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THE CONSCIOUSNESS OF THE ATOM
Man is shown to be the one who unifies the self and the not-self, linked together by intelligence. 
COA: 82.   Having, therefore, discovered two aspects of divinity in the atom and in the form, we shall find the triplicity perfected in man.  We have been told that man is made in the image of God, and we would therefore expect to see him reflecting [Page 83] the threefold nature of the Logos.  He must demonstrate intelligence, he must show forth love, and he must manifest will.  Let us consider some of the definitions of man as found in the dictionary and elsewhere.  The definition found in the Standard Dictionary is a profoundly uninteresting one, and is as follows:  Man is "an individual of the human race," and then follows a long list of suggestive derivations of the word man, running through every known tongue, and concluding with the statement that many of them are improbable.  That derivation which ascribes the definition of man to the Sanskrit root 'man,' the one who thinks, is to my mind the most satisfying.  Mrs. Besant, in one of her books, gives an exceptionally clear definition as follows:  "Man is that being in whom highest spirit and lowest matter are linked together by intelligence."  Man is here pictured as the meeting place for all the three lines of evolution, spirit, matter, and linking intellect; he is shown to be the one who unifies the self, the not-self, and the relation between them, and he is seen to be the knower, that which is known, and knowledge.  What is the purpose of the intellect, or of knowledge?  Surely its purpose is to adapt the material form to the need and requirements of the indwelling spirit, surely it is to enable the thinker within the body to utilise it intelligently, and for some definite purpose; and surely it exists [Page 84] in order that the central energising unit may constructively control its negative aspect.  We are all of us entities, ensouling a form, and through the intelligence endeavouring to utilise that form for a specific purpose which exists within the conscious will of the true self.
Men are seeking to understand themselves, to find the kingdom of God within, through mental science, new thought, psychology, which prove invaluable to the human race.  
COA: 108.   Having, then, learnt to be intelligent units by means of these five senses, and having, through their medium, expanded our consciousness, we reach a certain crisis, and another factor comes in, that of intelligent discrimination.  Here I am referring to the discrimination which a self-conscious unit demonstrates.  I refer to that conscious choice which you and I evidence, and which we will be forced to utilise as the power of evolution drives us on to the point where we will learn to distinguish between the self and the not-self, between the real and the unreal, between the life within the form, and the form which it uses, between the knower and that which is known.  Here we have the whole object of evolution, the attainment of the consciousness of the real self through the medium of the not-self.

We pass through a long period or cycle of many lives, wherein we identify ourselves with the form, and are so one with the not-self that we recognise no difference, being entirely occupied with the things which are transient and impermanent.  It is this identification with the not-self which leads to all the pain, dissatisfaction, and sorrow in the world, and yet we must remember that through [Page 109] this reaction of the self to the not-self we inevitably learn, and finally break loose from the impermanent and the unreal.  This cycle of identification with the unreal parallels the stage of individual consciousness.  As the atom of substance has to find its way into some form, and add its quota of vitality to a greater unit, so through the evolutionary development of consciousness the human atom has likewise to reach a point where it recognises its place in a greater Whole, and shoulders its responsibility in group activity.  This is the stage which a great number of the human family are now approaching.  Men are realising, as never before, the difference between the real and the unreal, between the permanent and the impermanent; through pain and suffering they are awakening to the recognition that the not-self suffices not, and they are searching without and also within for that which will more adequately meet their needs.  Men are seeking to understand themselves, to find the kingdom of God within themselves, and through Mental Science, New Thought, and the study of psychology they will arrive at certain realisations which will prove invaluable to the human race.  The indication is therefore to be found that the form stage is rapidly approaching, and that men are passing out of the atomic period into something infinitely better and greater.  Man is beginning [Page 110] to sense the vibration of that greater Life within Whose body he is but as an atom, and he is commencing, in a small way, to make a conscious response to that greater call, and to find possible channels whereby he can understand that greater Life which he senses, but as yet does not know.  If he persists in this, he will find the group to which he belongs, and will then change his centre.  No longer will he be limited by his own little atomic wall, but he will pass beyond it, and become, in his turn, a conscious, active, intelligent part of the greater whole.
DISCIPLESHIP IN THE NEW AGE VOL ONE

Instructions to a disciple – the way into contact with the Presence. 
DINA 1:  391.   I will put to you three questions, and in their answering, we will find indication of the meditation to be given to you later.

1. What do you understand by the thought of the Presence? Of Whom and what is this Presence?

2. What is it that prevents contact with that Presence and hinders you from standing in its light?

3. Can you draw up a technique of meditation which will be for you the way into the Presence?

Answer these three questions and realise that for you the contact with that Presence—consciously and with understanding of the process—is the goal for the remainder of your life experience in this particular body. I seek for no mystical understanding. That type of theoretical understanding is the heritage of most aspirants. They have the vision of this contact. I seek a definite comprehension and I give you the clue to the work in the following sentences which (if subjected to due thought) may induce revelation.

"Duality is visioned by the seer. He sees the Presence. He sees, and seeing knows that he exists and likewise that which is seen.

"The knower blends the two in one. He sees the Presence as himself. He merges with its light. Behind the Presence gleams that awful radiance which shrouds the One and Only. Before the Presence stands the aspirant. Within the Presence, through the merging process, is peace, is union, the end of fear, the end of difference, joy, love and light."

Your meditation, therefore, is to be along these lines. The form you can draw up yourself during the next few months. The theme will emerge in your consciousness if you move slowly, ponder deeply and feel no sense of pressure. Revelation will come through quiet thought and daily brooding.

May I close this message to you with the simple words: Please be happy, my brother.

DISCIPLESHIP IN THE NEW AGE VOL TWO
Work in the Ashram – a stable vibration (steadfastness) is the keynote of the universe; and surety is the sign of the knower.
MY BROTHER AND LOVED FRIEND:

DINA 11:696.   In publishing the book Discipleship in the New Age, your friend and teacher, A.A.B. made the remark at the end of your instructions that you "still persist in your endeavour to work in the Tibetan's Ashram and remain steadfast and sure." A.A.B. knew what she was saying, but I wonder if you yourself realise the esoteric values of steadfastness and surety? The rarest compliment was knowingly made to you by A.A.B., but you probably did not understand its significance. A stable vibration is the keynote of the universe; surety is the sign of the knower. These are two qualities of which you are in possession to the point of expression; I would have you realise it and count upon their registration in the Ashram you so much love.

In your hours of loneliness, and when you realise that life for you is mainly a waiting process, you are apt to forget these two facts which I have brought to your attention. Fight not against disability or against what the world calls "old age." This is a thing you are very apt to do, and it is a normal reaction. Why not welcome Transition? Learn to glory in experience, which is the gift of wise old age, and look forward to the Great Adventure which confronts you. You know well—in your highest moments—that that Transition means realisation without any physical plane limitations.

My brother, the ray of your astral body is the first; the failure, weakness or sin of the astral body is delusion. In your case, it is the delusion of pride—social pride—and of this you must rid yourself. It is not a mental quality, for if it were, sound thinking would soon show the futility of social pride. In the eyes of the Masters of the Wisdom, there are only human beings at various stages of unfoldment, of developing selfishness or of unfolding service. There are no classes such as the world recognises, neither is there any age, except the age of the soul; that need cause you no concern; your soul [Page 697] is old in its expression on the physical plane, and you know this to be so.

FROM BETHLEHEM TO CALVARY
The wonder of the happening on the Mount Calvary have been unveiled through the illumined experiences of the believer and the knower.
The Fourth Initiation . . . The Crucifixion

1
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We now come to the central mystery of Christianity, and to the climaxing initiation to which men, as human beings, can aspire. Of the next initiation, the Resurrection, and of the Ascension connected with it, we know practically nothing, beyond the fact that Christ rose from the dead. The Resurrection initiation is veiled in silence. All that is recorded is the reaction of those who knew and loved the Lord, and the after-effects upon the history of the Christian Church. But the Crucifixion has always been the outstanding, dramatic episode upon which the entire structure of Christian theology has been founded. Upon this has the emphasis been laid. Millions of words have been written about it, and thousands of books and commentaries have attempted to elucidate its meaning and to explain the significance of its mystery. Down the ages a myriad points of view have been presented for the consideration of men. There has been much misinterpretation, but much also that is divinely real has been expressed. God has been misrepresented many times, and the interpretation of what Christ did has been travestied in terms of men's small views. The wonder of the happening on Mount Calvary has been unveiled through the illumined experiences of the believer and the knower.

A new world order came into being when Christ came to earth, and from that time on we have moved steadily forward towards a new age wherein men inevitably will live as brothers because Christ died, and the true nature of the kingdom of God will find expression on earth. Of this, past [Page 176] progress is the guarantee. The immediacy of this happening is already faintly understood by those who, as Christ has said, have the eyes to see and the ears to hear. Inevitably we are moving forward towards greatness, and Christ emphasised this in His life and work. We have not yet achieved this greatness, but the signs of it can be seen. Already there are indications of the coming of this new era, and the dim outlines of a new and more nearly ideal social structure, based on perfected humanity, are discernible. It is this perfection which is of importance.
FROM INTELLECT TO INTUITION
Meditation plus organised disciplined service produces the knower.
I to I: 67.   Meditation carries the work forward into the mental realm; desire gives place to the practical work of preparation for divine knowledge and the man who started his long career and life experience with desire as the basic quality and who reached the stage of adoration of the dimly seen divine Reality, passes now out of the mystical world into that of the intellect, of reason, and eventual realization.  Prayer, plus disciplined unselfishness, produces the Mystic.  Meditation, plus organized disciplined service, produces the knower.  The mystic, as we have earlier seen, senses divine realities, contacts (from the heights of his aspiration) the mystical vision, [Page 68] and longs ceaselessly for the constant repetition of the ecstatic state to which his prayer, adoration and worship have raised him.  He is usually quite unable to repeat this initiation at will.  Père Poulain in Des Grâces d'Oraison holds that no state is mystical unless the seer is unable to produce it himself.  In meditation, the reverse is the case, and through knowledge and understanding, the illuminated man is able to enter at will into the kingdom of the soul, and to participate intelligently in its life and states of consciousness.  One method involves the emotional nature and is based on belief in a God who can give.  The other involves the mental nature and is based on belief in the divinity of man himself, though it does it negate the mystical premises of the other group.

It will be found, however, that the words mystic and mystical are very loosely used and cover not only the pure mystic, with his visions and sensory reactions, but also those who are transiting into the realm of pure knowledge and of certainty.  They cover those states which are unexpected and intangible, being based on pure aspiration and devotion, and also those which are the outcome of an ordered intelligent approach to Reality, and which are susceptible of repetition under the laws which the knower has learnt.  Bertrand Russell deals with these two groups in a most interesting way, though he uses the one term Mystic in both relations.  His words form a most fascinating prelude to our theme.
Through meditation spiritual knowledge grows, thus meditation brings about union, or at-one-ment. 
I to I: 80.   Through meditation, spiritual knowledge grows up within the mind, and from the basis of ordinary knowledge, we steadily expand our understanding of the term, until knowledge merges into wisdom.  This is direct knowledge of God by means of the mental faculty, so that we become what we are, and are enabled to manifest our divine nature.  Tagore, in one place, defines meditation as "the entering into some great truth until we are possessed by it," and truth and God are synonymous terms.  The mind knows two objects, we are told — the outer world through the medium of the five senses and the brain, and the soul [Page 81] and its world through what we might call an introverted use of the mind and its intense focussing upon a new and unusual field of contact.  Then "the mind stuff reflecting both the knower (the Self) and the knowable, becomes omniscient...it becomes the instrument of the Self and acts as a unifying agent."12 All things will stand revealed to the man who truly meditates.  He will comprehend the hidden things of nature, and the secrets of the life of the spirit.  He will also know how he knows.

Thus, meditation brings about union, or at-one-ment.
When interplay between the soul, mind and brain is complete then the mind reflects the light and knowledge of the soul, and the brain is illuminated.
I to I:151.   It is here that the East steps in and shows the system whereby illumination can be gained, and produces for our consideration an ordered process and method which carries man to the state of identification with the soul.  It posits — as a result of that identification and its subsequent effects — an illuminated perception and an intuitive apprehension of truth.  It is, we are told in the eastern Scriptures, the mind that reflects the light and knowledge of the omniscient soul, and the brain that, in its turn, is illuminated.  This is only possible when the interplay between the three factors of soul, mind and brain is complete.  Patanjali tells us in his Yoga Sutras,

"The Lord of the mind, the perceiver. is ever aware of the constantly active mind stuff.

"Because it can be seen or cognized it is apparent that the mind is not the source of illumination.

"When the spiritual intelligence which stands alone and freed from objects, reflects itself in the mind stuff, then comes awareness of the Self.

"Then the mind stuff, reflecting both the knower and the knowable, becomes omniscient.

"The mind then tends towards discrimination and increasing illumination.

"When the means to union have been steadily practised, and when impurity has been overcome, enlightenment takes place, leading up to full illumination.

"The knowledge (or illumination) achieved is seven-fold and is attained progressively."4
Patanjali goes on later to point out that, after proper concentration, meditation and contemplation, [Page 152] that which obscures the light is gradually removed, and he adds:

"When that which veils the light is done away with, then comes the state of being called discarnate (or disembodied) freed from the modification of the thinking principle.  This is the state of illumination."5

A comparison of the way of the mystic and the way of the knower.
I to I:155-159.   There is an aptitude among those writers on mysticism who are concerned with the purely mystic way, and have not studied adequately the technique of the East, to confound illumination with feeling.  Evelyn Underhill, for instance, says "...The illuminated state entails a vision of the Absolute:  a sense of the Divine Presence:  but not true union with it."  "It is," she says, "a state of happiness."10  The illumination of the mind with knowledge and with a realization of union with Deity and its apprehension of the laws which govern the spiritual realm may, ultimately, produce happiness, but that happiness is an after effect and not a part of the illumined state.  True illumination is related to the intellect, and should be — in its purest aspect — divorced from feeling altogether.  It is a condition [Page 156] of knowledge, it is a state wherein the mind is brought into relation with God, and the longer that condition can be held free from emotional reactions, the more direct will be the communication between the soul and its instrument, and the freer from deterioration will be the imparted truths.

A comparison of the way of the knower and the way of the mystic might be of value here.  The mystic, especially in the West, gains his flash of insight; he sees the Beloved; he touches heights of awareness, but his approach, in the majority of cases, has been the heart approach, and has involved feeling, sensory perception, and emotion.  The result has been ecstasy.  His technique has been that of devotion, discipline, an emotional striving forward, the "lifting up of the heart unto the Lord," the "vision of the Beloved," and "the marriage in the Heavens," the pouring out of the love nature at the feet of the Beloved, and consequent ecstasy.  Afterwards, if we are to believe the writings of the mystics themselves, there has followed a period of readjustment to the life of every day, and, frequently, a sense of depression and disappointment that the high moment has passed, coupled with an inability to speak with clarity of that which has been experienced.  Then a fresh cycle of devotion and discipline is initiated, until again the vision is seen and the Beloved contacted anew.  From certain angles the self-centeredness of the Western mystic is notable, and his failure to use the intellect most remarkable.  We must except, however, such mystics [Page 157] as Boehme, Ruysbroeck, or Meister Eckhart, in whose writings the element of the intellect is strongly stressed, and the quality of knowledge most apparent.  Note what Meister Eckhart himself says:
"There is one power in the soul:  intellect, of prime importance to the soul for making her aware of, for detecting, God....The soundest arguments expressly state (what is the truth) that the kernel of eternal life lies rather in knowledge than in love....The soul is not dependent upon temporal things but in the exaltation of her mind is in communication with the things of God"11

The knower has a different method from that of the mystic.  His is the directing of the intellect to the object of its search; his is the way of the mind, and its discipline and control.  He steadies the mind; he stops its versatility and focusses it; he seeks out after God; he divorces himself from feeling and is not interested in his own personal satisfaction, for the mind is the "common-sense," and in its highest use is dowered with the faculty of synthesis, of Wholeness.  He will, as Dr. Müller-Freienfels puts it, "no longer speak of 'his' soul, but of the universal soul which manifests itself in him, and unfolds itself in him as in all other creatures, and will endure even though this illusion of individuality perishes....He will live his life as 'life', that is, as self-realization and self-completion, with the consciousness that it is not merely his own self that is [Page 158] being realized and perfected, but the universe, the deity, of whom this apparent self is a part."12

Personal feeling is ruled out.  The aspirant masters the mind, holds it steady in the light and then sees and knows.  Then the stage of ILLUMINATION follows.  Meister Eckhart sums up the difference between the two ways as follows:

"Knowledge raises the soul to the rank of God; love unites the soul with God; use perfects the soul to God.  These three transport the soul right out of time into eternity."13
These distinctions should be carefully noted.  For many at this time, the achievement of knowledge of God is of greater importance than love of God.  That they already possess; it is the background of their effort, but not of their present objective and discipline.  For the vast and unthinking majority, it is perhaps true that the mystic way of love and devotion should be the goal, but for the thinkers of the world the attainment of illumination should be the goal of their endeavor.

In the truly illuminated man, we have that rare combination of the mystic and the knower; we have the product of the mystical methods of the East and of the West; we have the union of head and heart; of love and the intellect.  This produces what, in the Orient, is called the Yogi (the knower of union) and, in the Occident, is termed the practical mystic — which is our rather unsatisfactory way of designating [Page 159] that mystic who has combined the intellect with the feeling nature, and is, therefore, a co-ordinated human being — with brain, mind and soul functioning with the most perfect unity and synthesis.

The illumination of the mind by the soul, and the throwing down into the waiting and attentive "mind-stuff" of that knowledge and wisdom which is the prerogative of the soul, produce, in the truly unified and co-ordinated man, results which differ according to the part of his instrument with which contact is effected.  Leaving the subject of Union and the growth of transcendental powers for later consideration, we will confine ourselves to the direct effects of illumination.  We might, for the sake of clarity, sum up these results as follows:
The effect on the mind is direct apprehension of truth and direct understanding of a knowledge which is so wide and synthetic in its grasps that we cover it by the nebulous term, the Universal Mind.  This type of knowledge is sometimes called the Intuition, and is one of the main characteristics of illumination.  A second effect on the mind is responsiveness to telepathic communication and a sensitiveness to other minds which have achieved an ability to function on soul levels.  I do not here refer to so-called telepathic communication on psychic levels, or to that between brain and brain in the ordinary intercourse of daily life, with which we are all familiar.  I refer to the interplay that can be set up between souls, divinely attuned, and which has resulted in [Page 160] the past in the transmission of the inspired utterances of the world, in the world Scriptures, and in those divine pronouncements which have emanated from certain great Sons of God, such as the Christ and the Buddha.  Intuition and telepathy in its purest form are, therefore, two results of illumination upon the mind.
Human evolution will be brought to such a point that instinct, intellect and intuition can be used at will by the trained educated man, and the ‘light of the soul’ can be turned upon any problem.
I to I:172.   Much investigation remains to be done along this line, and much reticence and prejudice has to be overcome.  But many are beginning to record their experiences and they are not the psychopathics of the race, but reputable and substantial workers in the varying fields of human endeavor.  The time may shortly be with us when the fact of illumination may be recognized as a natural process, and the light in the head be regarded as indicating a certain definite stage of co-ordination and of interplay between the soul, the spiritual man, and the man on the physical plane.  When this is the case, we shall have brought our human evolution to such a point that instinct, intellect and intuition can be used at will by the trained and fully educated man, and the "light of the soul" can be turned upon any problem.  Thus the omniscience of the soul will be manifested on earth.

Let me close this chapter with some words written by a Hindu mystic and some by a modern Christian mystic, typical examples of the two points of view of the mystic and the knower.  The Hindu says:

"They are called Brahmins only that have an inner light working in them...the human soul is a lamp not covered over with a bushel.  The lamp emits not the rays of the flesh but the rays of mental light to illuminate all humanity and is therefore the channel for the world soul.  The rays of mental light assist all humanity in its mental growth and expansion, and the lamp is therefore one of the Eternal [Page 173] World Brahmins.  It gives light unto the world but takes nothing that the world can give."
The sense of personality is due to the identification of the knower with the instruments of knowledge…
I to I:178.   Second:  Another development is the unveiling of the Self.  Through the mental and spiritual education which advanced meditation practices confer, the problem of the psychologists as to the nature of the Self, the soul, the psyche, is solved, and the word can be resolved back into its original meaning — Psyche, the name of the soul.  The process has been that of a gradual unveiling, and of a sequential approach nearer and nearer to the soul.  The psyche emerges in its true being.

Back of matter, there can be found an immanent and potent factor which is responsible for the coherence of the form nature, and which constitutes the acting personality in the physical world.  This can be regarded as the life aspect, and scholars are wrestling all the time with the problem of life, trying to arrive at its origin and its cause.  More deeply seated still can be found the feeling, suffering, experiencing emotional aspect of the Self, working [Page 179] through the nervous system and the brain, and governing most potently all activities in the world of human affairs.  It feels pleasure and pain; it is engrossed with moods and emotional reactions to life, and with worries and desires of all kinds.  This is the usual personal life for most of us, for we feel more than we think at this stage of human development.  The reason for this is told us with clarity by Patanjali as follows:

"The sense of personality is due to the identification of the knower with the instruments of knowledge....The illusion that the Perceiver and that which is perceived are one and the same is the cause of the pain-producing effects which must be warded off."1

We are told by him in another place that life experience and the process of physical plane living and feeling come from "the inability of the soul to distinguish between the personal self and the spirit.  The objective forms exist for the use and experience of the spiritual man.  By meditation upon this, arises the intuitive perception of the spiritual nature."2
Through the use of the mind in the business world, professional work, science & art, group interplay and the interests of the greatest number for the first time being seriously considered, thus indicating growing soul awareness. Thus the knower will emerge.
I to I: 202.   Through the use of the mind in the business world, in professional work, in science and in art, we have seen two amazing things occur:  Organized big business, with its selfish interests and material ideas, has, notwithstanding, been brought to a condition where it is group-conscious; group interplay and the interests of the greatest number are being for [Page 203] the first time seriously considered.  These are purely spiritual results; they indicate a growing soul awareness, and are the faint indications of the coming brotherhood of souls.  Applied science in all fields has now been so developed that it has entered the realm of energy and of pure metaphysics.  The study of matter has landed us in the realm of mysticism and of transcendentalism.  Science and Religion are joining hands in the world of the unseen and intangible.

These are steps in the right direction.  When the mental faculties have been developed racially through our Occidental technique in the business world (a vast school of concentration), a transmutation analogous to that which occurs in the realm of the desire nature, must inevitably take place, and has frequently done so.  The mind can then be reoriented to the truer and higher values, and focussed in a direction other than that of material living.  Thus the knower will emerge.

Therefore, any one who is not purely emotional, who has a fair education, and who is willing to work with perseverance, can approach the study of meditation with good courage.  He can begin to organize his life so that the first steps can be taken on the path towards illumination, and this organization is one of the most difficult of steps.  It is well to remember that all initial steps are hard, for the habits and rhythms of many years have to be offset.  But once these have been taken and mastered, the work [Page 204] becomes easier.  It is far harder to learn to read, than it is to master a difficult book.
The life of consecration and dedication (distinctive of the mystic) gives place to the life of concentration and meditation (distinctive of the knower). 

I to I:205.   First:  We accept the hypothesis that there is a soul, and that soul can be cognized by the man who can train and control his mind.

Second:  Upon the basis of this hypothesis, we begin to co-ordinate the three aspects of the lower nature, and to unify mind, emotion and physical body into an organized and comprehended Whole.  This we do through the practice of concentration.

Third:  As concentration merges into meditation (which is the act of prolonged concentration) the imposition of the will of the soul, upon the mind, begins to be felt.  Little by little the soul, the mind and the brain are swept into a close rapport.  First, the mind controls the brain and the emotional nature.  Then the soul controls the mind.  The first is brought about through concentration.  The second through meditation.

Out of this sequence of activities, the interested investigator will awaken to the realization that there is a real work to be done and that the primary qualification [Page 206] that he needs is perseverance.  Here it might be remarked that two things aid in the work of co-ordination:  First, the endeavor to gain control of the mind, through the endeavor to live a concentrated life.  The life of consecration and dedication, which is so distinctive of the mystic, gives place to the life of concentration and meditation — distinctive of the knower.  The organization of the thought life at all times everywhere, and, secondly, the practice of concentration, regularly, every day, at some set time, if possible, make for the one-pointed attitude, and these two together spell success.  The former takes some time, but it can be entered upon at once.  The latter requirement of stated concentration periods, can also be entered upon, but its success depends upon two things:  regularity and persistence.  The success of the former depends upon persistence largely, but also upon the use of the imagination.  Through the imagination, we assume the attitude of the Onlooker, the Perceiver.  We imagine ourselves to be the One who is thinking (not feeling), and we steadily guide our thoughts at all times along certain chosen lines, making ourselves think what we choose to think and refusing entrance to those thoughts we choose to exclude, not by the method of inhibition, but by the method of a dynamic interest in something else.  We refuse to permit our minds to range the world at will, or to be swung into activity by our feelings and emotions, or by the thought currents in the world around us.  We force ourselves to pay attention to all that we do, whether [Page 207] it is reading a book, going about our business in home or office, social life or profession, talking to a friend, or whatever may be the activity of the moment.  Should the occupation be such that it can be carried forward instinctively and call for no active use of thought, we can choose a line of mental activity or chain of reasoning and follow it out understandingly, whilst our hands or eyes are busy with the work to be done.
Entering upon the Way of the knower without proper understanding can be dangerous, and the aspirant has to learn to discriminate between the fields of awareness, and know the nature of what he is seeing and hearing. 
I to I:242.   In these two ideas of right interpretation and right transmission, and of right use of energy, the whole story of the meditation work is summed up.  It becomes apparent also what is the problem confronting the student, and why all wise teachers of the technique of meditation urge upon their pupils the need of care and slow procedure.

It is essential that we realize that meditation can be very dangerous work and may land a man in serious difficulty.  It can be destructive and disrupting; it can do more harm than good and lead a man towards catastrophe if he enters upon the Way of the knower without a proper understanding of what he is doing and where it will lead him.  At the same time, it can be, indeed, the "work of salvation" and lead a man out of all his difficulties; it can be constructive and liberating, and guide the man by right [Page 243] and sane methods along the way that leads from darkness to light, from death to immortality, and from the unreal to the Real.

It might be of value here if we considered these two points a little more closely.

We have seen that the deep need of the aspirant is to see that he succeeds in bringing through into his physical brain-consciousness, with accuracy, the phenomena of the spiritual world which he may succeed in contacting.  The probability is, however, that it will be a long time before he can penetrate into that world at all.  Therefore, he has to learn to discriminate between the fields of awareness which may open up before him as he becomes more sensitive, and know the nature of what he is seeing and hearing.  Let us look for a moment at some of the phenomena of the lower mind which students are so constantly misinterpreting.
THE LIGHT OF THE SOUL

The knower, knowledge, field of knowledge become one and reflects the quality of the soul.
LOS: 91-94.   41. To him whose vrittis (modifications of the substance of the mind) are entirely controlled there eventuates a state of identity with, and similarity to, that which is realised.  The knower, knowledge and the field of knowledge become one, just as the crystal takes to itself the colours of that which is reflected in it.

This sutra grows naturally out of the previous one.  The perfected seer in his consciousness embraces the entire field of knowledge, from the standpoint of onlooker or perceiver and from the standpoint of identification.  He is one with the atom of substance, he is able to cognize the minutest universe; he is one with the solar system, the vastest universe he is permitted to cognize in this greater cycle.  His soul and their soul are seen to be identical—potentiality is seen in one, and (from the human standpoint) incomprehensible order leading to ultimate perfection is seen in the other.  The activity which holds the electrons gathered around their centre is recognized as identical in nature with that which holds the planets in their orbits around the sun, and between these two divine manifestations the whole range of form is found.

The occult student has to realise that forms are diverse and many, but that all souls are identical with the Oversoul.  The complete knowledge of the nature, quality, key and note of one soul (whether of a chemical atom, a rose, a pearl, a man or an angel) would reveal all souls upon the ladder of evolution.  And the process is the same [Page 92] for all:  Recognition, the use of the sense organs, including the sixth sense, the mind, in appreciation of the form and its constituents; Concentration, an act of the will whereby the form is negated by the senses and the knower passes behind it to that which vibrates in tune with his own soul.  Thus knowledge is arrived at,—knowledge of that which the form (or field of knowledge) is seeking to express,—its soul, key or quality.

Then follows Contemplation, the identification of the knower with that within himself which is identical with the soul within the form.  The two are then one and complete realisation is the case.  This can be cultivated in a most practical way between human beings.  There must be recognition of the contact that comes between two men who can see, hear and touch each other.  A superficial form-recognition is the result.  But another stage is possible wherein a man can pass behind the form and arrive at that which is the quality of his brother; he can touch that aspect of the consciousness which is analogous to his own.  He becomes aware of the quality of his brother's life, of the nature of his plans, aspirations, hopes and purposes.  He knows his brother, and the better he knows himself and his own soul, the deeper will be his knowledge of his brother.  Finally, he can identify himself with his brother and become as he is, knowing and feeling as his brother's soul knows and feels.  This is the meaning behind the occult words of St. John's Epistle "We shall be like Him for we shall see Him as He is." [Page 93] 
It may be of value here if certain synonyms are again enumerated, which will, if borne in mind, clarify much of the teaching of the sutras, and enable the student to apply these thoughts in practical fashion to his own life.
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It aids also to remember:

1. That on the physical plane the perceiver uses the five senses in order to arrive at the field of knowledge.

2. That all our three planes in the three worlds constitute the dense physical body of that One in Whom "we live and move and have our being."

3. That on the astral or emotional plane, the lower powers of clairvoyance and clairaudience are used by the perceiver and when misused reveal the serpent in the garden.

4. That on the mental plane psychometry and symbology (including numerology and geometry) are used by the perceiver to arrive at an understanding of the lower mental levels.

5. That only when these three are seen as lower and as constituting the form aspect does the perceiver arrive at a condition where he can begin to understand the nature of the soul and [Page 94] comprehend the true significance of Sutras 40 and 41.

6. That, having reached that point, he begins to discriminate and to use the mind as the sixth sense, arriving thereby at that subjective quality or life which lies back of the field of knowledge (or form).  This constitutes the nature of the soul within the form, and is, potentially and in fact, omniscient and omnipresent.

7. Having reached the soul in any form and contacted it through the medium of his own soul, he finds that all souls are one and can put himself with ease in the soul of an atom or of a humming bird, or he can expand his realisation in another direction and know himself one with God and with all superhuman existences.
LOS: 100.    46. All this constitutes meditation with seed.
The last four sutras have dealt with those forms of concentration which have been built up around an object.  That object may concern that which is subtle and intangible from the physical plane standpoint, nevertheless (from the standpoint of the real or spiritual man) the fact of the not-self is involved.  He is concerned with that which (in any of its aspects) may lead him into realms which are not primarily those of pure spirit.  We need, however, to remember here that all these four stages are necessary and must precede any more spiritual realization.  The mind of man is not in itself so constituted that it can apprehend the things of spirit.  As he passes from one stage of "seeded" meditation to another, he ever approaches nearer to the seat of all knowledge, and will eventually contact that upon which [Page 101] he is meditating.  Then the nature of the thinker himself, as pure spirit, will be apprehended, and the steps, stages, objects, seeds, organs, forms (subtle or gross) will all be lost sight of and only spirit be known.  Both feeling and mind will then be transcended and only God Himself be seen; the lower vibrations will no longer be sensed; colour will no longer be seen; only light will be known; vision will be lost sight of, and the sound or word will alone be heard.  The "eye of Shiva" will be left and with that the seer will identify himself.

In the above fourfold elimination, the stages of realization are hinted at—those stages which lead a man out of the world of form into the realm of the formless.  Students will find it interesting to compare the four stages whereby "seeded meditation" progresses, with the four above.  It might be pointed out also that in any meditation wherein consciousness is recognized, then an object is present; in any meditation wherein the perceiver is aware of that which is to be seen, then there is as yet a condition of form perception.  Only when all forms and the field of knowledge itself are lost sight of, and the knower recognizes himself for what he essentially is (being lost in contemplation of his own pure spiritual nature), can ideal, formless, seedless, objectless meditation be arrived at.  It is here that the language of the occultist and mystic both fail, for language deals with objectivity and its relation to spirit.  Therefore this higher condition of meditation is likened to a sleep or trance condition, [Page 102] but is the antithesis of physical sleep or the trance of the medium, for in it the spiritual man is fully awake on those planes which transcend definition.  He is aware, in a full sense, of his direct Spiritual Identity.
LOS: 131.   5. Avidya is the condition of confusing the permanent, pure, blissful and the Self, with that which is impermanent, impure, painful and the not-self.

This condition of ignorance, or the "state of avidya" is characteristic of all those who as yet do not discriminate between the real and unreal, between death and immortality, and between light and darkness.  It governs, therefore, life in the three worlds, for the correspondence between [Page 132] avidya on the physical plane as experienced by man in incarnation is to be found on all planes.  It is a limitation of Spirit itself and a necessary corollary of form-taking.  The spiritual unit is born blind and senseless.  It comes into form at the beginning of the ages and cycles of rebirth in a state of total unawareness.  It has to become aware of that which is around it; to do this it has first to develop the senses whereby contact and awareness become possible.  The method and process through which the human being has evolved five senses or avenues of approach to the not-self are well known and any standard physiological text book can supply the needed information.  Three factors must be borne in mind in connection with the spiritual unit:

1. The senses have to be evolved,

2. Their recognition and use must follow,

3. A period succeeds wherein the spiritual man utilizes the senses in the fulfillment of his desire, and in so doing identifies himself with his apparatus of manifestation.

He is doubly blind, for he is not only born blind and senseless but he is mentally blinded also, and does not see himself or things as they are but makes the mistake of regarding himself as the material form, and this he does for many cycles.  He has no sense of values or of proportion but looks upon the transient, suffering, unclean, material, lower man (his three sheaths in their totality) as himself, the reality,  He cannot dissociate himself from his forms.  The senses are part of the forms; they are not the spiritual man, the [Page 133] dweller in the form.  They are part of the not-self and the medium of its contact with the planetary not-self.

Through discrimination and dispassion the self, who is permanent, pure, and blissful, can eventually dissociate itself from the not-self which is impermanent, impure, and full of pain.  When this is not realized, the man is in a condition of avidya.  When it is in process of accomplishment, the man is a follower of vidya or knowledge, a fourfold path.  When the soul is known as it is and the not-self is relegated to its rightful place as a sheath, vehicle or implement, then knowledge itself is transcended and the knower stands alone.  This is liberation and the goal.

LOS: 133.   6. The sense of personality is due to the identification of the knower with the instruments of knowledge.

This verse is the commentary upon the previous one.  The student should remember that the knower, the spiritual man, has various instruments for contacting his environment and thus becoming increasingly aware:

1. His three sheaths or bodies which are his medium of contact on three planes:
a. The physical body,

b. The emotional or astral body,

c. The mental body.

2. On the physical plane he has his five senses, hearing, touch, sight, taste and smell. [Page 134]
3. The mind, the great sixth sense which has a triple use.  As yet for the majority of men it has but one use:

Its first and commonest use is a gathering of the realized contacts together and their transmission as information to the ego or knower, much in the same way as the nervous system telegraphs to the brain the external contacts it makes.  It is this use of the mind which produces primarily the sense of personality which begins to fade out as the other uses become possible.
A second use of the mind is the one which the first five means of yoga bring about—the power to transmit to the brain the thoughts, wishes and will of the ego or soul.  This brings into the personal self on the physical plane a recognition of the reality and the sense of identification with the not-self becomes steadily less.

The third use of the mind is its use by the soul as an organ of vision whereby the realm of the soul itself is contacted and known.  The final three means of yoga bring this about.

It should be emphasized that this is a most important fact to note.  If the aspirant will regard the development and full use of the sixth sense as his immediate objective, and will bear in mind the three purposes for which it is intended, he will make rapid progress, the sense of personality will fade away and identification with the soul will ensue.  This is one of the greatest of the fetters which hold the sons of men captive.  It is here that the axe must be laid to the root of the tree.
a
LOS:151.   17. The illusion that the Perceiver and that which is perceived are one and the same, is the cause (of the pain-producing effects) which must be warded off.

This sutra brings us right back to the great basic duality of manifestation, the union of spirit and matter.  It is their interplay which produces all the form-producing modifications or activities on the various planes and which is the cause of the limitations which pure consciousness has imposed upon itself.  In a small commentary such as this it is impossible to enter with any fullness into this subject.  All that it is possible to do is to touch upon the subject as it affects man himself.  It might be summed up as follows:—All pain and [Page 152] sorrow is caused by the spiritual man identifying himself with his objective forms in the three worlds and with the realm of phenomena in which those forms have their activities.  When he can detach himself from the kingdom of the senses and know himself as the "one who is not that which is seen and touched and heard" then he can free himself from all form-limitations and stand apart as the divine perceiver and actor.  He will use forms as he desires in order to attain certain specific ends but is not deluded into regarding them as himself.  Students would do well to learn to hold the consciousness that in the three worlds (which is all that concerns the aspirant at this stage) he is the highest factor in the well-known triplicities:
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LOS: 257.   8. Even these three, however, are external to the true seedless meditation (or samadhi) which is not based on an object.  It is free from the effects of the discriminative nature of the chitta (or mind stuff).

In all the previous stages the thinker has been aware of both himself, the knower, and of the field of knowledge.  In the earliest stages he was aware of triplicity, for the instrument of knowledge was likewise recognised, later to be transcended and forgotten.  Now comes the final stage, the object of all yoga practices, where unity is known and even duality is seen to be a limitation.  Naught remains but awareness of the self, of that omniscient, omnipotent knower who is one with the All, and whose very nature is awareness and energy.  As has been well said:

"There are therefore these two types of perception:  That of living things and that of the Life; that of the soul's works and that of the soul itself."

The expounder of yoga is now desirous of describing the results of meditation (some along the line of the higher psychism and some along the line of the lower); the next seven sutras, therefore, [Page 258] deal with the nature of the objects seen and the control of the mind as the real man seeks to focus the illuminating ray of his mind upon them.

In studying these results of meditation in the psychic realm, it should be borne in mind that the eight means of yoga do produce definite effects in the lower nature and that this causes certain unfoldments and experiences to take place; these put the aspirant more consciously en rapport with the interior planes in the three worlds.  This is a safe and necessary process provided it is the outcome of the awakening of the man on his own plane, and the turning of the eye of the soul, via the mind and the third eye, upon these planes.  The presence of the lower psychic power may, however, mean that the soul is (from the physical plane standpoint) asleep and unable to use its instrument, and that these experiences are therefore only the result of the activity of the solar plexus producing awareness of the astral plane.  This type of psychism is a reversion to the animal state and to the child stage of the human race.  It is undesirable and dangerous.
LOS:  267.    14. The characteristics of every object are acquired, manifesting or latent.

Much the same idea is covered in this sutra as in the previous one.  In time and space all characteristics have relative values.  The goal is one; the origin is one, but owing to the differing rates of vibration of the seven great breaths or streams of divine energy, every life borne forth upon them differs and is distinctive.  The stage of development of the seven Lords of the Rays is not equal.  The unfoldment of the life of the various planetary Logoi, or of the seven Spirits before the Throne of God, is not uniform and the atoms in Their bodies, or the monads who constitute Their vehicles are therefore not uniform in unfoldment.

This is a vast subject and cannot be more than touched upon here.  Students will find it of interest to search for information given in the different presentations of the one truth anent the great Lives in whom we "live, and move and have [Page 268] our being."  They can be studied under the following names:

1. The seven Rays,

2. The seven Spirits before the Throne,

3. The seven planetary Logoi,

4. The seven great Lords,

5. The seven Aeons,

6. The seven Emanations,

7. The seven Prajapatis,

and other less known terms, and much light will be forthcoming.

In the characteristic form (taking into consideration its specific point in development, and its lack of development) is revealed to the knower:

a. The sum total of acquirement.  That which the past has given.  This is the total chord which the soul of that object is as yet capable of sounding.
b. The particular range of qualities out of that total acquisition which the life is manifesting through any specific form.  This is the present note in the acquired chord which the soul of the object has chosen to sound.

c. That which is latent and possible.  This knowledge will be dual, revealing first, the latent possibilities to be unfolded through the medium of the form contemplated, and secondly, the latent possibilities capable of unfoldment in the present world cycle through various forms.  This covers future developments.  This will give the yogi the completed chord when the great evolutionary cycle has run its course.
LOS: 341.   44. One-pointed meditation upon the five forms which every element takes, produces mastery over every element.  These five forms are the gross nature, the elemental form, the quality, the pervasiveness and the basic purpose.

It should be remembered that this will have a dual reference, to the macrocosm and to the microcosm.  It can refer to the five planes of monadic evolution, or to the five forms which every element [Page 342] takes on each and every plane, bearing in mind that·this is the case as regards the mind apprehension and the modifications of the thinking principle, for mind is the fifth principle, and man is the five pointed star and therefore can (as man) achieve only a fivefold illumination.  There are, however, two higher forms and two other modes of perception, i. e., the intuitional and spiritual realization.  With these, however, the present sutra has not to do.  The head centre is dual in itself and is composed of the centre between the eyebrows and the highest chakra, the thousand petalled lotus.

The study and understanding of this sutra would result in the complete equipping of the white occultist for all forms of magical work.  Students must remember that this does not refer to the elements as we have them, but has relation to the elemental substance out of which all gross forms are made.  According to the Ageless Wisdom there are five grades of substance having certain qualities.  These five grades of substance form the five planes of monadic evolution; they compose the five vibratory spheres in which man and superhuman man are found.  These five planes have each an outstanding quality, of which the five physical senses are the correspondence.
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As pointed out in A Treatise on Cosmic Fire, these senses and their correspondences are dependent upon the point in evolution of the man, just as H. P. Blavatsky stated in connection with the enumeration of the principles.

The above sutra therefore can be applied to the mastery of each plane as well as to the mastery of elements composing that plane.  It has reference to the mastery and utilization of all the subtler sheaths through which a man contacts a plane or peculiar rate of vibration.

Ganganatha Jha in his able commentary says:  "The specific qualities, sound and the rest belonging to the earth, together with the properties of shape and the rest, are named 'gross.'  This is the first form of the elements.  The second form is their respective generic characteristic: Shape for the earth, viscidity for the water, heat for fire, velocity for air and omnipresence for the akasa.  The specific forms for these generic ones are sound and the rest."  He gives a translation of this forty-fourth sutra which is analogous to all the others with the exception of Johnston's, and which runs as follows:

"Mastery over the elements, from the sanyama with the reference to grossness, character, subtlety, concomitance and usefulness."

1. Grossness, gross nature.

Sound and the other senses as they show forth on the physical plane.  We must bear in mind that this plane is the gross summation of all the others.  Spirit is matter at its lowest point.

2. Character, elemental form.
The nature of the specific characteristics of the elements.

3. Subtlety, or quality.

The basic atomic substance of any one element.  That which produces its phenomenal effect.  It is that which lies back of all sense perception, and of all the five senses.  Another word for this "subtle" form is tanmatra.

4. Concomitance, or pervasiveness.

This is the all-pervasive nature of every element; its inherence.  It is the sum total of the three gunas, tamas, rajas and sattva.  Every element according to its place in the manifested scheme is characterised by inertia, activity or rhythm.  It is inherent in substance.  Only the rate of vibration differs.  There is the correspondence to every element on every plane.

5. Usefulness, or basic purpose.

This is the right use of every element in the great work of evolution.  It is literally the power hidden in every atom of substance which drives it on (through all the kingdoms of Nature) to self expression, and enables it to perform its work in time and space and to proceed towards eventual fruition.

When, through concentrated meditation upon the five distinctive forms of all the elements, the knower has arrived at a knowledge of all their qualities, characteristics and nature, he can then cooperate intelligently in the plan and become a white magician.  For the majority it is as yet only possible for us to arrive at three of the forms, and this is touched upon in Light on the Path in [Page 345] the words:  "Inquire of the earth, the air and the water, of the secrets they hold for you.  The development of your inner sense will enable you to do this."

LOS: 416.   23. Then the mind stuff, reflecting both the knower and the knowable, becomes omniscient.

This sutra is in the nature of a summation and emphasizes the fact that the mind, being stilled and quiescent through the practise of concentration [Page 417] and meditation, becomes the reflector of "that which is above and of that which lies below."  It is the transmitter of the knowledge of the self to the physical brain of the man in incarnation, and the transmitter also of all that which the self knows and perceives.  The field of knowledge is seen and known.  The knower is also perceived, and the "perception of all objects" becomes possible.  It becomes literally true, therefore, that for the yogin nothing remains hidden or unknown.  Information on all subjects becomes possible to him, for he has an instrument which he can use to ascertain that which the soul knows concerning the Kingdom of God, the realm of spiritual truth.  He can also enter into communication and convey to the soul that which is known to the man in physical incarnation.  Thus the knower, the field  of knowledge and knowledge itself are brought into conjunction and the medium of this union is the mind.

This is one great stage upon the path of return, and though in due time the intuition will supersede the mind, and direct spiritual perception take the place of mental perception, yet this stage is an advanced and important one, and opens the door to direct illumination.  Nothing need now hinder the downflow of spiritual force and wisdom into the brain, for the entire lower threefold man has been purified and dominated, and the physical, emotional and mental bodies form simply a channel for the divine light, and constitute the vehicle through which the life and love of God may manifest.
LOS: 418.   24. The mind stuff also, reflecting as it does an infinity of mind impressions, becomes the instrument of the Self and acts as a unifying agent.

Nothing remains for the spiritual man to do in connection with this purified lower self but to learn to use his instrument, the mind, and through it the other two bodies are directed, controlled and utilized.  Through the eight means of yoga his instrument has been discovered, developed and mastered and must now be brought into active use, and employed in three ways.

1. As a vehicle for the life of the soul.

2. In the service of the Hierarchy.

3. In cooperation with the plan of evolution.

In Book I.  Sutra 41, we find these words:  "To him whose Vrittis (modifications of the substance of the mind) are entirely controlled there eventuates a state of identity with, and similarity to, that which is realized.  The knower, knowledge and the field of knowledge become one, just as the crystal takes to itself the colours of that which is reflected in it."  This gives us a picture of what happens to the man who has mastered his instrument.  He registers in his brain, via the mind, that which is true and real; he becomes aware of the nature of the ideal and bends every power which he possesses to the work of bringing that ideal into objective manifestation; he sees the vision of the kingdom of God as it will be in the latter days, and all that he has and is he renders up in order that the vision may be seen by all; [Page 419] he knows the plan, for it is revealed to him in the "secret place upon the Mount of God," and he cooperates with it intelligently upon the physical plane; he hears the Voice of the Silence and obeys its injunction, working steadily at the task of spiritual living in a world consecrated to things material.

All this is possible to the man who has stilled the versatile psychic nature and has mastered the kingly science of Raja Yoga.

In the hidden literature of the adepts the following stanzas sum up the state of the man who has achieved, who is master and not servant, conqueror and not slave:
The fivefold one hath entered into peace, yet walks our sphere.  That which is dense and dark now shineth with a clear pure light, and radiance poureth from the seven sacred lotuses.  He lighteneth the world, and irradiateth the nethermost place with fire divine.

That which hath hitherto been restless, wild as the ocean, turgid as the stormy sea, lies quiet and still.  Limpid the waters of the lower life and fit to offer to the thirsty ones who, groping, cry of thirst.

That which hath slain and veiled the Real for many lengthy aeons is itself slain, and with its death the separated life is ended.  The One is seen.  The Voice is heard.  The Real is known, the Vision glimpsed.  The fire of God leaps upward into a flame.

The darkest place receives the light.  The dawn appears on earth.  The dayspring from on high, sheds its bright beams in hell itself, and all is light and life."

Then before the liberated yogi a choice is placed.  He faces a spiritual problem and its nature has been conveyed to us in the following fragment of an old esoteric catechism: [Page 420] 
"What dost thou see, Oh! liberated one?  Many who suffer, Master, who weep and cry for help.

What will thou do, Oh! man of peace? Return from whence I came.

Whence comest thou, Pilgrim divine?  From the lowest depths of darkness, thence upwards into light.

Where goest thou, Oh! Traveller upon the upward way?  Back to the depths of darkness, away from the light of day.
Wherefore this step, Oh! Son of God?  To gather those who stumble in the darkness and light their steps upon the path.

When is the term of service, Oh! Saviour of men?  I know not, save that whilst one suffers I stay behind and serve."

LOS: 420.   25. The state of isolated unity (withdrawn into the true nature of the Self) is the reward of the man who can discriminate between the mind stuff and the Self, or spiritual man.

This state of isolated unity must be regarded as the result of the attainment of a particular state of mind, rather than as a separative reaction.

All meditation work, all moments of reflection, all affirmative exercises, all hours of recollection of one's true nature are means employed to detach the mind from the lower reactions and tendencies, and build in the habit of a constant realization of one's true divine nature.  When this realization is achieved, the need for such exercises ceases and one enters into one's heritage.  The isolation referred to is the detachment of the self from the field of knowledge, the involving of the refusal of the self to seek outward-going sensuous [Page 421] experience and its standing firm in the state of spiritual being.

The man becomes conscious of himself as the knower and is no longer primarily concerned with the field of knowledge, as in the early stages of his unfoldment; neither is he engaged with knowledge itself, as during the stage of mental development either as an advanced man or as a disciple.  He can discriminate between all three, and identifies himself henceforth neither with the field of knowledge, life in the three worlds through the medium of his three vehicles, and the five senses plus the mind, nor with the knowledge gained nor the experience undergone.  He knows the self; he identifies himself with the true knower, and thus sees things as they are, dissociating himself entirely from the world of sensuous perception.

LOS: 422.    31. When, through the removal of hindrances and the purifications of the sheaths, the totality of knowledge becomes available, naught further remains for the man to do.

The dual work is accomplished.  Those hindrances which are the result of ignorance, blindness, environment and activity have been done away with; the grossness of the sheaths has been corrected and because of this, and through following the means of yoga, all knowledge becomes available.  The yogi is now aware of his essential omnipresence or that his soul is one with all souls and part therefore of the one essential unity, the one all-pervading life, the boundless immutable principle which is the cause of all manifestation.  He is likewise omniscient, for all knowledge is his and all avenues of knowledge are open to him.  He stands free of the field of knowledge, yet can function in it; he can utilize the instrument of knowledge and ascertain all that he seeks to know, but is himself centered in the consciousness of the knower.  Neither space nor time can hold him, nor can the material form imprison him, and there comes for him the grand consummation given to us by Patanjali in his three concluding sutras:
THE SOUL AND ITS MECHANISM
SOM: 92.   ORIENTAL TEACHING AS TO THE SOUL, ETHER AND ENERGY
"As from its fineness, the all-pervading ether is not touched, so the soul, located in every body, is not touched.

"As the one Sun illumines all this world so He that abideth in the body lights up the whole field.

"They, who with the eye of Wisdom perceive the distinction between the field and the knower of the field, and the liberation of being from nature, go to the Supreme."1

The literature of the East dealing with the soul and its expression, the etheric or vital body, on the physical plane is immense as a study of the very incomplete bibliography will show. Scattered throughout the Upanishads and the Puranas are thousands of passages dealing with this teaching. Two of the most important sources of information are the Shiv-Samhita and the Shatchakra Nirupanam.
TELEPATHY AND THE ETHERIC VEHICLE

The stages of telepathy
TEV: 14.   This concerns the new science of group telepathic communication, of which herd or mass telepathy (so well known) is the lowest known expression. This instinctual telepathy which is shown by a flight of birds, acting as a unit, or that animal telepathy which serves to govern so mysteriously the movements of herds of animals, and the rapid transmission [Page 14] of information among the savage races and non-intelligent peoples—these are all instances of that lower externalisation of an inner spiritual reality. An intermediate stage of this instinctual activity, based largely on solar plexus reactions, can be seen in modern mass psychology and public opinion. It is, as you know, predominantly emotional, unintelligent, astral and fluidic in its expression. This is changing rapidly and shifting into the realm of what is called "intelligent public opinion," but this is, as yet, slow. It involves the activity of the throat and ajna centres. We have, therefore:

1. Instinctual telepathy.

2. Mental telepathy.

3. Intuitional telepathy.

I would remind you right at the outset that sensitivity to the thoughts of one's Master, sensitivity to the world of ideas, and sensitivity to intuitional impressions are all forms of telepathic sensitivity.

In any consideration of this theme, it is obvious that there are three major factors which must be considered:

1. The initiating agent. I use this word with deliberate intent, as the power to work telepathically, both as initiating agent and as recipient, is closely connected with initiation, and is one of the indications that a man is ready for that process.

2. The recipient of that which is conveyed to him on the "wings of thought."

3. The medium through which it is intended to convey the transfer of thought, of idea, of wish, of imprint, and therefore of some form of knowledge.
This is the simplest statement of the elementary mechanics of the process. This indicates, likewise, the most elementary comprehension of the thought covered so frequently by the Bhagavad Gita in the words which we have translated in the West by the terms: the knower, the Field of Knowledge, and the Known. You have oft been told that every sacred book, such as the Bhagavad Gita, for instance, has various interpretations, dependent upon the point in evolution of the reader, or seeker after truth. This interpretation of the Bhagavad Gita in terms of Communicator, Communication and Communicant still demands elucidation, and in the idea which I have above conveyed to you, I have given you a hint.

A TREATISE ON COSMIC FIRE
When the sense of hearing is perfected on all planes then the three great Words or phrases will be known.
TCF:  217.   The great WORD that peals through one hundred years of Brahma or persists in reverberation throughout a solar system, is the sacred sound of A U M.  In differentiation and as heard in time and space, each of those three mystic letters stands for the first letter of a subsidiary phrase, consisting of various sounds.  One letter, with a sequence of four sounds, makes up the vibration or note of Brahma, which is the intelligence aspect dominant in matter.  Hence the mystery hidden in [Page 218] the pentagon, in the fifth principle of mind, and in the five planes of human evolution.  These five letters when sounded forth on the right note, give the key to the true inwardness of matter and also to its control,—this control being based on the right interpretation of the Law of Economy.

Another phrase, this time of seven letters, or a letter for each of the seven Heavenly Men, embodies the sound or note of the Vishnu aspect, the second aspect logoic, the form-building aspect.  By its correct or partial sounding, by its complete or incomplete reverberation, are the forms built and adapted.  The Law of Attraction finds expression in the manipulation of matter and its welding into form for the use of Spirit.

Then a third Word or phrase is added to the other two, completing the entire Word logoic and producing consummation.  It is a Word of nine letters, making therefore the twenty-one sounds (5 + 7 + 9) of this solar system.  The final nine sounds produce spiritual synthesis, and the dissociation of the spirit from the form.  We have a correspondence in the nine Initiations, each initiation marking a more perfect union of the Self with the All-Self, and a further liberation from the trammels of matter.

When the sense of hearing on all planes is perfected (which is brought about by the Law of Economy rightly understood) these three great Words or phrases will be known.  The knower will utter them in his own true key, thus blending his own sound with the entire volume of vibration, and thereby achieving sudden realisation of his essential identity with Those Who utter the words.  As the sound of matter or of Brahma peals forth in his ears on all the planes, he will see all forms as illusion and will be freed, knowing himself as omnipresent.  As the sound of Vishnu reverberates within himself, he knows himself as perfected wisdom, and distinguishes [Page 219] the note of his being (or that of the Heavenly Man in whose Body he finds place) from the group notes, and knows himself as omniscient.  As the note of the first or Mahadeva aspect, follows upon the other two, he realises himself as pure Spirit and on the consummation of the chord is merged in the Self, or the source from which he came.  Mind is not, matter is not, and nought is left but the Self merged in the ocean of the Self.  At each stage of relative attainment, one of the laws comes into sway,—first the law of matter, then the law of groups, to be succeeded by the law of Spirit and of liberation.
TCF:244.    IV. WHAT IS CONSCIOUSNESS?  WHAT IS ITS PLACE IN THE SCHEME OF THINGS?
<Pages 243,245>

Consciousness might be defined as the faculty of apprehension, and concerns primarily the relation of the Self to the not-self, of the knower to the Known, and of the Thinker to that which is thought about.  All these definitions involve the acceptance of the idea of duality, of that which is objective and of that which lies back of objectivity.99
Consciousness expresses that which might be regarded as the middle point in manifestation.  It does not involve entirely the pole of Spirit.  It is produced by the union of the two poles, and the process of interplay and of adaptation that necessarily ensues.  It might be tabulated as follows, in an effort to clarify by visualisation:

First Pole         

The Point of Union             
 Second Pole

First Logos

Second Logos

Third Logos.

Mahadeva

Vishnu


Brahma.

Will


Wisdom-Love

Active Intelligence.

Spirit


Consciousness

Matter.

Father


Son


Mother.

Monad 


Ego


Personality.

The Self


The relation between
The Not-Self.

The knower
Knowledge

The Known.

Life


Realisation

Form.
One could go on piling up terms, but the above suffices to demonstrate the relationship between the threefold Logos, during manifestation.  Emphasis must be laid upon the above fact:  The solar system embodies the above logoic relationship during evolutionary objectivity, and the whole aim of progressive development is to bring the Son of the Father and the Mother, to a point of full realisation, of complete self-consciousness, and to full and active knowledge.  This Son is objectively the solar system, inherently will or power, and subjectively He is love-wisdom.  This latter quality is in process of development through the utilisation of active intelligence.
The origin of manas.
TCF: 352.   To express the origin of manas apart from manifestation through a congery of systems, a solar system, or a man is for us impossible.  Only as one grasps the fact that each planetary scheme, for instance, serves as the body of a Heavenly Man Who is the directing Mind in that scheme, and the animating principle of manas or the active discriminating faculty which every atom in that scheme evinces; only when it is realised that a solar Logos is similarly the manasic principle of those large atoms we call schemes in their totality; only when it is apprehended that a cosmic Logos is again the instigating mind of the still vaster atoms we call systems; only when it is admitted that man is the animating discriminative faculty of the tiny spheres which form his body of manifestation; and finally, only when all this is meditated upon, and its truth accepted, will this question of the origin of manas assume a less abstruse character, and the difficulty of its comprehension be less appalling.

Man, the Thinker, the knower, the manasic principle in the centre of the many spheres which form his bodies, manipulates electrical force in three departments (the physical, astral and mental bodies) through seven centres which are the focal points of force, and of its intelligent dispersal throughout his little system to the myriads of lesser atoms, which are the cells in these spheres.

A Heavenly Man equally, and in a wider sense, the Thinker and Knower, the manasic or mind principle plus the buddhic or Christ principle, manipulates electrical force through three principal vehicles or globes in atmic, buddhic, and manasic matter, dispersing it from thence [Page 353] to the myriads of cells which correspond to the deva and human units.

A solar Logos in a still wider sense is the permeating universal Mind, the manasic principle, plus the buddhic and the will principle, working in three major schemes, by means of seven centres of force, and through the myriads of groups which are the cells in His body, in the same way as human beings are the cells in the body of a Heavenly Man.
Within the Hall of Ignorance kama-manas rules: within the Hall of Learning intellect rules: within the Hall of Wisdom the Spirit rules.
TCF: 850.   "Within the Hall of Ignorance kama-manas rules.  The man, weighed down by much misplaced desire, seeks for the object of his heart's attention within the murky halls of densest maya.  He finds it there but dies ere garnering all the longed-for fruit.  The serpent stings him, and the joy desired recedes from out his grasp.  All seeking thus the selfish fruits of karma must each despise each other; hence strife and greed, ill-will and hatred, death and retribution, karmic invocation and the thunderbolt of vengeance characterise this Hall. [Page 850] 
Within the Hall of Learning intellect rules and seeks to guide.  Desire of a higher kind, the fruit of manas and its use, supplants the lower kamic urge.  Man weighs and balances, and in the twilight Halls of Intellection seeks for the fruit of knowledge.  He finds it but to realise that knowledge is not all; he dies upon the open field of knowledge, hearing a cry beat on his dying ears:  Know that the knower greater is than knowledge; the One who seeks is greater than the sought.

Within the Hall of Wisdom the Spirit rules; the One within the lesser ones assumes supreme control.  Death is not known within these halls, for its two great gates are passed.  Discord and strife both disappear and only harmony is seen.  The knowers see themselves as One; they recognise the field wherein knowledge grows as Brahmic dissonance and differentiation.  Knowledge they know as method, an instrument of purpose utilised by all and just a germ of eventual recognition.  Within this hall union of each with each, blending of one and all, and unity of action, goal and skill marks every high endeavor."

If these words are pondered on, it will be realised that true union exists in the realisation that the greater life ever includes the lesser, and that each expansion of consciousness brings man closer to this realised Oneness.
The solar record and the consciousness record.
TCF: 856.   The solar record.  This deals with the more permanent egoic vehicle, and concerns itself with:

a. The rate of vibration.

b. The history of the petal unfoldment.

c. The history of any particular group of solar Angels concerned with the formation of the lotus.

d. The activity of the deva substance out of which the lotus is constructed.

e. Group relationships.

This information is used by the Master Who has made Himself responsible for the stimulation and the growth of any particular series of Egos, and also by advanced Egos who are consciously working with their group.

The consciousness record.  This concerns the response of the indwelling Entity to its surroundings.  It deals [Page 857] with the utilisation of knowledge by the knower, and is in many ways the most intricate and the most lengthy of the records.

These records are mostly used by the Lord of the World and His pupils to ascertain information in connection with the planetary centres.  They are arranged in such a way that the entire record of any group, however vast and extensive, is embodied in seven sheets of symbols, each containing forty-nine symbols.  These sheets are changed and corrected once every seven years, and are precipitated on astral matter by an effort of will by the Chohan responsible for the particular group involved.
The path of the adepts.
TCF:  1253.   This path is one that attracts to itself only a few comparatively of the sons of men.  It involves a peculiar form of development and the faculty of continued awareness along with spiritual identification which is the distinguishing characteristic of the seven cosmic paths.

The adept who chooses this path preserves in a peculiar way the faculty of sense-perception plus identification with the spiritual aspect.  They are constantly spoken of in the occult archives as the "Lords Whose mayavirupa continuously recurs."  As they work with the psyche or the soul of manifestation and are primarily concerned with the subjective side of life they are connected with that centre in the Body of the ONE ABOUT WHOM NAUGHT MAY BE SAID which is the source of conscious sensation.  Therefore, they are vitalised from the solar plexus of that great Existence Whose all-embracing vitality holds our Logos, along with other solar Logoi, within the sphere of His consciousness.  As is well known, the solar plexus is the centre which synthesises the reactions and the essential virtues of the lower three centres.  This point must be borne in mind when studying this cosmic path.

These adepts are also called the "Lords of cosmic Maya" for they work with that faculty which is responsible for illusion and with the relation of the knower to that which is to be known.  Remember here that we are not considering the three worlds of human endeavour except in so far as they form a part of a whole.

The attributes which predispose a man for the work of training himself for the path of a planetary Logos are three in number and may be expressed thus: [Page 1254]
1. Cosmic vision.  These adepts are connected with the logoic third eye.

2. Deva hearing.

3. Psychic correlation.
ESOTERIC PSYCHOLOGY VOLUME ONE

Of the three aspects, TCF gives main attention to ‘quality’
TCF:33.   Certain Questions and Their Answers

I indicated that in this treatise we would give our main attention to the central one of the three aspects, and would concentrate upon quality.  What do I mean by this?  I mean that we shall occupy ourselves with that which is emerging through the medium of form, with that which veils or hides itself behind the appearance, which is expressive of life or spirit, and which is produced through the interplay of life with matter.  This, when posited of man, the reflection of divinity, and when applied to the subject of his quality, involves three recognitions:

1. That a human being is, as earlier said, an embodied Life, expressing quality and registering that quality in consciousness or as sensitive response to the interplay going forward, during the evolutionary process, between spirit and matter.

2. That man, being a synthesis (and the only complete synthesis, except the Macrocosmic Deity), registers a self-recognition which is potent enough today to enable him to differentiate reactions to...

a. The triplicity (as the Bhagavad Gita calls it) of the knower, the field of knowledge, and knowledge.

b. A growing realisation that the field of knowledge is but an appearance or an illusion, that knowledge itself can be a hindrance unless transmuted into wisdom. [Page 34]
c. An evolutionary growth in responsiveness to one or other of these three, and which indicates a developing sensitivity.  This is leading to a growth of interest in the knower and to a belief that this Knower is the Soul, one with Deity, illimitable and eternal and—in time and space—the determining factor in human existence.
TCF: 46.   This second ray is the ray of Deity Itself, and is coloured by distinctive aspects of desire or love.  They produce the totality of the manifested appearances, animated by the Life Which determines the quality.  The Father, Spirit or Life, wills to seek the satisfaction of desire.  The Mother or matter meets the desire and is attracted also by the Father. Their mutual response initiates the creative work, and the Son is born, inheriting from the Father the urge to desire or love, and from the Mother the tendency actively to create forms.  Thus, in the language of symbolism, have the form worlds come into being, and through the evolutionary work the process is going forward of satisfying the desire of spirit.  Thus in the two major rays of Will and Love we have the two main characteristics of the divine nature, which lie latent behind all the [Page 47] myriad of forms. The aeons will see these two energies steadily dominating all appearance and driving the created world on to a full display of the divine nature.  This is true of gods and men.

But in the same way in which the Father contributes to the Son the divine qualities of will and love, so the Mother contributes much also, and the initial duality is increased and the qualities are enhanced by the addition of a quality inherent in matter itself,—the quality or Ray of Intelligent Activity.  This is the third of the divine attributes and completes, if I may so express it, the equipment of the appearing forms, and predisposes all creation to an intelligent appreciation of the true goal of desire and to an intelligent use of the technique of form building in order to reveal divine purpose.  The knower (man) is the custodian of that wisdom which will enable him to further the divine plan and bring the will of God to fruition.  The field of knowledge is so constituted that it vibrates with intelligent response to the slowly emerging will.  Knowledge itself is that which knows its own ends and works towards those ends through the process of experiment, expectation, experience, examination and exaltation which produces a final exit.  Words such as these are synthetic symbols, conveying a cosmic story in terms of constructive brevity.

THE RAYS AND THE INITIATIONS

RI: 106.   Space and substance are synonymous terms; substance is the aggregate of atomic lives out of which all forms are built.  With this the Treatise on Cosmic Fire largely dealt. [Page 106] This is both an occult and a scientific truism.  Substance is, however, a soul concept, and is only truly known to the soul.  Therefore, after the fourth initiation, when the work of the soul is accomplished and the soul body fades out of the picture, only the quality which it has imparted in substance is left as its contribution—individual, group or planetary—to the sumtotal of manifestation.  All that remains is a point of light.  This point is conscious, immutable and aware of the two extremes of the divine expression:  the sense of individual identity and the sense of universality.  These are fused and blended in the ONE.  Of this ONE the divine Hermaphrodite is the concrete symbol—the union in one of the pairs of opposites, negative and positive, male and female.  In the state of being which we call the monadic, no difference is recognised between these two because (if I can bring such ideas down to the level of the intelligence of the aspirant) it is realised that there is no identity apart from universality and no appreciation of the universal apart from the individual realisation, and this realisation of identification with both the part and the whole finds its point of tension in the will-to-be, which is qualified by the will-to-good and developed (from the consciousness angle) by the will-to-know.  These are in truth three aspects of the divine will which exists in its perfection in the solar Logos and finds a medium of expression through the planetary Logos.  This will is therefore working out in seven ways, via the living qualities of the seven planetary Logoi Who express Themselves through the seven sacred planets; They are preoccupied with the endeavour of bringing all the forms of life within the orbit of Their influence up to the same measure of recorded recognition and of registered existence.  It will be obvious to you, consequently, that on each of the seven sacred planets one aspect of the divine Will will be dominant.

This is the significance of Space—the field wherein states of Being are brought to the stage of recognition.  When that stage has been reached and the knower, the Soul, is fully aware and fully conscious, then there enters [Page 107] in a new factor which also affects space—though in a different way—but which is related to the monadic Life.  That factor is Time.  Time is related to the will aspect and is dependent upon the dynamic life, self-directed, which produces persistence and which demonstrates persistence in that dynamic focus of intention by periodic or cyclic appearance.
RI: 289.    1. Know.

 What is the difference between the knowing of the aspirant and the knowledge of the initiated disciple?  It is the difference which exists between two differing fields and areas of perception.  The aspirant is told first of all to "know thyself"; he is then told to know the relation of form and soul, and the area covered by his knowledge is that of the three worlds, plus the level upon the mental plane on which his soul is focussed.  The initiated disciple knows the relation of the periphery to the centre, of the One to the many, and of unity to diversity.  The applicant is concerned with triplicity:  himself as the knower, his field of knowledge, and that which is the agent of knowing, the mind.  The initiated disciple is beyond registering triplicity and is occupied with the duality of manifestation, with life-energy as it affects or is related to matter-force, with spirit and substance.  The knowledge of the initiate has naught to do with consciousness as the mind recognises that factor in the evolutionary process; his knowledge is related to the faculty of the intuition and to that divine perception which sees all things as within itself.  Perhaps the simplest way to express the knowledge of the initiate is to say that it is direct awareness of God, thus putting it into mystical terms; the knowledge of the aspirant is related to that aspect of divinity which we call the soul in form.  Putting this in still another way, I might point out that the aspirant is concerned with the knowledge of soul and matter, whilst the initiate is concerned with soul and spirit.
The subconscious nature, its penetration of the consciousness, and the development of the superconscious.

RI: 452.   The second point I would make is to ask those who are studying along these lines to realise that in time they will arrive at understanding, but that at present all that they can do is to depend upon the unalterable tendency of the subconscious nature to penetrate to the surface of consciousness as a reflex activity in the establishing of continuity of consciousness.  This reflex activity of the lower nature corresponds to the development of continuity between the superconscious and the consciousness which develops upon the Path of Discipleship.  It is all a part—in three stages—of the integrating process, proving to the disciple that all of life is (in terms of consciousness) one of revelation.  Ponder on this.

Another of the difficulties in considering any of these esoteric sciences that deal with what has been called the "conscious unfoldment of the divine recognitions" (which is true awareness) is the ancient habit of humanity to materialise [Page 453] all knowledge.  Everything man learns is applied—as the centuries pass—to the world of natural phenomena and of natural process, and not to the recognition of the Self, the knower, the Beholder, the Observer.  When, therefore, man enters upon the Path, he has to educate himself in the process of using knowledge in reference to the conscious self-aware Identity, or to the self-contained, self-initiating Individual.  When he can do this, he is transmuting knowledge into wisdom.
A TREATISE ON WHITE MAGIC

TOWM: 302.   2. Fear of the Future.  This is a fear that will as yet show a growing tendency to develop and will cause much distress in the world before it is obliterated.  It grows out of three human capacities:

a. Instinctive psychological thought habits, which have their roots deep in the animal nature and hark back to the primal instinct of self-preservation.  Savage races however, have little of this.  That forward looking anticipatory state of mind is predominantly a human characteristic and is that germ of the imaginative faculty, linked to the mental processes, which will eventually merge into that intuitive meditation, plus visualisation, which is the true basis of all creative work.  But at present it is a menace and a hindrance.  Ancient suffering, dire memories, haunting miseries, deep-seated in the subconscious rise to the surface frequently and cause a condition [Page 303] of fear and of distress which no amount of reasoning seems able to quiet.  Facilities of communication put even the most unimportant en rapport with the tragedies, pains and sufferings of his brother thousands of miles away.  The economic catastrophe of the present time has brought about a condition of mass terror, and the more sensitive the individual the more he will react to this state of mind.  Fear of the future is therefore a distressing blend of instinctual memory and anticipatory imagination, and few there are who escape this menace.  Worry and anxiety are the lot of every man and cannot and will not be offset and overcome by any lesser factor than the soul itself.

b. The flashes of prevision emanating from the soul who is dwelling in the consciousness of the Eternal Now.  When contact with the soul is firmly established and the consciousness of the knower is stabilised in the brain then prevision will carry with it no terror.  The picture will then be seen as a whole, and not as a passing and fragmentary glimpse as is now the case.  So again, the remedy remains the same:  the establishing of such close relations between the soul and the brain, via the trained and controlled mind, that cause and effect will be seen as one, and right steps can be taken to handle situations correctly and to the best advantage.  Prevision seldom takes the form of forecasting happiness, and the reason is not far to seek.  The race is at a point where the prodigal son is conscious of the husks and of the futility of earthly life.  He is ready for a careful consideration of the Buddha's message, and he is ready because he has been devoured for centuries by war and famine, by desire and by the economic struggle.  The vista he sees before him appears black and forbidding and full of cataclysmic disaster.
Ilusions.
TOWM: 614.    I despair in making my meaning clear.  How can one who is subject to the illusions of the senses, as are all human creatures, conceive of the state of consciousness of those who have freed themselves from the illusions of the astral plane or realise the state of awareness of those forms of life which have not yet developed astral consciousness?  It is the dual nature of the mind which causes this illusion, for the mind of man presents to him the keys of the kingdom of heaven or locks upon him the door of entrance into the world of spiritual realities.  It is the concretising unprincipled mind which brings about all the troubles of humanity.  It is the sense of I-ness and the spirit of separative individuality which has brought humanity to its present condition, and yet even that is a part of the great developing process.  It is the consciousness of duality, and the subjectively realised and synchronously acknowledged sense of "I am God" and "I am form" which has plunged mankind into the great illusion.

Yet it is this very illusion which renders up to man eventually the secret password into the kingdom of God and brings about his release.  It is this maya itself which [Page 615] serves to guide him into truth and knowledge; it is on the plane of the astral that the heresy of separateness has to be overcome, and it is on the field of Kurukshetra that the individual aspiring Arjuna, and the cosmic Arjuna learn the lesson that the knower and the known are one.  The secret science of the Master of the Wisdom is the secret of how to dissipate the fogs and mist and darkness and gloom which are produced by the union of the fires in the early stages.  The secret of the Master is the discovery that there is no astral plane; he finds that the astral plane is a figment of the imagination and has been created through the uncontrolled use of the creative imagination and the misuse of the magical powers.  The work of the hierarchy is primarily to bring to an end the shadows and to dispel the moisture; the aim of the Masters is to let in the light of the soul and to show that spirit and matter are the two realities which constitute the units and that it is only in time and in space and through the cyclic misuse of the magical and psychic powers that the astral plane of the great illusion has come into being and is now so real a thing that it is—in a certain sense—more real (to man) than the kingdom of light and the kingdom of form.  In one most interesting sense it is true that because the human being is a soul and because the light of the soul is found within him and is gradually growing into fuller radiance this itself produces the illusion.  Because of this illusion, the magical work has been carried forward along wrong lines and has been based on wrong motives and fitted into a scheme which is stronger than the average worker, for the whole force of the world illusion is against all the efforts of the beginner in white magic.
