Compilation Beatitude

(EOH 290)  5. Progress. The reaction of the individual man and of the masses of men to the continuity of revelation—historically proved—cannot be denied. It is the basic fact of religion. The types of that revelation may vary but each new revelation—given in response to human need and demand—has ever led humanity onward towards a steadily brightening goal and a greater glory. The revelation may come on varying levels of the human consciousness. It may be the revelation of new lands to conquer, terrestrial or mental. Some person pointed the way. It may be the recognition of new laws and facts in nature, scientifically grasped and used; it may be the response of intelligent man to increased knowledge, producing a new type of civilisation. Some liberated spirit pointed the way. It may be the response of the human heart to the Heart of God, leading to the mystical beatitude, and to the recognition of spiritual Being. It may be the reaction of man to some new teaching, some further unfoldment, resulting in a new and enriched religious approach to the centre of life. Some Messenger pointed the way. But always it has meant progress, a moving forward, a rejection of some existing limitation, a repudiating of the undesirable and the evil. Always it involves the recognition of the possible, the ideal and the divine.
(LOS 34) 17. The consciousness of an object is attained by concentration on its fourfold nature: the form, through examination;  the quality (or guna), through discriminative participation; the purpose, through inspiration (or bliss) and the soul, through identification.

It will be apparent therefore that the statement "as a man thinketh so is he" (Prov. 23:7) is based on occult facts.  Every form of any kind has a soul, and that soul or conscious principle is identical with that in the human form; identical in its nature though not in its scope of development, or its degree.  This is equally true of the great Lives or superhuman Existences in which man himself "lives and moves and has his being" (Acts 17: 28) and to Whose state of development he aspires.

As the aspirant chooses with care the "objects" upon which he will meditate, he through these objects, builds himself a ladder by means of which he arrives eventually at the objectless.  As his mind assumes increasingly the meditative attitude of the soul, the brain becomes also increasingly subjugated to the mind as the mind is to the soul.  Thus is the lower man gradually identified with the spiritual man who is omniscient [Page 34] and omnipresent.  This meditative attitude is assumed through a fourfold process:—

1. Meditation on the nature of a particular form, realising, as the form is pondered upon, that it is but a symbol of an inner reality, our whole tangible objective world being built up of form, of some kind (human, subhuman and superhuman), which expresses the life of hosts of sentient beings.

2. Meditation upon the quality of any particular form, so that an appreciation of its subjective energy may be gained.  It should be borne in mind that the energy of an object may be regarded as the colour of that object, and hence the words of Patanjali IV, 17 become illuminating in this connection and serve as a commentary upon this second point.  This is called "discriminative participation," and through it the student arrives at that knowledge of energy in himself which is one with the object of his meditation.

3. Meditation upon the purpose of any particular form.  This involves consideration of the idea back of or underlying any form manifestation and its display of energy.  This realisation carries the aspirant onward to a knowledge of that part in the plan or purpose of the All which is the motivating factor in the form's activity.  Thus through the part, the Whole is contacted and an expansion of consciousness takes place, involving bliss or joy.  Beatitude always follows upon realisation of the unity of the part with the Whole.  From meditation upon the tattvas, the energies or principles, or upon the tanmatras or [Page 35] elements composing spirit-matter, a knowledge of the purpose or plan for the microcosmic or macrocosmic manifestations eventuates and with this knowledge comes bliss.

In these three are to be found correspondences to the three aspects, spirit, soul and body, and an illuminating study for the earnest student.

4. Meditation upon the soul, upon the One who uses the form, who energises it into activity and who is working in line with the plan.  This soul, being one with all souls and with the Oversoul subserves the one plan and is group-conscious.

Thus through these four stages of meditation upon an object, the aspirant arrives at his goal, knowledge of the soul, and of the soul powers.  He becomes consciously identified with the one reality, and this in his physical brain.  He finds that truth which is himself and which is the truth hidden in every form and in every kingdom of nature.  Thus he will eventually arrive (when knowledge of the soul itself is gained) at a knowledge of the All-Soul and become one with it.

Beatitude is the sense of hearing on the 7th subplane of the atmic plane

(LOS 324) 

Atmic


1. Beatitude
7th (7th subplane of the Atmic plane)
2. Active service
6th

3. Realisation
5th

4. Perfection 
4th

 5. All knowledge
3rd

In the following table the numbers one, two, three, four and five under each sense refer to the planes of manifestation as given in the first tabulation above.

a. The First Sense............Hearing.


1. Physical hearing.


2. Clairaudience.


3. Higher clairaudience.


4. Comprehension (of four sounds)


5. Beatitude.
(TCF 182) In addition to these some hints in connection with the microcosmic and macrocosmic centres, we might here give the cosmic correspondences at which it is possible to hint.

The Cosmos.  Our solar system, with the Pleiades and one of the stars of the Great Bear, form a cosmic triangle, or an aggregation of three centres in the Body of HIM OF WHOM NAUGHT MAY BE SAID.  The seven stars in the constellation of the Great Bear are the correspondences to the seven head centres in the body of that Being, greater than our Logos.  Again, two other systems, when allied with the solar system and the Pleiades, make a lower quaternary which are eventually synthesised into the seven head centres in much the same way as in the human being after the fourth initiation.
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1. The base of the spine.

2. The solar plexus.

3. The heart.

4. The throat.

The sevenfold head centre in its turn finds ultimate expression in the gorgeous twofold centre above the top of the head and surrounding it.  Equally so, beyond the above named constellations is still another cosmic centre.  The name of this centre is one of the secrets of the final initiation, the seventh.  These are the only correspondences that may as yet be imparted.  What lies beyond the solar ring-pass-not may be of intellectual interest,78 but, for the purposes of microcosmic evolution it is a matter of no vast import.

3. The Centres and Kundalini.

As stated, it is not possible to impart much about kundalini, or the serpent fire.  It might be of value, however, briefly to enumerate what has been said:

a. Kundalini lies at the base of the spine, and, in the normal average man, its main function is the vitalisation of the body.

b. Kundalini makes three at-one-ments during the period of evolution:

1. With the radiatory fires of the body or prana at a point between the shoulder blades.

2. With the fires of mind at a point at the very top of the spine, in the centre of the back part of the throat.

3. With the fire of Spirit at the point where these two united fires of matter and of mind issue from the top of the head.

c. Each of the three channels within the spinal column have for specific purpose the blending of these threefold fires.  We need to bear in mind that the [Page 184] fires circulate, and that, at the moment of achievement, every triangle in the body is vivified, every centre is fully functioning, and a threefold path of fire can be seen extending the entire length of the backbone.

d. When kundalini has blended with the pranic fire, the centres become three-dimensional.  When it blends with mind or solar fire and the two fires are perfectly united, the centres become fourth-dimensional.  When it blends with the electric fire of pure Spirit after the third Initiation, they take on two more dimensions.

e. Kundalini, as it is aroused, steadily increases the vibratory action, not only of the centres, but of every atom of matter in all the bodies—etheric, astral and mental.  This quickening of activity has a dual effect of great interest:

1. It causes the elimination of all matter that is coarse and unsuitable, and casts it off in exactly the same way as a rapidly rotating wheel casts off or rejects from its surface.

2. It sweeps into its sphere of influence matter that is keyed to its own vibration, and builds it into its vibratory content.  This is but a reflection of the action of the Logos in sweeping into differentiation the matter of the solar system.  Kundalini is likewise the fire or force of matter, and therefore the life of the third Logos.

f. Kundalini has two effects upon the etheric web, as it is called.

1. By its gradually increasing action it purifies that etheric form and cleanses it from "dross," as the Christian expresses it.

2. Eventually, after the two fires of matter and the fire of mind have begun to blend (a slow and gradual process), the web itself is destroyed [Page 185] and by the time the third Initiation is reached, the man should have continuity of consciousness.  This is so unless for certain work and for certain specific ends, the man consciously and willingly foregoes the burning of the web, a thing which can be brought about by the conscious action of the will.

4. The Centres and the Senses, Normal and Supernormal.

Before at all dealing with the centres and their relationship to the senses, it will be necessary first of all to point out certain facts of interest in connection with those senses,79 and so clear the ground for further information.
What are the senses?  How many are there?  And what is their connection with the indwelling Man, the Thinker, the Divine Manasaputra?  These are questions of vital moment, and in their due comprehension comes the ability wisely to follow the path of knowledge.

The senses might be defined as those organs whereby man becomes aware of his surroundings.  We should perhaps express them not so much as organs (for after all, an organ is a material form, existent for a purpose) but as media whereby the Thinker comes in contact with his environment.  They are the means whereby he makes investigation on the plane of the gross physical, for instance; the means whereby he buys his experience, whereby he discovers that which he requires to know, whereby he becomes aware, and whereby he expands his consciousness.  We are dealing here with the five senses as used by the human being.  In the animal these five senses exist but, as the thinking correlating faculty is lacking, as the "relation between" the self and the not-self is but little developed, we will not concern ourselves with them at this juncture.  The senses in the animal kingdom are group faculty and demonstrate as racial instinct.  The senses in man are his individual asset, and demonstrate:

a. As the separate realisation of self-consciousness.

b. As ability to assert that individualism.

c. As a valuable means to self-conscious evolution.

d. As a source of knowledge.

e. As the transmuting faculty towards the close of life in the three worlds.

As we know, the senses are five in number and in order of development are as follows:

a. Hearing.
b. Touch.

c. Sight.

d. Taste.

e. Smell.
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Each of these five senses has a definite connection with one or other plane, and has also a correspondence on all planes.
Let us first take up each of these senses, point out some interesting facts in connection with them, and suggest their subplane correspondence.

    PLANE            SENSE

1. Physical
Hearing.

2. Astral
Touch or feeling.

3. Mental
Sight.

4. Buddhic
Taste.

5. Atmic
Smell.

In the two lower planes in the three worlds—the astral and the physical—the five subplanes of human endeavour are the five highest.  The two lowest subplanes, the sixth and seventh, are what we might express as "below the threshold," and concern forms of life beneath the human altogether.  We have a corroborating analogy in the fact that the two earliest root-races in this round are not definitely human, and that it is the third root-race which is really human for the first time.  Counting, therefore, from the bottom upwards it is only the third subplane on the physical and the astral planes which mark the commencement of human effort, leaving five subplanes to be subdued.  On the mental plane the five lower subplanes have to be subjugated during purely human evolution.  When the consciousness is centred on the fifth subplane (counting from below upwards) then the planes of abstraction—from the standpoint of man in the three worlds—supervene the two subplanes of synthesis, demonstrating through the synthesis of the five senses.  In the evolution of the Heavenly Man we have exactly the same thing:  the five planes of endeavour, the five lower planes of the solar system, and the two higher planes of abstraction, the spiritual or monadic and the divine, or logoic.
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MICROCOSMIC SENSORY EVOLUTION
Plane

Physical.....

1. Hearing
5th
gaseous

2. Touch, feeling
4th
irst etheric

3. Sight
3rd
super-etheric

4. Taste
2nd
sub-atomic

5. Smell
1st
atomic

Astral.....

1. Clairaudience
5th

2. Psychometry
4th

3. Clairvoyance
3rd

4. Imagination
2nd

5. Emotional idealism
1st

Mental.....

1. Higher clairaudience
7th
FORM

2. Planetary psychometry
6th
FORM

3. Higher clairvoyance
5th
FORM

4. Discrimination
4th
FORM

5. Spiritual discernment
3rd
FORMLESS

   Response to group vibration
2nd
FORMLESS

   Spiritual telepathy
1st
FORMLESS

Buddhic.....

1. Comprehension
7th

2. Healing
6th
3. Divine vision
5th

4. Intuition
4th

5. Idealism
3rd

Atmic.....

1. Beatitude
7th

2. Active service
6th

3. Realisation
5th

4. Perfection
4th

5. All knowledge
3rd

The 1st and 2nd subplanes of the buddhic and the Atmic planes are mastered at the 6th and 7th initiations

It can be noted that we have not summed up the two planes of abstraction on the atmic and the buddhic planes, the reason being that they mark a degree of realisation which is the property of initiates of higher degree [Page 189] than that of the adept, and which is beyond the concept of the evolving human unit, for whom this treatise is written.

We might here, for the sake of clarity, tabulate the five different aspects of the five senses on the five planes, so that their correspondences may be readily visualised, using the above table as the basis:

a. The First Sense......Hearing.

1. Physical hearing.

2. Clairaudience.

3. Higher clairaudience.

4. Comprehension (of four sounds) (see below for sound physical to buddhic)
5. Beatitude.

b. The Second Sense.....Touch or feeling.
1. Physical touch.

2. Psychometry.

3. Planetary psychometry.

4. Healing.

5. Active service.

c. The Third Sense......Sight.

1. Physical sight.

2. Clairvoyance.

3. Higher clairvoyance.

4. Divine vision.

5. Realisation.

d. The Fourth Sense.....Taste.

1. Physical taste.

2. Imagination.

3. Discrimination.

4. Intuition.

5. Perfection.

e. The Fifth Sense......Smell.

1. Physical smell.

2. Emotional idealism.

3. Spiritual discernment.

4. Idealism.
5. All knowledge.
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Let us now proceed to take up each of these senses in detail:

a. Hearing.  This, very appropriately, is the first sense to be manifested; the first aspect of manifestation is that of sound, and necessarily therefore we would expect sound to be the first thing noticed by man on the physical plane, the plane of densest manifestation, and of the most marked effects of sound, regarding it as a creating factor.  Pre-eminently the physical plane is the plane of hearing and hence the sense ascribed to the lowest plane of evolution, and of each of the five planes.  On this seventh or lowest plane man has to come to full cognisance of the effect of the Sacred Word as it is in process of sounding forth.  As it reverberates throughout the system, it drives matter into its appointed place, and on the physical plane finds its point of deepest materiality and of most concrete demonstration.  The key for man to discover and turn, concerns itself with the revealing of the mystery of:

Sound on each of the five major planes

a. His own sound.

b. His brother's sound.

c. His group sound.

d. The sound of that one of the Heavenly Men with whom he is connected.

e. The sound of the Logos, or the sound of nature; of the solar system, of the Grand Man of the Heavens.

Therefore, we note that on the physical plane a man has to find his own note, finding it in spite of the density of the form.

a. On the physical plane he finds his own note.

b. On the astral plane he finds his brother's note; through identity of emotion he comes to the recognition of his brother's identity.
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c. On the mental plane he begins to find his group note.

d. On the buddhic plane, or the plane of wisdom, he begins to find the note of his planetary Logos.

e. On the atmic, or spiritual, plane the note logoic begins to sound within his consciousness.
I am differentiating thus for the sake of clarity.  In evolution itself, due to the parallelism of nature, the distinctions are not so sharply made, and a man's ray, point of development, the work earlier accomplished, his temporary limitations, and other causes create a seeming confusion, but in the great scheme as seen from above downwards, the work proceeds as described.

Hearing on the astral plane is commonly called clairaudience, and means the ability to hear the sounds of the astral plane.  It is a faculty that demonstrates throughout the entire astral body, and a man hears all over his vehicle and not only through the specialised organs, the ears, the product of physical plane action and reaction.  This would necessarily be so, owing to the fluidic nature of the astral body.  Man on the physical plane hears at the same time a certain range of sounds, and only a small and particular gamut of vibrations impinges upon his ears.  There are many of the lesser sounds of nature which entirely escape him, while the major group sounds are not differentiated at all.  As evolution proceeds and the inner sense of hearing becomes acute, these other physical plane sounds will likewise swing into his ken, and he will be acutely conscious of all sounds on the astral, and the physical plane—a thing, which if possible now, would result in the shattering of the body.  If the note of nature, for instance, were to strike but once upon the ear of a man (a note made up of the totality of vibrations produced by all dense material forms) his physical body would be completely disrupted. [Page 192] He is not ready yet for such a happening; the inner ear is not duly prepared.  Only when the threefold hearing is consummated will completed hearing on the physical plane be likewise permitted.

Hearing on the mental plane is simply an extension of the faculty of differentiating sound.  The hearing dealt with on all these planes is the hearing that has to do with the form, that concerns the vibration of matter, and that is occupied with the not-self.  It has not to do with the psyche, or the telepathic communication that proceeds from mind to mind, but with the sound of the form or that power whereby one separated unit of consciousness is aware of another unit who is not himself.  Bear this carefully in mind.  When the extension of hearing becomes such that it concerns the psyche, then we call it telepathy or that wordless communication that is the synthesis of hearing on all the three lower planes and which is known by the Ego in the causal body on the formless levels of the mental plane.

On the buddhic plane, hearing (now of the synthetic quality called telepathy) demonstrates as complete comprehension, for it has involved two things:

1. A knowledge and recognition of individual sound,

2. A similar knowledge of group sound, and their complete unification.  This causes the most perfect comprehension, and is the secret of the Master's power.

On the atmic plane this perfected hearing is seen as beatitude.  Sound, the basis of existence; sound, the method of being; sound, the final unifier; sound therefore realised as the raison d'être, as the method of evolution, and therefore as beatitude.80
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b. Touch.  In taking up the subject of the second sense, that of touch, we must note that this sense is preeminently the sense of very great importance in this, the second, solar system—a system of astral-buddhic consciousness.81  Each of these senses, after having reached a certain point, begins to synthesise with the others in such a way that it is almost impossible to know where one begins and the other ends.  Touch is that innate recognition of contact through the exercise of manas or mind in a threefold manner:

As recognition.

As memory.

As anticipation.

Each of the five senses, when coupled with manas, develops within the subject a concept embodying the past, the present and the future.  Therefore when a man is very highly evolved, has transcended time (as known in the three worlds), and can therefore look at the three lower planes from the standpoint of the Eternal Now, he has superseded the senses by full active consciousness.  He knows, and needs not the senses to guide him any longer to knowledge.  But in time, and in the three worlds, each sense on each plane is employed to convey to the Thinker some aspect of the not-self, and by the aid [Page 194] of mind, the Thinker can then adjust his relationship thereto.

Hearing and direction

Hearing gives him an idea of relative direction, and enables a man to fix his place in the scheme and to locate himself.

Touch and relative quantity

Touch gives him an idea of relative quantity and enables him to fix his relative value as regards other bodies, extraneous to himself.

Sight and proportion

Sight gives him an idea of proportion, and enables him to adjust his movements to the movements of others.

Taste and what appears best

Taste gives him an idea of value, and enables him to fix upon that which to him appears best.
Smell and quality or essence as self
Smell gives him an idea of innate quality, and enables him to find that which appeals to him as of the same quality or essence as himself.

In all these definitions it is necessary to bear in mind that the whole object of the senses is to reveal the not-self, and to enable the Self therefore to differentiate between the real and the unreal.82
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In the evolution of the senses, hearing is the first vague something which calls the attention of the apparently blind self

a. To another vibration.

b. To something originating outside of itself.

c. To the concept of externality.  When sound is first contacted the consciousness for the first time becomes aware of that which is without.

But all that is grasped by the dormant consciousness (by means of this one sense of hearing) is the fact of something extraneous to itself, and of the direction in which that something lies.  This apprehension, in course of time, calls into being another sense, that of touch.  The Law of Attraction works, the consciousness moves slowly outwards towards that which is heard; and when contact is made with the not-self it is called touch.  This touch conveys other ideas to the groping consciousness, ideas of size, of external texture, and of surface differences; the concept of the Thinker is thus slowly enlarged.  He can hear and feel, but as yet knows not enough to correlate nor name.  When he succeeds in naming, he has made a big stride forward.  We might note here, therefore, that the earliest cosmic symbols are applicable to the senses as well as elsewhere:

The point in the centre—consciousness and the not-self at a stage where sound alone is descriptive.

The divided circle—consciousness aware of the not-self, through a dual recognition.
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Sight follows on this, the third sense, and the one definitely marking the correlation of ideas, or the relation between; it parallels the coming of Mind, both in time and function.  We have hearing, touch or feeling, and then sight.  In connection with the correspondence it is to be noted that sight came in with the third root-race in this round, and that the third race saw also the coming in of Mind.  The Self and the not-self were immediately correlated, and co-ordinated.  Their close partnership became an accomplished fact, and evolution hastened forward with renewed impetus.
These three major senses (if I might so describe them) are very definitely allied, each with one of the three Logoi:

Hearing—The recognition of the fourfold word, the activity of matter, the third Logos.

Touch—The recognition of the sevenfold Form Builder, the gathering together of forms, their approximation and interrelation, the second Logos.  The Law of Attraction between the Self and the not-self begins to work.

Sight and realization (5th sub of Atmic plane)

Sight—The recognition of totality, the synthesis of all, the realisation of the One in Many, the first Logos.  The Law of Synthesis, operating between all forms which the self occupies, and the recognition of the essential unity of all manifestation by the means of sight.

As regards taste and smell, we might call them minor senses, for they are closely allied to the important sense of touch.  They are practically subsidiary to that sense.  This second sense, and its connection with this second solar system, should be carefully pondered over.  It is predominantly the sense most closely connected with the second Logos.  This conveys a hint of much value if duly considered.  It is of value to study the extensions of physical plane touch on other planes and to see whither we are led.  It is the faculty which enables us to arrive [Page 197] at the essence by due recognition of the veiling sheath.  It enables the Thinker who fully utilises it to put himself en rapport with the essence of all selves at all stages, and thereby to aid in the due evolution of the sheath and actively to serve.  A Lord of Compassion is one who (by means of touch) feels with, fully comprehends, and realises the manner in which to heal and correct the inadequacies of the not-self and thus actively to serve the plan of evolution.  We should study likewise in this connection the value of touch as demonstrated by the healers of the race (those on the Bodhisattva line)83 and the effect of the Law of Attraction and Repulsion as thus manipulated by them.  Students of etymology will have noted that the origin of the word touch is somewhat obscure, but probably means to 'draw with quick motion.'  Herein lies the whole secret of this objective solar system, and herein will be demonstrated the quickening of vibration by means of touch.  Inertia, mobility, rhythm, are the qualities manifested by the not-self.  Rhythm, balance, and stable vibration are achieved by means of this very faculty of touch or feeling.  Let me illustrate briefly so as to make the problem somewhat clearer.  What results in meditation?  By dint of strenuous effort and due attention to rules laid down, the aspirant succeeds in touching matter of a quality rarer than is his usual custom.  He contacts his causal body, in time he contacts the matter of the buddhic plane.  By means of this touch his own vibration is temporarily and briefly quickened.  Fundamentally we are brought back to the subject that we deal with in this treatise.  The latent fire of matter attracts to itself that fire, latent in other forms.  They touch, and recognition and awareness ensues.  The fire of manas burns continuously and is fed by that which is attracted and repulsed.  When the two [Page 198] blend, the stimulation is greatly increased and the ability to touch intensified.  The Law of Attraction persists in its work until another fire is attracted and touched, and the threefold merging is completed.  Forget not in this connection the mystery of the Rod of Initiation.84  Later when we consider the subject of the centres and Initiation it must be remembered that we are definitely studying one aspect of this mysterious faculty of touch, the faculty of the second Logos, wielding the law of Attraction.
Let us now finish what may be imparted on the remaining three senses—sight, taste, smell—and then briefly sum up their relationship to the centres, and their mutual action and interaction.  That will then leave two more points to be dealt with in this first division of the Treatise on Cosmic Fire, and a summing up.  We shall then be in a position to take up that portion of the treatise that deals with the fire of manas and with the development of the manasaputras,85 both in their totality and likewise individually.  This topic is of the most imperative importance as it deals entirely with man, the Ego, the thinker, and shows the cosmic blending of the fires of matter and of mind, and their utilisation by the indwelling Flame.

c. Sight.  This sense, as said before, is the paramount correlating sense of the solar system.

Under the Law of Economy man hears.  Sound permeates matter and is the basis of its subsequent heterogeneity.

Under the Law of Attraction, man touches and makes contact with that which is brought to his attention [Page 199] through sound waves of activity.  This leads to a condition of mutual repulsion and attraction between the one who apprehends and that which is apprehended.

Having apprehended and then contacted his eyes are opened and he recognises his place in the whole order under the Law of Synthesis.

Hearing
 Unity

Touch
 Duality

Sight
 Triplicity.

In these three senses the present is summed up for us.  The work of evolution is to recognise, utilise, co-ordinate, and dominate the whole till the Self, by means of these three, becomes actively aware of every form, of every vibration, and of every pulsation of the not-self; then, through the arranging power of mind, the objective of the self will be to find the truth, or that centre in the circle of manifestation which is, for the Self, the centre of equilibrium, and the one point where the co-ordination is perfected; then the Self can dissociate itself from every veil, every contact, and every sense.  This leads in every manifestation to three types of separation:
nvolution.  The separation of matter, or the one becoming the many.  The senses are developed, and the apparatus is perfected by the Self for the utilisation of matter.  This is under the Law of Economy.

Evolution up to the time of the Probationary Path.  The merging of Spirit and matter, and the utilisation of the senses in a progressing identification of the Self with all forms from the lowest to those relatively refined.  This is under the Law of Attraction.

Evolution on the Path.  Again the separation of spirit from matter, its identification with the One, and the ultimate rejection of form.  The senses then are synthesised into acquired faculty, and the Self has no [Page 200] further use for the not-self.  It blends with the All-Self.  This is under the Law of Synthesis.

If this is borne in mind it leads to a realisation that the separation of the Spirit from the material vehicle involves two aspects of the One great All; herein is seen the work of the Creator, the Preserver and the Destroyer.

In the final perfection of this third sense of sight, the term used is the wholly inadequate one of realisation.  Let the student study carefully the lowest and highest demonstration of the senses as laid down in the tabulation earlier imparted, and note the occult significance of the expressions used in the summation.

Atmic plane senses and subplanes
Hearing  Beatitude.  This is realised through the not-self.

Touch
Service.  The summation of the work of the Self for the not-self.

Sight
Realisation.  Recognition of the triplicity needed in manifestation, or the reflex action of the Self and the not-self.

Taste
Perfection.  Evolution completed through the utilisation of the not-self and its realised adequacy.

Smell
 Perfected Knowledge.  The principle of manas in its discriminating activity, perfecting the inter-relation between the Self and the not-self.

This all concerns the perfected, realised Personality.

In all these perfections is seen the awareness of the Self, and the graded process of identification, utilisation, manipulation and final rejection of the not-self by that Self who is now consciously aware.  He hears the note of nature and that of his monad; he recognises their identity, utilises their vibration, and passes rapidly through the three stages of Creator, Preserver and Destroyer.
He touches or feels the vibration of the form or not-self in all its various grades, recognises his identity in time and space, and for purposes of existence or being and by means of the three Laws of Economy, Attraction and Synthesis utilises, blends and eventually dissociates himself.  He sees the threefold evolutionary process and by means of the development of the inner vision, sees within the heart of the system macrocosmic and microcosmic, the one SELF in many forms, and finally identifies himself with that one Self by the conscious rejection of the not-self after its complete subjugation and utilisation.

d. Tasting.  He tastes then finally and discriminates, for taste is the great sense that begins to hold sway during the discriminating process that takes place when the illusory nature of matter is in process of realisation.  Discrimination is the educatory process to which the Self subjects itself in the process of developing intuition—that faculty whereby the Self recognises its own essence in and under all forms.  Discrimination concerns the duality of nature, the Self and the not-self, and is the means of their differentiation in the process of abstraction; the intuition concerns unity and is the capacity of the Self to contact other selves, and is not a faculty whereby the not-self is contacted.  Hence, its rarity these days owing to the intense individualisation of the Ego, and its identification with the form—necessary identification at this particular time.  As the sense of taste on the higher planes is developed, it leads one to ever finer distinctions till one is finally led through the form, right to the heart of one's nature.

e. Smelling is the faculty of keen perception that eventually brings a man back to the source from whence he came, the archetypal plane, the plane where his true home is to be found.  A perception of difference has been cultivated that has caused a divine discontent within the [Page 202] heart of the Pilgrim in the far country; the prodigal son draws comparisons; he has developed the other four senses, and he utilises them.  Now comes in the faculty of vibratory recognition of the home vibration, if it might be so expressed.  It is the spiritual counterpart of that sense which in the animal, the pigeon and other birds, leads them back unerringly to the familiar spot from whence they originally came.  It is the apprehension of the vibration of the Self, and a swift return by means of that instinct to the originating source.

The consideration of this subject awakens the realisation of the vastness of the region of thought concerned—the region of the whole evolutionary development of the human being.  Yet all that is possible here, as elsewhere, is to indicate lines of thought for careful pondering, and to emphasise certain ideas which may serve as the foundation thoughts for the future mental activity of the immediate generation.  The following facts must also be borne in mind when considering the matter:

a. That the senses have been dealt with in this division of our Treatise on Cosmic Fire because they concern the material form.  Strictly speaking the five senses, as we know them, are the means of contact built up by the Thinker (polarised in his etheric body) and find their expression in the physical form in those nerve centres, brain cells, ganglia and plexus which exoteric science recognises.
b. That these senses for all purposes of present manifestation, have their focal point on the astral plane and are therefore largely under the stimulating action of the solar plexus—that great focal point in the centre of the body which is the stimulating agent for most of the human family at this time.

c. That as the higher triangle comes into play and the polarisation steps up to the higher centres, the senses begin to make themselves felt on the mental level and [Page 203] man becomes aware on that plane.  We have in the human body an interesting reflection of the transference of the polarisation from the Personality to the Ego, or into the causal body, in the division that exists between the higher and the lower mental planes, and the dividing line of the diaphragm between the higher and the lower portions of the body.  Below the diaphragm we have the four lower centres:

1. The solar plexus.

2. The spleen.

3. Organs of generation.

4. Base of the spine.

Above are the three higher:

1. Heart.

2. Throat.

3. Head.

In the microcosm we have the lower quaternary separated from the Triad in a similar manner, and this analogy will bear pondering upon.  By careful thought we can therefore work out the reflex action of the centres and the senses from the standpoint of the different planes, remembering that as the centres are awakened the process will be threefold:

First.  The awakening on the physical plane, and the gradually increasing activity of the centres, until the Probationary Path is reached.  This is paralleled by the increasing use of the senses, and their constant utilisation for the identification of the self and its sheaths.
Second.  The awakening on the astral plane, and the gradually increasing activity of the centres, until the first Initiation is reached.  This is paralleled by the tremendously keen use of the senses for the purposes of discriminating between the Self and the not-self.
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Third.  The awakening upon the mental plane, and the gradually increasing activity of the centres and the senses.  The effect in both cases tends to identification of the Self with its own essence in all groups and the rejection of the sheaths and the forms.

This development is paralleled on the two higher planes simultaneously as in the lower, and as the astral senses come into perfected activity, the corresponding centres of force on the buddhic plane begin to function until the vibratory interplay between the two is consummated, and the force of the Triad can be felt definitely in the Personality via the astral.

Again the corresponding vortices on the atmic level come into active vibration as the mental centres become fourth dimensional, till we have a wonderful fiery activity demonstrating on all the three planes.

From the point of view of fire,86 leaving the aura and [Page 205] its colors out of temporary consideration, the evolutionary development marks an equally definite process.

a. The vivification of the inner heat of the sheaths, or the tiny point of fire latent in every individual atom of matter.  This process proceeds in all three bodies, at first slowly, then more rapidly, and finally simultaneously and synthetically.

b. The bringing into activity from latency of the seven centres on all planes, beginning from the bottom upwards, until the centres (according to ray and type) are interrelated and co-ordinated.  There are manifest thirty-five vortices of fire in the perfected adept,—all of radiant activity and all interacting.

c. The vortices or wheels of lambent flame become interlinked by triangles of fire which pass and circulate from one to another, till we have a web of fiery lines, uniting centres of living fire, and giving truth to the statement that the Sons of Mind are FLAMES.
d. These centres reach this condition of perfection as the Spirit or Will aspect takes ever fuller control.  The unifying triangles are produced by the action of the fire of mind, while the fire of matter holds the form together in ordered sequence.  So the interdependence of matter, mind and Spirit can be seen and demonstrates to the eye of the clairvoyant as the co-ordination of the three fires.

e. In the Heavenly Man and His body, a chain of globes87 likewise can be seen and we need here to remember [Page 206] very carefully that the seven chains of a scheme are the expression of a planetary Logos.  The Heavenly Men are expressing Themselves through a scheme of seven chains and the emphasis has been laid unduly, perhaps, upon the dense physical planet in any particular chain.  This has caused the fact of the chain importance to be somewhat overlooked.  Each of the seven chains might be looked upon as picturing the seven centres of one of the Heavenly Men.  The idea of groups of Egos forming centres in the Heavenly Men is nevertheless correct, but in this connection the reference is to the centres of force on buddhic and monadic levels.88
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In connection with this there is a fundamental point that must never be forgotten:  these seven Heavenly Men might be considered as being in physical incarnation through the medium of a physical planet, and herein lies the mystery of planetary evolution.  Herein lies the mystery of our planet, the most mysterious of all the planets.  Just as the karma of individuals differs, so differs the karma of the various Logoi, and the karma of our planetary Logos has been a heavy one, and veiled in the mystery of personality at this time.

Again, according as the centres are active or inactive, so the manifestation differs likewise, and the study which opens up is of vast and abstruse interest in connection with the solar system.
(EPII 555) b. UNFOLDMENT OF THE PSYCHIC POWERS

The forces which are responsible for the awakening of the centres are many.  The primary one is the force of evolution itself, plus the inherent or innate forward-pressing urge towards greater inclusiveness which is always found in every individual being.  This secondary aspect of the evolutionary principle needs careful elaborating.  We have for too long been occupied with the effort to develop the form side of nature so that it shall become increasingly sensitive to its environment and thus build an ever improving mechanism.  But the twofold idea (should I say Fact, for such it is?) of the development of an increasing capacity to include and the fact of the existence of the one interior factor, the Self, which brings about this steady development, needs emphasising.  From the standpoint of the occult student, there are three ideas which lie behind this belief:

1. The fact of the Indweller, the Entity within the form who looks on at life as it unfolds, who develops awareness of the environment and who becomes inclusive—eventually to the point of synthesis.

2. The fact of the inherent ability (found in all forms of life [Page 556] in all kingdoms) to progress towards this greater inclusiveness, passing from kingdom to kingdom in this unfolding process.

3. The fact that humanity constitutes a central point from which this inclusiveness can be consciously developed.  Hitherto, the development has been natural, normal and part of the evolutionary urge.  This it still remains, but the process can be hastened (and frequently is) as man gains control of his mental processes and begins to work (as the conscious Indweller) towards appointed ends.

I wanted to make these points adequately clear because they have a definite bearing on our theme which concerns the psychic difficulties of modern man.  These difficulties are rapidly growing and are causing much distress among those who believe that the development of the lower psychic powers is a hindrance to true spiritual development.  Certain mystics regard these powers as indications of divine grace, however, and as guarantees of the reality of their endeavour.  Others regard them as signifying a definite "fall from grace".  It seems to me, therefore, that an analysis of these powers, their correct placing upon the path of development, and a comprehension of the distinction between the higher and the lower powers will be of real value and will enable students in the future to proceed with a greater surety and knowledge.  They will thus be more accurately sure of the nature of the contacts of which they become aware and of the means whereby these contacts are approached and gained.

The major idea which I would have you bear in mind is the development of Inclusiveness.  This inclusiveness is the outstanding characteristic of the soul, or self, whether it is the soul of man, the sensitive nature of the cosmic Christ, or the anima mundi, the soul of the world.  This inclusiveness tends [Page 557] to synthesis.  It can already be seen functioning at a definite point of fulfillment in man, because man includes in his nature all the gains of past evolutionary cycles (in other kingdoms in nature and in previous human cycles), plus the potentiality of a greater future inclusiveness.  Man is the macrocosm of the microcosm; the gains and peculiar properties of the other kingdoms in nature are his, having been resolved into capacities of consciousness.  He is, however, enveloped in and part of a still greater macrocosm, and of this greater whole he must become increasingly aware.  Let this word, Inclusiveness, govern your thinking as you read this instruction which I am giving you upon the psychic powers and their effect.

The next idea to which I would call your attention is that the human being has the power to be inclusive in many directions, just as a line can be drawn from the point at the centre of the circle to any point upon the periphery.  You must remember that for a large part of his career and for the most important part of his human experience, he remains the dramatic actor, holding the centre of the stage and in his own eyes playing the star part; he is always conscious of his acting and of the reactions to that acting.  When man was little more than an animal, when he was in the state which we have earlier called the Lemurian consciousness and the early Atlantean consciousness, he lived unthinkingly; life unrolled like a panorama before his eyes; he identified himself with the episodes depicted and knew no difference between himself and that which he seemed to be in the unfolding picture.  He simply looked on, played his little part, ate, reproduced, reacted to pleasure and to pain, and seldom, if ever, thought or reflected.

Then comes the period, familiar to all of us, wherein the man becomes the dramatic center of his universe—living, loving, planning, acting, conscious of his audience and his surroundings, [Page 558] and demonstrating to his fullest capacity the later Atlantean and present Aryan characteristics.  He is intelligently aware of his power and of a few of his powers; he is a functioning personality and (because the mind is controlling or beginning to control) the lower animal powers and the Atlantean psychism which have distinguished him begin to fade out.  He loses these lower powers and has not yet developed the higher ones.  Hence the reaction to be seen on every hand today to such powers as clairvoyance, clairaudience, etc.; hence their wholesale condemnation as fraudulent by the intelligentsia of the world.

Next comes the mystical stage wherein the advanced human being, the aspirant and the disciple becomes steadily aware of another realm of nature to conquer, the realm of the Kingdom of God, with its own life and phenomena; he registers the existence of other powers which he can develop and use if he so desires and is willing to pay the price; he recognises another and wider sphere of being which he can include in his own consciousness if he permits himself to be conquered by it.

The inference then is that there are two sets of powers latent in his human equipment—the lower one being recoverable if he deem it desirable, the other and higher one to be developed.  These two sets of powers are:
1. The ancient powers and faculties which humanity developed and possessed in past ages and which he drove into the background of his consciousness and below the threshold of his current awareness in order to develop the mind and thus become himself a conqueror and a personality.

2. The higher powers and faculties which are the prerogative of the conscious soul.  These are the greater powers to which the Christ referred when He promised His [Page 559] disciples that some day they would do greater things than He had done.

It should be remembered, however, that all the psychic powers are the powers, faculties and capacities of the One Soul but that, in time and space, some of them are expressions of the animal consciousness or the animal soul, some of the human soul, and some of the divine soul.

The following tabulation of the developing psychic powers as they blend in consciousness three kingdoms in nature may be of service at this point if careful study is made of the inferred relationships:

                 Animal.                                        Human.                                        Divine.

1. The four major instincts
The five major instincts
The five transmuted instincts.

a. Self preservation
Creative self-perservation
Immortality.

b. Sex
Sex.  Human love
Attraction.

c. Herd instinct
Gregariousness
Group consciousness.

d. Curiosity
Enquiry.  Analysis
Evolutionary urge.


         plus


Self-assertion
Self-control.

2. The Five senses
The five senses
The five senses.

a. Touch
Touch.  Contact
Understanding.

b. Hearing
Hearing.  Sound
Response to the Word.

c. Sight
Seeing, Perspective
The mystical vision.

d. Taste (embryonic)
Taste. Discrimination..Intuition.

e. Smell (acute)
Smell, Emotional idealism
Spiritual discernment.

3. Lower psychic powers
The human correspondences
Higher psychic powers.
a. Clair-voyance
Extension through vision
The mystical vision.

b. Clair-audience
Extension through hearing
Telepathy.  Inspiration.

c. Mediumship
Intercourse.  Speech
Mediatorship.

d. Materialisation
Invention
Creativity.

e. Divination
Foresight.  Planning
Prevision.

f. Healing through animal magnetism
Healing through science
Healing through spiritual magic.
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Extracts from "A Treatise on Cosmic Fire" pp. 188-196

No. 1

Microcosmic Sensory Evolution

Plane                                                                    Subplane

Physical
1. Hearing
5th
gaseous


2. Touch, feeling
4th
first etheric


3. Sight
3rd
super-etheric


4. Taste
2nd
sub-atomic


5. Smell
1st
atomic

Astral
1. Clairaudience
5th


2. Psychometry
4th


3. Clairvoyance
3rd


4. Imagination
2nd


5. Emotional idealism
1st

Mental
1. Higher clairaudience
7th     Form


2. Planetary psychometry
6th     Form
3. Higher.clairvoyance
5th     Form


4. Discrimination
4th     Form


5. Spiritual discemment
3rd     Formless


    Response to group vibration
2nd    Formless


    Spiritual telepathy
1st     Formless

Buddhic
1. Comprehension
7th


2. Healing
6th


3. Divine vision
5th


4. Intuition
4th


5. Idealism
3rd

Atmic
1. Beatitude
7th


2. Active service
6th


3. Realisation
5th


4. Perfection
4th


5. All knowledge
3rd
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It can be noted that we have not summed up the two planes of abstraction on the atmic and the buddhic planes, the reason being that they mark a degree of realisation which is the property of initiates of higher degree than that of the adept, and which is beyond the concept of the evolving human unit, for whom this treatise is written.

We might, here, for the sake of clarity, tabulate the five different aspects of the five senses on the five planes, so that their correspondences may be readily visualised, using the above table as the basis:

a. The First Sense
Hearing.

1. Physical hearing.

2. Clairaudience.
3. Higher clairaudience.

4. Comprehension (of four sounds).

5. Beatitude.

b. The Second Sense
Touch or feeling.

1. Physical touch.

2. Psychometry.

3. Planetary psychometry.

4. Healing.

5. Active service.

c. The Third Sense
Sight.

1. Physical sight.

2. Clairvoyance.

3. Higher clairvoyance.

4. Divine vision.

5. Realisation.

d. The Fourth Sense
Taste.

1. Physical taste.

2. Imagination.

3. Discrimination.

4. Intuition.

5. Perfection.

e. The Fifth Sense
Smell.

1. Physical smell.

2. Emotional idealism.
3. Spiritual discernment.

4. Idealism.

5. All knowledge.
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Extract 2

Directional sound

Hearing gives him an idea of relative direction, and enables a man to fix his place in the scheme, and to locate himself.

Touch gives him an idea of relative quantity and enables him to fix his relative value as regards other bodies, extraneous to himself.

Sight gives him an idea of proportion, and enables him to adjust his movements to the movements of others.

Taste gives him an idea of value, and enables him to fix upon that which to him appears best.

Smell gives him an idea of innate quality, and enables him to find that which appeals to him as of the same quality or essence as himself.

In all these definitions it is necessary to bear in mind that the whole object of the senses is to reveal the not-self, and to enable the Self therefore to differentiate between the real and the unreal.

Extract 3

These three major senses (if I might so describe them) are very definitely allied, each with one of the three Logoi:

Hearing—The recognition of the fourfold word, the activity of matter, the third Logos.

Touch—The recognition of the sevenfold Form Builder, the gathering together of forms, their approximation and interrelation, the second Logos.  The Law of Attraction between the Self and the not-self begins to work.

Sight—The recognition of totality, the synthesis of all, the realisation of the One in Many, the first Logos.  The Law of Synthesis, operating between all forms which the self occupies, [Page 563] and the recognition of the essential unity of all manifestation by the means of sight.

Extract 4

Hearing
 Beatitude.
This is realised through the not-self.

Touch
Service.
 The summation of the work of the Self for the not-self.

Sight
Realisation
Recognition of the triplicity needed in manifestation, or the reflex action of the Self and the not-self.

Taste
Perfection.
Evolution completed through the utilisation of the not-self and its realised adequacy.

Smell
Perfected
The principle of manas  

                    Knowledge        in its discriminating activity, perfecting the interrelation between the Self and the not-self.

A close study of the above will bring to the open-minded student two major points which he would do well to consider:

1. That the instinctual nature, as it develops in the three kingdoms (animal, human and divine) is, in fact, that which develops stage by stage into what we call consciousness; it is in reality, the development of a gradual expansion of capacity to be aware of the environment, whatever that environment may be.  The herd instinct of the animal is, for instance, the embryonic unfoldment of what is later recognised by the intellect as group consciousness.  These higher developments are brought about by the application of the intellect and a change in the motivating power.  The same idea can be traced in connection with all the instincts.

2. That the lower psychic powers, inherent in the animal nature, are in every case embryonic indications of soul capacities.
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Once this idea is grasped, the attitude of the sceptic and unbeliever will change and he will see (as he studies these lower powers) that, rightly understood and utilised, they can be direct avenues of approach to certain states of existence, but are incidental to and not substitutes for the higher powers.

I would like to offer two other points to your consideration:
First, that the man or woman who is expressing and interested in these lower powers (which are called the lower siddhis by the oriental philosophy) is demonstrating true powers.  They are not however the highest possible powers nor are they the powers which humanity is intended to express unless at the lowest point in evolution and, therefore, allied closely to the animal kingdom; or at the highest point, in which case the greater powers automatically include the lesser.  The lower psychic powers are shared with the animal kingdom and with all those human races which are low down in the scale of the human evolution.

This is a fact and a statement which arouses much antagonism among the present day exponents of these powers, both in and out of the spiritualistic and occult movements.  Such people are apt to consider these powers as indicative either of an advanced spiritual condition or as a rare and unique possession, setting their owner apart as more gifted, more wise and more able to advise and direct other human beings than is the ordinary man.  This attitude is demonstrated by the immense audiences such people can address and gather around themselves, and the willingness of the public to listen to them and to pay money for the privilege and the benefit of the demonstration and the advice.

Secondly, the difficulty of this situation is increased because, as evolution proceeds, certain more or less advanced [Page 565] people recover these ancient animal propensities and capacities as their power to become inclusive goes forward; they begin to expand their consciousness so that the past as well as the future is brought within their range of awareness.  Knowing that they are aspiring to the higher things and towards the world of mystical realisation (in contradistinction to that of psychical realisation), they interpret some episode, which they may have clairvoyantly apprehended, as appertaining to them as individuals; they regard some clairaudient injunction or happening as appropriately theirs, and some vision of a thought form of the Christ or of one of the Masters as indicative of a direct and personal interview with these advanced leaders.  They thus enter into the world of glamour and of delusion from which they must, finally with great difficulty, extricate themselves.

May I also call your attention to the fact that the lines of demarcation between these animal, human and divine states of consciousness are not clear cut as in our tabulation?  A recognition of this will call attention to the complexity of the subject and the difficulty of our theme.  This complexity can, I think, be well illustrated by a study of the uses of the word telepathy.  As generally used today it indicates two powers:

1. An instinctual registering of some situation, some call and some impression which impinges upon the solar plexus centre.  This power of impression is Not controlled; there is no supervised intentional mental perception of a directed message; there is only a tuning in on a state of mind or on a condition and situation connected with the one who is regarded as sending the message.  In nine cases out of ten, this message is one of distress and goes forward and produces its effect without any capacity on the part of the recipient to induce the reception of the [Page 566] message.  An illustration of this would be the recognition by a mother that a loved child is in danger.
2. A form of clairvoyance which enables the man to see that which is hidden, such as the number of symbols on a playing card which is laying face downwards upon the table.

True telepathy, however, is a direct mental communication from mind to mind and in its more advanced expression is a communication of soul to soul, using the mind later as a formulator of the communication, as in the case of inspiration.  It is interesting to note (and instructive also in view of our subject) that in true telepathic registration, the lesser powers may be raised and used at a high level of awareness.  It is well known esoterically that

a. Some people simply record telepathically in their minds the information coming from another mind.  The registration as well as the communication is wordless and formless.  The recipient simply knows and the imparted knowledge takes form in the consciousness without any intermediate stages or steps.  This is formless telepathy.

b. Other people instantaneously step down into form the knowledge which has been imparted; they will see the message, word or information appear before their eyes in written or printed form as if it were imposed upon a moving screen, seen within the head.

c. Others will step the information down into form whereby they hear it.

In these two latter cases, the true man is making use of his latent lower powers, raising them to as high a level as possible and subordinating them to mental or soul uses.  The difference [Page 567] between this usage of the power of clairvoyant and clairaudient demonstration is that in this case there is full mental control and understanding, and in the other cases the lower powers are automatically employed, are uncontrolled, are occupied with matters of no true importance and are not understood in any way by the one who is employing them.
The one basic sense, as you well know is that of touch.  This is the reason why I have not placed psychometry in any particular category in my tabulation of the instincts, senses and powers.  Psychometry is essentially the capacity to work with and to get in touch with the soul of the higher grouping to which the unit in the lower grouping aspires, and with the soul that can thus aspire in any form.  It concerns, in reality the "measure" of inclusiveness.  This measure will govern, for instance, the relation of the dog or other domesticated animal to a human being, of a man to other men, and of an aspirant to his soul, his master and his group.  When this psychometrical inclusiveness is turned towards the world of tangible things—minerals, possessions and other material objects, for instance—we tend to make a magical performance out of it, and to charge money for the demonstration of psychometrical power.  We then call this the science of psychometry.  Yet it is the same power, turned towards the lower kingdoms as is employed in making contact with the higher.  There are three groups of people who use the lower psychic powers, either consciously or unconsciously:

1. Those whose evolutionary stage is low enough to permit of their automatic use.

2. Those who have brought over the capacity to see and hear on astral levels or to "work magic" from another life—from Atlantean times.  These powers are natural to them, but are usually neither understood nor controlled by [Page 568] knowledge and they usually make their owner a victim or an exploiter of these powers.

3. The mystic upon the path of vision who (through the bringing in of energy from the soul through meditation and aspiration) stimulates the solar plexus or throat centres and thus opens a door on to the astral plane.

In all cases, it is the astral plane which stands revealed.  The statement can here be made that where there is colour, form and phenomena analogous to or a replica of that to be found upon the physical plane then there is to be seen the "duplicating phenomena" of the astral plane.  Where there is materialisation of forms upon the physical plane you see the joint activity of the astral and etheric planes.  You do not have the phenomena of the mental or soul levels.  Bear this definitely in mind.  The astral plane is—in time and space and to all intents and purposes—a state of real being plus a world of illusory forms, created by man himself and by his imaginative creativity.  One of the major lessons to be learnt upon the Path of Discipleship is to learn to distinguish that which is real from that which is illusion.

What then, is to be seen and heard by the medium when in trance or when giving an exhibition of clairvoyance and clairaudience?  Several possibilities, which I might list as follows:

1. A revelation of the "wish life" of the person or the group to whom the medium is addressing himself.  This wish life takes form in proportion to the power of the unexpressed wish or the mental ability of the person or persons concerned.
2. A recognition by the medium of the thought forms or thought form to be found in the aura of the person in the audience or circle.  These thought forms have been [Page 569] built over a space of time and are usually of some one deeply loved or as deeply disliked.  They are often so real in appearance that the person can recognise them when described by the medium and the medium can at the same time by a process of telepathy (via the solar plexus centre) become aware of the things which the sitter wishes to hear, which will be in line with the usual mannerisms and methods of speech and thought of the departed or living friend.  This accounts for the mediocre calibre of the usual utterance and statement made at a seance.  The average person who frequents a seance is not usually of the highest grade of intelligence, unless he is simply there as an investigator.

3. A few rare cases when a soul on the path of return to incarnation or immediately after death is impelled (for good and sufficient purpose) to make a contact with a friend or relative via a medium.  Such cases are known and usually presuppose more than average intelligence on the part of the sitter, the communicator and the medium.  They constitute however, the exceptional occurrence.

4. The revelation to the clairvoyant and clairaudient worker of much of the phenomena of the astral plane, which parallels that of the physical plane and which is conditioned by the quality and calibre of the circle of people who constitute the audience.  This, the medium interprets to them and it usually evokes recognition.

I am here casting no doubt on the sincerity of the performance nor on those mediums who are born with these clairvoyant and clairaudient faculties.  I am only pointing out that the phenomena which they are contacting is astral in nature and that anyone looking at a circle from the standpoint [Page 570] of the higher psychic powers would note around each sitter a group of astral forms (self-created) of those who have departed physical life through death, of those who are constantly in his thoughts though still alive, and also a kaleidescopic and changing process of appearing and disappearing forms (some quite nebulous and some quite substantial according to the power of thought) which concern the wish life of the sitter, which are concerned with his home affairs, his business or are built up around his health.  The sensitive tunes in on these, connects them with the attendant thought forms and hence the production of the usual performance found in the seance room or with the average audience.  The medium is truly and accurately relating just what he sees and hears and therefore is sincere and truthful, but because he receives no real training in the art of interpretation and in the technique of distinguishing the illusory from the real, he is, perforce, unable to do more than describe the phenomena seen and the words heard.

When, however, the mystic opens up these same powers as is sometimes the case, the phenomena seen and the words which are heard can be of a very high order.  Nevertheless they are still astral, for they concern happenings and phenomena found upon the higher levels of the astral plane.  He comes into contact with the spiritual or religious wish life of the race and according to the basic trend of his individual aspiration at the moment so will be his contacts.  If he is an earnest and devoted Christian, he will see one of the beautiful and vital thought forms of the Christ there to be found and in the wonder of that revelation, his love and his imagination and all that is best in him
will be evoked in adoration and mystery.  Hence some of the inspired writings and illumined visions of the mystic.  If he is a Hindu, there may come [Page 571] to him a vision of the Lord of Love, Shri Krishna, or, if a Buddhist, he may see the Lord of Light, the Buddha, in all His radiance.  If he is an occult student, or a Theosophist or Rosicrucian, he may see a vision of one of the Masters or of the entire Hierarchy of adepts; he may hear words spoken and thus feel assured, past all controversy, that the Great Ones have chosen him for special privilege and for unique service.  And yet, his consciousness has never moved from off the astral plane and his contacts have only been a wonderful and inspiring expression of the phenomena of that plane, released to his inner sight and hearing through his aspiration.

All this is brought about through the over-activity of the solar plexus centre, stimulated by the energy pouring in from the heights he has attained in aspirational meditation.  The results are very emotional in their nature, and the reactions developed and the subsequent service rendered are on emotional levels.  A great deal of this is to be seen among the teachers in the world at this time in many lands.  Such teachers have been and are true aspirants.  They have awakened in consciousness upon the higher levels of the astral plane.  They have there seen the thought forms which humanity has created of the spiritual Hierarchy or the reflections on those levels of that Hierarchy (a still more potent group of thought forms) and have heard repetitions of that which has been said and thought by the world aspirants of all time—all of it most beautiful, good and true.  They then proceed to teach and proclaim what they have thus heard, seen and learnt and frequently do much good—on astral levels.  They are, all the same, confusing the reflection with the reality, the reproduction with the original, and the humanly constructed with the divinely created.

Forget not, that the astral plane is that whereon man has [Page 572] to learn to distinguish truth from error, and the real from the unreal.  Thus those who are deceived are only learning a needed lesson.  The fact of the astral plane is being steadily recognised and that is good.  The fact of the existence of the spiritual Hierarchy and of Masters is being brought to the attention of the masses even if it is being done by those who are confusing the reflection and the thought form with the reality.

The question could here properly be asked:  How can the mystic avoid this error and confusion?  How can he distinguish the real from the illusory?  This constitutes an individual problem for every mystic and there is no one profound and scientific rule whereby he can guide his reactions.  The only rules which I can give you are so simple that those who are occupied at this time with teaching and proclaiming that which they have astrally contacted may not like to follow them.  The attitude of mind which will guard the mystic from astral delusion and error is:

1. The cultivation of a spirit of true humility.  There is a spiritual arrogance which masks itself behind a cloak of humbleness and which is very prevalent at this time.  It leads people to regard themselves as the chosen of the Hierarchy to save the world; it leads them to look upon themselves as the mouthpieces of the Masters or of the Christ; it tends to make them separative in their attitudes to other leaders and teachers, refusing to recognise the many aspects of the one work and the many methods which the Mind of God has devised for reaching the masses.
2. The refusal to accept any contact or message which has personality implications or which sets its recipient apart, thus tending to the development of a Messiah complex. [Page 573] I like that phrase.  It is simple and concise and illustrates dramatically the state of mind and describes the assured nature of the consciousness of many of the present teachers of humanity.  A true contact with the Hierarchy and the true accolade of service carries with it the conviction of the existence of the many servers in the one Service, of the many messengers carrying the one message, of the many teachers of the many aspects of the one Truth, and of the many and various ways back to the Heart of God.  When this all-embracing revelation accompanies the call to service, then the spirit of inclusiveness is developed and the man can be sure that he is truly called to cooperate and convinced of the reality of his vision.

3. The freedom from emotional appeal.  The true disciple and mystic is ever mentally polarised.  His vision is free from the deluding reactions of the solar plexus centre.  His vision awakens the heart centre and evokes the response of his personality energy (focussed in the ajna centre) and produces eventually a "centering in the place of light".  This indicates the growing activity of the head centre.  He may, later, use controlled emotional appeal in dealing with the masses but he himself seeks to remain free from all emotional control.

We are considering the unfoldment of the psychic powers, producing conditions in the subject which are regarded by the orthodox investigator as pathological in nature or as indicating psychological trouble of a serious kind.  However, we are today close to the time when the fact of there being modes of perception other than those of the physical senses will be recognised, and the attitude of medicine and of the psychiatric and neurological sciences will undergo definite [Page 574] changes—much to the assistance and aid of humanity.  The development of the psychic powers is basically due at this time (for the whole problem shifts into changing fields as evolution proceeds) to the psychic becoming aware of a field or fields of phenomena which are always present but which remain usually unrecognised because the inner mechanism of perception remains latent or quiescent.  In the undeveloped human being or in groups of men who are low down in the racial scale, as also in animals, there is much psychic perception because the sacral centre motivates the physical plane life and the solar plexus centre governs the psychic nature.  In these cases, all the higher centres are quiescent and undeveloped.  The solar plexus is to the worlds of lower psychic perception what the brain is intended to be in the worlds of higher psychic understanding.  In the one case, you have a centre of energy which is so potent that it swings the man into a state of consciousness which is fundamentally astral, thus governing the sex life from the angle of the sentient consciousness; in the other case, you have so close an identification between the head centre in etheric matter and the brain in physical substance that an organ which is definitely physical functions sympathetically, accurately and synchronously with its subjective counterpart, registering impressions from the head centre and the worlds with which that centre puts a man in touch.  The two are then as one.
In between these stages of low grade psychic life and the spiritual perception of the initiate there is to be found every possible type of sentient consciousness.  These can be divided into three major categories:

1. The unfoldment and use of the psychic powers, both higher and lower.

This is the stage of Psychism.

[Page 575] 

2. The evolution of the mystical vision.

This is the stage of Mysticism.

3. The revelation of light and power.

This is the stage of Occultism.

All these expressions of divine knowledge are connected with, and dependent upon, the development of the centres.  In the low grade human being, the centres are nothing more than slowly revolving, palpitating disks of dim light.  In Lemurian days, the sacral centre was the most active and the brightest.  In Atlantean days, the solar plexus centre was by far the most significant.  Today, as you know, the higher correspondences are coming into functioning activity and humanity is beginning to reap the benefits derived from experience in three races—the Lemurian, the Atlantean and the Aryan.

The throat centre is now the most active in the majority of cases and the most significant.  The time is, however, coming when humanity will function on a large scale and as a mass through the ajna centre; this will take place in the next race for, in the next great cycle of racial development, there will be no people with a Lemurian consciousness to be found anywhere and the "pull" or the activity of the sacral centre will be greatly lessened and controlled.  This can be seen happening today among the intelligentsia of the race.  The Atlantean state of awareness (which functions primarily through the solar plexus) will be also greatly lessened as the heart centre awakens.  Humanity will then be wrestling with difficulties and pathological and psychological troubles which will be based on group conditions and influences and not so much on a man's individual unfoldment.  The beginnings of this can already be seen in its lowest phase in the emergence today of what is called "mass psychology"—a thing practically unknown (except in urban centres) a few hundred years ago. [Page 576] Now it is well nigh planetary in its radius of influence.  Public opinion, with its determining and conditioning influence, is another phase of the same emerging factor.
The Aryan state of consciousness, with its coordinating capacity and its mental emphasis, will control the mass of the people, for in the coming race the Atlantean emotional state of consciousness will be to humanity what the Lemurian or low grade type is to the Aryan at this time.  The masses will then all come under the category of the intelligentsia, whilst the intelligentsia of today will be the intuitives of tomorrow.  In the language of mysticism, the masses will be on the probationary path and the cream of the race will be on the path of discipleship.  The number also of the initiates and adepts, present in incarnation in order to carry forward the externalised work of the Hierarchy will be great.  The world will then be full of people who will be completely integrated personalities with all the virtues (and consequently all the vices), the ambitions and problems, incident to that stage of awareness.

It is for this reason that the Hierarchy is working at this time to bring about the fecundation of the race by the cosmic principle of love, so that love and intellect can proceed hand in hand and thus balance each other.  It is for this reason that the fact of the existence of the spiritual Hierarchy must be brought to the attention of the masses.  This must be done in order to enhance the magnetic power of the love aspect of the hierarchical effort and not in order to awaken fear or awe, for that is of the old order and must disappear.

I might here touch upon the paralleling activity of the forces which are working to prevent the externalisation of the Hierarchy of Light since such a happening as that would mean increased—because proven—power.  As you know, on the astral and mental planes centres exist which are [Page 577] called "dark centres" because the emphasis of their activity is upon the material aspect of manifestation and upon the activity of material substance; all energy is subordinated to purely selfish purpose.  As I have before stated, the Forces of Light work with the soul, hidden in every form.  They are concerned with group purposes and with the founding of the kingdom of God on earth.  The dark forces work with the form side of expression and with the founding of a centre of control which will be theirs entirely and which will subdue all the living forms in all kingdoms to their peculiar behests.  It is the old story, familiar in Biblical phraseology, of the kingdoms of the world and the kingdom of the Christ, of the power of anti-Christ and the power of Christ.  This produced a great climax in Atlantean days and, though the Hierarchy of Light triumphed, it was only by the merest margin.  The battle was fought out on the astral plane, though it had its correspondence upon the physical plane, in a great world conflict of which the ancient legend tells us.  It ended in the catastrophe of the Flood.  The seeds of hate and of separation have been fostered ever since that time and the three modes whereby the forces of darkness seek to control humanity are hatred, aggression and separativeness.  The three great spiritual counterparts are love, selfless sharing and synthesis.
(TWM 33) b. The Soul, the Mediator or Middle Principle.

There are two angles or points of view from which the nature of the soul must be grasped:  one is the aspect of the soul in relation to the fourth kingdom in nature, i.e. the human, and the other that of the subhuman kingdoms in nature, which, it must be remembered, are reflections of the three higher.

It should be borne in mind that the soul of matter, the anima mundi, is the sentient factor in substance itself.  It is the responsiveness of matter throughout the universe and that innate faculty in all forms, from the atom of the physicist, to the solar system of the astronomer, which produces the undeniable intelligent activity which all demonstrate.  It can be called attractive energy, coherency, sentiency, aliveness, awareness or consciousness, but perhaps the most illuminating term is that the soul is the quality which every form manifests.  It is that subtle something which distinguishes one element from another, one mineral from another.  It is the intangible essential nature of the form which in the vegetable kingdom determines whether a rose or a cauliflower, an elm [Page 34] or a watercress shall come into being; it is a type of energy which distinguishes the varying species of the animal kingdom and makes one man different from another in his appearance, nature and character.  The scientist has tabulated, investigated and analysed the forms; names have been selected and given to the elements, and the minerals, the forms of vegetable life and the varying species of animals; the structure of the forms and the history of their evolutionary progress have been studied and deductions and conclusions have been reached, but the solution of the problem of life itself still eludes the wisest, and until the understanding of the "web of life" or of the body of vitality which underlies every form and links every part of a form with every other part is recognised and known to be a fact in nature, the problem will remain unsolved.

The definition of the soul may be regarded as somewhat more feasible than that of spirit owing to the fact that there are many people who have experienced at sometime or another an illumination, an unfoldment, an uplifting, and a beatitude which has convinced them that there is a state of consciousness so far removed from that normally experienced as to bring them into a new state of being and a new level of awareness.  It is something felt and experienced, and involves that psychic expansion which the mystic has registered down the ages, and which St. Paul referred to when he spoke of being "caught up to the third Heaven," and of hearing things there which it is not lawful for man to utter.  When hearing and sight on those levels are both producing registered experience then we have the occultist plus the mystic.

1. The soul, macrocosmic and microcosmic, universal and human, is that entity which is brought into being when the spirit aspect and the matter aspect are related to each other.
a. The soul therefore is neither spirit nor matter but is the relation between them.

b. The soul is the mediator between this duality; it is the middle principle, the link between God and His form.

c. Therefore the soul is another name for the Christ principle, whether in nature or in man.

2. The soul is the attractive force of the created universe and (when functioning) holds all forms together so that the life of God may manifest or express itself through them.

a. Therefore the soul is the form-building aspect, and is that attractive factor in every form in the universe, in the planet, in the kingdoms of nature and in man (who sums up in himself all the aspects) which brings the form into being, which enables it to develop and grow so as to house more adequately the indwelling life, and which drives all God's creatures forward along the path of evolution, through one kingdom after another, towards an eventual goal and a glorious consummation.

b. The soul is the force of evolution itself and this was in the mind of St. Paul when he spoke of the "Christ in you, the hope of glory."

3. This soul manifests differently in the various kingdoms of nature, but its function is ever the same, whether we are dealing with an atom of substance and its power to preserve its identity and form, and carry forward its activity along its own lines, or whether we deal with a form in one of the three kingdoms of nature, held coherently together, demonstrating characteristics, pursuing its own instinctual life and working as a whole towards something higher and better.
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a. Therefore the soul is that which gives distinctive characteristics and differing form manifestations.

b. The soul plays upon matter, forcing it to assume certain shapes, to respond to certain vibrations and to build those specified phenomenal forms which we recognise in the world of the physical plane as mineral, vegetable, animal and human,—and for the initiate certain other forms as well.

4. The qualities, vibrations, colours, and characteristics in all the kingdoms of nature are soul qualities, as are the latent powers in any form seeking expression, and demonstrating potentiality.  In their sum total at the close of the evolutionary period, they will reveal what is the nature of the divine life and of the world soul,—that oversoul which is revealing the character of God.

a. Therefore the soul, through these qualities and characteristics, manifests as conscious response to matter, for the qualities are brought into being through the interplay of the pairs of opposites, spirit and matter, and their effect upon each other.  This is the basis of consciousness.

b. The soul is the conscious factor in all forms, the source of that awareness which all forms register and of that responsiveness to surrounding group conditions which the forms in every kingdom of nature demonstrate.
c. Therefore the soul might be defined as that significant aspect in every form (made through this union of spirit and matter) which feels, registers awareness, attracts and repels, responds or denies response and keeps all forms in a constant condition of vibratory activity.

d. The soul is the perceiving entity produced through the union of Father-Spirit and Mother-Matter.  It is that which in the vegetable world, for instance, produces [Page 37] response to the sun's rays, and the unfolding of the bud; it is that in the animal kingdom which enables it to love its master, hunt its prey, and follow out its instinctual life; it is that in man which makes him aware of his environment and his group, which enables him to live his life in the three worlds of his normal evolution as the onlooker, the perceiver, the actor.  This it is which enables him eventually to discover that this soul in him is dual and that part of him responds to the animal soul and part of him recognises his divine soul.  The majority however, at this time will be found to be functioning fully as neither purely animal nor purely divine, but can be regarded as human souls.

5. The soul of the universe is—for the sake of clarity—capable of differentiation or rather (owing to the limitations of the form through which that soul has to function) capable of recognition at differing rates of vibration and stages of development.  The soul nature in the universe therefore manifests in certain great states of awareness with many intermediate conditions, of which the major can be enumerated as follows:

a. Consciousness, or that state of awareness in matter itself, due to the fact that Mother-Matter has been fecundated by Father-Spirit and thus life and matter have been brought together.  This type of consciousness concerns the atom, molecule and cell of which all forms are constructed.  Thus the form of the solar system, of a planet, and of all that is found upon or within a planet is produced.

b. Intelligent sentient consciousness, i.e. that evidenced in the mineral and vegetable kingdoms.  It is this which is responsible for the quality, shape, and colouring of the vegetable and mineral forms and for their specific natures.

c. Animal consciousness, the awareness of soul response [Page 38] of all forms in the animal kingdom, producing their distinctions, species and nature.

d. Human consciousness, or self-consciousness, towards which the development of the life, form and awareness in the other three kingdoms has gradually tended.  This term concerns the individual consciousness of man; and in the early stages is more animal than divine, owing to the dominance of the animal body with its instincts and tendencies.  H.P.B. defines man accurately as an "animal plus a God".  Later it is more strictly human, neither purely animal nor entirely divine, but fluctuating between the two stages, thus making the human kingdom the great battleground between the pairs of opposites, between the urge or pull of spirit and the lure of matter or mother-nature, and between that called the lower self and the spiritual man.

e. Group consciousness, which is the consciousness of the great sum totals, is arrived at by man through the development, first of all, of his individual consciousness, the sum total of the lives of his animal, emotional and mental natures, plus the spark of divinity dwelling within the form which they make.  Then comes awareness of his group, as specified for him in that group of disciples, working under some one Master who represents to him the Hierarchy.  The Hierarchy might be defined as the sum total of those sons of men who are no longer centered in the individualised self-consciousness, but who have entered into a wider realisation, that of the planetary group life.  There are stages in this realisation, mounting all the way from that tiny group recognition of the probationary disciple up to the completed group awareness of the life in Whom all forms have their being, the consciousness of the planetary Logos, that "Spirit before the Throne" Who manifests through the form of a planet, [Page 39] as man manifests through his form in the human kingdom.

The soul therefore may be regarded as the unified sentiency and the relative awareness of that which lies back of the form of a planet and of a solar system.  These latter are the sum total of all forms, organic or inorganic, as the materialist differentiates them.  The soul, though constituting one great total, is, however, limited in its expression by the nature and quality of the form in which it is found and there are consequently forms which are highly responsive to and expressive of the soul, and others which—owing to their density and the quality of the atoms of which they are composed—are incapable of recognising the higher aspects of the soul or of expressing more than its lower vibration, tone or color.  The infinitely small is recognised, the infinitely vast is assumed; but it remains as yet a concept until such time as the consciousness of man is inclusive, as well as exclusive.  This concept will be understood when the second aspect is contacted and men understand the nature of the soul.  It must be also remembered that just as the basic triplicity of manifestation worked out symbolically in man as his quota of energy (physical energy), his nervous system and the body mass, so the soul can also be known as a triplicity, the higher correspondences of the lower.

There is first of all what might be called the spiritual will,—that quota of the universal will which any one soul can express, and which is adequate for the purpose of enabling the spiritual man to co-operate in the plan and purpose of the great life in which he has his being.  There is also the second soul quality which is spiritual love, the quality of group consciousness, of inclusiveness, of mediatorship, of attraction and of unification.  This is the paramount soul characteristic, for only the soul has [Page 40] it as the dynamic factor.  The spirit, or monad is primarily the expression of will with love and intelligence as secondary principles, and the body nature, the personality, is paramountly distinguished by intelligence, but the soul has outstandingly the quality of love which demonstrates as wisdom also when the intelligence of the body nature is fused with the love of the soul.  The following tabulation may make the thought clearer.

Monad
Will
Purpose

1st Aspect
Will, enabling the Monad to participate in the universal purpose.

2nd Aspect
Love, the energy which is poured forth into the soul, making it what it is.

3rd Aspect
Intelligence, transmitted via the soul and brought into manifestation through the medium of the body.
Soul
Love
the Method

1st Aspect
Will, held in abeyance but expressing itself through the mind aspect of the personality and through Kundalini, which when aroused correctly makes possible the final initiations into the consciousness of the Monad.

2nd Aspect
Love, the dominating force of the soul life; through this possession and this type of energy, the soul can be en rapport with all souls.  Through the emotional body, the soul can be in touch with all animal or subhuman souls, through its work on its own plane, with the meditating souls of all men; and through the principle of buddhi, with the second aspect of the Monad.

3rd Aspect
Knowledge.  This aspect is brought into touch with the intelligence of all cells in the threefold body mechanism.

By a close study of the above it becomes apparent in what way the soul acts as the mediator between the monad and the personality.

