Compilation Illusion part4 (up to hit 450 of of 590)
(RI 481) When the antahkarana is built, and the mental unit is superseded by the manasic permanent atom, and the causal body disappears, then the adept knows that the lower mind, the mental body, is also an illusion and is, for him, non-existent.  There are then—as far as his individual consciousness is concerned—only three focal points or anchorages (both of these expressions are inadequate to express the full meaning):
(RI 600)  During the initiatory process between the second and the third initiations, the initiate has to battle with illusion in exactly the same sense as he earlier had to battle with glamour.  Illusion is, in the last analysis, the control of the mental processes by great and massive thoughtforms; this conflict persists from the moment that the disciple has achieved mental polarisation (at a midway point between the second and the third initiations) until he stands before the Initiator at the sixth Initiation of Decision, when the last illusion disappears.  You will feel and comment that the Masters are therefore subject to illusion.  This They definitely are, and there are great and basic illusions governing life within the Hierarchy.  Nevertheless, they are illusions of such a high order that—for advanced humanity—they would signify achievement.  I may not give you more than one instance of such illusion, but that should prove clear and sufficient.  It is not until the sixth Initiation of Decision that the illusion of the planetary ring-pass-not finally disappears.  The Master then knows that such a limitation is non-existent.  For Him, the choice between the seven Paths becomes possible.  This basic illusion constitutes for mankind a great hierarchical mystery and is based upon the Principle of Privation, by means of which the planetary Logos chooses to circumscribe His freedom and to limit His activities.

(EA 100)  Mercury, embodying the energy of the fourth ray, eventually carries the man around the wheel of life and through the medium of conflict enables him to achieve harmony. Mercury illumines the mind and mediates between the soul and the personality, being the Messenger of the Gods. This mediatorship, in the first instance, produces an inevitable opposition between the pairs of opposites and a long drawn out conflict. This conflict finally works out into victory and the dispelling of illusion through the illumination of the lower mind. Mercury and the Sun are one, we are frequently told in the occult literature. The Sun is the symbol of the Son of God, Who is the mediator between Father-Spirit and Mother-Matter. Mercury, therefore, leads Aries to Virgo (again speaking symbolically) where the idea or Word of God begins to take form, and consequently the latent life in Aries comes to the "crisis of the birth hour," prior to the birth of the Christ, cosmically considered, though the birth of the individual Christ takes place in Capricorn, at the close of the needed gestation period.
(EA 103)  It is from hints such as these that the astrologer of the future will determine the type of horoscope which should be cast. Two questions will then arise, requiring reasoned answers:

1. Is the subject a personality, progressing around and around the wheel, perfecting self-consciousness and developing a rounded out personality through experience and the working of the Law of Karma, subject to the Great Illusion and arriving eventually at the height of personality ambition in Capricorn?

2. Or, is this person beginning to manifest as a soul, pouring light through dense fogs of illusion, and preparing for the major tests in Scorpio, to be followed by initiation in Capricorn?
(EA 383) To understand the relation of Venus and the Earth, I would have you ponder on what I earlier gave in A Treatise on Cosmic Fire.

The entire relationship has been summed up in the words: The planet Venus is to the planet Earth what the higher Self is to the Personality. Remember that the planet Venus is one of the seven sacred planets whereas the Earth is not. This statement involves, as you can see, a deep mystery of relativity, of interplay and of eventual revelation. This revelation as to the relation of the Earth's alter ego to the world of human life will only be revealed at the third initiation, at which time all glamour and illusion is dissipated [Page 384] and "the light which shines through the eye of the Bull will be unimpeded" and carry light into the darkness.
(EH 359) 2. There is also that form of healing which can be instantaneous because the disease is largely psychological and hallucinatory.  The healer is then in the position to enable the patient to throw off illusion and so stand free.  The will of the healer when added to that of the patient, aids in the breaking of the illusion and of the glamorous thoughtform and the patient then stands free.  This is a psychological healing and only one illustration of it.
(RI 60)  In this Rule for accepted disciples and initiates we are faced with a similar condition on a higher turn of the spiral, but with this difference (one which you can hardly grasp unless at the point where the Word goes forth to you):  that the initiate stands alone in "isolated unity," aware of his mysterious oneness with all that is.  The urge which distinguished his progress in arriving at personality-soul fusion is transmuted into fixity of intention, ability to move forward into the clear cold light of the undimmed reason, free from all glamour and illusion and having now the power to voice the three demands.  This he can now do consciously and by the use of the dynamic will instead of making "application in triple form" as was the case before.  This distinction is vital and significant of tremendous growth and development.
The initiate has heard the Word which came forth to him when he was irrevocably committed to hierarchical purpose.  He has heard the Voice from Shamballa just as he earlier heard the Voice of the Silence and the voice of his Master.  Occult obedience gives place to enlightened will.  He can now be trusted to walk and work alone because he is unalterably one with his group, with the Hierarchy, and finally with Shamballa.

The key to this whole Rule lies in the injunction to the initiate that he add to his application three demands, and only after they have been voiced and correctly expressed and motivated by the dynamic will, does the further injunction come that he move forward.  What are these three demands, and by what right does the initiate make them?  Hitherto the note of his expanding consciousness has been vision, effort, attainment and again vision.  He has therefore been occupied with becoming aware of the field—an ever-increasing [Page 61] and expanding area—of the divine revelation.  In terms of practical occultism, he is recognising an ever widening sphere wherein he can serve with purpose and forward the Plan, once he has succeeded in identifying himself with that revelation.  Until this revelation is an integral part of his life it is not possible for the initiate to comprehend the significance of these simple words.  Identification is realisation, plus esoteric experience, plus again an absorption into the Whole, and for all of this (as I have earlier pointed out) we have no terminology.  Now a master of that which has been seen and appropriated, and being conscious of and sensing that which lies ahead, the disciple "stands on his occult rights and makes his clear demands."
(RI 156) Thus he goes from strength to strength.  All the time the Hierarchy is aiding in his development and at the same time protecting the Way from him until such time as glamour cannot reach him.  This individual security of his [Page 156] is only reached between the time of taking the second initiation and the third.  Prior to that, he is still regarded as a potential hazard and as unstable.  After that, he may suffer from illusion, but there is then no fear of his permanently turning back and reaching the left-hand path and so perhaps, in rare cases, finding his way into the Black Lodge.  The major liability of the average initiate is sloth or lack of speed.  Ponder on that.
(RI 174) The next lesson which the group unitedly apprehends is the significance of the words that "darkness is pure spirit."  This recognition, realisation, apprehensive, comprehensive (call it what you will) is so overwhelming and all-embracing that distinctions and differences disappear.  The disciple realises that they are only the result of the activity of substance in its form-making capacity and are consequently illusion and non-existent, from the angle of the spirit at rest in its own centre.  The only realisation left is that of pure Being Itself.

This realisation necessarily comes to the disciple through the means of graded revelation and in balanced sequence; each contact with the Initiator leads the initiate closer to the centre of pure darkness—a darkness which is the very antithesis of darkness as the non-initiate and the unenlightened understand.  It is a centre or point of such intense brilliance that everything fades out and at the place of tension, and at that darkest point, let the group see a point of clear cold fire.
(RI 181) You have been taught that illusion is the characteristic [Page 181] which must be mastered by the initiate as he "escapes" occultly from the three worlds via the mental plane.  (Glamour:  A World Problem.)  Glamour, you are told, is the characteristic of the astral plane, and must be dissipated by the disciple as he "escapes" mystically on to the Path of Initiation, just as the initiate finds himself (after mastering illusion) on the Path of the Higher Evolution.  Maya is the conditioning factor on etheric levels, and must be evaded and overcome by the probationary disciple as he "escapes" from the thralldom of the physical plane.  Thus he learns to tread the Path of Discipleship.  These characteristics are, however, only the reaction of humanity to the activities of the deva evolution, rightly and divinely proceeding with their task of implementing the divine will.  When the sphere of their activity comes into contact with the human intelligence, the effect upon humanity (before mastery is gained) is to compel men "to wander in the fields of maya, to drown in the sea of glamour, and to respond to the pull of illusion."
(RI 183) It is along the antahkarana that the force used by the initiate must pour, and according to the nature of the work to be done will be the particular strand or thread of the rainbow bridge which the initiate employs.  There are four veils of maya, constructed necessarily of seven forces, and these produce the factual and phenomenal aspect (in time and space) of the Great Illusion, in its three forms of illusion, glamour and maya.  There are seven points of energy through which different aspects of the force needed to produce the desired effects within the veils of maya can flow, and these correspond to the seven ray types or qualities.  But the major type of energy with which the initiate works upon the physical plane is the seventh, the ray or energy of ritual, of ceremony, of order and of law.  The work done within the veils is one of rearrangement and the ordination and coordination of the forces, present as existent maya; this must provide, in time and space, the forms through which the plans of the Hierarchy can materialise, the souls of all forms can be subjected to the needed experience, and so progress towards the fulfillment of the will of God.
(RI 188) Paralleling this activity and implemented, fed and sustained by the Black Lodge, was the appearance of glamour upon the astral plane, and to this thickening glamour humanity steadily contributed and responded.  Then as evolution progressed and the human intellect began to make itself felt, "the four veils of maya" and the great "curtain of glamour" began to condition the mental plane.  Illusion then appeared, and the distinction between truth and falsehood, between good and evil, and between the left hand Path and the Path of Initiation became apparent to the advanced humanity of the time.  These distinctions had always been known to the Hierarchy, but now human beings were faced with them and recognised them:  the great potency of intellectual choice confronted humanity and the Aryan race (as that name is correctly used to denote modern intelligent humanity) came into being.

As the ages slipped away, men contributed more and more both to the problem and to the solution of maya, of glamour and of illusion.  The potency of human thought began to make itself felt; men in increasing numbers sought the Path of Liberation and so passed on into the Hierarchy; they became active and instructed opponents of the Black Lodge and intelligent wielders of energy as it can be projected downwards and used to destroy the four veils, to dissipate glamour and to dispel illusion.  Humanity responded more and more sensitively to impacts—both subjective and objective—and heir cooperation began to be [Page 189] effective and useful to the Hierarchy, necessitating some changes in hierarchical techniques, releasing hierarchical workers for other and different activities, and greatly complicating the problem and menacing the safety and the status of the Black Lodge.
(RI 264) Of the Law of Synthesis, I can tell you but little.  It is the law governing the activities of the Spiritual Triad, and the conditioning law of monadic living.  It works neither through the use of the energy of love nor through the application of the principle of economy.  The fulfillment of these laws is necessary and preparatory to an understanding of the Law of Synthesis, and under the Law of Synthesis the worlds of illusion and glamour are mastered and the control of maya is negated; under the Law of Attraction the nature of love is revealed, first of all through desire for form life, and then through attraction to the soul and a consequent resolution of the dualities of soul and personality.
(RI 353) 3. The electrical energy of the mind now creates the door for the third initiation, and the obstruction which confronts the initiate is that of the electrical figments of his own thinking, shining with a light which is all their own (for they are of the highest order and type), but veiling the pure light which shines behind them.  They constitute the sumtotal of illusion.  This "door" is formed by the coming together of the three types of energy:  fire by friction, solar fire (playing in full force at this third initiation), and electrical fire from the Spiritual Triad, making its first impact on the other two fires, for all three are in full activity at this initiatory crisis.  All are localised and concentrated in that symbol of progress, the "door of initi

(EPII 472)  lllusion is regarded in rather the same way, only (as we define it) we lay the emphasis upon the finiteness of man's mind.  The world of phenomena is not denied, but we regard the mind as misinterpreting it and as refusing to see it as it is in reality.  We consider this misinterpretation as constituting the Great Illusion.

I would point out here that (generally speaking) these three expressions are three aspects of a universal condition that is the result of the activity—in time and space—of the human mind.

The Problem of Illusion lies in the fact that it is a soul activity, and is the result of the mind aspect of all the souls in manifestation.  It is the soul which is submerged in the illusion, and the soul that fails to see with clarity until such time as it has learnt to pour the light of the soul through into the mind and the brain.

The Problem of Glamour is found when the mental illusion is intensified by desire.  What the theosophist calls "Kamamanas" produces glamour.  It is illusion on the astral plane.
The Problem of Maya is really the same as above, plus the intense activity produced when both glamour and illusion are realised on etheric levels.  It is that vital, unthinking, emotional mess (yes, that is the word I seek to use) in which the majority of human beings seem always to live.  Therefore:

1. Illusion is primarily of a mental quality and is characteristic of the attitude of mind of those people who are more intellectual than emotional.  They have outgrown glamour as usually understood.  It is the misunderstanding [Page 473] of ideas and thought forms of which they are guilty, and of misinterpretations.

2. Glamour is astral in character, and is far more potent at this time than illusion, owing to the enormous majority of people who function astrally always.

3. Maya is vital in character and is a quality of force.  It is essentially the energy of the human being as it swings into activity through the subjective influence of mental illusion or astral glamour or of both in combination.

(EPI 129)  The need for an increasing subtlety of discrimination is constant, and all dedicated students are urged to take stock of themselves at this time.  They face a new cycle of service and must avail themselves of a new day of opportunity.  There is a great need to stand in spiritual being; where there is this poised standing, there will be no need for others to incite one to service.  Let the "Forces of Light" flow through, and the ranks of the world servers will be rapidly filled.  Let the "Spirit of Peace" use the lower nature as an instrument, and there will be peace and harmony within the personal field of service.  Let the "Spirit of Good Will" dominate our minds and there will be no room for the spirit of criticism and the spreading of destructive discussion.  It is for this reason and in order to develop a group of servers who can work along true and spiritual lines, that there must be increasing emphasis upon the need for Harmlessness.  Harmlessness prepares the way for the inflow of life; harmlessness dissipates the obstructions to the free outpouring of love; harmlessness is the key to the release of the lower nature from the grip of the world illusion and from the power of phenomenal existence.
(EPI 137) As the force pours through the personality and gives to the server this necessary vision and the sense of power which will enable him to cooperate, it finds its way into the emotional or astral body.  Here again the effect will be dual, owing to the condition of the server's astral body and his inner orientation.  It may enhance the glamour and deepen the illusion, swinging the server into the psychic illusory effects there to be found.  When this happens, he will emerge upon the physical plane glamoured by the idea, for instance, of his amazing personal contacts, whereas he has only contacted some group thought-form of the Great Ones.  He will be under the illusion that he is a chosen vessel or mouthpiece for the Hierarchy, when the truth is that he is deceived by the many voices, because the Voice of the Silence has been dimmed by the clamour of the astral plane; he will be deluded by the idea that there is no other way but his way.  Such an illusion and deception is common among teachers and workers everywhere [Page 137] today, because so many are definitely making a contact with their souls, and are being swept then into the desire for service; they are not yet free, however, from ambition, and their orientation is still basically towards personality expression, and not to the merging of themselves in the Group of World Servers.  If however they can avoid glamour, and can discriminate between the Real and the unreal, then the inflowing force will flood their lives with effective unselfish love and with devotion to the Plan, to those whom the Plan serves, and to Those Who serve the Plan.  Note the sequence of these attitudes, and govern yourselves accordingly.  There will then be no room for self-interest, self-assertiveness, or selfish ambition.  All that is considered is

Obstacle VII.  Erroneous perception.

This inability to perceive correctly and to vision things as they really are, is the natural outcome of the six previous obstacles.  As long as the thinker identifies himself with form, as long as the lesser lives of the lower vestures of consciousness can hold him in thrall, and as long as he refuses to separate himself from the material aspect, just so long will his perceptions remain erroneous.  Vision is of various kinds and these might be enumerated as follows:

1. Physical vision reveals the nature of the physical plane, and is achieved through the medium of the eyes, photographing through the lens of the eye, the aspect of the tangible form, upon [Page 68] the wonderful film which every man possesses.  It is circumscribed and limited.

2. Etheric vision.  This is a rapidly developing faculty of the human eye which ultimately will reveal the health aura of all forms in the four kingdoms of nature, which will bring about recognition of the vital pranic emanations of all living centres and will make manifest the conditions of the centres.
3. Clairvoyance.  This is the faculty of sight upon the astral plane and is one of the lower "siddhis" or psychic powers.  It is achieved through a surface sensibility of the entire "body of feeling," the emotional sheath, and is sensuous perception carried to a very advanced condition.  It is misleading and, apart from its higher correspondence, which is spiritual perception, is the very apotheosis of maya or illusion.

4. Symbolic vision.  This is a faculty of the mental body and the factor which produces the seeing of colours, of geometrical symbols,  (mental clairvoyance) fourth dimensional sight, and those dreams and visions which are the result of mental activity, and not of astral sight.  Frequently these visions have a quality of prevision.

These four types of vision are the cause of wrong perception and will only produce illusion and error until that time when the higher forms of vision, enumerated below, supersede them.  These higher forms of sight include the others.

5.  Pure vision.  This is spoken of by Patanjali in the words:
(OM 84) 37. The chitta is stabilised and rendered free from illusion as the lower nature is purified and no longer indulged.

This translation is a particularly free one, as the words used in the Sanskrit are somewhat difficult of exact interpretation.  The thought conveyed is that as the organs of perception and as the sense contacts are continually negated by the real man (who no longer seeks to identify himself with them), then he becomes "free from passion."  Heat, or desire for all objects, is overcome.  He stands then free from his lower sense nature.  This results in a corresponding mental stability and in an ability to concentrate, for the mind stuff is no longer subject to the modifications produced by sense reactions of any kind, either those we call good or those we call bad.
(OM 105) 48. His perception is now unfailingly exact, (or, his mind reveals only the Truth).

Both translations are here given, as they seem to give together a truer idea than either does alone.  The word "exact" is used in its occult sense and deals with the outlook of the Perceiver upon all phenomena.  The world of illusion, or the world of form must be "exactly known."  This means, literally, that the relation of every form to [Page 105] its name or originating word must be appreciated as it is.  At the summation of the evolutionary process every form of divine manifestation must respond exactly to its name, or to the word which set up the original impulse and so brought a life into being.  Therefore the first translation emphasises this idea and the three factors are hinted at.

1. The idea,

2. The word,

3. The resultant form.

They also inevitably bring with them another triplicity,
1. Time which connects the three,

2. Space which produces the three,

3. Evolution, the process of production.

One result of this is the demonstration of the law and the exact fulfilling of the purpose of God.  This is realized by the yogi who has succeeded in eliminating all forms from his consciousness and has become aware of that which lies back of all forms.  How he does this is revealed by the second translation.  The mind stuff, being now perfectly still and the man being polarized in that factor which is not the mind nor any of the sheaths, can transmit to the physical brain unerringly, accurately and without mistake, that which is perceived in the Light of the Shekinah which streams from the Holy of Holies into which the man has succeeded in entering.  The truth is known and the cause of every form in all the kingdoms of nature stands revealed.  This is the revelation of [Page 106] the true magic and the key to the great magical work in which all true yogis and adepts participate.

49. This particular perception is unique and reveals that which the rational mind (using testimony, inference and deduction) cannot reveal.
The meaning here might be stated to be that the mind of man in its various aspects and uses can reveal those things which concern objectivity, but only identification with the spirit can reveal the nature and world of the spirit.  "No man hath seen God at any time, the only begotten Son, who is in the bosom of the Father, he hath revealed him."  Until a man knows himself as a Son of God, until the Christ in each man is manifesting and the Christ-life has full expression, and until the man is one with that internal spiritual reality which is his true self, the particular knowledge dealt with here (knowledge of God and of spirit, independent of matter or form) is impossible.  The testimony of the ages points to a spiritual force or life in the world; the inference to be garnered from the life experience of millions is that spirit exists; the deduction to be gathered from the consideration of the world or of the great maya is that a Cause, self-persisting and self-existing, must be back of that maya.  Only the man, however, who can pass behind all forms and can transcend all the limitations in the three worlds (mind, emotion and the things of sense, or the [Page 107] "world, the flesh and the devil") can know, past all controversy and argument, that God is, and that he himself is God.  Then he knows the truth, and that truth makes him free.

The field of knowledge, the instruments of knowledge and knowledge itself are transcended and the yogi comes to the great recognition that there is nothing except God; that His life is one and is to be found pulsating in the microscopic atom and in the macrocosmic atom also.  With that life he identifies himself.  He finds it at the heart of his own being and can there merge himself with the life of God as it is found in the ultimate primordial atom, or expand his realization until he knows himself as the life of the solar system.
(OM 110)  51. When this state of perception is itself also restrained (or superseded), then is pure samadhi achieved.

The great teacher Patanjali, having led us through the various stages of the expanding consciousness, from "seeded" meditation to that in which the senses and the mind are superseded, carries us into a state for which we have no adequate terminology.  The yogi of the East applies the word Samadhi to that state of consciousness wherein the world in which the spiritual man functions and the formless levels or planes of our solar system are contacted, seen and known.  The field of knowledge of the three worlds, the realm of maya and of illusion, can be contacted at will by the seer using the instrument provided for him, but a new world opens up in which he sees his consciousness as one with all other energies, or conscious expressions of divine life.  The last veil of illusion is withdrawn, the great heresy of separateness is seen in its true nature, and the seer can say with Christ:
(OM 151)  17. The illusion that the Perceiver and that which is perceived are one and the same, is the cause (of the pain-producing effects) which must be warded off.

This sutra brings us right back to the great basic duality of manifestation, the union of spirit and matter.  It is their interplay which produces all the form-producing modifications or activities on the various planes and which is the cause of the limitations which pure consciousness has imposed upon itself.  In a small commentary such as this it is impossible to enter with any fullness into this subject.  All that it is possible to do is to touch upon the subject as it affects man himself.  It might be summed up as follows:—All pain and [Page 152] sorrow is caused by the spiritual man identifying himself with his objective forms in the three worlds and with the realm of phenomena in which those forms have their activities.  When he can detach himself from the kingdom of the senses and know himself as the "one who is not that which is seen and touched and heard" then he can free himself from all form-limitations and stand apart as the divine perceiver and actor.  He will use forms as he desires in order to attain certain specific ends but is not deluded into regarding them as himself.  Students would do well to learn to hold the consciousness that in the three worlds (which is all that concerns the aspirant at this stage) he is the highest factor in the well-known triplicities:
(LOS 158) 2. The unspecific division of the gunas.

These are six in number and concern that which lies back of the specific; they deal with that which is subjective and intangible, and with the force display which produces the specific forms.

Technically these are called in the Hindu books the tanmatras.  They have to do with consciousness more than form and are the "special modifications of buddhi or consciousness" (Ganganatha Jha).  They are:

I. The element of hearing, or that which produces the ear,—the rudiment of hearing,

2. The element of touch or that which produces the mechanism of touch, the skin, etc.,—the rudiment of touch,

3. The element of sight, or that which produces the eye,

4. The element of taste, or that which produces the mechanism of taste.
5. The element of smell, or that which produces the mechanism of smell.

Back of these five lies the sixth tanmatra or modification of the consciousness principle, the "feeling of personality" as it has been called, the "I am I" consciousnes, the ahamkara principle.  It is this which produces the sense of personal reality and of one's being a separated unit of consciousness.  It is the basis of the great "heresy of [Page 159] separateness" and the cause of the real or spiritual man being lured into the great illusion.  It is this which forces man for long aeons to identify himself with the things of the senses and it is this too which eventually brings him to the position where he seeks liberation.
3. The indicated.

The intellect without the lower mind is the intuition/pure reason/buddhi

Back of the sixteen specialized divisions and back of the six unspecialized, lies that which is the cause of them all, which is called in the Hindu books Buddhi, or pure reason, the intellect apart from the lower mind, sometimes called the intuition, whose nature is love-wisdom.  This is the Christ-life or principle, which in the process of taking incarnation or form, as we know it, manifests forth as the specific and the unspecific.  It is as yet for the majority only "indicated."  We surmise it is there.  The work of Raja Yoga is to bring forth into full knowledge this vague surmise so that theory becomes fact and that which is latent and believed to exist may be recognized and known for what it is.
 (LOS 194)  1. Maya or illusion, having reference to the world of forms in which the true self finds itself when in incarnation, and with which it ignorantly identifies itself for long aeons;

2. Delusion, the process of wrong identification, in which the self deludes itself, and says "I am the form;"

3. Ignorance or avidya, the result of this wrong identification and at the same time the cause of it.

The self is clothed in form; it is deluded in the world of illusion.  Every time, however, that "thoughts contrary to yoga" are knowingly entertained, the self submerges itself still more in the illusory world and adds to the veil of ignorance.  Every time that the "weight of the imagination" is thrown on the side of the real nature of the self and turned away from the world of the not-self, the illusion is lessened, the delusion becomes weakened, and ignorance is gradually superseded by knowledge.
(LOS 216) 48. When this is attained, the pairs of opposites no longer limit.

The pairs of opposites concern the desire body and it is significant that in the preceding sutra [Page 216] only the mind and the physical body were dealt with.  In this sutra the emotional nature, expressing itself through desire fails to be influenced by the pull of any attractive force.  The astral body becomes quiescent and non-assertive, unresponsive to any lure from the world of illusion.
(LOS 338) 3. The AUM, the Word of the Father, expressed through the Son, which will, when heard, put him in touch with the Word of God, incarnate in all nature.

When speech is rightly used and the sounds of earth can likewise be stilled, then the Voice of the Silence can be heard.  It might be noted here that clairaudience is awareness of the voice of the great illusion and gives a man power to hear on the astral plane.  This in its right place and when controlled from above through knowledge, opens the ear to certain aspects of divine expression in the three worlds.  It is not the divine hearing referred to in the sutra.  In Charles Johnston's comments on this sutra, he covers the ground beautifully as follows:  "The transfer of a word by telepathy is the simplest and earliest form of the 'divine hearing' of the spiritual man, as that power grows, and as, through perfectly concentrated meditation, the spiritual man comes into more complete mastery of it, he grows able to hear and clearly distinguish the speech of the great Companions, who counsel and comfort him on his way.  They may speak to him either in wordless thoughts, or in perfectly definite words and sentences."
(LOS 377) 1. The higher and lower siddhis (or powers) are gained by incarnation, or by drugs, words of power, intense desire or by meditation.
(LOS 379) The goal of the true aspirant is the unfoldment of these higher powers which can be covered by the terms direct knowledge, intuitive perception, spiritual insight, pure vision, the attainment of the wisdom.  They are different from the lower powers, for they abrogate them.  These latter are accurately described for us in Book III, Sutra 37: 

"These powers are obstacles to the highest spiritual realization, but serve as magical powers in the objective worlds."

These higher powers are inclusive and are distinguished by their accuracy and infallibility when rightly employed.  Their working is as instantaneous [Page 379] as a flash of light.  The lower powers are fallible, the time element is present in its sequential sense and they are limited in their working.  They form part of the great illusion and to the true aspirant constitute a limitation.
(ROC 131) Of this world of glamour and illusion, Christ knew much, and in Himself demonstrated that true love could control it. Part of the three great temptations of the Christ in the wilderness was based upon the three aspects of world glamour: the illusions which the mind creates, the glamour of the emotional plane of experience and the maze of earthly circumstances. These all threatened to bewilder Him; He met each of them in turn with the enunciation of a clear-cut principle and not with the wordy arguments of an analytical mind; from that field of threefold experience He went forth to love, to teach and to heal. Christ is the great dispeller of world glamour when [Page 132] He comes, and in this work the Buddha has previously prepared the way. The possibility of such a dispelling and dissipation is therefore definitely centred in the two Avatars, the Buddha and the Christ. One of the essential things at this time is to bring home to humanity and to the nations of the world the nature of the work undertaken by the Buddha and the Christ, and to re-emphasise the truths projected by Them into the arena of world thought. The work of the Lord of Light and of the Lord of Love must be presented anew to a needy world. In this connection, it might be said that some nations need to grasp the teaching of the Buddha which He enunciated in the Four Noble Truths; they must be brought to the realisation that the cause of all sorrow and woe is the misuse of desire—desire for that which is material and transitory. The United Nations need to learn to apply the Law of Love as enunciated in the life of Christ and to express the vitality of the truth that "no man liveth unto himself" (Rom. XIV.7) and no nation either; the goal of all human effort is loving understanding, prompted by a programme of love and right human relations for all mankind.
(TEV 89) This stage, which embraces the second type of impression in its earliest forms, can be quite a long one, for it [Page 89] covers a very definite period of transition from the astral plane to the mental plane. The time equation varies according to ray and the age of the soul. Sixth ray people, for instance, are very slow in making this transition, owing to the pronounced factor of glamour; first and second ray people are relatively quick. Third ray people are also slow, for they are lost in the threads of their own glamorous manipulations and their devious thinking, and hardly know where truth begins and delusion ends; illusion, which is the problem of the mental types on all rays, is far more temporary in its effects than is delusion.
(CF 528)   Every form and aggregate of atoms, is simply a force centre produced by the action of positive force and its interaction with negative energy.  It is the vitality of the second aspect working in conjunction with the third, and producing—in time and space—that illusion or maya which temporarily blazes forth, and attracts attention, creating the impression that matter is a concrete something.  There is no such thing as concretion in reality; [Page 529] there is only force of different kinds, and the effect produced on consciousness by their interplay.
Back of all forms and of all substances (as yet but little contacted and realised) lies a third type of force, which utilises these two other factors to produce eventual harmony, and which is itself on its own plane the sumtotal of the second.  It can be called:

a. The one synthesising Life.

b. Electric fire.

c. The point of equilibrium.

d. Unity or harmony.

e. Pure Spirit.

f. Dynamic Will.

g. Existence.
(CF 568) The third law is the Law of Economy, and is the law which adjusts all that concerns the material and spiritual evolution of the cosmos to the best possible advantage and with the least expenditure of force.  It makes perfect each atom of time, and each eternal period, and carries all onward, and upward, and through, with the least possible effort, with the proper adjustment of equilibrium, and with the necessary rate of rhythm.  Unevenness of rhythm is really an illusion of time, and does not exist in the cosmic centre.  We need to ponder on this, for it holds the secret of peace, and we need to grasp the significance of that word through, for it describes the next racial expansion of consciousness, and has an occult meaning.
(CF 818)  As nine petals of a lotus, radiating from a common centre, and hiding within themselves three central petals, which conceal a central point of fire.  The radiations from the tip of each petal are those which cause the illusion of a spheroidal shape.
(CF 1097) The dense physical forms are an illusion because they are due to the reaction of the eye to those forces about which we have been speaking.  Etheric vision, or the power to see energy-substance, is true vision for the human being, just as the etheric is the true form.  But until [Page 1097] the race is further evolved, the eye is aware of, and responds to the heavier vibration only.  Gradually it will shake itself free from the lower and coarser reactions, and become an organ of true vision.  It might be of interest here to remember the occult fact that as the atoms in the physical body of the human being pursue their evolution, they pass on and on to ever better forms, and eventually find their place within the eye, first of animals and then of man.  This is the highest dense form into which they are built, and marks the consummation of the atom of dense matter.  Occultly understood, the eye is formed through the interplay of certain streams of force, of which there are three in the animal, and five in the human being.  By their conjunction and interaction, they form what is called "the triple opening" or the "fivefold door" out of which the animal soul or the human spirit can "look out upon the world illusion."

(CF 1253) These adepts are also called the "Lords of cosmic Maya" for they work with that faculty which is responsible for illusion and with the relation of the Knower to that which is to be known.  Remember here that we are not considering the three worlds of human endeavour except in so far as they form a part of a whole.
(CF 1272) One group is called the "Lotus Lords of deep unseeing sleep."  They dream, and as Their dreams take form, the worlds speed on.  The great and cruel maya of the planes of sweet illusion comes into being, draws into its snare the points of unconnected light, and dims their lustre.

Thus is the work pursued....

The eye through which these Lotus Lords contact the planes of cosmic vision is inward turned.  They see not that which is upon the outer rim.

The second group has for its name "the Lords of the Inner Lotus."  These are They who sleep, yet not so deep.  They wake enough to guard Themselves from straying o'er the secret ring-pass-not which rims the great Illusion.  They straitly stand, and, through Their very steadfastness, the forms are held together.

The eye through which these Lotus Lords look out [Page 1273] upon the great Illusion is upward turned.  They see but that which lieth just above Them; they onward look to that vast mountain top which pierceth through the circumscribing wheel.  This mountain top shineth with radiant light, reflected from the face of Him Whom the Lords of worlds within our solar sphere have never seen.
(EPI 33)  b. A growing realisation that the field of knowledge is but an appearance or an illusion, that knowledge itself can be a hindrance unless transmuted into wisdom.

(EPI 38)  He then becomes identified with his desire body, with his appetites, good and bad, and considers himself as one with his moods, his feelings, his longings, whether they ray out in the direction of the material world or inward toward the world of thought or the Kingdom of the soul.  He is torn by a sense of duality.  Later, he becomes identified with still another of the appearances,—with the mind body or nature.  Thoughts become to him so tangible that he is swayed, turned and influenced by them; and to the world of material appearances, and to the world of the great Illusion is added the world of thought forms.  He is then subjected to a triple illusion, and he, the conscious life behind the illusion, begins to unify the forms into one coordinated whole, in order the better to control them.
(EPII 34) We are treading the Way that leads to the Mountain Top of Isolation, and will find it full of terror.  Upon that mountain top we must fight the final battle with the Dweller on the Threshold, only to find that that too is an illusion.  That high point of isolation and the battle itself are only illusions and figments of unreality; they are the last stronghold of the ancient glamour, and of the great heresy of separateness.  Then we, the Beatific Ones, will eventually find ourselves merged with all that is, in love and understanding.  The isolation, a necessary stage, is itself but an illusion.  We are treading the Way of Purification and step by step all that we cherish is removed,—lust for form life, desire for love, and the great glamour of hatred.  These disappear and we stand purified and [Page 35] empty.  The distress of emptiness is the immediate result; it grips us and we feel that the price of holiness is too high.  But, standing on the Way, suddenly the whole being is flooded with light and love, and the emptiness is seen as constituting that through which light and love may flow to a needy world.  The purified One can dwell then in that place where dwell the Blessed Lords, and from that place go forth to "illumine the world of men and of the deities".
(EPI 77)  . Acquisitiveness, the illusion of material need.

(EPI 341)  Reaction to environment, sensitive response to the ray influences which govern and express themselves through the forms which compose man's environment, a growing power to discriminate between energies and forces, a slowly developing sense of values (which sense is the one which eventually dispels illusion and glamour and reveals reality), and a shift of the discriminating interest away from the worlds of tangible experience, of emotional life and of mental interest,— all this expresses the effect of the interplay between the two rays of the solar system and of the planet.  These, intermingling, pour through and affect mankind.
(EPI 341)  One of the most difficult things with which the Masters are today confronted is to prove to man that the old and recognised values and the tangible world of phenomena (emotional and physical) must be relegated to their right place in the background of man's consciousness, and that the intangible realities, and the world of ideas and causes must be, for him, in the immediate future, the main centre of attention. When man grasps this and lives by this knowledge, then the glamour which now holds the world will disappear.  If you ponder on this you will recognise how the great crisis of 1914-1918 did much useful work in smashing the glamourous material security in which men were living, and in destroying much of their instinctual and sensuous selfishness.  The group is beginning to be recognised as of major importance, and the welfare of the individual is important just in so far as the unit is an integral part of the group.  This will not eventually destroy initiative and individuality.  It is only in our initial experiments, and through our inexpertness in the use of the discriminating faculty, that we are, as yet, making such sad mistakes.  This process of destroying the world illusion has been going on on a large scale ever since; in every country, through the various experiments which are going forward [Page 342], the glamour is breaking down and the truer values of group welfare, of group integration, and of group progress are emerging.  The sense of insecurity which is such a distressing aspect of the present upheaval is due simply to this destruction of the old sense of values, to that dispelling of glamour which reveals at present an unfamiliar landscape, and to the fear and instability which man feels when he comes up against the world "Dweller on the Threshold."  This has to be broken up and destroyed, for it blocks the way to the new world of values.  The great thought form which man's greed and materiality have built, down the ages, is being steadily demolished, and mankind is on the verge of a liberation which will take him on to the Path of Discipleship.  I refer not here to the final liberation, but to that liberation which comes from a free choice, wisely used and applied to the good of the whole, and conditioned by love.  Note that I say, "wisely used."  Wisdom, actuated and motivated by love, and intelligently applied to world problems, is much needed today and is not yet to be found, except among the few illumined souls in every nation,—in every nation, I say, without exception.  Many more must love with wisdom and appreciate the group aspiration before we shall see the next reality to be known and to emerge out of the darkness which we are now in the process of dispelling.
(EPI 386)  India hides the light, and that light, when released upon the world and revealed to humanity, will bring about harmony in the form aspect, for things will be clearly seen as they are and freed from glamour and illusion; this harmonising light is sorely needed in India itself, and when it has been manifested it will bring about the right functioning of the first Ray of Power or Government.  The will of the people will be seen in the light.  It is in this connection that Great Britain emerges into renewed activity, for her personality ray and India's egoic ray are the same.  Many British people are subjectively linked with India, by past incarnations and association, and the quarrel between Great Britain and India is largely a family affair in the deeper sense of the term, and hence its bitterness—the bitterness of an elder brother who sees the younger usurping his prerogatives.  Today many British administrators are finding their way back to their own home land, little as they may realise it, there to work out that which they initiated in other lives and bodies.  As you may know, there is a close link between the fourth and the second rays, and this again emerges in the relationship between [Page 386] England and India, and a destiny is there which must be jointly worked out.
(EPII 9)   1. The Three Stages of Egoic Growth

We must hold the following statements firmly in our minds.  The personality is a triple combination of forces, impressing and absolutely controlling the fourth aspect of the personality which is the dense physical body.  The three personality types of energy are the etheric body, which is the vehicle of vital energy, the astral body which is the vehicle of the feeling energy or sentient force, and the mental body which is the vehicle of the intelligent energy of will that is destined to be the dominant creative aspect.  It is upon this truth that Christian Science has laid the emphasis.  These forces constitute the lower man.  The solar angel is a dual combination of energies—the energy of love, and the energy of will or purpose—and these are the qualities of the life thread.  These two, when dominating the third energy of mind, produce the [Page 9] perfect man.  They explain the human problem; they indicate the objective before man; they account for and explain the energy of illusion; and they point out the way of psychological unfoldment, which leads man (from the triangle of triplicity and differentiation) through duality to unity.
(EPII 10)  What, therefore, is individualisation from the standpoint of the psychological unfoldment of man?  It is the focussing of the lowest aspect of the soul, which is that of the creative intelligence, so that it can express itself through the form nature.  It will eventually be the first aspect of divinity thus to express itself.  It is the emergence into manifestation of the specific quality of the solar angel through the appropriation, by that angel, of a sheath or sheaths, which thus constitute its appearance.  It is the initial imposition of an applied directed [Page 10] energy upon that triple force aggregation which we call the form nature of man.  The individual, on the way to full co-ordination and expression, appears upon the stage of life.  The self-aware entity comes forth into physical incarnation.  The actor appears in process of learning his part; he makes his debut and prepares for the day of full personality emphasis.  The soul comes forth into dense form and on the lowest plane.  The self begins the part of its career which is expressed through selfishness, leading finally to an ultimate unselfishness.  The separative entity begins his preparation for group realisation.  A God walks on earth, veiled by the fleshly form, the desire nature and the fluidic mind.  He is a prey temporarily to the illusion of the senses, and dowered with a mentality which primarily hinders and imprisons but which finally releases and liberates.
(EPII 35)  Such is the true goal, as yet unrealisable by us.  What is it that we are endeavoring to do?  We are treading the Way of Release, and on that way, all drops from our hands; everything is taken away, and detachment from the world of phenomenal life and of individuality is inevitably forced upon us.  We are treading the Way of Loneliness, and must learn eventually that we are essentially neither ego nor non-ego.  Complete detachment and discrimination must finally lead us to a condition of such complete aloneness that the horror of the great blackness will settle down upon us.  But when that pall of blackness is lifted and the light again pours in, the disciple sees that all that was grasped and treasured, and then lost and removed, has been restored, but with this difference—that it no longer holds the life imprisoned by desire.  We are treading the Way that leads to the Mountain Top of Isolation, and will find it full of terror.  Upon that mountain top we must fight the final battle with the Dweller on the Threshold, only to find that that too is an illusion.  That high point of isolation and the battle itself are only illusions and figments of unreality; they are the last stronghold of the ancient glamour, and of the great heresy of separateness.  Then we, the Beatific Ones, will eventually find ourselves merged with all that is, in love and understanding.  The isolation, a necessary stage, is itself but an illusion.  We are treading the Way of Purification and step by step all that we cherish is removed,—lust for form life, desire for love, and the great glamour of hatred.  These disappear and we stand purified and [Page 35] empty.  The distress of emptiness is the immediate result; it grips us and we feel that the price of holiness is too high.  But, standing on the Way, suddenly the whole being is flooded with light and love, and the emptiness is seen as constituting that through which light and love may flow to a needy world.  The purified One can dwell then in that place where dwell the Blessed Lords, and from that place go forth to "illumine the world of men and of the deities".
(EPII 37)  Ray Three

"The Blessed One gathered force.  He hid himself behind a veil.  He rolled himself within that veil, and deeply hid his face.  Naught could be seen but that which veiled, and active motion.  Within the veil was latent thought.

The thought reached forth:  'Behind this veil of maya I stand, a Blessed One, but unrevealed.  My energy is great, and through my mind I can display the glory of divinity.  How can I, therefore, demonstrate this truth?  What shall I do?  I wander in illusion.'

The word went forth:  'All is illusion, O Dweller in the shadows.  Come forth into the light of day.  Display the hidden glory of the Blessed One, the glory of the One and Only.  The glory and the truth will rapidly destroy that which has veiled the truth.  The prisoner can go free.  The rending of the blinding veil, the clear pronouncing of the truth, and practice right will render to the Blessed One that golden thread which will provide release from all the maze of earth existence.'"
(EPII 40)  Ray Three

Force manipulation through selfish desire.

Intelligent use of force with wrong motive.

Intense material and mental activity.

The realisation of energy as an end in itself.

Longing for glory, beauty and for material objectives.

Submergence in illusion, glamour, and maya,
(EPII 42)  Ray Six

Violence.  Fanaticism.  Willful adherence to an ideal.

Short sighted blindness.

Militarism and a tendency to make trouble with others and with groups.

The power to see no point except one's own.

Suspicion of people's motives.

Rapid reaction to glamour and illusion.

Emotional devotion and bewildered idealism.

Vibratory activity between the pairs of opposites.

[Page 43] 

Intense capacity to be personal and emphasise personalities,
(EPII 75)  In the performance of the next duty, in the establishing of the dedicated life tendency towards reality, in the dispelling of illusion, and in the performance of service with love and understanding,—thus is the work carried forward.  Is this [Page 76] effort beyond the reach of any of us?  Or are its implications beyond our comprehension?  I do not think so.
(EPII 77)  9. Acquisitiveness, the illusion of material need.
(EPII 89)  a. THE SIGNIFICANCE OF THE LAW OF SACRIFICE

It means the impulse of giving.  The whole secret of the doctrines of "the forgiveness of sins" and of the "at-onement" lies hid in this simple phrase.  It is the basis of the Christian doctrine of love and sacrifice.  Hence the emphasis [Page 89] laid, in the Piscean Age and through the influence of Christianity, upon just these two things, — forgiveness and atonement.  That man, as usual, distorted and misinterpreted the teaching and the truth, and that it fell, as does all else at present, under the glamour and illusion of the astral plane, plus the Piscean influence, is true.  Man's thought dominated and distorted the ideal and produced such a damnable doctrine as the elect of God, the chosen of the Lord, or the sole people to benefit by the sacrifice and death of the great Son of God, and who pass, due to the merits of that vicarious death, into a state of bliss in heaven, simply because of an emotional choice, which ignores millions of those who have made no such choice, nor had the opportunity to do so.  The symbolic activity of the great Teacher of Nazareth will be properly understood and its significance will be properly appreciated only when group implications are more carefully studied, the meaning of sacrifice and of death come into their rightful place in the human consciousness, and the law of giving, with all that that entails, is correctly understood and applied. Those who thus sacrifice are:
(EPII 95)  But the lesson needs to be learned (and it is the lesson which man is now engaged in learning) that death as the human consciousness understands it, pain and sorrow loss and, disaster, joy and distress, are only such because man, as yet, identifies himself with the life of the form and not with the life and consciousness of the soul, the solar angel, whose awareness is potentially that of the planetary Deity, Whose greater awareness (in His turn) is potentially that of the solar Deity.  The moment a man identifies himself with his soul and not with his form, then he understands the meaning of the Law of Sacrifice; he is spontaneously governed by it; and he is one who will with deliberate intent choose to die.  But there is no pain, no sorrow, and no real death involved.

This is the mystery of illusion and glamour.  From these two imprisoning factors all World Saviours are free.  They are not deceived.  It is well, in passing, to point out here that in the New Age, we shall enlarge our concept of this term World Saviour.  At present we apply it predominantly to those souls who emerge upon the teaching ray, the second or [Page 95] Christ ray.  They enact the drama of salvation.  But this is an error, due to the overpowering emotional glamour of the Piscean Age.  This astral influence has its roots in the past Atlantean civilisation, which preceded ours.  In that age, the astral body was the subject of attention.  Much that happens today, and which may develop, has its roots in that aspect of energy.  Seeds sown at that time are now brought to flower.  This is very good and necessary, even if distressing in experience.
(EPII 116)    It is wise always to remember that on the plane of soul existence there is no separation, no "my soul and thy soul."  It is only in the three worlds of illusion and of maya that we think in terms of souls and bodies.  This is an occult platitude and well known, but the re-emphasis of the well known truth will sometimes serve to bring home to you its exactitude.
(EPII 123)  a. SOME QUESTIONS ON SERVICE

Therefore, the service rendered today is what it is because the response of men to these new Aquarian influences is being registered at present in the astral body and is working out through the solar plexus.  This accounts for the emotional nature of most of the service rendered in the world at this time; it is responsible for the hatred engendered by those who react sensitively to suffering and who, because of their emotional identification with suffering, lay the blame for the distressing conditions encountered upon a person or a group of persons.  It is responsible also for the generally unsatisfactory nature of much of that which is now being done to relieve conditions.  It is unsatisfactory from the higher angle of the soul.

When, however, the service rendered is based upon a mental response to humanity's need, then the whole problem is lifted out of the veil of illusion and out of the valley of the world glamour.  Then the impulses to serve are registered in the heart centre and not in the solar plexus, and when this is more generally the case, then we shall have a happier and more successful demonstration of service.
(EPII 129)    The need for an increasing subtlety of discrimination is constant, and all dedicated students are urged to take stock of themselves at this time.  They face a new cycle of service and must avail themselves of a new day of opportunity.  There is a great need to stand in spiritual being; where there is this poised standing, there will be no need for others to incite one to service.  Let the "Forces of Light" flow through, and the ranks of the world servers will be rapidly filled.  Let the "Spirit of Peace" use the lower nature as an instrument, and there will be peace and harmony within the personal field of service.  Let the "Spirit of Good Will" dominate our minds and there will be no room for the spirit of criticism and the spreading of destructive discussion.  It is for this reason and in order to develop a group of servers who can work along true and spiritual lines, that there must be increasing emphasis upon the need for Harmlessness.  Harmlessness prepares the way for the inflow of life; harmlessness dissipates the obstructions to the free outpouring of love; harmlessness is the key to the release of the lower nature from the grip of the world illusion and from the power of phenomenal existence.
(EPII 136)   As the force pours through the personality and gives to the server this necessary vision and the sense of power which will enable him to cooperate, it finds its way into the emotional or astral body.  Here again the effect will be dual, owing to the condition of the server's astral body and his inner orientation.  It may enhance the glamour and deepen the illusion, swinging the server into the psychic illusory effects there to be found.  When this happens, he will emerge upon the physical plane glamoured by the idea, for instance, of his amazing personal contacts, whereas he has only contacted some group thought-form of the Great Ones.  He will be under the illusion that he is a chosen vessel or mouthpiece for the Hierarchy, when the truth is that he is deceived by the many voices, because the Voice of the Silence has been dimmed by the clamour of the astral plane; he will be deluded by the idea that there is no other way but his way.  Such an illusion and deception is common among teachers and workers everywhere [Page 137] today, because so many are definitely making a contact with their souls, and are being swept then into the desire for service; they are not yet free, however, from ambition, and their orientation is still basically towards personality expression, and not to the merging of themselves in the Group of World Servers.  If however they can avoid glamour, and can discriminate between the Real and the unreal, then the inflowing force will flood their lives with effective unselfish love and with devotion to the Plan, to those whom the Plan serves, and to Those Who serve the Plan.  Note the sequence of these attitudes, and govern yourselves accordingly.  There will then be no room for self-interest, self-assertiveness, or selfish ambition.  All that is considered is the need and the driving necessity to take the next immediate step to meet that need as it demonstrates before the server's eyes.
(EPII 157)   Such, briefly and inadequately stated, is the story of man as he searches for happiness, for joy and for bliss, or (expressing it in terms of realisation) as he progresses from the life of the instincts to that of the intellect, and then from that intellectual apprehension to the stage of illumination and final identification with reality, when he is henceforth freed from the Great Illusion.
(EPII 161)  The word "repulse" has an unfortunate connotation in many minds, and this revulsion against the word itself indicates man's innately spiritual bias.  Repulsion, the desire to repudiate, and repulsive attitudes, words and deeds evoke in our minds all that is unpleasant to contemplate.  Yet, spiritually considered and scientifically viewed, the word "repulse" indicates simply "an attitude towards that which is not desirable."  This, in its turn (as we seek to determine that which is desirable) calls into activity the virtues of discrimination, dispassion and discipline in the disciple's life, as well as the power to decentralise.  These words indicate the urge to devaluate the unreal and the undesirable, to discipline the lower nature till those choices are readily and easily made which lead to the discarding of that which imprisons or impedes the soul.  The major concepts are the definitely and carefully chosen way or procedure which will free the soul from the world of forms and identify it, first of all, with itself (thus freeing it from the world illusion), and then with the world of souls, which is the consciousness of the Oversoul.
(EP 178)   The Law of Group Progress can only begin to have a conscious effect in the life of the disciple who has been pledged and accepted.  When he has established certain rhythms, when he is working effectively along certain well recognised group lines, and when he is definitely and in understanding consciousness preparing himself for the expansions of initiation, then this law begins to sway him and he learns to obey it instinctively, intuitively and intellectually.  It is through obedience to this law that preparation for initiation is instituted by the disciple.  The previous sentence is so worded because it is important that all should grasp the self-initiated necessity of initiation.  Do we understand this importance?  Some of the effects earlier mentioned in the initial discussion of this fifth law can here be enumerated.  Let us not forget their esoteric and unseen significances.

1. The disciple will then learn effectively to decentralise himself.  This means that

a. He will ask nothing for the separated self.  One can therefore easily see why aspirants are taught to pledge allegiance to their Higher Self, and to foreswear all claims of this separated self.  One can see also why so many react against it.  They are not ready for it, and such a pledge therefore acts as a great discriminating agent.  To those for whom the standard of selflessness is set too high, it is neither understood nor desired.  Therefore the unready criticise it.  Later these will come back and with understanding take this obligation in the light.

b. His eyes are towards the light and not towards desire for contact with the Master.  This, therefore, rules out that spiritual selfishness which has been expressed [Page 178] by the desire, innate and deep, for recognition by one of the Great Ones.  When this freedom from the personal is found, then the Master can dare to make a contact and to establish a relation with the disciple.  It would be well for us to ponder on this.

2. He will have learnt to serve instinctively.  He may, and usually does, need to learn to discriminate in his service; but his attitude to life and toward all men is a divine rushing forth to aid, to lift, to love and to succour.

3. He will have learnt to use the mind in two directions, increasingly and at will, and instantaneously:

a. He can cast the search-light of the mind into the world of the soul, and know and recognise those truths which must, for him, become his experienced knowledge.

b. He can also cast it into the world of illusion and dispel the glamours of the personal.  When he can do that, then he begins to dispel the world glamours for he is nearing initiation.
(EPII 180)  The time has now come when this method of raising the race can begin to be tried.  Those who have entered upon the Path of Probation have attempted to raise humanity and have failed.  Those who have passed upon the Path of Discipleship have also tried and failed.  Those who have themselves [Page 180] mastered circumstance and the illusion of death, and have consequently been raised unto life, can now attempt the task in united formation.  They will succeed.  The word has gone forth with the request for this united activity, and the urge to bend every effort to raise the dead body of humanity.  A great and possible achievement of the Lodge of Masters is now imminent and all aspirants and all disciples can be swung into a synthetic recognition of power and of opportunity.
(EPII 189)  2. They will work at the establishment of communication between that plane which is the plane of illumination and pure reason (the buddhic plane) and the plane of illusion which is the astral plane.  It should be remembered that our great task is to dispel the world illusion through the pouring in of illumination or of light.  When enough groups have been started that have this for their objective, there will then be found upon the physical plane, those channels of communication which will act as the mediators between the world of light and the world of illusion.  They will be transmitters of that type of energy which will break up the existing maya or illusion and dissipate the ancient thought-forms.  They will release the light and peace which will illumine the astral plane and so dispel the illusory nature of its life.
(EPII 221)  2. The quality of the hidden vision.

a. This quality, on the form side, produces physical sight, astral illusion and concrete knowledge.  On the life side it produces illumination.  This includes the widespread illumination reflected by our planet in the heavens, as well as that which makes an individual man a light-bearer, and which will eventually enable humanity, (as a whole) to constitute a station of light upon earth.

b. This quality is the basic cause of all sensory perception and is the instinctive urge to consciousness itself, in all its many phases.  With this quality the Hierarchy has to work, intensifying it and giving it magnetic power.

c  It is the high result of desire, which is itself intrinsically founded on the will to form a plan and a purpose.
(EPII 237)  Yet the quality and the nature of the vision which is God's own vision, dream and thought, have held His purpose steady throughout the aeons and have motivated His creative processes.  Great Sons of God have come and gone and challenged us to follow the light, to seek the vision of reality, to open our eyes and see truth as it is.  Down the ages, men have sought to do this and have called the method of their search by many names—life experience, scientific research, philosophic questionings, history, adventure, religion, mysticism, occultism and many other terms applied to the adventurous excursions of the human mind in search of knowledge, of reality, of God.  Some have ended up in a maze of astral phenomena, and must continue their search later when they [Page 238] emerge, chastened, from the depths of the Great Illusion.  Others have wandered back into the dark cave of a pronounced materialism, of phenomenalism, and must likewise return and reorient themselves, or rather perhaps, complete the circle, for who shall say that God is here or there, or from what point His vision can be seen?  Some lose themselves in thought processes and self-induced imaginings, and the vision gets hidden behind a multitude of words, both spoken and written.  Still others find themselves lost in the clouds of their own devotion and self-awareness, and in the misty speculations of their own minds and desires.  They are at a standstill, lost in the fog of their own dreams of what the vision should be and thus it eludes them.
(EPII 266)  The coordination proceeds as follows:

a. Coordination of the emotional or astral nature with the physical body.  This took place in the racial sense in Atlantean times; it is going on today among the lower groupings in the human family.  It should be the objective of the development of children from the ages of seven to fourteen.

b. Coordination of the physical, astral and mental natures into one blended whole.  This is taking place racially in the Aryan race today and the process will be completed (for the bulk of humanity) when the sun enters the zodiacal sign, Sagittarius, just as now it is entering Aquarius.  This coordination is going on rapidly among the advanced members of the human family and should be the objective of the training of all adolescents between the ages of fourteen and twenty-one.

c. Next, coordination is commenced between the soul and the personality, with the focus of the soul's attention upon the astral or desire nature.  This is the immediate task of the world aspirants at this time, and will be the goal of the next race succeeding to that of the Aryan.

[Page 267] 

d. Coordination between soul, mind and brain to the exclusion of the body of illusion, the astral body.  This is the peculiar goal of the world disciples.

e. Coordination then has to be established between the soul, the purified personality and the Hierarchy.  This is the goal of the initiates in the world at this time, and of all who are in preparation for the first, the second and the third initiations.  This consummation is finally achieved at the Transfiguration initiation.

f. Coordination between the soul, the personality and the spirit.  This takes place via the Hierarchy of Souls—a phrase which only initiates can properly interpret and understand.  This process is carried on after the third initiation.
(EPII 282)  The Holy Place is the place where the second initiation is enacted, and this will some day be given upon the astral plane [Page 282] when the illusion there persisting has been somewhat dissipated.  Over this second initiation, the Christ presides and, as was said above, it is for us the most difficult and most transforming of the initiations.  The acquiescence of the soul to the demands of the personality for spiritual life, and the submission of the personality to the soul, find therein their consummation.
(EPII 303)  The abstruseness and the difficulty of all of the above is very real and, living as the disciple does in the world of glamour and illusion, it is not easy for the average aspirant to sort out his ideas on these matters, or to see the extent of the subject with the perspective that is necessary.  He has to start, first of all, by accepting the premise of the rays, and this he cannot prove, though he may do two things:—

1. Correlate the idea of these ray energies with the modern teaching of exoteric science that there is nothing but energy as the underlying substance of all phenomenal appearance.

2. Regard the theory as one which, though as yet for him only an hypothesis, fits the facts as he knows them better than any other.  He will then, one can safely predict, eventually change his hypothesis into a living fact, if he studies himself with care.  One of the first things a disciple has to learn is that he is, indeed, the microcosm of the macrocosm, and that within himself has to be found the open door to the universe.

What is here presented is of sufficient difficulty and of adequate interest to merit careful consideration.
(EPII 318)  Take, for instance, the emphasis which is laid by certain psychologists upon the idea that all that we have inherited of truth (the idea of God, the concept of a future heaven, the ancient and exploded (?) belief around which the thoughts of men have superstitiously centred) are only the outer expression or formulations of a hidden "wish life."  This wish life is, we are told, based upon an inner and often hidden and unrealised sense of frustration, of disillusionment, of trouble; all the ideas which the race has prized down the ages and whereby most of its nobler souls have lived, are founded on illusion.  With the formulation of these various "wish-fulfillments" [Page 318] in the life of the individual, with the fact that they lead to many difficulties and strains and stresses which require careful adjustment, and with the belief that in these concepts is mixed much of a childish superstition, the Teachers upon the inner side would find Themselves in hearty agreement in many cases.  But They make the following reservation.  They state that the centres of expression through which the soul gains needed experience and becomes conscious in worlds of being, otherwise unknown, have come into manifestation as the result of the "wish" or the desire of the soul.  It is the "wish-life" of the soul and not the frustrations of the personality which have brought about the situation with which man is today contending.  Therefore, the emerging into the public consciousness (through the teaching of certain schools of psychologists) of knowledge anent this wish life and its increasing prevalence is definitely founded upon the fact that humanity is becoming soul-conscious and, therefore, slowly becoming aware of the wishes of the soul.  But as man's basic identifications remain as yet in the centres of expression and not in the centre of experience—the soul, there is an unavoidable, though temporary, distortion of the truth.
(EPII 357)  Light reveals, and the stage of revelation now follows.  This light upon the way produces vision and the vision shows itself as:

1. A vision, first of all, of defects.  The light reveals the man to himself, as he is, or as the soul sees the personality.

2. A vision of the next step ahead, which, when taken, indicates the procedure next to be followed.

3. A vision of those who are travelling the same way.

4. A glimpse of the "Guardian Angel," who is the dim reflection of the Angel of the Presence, the Solar Angel, which walks with each human being from the moment of birth until death, embodying as much of the available light as the man—at any given moment upon the path of evolution—can use and express.

5. A  fleeting glimpse (at high and rare moments) of the Angel of the Presence itself.

6. At certain times and when deemed necessary, a glimpse of the Master of a man's ray group.  This falls usually into two categories of experience and causes:

a. In the early stages and whilst under illusion and glamour, that which is contacted is a vision of the astral, illusory [Page 358] form upon the planes of glamour and illusion.  This is not, therefore, a glimpse of the Master Himself, but of His astral symbol, or of the form built by His devoted disciples and followers.

b. The Master Himself is contacted.  This can take place when the disciple has effected the needed integrations of the threefold lower nature.

It is at this moment of "integration as the result of revelation" that there comes the fusion of the personality ray with the egoic ray.  This we will consider later, but at this point a fact should be mentioned which has not hitherto been emphasised or elucidated.  This point is that the personality ray is always a subray of the egoic ray, in the same sense that the seven major rays of our solar system are the seven subrays of the Cosmic Ray of Love-Wisdom, or the seven planes of our system are the seven subplanes of the cosmic physical plane.  We will suppose, for instance, that a man's egoic ray is the third ray of active intelligence or adaptability, and his personality ray is the second ray of love-wisdom.  This personality ray is the second subray of the third ray of active intelligence.  Then, in addition, there might be the following rays governing the three personality vehicles:
(EPII 421)  The true sense of cleavage and really serious difficulty comes, however, when two things have occurred.  These might be stated to be as follows:

1. The self-consciousness of the man has reached a point where his desires are so dominant and compelling that he becomes aware of their strength, and also simultaneously of his inability truly to satisfy them, coupled with the recognition that there is an aspect of himself which does not truly want to do so.  The sense of frustration then descends upon him and he becomes painfully aware of what he wants and of what he would be if his desires were met and satisfied.  He is then torn in two directions:  his desire-mind keeps him dwelling in the realm of longing, of hope and of wish, whilst his brain and his physical nature bring to him the conviction that nothing he wants is possible and if possible, does he really want it?  This is true of the man whose objective is the satisfaction of his material longings or of the man who is responding to the desire for intellectual or spiritual satisfaction. [Page 422] In the one case the cleavage begins to appear in the lower aspects of his desire nature.  In the other it appears in the higher aspects, but in both cases the lines of the cleavage are clear.  The conflict has begun and two possibilities lie ahead:

a. Eventual acquiescence of a nature which ends the life in futility, deep depression and a sense of frustration which runs all the way from a submissive life of acceptance to those many ways of escape which push a man into the dream world, into the land of illusion, into a state of negativity and even over the border to death through self-destruction.

b. A furious conflict, based on a refusal to be moulded by circumstance or environment.  This drives a man on to success and to achievement of his desire or it breaks him on the wheel of life, either physically or mentally.
(EPII 433)  It is interesting to note that practically all the teaching given anent rebirth or reincarnation has emphasised the material phenomenal side though there has always been a more or less casual reference to the spiritual and mental gains acquired in the school of life upon this planet, from incarnation to incarnation.  The true nature of the unfolding awarenesses and the growth in the inner consciousness of the true man have been little noted; the gain of each life in added grasp of [Page 433] the mechanism of contact, and the result of increased sensitivity to the environment (which are the only values with which the self concerns itself), are seldom, if ever, stressed.  Details of living conditions, statements about possible material situations, descriptions of places, clothes, and of personality human relations are imaginatively displayed, and the "recovery of past incarnations" has usually been the so-called recovery of dramatic episodes which feed the innate sense of individuality of the reincarnating man, and usually feed his vanity as well.  This curious presentation has been due to several things.  First of all, to the fact that the world of illusion is the dominating factor as yet in the lives of the best of men; secondly, that the point in evolution has been such that the writer or speaker has not been able to view the life cycle from the angle of the soul, detached and undeluded, for had he done so, the material phenomenal descriptions would have been omitted and probably not even perceived, and only the values—spiritual and mental—and those matters which concern the group interior life would have been emphasised.  The methods used to present this age-old doctrine of rebirth, and the false emphasis laid upon the form aspect to the exclusion of the soul values, have brought about a bad reaction to the whole subject in the minds of intelligent people and of the scientific investigator.  Yet, in spite of this, real good has been accomplished, for the whole theory has been seeping steadily into the racial consciousness, becoming an integral part of it and, therefore, moving on to popular and finally scientific recognition.
(EPII 435)  3. The emotional or sentient body, which is often called the astral body.  From this vehicle emanate the desires, impulses, aspirations and those conflicts of duality which so oft afflict and hinder the disciple.  It is the seat also of the creative, imaginative life of man.  It also possesses centres of force which are counterparts of those to be found in the etheric body, but for the majority of people it is energised mainly from the world of illusion and from the astral plane.  It is from this plane of illusory awareness, that the advanced man has to learn to withdraw himself.
(EPII 454)  Mental problems.

It is with this theme that we shall now deal primarily.  Mental stimulation is comparatively rare, if the total population of the planet is considered; nevertheless among the peoples of our Western civilisation and among the cream of the [Page 454] Eastern civilisation it is frequently to be found.  These particular problems can, for the sake of clarity, be divided into three groups or categories:

1. Those problems which arise out of intense mental activity, which produce undue mental focus and emphasis, one-pointed intellectual approach and crystallisation.

2. Those problems which arise out of meditation processes, which have successfully brought about illumination.  This, in its due turn, produces certain difficulties, such as—

a. Over activity of the mind, which grasps and sees too much.

b. The revelation of glamour and illusion.  This leads to bewilderment and the unfoldment of the lower psychism.

c. Over sensitivity to the phenomena of the inner light, registered in the etheric body.

3. Those arising out of the higher psychic unfoldments, with consequent sensitivity to—

a. Guidance.

b. Cooperation with the Plan.

c. Soul contact.

The last three groups of problems under sensitivity are most definite and real in the experience of disciples.
(EPII 471)  The second is the revelation of the maya of the senses.  This maya is a generic term covering three aspects of the phenomenal life, of the three worlds or the three major results of force activity.  These serve to bewilder the man and make difficult the lot of the earnest aspirant.  It might be of value if I here defined for you the three terms which are applied to these three phenomenal effects:  Illusion, Glamour and Maya.

These three phrases have for long been bandied about among so-called occultists and esotericists.  They stand for the same general concept or the differentiation of that concept.  Speaking generally, the interpretations have been as follows and they are only partial interpretations, being almost in the nature of distortions of the real truth, owing to the limitations of the human consciousness.

Glamour has oft been regarded as a curious attempt of what are called the "black forces" to deceive and hoodwink well-meaning aspirants.  Many fine people are almost flattered when they are "up against" some aspect of glamour, feeling that their demonstration of discipline has been so good that the black forces are interested sufficiently to attempt to hinder their fine work by submerging them in clouds of glamour.  Nothing could be further from the truth.  That idea is itself a part of the glamour of the present time, and has its root in human pride and satisfaction.

Maya is oft regarded as being of the same nature as the concept promulgated by the Christian Scientist that there is no such thing as matter.  We are asked to regard the entire world phenomena as maya and to believe that its existence is simply an error of mortal mind, and a form of auto-suggestion [Page 472] or self-hypnotism.  Through this induced belief, we force ourselves into a state of mind which recognises that the tangible and the objective are only figments of mans imaginative mind.  This, in its turn, is likewise a travesty of reality.

A good definition of Illusion and the Great Illusion

lllusion is regarded in rather the same way, only (as we define it) we lay the emphasis upon the finiteness of man's mind.  The world of phenomena is not denied, but we regard the mind as misinterpreting it and as refusing to see it as it is in reality.  We consider this misinterpretation as constituting the Great Illusion.

I would point out here that (generally speaking) these three expressions are three aspects of a universal condition that is the result of the activity—in time and space—of the human mind.

The Problem of Illusion lies in the fact that it is a soul activity, and is the result of the mind aspect of all the souls in manifestation.  It is the soul which is submerged in the illusion, and the soul that fails to see with clarity until such time as it has learnt to pour the light of the soul through into the mind and the brain.
Illusion on the Astral plane

(EPII 472)  The Problem of Glamour is found when the mental illusion is intensified by desire.  What the theosophist calls "Kamamanas" produces glamour.  It is illusion on the astral plane.

The Problem of Maya is really the same as above, plus the intense activity produced when both glamour and illusion are realised on etheric levels.  It is that vital, unthinking, emotional mess (yes, that is the word I seek to use) in which the majority of human beings seem always to live.  Therefore:

Illusion is the misunderstanding of ideas and thoughtforms, and their misinterpretation

1. Illusion is primarily of a mental quality and is characteristic of the attitude of mind of those people who are more intellectual than emotional.  They have outgrown glamour as usually understood.  It is the misunderstanding [Page 473] of ideas and thought forms of which they are guilty, and of misinterpretations.

2. Glamour is astral in character, and is far more potent at this time than illusion, owing to the enormous majority of people who function astrally always.

3. Maya is vital in character and is a quality of force.  It is essentially the energy of the human being as it swings into activity through the subjective influence of mental illusion or astral glamour or of both in combination.

The vastness of the subject is overwhelming, and it takes time for the aspirant to learn the rules whereby he can find his way out of the worlds of glamour.  I seek here only to deal with the theme as it produces effects in the life of the man who has evoked a measure of light within himself.  This has served to reveal the three worlds of lower force to him.  This revelation, in the early stages, oft deceives him and he becomes the victim of that which has been revealed.  It might justly be remarked that all human beings are the victims of the Great Illusion and of its various correlations and aspects.  In the cases which we are here considering, the difference lies in the fact that—

1. The man is definitely and consciously aware of himself.

2. He knows also that he has released a measure of the higher light.

3. That which is revealed to him is interpreted by him in terms of spiritual phenomena instead of in terms of psychical phenomena.  He regards it all as wonderful, revealing, true and desirable.
(EPII 476)  The man who is suffering from the revelations of light in the three worlds (particularly in the astral world) is, therefore, really doing two things:

1. He is remaining in a relatively static condition as far as his higher progress is concerned; he is looking on at the bewildering kaleidoscope of the astral plane with interest and attention.  He may not be active on the plane himself or consciously identify himself with it, but, mentally and emotionally, it is satisfying temporarily his [Page 476] interest, holding his attention and arousing his curiosity, even if he remains, at the same time, critical.  He is, therefore, wasting time and surrounding himself continuously with new layers of thought forms—the result of his thought about what he is seeing or hearing.  This is dangerous and should be brought to an end.  Intelligent interest in the world of glamour and illusion is required of all wise aspirants and disciples so that they may release themselves from its thralldom, for otherwise it will never be understood and controlled.  But a prolonged application to its life and complete engrossment in its phenomena is dangerous and imprisoning.
2. The interest evoked in these undesirable cases is such that the man—

a. Becomes completely glamoured by it.

b. Descends (speaking symbolically) to its level.

c. Reacts sensitively to its phenomena, and often with pleasure and delight.

d. Invokes the ancient faculties of clairvoyance and clairaudience.

e. Becomes a lower psychic and accepts all that the lower psychic powers reveal.
(EPII 477)  When a man has wandered into the bypaths of the astral plane, and has left the secure place of mental poise and intellectual altitude (again I am speaking symbolically) when he has succumbed to glamour and illusion (usually being quite sincerely deceived and well-intentioned) and when he has unfolded in himself—through misapplied stimulation and experiment—old habits of contact, such as clairvoyance and clairaudience, what can he do, or what shall be done to him to bring about right conditions?
Many of these people find their way into the hands of psychologists and psychiatrists; many are to be found today in our sanitariums and asylums, placed there because they "saw things" or heard voices, or dreamed dreams, and because [Page 478] they had unfitted themselves for normal living.  They appear to be a danger, both to themselves and to others.  They constitute a problem and a difficulty.  The ancient habits must be dropped, but because of their antiquity they are very powerful, and to drop them is easier said than done.  The practices whereby the lower psychic powers have been developed must be given up.  If these faculties of response to an environing astral world appear to have been developed with no difficulty and to be natural to the man, they should nevertheless be discontinued and the avenues of approach to this lower world of phenomena should be closed.  If human beings make so poor a success of living consciously on the physical plane and in handling the phenomena there contacted, and if the life of mental attention and mental living is still so difficult to the vast majority, why complicate the problem by trying to live in a world of phenomena which is admittedly the most powerful at this time?

The task of release from the thralldom of astral sensitivity is unique and stupendous.  The details of the method whereby it can be done are too numerous for us to consider them here.  But certain words hold the keynotes of release and three basic suggestions will aid the psychologist in dealing with these types of difficulty.  The words which hold the secret are:

1. Instruction.

2. Focus of attention.

3. Occupation.
(EPII 483)   People who participate in the activity of those schools of thought which are called by many names such as Mental Science schools, New Thought groups, Christian Science and other similar bodies are also prone to drift into a state of negativity, based on auto-suggestion.  The constant re-iteration of the voiced, but unrealised, fact of divinity will eventually evoke a response from the form side of life which (even if it is not worded guidance) is, nevertheless, the recognition of a form of guidance and leaves no scope for free will.  This is a reaction on a large scale, from the one dealt with above.  Whereas in the one case there is found a blind acceptance of an undesirable lot because it is the will of God and that Will therefore must be good and right, in the second group there is an attempt to stir the subjective man into the acceptance of a definitely opposite condition.  He is taught that there are no wrong conditions except as he himself creates them; that there is no pain and nothing undesirable; he is urged to recognise that he is divine and the heir of the ages and that the wrong conditions, limited circumstances and unhappy occurrences are the result of his own creative imagination.  He is told they are really non-existent.

In the two schools of thought, the truth about destiny as it works out under the Law of Cause and Effect and the truth [Page 484] about man's innate divinity are taught and emphasised, but, in both cases, the man himself is a negative subject, and the victim either of a cruel fate or of his divinity.  I am wording this with deliberation because I am anxious for my readers to realise that destiny never intended man to be a helpless victim of circumstance or the self-hypnotised tool of an affirmed, but undeveloped, divinity.  Man is intended to be the intelligent arbiter of his own destiny, and a conscious exponent of his own innate divinity, of the God within.

Again, schools of esotericists, theosophists and rosicrucians (particularly in their inner schools) have also their own forms of this illusion of guidance.  It is of a different nature to the two dealt with above, but the results are nevertheless of much the same quality and reduce the student to a condition of being guided, often of being directed, by illusionary voices.  Frequently the heads of the organisation claim to be in direct communication with a Master or the entire Hierarchy of Masters, from whom orders come.  These orders are passed on to the rank and file of the membership of the organisation and prompt unquestioning obedience is expected from them.  Under the system of training, imparted under the name of esoteric development, the goal of a similar relationship to the Master or the Hierarchy is held out as an inducement to work or to meditation practice, and some day the aspirant is led to believe that he will hear his Master's voice, giving him guidance, telling him what to do and outlining to him his participation in various roles.  Much of the psychological difficulties found in esoteric groups can be traced to this attitude and to the holding out to the neophyte of this glamorous hope.  In view of this, I cannot too strongly re-iterate the following facts:
(EPII 490)  5. The guidance can also be of an astral, emotional nature, and is the result of the contacts made by the aspirant (firm in his aspiration but weak in his mental polarisation) upon the astral plane.  These cover such a wide range of possibilities that it is not possible for me to enlarge upon them here.  They are all coloured by glamour, and many well-meaning leaders of groups and organisations get their inspiration from these sources.  There is, in them, no true lasting divine guidance.  They may be quite harmless, sweet, kindly and well-intentioned; they may feed the emotional nature, develop hysteria or aspiration; they may develop the ambitious tendencies of their victim and lead him down the byways [Page 490] of illusion.  But they are not the voice of God, or of any Member in the Hierarchy, nor are they divine in nature, any more than the voice of any ordinary teacher upon the physical plane is necessarily divine.
(EPII 501)  We now come to two forms of dreams which are related to the astral or emotional nature and which are of great frequency.

2. Dreams of remembrance.  These are dreams which are a recovery of the sights and sounds encountered in the hours of sleep upon the astral plane.  It is on this plane that the [Page 501] man is usually found when the thread of consciousness is separated from the body.  In this case, the man is either participating in certain activities, or he is in the position of the onlooker who sees actual sights, performances, people, etc., etc., just as any person can see them as he walks down a street in any large city or as he looks out of a window in any environment.  These sights and sounds will often be dependent upon the wish-life and the predilections of the subject, upon his likes and dislikes and his desires and recognised attractions.  He will seek for and often find those he loves; he will sometimes search for and find those he seeks to damage, and find occasion to hurt those he hates; he will favour himself by participating in the fulfillment of what he desires, which is always imaginatively possible upon the astral plane.  Such desires may range all the way from desire for sexual gratification to the longing of the spirituallyminded aspirant to see the Master, the Christ or the Buddha.  Thought forms, created by the similar wishes of the multitude, will be found to meet his desire and—on returning to his body in the morning—he brings with him the recollection of that satisfaction in the form of a dream.  These dreams, related to astral satisfactions, are all of them in the nature of glamour or illusion; they are self-evoked and self-related; they indicate however real experience, even if only astral in accomplishment and can be of value to the interested psychologist in so far as they indicate the character trends of the patient.  One difficulty can, however, be found.  These thought forms (to which the man has responded and in which he has found an imaginative satisfaction) embody the expression of the wish-life of the race and exist, therefore, upon the astral plane for all to see.  Many people do see and contact them and can identify themselves with them upon returning to waking consciousness.  In fact, however, they [Page 502] have really done no more than register these thought forms in the same manner as one can register the contents of a shop window when passing by.  A shocked horror can, for instance, induce a person to relate, quite innocently, a dream which is, in reality, no more than the registering of a sight or experience which was witnessed in the hours of sleep but with which the man has no real connection whatever.  This experience he relates with dismay and disgust; most feelingly he tells the experience to the psychologist, and frequently receives an interpretation which reveals to him the depths of evil to which his unrealised desires apparently bear witness.  His unexpressed longings are "brought to the surface" by the psychologist.  He is told that these longings, when faced, will then leave him, and that the ghost of his mental and psychological disorder will then be laid.  Unless the psychologist is of real enlightenment, the subject of his care is then saddled with an experience which was never his but which he simply witnessed.  I give this as an example of great frequency and of much damaging value.  Until psychologists recognise the actuality of the life of humanity when separated at night from the physical body, such errors will be of increasing occurrence.  The implications are obvious.
(EPII 505)  Dreams which are of mental origin are fundamentally of three kinds:

a. Those dreams which are based on contact with the world of thought forms.  This comprises a vast realm of ancient thought forms, of modern thought forms, and those thought forms also which are nebulous and emerging.  They are of purely human origin and are definitely a part of the Great Illusion.  They constitute, in the bulk of cases, man's effort at the interpretation of life and its meaning down the ages.  They merge with the soul of glamour which is astral in nature.  It will be obvious to you that these thought forms comprise all possible themes.  They do not embody the wish-life of the race, but are concerned with men's thoughts about the ideas and ideals which—down the ages—have controlled human life and which, therefore, form the basis of all history.
(EPII 568)  3. The mystic upon the path of vision who (through the bringing in of energy from the soul through meditation and aspiration) stimulates the solar plexus or throat centres and thus opens a door on to the astral plane.

In all cases, it is the astral plane which stands revealed.  The statement can here be made that where there is colour, form and phenomena analogous to or a replica of that to be found upon the physical plane then there is to be seen the "duplicating phenomena" of the astral plane.  Where there is materialisation of forms upon the physical plane you see the joint activity of the astral and etheric planes.  You do not have the phenomena of the mental or soul levels.  Bear this definitely in mind.  The astral plane is—in time and space and to all intents and purposes—a state of real being plus a world of illusory forms, created by man himself and by his imaginative creativity.  One of the major lessons to be learnt upon the Path of Discipleship is to learn to distinguish that which is real from that which is illusion.
(EPII 700) It is wise always to remember that on the plane of soul existence there is no separation, no "my soul and thy soul".  It is only in the three worlds of illusion and maya that we [Page 701] think in terms of souls and bodies.  This is an occult platitude and well known to you, but the re-emphasis of the well known truth may eventually bring home to you its exactitude.
