head surrounded with twelve stars.

“It would seem more than a chance that so many of the virgin mothers and goddesses of antiquity should have the same name. The mother of Bacchus was Myrrha; the mother of Mercury or Hermes was Myrrha or Maia; the mother of the Siamese Saviour—Sommona Cadom was called Maya Maria, i.e. `the Great Mary'; the mother of Adonis was Myrrha; the mother of Buddha was Maya; now, all these names whether Myrrha, Maia or Maria, are the same as Mary, the name of the mother of the Christian Saviour. The month of May was sacred to these goddesses, so likewise is it sacred to the Virgin Mary at the present day. She was also called Myrrha and Maria, as well as Mary....”
In the symbolic language of esotericism, a cave is regarded as the place of initiation. This has always been so, and a very interesting study of the initiatory process and of the new birth could be made if the many references in the ancient writings to these events which have transpired in caves were collected and analysed. The stable in which Jesus was born was in all likelihood a cave, for many stables were, in those days, hollowed out of the ground. This was recognised by the early Church, and we are told that “it is well known that whereas in the Gospels Jesus is said to have been born in an inn stable, early Christian writers, as Justin Martyr and Origen, explicitly say He was born in a cave.”
In studying these five initiations of the Gospel story, we find that two of them took place in a cave, two on a mountain top and one on the level between the deeps and the heights. The first and last initiations (the Birth into life and the Resurrection into “life more abundantly”) took place in [Page 60] a cave. The Transfiguration and the Crucifixion were enacted on the summit of a mountain or hill, whilst the second initiation, after which Christ entered upon His public ministry, took place in a river, in the plains around Jordan—symbolic perhaps of Christ's mission to live and work down amongst men. The Masonic phrase to “meet on the level” takes on here an added significance. After each mountain experience, the Christ came down again on to the level of daily life and there manifested the effects or results of that high event.  (BTC, pp. 57-60)

When Christ came, we read that those of vision who were prepared said, “We have seen his star in the East and are come to worship him.”  This was the Sign given to the few who were ready, and who had made the necessary journey to Bethlehem. But another sign was seen by the many, and given by the angel of the Lord to the shepherds who were watching in the fields by night. “And this shall be a sign unto you, Ye shall find the babe, wrapped in swaddling clothes, lying in a manger.”  Here was a sign given to those watching ones, two or three, who were ready to consecrate their all, who perceived the star of initiation flashing forth and hastened to the initiation chamber. The larger number, who were interested and watching, needed a more concrete and more easily interpreted sign and were sent to see the infant with his mother. Their attitude is expressed in the words, “Let us now go even unto Bethlehem and see this thing which is come to pass.”  But the three who understood came to worship and to give.
When they saw this star shine forth, the three Kings undertook a journey and, laden with gifts, came to Bethlehem. They are symbols of those disciples in the world today who are ready to prepare themselves for the first initiation, to transmute their knowledge into wisdom, and to offer all that they have to the Christ within.

[Page 73]

The gifts they brought teach us the specific type of discipline which must be undergone in order to present to the Christ, at the time of the new birth, gifts which will be symbolic of achievement. These three offered to the infant Jesus three presents—gold, frankincense and myrrh. Let us study for a minute the specific importance of these to the individual would-be initiate. We are told by the esotericists that man is a three-fold person in his human nature, and this truth is endorsed by the psychologists through their investigations and research. He is a physical living body, he is a sum total of emotional reactions, and he is also that mysterious something which we call a mind. These three parts of a man—physical, emotional and mental—have to be offered in sacrifice, worship and as a free gift to the “Christ within” before that Christ can demonstrate through the disciple and initiate as He wishes to do. Gold is a symbol of the material nature, which must be consecrated to the service of God and of man. Frankincense symbolises the emotional nature, with its aspirations, wishes and longing, and this aspiration must rise as incense to the feet of God. Incense is also a symbol of purification, of that burning which removes all dross and leaves only the essence for the blessing of God. Myrrh or bitterness relates to the mind. It is through the mind that we suffer as human beings, and the further the race progresses and the more the mind develops, the greater seems the capacity for suffering. But when suffering is seen in its true light and dedicated to divinity, it can be used as an instrument whereby we approach nearer to God. Then we can offer to God that rare and wonderful gift of a mind made wise through pain, and a heart made kind through distress and through difficulty surmounted.

As we study the meaning of these three gifts brought by the disciples of old to the infant Jesus, and as we see their meaning as it applies to our individual situation, it becomes equally apparent that today humanity, as a race, stands before the infant Jesus, in the House of Bread, at the end of a [Page 74] long journey, and can now offer, if it so will, the gifts of material life, of purification through the fires of adversity, and of the suffering to which it has been subjected. Humanity can journey from Galilee by way of Nazareth. Gold, the thing that today seems to be the very life-blood of the people, must be consecrated to the Christ. Frankincense, the dreams and visions and aspirations of the multitude, so real and deep that the nations everywhere are struggling for the expression of these dreams—these too must be dedicated and offered to the Christ, that He may be all in all. And the pain and suffering and agony of humanity, never before so acute as now, must surely be laid at the feet of Christ. We have learnt much. Let the meaning of it all penetrate into our hearts and minds, and let the reason of the pain drive us to offer it up as our ultimate gift to Christ. Pain is ever the accompaniment of birth. Suffering is found within every birth chamber. The realisation of this awakens the deepest and most constructive kind of optimism in the minds of those who ponder upon world suffering and agony. May it not indicate the birth pangs which precede the revelation of the Christ? When it is realised, then we can say with St. Paul:

“For His sake I have suffered the loss of everything, and reckon it all as mere refuse, in order that I may win Christ, and be found in Him, not having a righteousness of my own, derived from the Law, but that which arises from faith in Christ—the righteousness which comes from God through faith.... I do not say that I have already gained this knowledge or already reached perfection. But I press on, striving to lay hold of that for which I was also laid hold of by Christ Jesus.... But this one thing I do—forgetting everything which is past and stretching forward to what lies in front of me, with my eyes fixed on the goal, I push on to secure the prize of God's heavenward call in Christ Jesus. Therefore let all of us who are mature believers cherish these thoughts; and if in any respect you think differently, that also God will make clear to you. But whatever be the point that we have already reached, let us persevere in the same course.” (BTC, pp. 72-74)

One wonders sometimes how right it has been for men to have accepted the ideas of St. Paul as given through translation down the centuries. The thought of sin is very little dwelt upon by Christ. It was emphasised by St. Paul, and the slant which he gave to Christianity is perhaps largely responsible for the dominant inferiority complex of the average Christian—an inferiority which Christ in no way taught. He calls us to holiness of life and admonishes us to follow in His steps, and not to follow in the steps, or to accept the interpretation of His words, which any disciple of His may advocate, no matter how highly esteemed or valuable.
What is this holiness to which He calls us, when we take the first step toward the new birth? What is a holy man?

Wholeness, unity, at-one-ment, completeness—this is the [Page 81] hall mark of a perfect man. Having once seen and with open eyes beheld the vision of divinity, what can we do? In this question our problem is voiced. What is the next step, the immediate duty of the man who knows that, in himself, the new birth has not yet taken place, but who feels in himself a readiness to go up to Bethlehem, from Galilee, via Nazareth?

It entails, in the first place, effort. It means initiative, the expenditure of energy, the overcoming of inertia, and the will to exert oneself so that the initial journey can be taken. It means listening for and obeying the insistent demand of the soul for a nearer approach to God and a fuller expression of divinity; and yet “every individual is at some point torn between the splendid urge to go on towards understanding, and the craving to go back to safety.”
For there is difficulty and danger in the outlined way to the centre. Much is to be overcome and faced. The lower nature (the Mary aspect) draws back from the issue, and prefers inertia and stability to the needed activity and to consequent relative and temporary uncertainty.

This new birth is no mystical dream; neither is it a lovely vision of something that is possible but not probable; it is not simply a symbolic expression of some ultimate goal—lying ahead of us in some dim future, or in some other form of existence and some eventual heaven which we can attain if we fall back upon unthinking faith and blind acceptance of all that theology can tell us. Relatively easy to believe, this is the line of least resistance to the majority. It is difficult to fight one's way to that stage of experience where the divine programme for man becomes clear, and the possibilities which Christ dramatised for us become something permitting us no rest until we have transmuted it into personal experience, through the experiment of initiation. The new birth is as much a natural event and as much a result of the evolutionary process as is the birth of a child into the world of physical life. Eternally, down the ages, men have made and will continue to make the great transition, proving the fact [Page 82] of this experience. It is something which all must face at some time or other.

Two recognitions must emerge into the thought-world of the aspirant of today. First, the presence of the soul, a living entity which can and must be known through the process of bringing it to the birth upon the plane of daily living; and, secondly, the determination to achieve the re-orientation of the entire nature so that a closer identification with that soul may become possible, until a complete unity has been achieved. We begin to see what must be done, we begin to assume the right attitude which will make it possible. The halves of our essential duality—soul and body, Christ and Mary, over-shadowed by the Holy Ghost, the material and the spiritual—face each other and approach nearer and nearer until complete union is achieved and the Christ is born through the instrumentality of the Mother. But the acceptance of this divine idea and the orientation of the life in order to make the idea a fact are the first and immediate steps.  (BTC, pp. 80-82)
Christ's entire life was one long via dolorosa, but it was illumined always by the light of His soul and by the recognition of the Father. Though, as recorded in the New Testament, it was divided into definite periods and cycles, and though obviously the detail of what He had to do was only progressively revealed to Him, His life constituted one great sacrifice, one great experience and one definite purpose. This definiteness of objective, and this consecration of the whole man to an ideal are conditions indicative of the state of initiation. All life's happenings are related to the carrying forward of the life task. Life takes on true significance. This is a lesson which all of us, uninitiate and aspiring, can now learn. We can begin to say, “Life to me, as I look back on it, is not a succession of experiences but one great experience illumined here and there by moments of revelation.”
This illumination grows more constant as time goes on. The ancient Hindu teacher, Patanjali, taught that illumination is sevenfold, progressing by successive stages.  It is as though he were dealing in thought with the seven illuminations which come to all the sons of God who are in process of awakening to their divine opportunities: the illumination which comes when we decide to tread the Path of probation, and to prepare ourselves for initiation. Then the light is shed on the distant vision, and we catch a fleeting glimpse of our goal. Next the light is shed upon ourselves, and we get a vision of what we are, and what we can be, and enter [Page 104] upon the Path of discipleship, or—in the terminology of the Bible—we begin the long journey to Bethlehem. Then there are the five initiations which we are studying, each of which marks an increase of light which shines upon our way and develops that inner radiance which enables all God's children to say, with Christ: “I am the Light of the World,” and to obey His command wherein He tells us to “let your light so shine before men that they may see.” This light, in its seven stages, reveals God—God in nature, God in Christ, God in man. It is the cause of the mystical vision about which so much has been written and taught and to which the lives of God's saints in both hemispheres have ever testified.

One wonders about the first man who received the first faint glimpse (with his dim inner light) of the infinite possibility lying ahead. He caught a glimpse of God, and from that minute the light from God waxed more and more intense. There is an ancient legend (and who shall say that it is not based on fact?) that Jesus of Nazareth was the very first of our humanity, in a dim and far distant past, to catch this glimpse, and that He was, through the consistency of His constantly directed effort, the first of our humanity to emerge into the very Light of God Himself. St Paul perhaps touched this truth when he spoke of Christ as the “Eldest in a vast family of brothers.” Whether this legend is true or not, Christ entered into light because He was light; and the history of man has been a gradually growing illumination, until today radiance is everywhere to be found.

In this light, inherent and divine, latent and yet emanating from God, Christ saw the vision, and that vision demonstrated to Him His Sonship, His Messiahship and the path of His suffering. This vision is the heritage and the revelation of each individual disciple. This mystical revelation can be perceived, and once perceived, remains a fact—inexplicable often, but a definitely clear and inescapable reality. It gives [Page 105] the initiate the confidence and the power to go forward. It is affective in our experience and is the root of all our future consistency and service; it is also unassailable. Upon this basis we move with courage from the known towards the unknown. It is finally ineffable, for it emphasises our divinity, is founded upon divine quality, and emanates from God. It is a glimpse into the kingdom of God, and a revelation of the path to be trodden on our way there. It is an expansion which enables us to realise that “the Kingdom of God is a state of the soul, coming from the spirit and reflected in the body.”  (BTC, pp. 103-05)

In the case of Christ in the third temptation, His “conscious values or purposes” were being tried. His integrity must be undermined, if possible, and the unity for which He stood must be forced to disintegrate. If this could be done, and if the standard which He set could be upset, His mission was, from the start, destined to fail. If He could be deceived by the illusion of power, if ambition of a personal nature could be developed in His consciousness, the founding of the kingdom of God might be indefinitely delayed. This temptation was an attack at the very root of the personality. The mind, the integrating factor, with its ability to think clearly, to formulate definite purpose and to choose, was under test. Such temptations do not come to the little-developed, and because of the strength of the character involved they are of the fiercest kind and the most difficult to handle. The call of the devil was to Christ's ambition. Ambition is, par excellence, the problem of the developed aspirant and disciple—personal ambition, love of popularity, worldly ambition, intellectual ambition, and the dictatorship of power over others. The subtlety of this temptation consists in the fact that appeal is made to right motive. It would—such is the implication—be good for the world of human affairs if it all belonged to Christ. By simply recognising the power of the devil, the material force in the world, as being supreme, that control over the kingdoms of the world could be given to Christ. He was offered it as the reward of a single recognition—given alone and unseen on the top of a high mountain—to the power which represented, or symbolised, the triple world of external living. If Christ would briefly fall down and worship that great power, the kingdoms of the world and the glory of them would be His; and we know enough about Him to realise that there would have been no selfish motive in this gesture, could He have [Page 129] been induced to make it. What stood between Him and the acceptance of this opportunity? His reply indicates it clearly, but needs understanding. What intervened was His knowledge that God was One and God was All. The devil showed Him a picture of diversity, of many kingdoms, much division, of multiplicity, plurality, separated units. Christ came to unify, to bring together and to unite in one all kingdoms, all races and all men, so that the words of St. Paul could be true in deed and in fact:

“There is one body and one Spirit, even as ye are called in one hope of your calling; one Lord, one faith, one baptism, one God and Father of all, who is above all, and through all, and in you all.”
Had Christ succumbed to the enticements of the devil and, from apparent right motive and love of humanity, accepted the proffered gift, these words would never have been fulfilled, as they surely will be at some date, perhaps not so distant as the chaotic present might lead us to think. Christ held His values true and His purpose unchanged. The illusion of power could not touch Him. That which was real had such a grip of His mind that the unreal and the immediate could not delude His consciousness. He saw the picture whole. He saw the vision of a world wherein there could be no duality but only unity, and from His efforts to bring that future world into being He could not be swerved.

Where this vision exists, lesser values and smaller issues cannot hold the ardent heart. Where the whole as a possibility is grasped, the part falls into its rightful place. Where the purpose of God stands clearly revealed to the mind of the seer, the lesser ends or motives, and the tiny wishes and desires for and of the personal self fade out of the picture. At the end of the road of evolution lies the consummation, the kingdom of God, not the kingdoms of the world. They are parts of a future whole, and will be later welded into a spiritual synthesis. But that kingdom, as we shall see in our final chapter, when we sum up the results of initiation, is [Page 130] not brought into being through personal ambition, personal effort and personal desire. It comes through the submergence of the part in the whole and of the individual in the group. But this is brought about willingly and intelligently, with no loss of personal prestige, usefulness or sense of identity. It is not enforced or demanded by the group or state or kingdom, as is so frequently the case today. Dr. van der Leeuw tells us:

“If we would enter the kingdom this attitude must change to that of Christ whose love has become radiating, ever giving out to the surrounding world, whether deserving or not, whose life is centred in the Divine, common to all. In Him there is no remnant even of a separated personality, battling for its own existence or aggrandizement; the cup of His existence is emptied of all that is personal and become filled with the wine of the divine life, shared by all. We, by continuous though possibly unconscious effort, may maintain the centre of separate life which we call our personality; if we would follow Christ, we have to give up the laborious struggle for individual assertion in the desire to be the life of the Whole rather than that of a part. Thus alone can we enter the Kingdom where no separateness can be.”  (BTC, pp. 128-30)
One wonders sometimes whether the other tremendous experiences through which Christ passed would have been relatively overlooked in favour of the Crucifixion had the [Page 136] Epistles never been written and had we only the Gospel story upon which to base our Christian belief. This is a point to consider, and worthy of serious  speculation. The bias thrown on Christian theology by St. Paul has perhaps over-balanced the structure of the presentation of Christ as we were meant to get it. The three initiations which, in the last analysis, may mean the most to the seeker after truth, are the birth into the kingdom, that august moment when the entire lower nature is transfigured and one realises the fitness of God's sons to be citizens of that kingdom, and the final crisis wherein the immortality of the soul is demonstrated and recognised. The Baptism and the Crucifixion have other values, emphasising as they do purification and self-sacrifice. This may surprise the reader, in that it seems to belittle the Christ, but it is profoundly necessary for us to see the picture as the Gospels present it, uncoloured by the interpretations of a later son of God, no matter if brilliant and sincere, as was St. Paul. In dealing with the subject of Deity, we have always been told that we know God through His nature, and that nature is Spirit or Life, Soul or conscious love, and Form intelligently motivated. Life, quality, and appearance—these are the three major aspects of divinity, and we know no others; but that does not mean that we shall not contact other aspects when eventually we provide the mechanism of knowledge and the intuition to penetrate deeper into the divine Nature. We do not yet know the Father. Christ revealed Him, but the Father Himself remains as yet behind the scenes, inscrutable, unseen and unknown, except as He is revealed through the life of His sons, and by the revelation given peculiarly to the Occident by Jesus Christ.  (BTC, pp. 135-36)

The Transfiguration scene was the meeting-ground of significant factors, and since that moment the life of humanity has been radically changed. It was as potent a moment in racial history as the Crucifixion, of more potency perhaps than even that great and tragic happening. Seldom do such moments come. Usually we see only faint glimpses of possibility, rare flashes of illumination, and fleeting seconds wherein a synthesis appears and leaves us with a sense of fitness, of integration, of purpose and of underlying reality. But such moments are rare indeed. We know God is. We know reality exists. But life, with its emphasis directed on phenomena, its stresses and its strains, so preoccupies us that we have no time, after the six days' labour, to climb the mountain of vision. A certain familiarity with God's nature must surely precede the revelation of Himself which He can and does at times accord. Christ's three friends had been admitted to a degree of intimacy with Him which warranted their being chosen as His companions at the scene of His experience, wherein He staged, for the benefit of humanity, a symbolic event as well as a definite experience for which arrangement had duly to be made with the participants correctly chosen and trained, so that the symbolism which they embodied might appear, and their intuitive reactions be rightly directed. It was necessary that Christ should have with Him those who could be depended upon to recognise divinity when it appeared, and whose intuitive spiritual perception would be such that—for all time—the inner meaning might be made apparent to those of us who have followed later in His steps. This is a point at times forgotten. Inevitably “we shall be like Him, for we shall see Him as He is.”
But to bring about this likeness two things are necessary to the consecrated and dedicated disciple. He must be able [Page 157] to see clearly, meanwhile standing in the illumination which radiates from Christ, and his intuition must be active, so that he can rightly interpret what he sees. He loves his Master, and he serves with what faithfulness he can; but more than devotion and service are needed. He must be able to face the illumination, and at the same time he must have that spiritual perception which, reaching out beyond the point to which the intellect can carry him, sees and touches reality. It is love and intellect combined, plus the power to know, which is inherent in the soul, which recognises intuitively that which is holy, universal and real, and yet which is specific and true for all time to all people.

Christ revealed the quality of the divine nature through the medium of matter, of form, and “was transfigured before them.”
“The Greek word here used is ‘metamorphosed,’ the very word used by St. Paul to describe the transmutation of the mortal body into the resurrection body; for on the day of fulfilment, when the perfected disciple has attained masterhood, the ‘Robe of Glory’ shines forth with such splendour through the garment of the flesh that all the beholders perceive it, and, their eyes and ears attuned to finer subtle vibration, they behold their Master in all His divine humanity.”
It is interesting to note that, in spite of their recognition of the significance of the event in which they were participating, the three Apostles, speaking through the mouth of St. Peter, were able to do no more than express their awe and their bewilderment, their recognition and belief. They could not explain or understand what they had seen, nor do we find any record of their ever having done so. The meaning of the Transfiguration is something which has to be wrought out in the life before it can be defined or explained. When humanity as a whole learns to transform the flesh through divine experience, to transmute the feeling nature through divine expression, and to transfer the consciousness [Page 158] away from the world of mundane living into the world of transcendental realities, the true subjective values of this initiation will reveal themselves to the minds of men. Then will come a deeper expression of that which has been intuited. Dr. Sheldon tells us with truth that “all of the finest human thought and feeling is carried for generations, probably for ages, in intuitional minds, long before it becomes articulate.”  Not yet are we articulate where this experience is concerned. We sense dimly and distantly its wonder and its finality. We have not yet, as a race, passed through the new birth; the Jordan experience is only attained as yet by the few. It is the rare and developed soul which has climbed the Mountain of Transfiguration, and there seen and met with God in the glorified Person of Jesus Christ. We have looked on at this episode through the eyes of others. Peter and James and John, through another apostle, Matthew, have told us about it. We remain as onlookers, but it is an experience in which we shall some day share. This we have forgotten. We have taken to ourselves the language of the fourth great event in Christ's life, and many of us have attempted to share and enter into the meaning of the Crucifixion. We have looked on at the Transfiguration, but have not attempted to become actively transfigured. But that must some day happen to us, and only after the Transfiguration can we dare to climb Mount Golgotha. Only when we have achieved expression of divinity in and through the lower personal nature shall we have attained to that of worth and value which can be permitted, under the divine Plan, to be crucified. This is a forgotten truth. Yet it is all part of the evolutionary process whereby God is revealed through humanity.  (BTC, pp. 156-58)
The wonder of Christ's mission lay in the fact that, though He was one of a long continuity of perfected divine men, He had a unique function. He summed up in Himself and brought to a conclusion the symbolic presentation of God's eternal sacrifice upon the fixed cross of the heavens, to which the stars bear testimony and which the history of religion has so successfully veiled, and today refuses to recognise. The Heavenly Man is today pendant in the Heavens, as He has been since the creation of the solar system, and as Christ said, “I, if I be lifted up from the earth, will draw all men unto Me,” and not all men only, but eventually all forms of life in all kingdoms will render up their life, not as an imposed sacrifice, but as a willing offering to the [Page 186] final glory of God. “He that loseth his life for my sake shall find it,” is a fact which is often forgotten and one which has a definite bearing upon the story of the crucifixion in its wider implications. It is, however, through the achievement of the last of the manifesting kingdoms, the human, that the cross and its purpose is completed, and to this the death of Christ bears testimony.

But the important point is not His death, though that was climactic in the evolutionary process, but the subsequent Resurrection, symbolising as it did the formation and the precipitation upon Earth of a new kingdom in which men and all forms would be free from death—a kingdom of which the Man released from the Cross should be the symbol. We thus complete the entire circle, from the Man in space, with arms outspread in the form of a cross, through the sequence of crucified Saviours, telling us again and again what God had done for the universe until we arrive at the culminating Son of God Who carried the symbolism down on to the physical plane, in all its stages. He then rose from the dead to tell us that the long task of evolution had at last reached its final phase—if we so choose, and if we are ready to do as He did—pay the price, and, passing through the gates of death, attain to a joyful resurrection. St. Paul sought to bring this truth home to us, though his words have been so often distorted through translation and theological misinterpretation:

“I long to know Christ and the power which is in His resurrection, and to share in His suffering and die even as He died; in the hope that I may attain to the resurrection from the dead. I do not say that I have already gained this knowledge or already reached perfection, but I press on.”
It would not appear from this passage that St. Paul regarded it as sufficient to salvation that one should simply believe that Christ died for one's sins.
[Page 187]

Let me state here, briefly and succinctly, what it would appear really transpired when Christ died upon the Cross. He rendered up the form aspect and identified Himself as Man with the life aspect of Deity. He thereby liberated us from the form side of life, of religion and of matter, and demonstrated to us the possibility of being in the world and yet not of the world, living as souls, released from the trammels and limitations of the flesh, while yet walking on earth. To the very deeps of its being humanity is tired of death. Its only rest lies in the belief that the ultimate victory is over death, and that some day death will be abolished. This we shall go into more definitely in our next chapter, but in passing, it may be said that the race is so imbued with the thought of death that it has been the line of least resistance for theology to emphasise the death of Christ, and to omit to lay the major emphasis upon the renewal of life to which that death was the prelude. This practice will end because the world today demands a living Christ rather than a dead Saviour. It demands an ideal so universal in its implications—so inclusive of time and space and life—that the constant explanations and the endless attempts to make theology conform to the requirements of a deeply sensed vital truth will no longer be needed. The world has outlived the thought of a wrathful God who demands a blood sacrifice. Intelligent people today must agree that “... modern thought does not clash with primitive Christian ideas; but in regard to the propitiation for these evil inclinations the case is different. We can no longer accept the appalling theological doctrine that for some mystic reason a propitiatory sacrifice was necessary. It outrages either our conception of God as almighty or else our conception of Him as all-loving.”  Humanity will accept the thought of a God who so loved the world that He sent His Son to give us the final expression of the cosmic sacrifice and to say to us, as He did [Page 188] upon the Cross: “It is finished.”  We can now “enter into the joy of the Lord.”  Men are learning to love, and they will, and do, repudiate a theology which makes of God a force of hardness and cruelty in the world, unparalleled by men.

The whole trend of human life tends to repudiate those ancient tenets which were founded in fear, and instead, courageously faces the facts and the responsibilities which are inherent in its spiritual birthright.  (BTC, pp. 185-88)

It is of interest to note how the two great branches of orthodox Christianity, the Eastern, as expressed through the Greek Church, and the Western, as expressed through the Roman Catholic and the Protestant Churches, have preserved two great concepts which the spirit of the race needed on its great evolutionary journey away from God and back to God. The Greek Church has always emphasised the [Page 190] risen Christ. The West has emphasised the crucified Saviour. Eastern Christianity looks to the resurrection as its pivotal teaching.

The need of a death unto things material, the tendency of man to sin and to forget God, and the necessity for a change of heart or of intention have been the contribution of Western Christianity to the religious beliefs in the world. But we have been so preoccupied with the subject of sin that we have forgotten our divinity; and we have been so intensely individual in our consciousness that we have depicted a Saviour Who gave His life for us as individuals, believing that had He never died we could never enter heaven. On these truths the Eastern Christian has placed little emphasis, stressing the living Christ and the divine nature of man. Assuredly, only when the best of the two lines of presented truths are brought together and then reinterpreted shall we arrive at the basic concept upon which we can take our stand without questioning, and also with the certainty that it is inclusive enough to be really divine. Sin exists, and there is sacrifice involved in the process of adjusting our sinful natures. There is a death unto life, and a need to “die daily,” as St. Paul says, in order that we may live. Christ died to all that had its existence in form, leaving us an example that we should follow His steps. But we in the West have forgotten the Transfiguration and lost touch with divinity, and we should now stand ready to accept from the Eastern Christian what he has so long believed.  (BTC, pp. 189-90)

“The ceremonies of purification by the sprinkling or drenching of the novice with the blood of bulls or rams were widespread, and were to be found in the rites of Mithra. By this purification a man was ‘born again’ and the Christian expression ‘washed in the blood of the Lamb’ is undoubtedly a reflection of this idea, the reference thus being clear in the words of the Epistle to the Hebrews: ‘It is not possible that the blood of bulls and of goats should take away [Page 194] sins.’ In this passage the writer goes on to say: ‘Having boldness to enter into the holiest by the blood of Jesus, by a new and living way which he hath consecrated for us through the veil, that is to say his flesh ... let us draw near ... having our hearts sprinkled from an evil conscience, and our bodies washed with pure water.’  But when we learn that the Mithraic initiation ceremony consisted in entering boldly into a mysterious underground ‘holy of holies’ with the eyes veiled, and there being sprinkled with blood, and washed with water, it is clear that the author of the Epistle was thinking of those Mithraic rites with which everybody at that time must have been so familiar.”
Christ came to abolish these sacrifices by showing us their true meaning, and in His Person as perfect man He died the death of the Cross to show us (in picture form and through actual demonstration) that divinity can be manifested and can truly express itself only when man, as man, has died in order that the hidden Christ may live. The lower carnal nature (as St. Paul loved to call it) must die in order that the higher divine nature may show forth in all its beauty. The lower self must die in order that the higher self can manifest on earth. Christ had to die in order that once and for all mankind might learn the lesson that by the sacrifice of the human nature the divine aspect might be “saved.” Thus Christ summed up in Himself the significance of all the past world sacrifices. That mysterious truth which had been revealed only to the pledged and trained initiate when he was ready for the fourth initiation was given out by Christ to the world of men. He died for all so that all might live. But this is not the doctrine of the vicarious atonement which was pre-eminently St. Paul's interpretation of the Crucifixion, but the doctrine which Christ Himself taught—the doctrine of divine immanence (see St. John XVII), and the doctrine of the God-Man.
Christianity inherited many of its interpretations, and the teachers and interpreters of the early Christian times were no more free from the thraldom of ancient beliefs than are we [Page 195] from the interpretations given to Christianity during the past two thousand years. Christ did give us the teaching that we must die in order to live as Gods, and therefore He died. He did sum up in Himself all the traditions of the past for He “not only fulfilled the Judaic Scriptures, but He also fulfilled those of the pagan world, and therein lay the great appeal of early Christianity. In Him a dozen shadowy Gods were condensed into a proximate reality; and in His crucifixion the old stories of their ghastly atoning sufferings and sacrificial deaths were made actual and given a direct meaning.”  But His death was also the consummating act of a life of sacrifice and service, and the logical outcome of His teaching. Pioneers and those who reveal to men their next step, those who come forth as the interpreters of the divine Plan, inevitably are repudiated, and usually die as the result of their courageous pronouncements. To this rule Christ was no exception. “Advanced Christian thinkers now regard the Crucifixion of our Lord as the supreme sacrifice made by Him for the sake of the principles of His teaching. It was the crowning act of His most heroic life, and it affords such a sublime example to mankind that meditation upon it may be said to produce a condition of at-one-ment with the Fountainhead of all goodness.” (BTC, pp. 193-95)

How do we know that the process of death brings about such definite changes in our consciousness that it proves fatal to us, as sentient beings, and renders futile all previous effort of thought, development and understanding? The wonder of Christ's Resurrection, as far as His Personality was concerned, consisted in the fact that, after having passed through death and risen again, He was essentially the same Person, only with added powers. May it not be the same with ourselves? May not death simply remove limitation in the physical sense, leaving us with enhanced sensibilities and a clearer sense of values? This life has moulded us and wrought us into certain definite expressions in form and quality, and these, rightly or wrongly, constitute that which is the Self, that which is the real man, from the angle of human life. There is something in us that refuses final identification with the physical form, in spite of what science and the inexperienced may tell us. An intuitive, substantial inner Self steadily and universally repudiates annihilation, and holds firmly to the belief that the search and the goal, the values [Page 245] perceived and for which we struggle, must somewhere, some time, in some manner, prove themselves worth while. Any other point of view argues for the utter lack of an intelligent plan in existence, and leads to the despair which St. Paul expressed in the words: “If in this life only we have hope in Christ, we are of all men most miserable.”  We are surely on our way towards something of value and dynamic worth; otherwise life is a futile process of aimless wanderings; of caring for a body and educating a mind which have no worth of any kind, and are of no value to God or men. This, we know, cannot be the case.

It is the prolongation of value, of that which is worth while, and the continuation of the persistent, inner, divine incentive to progress, to create and to benefit others, that seem, to those who have reached the point where thought is consecutively possible, to hold the clue to the problem of immortality. The entire story of Christ goes to prove this. He had, throughout His life of consecrated service and devotion to His fellowmen, proved that He had reached the point in His evolution wherein He had somewhat to contribute to the good of the whole; He had attained altitude on the evolutionary ladder, and His humanity was lost to sight in the divinity which He expressed. He had that which was of worth to offer to God and man, and He offered it upon the Cross. It cost Him His life to make His contribution to the source of the whole body corporate, but He made it. Because of the worth of what He had achieved, and the value of the livingness of His contribution, He could demonstrate immortality. It is the immortal value which survives, and where that value exists the soul needs no more the school of human experience.  (BTC, pp. 244-45)
FROM INTELLECT TO INTUITION
It might be stated first of all that meditation is the science which enables us to arrive at direct experience of God.  That in which we live and move and have our being is no longer the object of aspiration, or a symbol to us of a divine possibility.  We know God as the Eternal Cause and the source of all that is, including ourselves.  We recognize the Whole.  We become one with God by becoming one with our own immortal soul, and when that tremendous event takes place we find that the consciousness of the individual soul is the consciousness of the whole, and that separativeness and division, distinctions and the concepts of me and thee, of God and a child of God, have faded away in the knowledge and realization of unity.  Dualism has given place to unity.  This is the Way of Union.  The integrated Personality has been transcended through an ordered process of soul unfoldment, and a conscious at-one-ment has been brought about between the lower or personal self [Page 73] and the higher or divine self.  This duality has to be first realized and then transcended before the Real self becomes, in the consciousness of the man, the Supreme Self.  It has been said that the two parts of man have had for long ages nothing in common; these two parts are the spiritual soul and the form nature, but they are joined eternally (and here lies the solution of man's problem) by the mind principle.  In an ancient book of the Hindus, The Bhagavad Gita, these significant words are found:

“Self is the friend of self for him in whom the self is conquered by the Self; but to him who is far from the Self his own self is hostile like an enemy.”
and St. Paul says practically the same thing in his desperate cry:

“For I know that in me (that is, in my flesh,) dwelleth no good thing; for to will is present with me; but how to perform that which is good I find not....For I delight in the law of God after the inward man:  But I see another law in my members, warring against the law of my mind and bringing me into captivity to the law of sin which is in my members.  O wretched man that I am!  Who shall deliver me (the real Self) from the body of this death?”
This real self is God — God the triumphant, God the Creator, God the Saviour of man.  It is, in the words of St. Paul, “Christ in us, the hope of glory.”  This becomes a fact in our consciousness and not simply a much hoped for theory.
[Page 74]

Meditation causes our beliefs to change into ascertained facts, and our theories into proven experience.  The statement of St. Paul's remains only a concept and a possibility until, through meditation, the Christ life is evoked and becomes the dominating factor in daily life.  We speak of ourselves as divine and as sons of God.  We know of those who have demonstrated their divinity to the world, and who stand in the forefront of human achievement, testifying to faculties beyond our scope of accomplishment.  We are conscious, within ourselves, of strivings which drive us on towards knowledge, and of interior promptings, which have forced humanity up the ladder of evolution to its present status of what we call educated human beings.  A divine urge has driven us forward from the stage of the cave dweller to our modern civilized condition.  Above all, we are aware of those who possess, or claim to possess, a vision of heavenly things which we long to share, and who testify to a direct way into the centre of divine Reality which they ask us also to follow.  We are told that it is possible to have direct experience, and the keynote of our modern times can be summed up in the words “From authority to experience.”  How can we know?  How have this direct experience, free from the intrusion of any intermediary?  The answer comes that there is a method which has been followed by countless thousands and a scientific process which has been formulated and followed by thinkers of all periods, and by means of which they become knowers.  (ITI, pp. 72-74)
In all schools of advanced or intellectual mysticism, the first and necessary step is the attainment of mind control.  Meister Eckhart, writing in the fourteenth century, tells us that!

“St. Paul reminds us that we being planted in the likeness of God may attain to higher and truer vision.  For this [Page 100] St. Dionysius says we require three things.  The first is, possession of one's mind.  The second is, a mind that is free.  The third is, a mind that can see.  How can we acquire this speculative mind?  By a habit of mental concentration.”  (ITI, pp. 99-100)

Let us attempt at this point to express as simply as possible where our conclusions have led us, and see what has happened to the man who has carried forward his education from the stage of memory training and the grasping of information to that of [Page 154] a conscious use of the intellect and from then on into the realm of the conscious knower.

Through concentration and meditation he has achieved a large measure of mind control and learned how “to hold the mind steady in the light.”  The consciousness then slips out of the lower self (out of the realm of awareness of the brain and the mind) and the mystic passes into the contemplative state, wherein he functions as the soul, and realizes himself as a Knower.  The nature of the soul is knowledge and light, and its realm of existence is the kingdom of God.  All the time that this identification with the soul continues, the mind is held steady and refuses all response to contacts emanating from other states of awareness, such as those coming from the emotional and physical worlds.  Absorbed in union with God, transported into the “Third Heaven” (like St. Paul) and contemplating the beatific vision of Reality, he knows nothing, sees nothing, hears nothing except the phenomena which are appropriate to the world in which he is living.  But in that world, he hears, and sees, and knows; he becomes aware of Truth, unveiled and freed from the glamour which the veil of matter casts upon it; he listens to the Wisdom which is stored up in his own unfathomable soul, and is that Wisdom itself, for subject and object no longer exist for him: he is both and knows it.  He enters into the Mind of God — that universal storehouse of knowledge whose door stands ever open to those individual minds which can be sufficiently quieted and controlled to permit [Page 155] of their visioning the door and passing through it.  And still, throughout all this transcendental process, the mind has been held steady in the Light.

Presently, however, the contemplative state comes to an end, and the mind is swept into a renewed activity, an activity based on its reaction to the light, and on its power to register and record the information with which the soul seeks to dower it.  The energies of the soul have been outward-going into the world of divine realities.  Now the focus of attention changes, and Deity turns its eyes upon the waiting instrument, and seeks to impress upon it as much of its Wisdom and Knowledge as it is capable of receiving and reflecting.  (ITI, pp. 153-55)
All other factors below the spiritual reality are but ways to the centre, and must be entirely superseded in the contemplative state wherein the man slips out of the form consciousness into that of the spiritual reality, the soul.  This, being a conscious indivisible part of the Universal Soul (paradoxical as those words may be), is devoid of all sense of separateness; hence the union with God is a realization of a fact in nature which has always been.  The [Page 183] soul consciously knows itself to be one with God.  With this idea in our minds and with an understanding of the part that intellection has played, the words of St. Paul take on a new clarity, when he says:  “Let this mind be in you which was also in Christ Jesus, Who, being in the form of God thought it not robbery to be equal with God.”
The results of this realized union (realized when in the contemplative state) is illumination of the mind and of the brain, provided that they have both been held positively steady and in a waiting condition.  The illumination, when it has become frequent and, finally, when it can be drawn upon at will, produces eventually the life of inspiration.  (ITI, pp. 182-83)

The ancient science of Meditation, the “royal road to Union,” as it has been called, might equally well be entitled the science of co-ordination.  We have already, through the medium of the evolutionary process, learnt to co-ordinate the emotional-feeling-desire nature and the physical body, so much so that the states are automatic and often irresistible; the physical body is now simply an automaton, the creature of desire — high or low — good or bad — as the case may be.  Many are now co-ordinating the mind with these two, and, through our present widespread educational systems, we are welding into a coherent unity that sum-total which constitutes a human being:  the mental, emotional and physical natures.  Through concentration and the earlier aspects of the meditation work, this co-ordination is rapidly hastened, and is followed later by the unifying with the trinity of man of another factor, — the factor of the soul.  This has always been present, just as mind is always present in human beings (who are not idiots), but it is quiescent until the right time comes and the needed work has been done.  It is all a question of consciousness.  Professor Max Müller in his book Theosophy or Psychological Religion says that:

“We must remember that the fundamental principle of the Vedanta-philosophy was not ‘Thou art He,’ but ‘Thou art That!’ and it was not Thou wilt be, but Thou art. This ‘Thou art’ expresses something that is, that has been, and [Page 205] always will be, not something that has still to be achieved, or is to follow, for instance, after death....By true knowledge the individual soul does not become Brahman, but is Brahman, as soon as it knows what it really is, and always has been.”
St. Paul emphasizes the same truth when he speaks of “Christ in me, the hope of glory.”  Through the trained and focussed mind this indwelling Reality is known, and the Three in One and the One in Three are proven facts in the natural evolution of the life of God in man.  (ITI, pp. 204-05)
INITIATION, HUMAN AND SOLAR
Many great Beings from planetary and solar sources, and once or twice from cosmic sources, have at times lent Their aid and dwelt briefly upon our planet.  By the energy which flowed through Them, and by Their profound wisdom and experience, They stimulated earth's evolutions and brought the purposes of the Planetary Logos so much the nearer to completion.  Then They passed on, and Their places were taken by those among the members of the Hierarchy Who were willing to undergo a specific training and expansion of consciousness.  In turn these adepts and Masters had Their places filled by initiates, and thus constantly has there been opportunity for disciples and highly evolved men and women to pass into the ranks of the Hierarchy, and thus constantly has there been a circulation of new life and blood, and the coming in of those who belong to a particular period or age.

Some of the great names during the later periods are known to history, such as Shri Sankaracharya, Vyasa, [Page 38] Mahommet, Jesus of Nazareth, and Krishna, down to those lesser initiates, Paul of Tarsus, Luther, and certain of the outstanding lights in European history.  Always have these men and women been agents for the carrying out of race purpose, for the bringing about of group conditions, and for the furthering of the evolution of humanity.  Sometimes they have appeared as beneficent forces, bringing peace and contentment with them.  More often have they come as agents of destruction, breaking up the old forms of religion and of government in order that the life within the rapidly crystallising form might be set free and build for itself a newer and a better vehicle.  (IHS, pp. 37-38)
On the fifth Ray of Concrete Knowledge or Science, we find the Master Hilarion, who, in an earlier incarnation was Paul of Tarsus.  He is occupying a Cretan body, but spends a large part of His time in Egypt.  He it was Who gave out to the world that occult treatise “Light on the Path,” and His work is particularly interesting to the general public at this crisis, for He works with those who are developing the intuition, and controls and transmutes the great movements that tend to strip the veil from the unseen.  His is the energy which, through His disciples, is stimulating the Psychical Research groups everywhere, and He it was Who initiated, through various pupils of His, the Spiritualistic movement.  He has under observation all those who are psychics of the higher order, and assists in developing their powers for the good of the group, and in connection with certain of the devas of the astral plane He works to open up to the seekers after truth that subjective world which lies behind the grossly material.  (IHS, p. 59)

After the second initiation the teaching shifts up a plane.  The initiate learns to control his mental vehicle; he develops the capacity to manipulate thought matter, and learns the laws of creative thought building.  He functions freely on the four lower sub-planes of the mental plane, and before the third initiation he must,—consciously or unconsciously,— be complete master of the four lower sub-planes in the three planes of the three worlds.  His knowledge of the microcosm becomes profound, and he has mastered theoretically and practically, in great measure, the laws of his own nature, hence his ability experimentally to be master on the four lower sub-planes of the physical, astral, and mental planes.  The last fact is of interest.  The control of the three higher sub-planes is not yet complete, and here is one of the explanations as to the failures and mistakes of initiates.  Their mastery of matter in the three higher sub-planes is not yet perfect; these yet remain to be dominated.

At the third initiation, termed sometimes the Transfiguration, the entire personality is flooded with light from above.  It is only after this initiation that the Monad is definitely guiding the Ego, pouring His divine life ever more into the prepared and cleansed channel, just as in the third, or Moon Chain, the Ego individualised the personality [Page 87] through direct contact, a method different to the individualisation as shown in this fourth chain.  The law of correspondences, if applied here, might prove very revealing, and might demonstrate an interesting analogy between the methods of individualising in the various chains, and the expansions of consciousness that occur at the different initiations.

Again, a vision is accorded of what lies ahead; the initiate is in a position at all times to recognise the other members of the Great White Lodge, and his psychic faculties are stimulated by the vivification of the head centres.  It is not necessary nor advisable to develop the synthetic faculties, or clairaudience and clairvoyance, until after this initiation.  The aim of all development is the awakening of the spiritual intuition; when this has been done, when the physical body is pure, the astral stable and steady, and the mental body controlled, then the initiate can safely wield and wisely use the psychic faculties for the helping of the race.  Not only can he use these faculties, but he is able now to create and vivify thoughtforms that are clear and well-defined, pulsating with the spirit of service and not controlled by lower mind or desire.  These thoughtforms will not be (as is the case with those created by the mass of men) disjointed, unconnected, and uncorrelated, but will attain a fair measure of synthesis.  Hard and ceaseless must the work be before this can be done, but when the desire nature has been stabilised and purified, then the control of the mind-body comes more easily.  Hence the path of the devotee is easier in some ways than that of the intellectual man, for he has learnt the measures of purified desire, and progresses by the requisite stages.

The personality has now reached a point where its vibrations are of a very high order, the matter in all three bodies relatively pure, and its apprehension of the work to be done in the microcosm, and the share to be taken in the [Page 88] work of the macrocosm is very advanced.  It is apparent, therefore, why it is only at the third initiation that the great Hierophant, the Lord of the World, Himself officiates.  It is the first at which He contacts the initiate.  Earlier it would not be possible.  For the first two initiations the Hierophant is the Christ, the World-Teacher, the Firstborn among many brethren, one of the earliest of our humanity to take initiation.  Browning brings out this thought most beautifully in the words found in his poem “Saul”:—

..........  It shall be

A face like my face that receives thee; a Man like to me,

Thou shalt love and be loved by, forever;

A Hand like this hand

Shall throw open the gates of new life to thee!

See the Christ stand!
But when the initiate has made still further progress, and has taken two initiations, a change comes.  The Lord of the World, the Ancient of Days, the ineffable Ruler Himself administers the third initiation.  Why has this become possible?  Because now the fully consecrated physical body can safely bear the vibrations of the two other bodies when they return to its shelter from the Presence of the KING; because now the purified astral and controlled mental can safely stand before that KING.  When purified and controlled they stand and for the first time consciously vibrate to the Ray of the Monad, then with prepared bodies can the ability to see and hear on all the planes be granted and achieved, and the faculty of reading and comprehending the records be safely employed, for with fuller knowledge comes added power.  The heart is now sufficiently pure and loving, and the intellect sufficiently stable to stand the strain of knowing.  (IHS, pp. 86-88)

THE LIGHT OF THE SOUL
AUM. is the Word of Glory; it signifies the Word made flesh and the manifestation upon the plane of matter of the second aspect of divinity.  This blazing forth of the sons of righteousness before the world is achieved by following the rules herein contained.  When all the sons of men have demonstrated that they are also Sons of God, the cosmic Son of God will likewise shine forth with increased intensity of glory.  The great initiate, Paul, had a vision of this when he said that “the whole creation groaneth and travaileth in pain . . . waiting for the manifestation of the sons of God.”  (Rom.  VIII.)  (LOS, p. 7)
The Hindu teaching holds that the states of mind-consciousness are seven in number.  The [Page 173] sixth sense and its use bring about seven modes of thought, or—to put it more technically—there are seven major modifications of the thinking principle.  These are:

1. Desire for knowledge.  It is this which drives forth the Prodigal Son, the soul into the three worlds of illusion, or (to carry the metaphor further back still) it is this which sends forth the Monad or Spirit into incarnation.  This basic desire is what causes all experience.

2. Desire for freedom.  The result of experience and of the investigations which the soul carries on in its manifold life-cycles is to cause a great longing for a different condition and a great desire for liberation and for freedom from the wheel of rebirth.

3. Desire for happiness.  This is a basic quality of all human beings, though it shows itself in many different ways.  It is based upon an inherent faculty of discrimination and upon a deep seated capacity to contrast the “Father's” home and the Prodigal's present condition.  It is this inherent capacity for “bliss” or happiness which produces that restlessness and urge to change which lies back of the evolutionary urge itself.  It is the cause of activity and progress.  Dissatisfaction with the present condition is based upon a dim memory of a time of satisfaction and of bliss.  This has to be regained before peace can be known.

4. Desire to do one's duty.  The first three modifications of the thinking principle eventually bring evolving humanity to the state where the [Page 174] motive for life comes to be simply the fulfillment of one's dharma.  The longing for knowledge, for freedom, and for happiness has brought the man to a state of utter dissatisfaction.  Nothing brings him any true joy or peace.  He has exhausted himself in the search for joy for himself.  Now he begins to widen his horizon and to search where (in the group and in his environment), what he seeks may lie.  He awakens to a sense of responsibility to others and begins to seek for happiness in the fulfillment of his obligations to his dependents, his family, friends and all whom he contacts.  This new tendency is the beginning of the life of service which leads eventually to a full realization of the significance of group consciousness.  H.P.B. has said that a sense of responsibility is the first indication of the awakening of the ego or the Christ principle.

5. Sorrow.  The greater the refinement of the human vehicle, the greater the response of the nervous system to the pairs of opposites, pain and pleasure.  As a man progresses and rises on the ladder of evolution in the human family it becomes apparent that his capacity to appreciate sorrow or joy is greatly increased.  This becomes terribly true in the case of an aspirant and of a disciple.  His sense of values becomes so acute and his physical vehicle so sensitized that he suffers more than the average man.  This serves to drive him forward with increasing activity in his search.  His response to outer contacts is ever more rapid and his capacity for pain, physical and  emotional,  becomes greatly increased.  [Page 175] This is apparent in the fifth race and particularly in the fifth subrace in the increasing frequency of suicide.  The capacity of the race to suffer is due to the development and refinement of the physical vehicle and to the evolution of the body of feeling, the astral.

6. Fear.  As the mental body develops and the modifications of the thinking principle become more rapid, fear and that which it produces begin to demonstrate.  This is not the instinctual fear of animals and of the savage races, which is based upon the response of the physical body to physical plane conditions, but the fears of the mind, based upon memory, imagination and anticipation, and the power to visualize.  These are difficult to overcome and can only be dominated by the ego or soul itself.

7. Doubt.  This is one of the most interesting of the modifications for it concerns causes more than effects.  The man who doubts can be described perhaps as doubting himself as an arbiter of his fate, his fellowmen as to their nature and reactions, God, or the first cause as witnessed by the controversies built up around religion and its exponents, nature itself, which doubt urges him on to constant scientific investigation and finally, the mind itself.  When he begins to question the capacity of the mind to explain, interpret and comprehend, he has practically exhausted the sum total of his resources in the three worlds.

The tendency of these seven states of mind, produced through the experience of the man upon the Wheel of Life is to bring him to the point [Page 176] where he feels that physical plane living, sentiency and mental processes have nothing to give and utterly fail to satisfy him.  He reaches the stage which Paul refers to when he says “I count all things but loss that I may win Christ.”  (LOS, pp. 172-76)

5. Abstention from avarice.  This deals with the sin of covetousness which is literally theft upon the mental plane.  The sin of avarice may lead to any number of physical plane sins and is very powerful.  It concerns mental force and is a generic term covering those potent longings which have their seat not only in the emotional or kamic (desire) body, but in the mental body also.  This commandment to abstain from avarice is covered by St. Paul when he says “I have learned in whatsoever state I am, therewith to be content.”  That state has to be attained before the mind can be so quieted that the things of the soul can find entrance.  (LOS, p. 186)
Vyasa notes that the mind world is peopled by six groups of Gods (the six groups of egos and their six rays, the six subrays of the one synthetic ray, which is apparently inferred).  These are the sons of mind, the Agnishvattas (referred to at length in the Secret Doctrine and in A Treatise on Cosmic Fire) and they are portrayed as:

1. Fulfilling their desires, therefore driven by desire to incarnate,

 2. Endowed with atomisation and other powers, therefore able to create their vehicles of manifestation,

3. Living for a mundane period, therefore in incarnation during a world period,
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4. Goodly to behold, for the sons of God are luminous, radiant and full of beauty,

5. Delighting in love, for love is the characteristic of the soul, and all sons of God, or sons of Mind reveal the love of the Father,

6. Possessing bodies of their own “not caused by parents,” that body “not made by hands, eternal in the heavens” mentioned by St.  Paul.  (LOS, pp. 299-300)

43. When that which veils the light is done away with, then comes the state of being called discarnate (or disembodied), freed from the modification of the thinking principle.  This is the state of illumination.

Again, we have a free, rather than a literal translation, and in this the true sense of the archaic terms used is preserved instead of academic correctness.  The reason for this will be apparent if certain well-known translations are given.  They are correct translations but demonstrate [Page 340] the ambiguity which is inevitable when a literal translation of the Sanskrit terms is used.

“An outwardly unadjusted fluctuation is the great Discarnate; as a result of this the dwindling of the covering to the brightness.”  Woods.

“The external modification (of the internal organ) .  .  .  thoughtless is (called) the great incorporeal (modification); therefrom (results) the destruction of the obscuration of the illumination (of intellect).”  Tatya.

Vivekananda expresses the sutra in the following terms:

“By making sanyama on the real modifications of the mind, which are outside, called great disembodiedness, comes disappearance of the covering of light.”
The great difficulties under which all translators labour is apparent from this and hence the frank paraphrasing of this passage.

There are two thoughts seeking expression in this sutra.  One refers to the veil or covering which prevents the illumination of the mind, and the other to the state of realization which is achieved when a man has freed himself from this veil.  That which covers up the light (the “bushel” referred to by the Christ in the New Testament) is the changing, fluctuating sheaths or bodies.  When they are transmuted and transcended the light of God (the second divine aspect) can flood the lower man and he knows himself as he is.  Illumination pours in and he knows himself as something different to the forms through which he is functioning.  He is no longer centred, no [Page 341] longer polarized in his forms, but is actually in a condition of disembodiedness.  His consciousness is that of the man out of incarnation, of the true man on his own plane, the real discarnate thinker.  St. Paul, as has been pointed out by several thinkers, had a touch of this state of being.  He referred to it in these words:

“I knew a man in Christ above fourteen years ago (whether in the body I cannot tell, or whether out of the body I cannot tell; God knoweth); such an one caught up to the third heaven.  And I knew such a man  .  .  .  how that he was caught up into paradise, and heard unspeakable words, which it is not lawful for a man to utter.”  (I Cor. XII)
This “third heaven” can be understood in two ways:  first, as standing for the mental plane on which is the true home of the spiritual man, the thinker, or a more specific state to be understood as that found on the third or highest of the three abstract levels of the mental plane.  (LOS, pp. 339-41)

53. From this intuitive knowledge is born the capacity to distinguish (between all beings) and to cognize their genus, qualities and position in space.

The difficulty of this sutra will be obviated if a free paraphrase is here given.

“Through the development of the intuition there will arise exact knowledge of the sources of the manifested life, of its characteristics or qualities, and of its location within the whole.”
Right through the Yoga Sutras it has been made apparent that the divine triplicities are everywhere to be found, and that every form ensouling a life (and there is naught else in manifestation) is to be known as:

1. Life.  The life of God emanates from its source in seven streams, emanations or “breaths,” and every form in the objective world is the expression of a life as breathed forth on one or other of these streams.  The development of the intuition enables the seer to know the nature of the life atom.  This is inferred in the word “genus.” The modern occultist might prefer the word “ray,” and the Christian “pneuma” or spirit, but the thought is one.

2. Consciousness or soul.  All these living forms of divine life are conscious, even though all states of consciousness are not the same but range from the life of the atom of substance, limited [Page 365] and circumscribed as it may be, to that of a solar Logos.  The state of the conscious response of all forms to their environment, exoteric and unseen, produces the varying characteristics plus the distinction produced by:

a. Ray,

b. Plane of manifestation,

c. Rate of vibration,

d. Point of development,

and these characteristics form the quality referred to in the sutra.  This is the subjective aspect in contradistinction to the objective and the essential.

3. Form or body.   This is the exoteric aspect, that which emerges from the subjective as a result of spiritual urge.  The position in space is that part of the body of the Heavenly Man in which any atom or form has its locale.  Here it should be remembered that according to the occult student “space is an entity” (Secret Doctrine I. 583), and this entity is one and the same as the cosmic Christ, the “body of Christ,” referred to by St. Paul in I. Cor.  XII.
In this sutra, therefore, it is made apparent that the liberated yogi who has developed the intuition can know all things about all forms of life, and this involves a knowledge of:

1. Genus.
2. Quality.

3. Position in Space.

Ray

Character.. . . . . . . . . . Place in body of Heavenly Man.

Spirit

Soul


Body.

Life aspect
Consciousness 
Form.

Essence
Subjective nature
Objective form.
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Of this knower we can apply the words of the teacher whose works are found in the archives of the Lodge: 

“To him, standing before the Spark, the flame and the smoke are equally to be seen.

To him, the shadow veils the reflection and yet the light is seen.

To him, the tangible but demonstrates the intangible, and both reveal the spirit, whilst form, color and number speak aloud the word of God.”  (LOS, pp. 364-66)
2. The transfer of the consciousness from a lower vehicle into a higher is part of the great creative and evolutionary process.

This is a very free translation but conveys a clear interpretation of the truth to be grasped.  The evolution of consciousness and the effect of that evolution upon the vehicles in which the conscious entity functions, is the sum total of the [Page 382] processes of nature and from the standpoint of the intelligent human unit, three words cover the process and the result.  These words are, transfer, transmutation, and transformation.

One of the basic laws in occult development and in spiritual unfoldment is given in the words “As a man thinketh, so is he,” and to it one can link the oriental truism, “Energy follows thought” as an explanation.  As a man changes his desires, so he changes himself; as he shifts his consciousness from one objective to another, so he alters himself, and this is true in all realms and states, higher or lower.

The effect of the transference of our conscious thinking state from a low objective to a high one produces a flow of energy of a vibratory quality equivalent to the higher objective.  This produces a change or a mutation in the vestures of the thinking entity, and they become transmuted and brought to a condition where they are adequate to the thought or desire of the man.  Carried to their conclusion, a transformation is produced, and the words of St. Paul become therefore clear:  “Be ye therefore transformed by the renewing of your mind.”
Change your line of thought and you will change your nature.  Desire that which is true and right, pure and holy, and your consciousness of these things will create out of the old a new vehicle or new man, an “instrument meet for use.”
This transfer, transmutation and eventual transformation is due to one of two methods:
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1. A slow method, that of repeated lives, experiences and physical incarnation until eventually the driving force of the evolutionary process brings a man, stage by stage, up the great ladder of evolution.

2. A more rapid process, wherein through such a system as outlined by Patanjali and as taught by all the custodians of the mysteries of religion, a man definitely takes himself in hand, and through conformity to the rules and the laws laid down, brings himself, by his own effort, to a state of spiritual unfoldment.  It might be noted here that these three processes bring a man to that initiation called the Transfiguration.  (LOS, pp. 381-83)
26, 27, 28. The mind then tends towards discrimination and increasing illumination as to the true nature of the one Self.  Through force of habit, however, the mind will reflect other mental impressions and perceive objects of sensuous perception.  These reflections are of the nature of hindrances and the method of their overcoming is the same.

The right tendencies and rhythm having been set up, it becomes simply a question of steady perseverance, common sense and endurance.  Unless the utmost vigilance is exerted, the old habits of mind will very easily reassert themselves, and even until the final initiation the aspirant must “watch and pray.”  The rules which govern victory, the practices which bring success are the same for the advanced expert warrior and initiate as they are for the humblest neophyte.  In Book II. the methods whereby the hindrances and obstacles could be overcome and negated are most carefully given and from the moment of stepping upon the probationary path until that high moment when the [Page 423] last great initiation has been experienced, and the liberated man stands forth in the full light of day, these methods and modes of disciplined living must be adhered to unswervingly.  This involves patience, the capacity to go on after failure, to persevere when success seems far away.  This was well known to the great initiate, Paul, and was the cause of his injunction to the disciples he sought to help.  “Stand therefore ... and having done all, stand.”  James gives us the same thought where he says “Behold we count them happy that endure.”  It is the going on when the point of exhaustion has been reached, the taking of another step when the strength to do so seems gone, the holding steady when there seems nothing but defeat ahead, and the determination to endure whatever may be coming, when endurance has been taxed to the limit, which is the hallmark of disciples of every degree.  To them goes out the clarion call of Paul:

 “Stand therefore, having your loins girt about with truth, and having on the breastplate of righteousness;

And your feet shed with the preparation of the gospel of peace;

Above all, taking the shield of faith, wherewith ye shall be able to quench all the fiery darts of the wicked.

And take the helmet of salvation, and the word of the Spirit, which is the word of God.”  (Eph. VI.  14.  15.  16.  17.)
The equally clear command of Krishna to Arjuna sounds out also:

“Having regard to thy duty, deign not to shrink back.  For nothing is better for a warrior than a righteous [Page 424] battle.  And such a battle has come to thee of its own accord, a very door of heaven will be opened; happy the warriors ... who find such a fight as this....  Therefore, arise, determined to do battle.  Making equal good and ill fortune, gain and loss, victory and defeat, gird thyself for the fight.”  (Gita II.  31.  32.  38.  37.)  (LOS, pp. 422-424)

PROBLEMS OF HUMANITY
The problem of the Jews goes deeply into the entire question of right human relations; it can only be solved on that inclusive basis. It concerns the interplay between people of different races but recognizing brotherhood in the human family; it evokes the whole problem of selfishness and unselfishness, of consideration and of justice, and these are factors which must condition all parties. The Jew needs to recognize his share in bringing about the dislike which hounds him everywhere; the Gentile must shoulder his responsibility for endless persecutions and pay the price of restitution. The Jew has evoked and still evokes dislike, and for this there is absolutely no need.

To sum up, the Jew has set up an ancient pattern of living within other nations; as a citizen with all the rights of citizenship, he has built up a wall of taboos, of habits and of religious observances which separate him off from his environment and make him non-assimilable. These must go, and he must become a citizen not only in name but in fact. There is no other problem like it in the world today—an entire people of distinctive race, religion, goals, characteristics, culture and a uniquely ancient and most reactionary civilization, scattered as a minority in every nation, positing an international problem, possessed of great wealth and influence, claiming citizenship in every nation but retaining deliberately their racial identity, creating dissension among the nations, attempting in no way to meet harmoniously their complex problem on any large scale with due psychological understanding or consideration of the Gentile environment [Page 104] to which they ceaselessly make appeal, proffering only material solutions and constant, almost abusive, demands for the Gentile to shoulder the entire blame and end the difficulty.

Alongside of this, one must place the long and sorry story of the persecution of the Jews by the Gentiles—widespread in the Middle Ages (if one goes no further back), sporadic in more modern times, but culminating in the violent treatment of the Jews during the world war. It was, however, a treatment not uniquely theirs but meted out also to Poles, Greeks and the helpless of many nations. This is a point which the Jews today appear to forget. They have not been alone in their persecution. The Jews constituted only twenty per cent of the dispersed persons in Europe after the war.

This same sorry story of Gentile cruelty includes also the growing anti-Semitism which can be seen even in countries which have been relatively free from it; there is a constant discrimination against the Jew in business circles; restricted areas are increasing everywhere; the plight of Jewish school children in the U.S.A., for instance, who are discriminated against, hooted at and abused, is shocking to contemplate. The situation also exists wherein no country anywhere wants to open its doors and offer the unwanted Jews asylum. No nation wants to admit them in their hundreds. Right thinking people in every nation are seeking and will continue to seek a solution, and one will be found. This problem child within the family of nations is a child of the one Father and spiritually identified with all men everywhere. People know that there is “neither Jew nor Gentile,” as St. Paul expressed it (facing two thousand years ago the same sad problem), and men and women in both groups have constantly and increasingly proved the truth of this statement.
[Page 105] 

Such is the problem of the Jewish minority, given with a frankness which will evoke much criticism, but given in this way in the hope that because it is prompted by love, the Jews will shoulder their own responsibilities, will cease crying aloud to the Gentiles to solve the problem alone, and will begin to cooperate with a full sense of spiritual understanding and so aid the thousands of Gentiles who earnestly want to help. There has never been a time when the Gentile world has been more keen to do what is right by the Jew or more anxious to solve this problem and make restitution for all he has suffered. Changed inner attitudes are needed on both sides, but very largely on the side of the Jews; there is evidence that these new attitudes are germinating, even if the finding of the right solution may take much time. There are Jews who today are saying what is said here.  (POH, pp. 103-05)
The more ancient the Scripture, the greater, necessarily, the distortion. The doctrine of a vengeful God, the doctrine of retribution in some mythical hell, the teaching that God only loves those who interpret Him in terms of some particular school of theological thought, the symbolism of the blood sacrifice, the appropriation of the Cross as a Christian symbol, the teaching about the Virgin Birth and the picture of an angry Deity only appeased by death are the unhappy results of man's own thinking, of his own lower nature, of his sectarian isolationism (fostered by the Jewish Old Testament, but not generally found in the Oriental faiths) and of his sense of fear, inherited from the animal side of his nature—all these are fostered and inculcated by theology but not by Christ, or the Buddha or Shri Krishna.

The little minds of men at their past and present stages of evolution cannot today and never have comprehended the mind and the purposes of the One in Whom we live and move and have our being; they have interpreted God in terms of themselves; therefore when men unthinkingly accept a dogma, they are only accepting the point of view of some other fallible human being, and are not accepting a divine truth at all. It is this truth that theological seminaries must begin to teach, training their men to think for themselves and to remember that the key to truth lies in the unifying power of Comparative Religion. Only those principles and truths which are universally recognized and which find their place in every religion are truly necessary to salvation. The secondary and controversial line of presented [Page 128] truths is usually unnecessary or significant only in so far as it buttresses the primary and essential truth.

It is this distorted presentation of truth which has led humanity to the formulation of a body of doctrines about which Christ apparently knew nothing. Christ cared only that men should recognize that God is love, that all men are the children of the one Father and, therefore, brothers; that man's spirit is eternal and that there is no death; He longed that the Christ within every man (the innate Christ consciousness which makes us one with each other and with Christ) should flower forth in all its glory; He taught that service was the keynote of the spiritual life and that the will of God would be revealed. These are not the points about which the mass of commentators have written. They have discussed ad nauseam how far Christ was divine and how far He was human, the nature of the Virgin Birth, the function of St. Paul as a teacher of Christian truth, the nature of hell, salvation through blood, and the authenticity and historicity of the Bible.
Today men's minds are recognizing the dawn of freedom; they are realizing that every man should be free to worship God in his own way. This will not mean (in the coming new age) that every man will pick a theological school to which he will choose to adhere. His own God-illumined mind will search for truth and he will interpret it for himself. The day of theology is over and that of a living truth is with us. This the orthodox churches refuse to recognize. Truth is essentially non-controversial; where controversy emerges, the concept is usually secondary in importance and consists largely of men's ideas about truth.

Men have gone far today in the rejection of dogmas and doctrine and this is good and right and encouraging. It signifies progress, but, as yet, the churches fail to see in this the workings of divinity. Freedom of [Page 129] thought, the questioning of presented truths, a refusal to accept the teachings of the churches in terms of the past theology, and a rejection of imposed ecclesiastical authority are characteristic of creative spiritual thinking at this time; this is regarded by orthodox churchmen as indicative of dangerous tendencies and as a turning away from God and, consequently, of a loss of the sense of divinity. It indicates exactly the reverse.  (POH, pp. 127-29)

2. The Fact of Immortality and Eternal Persistence

The spirit in man is undying; it forever endures, progressing from point to point and stage to stage upon the Path of Evolution, unfolding steadily and sequentially the divine attributes and aspects. This truth involves necessarily the recognition of two great natural laws: the Law of Rebirth and the Law of Cause and Effect. The churches in the West have refused officially to recognize the Law of Rebirth and have thereby wandered into a theological impasse and into a cul-de-sac from which there is no possible exit. The churches in the East have overemphasized these laws so that a negative, acquiescent attitude to life and its processes, based on continuously renewed opportunity, controls the people. Christianity has emphasized immortality but has made eternal happiness dependent upon the acceptance of a theological dogma: Be a true professing Christian and live eternally in a somewhat fatuous heaven or refuse to be an accepting Christian and go to an impossible hell—a hell growing out of the theology of The Old Testament and its presentation of a God full of hate and jealousy. Both concepts are today repudiated by all [Page 143] sane, sincere, thinking people. No one of any true reasoning power or with any true belief in a God of love accepts the heaven of the churchmen or has any desire to go there. Still less do they accept the “lake that burneth with fire and brimstone” or the everlasting torture to which a God of love is supposed to condemn all who do not believe in the theological interpretations of the Middle Ages, of the modern fundamentalists or of the churchmen who seek—through doctrine, fear and threat—to keep people in line with the obsolete old teaching.

The essential truth lies elsewhere. “Whatsoever a man soweth that shall he also reap” is the truth which needs re-emphasizing. In these words, St. Paul phrases for us the ancient and true teaching of the Law of Cause and Effect called in the Orient, the Law of Karma. To that, he adds in another place the injunction to “work out your own salvation” and—as that contradicts the theological teaching and above all else is not possible to do in any one life—he implicitly endorses the Law of Rebirth, and makes the school of life a constantly recurring experience until man has fulfilled the command of the Christ (and this refers to every man) “Be ye, therefore, perfect, even as your Father in Heaven is perfect.” Through recognition of the results of action—good or bad—and through constant reliving upon the earth, man eventually attains “unto the measure of the stature of the fullness of the Christ.”
The fact of this innate divinity explains the urge at the heart of every man for betterment, for experience, for progress, for increasing realization and for his steady moving on towards the distant height which he has visioned. There is no other explanation of the capacity of the human spirit to emerge out of darkness, out of evil and death into life and goodness. This emergence has been the unfailing history of man. Something is [Page 144] always happening to the human soul which projects him nearer to the Source of all good and nothing on earth can arrest this progress nearer to God.  (POH, pp. 142-44)
THE REAPPEARANCE OF THE CHRIST
The Avatars most easily known and recognised are the Buddha in the East and the Christ in the West. Their messages are familiar to all, and the fruits of Their lives and words have conditioned the thinking and civilisations of both hemispheres. Because They are human-divine Avatars, They represent what humanity can easily understand; because They are of like nature to us, “flesh of [Page 11] our flesh and spirit of our spirit,” we know and trust Them and They mean more to us than other divine Emergences. They are known, trusted and loved by countless millions. The nucleus of spiritual energy which each of Them set up is beyond our measuring; the establishing of a nucleus of persistent energy, spiritually positive, is the constant task of an Avatar; He focusses or anchors a dynamic truth, a potent thoughtform or a vortex of magnetic energy in the world of human living. This focal point acts increasingly as a transmitter of spiritual energy; it enables humanity to express some divine idea and this in time produces a civilisation with its accompanying culture, religions, policies, governments and educational processes. Thus is history made. History is after all only the record of humanity's cyclic reaction to some inflowing divine energy, to some inspired leader, or to some Avatar.

An Avatar is at present usually a Representative of the second divine aspect, that of Love-Wisdom, the Love of God. He will manifest as the Saviour, the Builder, the Preserver; humanity is not yet sufficiently developed or adequately oriented to the life of the Spirit to bear easily the impact of an Avatar Who would express the dynamic will of God. For us as yet (and this is our limitation) an Avatar is one Who preserves, develops, builds, protects, shields and succours the spiritual impulses by which men live; that which brings Him into manifestation is man's need and man's demand for preservation and help. Humanity needs love, understanding and right human relations as an expression of attained divinity. It was this need which brought the Christ to us before as the Avatar of Love. The Christ, that great human-divine Messenger, because of His stupendous achievement—along the line of understanding—transmitted to [Page 12] humanity an aspect and a potency of the nature of God Himself, the love Principle of Deity. Light, aspiration, and the recognition of God Transcendent had been the flickering expression of the human attitude to God, prior to the advent of the Buddha, the Avatar of Illumination. Then the Buddha came and demonstrated in His Own life the fact of God Immanent as well as God Transcendent, of God in the universe and of God within humanity. The Selfhood of Deity and the Self in the heart of individual man became a factor in human consciousness. It was a relatively new truth to man.

However, until Christ came and lived a life of love and service and gave men the new command to love one another, there had been very little emphasis upon God as Love in any of the world Scriptures. After He had come as the Avatar of Love, then God became known as love supernal, love as the goal and objective of creation, love as the basic principle of relationship and love as working throughout all manifestation towards a Plan motivated by love. This divine quality, Christ revealed and emphasised and thus altered all human living, goals and values.

The reason He has not come again is that the needed work has not been done by His followers in all countries. His coming is largely dependent, as we shall later see, upon the establishing of right human relations. This the church has hindered down the centuries, and has not helped because of its fanatical zeal to make “Christians” of all peoples and not followers of the Christ. It has emphasised theological doctrine, and not love and loving understanding as Christ exemplified it. The Church has preached the fiery Saul of Tarsus and not the gentle Carpenter of Galilee. And so, He has waited. But His hour has now come, because of the people's need in every [Page 13] land and because of the invocative cry of the masses everywhere and the advice of His disciples of all faiths and of all world religions.

It is not for us yet to know the date or the hour of the reappearance of the Christ. His coming is dependent upon the appeal (the often voiceless appeal) of all who stand with massed intent; it is dependent also upon the better establishment of right human relations and upon certain work being done at this time by senior Members of the Kingdom of God, the Church Invisible, the spiritual Hierarchy of our planet; it is dependent also upon the steadfastness of the Christ's disciples in the world at this time and His initiate-workers—all working in the many groups, religious, political and economic. To the above must be added what Christians like to call “the inscrutable Will of God,” that unrecognised purpose of the Lord of the World, the Ancient of Days (as He is called in The Old Testament) Who “knows His own Mind, radiates the highest quality of love and focusses His Will in His Own high Place within the centre where the Will of God is known.”
When the Christ, the Avatar of Love, makes His reappearance then will the

“Sons of men who are now the Sons of God withdraw Their faces from the shining light and radiate that light upon the sons of men who know not yet they are the Sons of God. Then shall the Coming One appear, His footsteps hastened through the valley of the shadow by the One of awful power Who stands upon the mountain top, breathing out love eternal, light supernal and peaceful, silent Will.

“Then will the sons of men respond. Then will a newer light shine forth into the dismal, weary vale of earth. Then will new life course through the veins of [Page 14] men, and then will their vision compass all the ways of what may be.

“So peace will come again on earth, but a peace unlike aught known before. Then will the will-to-good flower forth as understanding, and understanding blossom as goodwill in men.”  (RC, pp. 10-14)

The final words of the Christ to His apostles were, “Lo, I am with you all the days, even unto the end of the age” or cycle. (Matt. 28.20.) The important word is “end.” The word used is the Greek “sun-teleia,” which means the end of the time period, with another immediately following after (what would be called the end of a cycle). In Greek the final end is another word “telos.” In Matt. 24.6, “but the end is not yet,” the other word telos is used for it means “the end of the first period has not yet been reached.” Here He was speaking as the Head of the spiritual Hierarchy and expressing His divine will (at-one now with the will of God) to inform and pervade continuously the world of men with His overshadowing consciousness. It was a tremendous affirmation, sent forth upon the energy of His developed will, His all-inclusive love and His intelligent mind. This affirmation has made all things possible.

It was also to the magnetic power of the will that Christ referred when He said, “I, if I be lifted up, will draw all men unto Me.” This had no reference to the crucifixion but to the magnetic will of the Christ to draw all men, through the life of the indwelling Christ in every heart, out of the world of material values into the world of spiritual recognitions. It did not relate to death [Page 30] but to life; it had no reference to the Cross but to the resurrection. In the past, the keynote of the Christian religion has been death, symbolised for us in the death of Christ and much distorted by St. Paul in his effort to blend the new religion which Christ brought with the old blood religion of the Jews. In the cycle which Christ will inaugurate after His reappearance, the goal of all the religious teaching in the world will be the resurrection of the spirit in mankind; the emphasis will be upon the livingness of the Christ nature in every human being, and upon the use of the will in bringing about this living transfiguration of the lower nature. The proof of it will be the risen Christ. This “Way of Resurrection” is the radiant Way, the lighted Way which leads from one great expression of divinity in man to another; it is the way which expresses the light of the intelligence, the radiant substance of true love, and the inflexible will which permits of no defeat or withdrawal. These are the characteristics which will be declarative of the Kingdom of God.  (RC, pp. 29-30)
God Transcendent, greater, vaster and more inclusive than His created world, is universally recognised and has been generally emphasised; all faiths can say with Shri Krishna (speaking as God, the Creator) that “having pervaded the whole universe with a fragment of Myself, I remain.” This God Transcendent has dominated the religious thinking of millions of simple and spiritually minded people down the centuries which have elapsed since humanity began to press forward towards divinity.

Slowly, there is dawning upon the awakening consciousness of humanity, the great paralleling truth of God Immanent—divinely “pervading” all forms, conditioning from within all kingdoms in nature, expressing innate divinity through human beings and—two thousand years ago—portraying the nature of that divine Immanence in the Person of the Christ. Today, as an outcome of this unfolding divine Presence, there is entering into the minds of men everywhere a new concept: that of “Christ in us, the hope of glory.” (Col. 1.27.) There is a growing and developing belief that Christ is in us, as He was in the Master Jesus, and this belief will alter world affairs and mankind's entire attitude to life.

The wonder of that life, lived two thousand years ago, is still with us and has lost none of its freshness; it is an eternal inspiration, hope, encouragement and example. The love He demonstrated still holds the thinking world [Page 37] in thrall, even though relatively few have really attempted to demonstrate the same quality of love as He did—a love that leads unerringly to world service, to complete self-forgetfulness and to radiant, magnetic living. The words He spoke were few and simple and all men can understand them, but their significance has been largely lost in the intricate legalities and discussions of St. Paul, and in the lengthy disputation of theological commentators since Christ lived and left us—or apparently left us.
Yet—today Christ is nearer to humanity than at any other time in human history; He is closer than the most aspiring and hopeful disciple knows, and can draw closer still if what is here written is understood and brought to the attention of men everywhere. For Christ belongs to humanity, to the world of men, and not alone to the churches and religious faiths throughout the world.

Around Him—in that High Place on Earth where He has His abiding place—are gathered today all His great Disciples, the Masters of the Wisdom, and all Those liberated Sons of God Who, down the ages, have passed from darkness to Light, from the unreal to the Real, and from death to Immortality. They stand ready to carry out His bidding and to obey Him, the Master of all the Masters and the Teacher alike of Angels and of men. The Exponents and the Representatives of all the world faiths are there waiting, under His guidance, to reveal to all those who today struggle in the maelstrom of world affairs, and who seek to solve the world crisis, that they are not alone. God Transcendent is working through the Christ and the Spiritual Hierarchy to bring relief; God Immanent in all men is standing on the verge of certain stupendous Recognitions.

The great Apostolic Succession of the Knowers of God is poised today for renewed activity—a succession [Page 38] of Those Who have lived on Earth, accepted the fact of God Transcendent, discovered the reality of God Immanent, portrayed in Their own lives the divine characteristics of the Christ life and (because They lived on Earth as He did and does) have “entered for us within the veil, leaving us an example that we too should follow His steps” and Theirs. We too belong eventually in that great succession.  (RC, pp. 36-38)

THE WORK OF THE CHRIST TODAY AND IN THE FUTURE

We have seen that the doctrine of great Appearances and of the coming of Avatars or World Teachers or Saviours underlies all the world religions. Through Them, the continuity of revelation is implemented and humanity is enabled, each successive age, to take its next step forward along the Path of Evolution closer to God and that divine Centre in which the will of the One “in Whom we live and move and have our being” (as St. Paul expressed it in Acts XVII.28) is focussed, understood and directed. We have touched upon the mission of two of these Avatars—the Buddha, the Messenger of Light for the East, and the Christ, the Messenger of Love for the West—and Their work for the entire world; we have also considered the unique opportunity with which Christ is today faced and the response He made in 1945 when He signified His intention to reappear and gave the great Invocation to us as an aid in the preparatory work with which we are immediately confronted. It would seem appropriate at this point to consider the nature of the work which He will do and also the teaching which He will probably give. The fact of the continuity of the revelation and teaching given down the ages entitles us to a wise consideration and spiritual speculation upon the probable lines which His work will take.

Over the years, much has been given out from many sources, schools of thought and churches about the Christ, [Page 62] the situation which He faces and the probabilities as to His reappearance. Disciples, aspirants, and men of goodwill have done much already to prepare the world for His so-called return. Today, the East and the West stand equally expectant. As we approach the theme of His work, it is essential that we remember that the Eastern Teacher embodied in Himself the Wisdom of God, of which human intelligence (the third aspect of divinity) is an expression; that through Christ, the second divine aspect was revealed in its perfection; and in Him two aspects, therefore, light and love, received full expression. It remains now for the highest of the divine aspects, the Will of God, to receive embodiment and for this the Christ is preparing. The continuity of revelation may not stop; and upon what other expressions of the divine nature may still later be revealed it is needless for us to speculate.  (RC, pp. 61-62)

The evolutionary force to which we give the name “the Christ consciousness” (a term largely used by the metaphysical groups in the world today) focussed itself in the person of the Christ in a manner hitherto unknown. This is the potency, latent in every human heart which was described by St. Paul as “Christ in you, the hope of glory” (Col. I.27), and is that which, under evolutionary law, brings a man eventually into the Kingdom of God and “unto the measure of the stature of the fullness of Christ.” (Eph. IV.13.) Of this potency and glory, Christ has ever been the symbol. During the [Page 76] present period of hierarchical tension and as a result of His decision to reappear, Christ became the Embodiment of this energy and thus entered into a closer relation to humanity. Other great Sons of God are channels for this energy in relation to the subhuman kingdoms, but the Christ holds a unique place in relation to humanity. To express the idea symbolically, this energy creates a living bridge from the human kingdom to the Kingdom of God, from the fourth kingdom in nature to the fifth. The Christ is the custodian of this energy, but only temporarily and for the period of this human crisis. He can, because of this, stimulate the responsive factor in the hearts of men, enabling them to recognise and know Him for Who and what He is, when He reappears. This channelling of energy began at the close of the world war and is still going on; it is responsible for the trend towards betterment everywhere to be sensed, for the growth of the principle of sharing, and for the undeniable soundness of men's hearts and thinking today—the soundness of the masses (when informed), far more than of their leaders.  (RC, pp. 75-76)

It is interesting to remember that when the Buddha came, approximately five hundred years before Christ (for the exact date of Christ's birth remains debatable), the first dim influences of the Piscean Age could be felt, impinging upon the powerful quality of the age of Aries, the Scapegoat or the Ram. It was the influence of this age—persisting throughout the Jewish dispensation—which led eventually to the distortion of the simple teaching of the Christ when He came. He was erroneously presented to the world as the living Scapegoat, bearing away the sins of the people, and thus originating the doctrine of the vicarious at-one-ment. It was St. Paul who was responsible for this emphasis. A paralleling instance of a similar distortion was also of Jewish origin and appeared in the early stages of the cycle of Aries, the Ram. We are told that the Children of Israel fell down and worshipped the golden calf, the symbol of Taurus, the Bull; this was the preceding astronomical cycle. These are astronomical cycles and not a presented astrology. In the early stages of Aries, the teaching reverted to that of Taurus and in the early stages of Pisces, it reverted to that of Aries and thus set the seal of retrogression upon the teaching which now controls so many orthodox Christians.  (RC, p. 106)

The church today is the tomb of the Christ and the stone of theology has been rolled to the door of the sepulchre.

There is, however, no point in attacking Christianity. Christianity cannot be attacked; it is an expression—in essence, if not yet entirely factual—of the love of God, immanent in His created universe. Churchianity has, however, laid itself wide open to attack, and the mass of thinking people are aware of this; unfortunately, these thinking people are still a small minority. Nevertheless, it is this thinking minority which (when it is a majority and it is today a rapidly growing one) will spell the doom of the churches and endorse the spread of the true teaching of the Christ. It is not possible that He has any pleasure in the great stone temples which churchmen have built, whilst His people are left without guidance or reasonable light upon world affairs; surely, He must feel (with an aching heart) that the simplicity which He taught and the simple way to God which He emphasised have disappeared into the fogs of theology (initiated by St. Paul) and in the discussions of churchmen throughout the centuries. Men have travelled far from the simplicity of thought and from the simple, spiritual life which the early [Page 141] Christians lived. Is it not possible that the Christ may regard the separative life of the churches and the arrogance of the theologians as wrong and undesirable—dividing (as they have) the world into believer and unbeliever, into Christian and heathen, into the so-called enlightened and the so-called benighted—and as contrary to all that He Himself held and believed when He said, “Other sheep I have which are not of this fold.” (John X.16.)  (RC, pp. 140-41)
2. Man's Relationship to God.

The second truth to which all give allegiance—no matter what the faith—is that of man's essential relationship to God. Inherent in the human consciousness—inchoate often and undefined—is a sense of divinity. “We are all the children of God” (Gal. III.26); “One is our Father, even God,” says the Christ and so say all the world Teachers and Avatars down the ages. “As He is, so are we in this world” (1 John IV.17) is another Biblical statement. “Closer is He than breathing, nearer than hands and feet,” chants the Hindu. “Christ in us, the hope of glory” is the triumphant affirmation of St. Paul. 
3. The Fact of Immortality and of Eternal Persistence.

Third, is the sense of persistence, of eternal life or of immortality. From this recognition, there seems to be [Page 146] no escape; it is as much a part of humanity's reaction as is the instinct of self-preservation. With that inner conviction, we face death and we know that we shall live again, that we come and we go and that we persist because we are divine and the controllers of our own destiny. We know that we have set ourselves a goal and that the goal is “Life more abundantly”—somewhere, here, there, and eventually everywhere.

The spirit in man is undying; it forever endures, progressing from point to point and stage to stage upon the Path of Evolution, unfolding steadily and sequentially the divine attributes and aspects. This truth involves necessarily the recognition of two great natural laws; the Law of Rebirth and the Law of Cause and Effect. The churches in the West have refused officially to recognise the Law of Rebirth and have thereby wandered into a theological impasse and into a cul-de-sac from which there is no possible exit. The churches in the East have over-emphasised these laws so that a negative, acquiescent attitude to life and its processes, based on continuously renewed opportunity, controls the people. Christianity has emphasised immortality but has made eternal happiness dependent upon the acceptance of a theological dogma: Be a true professing Christian and live in a somewhat fatuous heaven or refuse to be an accepting Christian, or a negative professional Christian, and go to an impossible hell—a hell growing out of the theology of The Old Testament and its presentation of a God, full of hate and jealousy. Both concepts are today repudiated by all sane, sincere, thinking people. No one of any true reasoning power or with any true belief in a God of love accepts the heaven of the churchmen or has any desire to go there. Still less do they accept the “lake that burneth with fire and brimstone” (Rev. XIX.20) or the everlasting [Page 147] torture to which a God of love is supposed to condemn all who do not believe in the theological interpretations of the Middle Ages, of the modern fundamentalists or of the unreasoning churchmen who seek—through doctrine, fear and threat—to keep people in line with the obsolete old teaching. The essential truth lies elsewhere. “Whatsoever a man soweth that shall he also reap” (Gal. VI.7) is a truth which needs re-emphasising. In these words, St. Paul phrases for us the ancient and true teaching of the Law of Cause and Effect, called in the Orient the Law of Karma.

The immortality of the human soul, and the innate ability of the spiritual, inner man to work out his own salvation under the Law of Rebirth, in response to the Law of Cause and Effect, are the underlying factors governing all human conduct and all human aspiration. These two laws no man can evade. They condition him at all times until he has achieved the desired and the designed perfection and can manifest on earth as a rightly functioning son of God.  (RC, pp. 145-47)

1. The Inertia of the Average Spiritually-Minded Man.

The average spiritually-minded person, man of goodwill, or disciple is constantly aware of the challenge of the times and the opportunity which spiritual events may offer. The desire to do good and to accomplish spiritual ends are ceaselessly gnawing away within his consciousness. No one who loves his fellowmen, who has a dream [Page 167] of seeing the Kingdom of God materialise on earth, or who is conscious of the awakening—slow though it may be—of the masses to the higher spiritual values but is thoroughly dissatisfied. He realises that what he contributed of help to these desirable objectives is little indeed. He knows that his spiritual life is a side issue; it is something which he keeps carefully to himself and which he is frequently afraid to mention to his nearest and his dearest; he tries to dovetail his spiritual efforts into his ordinary, outer life, struggling to find time and opportunity for it in a gentle, futile and innocuous manner. He finds himself helpless before the task of organising and rearranging his affairs so that the spiritual way of living may dominate; he searches for alibis for himself and eventually rationalises himself so successfully that he ends by deciding that he is doing the best he can in the given circumstances. The truth is that he is doing so little that probably one hour out of the twenty-four (or perhaps two) would cover the time given to the Master's work; he hides behind the alibi that his home obligations prevent his doing more and does not realise that—given tact and loving understanding—his home environment can and must be the field in which he triumphs; he forgets that there exist no circumstances in which the spirit of man can be defeated or in which the aspirant cannot meditate, think, talk and prepare the way for the coming of the Christ, provided he cares enough and knows the meaning of sacrifice and silence. Circumstances and environment offer no true obstacle to the spiritual life.

Perhaps he hides behind the alibi of poor health and frequently behind that of imaginary ills. He gives so much time to the care of himself that the hours which could be given to the Master's work are directly and [Page 168] seriously curtailed; he is so pre-occupied with feeling tired, or tending a cold, or with fancied heart difficulties that his “body consciousness” steadily develops until it eventually dominates his life; it is then too late to do anything. This is particularly the case with people who have reached their fiftieth year or over. It is an alibi which it is hard not to use, for many feel tired and ailing and this, as the years go by, is apt to get worse.

The only cure for this creeping inertia is to ignore the body and take your joy in the livingness of service. I speak here not of definite disease or of serious physical liabilities; to these right care and attention must be duly given; I speak to the thousands of ailing men and women who are preoccupied with taking care of themselves, and so waste hours of the time which could be given to the service of humanity. Those who are seeking to tread the Path of Discipleship should release those many hours spent in needless self-care into the service of the Hierarchy.

Still another alibi, leading to inertia, is the fear people have of speaking about the things of the kingdom of God to others; they are afraid of being rebuffed, or of being thought peculiar, or of intruding. They, therefore, preserve silence, lose opportunity and never discover how ready people are for the discussion of realities, for the comfort and hope which the thought of Christ's return can bring, or for the sharing of spiritual light. This is essentially a form of spiritual cowardice but is so widespread that it is responsible for the loss of millions of hours of world service.

There are other alibis, but those above noted are the most common; the release of the majority of people from these hindering conditions would bring to the service of the Christ so many hours and so much overtime endeavour that the task of those who admit no alibis would [Page 169] be greatly lightened and the coming of the Christ would be much nearer than it is today. To the rhythm of life under which the Christ and the spiritual Hierarchy operate, and which vibrates in harmony with human need and spiritual response, we are not called. We are, however, called to demonstrate the quality of spiritual activity and to refuse to hide behind alibis. It is essential that all spiritual people recognise that in the place where they now are, among the people who are their associates and with the psychological and physical equipment with which they are endowed, they can and must work. There is no possible coercion or undue pressure exerted in the service of the Hierarchy. The situation is clear and simple.

There are, at the present time, three great activities going on:

First, the activity to be felt in the z’centre where the will of God is known,z’ that will-to-good which has carried all creation on toward a greater glory and a steadily deepening, intelligent responsiveness. This today is creatively endeavouring to bring in the new world order, the order of the Kingdom of God under the physical supervision of the Christ. This might be regarded as the externalisation of the spiritual Hierarchy of our planet. Of this, the return of the Christ to visible activity will be the sign and the symbol.
Secondly, the critical activity which is conditioning the spiritual Hierarchy, from the Christ Himself down to the lowest aspirant to be found on the periphery of that “centre where the love of God” has full play. There, it is fully realised that (in the words of St. Paul) “the whole creation groaneth and travaileth in pain together until now, waiting for the manifestation of the Sons of God” (Romans VIII.22). It is for that manifestation They now prepare, these “Sons of God Who are the Sons [Page 170] of Men;” it is for this coming forth to outer active service that They are already—one by one—entering into outer activity upon the physical plane. They are not recognised for what They are, but They go about the Father's business, demonstrating goodwill, seeking to enlarge the horizon of humanity, and thus prepare the way for the One Whom They serve, the Christ, the Master of all the Masters and the Teacher alike of angels and of men.

Thirdly, there is humanity itself, z’the centre which we call the race of menz’—a centre at present full of chaos, turmoil and confusion, a humanity full of pain, bewilderment, disturbance, yet mentally aware of infinite possibilities, emotionally fighting for that plan which seems to them to be the best, but with no sense of coherency or any realisation that it must be the “one world for the one humanity.” They desire simply emotional peace, security in which to live and work, and a vision of a future which will satisfy some inchoate sense of divine persistence. They are physically ill, deprived for the most part of the essentials of normal wholesome living, wracked with the sense of financial insecurity and—consciously or unconsciously—invoking the Father of all on behalf of themselves and of the rest of the world.

The solution is to be found in the reappearance of the Christ. This is the ascertained will of God, and to it the Scriptures of the world testify; it is the desire of Christ Himself and of His disciples, the Masters of the Wisdom; it is the unrealised demand of peoples in all lands. Where there is this unification of purpose, this uniformity of spiritual intention and of realised demand, then there is only one thing which can arrest His reappearance and that is the failure of mankind to prepare the world stage for that stupendous event, to “prepare the Way of the Lord, make His paths straight” (Matthew III.3), to [Page 171] familiarise the people everywhere with the idea of His coming, and bring about the required measure of peace on earth—a peace based upon right human relations.

It is surely needless here to deal with the theme of the preparation which the individual should make within himself as he prepares for the work to be done. Men have had the principles of right spiritual conduct presented to them for centuries, though largely because good conduct will lead them to a good heaven, the aim has been basically selfish. The little prayer which says, “Lord God Almighty! Let there be peace on earth and let it begin with me,” sums up all the requirements for those who seek to work in preparation for the coming of the Christ, if to it is added the development of a sound intelligence and the practice of an organised life. But today the motive shifts from the concept of personal salvation (which is assumed or taken for granted), and the preparation required is that of working, with strength and understanding, to bring about right human relations—a broader objective. There we have a motive which is not self-centred but which ranges each individual worker and humanitarian on the side of the spiritual Hierarchy, putting him in touch with all men of goodwill. We come now to the second of the major hindrances: the lack of financial support for the workers of the Christ.  (RC, pp. 166-71)
The New Group of World Servers provides essentially a training ground and a field of experience for those who hope to grow in spiritual stature and to fit themselves to be the active, directed disciples of the Christ. The appearance of this group on Earth at this time is one of the indications of the success of the evolutionary process, as applied to humanity. This method of work—the use of human beings as agents to carry forward the work of salvation and of world uplift—was initiated by the Christ Himself; He worked with men very frequently through others, reaching humanity through the medium of His twelve Apostles, regarding Paul as substituting for Judas Iscariot. The Buddha tried the same system but the [Page 182] relation of His group was, in the first instance, to Him and not so much to the world of men. Christ sent His Apostles out into the world to feed the sheep, to seek, to guide and to become “fishers of men.” The relation of the disciples of the Christ was only secondarily to their Master but primarily to a demanding world; that attitude still controls the Hierarchy, yet with no loss of devotion to the Christ. What the Buddha had instituted symbolically and in embryo became factual and existent under the demands of the Piscean Age.  (RC, pp. 181-82)
THE SOUL AND ITS MECHANISM
The whole subject is in an experimental stage, and much remains to be done. Clearly, however, there is a close relationship between the glands and a similarity of function, and most of them have to do with the metabolism of the body and with growth, and all of them seem closely related to sex life. Finally, they determine, apparently, the type and temperament of the personality.

Experimental as the science is, man seems to have been psycho-analysed and understood at last. Those elusive and intangible processes, called emotions and mental concepts, are accounted for in terms of matter. To the glands and to the nervous system, and to the poor or good development and functioning of man's apparatus of contact and response, is ascribed all that he is. A saint can be made into a sinner and the sinner into a saint, and this merely by increasing or decreasing certain internal secretions. Thus a man is no better, no worse, than the equipment with which he comes into the world and his mechanism is the sum total of him. He can improve it or misuse it, but the apparatus is the determining factor. Free-will is eliminated and immortality denied. The best a man can do is so to act that he is happy and, also, to shoulder the responsibility of building better bodies in order that the next generation can manifest better psychically.

Whether we agree with those conclusions or disagree, we must at least admit that, with the mechanism the object of all study, it should eventually [Page 52] be possible to ascertain the laws and methods by which perfect bodies may be constructed which, in turn, can be the instruments through which a perfect psychic nature can function.

But are all these conclusions as to the endocrine glands, in fact correct? Has man, in outline, been classified and labelled, and does there remain only the filling of blanks in the general outline? Who can say? But to my mind the answer lies in two questions or groups of questions, the one primarily a matter of the individual, and the second all-embracing.
As for the individual, are glands and glandular functions primary causes, or are they merely effects or instrumentalities? Is there not, in truth, something greater which lies beyond? Is there not in each of us a soul which functions through the whole physical and psychic mechanism? Was not St. Paul, in short, right in saying that man has a natural body and a spiritual body, and in implying that the glory of the natural is one, and the glory of the spiritual another?
And as for the second and broader question, is a mere mechanism the be-all and end-all of existence, and our only guiding star the perfecting of that mechanism? Then, indeed, “let us eat and drink, for tomorrow we die.” Is it not that there is not only a finer self in us—call it spirit, soul, or what you will—but does it not, itself form a part of a transcendent whole—call it God as religion does, or Oversoul as Emerson does, or by any other [Page 53] name—but in any case a transcendent whole, the glory and radiance of which surpass all understanding? Shall we never be at-one with That, and meanwhile the longing for that at-one-ment lead us onward? Shall this corruptible never put on incorruption, or this mortal never put on immortality? Shall death never be swallowed up in victory?

For answers to these questions, let us turn to the Wisdom of the East.  (SOM, pp. 51-53)
Aristotle regarded the soul as the sum of the vital principles and as being to the body what vision is to the eye. The soul was to him the true Being in the body, and with him Plotinus was in agreement. He regarded the soul as the living sentiency of the body, belonging to a higher degree of being than matter. Tertullian divided the soul into two parts, a vital and a rational principle, as did St. Gregory. Most of the Oriental schools regard [Page 77] the soul as the self, the individual, and Christian mysticism is concerned with the elaboration of the teaching of St. Paul, that there dwells in each human being a potentiality which is called by him “Christ in you,” and which, through its presence, enables every man eventually to attain the status of the Christ. A close comparison of the Christian and Oriental teachings leads to the conclusion that the terms: Self, Soul, Christ, connote the same state of being or consciousness, and indicate the subjective reality in every man.

The early Christian Fathers were tremendously influenced by Greek ideas as to the Soul, and their teaching was later coloured by Gnosticism and Manicheanism. By them the soul was regarded as light and the body as darkness; light must irradiate the body and eventually be liberated from the body. St. Gregory in the 4th century emphasised the triplicate of body, soul and spirit as did St. Paul. He summed up in his teaching the point of view of the best thinkers of his time, and (quoting Dr. Hollander) taught that:

“... the Soul has no parts, yet Gregory distinguished nutritive, sensitive, and rational faculties, corresponding to the body, soul and spirit. The rational nature is not equally present in all parts of the body. The higher nature uses the lower as its vehicle. In matter resides the vital power; in the vital dwells sensitive power, and to the sensitive power is united the rational. The sensitive soul is thus a medium, purer than flesh and grosser than the rational soul. The soul thus [Page 78] united with the body is the real source of all activities.”  (SOM, pp. 76-77)
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A TREATISE ON COSMIC FIRE
The centres are formed entirely of streams of force, pouring down from the Ego, who transmits it from the Monad.  In this we have the secret of the gradual vibratory quickening of the centres as the Ego first comes into control, or activity, and later (after initiation) the Monad, thus bringing about changes and increased vitality within these spheres of fire or of pure life force.

The centres, therefore, when functioning properly, form the “body of fire” which eventually is all that is left, first to man in the three worlds, and later to the Monad.  This body of fire is “the body incorruptible” or indestructible, spoken of by St. Paul, and is the product of evolution, of the perfect blending of the three fires, which ultimately destroy the form.  When the form is [Page 167] destroyed there is left this intangible spiritual body of fire, one pure flame, distinguished by seven brilliant centres of intenser burning.  This electric fire is the result of the bringing together of the two poles and demonstrates at the moment of complete at-one-ment, the occult truth of the words “Our God is a consuming Fire.” (TCF, pp. 166-67)
At first the personality acts the part of mother, or of material aspect, to the germ of the inner life.  Then [Page 611] the Ego manifests its life within the personal life, and produces a shining forth which “groweth ever more and more until the perfect day.”  At that perfect day of revelation it is seen what man in essence is, and the Spirit within is revealed.  This can be studied from the Christian angle, and Paul was but voicing an occult truth when he enunciated the facts concerning the birth of the Christ within the heart, and the growth of the higher life at the expense of the lower.  Thus also can it be taught along occult, and not mystic, lines in the recognition (by science) of the vitalisation of the permanent atoms (the force centres of the sheaths or substance), of the unfoldment of the egoic lotus, and the awakening of its petals, and in the final revelation of the jewel in the lotus.

All that can be said of man can be predicated of the Logos on an inconceivably greater scale.  As man discovers the laws of his own material sheaths—the laws of substance—he is ascertaining the nature of the fires of the outer man or Fohat, as he vitalises the logoic vehicle; the fires of his own sheaths are aspects of Agni as the fire of matter.  As he ascertains the nature of consciousness, and the laws of psychical unfoldment he is studying the nature of the vitality of the subjective man, and the laws of conscious being, thus studying Agni as He manifests as Light and Cool Radiance, shining through the vehicle.  Later (for the time is not yet) as he comes to comprehend the nature of his Monad, the spiritual or essential life which is developing consciousness by means of the sheaths, he will discover the nature of Agni as He shews forth as pure electricity.  Even though this is not yet possible, nevertheless the statement as to the lines of investigation which can be pursued, and the realisation of that which may eventually [Page 612] be achieved, may cause men's minds to turn to the study of the real and of the true.  (TCF, pp. 610-12)

ESOTERIC PSYCHOLOGY, VOL. I
All our considerations therefore in this Treatise on the Seven Rays will necessarily be held within the realm of thought which involves awareness of duality.  I shall employ the language of duality, and this I shall do, not because I seek to emphasize it to the neglect of unity (for this unity is to me somewhat of a reality and I glimpse more than a possibility), but because all aspirants and disciples and all initiates up to the third initiation—as I earlier said—are swinging as a pendulum between the pairs of opposites, spirit and matter.  I speak not here of the pairs of opposites of the astral or emotional plane, which are illusory reflections of the true pairs of opposites, but of the basic duality of manifestation.  I seek to deal with that material which is of practical value and which can be grasped by the illumined intelligence of the average man.  It is necessary for all students who seek illumination and a right apprehension of truth to drop the emphasis so often laid upon certain aspects and presentations of truth being spiritual and others being mental.  It is in the realm of so-called mind that the great principle of separateness is found.  It is also in the realm of mind that the great at-one-ment is made.  The words of the initiate Paul have here a fitting place, wherein he says: “Let this mind be in you which was also in Christ," and adds [Page 17] in another place that Christ had made "in himself, of twain, one new man.”  It is through the mind that theory is formulated, truth distinguished and Deity apprehended.  When we are more advanced upon the Path, we shall see naught but spirit everywhere, and the aphorism, enunciated by that great disciple, H.P.B., that “matter is spirit at the lowest point of its cyclic activity” and “spirit is matter on the seventh plane,” or the highest, will be a realised fact in our consciousness.  It is as yet but an intellectual phrase which means little except the enunciation of a truth, incapable of proof.  Everything is an expression of a spiritual consciousness, which spiritualises by its inherent life all matter-forms.  A grub or worm working out its little life in a mass of decaying substance is as much a spiritual manifestation as an initiate working out his destiny in a mass of rapidly changing human forms.  It is all manifested Deity; it is all divine expression and all a form of sensitive awareness and of response to environment, and therefore a form of conscious expression.  (EP I, pp. 16-17)

If there is one thing that has emerged into the minds of investigators, as they have studied man, it is the fact that he is essentially dual.  Psychology has shown that in the consciousness of every human being is a sense of duality, that man is in some mysterious sense two beings, and that it is the warfare between these two which has led to all the neuroses and complexes which tax the ingenuity of trained psychologists to solve.  The initiate Paul referred to this when he spoke of the eternal warfare going on between the carnal mind and the heavenly nature, and all aspirants who are occupied with an intelligent struggle towards liberation bear witness to the same.  Paul points out that victory is won through Christ, and I give a clue to the importance of this study of the rays when I state that, esoterically, these seven rays are the sevenfold expressions of the Cosmic Christ, the second Person of the Trinity.  Bewildered men and women go in their thousands to the clinics of the psychologists, carrying with them the burden of their dual natures; and psychologists in their thousands recognise [Page 120] this duality and seek to unify the dissociated aspects.  When the true nature of the seven rays is grasped, and when their effect on humanity in expressing the seven types of men is also understood, we shall then approach the subject of man's duality with greater intelligence.  We shall comprehend better the nature of the forces which constitute one or another of these dualities.  This is the true esoteric science.  The science of the seven qualities or rays, and their effect upon the myriad forms which they mould and energise, is the coming new approach to the correct method of training and developing the human family.  Modern exoteric science knows much about the outer form, or matter aspect, and its electrical nature.  Esoteric science knows much about the nature of the subjective energies and the qualities which colour and condition the form.  When these two knowledges are brought intelligently together, we shall evolve a truer and more accurate psychology and a new science of human culture.  Then the work of unifying man—man, the psychic entity, and man, the conditioning soul—will go rapidly forward.  (EP I, pp. 119-20)
ESOTERIC PSYCHOLOGY, VOL. II
We can approach another psychological problem in the same manner.  Much is being written today which is the result of the development of the science of psycho-analysis.  This is the problem of what is commonly called a “split personality.”  This division in the continuity of consciousness (for that is what it basically is) takes many forms and sometimes produces more than simply a duality.  The great expression of the continuity of desire is voiced for us by Paul, the initiate, in The Epistle to the Romans where he refers to the constant battle between the will-to-good and the will-to-evil, as it takes place within the periphery of consciousness of a human being.  From certain angles this passage is prophetic, for the writer (perhaps [Page 319] unknowingly) was looking forward to that period in the evolution of mankind when the “battle of the opposites” would be waged in its full strength, both individually and within all nations and races.  Such a time is now upon us.  As far as the individual is concerned, the psychologist is attempting to deal with the problem.  As far as the race is concerned, the great social, philanthropic, political and religious movements are equally concerned with the same problem.  This should be of interest to all for it indicates that the planetary kurukshetra is now being fought out and, therefore, that present affairs must be viewed from the angle of a basic psychology, which is expressive—in time and space—of that great centre of soul expression which we call the human family.  It indicates also the advanced point of attainment in consciousness upon the path of evolution.  When the battle is successfully fought, and there is a realisation in consciousness of the nature of the issue involved (and such an awareness is most rapidly developing), then we shall have a bridging of the gap and the fusing of the fundamental pairs of opposites (the soul and the form).  This will bring in the new era of spiritual attainment or of soul contact.  (EP II, pp. 318-19)
Ray Four

“ ‘Midway I stand between the forces which oppose each other.  Longing am I for harmony and peace, and for the beauty which results from unity.  I see the two.  I see naught else but forces ranged opposing, and I, the one, who stands within the circle at the centre.  Peace I demand.  My mind is bent upon it.  Oneness with all I seek, yet form divides.  War upon every side I find, and separation.  Alone I stand and am.  I know too much.’
The love of unity must dominate, and love of peace and harmony.  Yet not that love, based on a longing for relief, for peace to self, for unity because it carries with it that which is pleasantness.
The word goes forth from soul to form.  ‘Both sides are one.  There is no war, no difference and no isolation.  The warring forces seem to war from the point at which you stand.  Move on a pace.  See truly with the opened eye of inner vision and you will find, not two but one; not war but peace; not isolation but a heart which rests upon the centre.  Thus shall the beauty of the Lord shine forth.  The hour is now.’”
It is well to remember that this fourth ray is preeminently the ray of the fourth Creative Hierarchy, the human kingdom, and therefore has a peculiar relation to the functions, relationships and the service of man, as an intermediate group, a bridging group, upon our planet.  The function of this intermediate group is to embody a type of energy, which is that of at-one-ment.  This is essentially a healing force which brings all forms to an ultimate perfection through the power of the indwelling life, with which it becomes perfectly atoned.  This is brought about by the soul or consciousness aspect, qualified by the ray in question.  The relation of the human family to the divine scheme, as it exists, is that of bringing into close rapport the three higher kingdoms upon our planet and the three lower kingdoms of nature, thus acting as a clearing house for divine energy.  The service humanity [Page 364] is to render is that of producing unity, harmony, and beauty in nature, through blending into one functioning, related unity the soul in all forms.  This is achieved individually at first, then it takes place in group formation, and finally it demonstrates through an entire kingdom in nature.  When this takes place, the fourth Creative Hierarchy will be controlled predominantly by the fourth ray (by which I mean that the majority of its egos will have fourth ray personalities, thus facilitating the task of fusion), and the consciousness of its advanced units will function normally upon the fourth plane of buddhic energy or intuitional awareness.

It is this realisation which will provide adequate incentive for alignment.  This alignment or sense of oneness is not in any way a mystical realisation, or that of the mystic who puts himself en rapport with divinity.  The mystic still has a sense of duality.  Nor is it the sense of identification which can characterise the occultist; with that there is still an awareness of individuality, though it is that of an individual who can merge at will with the whole.  It is an almost undefinable consciousness of group fusion with a greater whole, and not so much individual fusion with the whole.  Until this is experienced, it is well nigh impossible to comprehend, through the medium of words, its significance and meaning.  It is the reflection, if I might so express it, of the Nirvanic consciousness; the reflection I would point out, but not that consciousness itself.

When this fourth ray alignment is produced and the disciple becomes aware of it, a crisis is evoked.  The phrase “the disciple becomes aware of it,” is significant, for it indicates that states of consciousness can exist and the disciple remain unaware of them.  However, until they are brought down into the area of the brain and are recognised by the [Page 365] disciple in waking, physical consciousness, they remain subjective and are not usable.  They are of no practical benefit to the man upon the physical plane.  The crisis thus precipitated leads to fresh illumination when it is properly handled.  These crises are produced by the bringing together (oft the clashing together) of the higher forces of the personality and soul energy.  They cannot therefore be produced at a low stage of evolutionary development, in which low grade energies are active and the personality is neither integrated nor of a high grade and character.  (Is such a phrase as “low grade energies” permissible?  When all are divine?  It conveys the idea, and that is what is desired.)  The forces which are involved in such a crisis are the forces of integration at work in a personality of a very high order, and they are themselves necessarily of a relatively high potency.  It is the integrated personality force, brought into relation with soul energy, which ever produces the type of crisis which is here discussed.  These constitute, consequently, a very difficult moment or moments in the life of the disciple.

This fourth ray crisis, evoked by a right understanding and a right use of the fourth ray formula, produces the following sequential results:

1. A sense of isolation.  Putting this into more modern language, a complex is produced of the same nature as that which temporarily overcame Elijah.  He was overwhelmed with a sense of his clarity of vision in relation to the problem with which he was faced, of his unique response to it, and also with a sense of aloneness which devastated him.

2. A sense of despairing futility.  The forces arraigned against the disciple seem so great and his equipment so inadequate and feeble!
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3. A determination to stand in the midst and, if not victorious, at least to refuse to admit defeat, taking with determination the position which St. Paul expressed in the words: “Having done all, to stand.”
4. A sudden recognition of the Warrior within, Who is invisible and omnipotent but Who can only now begin His real work when the personality is aligned, the crisis recognised, and the will-to-victory is present.  We would do well to ponder on this.

When, therefore, this state of mind is achieved, and the disciple and inner Master, the soldier and the Warrior are known to be at-one, then there takes place what has been called in some of the ancient books “the breaking forth of the light of victory”—a victory which does not inflict defeat upon those who are at war, but which results in that triple victory of the two sides and of the One Who is at the centre.  All three more forward to perfection.  This is typical of a fourth ray consummation, and if this thought is applied with due reflection to the problem of the fourth kingdom in nature, the fourth Creative Hierarchy, humanity itself, the beauty of the phrasing and the truth of the statement must inevitably appear.

With this blazing forth of light comes the revelation expressed for us so adequately in the closing words of the fourth ray formula.  Man sees and grasps the final purpose for the race and the objective ahead of this fourth kingdom in the great sweep of the divine manifestation.  It is valuable also to remember that this revelation comes to the race in three stages:

1. Individually, when the disciple “relinquishes the fight in order to stand, thereby discovering victory ahead, [Page 367] achieving oneness with the enemy, the Warrior and the One.”
2. In group formation.  This approach to the revelation is today going on in the world, and is producing a moment of extreme crisis in connection with the work of the New Group of World Servers.  Their moment of crisis lies immediately ahead.

3. In the human family as a whole.  This revelation will come to the race at the end of the age and with it we need not for the moment, therefore, concern ourselves.  It is essentially the revelation of the Plan as a whole, embodying the various aspects of the Plan as—from cycle to cycle—the race has grasped the smaller aspects and revelations and succeeded eventually in bringing them into concrete manifestation.  It is a revelation of the purposes of Deity—past, present and future purposes—as grasped by those who have developed the divine aspects and are, consequently, in a position to understand.

This series of spiritual happenings or unfoldments of consciousness in the life of the individual and the group produces a definite integration upon the three levels of personality work (mental, emotional and physical).  It also lays the ground for those processes of fusion which will blend the rays of the personality and of the soul.  If you will carry this concept of integration (achieved upon the three levels of the three worlds of human endeavour) into the activities and relationships of groups, you will find much of interest and of informative value anent the work of the New Group of World Servers.  This group is, if I might so express it, an effort at an externalisation of the group personality of the disciples, connected with the Hierarchy.  If we ponder on this, the function and relation will be apparent.  (EP II, pp. 363-67)
2. The Diseases of Mystics.  These are concerned with those attitudes of mind, those complexities of idea and those “spiritual enterprises” which affect the mystically inclined or those who are aware of the spiritual dualism of which St. Paul wrote in the Epistle to the Romans.  He wrote as follows:

“For we know that the law is spiritual: but I am carnal, sold under sin.

For that which I do I allow not: for what I would, that do I not; but what I hate, that do I.

If then I do what I would not, I consent under the law that it is good.

Now then it is no more I that do it, but sin that dwelleth in me.

For I know that in me (that is, in my flesh), dwelleth no good thing: for to will is present with me; but how to perform that which is good I find not.

For the good that I would, I do not: but the evil which I would not, that I do.

Now if I do that I would not, it is no more I that do it, but sin that dwelleth in me.

I find then a law, that, when I would do good, evil if present with me.

For I delight in the law of God after the inward man:

But I see another law in my members, warring against the law of my mind, and bringing me into captivity to the law of sin which is in my members.
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O wretched man that I am!  Who shall deliver me from the body of this death?”  (Romans VII, 14-24)  (EP II, pp. 410-11)
To esotericists, this whole problem of the at-one-ment is closely connected with the building of the antaskarana.  This name is given to the line of living energy which links the various human aspects and the soul, and it holds the clue to the occult truism that “before a man can tread the Path, he must become the path itself.”  When the cleavages are all bridged, the various points of crisis have been surmounted and passed, and the required fusions (which are simply stages in process) have taken place, then unification or atone-ment occurs.  New fields of energy then are entered, [Page 448] recognised and mastered, and then again new areas of consciousness open up before the advancing pilgrim.

The great planetary achievement of Christ was expressed by St. Paul in the words that He made “in himself of twain one new man, so making peace.”  (Ephesians II. 15)

In the two words “peace” and “good will” you have two keywords which express the bridging of two cleavages:  One in the psychic nature of man, particularly that between the mind and the emotional vehicle which means the attainment of peace, and the other between the personality and the soul.  This latter is the resolution of a basic “split,” and it is definitely brought about by the will-to-good.  This bridges not only the major cleavage in individual man, but it is that which will bring about the great and imminent fusion between intelligent humanity and the great spiritual centre which we call the spiritual Hierarchy of the planet.

It has been the almost unconscious recognition of these cleavages and of the need for their fusion which has made marriage, and the consummating act of marriage, the great mystical symbol of the greater inner fusions.

May I remind you also that these cleavages are cleavages in consciousness or awareness and not in fact?  Is that too difficult a matter for us to grasp?  Let us ponder upon it.  (EP II, pp. 447-48)

Danger lies in laying down rules and in making forecasts.  These will only lead to premature activity and hasty procedure.  If the work which is outlined here proceeds along the desired lines; if, through daily use of the Great Invocation:
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Let the Forces of Light bring illumination to mankind

Let the Spirit of Peace be spread abroad

May men of good will everywhere meet in a spirit of cooperation

May forgiveness on the part of all men be the keynote at the time

Let power attend the efforts of the Great Ones

So let it be, and help us to do our part

the channel is widened and firmly established, and a day of prayer is duly organised; if the daily recognition of forgiveness in the sense in which St. Paul wrote when he said “Forgetting the things which are behind, press forward,” becomes the rule among the men of good will, leading eventually to a world-wide day of forgiveness, then the task of the New Group of World Servers will go forward along constructive and fruitful lines, and will lead to success.  Those Who seek to lead and guide on the inner side will also have reason to go forward with increased confidence, and the Christ will see the fruits “of the travail of His soul and be satisfied.”
Having thus the programme for this immediate period outlined before us, what are we going to do about it?  This programme cannot succeed nor can this middle party in the world—intermediate between the partisans and the groups pro and con in world affairs—come to fruition and constructive activity without each one realising the need, and bending anew every effort—individual, financial and spiritual—to the helping of the Plan.  (EP II, pp. 648-49)

ESOTERIC ASTROLOGY
Secondly, Mars is closely related to sex, which is an aspect of the pairs of opposites, and its effect is also definitely to vitalise the blood stream; it vitalises, purifies and stimulates all aspects and organisms in the body, via the blood stream. It will be obvious to you, therefore, how the tests in Scorpio and the activity of Mars are potent to arouse the entire lower nature and bring about its final rebellion and the last stand, so to speak, of the personality against the soul. It is Mars who brings the world Arjuna into the active fight. The whole man is then engaged and the “quarrel of the sexes” is resolved in its highest aspect [Page 212] through the battle between the highly developed personality or form nature and the soul which seeks to be the ultimate controlling factor.

The colour assigned to Mars is, as you know, red and this is a correspondence to the colour of the blood stream and hence also the association of Mars with passion, with anger and a sense of general opposition. The sense of duality is exceedingly powerful. Hence also the necessity for the entire life of man (for the blood is the life in this sense) to be swung into the conflict, leaving no side of human nature uninvolved; hence again the need for the disciple to carry his physical nature, his emotional or desire nature and his mental processes up into heaven. This takes place as a consequence of overcoming the “serpent of evil” (the form nature with its promptings and demands) by the means of the “serpent of wisdom,” which is the esoteric name oft given to the soul.

In connection with the symbolic connection between Mars and the blood, producing the resultant conflict between life and death (for Scorpio is one of the signs of death), it is interesting to note that Christianity is governed by Mars. One is apt to recognise with ease that the sixth ray, working through Mars, rules Christianity. It is a religion of devotion, fanaticism, of high courage, of idealism, of the spiritual emphasis upon the individual and his worth and problem, of conflict and of death. All those characteristics are familiar to us in the presentation of Christian theology. It is however pre-eminently a religion which has waged a cruel and oft illogical war upon sex and its implications; it has emphasised a militant celibacy (militant where women and their rights and natures are concerned); it has regarded the sex relation as one of the primary evils in the world and has laid the emphasis upon [Page 213] the inviolable nature of the marriage bond when endorsed by the Church. This has all been the result of the beneficent or the malefic effect of the impact of sixth ray force upon the form nature. Little emphasis has been laid nevertheless upon the influence of Mars upon Christianity, making it a definitely militant religion, oft cruel and sadistic (as witness the murders and tortures carried out in the name of Christ, who was the outstanding Representative of God's love). Throughout the teaching of Christian theology, the theme of blood runs ceaselessly and the source of salvation is laid upon the blood relationship and not upon the life aspect which the blood veils and symbolises. It is the creed of a crucified and dead Christ which rules Christianity and not that of the risen Master. One of the reasons for this travesty of the truth has been that St. Paul, that great initiate, prior to taking the third initiation which he did at the time he was functioning as related in The Acts of the Apostles, was potently under Martian influence and was born in Scorpio; a study of his horoscope would demonstrate this were you in a position to study as can we who are connected with the Hierarchy. It was he who gave the Scorpio-Mars slant to the interpretation and exposition of the Christian teaching and deflected its energy into channels of teaching which its Founder had never intended. Such is often the undesirable effect of the activities of well-meaning disciples upon the work which they undertake to carry on after the originator of some work for the Hierarchy passes over to the other side through death or relinquishes his task in order to take up other duties.

The blood theme and the death theme, the suffering and the dire testing of the disciple, the value of the individual conflict and the consciousness of the misery of existence are basically due to the combined influences of Scorpio and of [Page 214] Mars which have ruled Christianity for so long and which are only now beginning somewhat to lose their influence.

A study of the processes of death as the sign Scorpio conditions them and the processes of death as we see them working out in the sign Pisces would be of very real value. Death through the influences of Pluto and death through the influences of Mars are widely different. Death in Pisces through the energy of Pluto is transformation—a transformation so vital and so basic that the

“... Ancient One is no longer seen. He sinks to the depth of the ocean of life; he descends into hell, but the gates of hell hold him not. He, the new and living One leaves below that which has held him down throughout the ages and rises from the depths unto the heights, close to the throne of God.”
The connection of these words with Christ, the present world Saviour, is obvious in their implications, and yet they were written in our archives over seven thousand years ago. Death in Scorpio is of a different nature and is also described in the same ancient writing in the following words:

“... Ancient One dies by drowning. Such is the test. The waters envelop him and there is no escape. He drowns. The fires of passion are then quenched. The life of desire ceases its appeal and to the bottom of the lake he now descends. Later, he re-ascends to Earth where the white horse waits his coming. And this he mounts, proceeding towards the second death” (that is, towards Pisces).

The reference here to Sagittarius is clear. The disciple—after the death of the personality and after the killing out [Page 215] of desire—goes on towards Pisces where again he dies “unto an eternal resurrection.” In Scorpio there is the death of the personality, with its longings, desires, ambitions and pride. In Pisces there is the death of all attachments and the liberation of the soul for service upon an universal scale. Christ, in Pisces, exemplified the substitution of love for attachment. Christianity exemplifies the death of the personality, with individual and not universal implications; love has been conspicuously lacking and the controlling colour of Christianity has indeed been red. It is not Christ's expression but the Scorpio-Mars presentation of St. Paul. Mars has ruled Christianity because St. Paul misinterpreted the esoteric significances of the New Testament message and he misinterpreted because the truth—like all truths as they reach humanity—had to pass through the filter of his personality mind and brain; it was then unavoidably given a personal slant and twist and this is responsible for the sorry historical story of Christianity and the dire plight of the nations today—ostensibly Christian nations yet swept by hate, ruled by fear and at the same time by idealism, governed by a fanatical adherence to their national destiny as they interpret it and “out for blood” as the piling up of armaments discloses. All these are sixth ray characteristics, emphasised by Scorpio and conditioned by Mars which ever rules the path of the individual disciple, and today the world disciple, humanity as a whole, stands at the very portal of the Path. The entire west is at this time under Martian influence but this will end during the next five years.  (EA, pp. 211-15)
It is because of this balancing quality in Libra that this constellation can be associated more specifically with the problem of sex than can any of the others. Sex is usually connected in the mind of the average astrological student with the signs Taurus and Scorpio. This is probably due to the fact that the Bull is so frequently regarded as the symbol of the mad urges of the uncontrolled sex principle and because in Scorpio fundamental tests are applied. For most aspirants in the early stages, sex does constitute a fundamental problem. Esoterically, however, it is in Libra that the whole question comes up and will increasingly come up for answering, and it is in Libra that the balancing of the pairs of opposites must take place and reach solution through the activity of the judicial mind and the establishing of a point of equilibrium between the male and the female principles. This again (for it is a piece of recurrent symbology) is the problem existing basically between the Sheep and the Goats, between negative and positive, and between those who blindly follow either instinct or custom and those who climb freely where they choose and are self-directed in conduct and attitude. This self-direction may lead them in either direction upon the wheel of life, following either selfish desire or spiritual aspiration, but the point to have in mind is that, judicially and with intent and after due reflection and balancing of the various ways, they then [Page 234] do as they will and as seems to them right and desirable. This is of itself of a basic usefulness and thereby they learn; for all action produces results and the judicial mind weighs cause and effect more correctly than any other.

It is not my intention here to indicate the solution of the problem of sex. Humanity will inevitably work it out as the aeons slip away and as the herd instinct gives place to the premeditated and self-conscious attitudes of the aspirant and the intelligentsia. I would remind you, however, that the herd instinct in relation to sex has its basis either in normal and natural animal instinctual desire or in emotional attitudes, and of these the last category are by far the worst and carry with them by far the more deep-seated seeds of trouble. They range all the way from the stage of free love and a general promiscuity to the orthodox narrow and bigoted Christian angle, as that is normally understood though not in the sense in which Christ viewed life. This narrow viewpoint and the normal Anglo-Saxon attitude (an outcome of the teaching of the Middle Ages) regard sex as unusually sinful, ever undesirable, and as something to be lived down and overcome, and kept secretly in the background of the Christian consciousness, where it is hidden as a prurient mystery. This again is due to the influence of St. Paul but not to the teaching of Christ.
From these attitudes, there has been a violent reaction which is today at its height and this, in its turn, is both undesirable and dangerous, as are all violent reactions, for the one is as untrue as the other; it is at the centre of the Scales or at the hub of the wheel that the true perspective and indicated action can be seen correctly. When the basic “sex” relation is finally established and soul and body (negative and positive) are permanently related in the lives of the world aspirants, then we shall see the right handling of the [Page 235] world teaching on the subject of physical sex. This teaching will come from the merging and synthesis of the best views of all the spiritually minded teachers in both hemispheres, embodying the experience of the East and of the West, and of the mystical and the scientific approaches to a mystery which is both physical (requiring scientific understanding) and mystical (requiring spiritual interpretation). It will involve the aid and conclusions of the medical profession in order to give the needed wise, physical instruction and the aid also of the cultural knowledge of the yogis of India in connection with the energy flowing through the centres—in this case the sacral centre. Finally, through the intelligent activity of the judicial and legal-minded men of the world, the search for a balanced and desirable point of view will come to an end. Out of the many sexual experiments now going on, the coming generation will arrive at a point of balance and then, as a consequence, they will tip the scales in the desired and desirable direction. Of this there is no question of doubt; there is only the point in time and this will be astrologically determined. Through the legal minds and through right legislation, sex will be seen eventually to be a proper and divine function and will then be safeguarded by right education of the young and the ignorant, and the right action of the young and highly intelligent emerging generation—the children and babies of today.

The teaching of wrong sexual habits, the example of widespread prostitution (I use this word in connection with men as well as women), the growth of homosexuality (not in its rare physiological forms and predispositions but from the angle of a perverted mentality and an unwholesome imagination, which today lie behind so much of its expression), the narrow-minded Christian inheritance of a “guilt [Page 236] complex” where sex is concerned, and the heritage of diseased and over-or under-sexed physical bodies, have brought the race to its present chaotic and unintelligent handling of the important problem. The solution will not be found through religious pronouncements, based upon an outworn theory, or through physiological inhibition or legalised license; neither will it come through legislation, inspired by various schools of thought in any community or nation. It will be the result of the united activity of the spiritually minded consciousness, the judicial attitude, the intellectual perception and the steady urge of the evolutionary process. Nothing can prevent the inevitability of the solution and the appearance of desirable attitudes and conditions wherein sex can find right expression.  (EA, pp. 233-36)
ESOTERIC HEALING
From the beginning of our studies, I would like to point out that the ultimate cause of disease, even if known to me, would fail to be comprehended by you.  The cause lies back in the history of the distant past of our planet, in the career (occultly understood) of the planetary Life, and that it has its roots in what is largely designated “cosmic evil.”  This is a perfectly meaningless phrase, but one that is symbolically descriptive of a condition in consciousness which is that of [Page 10] certain of the “imperfect Gods.”  Given the initial premise that Deity itself is working towards a perfection past our comprehension, it may be inferred that there may exist for the Gods Themselves and for GOD (as the LIFE of the solar system), certain limitations and certain areas or states of consciousness which still await mastering.  These limitations and relative imperfections may cause definite effects in Their bodies of manifestation—the various planets as expressions of Lives, and the solar system as the expression of a LIFE.  Given also the hypothesis that these outer bodies of divinity, the planets, are the forms through which certain Deities express Themselves, it may be a true and logical deduction that all lives and forms within those bodies may be necessarily subject also to these limitations, and to the imperfections growing out of these unconquered areas of consciousness and these states of awareness, hitherto unrealised by the Deities, incarnated in planetary and solar form.  Given the postulate that every form is a part of a still greater form, and that we do indeed “live and move and have our being” within the body of God (as St. Paul expresses it) we, as integral parts of the fourth kingdom in nature, share in this general limitation and imperfection.
More than this general premise is beyond our powers to grasp and to express, for the general mental equipment of the average aspirant and disciple is inadequate to the task.  Such terms as “cosmic evil, divine imperfection, limited areas of consciousness, the freedom of pure spirit, divine mind,” which are so freely bandied about by the mystical and occult thinkers of the time:  What do they really mean?  The affirmations of many schools of healing as to ultimate divine perfection, and the formulation of their beliefs in the real freedom of humanity from ordinary ills of the flesh, are they not frequently high sounding phrases, embodying an ideal, and based often on selfish desire?  Do they not constitute [Page 11] utterly meaningless sentences in their mystical implications?  How can it be otherwise, when only the perfected man has any real idea of what constitutes divinity?

It is surely better for us to admit that it is not possible for man to understand the deep-seated causes of that which can be seen emerging in the evolution of form life.  Is it not wise to face the issue and the facts, as they exist for our present realisation, and understand that just as man can enter more intelligently into the mind of God than can the lesser mind of the animal, so there may exist other and greater Minds, functioning in other and higher kingdoms in nature which will surely see life more truly and more accurately than does mankind?  It is possible, is it not, that the objective of evolution (as outlined and emphasised by man) may (in the last analysis) be only that partial fragment of a greater objective than he, with his finite understanding, can grasp.  The whole intent, as it lies hid in the mind of God, may be very different to what man may conceive today, and cosmic evil and cosmic good, reduced to terminologies, may lose their significance altogether, and are only to be seen through the glamour and the illusion with which man surrounds all things.  The best minds of this age are only just beginning to see the first dim ray of light which is piercing this glamour, and serving first of all to reveal the fact of illusion.  Through the light thus cast, the following truth may stand revealed to those who have the expectant attitude and the open mind:  Deity itself is on the road towards perfection.  The implications of that statement are many.  (EH, pp. 9-11)
The Jew, owing to his rays and point of development, is outstandingly creative and artistic.  This he must recognise and not seek as he now does to dominate in all fields, to grasp all opportunities away from other people, and so better himself and his own people at the expense of others.  Release from the present situation will come when the Jew forgets that he is a Jew and becomes in his inmost consciousness an Italian, an American, a Britisher, a German or a Pole.  This is not so at this time.  The Jewish problem will be solved by intermarriage; that of the Negro will not.  This will mean concession and compromise on the part of the orthodox Jews—not the concession of expediency but the concession of conviction.

Let me point out also that just as the Kabbalah and the Talmud are secondary lines of esoteric approach to truth, and materialistic in their technique (embodying much of the magical work of relating one grade of matter to the substance of another grade), so the Old Testament is emphatically a secondary Scripture, and spiritually does not rank [Page 268] with the Bhagavad-Gita, the ancient Scriptures of the East and the New Testament.  Its emphasis is material and its effect is to impress a purely materialistic Jehovah upon world consciousness.  The general theme of the Old Testament is the recovery of the highest expression of the divine wisdom in the first solar system; that system embodied the creative work of the third aspect of divinity—that of active intelligence, expressing itself through matter.  In this solar system, the created world is intended to be the expression of the second aspect, of the love of God.  This the Jew has never grasped, for the love expressed in the Old Testament is the separative, possessive love of Jehovah for a distinct unit within the fourth or human kingdom.  St. Paul summed up the attitude which humanity should assume in the words:  “There is neither Jew nor Gentile.”  The evil karma of the Jew today is intended to end his isolation, to bring him to the point of relinquishing material goals, of renouncing a nationality that has a tendency to be somewhat parasitic within the boundaries of other nations, and to express inclusive love, instead of separative unhappiness.

And what of the Gentile attitude?  It is absolutely necessary that the nations meet the Jew more than half way when he arrives at altering—slowly and gradually—his nationalistic orthodoxy.  It is essential that they cease from fear and persecution, from hatred and from placing barriers to cooperation.  The growing anti-Semitic feeling in the world is inexcusable in the sight of God and man.  I refer not here to the abominable cruelties of the obsessed German people.  Behind that lies a history of Atlantean relationships into which it is needless for me to enter because I could not prove to you the truth of my statements.  I refer to the history of the past two thousand years and to the everyday behaviour of Gentile people everywhere.  There must be a definite effort upon the part of the nationals of [Page 269] every country to assimilate the Jews, to inter-marry with them, and to refuse to recognise as barriers old habits of thought and ancient bad relations.  Men everywhere must regard it as a blot upon their national integrity if there is the appearance within their borders of the old duality—Jew and Gentile.  There is neither Jew nor Gentile; there is only Humanity.  This war (1914-1945) should be regarded as having brought to a conclusion the ancient enmity between Jew and Gentile, and the two groups have now the opportunity to originate a newer and happier measure of living and a truly cooperative relation on either side.  The process of assimilation will be slow, for the situation is of so ancient a date that habits of thought, customary attitudes and separative customs are well established and hard to overcome.  But the needed changes can be made if goodwill directs the spoken word, the written presentation and the mode of living together.  The Hierarchy sees no distinction.  The Head of the Hierarchy, though not in a Jewish body at this time, achieved the highest spiritual goal for humanity whilst in a Jewish vehicle.  The Hierarchy is also sending into Jewish bodies certain disciples who will work with full intent at the changing of the situation.  There are Jews today, a few in number, who do not think in terms of being Jews; who are not preoccupied with the Jewish problem to the exclusion of all else, and who are endeavouring to fuse all people into one humanity, thus bridging the gap.

Again, I say, that the Masters of the Wisdom see neither Jew nor Gentile, but only souls and sons of God.  (EH, pp. 267-69)

It must be borne in mind that the life of a personality falls into the following stages:

1. Its slow and gradual construction over a long period of time.  For many cycles of incarnations, a man is not a personality, he is just a. member of the mass.

2. The conscious identification of the soul with the personality, this stage is practically nonexistent.  The aspect of the soul which is concealed within the sheaths is for a long, long period dominated by the life of those sheaths only making its presence felt through what is called “the voice of conscience.”  However, as time goes on, the active intelligent life of the person is gradually enhanced and coordinated by the energy which streams from the knowledge petals of the egoic lotus, or from the intelligent perceptive nature of the soul on its own plane.  This produces eventually the integration of the three lower sheaths into one functioning whole.  The man is then a personality.
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3. The personality life of the now coordinated individual persists for a large number of lives, and also falls into three phases:

a. The phase of a dominant aggressive personality life, basically conditioned by its ray type, selfish in nature and very individualistic.

b. A transitional phase wherein a conflict rages between personality and soul.  The soul begins to seek liberation from form life and yet—in the last analysis—the personality is dependent upon the life principle, conferred by the soul.  Wording it otherwise, the conflict between the soul ray and the personality ray starts and the war is on between two focussed aspects of energy.  This conflict terminates at the third initiation.

c. The control by the soul is the final phase, leading, to the death and destruction of the personality.  This death begins when the personality, the Dweller on the Threshold, stands before the Angel of the Presence.  The light of the solar Angel then obliterates the light of matter.

The “control” phase is conditioned by the complete identification of the personality with the soul; this is a reversal of the previous identification of the soul with the personality.  This also is what we mean when speaking of the integration of these two; the two are now one.  It was of this phase that St. Paul was speaking when he referred (in the Epistle to the Ephesians) to Christ making “out of two, one new man.”  It is primarily the phase of the final stages of the Probationary Path (where the work consciously begins) and its carrying forward to completion upon the Path of Discipleship.  It is the stage of the practical and successful server; it is that wherein the entire focus [Page 508] and output of the life of the man is dedicated to the fulfillment of hierarchical intent.  The man begins to work on and from levels not included in the three worlds of ordinary evolution, but which nevertheless have their effects and their planned objectives within those three worlds.  (EH, pp. 506-08)

Meditation is a technique of the mind which eventually produces correct, unimpeded relationship; this is another name for alignment.  It is therefore the establishment of a direct channel, not only between the one source, the monad, and its expression, the purified and controlled personality, but also between the seven centres in the human etheric vehicle.  This is—perhaps astonishingly to you-putting the results of meditation on the basis of physical, or rather of etheric, effects, and may be regarded by you as indicating the very lowest phase of such results.  This is due to the [Page 621] fact that you lay the emphasis upon your mental reaction to the produced alignment, on the satisfaction you acquire from such an alignment, in which you register a new world or worlds of phenomena, and on the new concepts and ideas which consequently impinge upon your mind.  But the true results (as divine and as esoterically desirable) are correct alignment, right relationship, and clear channels for the seven energies in the microcosmic system, thereby bringing about eventually a full expression of divinity.  All the seven centres in the etheric vehicle of the Christ were rightly adjusted, correctly aligned, truly awakened and functioning, and properly receptive of all the seven streams of energy coming from the seven planetary centres; these put Him en rapport, therefore, and in full realised contact, with the One in Whom He lived and moved and had His being.  The physiological result of this complete “esoteric surrender of the seven” (as it is sometimes called) to the incoming spiritual energies, in their right order and rhythm, was the appearance in the Christ of a perfect endocrine system. All His glands (both major and minor) were functioning correctly; this produced a “perfect man”—physically perfect, emotionally stable and mentally controlled.  In modern terms, the “pattern of the behavior” of the Christ—due to the perfection of His glandular system, as an effect of correctly awakened and energised centres—made Him an expression of divine perfection to the entire world; He was the first of our humanity to arrive at this point in evolution, and “the Eldest in a great family of brothers,” as St. Paul expresses it.  The current pictures of the Christ testify to their own complete inaccuracy, for they bear no witness to any glandular perfection; they are full of weakness and sweetness, but show little strength, alert power and aliveness.  And the promise has gone forth that as He is, so may we be in this world.  (EH, pp. 620-21)

THE RAYS AND THE INITIATIONS
1. Dual the moving forward.  The Door is left behind.  That is a happening of the past.
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The first point which should be noted is that we have here the definition of an initiate.  He is one who, in his two-fold nature (soul and personality), moves forward.  No longer is his point of tension that of the personality.  He has fused and blended two divine aspects in himself, and they now constitute one integrated unit.  This fusion produces its own point of tension.  He has moved forward through the door.  A point of tension again ensues in which a Word goes forth in response to the invocative cry of the new initiate.  A Word is returned to him:  Accepted as a group.  Then he, with the group of which he is now a recognised part, moves forward.  For the initiate (as I have earlier pointed out) the past is left behind:  “Let there be no recollection”; the present embodies a point of tension; the future indicates a moving forward from that point of tension as a result of its effective action.  The door closes behind the initiate, who is now an accepted member of his group, and as the Old Commentary puts it, “its sound in closing informs the watching world that the initiate has passed into a secret place and that to reach him in the real sense they too must pass that door.”  This conveys the thought of individual self-initiation, to which all must be subjected, and indicates also the loneliness of the initiate as he moves forward.  He does not yet understand all that his group as a whole grasps; he is himself not understood by those on the other side of the door.  He has sensed for some time the group with which he is now affiliated, and is becoming increasingly aware of their spiritual impersonality, which seems to him to be almost a form of aloofness and which in no way feeds in him those elements which are of a personality nature; he therefore suffers.  Those left behind as a part of his old life in no way comprehend his basic (even if undeveloped) impersonality.  This attitude of theirs evokes in him, when sensed, a resentment and a criticism which he realises is not right but which at this stage he seems unable to avoid, whilst those he criticises endeavour to tear him down or (at the least) to make him feel despised and uncomfortable.

In the early stages he takes refuge from those left [Page 73] behind by withdrawing himself and by much unnecessary and almost obtrusive silence.  He learns to penetrate into the consciousness of his new group by strenuously endeavouring to develop their capacity for spiritual impersonality.  He knows it is something which he must achieve and—as he achieves it—he discovers that this impersonality is not based on indifference or upon preoccupation, as he had thought, but upon a deep understanding, upon a dynamic focus on world service, upon a sense of proportion and upon a detachment which makes true help possible.  Thus the door and the past are left behind.  St. Paul attempted to express this idea when he said:  “Forgetting the things which are behind, press forward towards the prize of your high calling in Christ.”  I would ask your attention to the word “calling.”  (RI, pp. 71-73)
The second phrase runs as follows:

2. Let the group widen all the rents within those veils and thus let in the light.

We come now to a definite group injunction or instruction.  The aid of the group is invoked almost in the form of an order.  The point of this formulated injunction is that in the new era and in the interlude between the past (wherein prominent disciples worked within the veils of maya) and the New Age (wherein humanity itself will consciously function upon the etheric plane), the work of the esoteric groups, under the direction of the New Group of World Servers, is needed.  They will have the capacity to recognise the distinction between the various veils.  This is the next needed development.  The groups must focus the energy at the very centre of the group being; the group must carry the force from point to point and from veil to veil; the group must project the destroying energy and become unitedly aware of what each veil hides; the group must perform the activities (seven in all) of purification; the group must meet, accept and distribute the descending spiritual energy which will finally consummate the work done.  The group—through the use of that descending current—will drive the forces of evil back on to the astral plane and will together work with the three aspects of the first ray.  These are typified by the Voice, the O.M. and the Sound.

In the above you have in reality a great formula for group activity and also a potent method (once the group can unitedly work together) for the cleansing and the re-organisation of the forces active in the world today.  These forces are now raging and running wild; their effect is almost tangible (being in etheric substance) and factually and visibly present under the control of the Black Lodge.  This [Page 192] Lodge uses the voices of lying propaganda, the Word of death (which I shall not give to you for the O.M., the Word of Life, suffices), and the Sound of the densest aspect in manifestation—the sound of power in the mineral kingdom.  This constitutes an unparalleled condition and creates a unique concentration of the Forces of Good and the forces of evil upon the etheric plane.  The task of all groups which are working under the Masters of the Wisdom is to let in the light, utilising those rents which already exist within the Veils of maya.

Three major rents within these Veils might here be noted.  They are symbolically referred to in The Bible, though their essential meaning has not been noted or comprehended.

The first major rent was made by the establishment of the Law of God, and this is portrayed for us symbolically in The Old Testament in the story of Moses.  He went up into the Mount of God and there received the Ten Commandments.  This is the expression of divine law as adapted for humanity and as needed in the projection of those forces which will destroy, purify and reorganise.  Moses, the Lawgiver, penetrated to one of the halls within the Veils of maya, and there encountered the glory of the Lord.  This was of such a radiance that, as the Old Commentary puts it:

“He who entered among the first to penetrate within the veils absorbed the light and knew not how to pass it on.  Neither he nor they were ready, but the light was there and likewise the two directing eyes.  But only one can use, project and send the light upon its mission.  The other must be blinded, and of this fact the Lawgiver was aware.  He therefore veiled the light, assuming towards this end a fragment of that which he had helped destroy, and so descended from the mountain top, back to the darkness of the earth.” 

The second, and much the most important rent, was made by the power of the second aspect when the Christ subjected the Master Jesus to the fourth initiation and Their joint influence was triumphant over death.  Then we read [Page 193] that the veil of the Temple was split in twain from the top to the bottom.  The lawgiver assisted at the first rending as the climax to the third initiation, and there was a somewhat similar process of glorification.  A similar event took place at the Transfiguration of the Christ, overshadowing or rather working through the Master Jesus.  But at the triumph over death and through the Great Renunciation or Crucifixion episode, a great and major rending took place.  The Law, when rightly kept and interpreted, defines man's attitude upon the mental plane and serves to make a rent in the etheric veil, separating the etheric vehicle in its fourfold aspect from the dense physical form.  The rending of the second veil at the time of the Crucifixion let in light on to the second level of the etheric plane, and a new type of illumination was spread abroad upon the earth.  Law and Love could now penetrate into the consciousness of humanity in a new and direct manner, as the brain of man became involved through the substance of the etheric counterpart of the physical brain; the instinct to self-preservation (one of the lowest aspects of Law) and the tendency to sensitivity (feeling or emotion, one of the lowest forms of Love) could be expressed in a more comprehensive manner.

Another rending of the veil, and one of relatively minor importance, took place when Saul of Tarsus saw the glory of the Lord and was changed into Paul the Apostle.  His forward moving and potent directness and sincerity, pushing along “the road to Damascus,” forced him to penetrate through one of the separating veils.  The Kingdom of Heaven suffereth violence and the violent take it by force.  This force, working in Saul, drove him through the veil which prevented vision, and the rent thereby made brought him a new revelation.  He was, we are told, completely blinded for three days, and this the esoteric records corroborate.  This is a well-known correspondence to the three days in the tomb and one recognised by esotericists; it corresponds also to the penetration into the third heaven to which Paul testified later in his life.  He realised the nature of the Law, as his later epistles demonstrate; he was brought [Page 194] to the feet of the Initiator through the effect of love, and thus he availed himself of the two earlier rents in the veil.  Whilst thus reaching out to the light, he wrote that epistle about which so much controversy has raged—The Epistle to the Hebrews.  In it the results of the rending of the third veil provide the keynote and express the first and highest aspect, as the two earlier rents lead to the revelation of the third and second divine qualities.  This first aspect is seen as synthesis, as the Communion of Saints, and as related to the Lord of the World, Melchizedek.  Read that epistle in the light of these remarks, and note how a great initiate endeavoured to reveal some facts, inherent in the will or power aspect.  These were, however, far beyond the ken of the disciples and aspirants of the time, but can today form a true part of the realisation of humanity.  Law, Love, Union or Synthesis—all these great energies have seeped into the human consciousness and now provide the platform upon which the new civilisation can be founded, the new approach to God be taken, and new human relations be implemented.

Three great rents, therefore, now exist, as well as numerous smaller and less important ones, to which no reference has been or need be made.  Three great Sons of God at the moment of initiation made a major contribution to the human consciousness through their determined will-to-law, will-to-love and will-to-synthesis.  Mankind was thereby aided to move forward more easily along the “lighted Way,” to pass through the halls of maya, aided by the light pouring through the rents made in the separating veils by perfected divine Men at the very moment of Their triumph.  A fourth great rent still remains to be made as a result of the energies released and the gained good which the three earlier rents have made possible.  This fourth major rent will be made by humanity itself, standing with “massed intent,” focussed through the groups which are externalisations of the Ashrams of the Masters.  It will therefore be made at the time that the Hierarchy takes physical shape upon the earth again.

[Page 195] 

Bear in mind the symbolical nature of this teaching.  The veils are not actually existing veils in the usual sense of that term.  They are in the nature of opposing forces and energies which act as inhibitory factors to the aspirant as he seeks to make progress, and to the entire human family as it moves onward upon the Path of Evolution.  They are not basically related to consciousness at all, for in the majority of cases these veils “lie on the earthward side of being and not upon the side of light”; they are essentially physical forces, and although they are the result of man's own effort and activity down the ages, they are largely unrealised, unseen obstacles to his progress.  They constitute the lowest concentration of forces precipitated from levels of activity other and higher than the physical, as you understand physical substance.  If one might use a phrase which, even if true, is misleading, they lie between the subtle inner man, mental and astral, and his physical brain.  They are that which prevents brain registration of the world of causes and of meaning.  This inner world can be emotional or mental in its focus and in its force precipitation on to the etheric plane.  It can be the fused result of personality integration and be a combination of energies; or it can be dominated by the effects of soul energy.  These, if evoked, can penetrate occultly and drive out or break down and through the separating veiling forces, thus producing coordination eventually between soul and brain.

These veils are as curtains over the windows of vision.  They prevent realisation of that which lies beyond the room or area of average or mediocre experience, and they prevent the light from penetrating.

The work of the three Sons of God referred to above is not concerned with the rending of the veils of their own interior life and forces, thus bringing about soul contact unimpeded and dear, or with the illumination of experience upon the physical plane.  That had long ago been effected in these special and individual cases.  Their service was rendered to humanity and They made rents in the veils which separated mankind as a whole from the higher spiritual [Page 196] experience and from registration of the fact of the existence of the Hierarchy.  Theirs was a universal service, and made possible further human progress, for until some greater measure of light had been let in it was not possible for man to see and grasp the necessity to destroy the obstacles to light.  The veils remain unperceived by the average aspirant until some light appears through the rents in the “curtain of impediment.”
The glory of the Christ and the uniqueness of His accomplishment lies in the fact that He was the first to bring about the rending of the veils from “the top to the bottom.”  This He could do because He acted as the World Saviour, outside and independent of humanity; He was free from the aura of the human family and—again quoting the Old Commentary, as far as it is possible to translate these archaic terms:

“From above He worked and from the further side issued the force which tore its way into the separating forces, driving them in a threefold direction, from the point which is the highest, to the right and to the left, thus letting in that streaming force which resolved itself as light, as love, as lifting energy.  Thus worked the One for Whom all men must wait.  He is as man, but works not as a man.  He works as light divine, as energy supreme and as the Saviour of the world of men.”
Let me again quote from the same source and give you the ancient names of the veils:

“Next to the earthly plane is found the Veil of Impulsion and then the Hall of Concentration.  To that succeeds the Veil of Distortion, related to the world of glamour as impulsion is to force.  Beyond that veil is found the Hall of Choice.  And then we find another veil, the Veil of Separation, and beyond it lies the Hall of Blinded Men—blinded by light but facing towards the final veil, the Veil of Aspiration.  Four veils, three halls and many men.”
I will leave you to make due application of this paragraph [Page 197] of stated truth and of condensed realisation.  I would remind you that concentration is one thing to the aspirant, and a very different thing to the initiate, and that the choices made by the initiate resemble not those made by the disciple.  The blinding force referred to can range all the way from the deep spiritual darkness in which the average man moves, through the blindness of which Saul of Tarsus was the exponent, up to that condition which overwhelms the highest Initiate as He awaits entrance into the Council Chamber of the Lord.
Blindness is a prelude to initiation of no matter what degree.  It is only at the last and highest initiation that the “tendency to blindness” comes to a complete end.  In the early stages of evolution, blindness is natural, innate, unavoidable and impenetrable.  For ages man walks in the dark.  Then comes the stage wherein this normal blindness is a protection, but has also entered a phase wherein it can be overcome.  Technically speaking, the blindness to which I have referred is something different.  From the moment when a human being catches the first, faint glimpse of the “something other” and sees himself in juxtaposition to that dimly sensed, distant reality, the blindness with which I have dealt is something imposed by the soul upon the hastening aspirant, so that the lessons of conscious experience, of discipleship, and later of initiation may be correctly assimilated and expressed; by its means, the hurrying seeker is defended from making too rapid and superficial progress.  It is depth and a profound “rootedness” (if I may coin such a word) for which the inner Teacher and later the Master looks, and “occult blindness,” its need, its wise handling and its final elimination are part of the curriculum imposed upon the candidate.  This truth is recognised, though not truly interpreted, by the Masonic Fraternity.  In one of the most important and highest initiations, the candidate enters with unblinded eyes and no hoodwink is applied.  Then, halfway through the ceremony, he is blinded, and in that condition passes through the terrific tests, symbolic of a certain high stage upon the Path.

[Page 198] 

Blindness is therefore, esoterically speaking, the place of learning and is related to the eye, throat and heart doctrine.  It is not related to the dim vision, the sensing of half truths and the gropings of the aspirant in the process of learning about himself, or as he visions the goal and seeks to walk the Path.  That is a familiar condition and one to which all beginners are subjected and which they cannot avoid for it is inherent in their natures.  Occult blindness is spiritually induced and “blacks out” the glory and the promised attainment and reward.  The disciple is thrown back upon himself.  All he can see is his problem, his tiny field of experience, and his—to him—feeble and limited equipment.  It is to this stage that the prophet Isaiah refers when he speaks of giving to the struggling aspirant “the treasures of darkness.”  The beauty of the immediate, the glory of the present opportunity and the need to focus upon the task and service of the moment are the rewards of moving forward into the apparently impenetrable darkness.  For the initiate, this blindness is still more esoteric; there remains for him absolutely no light whatsoever—no earth light nor any light within the three worlds at all.  There is only blackness.  To this the mystic has given the name “the dark night of the soul.”  The true dark night (of which the mystic's dark night is only a dim reflection, to speak paradoxically) marks a very exalted state of Being and stage of development.  It was into the blackness and darkness that Christ penetrated as He overshadowed one of His Masters, the Master Jesus upon the Cross.  This will strike a new note for many, and can only now be revealed.  It is concerned with the facility with which a Master participates in the experience, subjectively realised, of the disciples whom He has prepared for initiation.  It relates also to the still higher identification of the Christ with those initiates who are taking the fourth and fifth initiations, such as the Master Jesus in the experience referred to above.  Christ is no longer the Initiator, but stands to the initiate as the Master does to the disciple.  It is a curious phase of “identical participation,” which evokes no reaction from the Master or the [Page 199] Master of the Masters, the Christ, except in so far as it enables the divine Participator Himself to face another area of darkness, veiling and hiding a still more supernal glory.  The above paragraph is far beyond the comprehension of the average student, but will be comprehended by those whose eyes are open to be blinded.

Students must remember that the four veils upon the etheric plane are only the lower symbolic correspondences to certain great areas of divine expression, and that ever the glory must be approached through the darkness.  Such is the Law.  These higher veiling factors can be mentioned and enumerated, but more information concerning these mysteries, this separating darkness encountered by the initiate, may not be given:

VEIL I.  That which faces the disciple as he wrestles with the Dweller on the Threshold and becomes conscious of the Angel of the Presence, though as yet he sees Him not.

VEIL II.  That which the initiate encounters at the fourth initiation and which forces him to cry out in his blindness:  “My God, my God, why hast Thou forsaken me.”  The words uttered by the Christ at that time, and as the Participator, have been forgotten by the orthodox, though preserved by the esotericist.  To them H.P.B. refers in The Secret Doctrine.

VEIL III.  That mysterious blindness which overwhelms the initiate when—as the Embodiment of all the forces of the Spiritual Triad—He faces the Monad and is impelled forward by the “devastating Will” of the first aspect.  Of this I may not write.  It concerns the sixth and seventh initiations.

VEIL IV.  That “unknown impenetrable Void, the utter darkness of negation” which Those Who are in the Council Chamber of the Lord of the World and Who are focussed in Shamballa face when the time comes for Them to “negate” our planetary life-expression and experience altogether.  They must then leave behind all the seven planes of spiritual and human experience [Page 200] and pass onward and out into phases of Life and being for which we have no words, and of which we have no conception.  They leave through the fourth veil on the cosmic physical etheric levels (on the highest plane of our seven planes) and pass on to the cosmic astral plane.  There They negate its existence as They have earlier negated the existence of the astral plane, so familiar an illusion to all of us.  The initiate passes on to the cosmic astral plane and finds—What?  Who knows?  I do not.

Thus the veils serve their purpose; blindness nurtures and protects, provided it is innate and natural, soul-imposed or spiritually engendered.  If it is willfully self-induced, if it provides an alibi for grasped knowledge, if it is assumed in order to avoid responsibility, then sin enters in and difficulty ensues.  From this may all of you be protected.  (RI, pp. 191-200)
Not only has the individual approach to the Hierarchy been superseded by a group approach, but it is now found to be possible to make a certain measure of the training objective and exoteric.  Hence the establishment of the New Group of World Servers.  This is primarily a group which, while working on the outer plane of daily, physical living, yet preserves a close ashramic integration; it thus provides a field of service for accepted disciples who are seeking service-expression, and it also provides a rallying point for all determined aspirants where they can be tried out and where their motives and persistence can be tested, prior to direct acceptance.  This is something new, for it [Page 240] shifts the responsibility of preparing aspirants for accepted discipleship onto the shoulders of the pledged disciple and away from the immediate attention of the accepting Master.  He is thus freed for other fields of service.  This, in itself, is one of the major indications of the success of the evolutionary process as applied to humanity.  This “shift” was initiated by the Christ Himself; he worked with men very frequently through others, reaching humanity through the medium of His twelve Apostles, regarding Paul as substituting for Judas Iscariot.  The Buddha tried the same system, but the relation of His group was, in the first instance, to Him and not so much to the world of men.  Christ sent His Apostles out into the world to feed the sheep, to seek, to guide and to become “fishers of men.”  The relation of the disciples of the Christ was only secondarily to their Master, and primarily to a demanding world; that attitude still controls the Hierarchy, yet with no less of devotion to the Christ.  What the Buddha had instituted symbolically and in embryo became factual and existent under the demands of the Piscean Age.  (RI, pp. 239-40)
One of the greatest of all distortions, and one of the most misleading of the theological teachings, has been the interpretation put upon the word “resurrection” in the Christian approach.  This resurrection has been applied in many cases to the resurrection of the body; it is also applied to the fact (the selfishly motivated wish) of immortality; it is applied also to the physical resurrection of the Christ after he supposedly died upon the Cross.  Resurrection teaches essentially the “lifting up” of matter into heaven; it does not teach the eternal persistence of the physical body of a man, as many Fundamentalists today suppose, looking for the reappearance of the discarded physical body; it does teach the “livingness of Life” and the state of “unalterable Being.”  This unalterable Being constitutes the nature of the Monad, and it is to this condition of awareness that Christ attained when He functioned as a World Saviour and thereby guaranteed, by the force of His achievement as a personality-soul, the same point of attainment for us, for we are equally and essentially sons of the Father or expressions of the Monad, [Page 318] the One.  It does not, however, signify the resurrection of some personality in a particular vehicle used in a particular incarnation.

The whole concept of resurrection is the new and most important revelation which is coming to humanity, and which will lay the basis for the new world religion.

In the immediate past, the keynote of the Christian religion has been death, symbolised for us in the death of the Christ, and much distorted for us by St. Paul in his effort to blend the new religion which Christ gave us with the old blood religion of the Jews.  In the coming cycle, this distorted teaching on death will assume its rightful place and be known as the disciplining urge to relinquishment and to the ending by death of the hold by matter over the soul; the great goal of all religious teaching will be the resurrection of the spirit in man, and eventually in all forms of life, from the lowest point in evolution to the highest monadic experience.  The emphasis in the future will be upon the “livingness of the Christ nature”—the proof of which will be the Risen Christ—and upon the use of the will invoking this “living display.”  The glory and the radiance of the Transfiguration initiation will eventually be relegated to its destined place, and what is meant by the “display of life” will dimly be sensed in its unimaginable beauty.

The line or the path or the Way of Resurrection is the “Radiant Way” to which we have given the cumbersome name of the Antahkarana; this Way leads straight and directly from one great planetary centre to another—from Humanity to the Hierarchy and from the Hierarchy to Shamballa.  This is the Way of Resurrection.  It is a Way which is composed of the light of intelligent substance, of the radiant attractive substance of love, and the karmic way which is infused by the essence of inflexible will.  Forget not that karma is essentially the conditioned will of the planetary Logos as He orders all things toward the ultimate goal of life itself through the process of livingness, of loving understanding, and of intelligent activity.

Therefore, the order to resurrect, as understood by the [Page 319] initiate, concerns solely the application of the will nature and the aspect of Shamballa to the impulsing of hierarchical attraction and activity.  It does not concern the individual life of the upward-moving aspirant or disciple, no matter what his degree, except incidentally and because major divine macrocosmic impulses must have lesser microcosmic effects.  All these stupendous words with which we have been dealing relate to the cooperation of the initiate with the Will of Shamballa, and therefore, my brothers, are only dim hints to you.  (RI, pp. 317-19)

There was a time when (in the early history of the planet) there was no Hierarchy; there were only two major centres in the expression of the life of the Lord of the World:  Shamballa and His embryonic throat centre, Humanity.  Shamballa was the head centre.  There was no humanity, such as we now know it, but only something so primitive that it is well-nigh impossible for you to grasp its significance or factual expression.  But the life of God was there, plus an inherent “urge” and a dynamic “pull.”  These two factors rendered the mass of men (if one may call them so) inchoately invocative, thus drawing from high spiritual centres certain developed and informed Lives Who—in increasing [Page 381] numbers—“walked among men” and led them slowly, very slowly, forward into increasing light.  The early history of the Hierarchy falls into two historical eras in the process of its becoming a “mediating Centre:”
First:  The time when the relating, mediating, enlightening correspondences to Those we now call the Masters trod the earth with men and were not withdrawn and apparently invisible, as is now the case.  Their task was to bring the primitive intelligence of humanity to the point where there could be the presentation of the Plan, with eventual cooperation.  In occult parlance, Their work was the establishing of a rapport between the unrevealed second aspect (to which They were responsive) and Humanity.  In this They succeeded, but the matter aspect and quality—that of active intelligence—was so strong that the second historical phase became essential.

Second:  The time when the Hierarchy was created as we know it today; the heart centre of Sanat Kumara came into its own life, formed its own magnetic field, possessed its own ring-pass-not, and became a dynamic mediating centre between Shamballa and Humanity.

It has oft been told in occult and theosophical literature that the Hierarchy withdrew as a penalising measure because of the wickedness of mankind.  This is only superficially true and is an instance of a man-made interpretation; giving us the first example of the fear-and-punishment psychology which—from that time on—has conditioned all religious teaching.  The withdrawing Masters had Their Paul to distort the truth, just as had the Christ, Their august Head today.  The truth was far otherwise.

The time came in those distant aeons when a certain percentage of human beings reached, through their own efforts, the stage (at that time demanded) of preparedness for initiation.  This attainment brought surprising results:

a. It became possible for certain of the Masters to “return from whence They came.”
b. It became necessary to provide conditions where [Page 382] these men “accepted for unfettered enlightenment” could receive the needed training.

c. The process of creation had reached the evolutionary stage where the centres of the Lord of the World were differentiated; function and radiatory activity were established, and this produced a stronger “pull” and placed the Hierarchy “at the midway point.”  A station of light and power was formed.  All this was made possible because humanity could now produce its own “enlightened ones.”
These two historical periods (not events, except in so far that all TIME is a sequence or pattern of events) covered vast cycles; aeon by aeon, the work went on until we have today the three major centres in the planet, demonstrating great activity, much more closely related than ever before, and ready now to enter into a third historical period.  In this coming cycle we shall see the first stages of the great spiritual fusion towards which all evolution tends; it will take the form of the externalisation of the Ashram, so that the Hierarchy (or the centre where the love of God is known and the purpose of Sanat Kumara is formulated into the Plan) and Humanity will meet on the physical plane and occultly know each other.  Two centres then will be “visible in the light”—the Hierarchy and Humanity.  When these two centres can work in full cooperation, then Shamballa will take form and will no longer be found existing only in cosmic etheric substance, as is now the case.

What this means, how it will be accomplished, and what the implications are, will be revealed in such a distant future that we need waste no time considering it.  We are working and living in the initial stages of the period wherein preparation is being made for the emergence of the Hierarchy into the world of men.  This emergence is at present purely on to mental levels, but when the thoughtform of exoteric existence is created by Humanity itself and the invocative cry is intense enough, then the Great Ashram will slowly make its appearance upon the physical plane.

On that plane, the distinction between the two centres [Page 383] will be preserved, but the inner relationship and the spiritual fusion will steadily proceed until:

Soul and personality are one,

Love and intelligence are coordinated,

Plan and fulfillment are achieved.

All this will be brought about through the invocative spirit in man, plus the initiatory process, carried on in the Ashrams of the great Ashram.  What this coming process will entail of change in civilisation, in human nature and in the group expression of the human spirit—religions, society and politics—it is not possible here to say; so much lies hidden in the free will and right timing of mankind.  But that future of spiritual cooperation and interplay within and without the great Ashram is assured, and for it all true disciples are working.  The world situation today is therefore one of great interest.  Humanity, the world disciple, is in process of recovering from a major test, prior to a great step forward towards a conscious approach to more spiritual living; this, factually, means a definite approach to the Hierarchy.  (RI, pp. 380-83)

At this particular time in world history, seventh ray energy is of a growing potency because it is the new and incoming ray, superseding the sixth ray which has for so long held sway.  When we speak of ray energy we are in reality considering the quality and the will-purpose aspect of a certain great Life to Whom we give the name “Lord of a Ray.”  You will find much about these Ray Lords in the earlier volumes of A Treatise on the Seven Rays.  His divine intention, will, purpose, or the determined projection of His mind, creates a radiation or stream of energy which—according to type and quality—plays upon all forms of manifested life within our planetary ring-pass-not.  These Lords of the Rays are the creating and sustaining energies which implement the Will of the planetary Logos.  They cooperate with Him in the defining and the expression of His supreme purpose.  Their radiating emanations are cyclically objectified and are cyclically withdrawn.  As they radiate forth into the three worlds, the impacting energies produce changes, disturbances, progress and unfoldment; they create the needed new forms and vitalise and qualify that through which the immediate divine intention is expressing itself; they intensify both the quality and the receptivity of consciousness.

At other times, during the process of being withdrawn “to their own place,” they cause the fading out or the dying of form aspects, of institutions, and the “organising [Page 569] organisms”  (to use a peculiar phrase); they therefore produce cycles of destruction and of cessation and thus make room for those new forms and life expressions which an incoming ray will produce.  It has been the gradual withdrawing of the sixth Ray of Idealism and of one-pointed Devotion which has been responsible for the ferment, crystallisation, destruction, death and cleavages of the past century; old things are passing away as the Lord of the sixth Ray withdraws His attention, and therefore His energy; His radiation is today no longer centred or focussed in the life of the three worlds.  Simultaneously, the energy and radiation of the Lord of the seventh Ray are becoming steadily more powerful in the three worlds.

This incoming of a ray always produces an intensified period of initiatory activity, and this is the case today.  The major effect, as far as humanity is concerned, is to make possible the presentation of thousands of aspirants and applicants for the first initiation; men on a large scale and in mass formation can today pass through the experience of the Birth Initiation.  Thousands of human beings can experience the birth of the Christ within themselves and can realise that the Christ life, the Christ nature and the Christ consciousness are theirs.  This “new birth” initiation of the human family will take place in Bethlehem, symbolically understood, for Bethlehem is the “house of bread”—an occult term signifying physical plane experience.  These great initiations, implemented by the ray energies, must be registered in the physical brain and recorded by the waking consciousness of the initiate, and this must be the case in this amazing period wherein—for the first time since humanity appeared on Earth—there can take place a mass initiation.  The experience need not be expressed in occult terms, and in the majority of cases will not be; the individual initiate who takes this initiation is aware of great changes in his attitude to himself, to his fellowmen, to circumstances and to his interpretation of life events.  These are peculiarly the reactions which attend the first initiation; a new orientation to life and a new [Page 570] world of thought are registered by the initiate.  This will be equally true on a large scale where modern man, the world initiate of the first degree, is concerned.  Men will recognise the evidences in many lives of the emergence of the Christ-consciousness, and the standard of living will increasingly be adjusted to the truth as it exists in the teachings of the Christ.

This developing Christ-consciousness in the masses of men will create necessarily a ferment in the daily life of peoples everywhere; the life of the personality, oriented hitherto to the attaining of material and purely selfish ends, will be at war with the new and inner realisation; the “carnal” man (to use the words of Paul, the initiate) will be battling the spiritual man, each seeking to achieve control.  In the early stages, after the “birth” and during the “infancy of the Christ-Child” (again speaking in symbols), the material aspect is triumphant.  Later, the Christ life triumphs.  This you well know.  Each initiation indicates a stage in the growth and the development of this new factor in the human consciousness and expression, and this continues until the third initiation, when there emerges the “full-grown man in Christ.”  The initiate is then ready, at the fifth initiation, to register, realise and record the long awaited revelation.

In connection with the individual and the first initiation, the seventh ray is always active and the man is enabled consciously to register the fact of initiation because either the brain or the mind (and frequently both) are controlled by the seventh ray.  It is this fact which is of importance today in connection with humanity, for it will enable mankind to pass through the door admitting them to the first initiatory process.  It will be apparent to you why the present period in which human beings (in large groups) can take the first initiation corresponds to a situation in which bread is the major interest of men everywhere.  Humanity will pass through this “birth”  initiation and manifest the Christ life on a large scale for the first time during a period of economic adjustment of [Page 571] which the word “bread”  is but a symbol.  This period started in the year 1825 and will continue until the end of this century.  The unfoldment of the Christ life—as a result of the presence and activities of the second divine aspect of love—will result in the ending of economic fear, and the “house of bread” will become the “house of plenty.” Bread—as the symbol of material human need—will eventually be controlled by a vast group of initiates of the first initiation—by those whose lives are beginning to be controlled by the Christ-consciousness, which is the consciousness of responsibility and service.  These initiates exist in their thousands today; they will be present in their millions by the time the year 2025 arrives.  All this re-orientation and unfoldment will be the result of the activity of the seventh ray and of the impact of its radiation upon humanity.  (RI, pp. 568-71)
A TREATISE ON WHITE MAGIC
b. The Soul, the Mediator or Middle Principle.

There are two angles or points of view from which the nature of the soul must be grasped:  one is the aspect of the soul in relation to the fourth kingdom in nature, i.e. the human, and the other that of the subhuman kingdoms in nature, which, it must be remembered, are reflections of the three higher.

It should be borne in mind that the soul of matter, the anima mundi, is the sentient factor in substance itself.  It is the responsiveness of matter throughout the universe and that innate faculty in all forms, from the atom of the physicist, to the solar system of the astronomer, which produces the undeniable intelligent activity which all demonstrate.  It can be called attractive energy, coherency, sentiency, aliveness, awareness or consciousness, but perhaps the most illuminating term is that the soul is the quality which every form manifests.  It is that subtle something which distinguishes one element from another, one mineral from another.  It is the intangible essential nature of the form which in the vegetable kingdom determines whether a rose or a cauliflower, an elm [Page 34] or a watercress shall come into being; it is a type of energy which distinguishes the varying species of the animal kingdom and makes one man different from another in his appearance, nature and character.  The scientist has tabulated, investigated and analysed the forms; names have been selected and given to the elements, and the minerals, the forms of vegetable life and the varying species of animals; the structure of the forms and the history of their evolutionary progress have been studied and deductions and conclusions have been reached, but the solution of the problem of life itself still eludes the wisest, and until the understanding of the “web of life” or of the body of vitality which underlies every form and links every part of a form with every other part is recognised and known to be a fact in nature, the problem will remain unsolved.

The definition of the soul may be regarded as somewhat more feasible than that of spirit owing to the fact that there are many people who have experienced at sometime or another an illumination, an unfoldment, an uplifting, and a beatitude which has convinced them that there is a state of consciousness so far removed from that normally experienced as to bring them into a new state of being and a new level of awareness.  It is something felt and experienced, and involves that psychic expansion which the mystic has registered down the ages, and which St. Paul referred to when he spoke of being “caught up to the third Heaven,” and of hearing things there which it is not lawful for man to utter.  When hearing and sight on those levels are both producing registered experience then we have the occultist plus the mystic.
1. The soul, macrocosmic and microcosmic, universal and human, is that entity which is brought into being when the spirit aspect and the matter aspect are related to each other.
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a. The soul therefore is neither spirit nor matter but is the relation between them.

b. The soul is the mediator between this duality; it is the middle principle, the link between God and His form.

c. Therefore the soul is another name for the Christ principle, whether in nature or in man.

2. The soul is the attractive force of the created universe and (when functioning) holds all forms together so that the life of God may manifest or express itself through them.

a. Therefore the soul is the form-building aspect, and is that attractive factor in every form in the universe, in the planet, in the kingdoms of nature and in man (who sums up in himself all the aspects) which brings the form into being, which enables it to develop and grow so as to house more adequately the indwelling life, and which drives all God's creatures forward along the path of evolution, through one kingdom after another, towards an eventual goal and a glorious consummation.

b. The soul is the force of evolution itself and this was in the mind of St. Paul when he spoke of the “Christ in you, the hope of glory.”  (TWM, pp. 33-35)

Thus two of the hindrances will be found to be:

a. The comparative newness and change which is characteristic of the Occident.

b. The development of the concrete mind.

Our third hindrance grows out of the preceding one.  It consists of the emphasis that has been laid in the West upon the material side of things.  This has resulted in a three-fold condition of affairs.  First, the world of spirit, or the formless abstract world of subjective consciousness is not recognised in a scientific sense.  It is recognised [Page 83] innately by those of mystic temperament, and by those who are able to study the subjective history of men and races, but science recognises not this aspect of manifestation, nor do scientific men, as a whole, believe in a world of super-physical endeavour.  All that in the earlier races held paramount place in the lives and thought of the peoples is now approached sceptically, and discussions are preceded by a question mark.  But progress has been made and much has arisen out of the war.  The question, for instance, is rapidly changing from the formula “Is there a life after death?” to the enquiry “Of what nature is the future life?” and this is a portent of much encouragement.

Secondly, the masses of the people are suffering from suppression and from the effects of inhibition.  Science has said, There is no God and no spirit within man.  Religion has said, There must be a God, but where may He be found?  The masses say, We desire not a God constructed by the brains of theologians.  Therefore the true inner comprehension finds no room for expansion, and the activity that should be finding its legitimate expression in the higher aspiration, turns itself to the deification of things,—things pertaining to flesh, connected with the emotions, or having a relation to the mind.  The war, again, has accomplished much by relegating things to their just position, and, by the removal of possessions, many have learnt the value of essentials, and the necessity of eliminating that which is superfluous.

A third condition of affairs grows out of the above two.  A right apprehension of the future does not exist.  When the life of the spirit is negated, when the manifesting life concentrates itself on things concrete and apparent then the true goal of existence disappears, the true incentive to right living is lost, and the sarcastic words of the initiate, Paul, “Let us eat and drink for tomorrow we die” characterise the attitude of the majority of men.
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Men deaden the inner voice that bears witness to the life hereafter, and they drown the words that echo in the silence by the noise and whirl of business, pleasure and excitement.

The whole secret of success in treading the occult path depends upon an attitude of mind; when the attitude is one of concrete materialism, of concentration upon form, and a desire for the things of the present moment, little progress can be made in apprehending the higher esoteric truth.

A fourth hindrance is found in the physical body, which has been built up by the aid of meat and fermented foods and drinks, and nurtured in an environment in which fresh air and sunlight are not paramount factors.  I am here generalising, and speaking for the masses of men, and not for the would-be earnest occult student.  For long centuries food that has been decomposing, and hence in a condition of fermentation, has been the basic food of the occidental races; and the result can be seen in bodies unfitted for any strain such as occultism imposes, and which form a barrier to the clear shining forth of the life within.  When fresh fruit and vegetables, clear water, nuts and grains, cooked and uncooked, form the sole diet of the evolving sons of men, then will be built bodies fitted to be vehicles for highly evolved Egos.  They patiently await the turning of the wheel, and the coming in of a cycle which will permit of their fulfilling their destiny.  The time is not yet, and the work of elimination and adjustment must be slow and tedious.  (TWM, pp. 82-84)

The thoughts of men have ever been religious.  There has never been a time when religion or the thoughts of men about God, about the infinite, and about the Life which has brought all into being has not been present. [Page 326] Even the most ignorant of savage races have recognized a Power and have attempted to define their relationship to that Power in terms of fear, of sacrifice or of propitiation.  From the rudiments of nature worship, from the fetichism and degraded idol worship of primitive man we have built up a structure of truth which though as yet imperfect and inadequate, does verily lay the foundation of the future Temple of Truth where the light of the Lord will be seen and which will prove adequate as an expression of Reality.

Out of the darkness of time there have emerged the great religions.  These religions though diverse in their theologies and forms of worship, though characterized by distinctions of organization and ceremonial, and though differing in their methods of application of truth, are united in three basic aspects:

1. In their teaching as to the nature of God and of man.

2. In their symbolism.

3. In certain fundamental doctrines.

When men recognize this and succeed in isolating that inner significant structure of truth which is the same in all climes and in all races, then there will emerge the universal religion, the One Church, and that unified though not uniform approach to God, which will demonstrate the truth of St. Paul's words “One Lord, one faith, one baptism, one God and Father of all, who is above all and through all and in you all.”  Theologies will disappear into the knowledge of God; doctrines and dogmas will no longer be regarded as necessary, for faith will be based on experience, and authority will give place to personal appreciation of Reality.  The power of the Church over the group will be supplanted by the power of the awakened soul in men; the age of miracles and the disputations as to the why and how of those miracles [Page 327] with the consequent scepticism or agnosticism will give way to the understanding of the laws of nature which control the superhuman realm and the supernatural stage of the evolutionary process.  Man will enter into his divine heritage and know himself as the Son of the Father, with all the divine characteristics, powers and capacities which are his because of his divine endowment.  But in the meantime what have we?  A breaking away from old established tradition, a revolt from authority, whether of the Church, of dogma, doctrine or theology; a tendency towards self-determination and an overthrowing of the old standards, and of old barriers of thought and the divisions existing between races and faiths.

Hence we are passing through an intermediate stage of change and of questioning, of rebellion and consequent apparent license.  The methods of science,—investigation and analysis, comparison and deduction,—are being applied to religious belief.  The history of religions, the foundations of doctrine, the origin of ideas and the growth of the God idea are being subjected to research and study.  This leads to much disputation; to the rejection of old established ideas as to God, the soul, man and his destiny.  Schools of thought have ever existed differing in their ideas and methods and the six Schools of Indian Philosophy have embodied in themselves practically all the basic speculations of man as to the why and wherefore of manifestation.  Little which is new has been added by the occident to these six speculative schools, though the western mind, with its genius for scientific techniques and method, has elaborated the ideas and differentiated the six theories into a multiplicity of lesser propositions.  Out of the medley of ideas, theories, speculations, religions, churches, cults, sects and organizations, two main lines of thought are emerging—one doomed eventually to die out, the other to strengthen and grow until it, in its turn, gives birth to that (for us) [Page 328] ultimate formulation of truth which will suffice for the next age and carry man to a high pinnacle of the Temple to the Mount of Initiation.  These two lines are:

1. Those who look back to the past, who hang on to the old ways, the ancient theologies, and the reactionary rejection methods of finding truth.  These are the people who recognize authority, whether that of a prophet, a bible or a theology.  These are those who prefer obedience to imposed authority to the self-imposed guidance of an enlightened soul.  These are the followers of a Church and a government, who are distinguished by a pure devotion and love, but refuse recognition to the divine intelligence with which they are gifted.  Their devotion, their love of God, their strict but misguided conscience, their intolerance mark them out as devotees, but they are blinded by their own devotion and their growth is limited by their fanaticism.  They belong mostly to the older generation and the hope for them lies in their devotion and the fact that evolution itself will carry them forward into the second group.

To this first group is committed the work of crystallization which will result in the complete destruction of the old form; to them is given the task of defining the old truths so that the mind of the race will be clarified, that non-essentials and essentials will be recognized for what they are, and fundamental ideas so contrasted with the formulation of dogmas that that which is basic will be seen and the secondary and unimportant beliefs therefore rejected, for only the basic and causative will be of value in the coming age.

2.  The second group is as yet a very small minority, but a steadily growing one.  It is that inner group of lovers of God, the intellectual mystics, the knowers of reality who belong to no one religion or organization, but who regard themselves as members of the Church universal and as “members one of another.”  They are [Page 329] gathered out of every nation, race and people; they are of every color and school of thought, yet they speak the same language, learn by the same symbols, tread the same path, have rejected the same non-essentials, and have isolated the same body of essential beliefs.  They recognize each other; they accord equal devotion to the spiritual leaders of all races, and use each other's Bibles with equal freedom.  They form the subjective background of the new world; they constitute the spiritual nucleus of the coming world religion; they are the unifying principle which will eventually save the world.  (TWM, pp. 325-29)

THE UNFINISHED AUTOBIOGRAPHY
Now right here let me go on record and say that I believed in conversion at that time and I believe in conversion today.  I believed in the power of Christ to save then and I believe in it a thousandfold more today.  I know that people can turn from the error of their ways and I have seen them again and again find that reality in themselves which St. Paul calls “Christ in you, the hope of glory.”  Upon that knowledge I stake my eternal salvation and the salvation of all mankind.  I know that Christ lives and that we live in Him and I know that God is our Father and that, under God's great Plan, all souls eventually find their way back to [Page 61] Him.  I know that the Christ life in the human heart can lead all men from death to immortality.  I know that because Christ lives we shall live also and that we are saved by His life.  But I question our human techniques very often and I believe that God's way is often the best and that He often leaves us to find our own way home, knowing that in all of us there is something of Himself which is divine, which never dies, and which comes to knowledge.  I know that nothing in Heaven or hell can come between the love of God and His children.  I know that He stays on guard watching "until the last weary pilgrim has found his way home."  I know that all things work together for good to those who love God, and this means that we do not love some far off, abstract Deity but that we love our fellowmen.  Loving our fellowmen is evidence—undefined, maybe, but just as sure—that we love God.  Elise Sandes taught me that by her life and her love, her wit and her understanding.  (UA, pp. 60-61)

In 1906 I began to break down physically.  The headaches to which I had always been subject increased and I was worn to a frazzle.  Three things were responsible for this break.  First, I was shouldering far too much responsibility for my years and, secondly, I was undergoing acute psychical disturbance.  When there were catastrophies and difficulties in connection with the work, I shouldered the blame in my own mind.  I had still to learn the lesson that the only true failure is being beaten and then being unable to keep on going on.  But what mattered to me the most was that it seemed that the inner fabric of my life was beginning to crumble.  I had staked my entire life on the words of St. Paul; “I know Whom I have believed and am persuaded that He is able to keep that which I have committed unto Him until that day.”  But I was not sure any more about there being a judgment day; I was not at all sure what it was that I had committed to Christ; I was questioning all the facts about which I had been persuaded.  The only fact which I have never questioned and of which I am eternally sure is the fact of Christ Himself.  I do know Whom I have believed.  That fact has stood the test and is no longer on the basis of belief but of knowledge.  Christ IS.  He stands—“the Master of all the Masters and the Teacher alike of angels and of men.”  (UA, p. 86)
I know that I am today what many, many lives of experience and bitter lessons have made me.  I'm sure that the soul could—if it wanted to waste the time—recover its past incarnations, because the soul is omniscient; but of what use would it be?  It would be only another form of self-centredness.  It would also be a sorry story.  If I have any wisdom today and if any of us manage to avoid the grosser mistakes of life, it is because we learnt through the hardest kind of experience not to do these particular things.  Our past record—from our present spiritual standpoint—is probably completely disgraceful.  We've murdered in the past; we have stolen; we have defamed and been selfish; we have been corrupt in our dealings with other men; we have been lustful; we have deceived and been disloyal.  But we paid the price, for the great law which St. Paul states “Whatsoever a man soweth that shall he also reap” does [Page 92] work; it eternally works.  So today we do not do these things, because we did not like the price we paid—and pay we did.  I think it is about time that the silly idiots who spend so much time in an effort to recover their past incarnations wake up to the fact that if they once saw themselves as they truly were at that time they would forever keep silent. I do know that whoever I was and whatever I did in a previous life, I failed.  Details are immaterial but the fear of failure is deeply ingrained and inherent in my life.  Hence the pronounced inferiority complex from which I suffer, but which I try to hide for the sake of the work.  (UA, pp. 91-92)
I discovered, first of all, that there is a great and divine Plan.  I found that this universe of ours is not a “fortuitous concurrence of atoms” but that it is the working out of a great design or pattern which will be all to the glory of God.  I found that race after race of human beings had appeared and disappeared upon our planet and that each civilisation and culture had seen humanity step forward a little further upon the path of return to God.  I discovered, for the second thing, that there are Those Who are responsible for the working out of that Plan and Who, step by step and stage by stage, have led mankind on down the centuries.  I made the amazing discovery, amazing to me because I knew so little, that the teaching about this Path or this Plan was uniform, whether it was presented in the Occident or in the Orient, or whether it had emerged prior to the coming of Christ or afterwards.  I found that the Head of this Hierarchy of spiritual Leaders was the Christ and when this dawned on me, I felt that He had been given back to me in a nearer and more intimate way.  I found that He was “the Master of all the Masters and the Teacher alike of angels and of men.”  I found that the Masters of the Wisdom were His pupils and disciples, just as people like myself were pupils of some Master.  I learnt that when I, in my orthodox days, talked about Christ [Page 140] and His Church I was really speaking of Christ and the planetary Hierarchy.  I found that the esoteric presentation of truth in no way belittled Christ.  He was, indeed, the Son of God, the First Born in a great family of brothers, as St. Paul has told us, and a guarantee to us of our own divinity.  (UA, pp. 139-40)
It seemed reasonable to me that, “As a man soweth so shall he also reap,” and it was a joy to me to discover [Page 142] that I could call in St. Paul and Christ, Himself, to substantiate these teachings.  Clear light was being thrown on the old theology.  I was discovering that the only thing that was wrong was man-made interpretations of the truth and it dawned on me how silly it was just because some learned preacher or scholar said that God meant this or that that we should accept it.  He might be right and if so, intuitively one would know it; but the intuition does not work unless the mind is developed and that has been a lot of the trouble.  The mass of the people do not think and the orthodox theologian, no matter what he says, can always get a following.  With the best intentions in the world he exploits the unthinking.  It dawned on me, too, that there was really no reason because a priest or teacher six hundred years ago interpreted the Bible in one way (probably suitable for his time and age) that it should be acceptable now in a different time and age, under a different civilisation and with widely different problems.  If God's truth is truth then it will be expansive and inclusive, and not reactionary and exclusive.  If God is God, then His divinity will adapt itself to the emerging divinity of the sons of God, and a son of God today may be a very different expression of divinity from a son of God five thousand years ago.  (UA, pp. 141-42)

VII. The Arcane School presents the fundamental doctrines of the Ageless Wisdom.

It simply presents them for consideration and for acceptance or rejection, according to the thinking and wish of the student.  There is, as you well know, no official, theological, dogmatic imposition of truth.

What are the essential doctrines from the angle of the Arcane School!  What are the teachings which they feel it necessary to present?

1. That the Kingdom of God, the Spiritual Hierarchy of our planet, can and will be materialised on earth.  We believe that it is already present and will later be recognised as the culminating kingdom in nature.

2. That there has been a continuity of revelation down the ages and that from cycle to cycle God has revealed Himself to humanity.

[Page 295] 3. That God Transcendent is equally God Immanent, and that through human beings, who are in truth the sons of God (if the words of Christ and all the world Teachers mean anything) the three divine aspects—knowledge, love and will— can be expressed.

4. That there is only one divine Life, expressing itself through the multiplicity of forms in all the kingdoms of nature, and that the sons of men are, therefore, ONE.

5. That within each human being is a point of light, a spark of the one Flame.  This, we believe, is the soul, the second aspect of divinity and that of which Paul spoke when he referred to “Christ in you, the hope of glory.”  It is the demonstration of the divine livingness in each person which is our goal, and discipleship is a step upon the way to that attainment.

6. That an ultimate perfection (though relative in nature) is possible for the individual aspirant and for humanity as a whole through the action of the evolutionary process.  This process we seek to study and to recognise the myriad of developing lives, each with its place within the scheme, from the humblest atom up through the four recognised kingdoms of nature, and on through the fifth kingdom (of which the Christ is the supreme Head) to those exalted spheres where the Lord of the World works out the divine Plan.

7. That there are certain immutable laws governing the universe; man becomes progressively aware of these as he evolves.  These laws are expressions of the will of God.

8. That the basic law of our universe is to be seen in the manifestation of God as Love.
Upon these eight fundamentals all the esoteric teaching rests.  There are necessarily subsidiary factors and other presented teachings which the student is asked to study but which he again accepts or not as he likes.  Such are the teaching on Reincarnation, governed by the Law of Rebirth, the cyclic nature of all manifestation, the nature and aim of the evolutionary process, the existence of the Spiritual Hierarchy, the existence of the Masters and Their work, and the nature of consciousness with its various stages of individualised consciousness, [Page 296] self consciousness and spiritual consciousness, demonstrating upon the Path of Evolution and culminating in the Path of Initiation.  (UA, pp. 294-96)
