SECTION IV.

Srshty-aika-deshika-prakarana
ONE PART OUT OF THE CONTINUUM OF
WORLD-SYSTEMS,

The co-ordination and general similarity in
diversity of all planes, systems, worlds, individuals.
—The peculiar features of our world-system.—Our
sevenfold evolution.—Mineral, vegetable, animal,
chandratma, saurdtmia, abhyatma, and
human.—Metaphysical laws guiding these.—The
appearance of Karma at the human stage.—The
digtinetion between mechanical or automatic
action and deliberate action initiated by free-will.—
Samya and vaishamya, equality and in-
-equality, homogeneity and differentiation, as the
meaning of evolution.—Difference of proportion of I
and This in the different kingdoms.—Their balanc-
ing in the human.—The comparative nature of all
such statements.—Kndless sub-divisions within each
kingdom.—Seven main sub-divisions of each.—
Intercourse between the three subtler and the four
grosser kingdoms.—Its special conditions.—The
mutaal subservience of all the kingdoms.—Illustra-
tions from Mineralogy, Botany, Medicine, Physical
Science.—Subservience due to natural affinities and
disparities.—Sciences sub-divided into internal and
external, theory and practice, science and art,—
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172 PRANAVA-VADA,

Illustration of sub-divisions of types from the case
of color.—Changes and correspondences of color.—
Use of the science of color in the Science of Love.—
The underlying laws of emotion, as applicable to
all other forms of manifestation.—The root-
emotions, Love and Hate.—The poetical sentiments
arising out of them.—The nine poetical sentiments,
(in three triplets).—The metaphysic of the relation
between substance, sense-quality and vibration.—
Some facts relating to the mineral and the deva-
kingdoms.%Tho human kingdom the summation of
the other six.—The degrees of the sense of per-
sonality.—The seven sheaths of the human being.—
The nature of these.—The metaphysical reason
thereof.—The moral of the tale.

We have now to endeavor to understand the
gynthesis and continunm that ever subsists be-
tween all worlds, systems, planes, creations
whatsoever. Of course, this also, like all things
else is included in the Logion. Because the
Unity pervades and permeates all the Many,
therefore no piece of the latter can be wholly
dissociated from any other piece. (The fact of
this Unity governing the Multipliciby, manifests
as Law, the law of Analogy, of Relativity, of
Similarity in Diversity, of Correspondences, of
Causation, of Action and Reaction, and all other
laws ; it is the principle of all generalisations and
universal rules, and of the interweaving and
interdependence of all things of all planes
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whatsoever). Without the knowledge of this
multi-Unity of Brah man, correct knowledge of
the countless emanations within It, and of their
co-ordination, is not possible. And without
correct knowledge, correct action is not possible.
Hence the need to realise the Ultimate and
the Penultimate Universals. So only can the
psendo-infinite particulars be grasped effectively,
and marshalled in their due order and proportion
(deductively, thereby obviating endless doubt
and questioning). So only can we realise that
all kinds of experiences, cognitions, desires,
actions, are passed through by all and every
manifested jiva; thatall the worlds and planes
behave similarly, in a general way ; that all Life
and all lives is and are really One Life.

Here (in this world-system) we find four
kinds of creation laid down: (i) arising out of
two elements of ‘This’; (ii) out of two elements
of “This-Not’; (iii) out of two elements of Not-
I'; and (iv) out of one element of I-This-Not (?) *

' This statement is wholly dark. Subsequent
statements indicate that it perhaps refers, with re-
gard to their constitution in terms of the factors
of the Logion and corresponding sattva, rajas,
tamas, to the four kingdoms of our physical
earth, mineral, vegetable, animal, and human.
They may also refer to four planes of matter, vide
sneeeeding paras.
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But really all exists in each. Our world-
system is said to be sevenfold, (consisting of
seven planes), mainly because (and in imitation)
of the two triplets of substance, attribute,
movement (and cognition, desire, action) and
their summation. But, indeed, creation is
infinitefold, and not only threefold or fivefold
or sevenfold. (Only within given limits of
space and time, may we say that any given cycle
and system deals with a given number of planes,
ete.)

Fvolution in our own world-system is seven-
fold, as just said, in the way of gross and subtle
(planes or grades and kinds of matter) re-
presenting combinations of elements of This
and I; (i.e., the grosser or denser planes, re-
presenting the This more prominently and the
subtler ones the I; in other words, forming the
body and the soul, the vehicle and the mind,
the sheath and the consciousness etc.)* Of
these, four are well-known, three less-known.
But these three may also be ¢ experienced’ or
felt by or in thought. Of the four well-known,
three again are more familiar still. In these
the element of This, objectivity, externality,
materiality, predominates. So in the less-
known three, the element of I, subjectivity,

' Qee The Science of Peace, ch, xiii, p. 210 and
ch. xv, pp. 291, 296. '
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innerness, spirituality, prevails. Yet it is all a
matter of gradation and succession; the gross
arises out of the subtle and vice versa.

The six kingdoms or ereations are mineral
vegetable, animal,chandratma, saurs‘zi;m;;
and abhyatma.® There have been other evo-
lutions also, by sevens and threes, but they ave
not mentioned because much too subtle. They
are described in the Shakhas of the Vedas. Here
in a brief general survey of the contents of ﬁhe;
Pranava, we mneed consider only the more
familiar ; and of these, the minerals offer them-
selves first for treatment, as Bt a t predominates
in their being ; and K tat corresponds to action
i.6., externality and practical utility.

The three evolutions, of chandritma ete.
are spoken of as preceding the min;gra,ls etc:
They consist of ¢pictures, ¢ thought-forms,’
counterparts (of the succeeding denser creations:)
in subtler matter, archetypes. For, as explained
elsewhere, every object has a counterpart ;
every object casts its reflexion everywhere.
Every atom has such a natural counterpart,
Also, because vibratory action and reaction
prevail everywhere, the picture or counterpart

* Apparently, generally corresponding to the
seven planes, the middle one between the two sets
of that being the human. But the work is ver
obscure on these matters. !
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would receive and reproduce the vibratory moves
ment of the original. All effort, praya tna,
volition, is only effort to reproduce such move-
ment gradually.’
But the minerals ete., that we see here might
very well themselves be counterparts of some
other evolution? Very true (and this in an
endless chain of planes, any consecutive two of
which are as part and counterpart, image and:
object, shadow and reality, obverse and reverse,
cause and effect, with a third, interpenetrating,
linking and holding them together)’. But from
the standpoint of our brahman da, the
minerals etc., are the real and the others the
ideal. While reflexions arise out of reflexions
and copies out of copies ad infinitum, at the
same time, of any given pair, it is obvious that
one must be regarded as the original and the
other as the copy, one more dense and real and
the other more shadowy and ideal; and of this,
the immediacy and prominence in time, space
and consciousness is the test. (Thab which ap-
pears to me here, now, before me, is the veal
to me).
It is obvious that shadow and original are
inseparable, are reversed continuations of each

1 See The Science of Peac; p. 268, on pse}lﬁo-
infinite radiations.
® Ibid., on tribhuvanam, p. 279.
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other, and mutually dependent; and theref.
t}u.e srfbt-ler planes are describable by the z o
adjectives as the denser. This is but ano?lfge
consequence and illustration of the univer Il.
re1gr.1 of Unity over Diversity. s
Minerals, vegetables and animals are

edlun(%er one name. The element of Etagt'-mup-
'Va.liS in them, z.e., the Mﬁla-prakrt.i E-Lspre;
1s most active and prominent. Iu.t-he .ofl?c
i)h_ree, the element of Aham or Prat i
gatma prevails. Asa thing (i.e., the ph sy 3‘{
sheath) is gross, with ctat, obj’ectivif"} o
pondgm!‘:ing, g0 its ‘knowle‘dge,’ its psj',cll?re{
functioning, is vague, dim, inchoate. z—‘is 111:?*
sul})t-l@, permeated by spirit, so clear and 1 'tlis
refined, detailed and definite, is its knowlu(;l ;
and mental functioning generally. The u'el'%e
?f mind-function is governed by the amgull:tl )£
1-ntel'penetmtion of the I and the Not-I. Th i
fore, as the completion of these twc'; setsem%
three kingdoms each there appears the sevent;
t:,he human! In this stage, exact knowledge:

! From all this we g
. : gather that the huma
is lthe middle and turning-point between thellpsg;ze
zi .tagd ‘the superphysical evolutions. But the
?',(' - etfmls yet remain to seek. Only the vaguest
notions of chandratma efe i I
: . irat -» are possible. Theo-
sophical literature yields many helpful suggesbionz

But, obviously that Iiter: i
12 y that literature is very young and
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of all becomes possible. The fruits of karma
proper are also experienced here.

1t is declared that out of minerals arose vege-
tables; out of vegetables animals; out of these,
the three kingdoms of chandratma etc,
and out of these arose humanity, the summation
of all. The work of humanity becomes possible
only when both Self and Not-Self are at
work intensely. The word manava® means

daily gr()wing_., and very much more remains to be
found out than has been disclosed. What the
exact relations are to each other of the Sun and the
planets, the solar and the planctary Logoi, the
Logoi and the globes of the system, the Logot and
the tattvas and the devas and the sensory and
motor organs and the various kingdoms, the evolu-
tions of what has been called elemental essence and
of the visible kingdoms and again of the ethereal
past and fntnre races and the various pitris and
the deva-evolutions—all these are matter for
prolonged research, or for future revelation, While
the spiritual or metaphysical principles are fairly
clear and unchanging and all-dominant, the
material, 7.c., superphysical plus physical, details
are endless and ever new.

1 The root is mamn, to *mind,’ to think. Ma-
navaalso means ¢ Child of Manu’, Manu has the
same root man and means the thinker; also the
‘thought, hence a mantra, a gacred sound or
word or formula which is constantly recited and
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manyate sarvam anena, ‘that whereby
all is minded, comprehended, understood’ :
and this is done only in the human condibiori
(when only both Self and Not-Self can be
rea,lisec:l in the fulness of each——only one
prevailing in the other kingdoms or evolutions)

Knowledge undoubtedly exists in all kingi
doms, yet becanse these two are mot hoth
contrasted  pointedly against each other
?herefore there is no sharp feeling of persona,lj
ity and no true diserimination (between I and
thou, Self and Not-Self, before and after, cause
a:f1d t?ﬂ"ect, etc.) And because of this a,bs;nce of
discrimination there is no ‘reaping of the fruits
of karma’ in those kingdoms, (That is to say.

the sense of personality, which is defined on]_}:
}oy sharp contrasts, like everything else, is weak
in those kingdoms, animals on the one hand

the lower devas ete., on the other, and there:
fore the law of karma works amongst them in its
primal form of causality, without the co-efficient
of.cons_ciousness and conscience, which it ac-
quires in the human kingdom. The stronger
and more defined the ¢ personality’ or ¢indivi-
duality’-—in the general sense of feeling one-self

its meaning thought on, to make a permanent centre
of conscionsness, an ideal, a protective will force. g
E

resting-place when the mind is vacant or worried
ete. d
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a separate being among other separate ben?gs:
not in the technical sense where ‘persor_la-h:ﬁy_

is made to mean the astro-physical body, ‘ indivi-
duality > the karana or mento--ca.usal body
or Higher Ego, and ‘monad "—a still subtler an_dl
more long-lasting sheath and so on—the keener is
the deliberateness, the consciousness, the sensi;
of personal initiative, attz'.a.c}led to each act o

pleasure-giving or pain-giving and ’ea?ch even;
of pleasure-receiving or pain-receiving ; an

these acts and events, because ?f this co-
efficient of consciousness on either side, become
i.e., arve called, merit or sin on the one hand
and reward or punishment on the other; and
the co-efficient consciousness puts on the form

onscience).

Of]g\{e:};:use thé characteristics of the Separate and
the Relative are included within the Inseparate
and Absolute therefore—because and by means
of this foil-and-counterfoil, interplay of S‘e%f
and Not-Self—the illusory appearance of indivi-
dual effort and initiative also appears every-
where within the ever impersonal, mechanical,
universal functioning of the Absolute Sva-
bhiva or Nature. And because cause and effect
are always to be found connected together,
therefore the cause-force which appears as
individual effort has always as oounterparfs the
effact-movement appearing as desired-ewperience.
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The gradual transcendence of this condi-
tion of intensely-defined individuality, after
ib has been experienced and tested in its
fulness, is the work of the Path of Renun-
ciation, and, step by step, leads to moksha
from the bonds of karma, (in the same sense
in which the animalsand d e va s are free from
karma, but on a far higher turn of the spiral).
And such transcendence is recommended to
the jiva which has finished its career on the
Path of Pursnit.

In the human stage, all conscions achieve-
ment depends upon one’s own (conscious)
exertions. In that stage, discrimination becomes
possible ; the discrimination, wiz., that such and
such conduct is inappropriate to such and such
circumstances, such other appropriate ; and oub
of this discrimination develops the idea of right
and wrong.! As the Vedas declare, From
jiana, knowledge, arises viveka, discrimi-
nation, thence karma, ethical action”
Amongst minerals, vegetables, animals, there
is only jiiana (outer knowledge) of objects, not
discrimination, for the A ham-element is not
equal (to bub less than the Bt at-element).
So too is there only jfidna (inner cognition
of sensations of a higher kind) amongst the

“8ee The Science of the Himotions (2nd edn.),
ch. xii, pp. 214-292,

104




182 PRANAVA-VADA.

chandratmas ebc, because in them the
Eta t;-:.‘;lem;;nt is not equal (to but less than the
A h am-element).

But, it may be questioned, in the'ﬁrst pla_ce
there is no proof that knowledge \Vlfri.lDufJ dis=
crimination cannot lead to (ethical) action, and
secondly, even if it be so, what proof is therg that
the knowledge possessed by animals etc., is no
accompanied by discrimination ? The reply 18
that what is meant is simply this, viz., that the

activity of minerals etc, is ‘nabural .’ or
¢ mechanical, prakrta. In all such activity,
determined by ¢nature,” there is no accompany-
ing (clear and individualised) perception, idea-
tion, or volition. And hence all such (natural
or mechanical action) is of the nature of Freedom
and non-bondage ; it is automatic! The jivas

! Auto-matic means ‘ Self-moved ’ etymologically,
and ‘mechanical and lifeless’ by convention. H.ow
does the same word come to mean two entirely
opposite things ? The distinetion hetwec{n t_he t\'vo
views of the World-process, (i. that all ifs infinite
movement is Absolutely mechanical and ii. that
it is everywhere individual-initiated, carr.ie?d on
by living intelligences) and the ret}onclhsf.tmu
of the two have been mentioned elsewhere. Bmeﬁy:
¢ what is every one's property is no one's pmperty,
‘extremes meet'. What is moved by the Universal
Self is mechanically moved ; what is moved by an
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that possess discrimination (of Self and Not-Self,
before and after, cause and effect) fall into, 2.8,
become conscious of, the bondage, the binding
consequences, of action; for discrimination is the
basis of ideational, rational and voluntary action.
But, if this be so, how is achievement of eman-
cipation possible in the human body thus
wrapped in bondage? The answer is: The
Atma, in the human stage attains perfection
by completion of its evolution with the help of
yoga. This perfection is the equality, equili-
bration, of Aham and Etat. This is the
complete Fullness. All the ways (preseribed
for aspirants) are prescribed only for the
sake of accomplishing this equilibration.®

individual self is livingly moved. From the tran-
scendental standpoint, the whole movement of the
World-process as a Total is mechanical. From the
empirical standpoint each particular movement
is initiated by some one individual. In the word
‘ auto-matic,” the instinct of the public hag
embodied this great truth. The realisation of fhis
transcendental fact is mokgha; of the empirical
only, bondage.

‘In one aspect, in terms of superphysics,
moksha isgained from any given plane of matter,
by a jiva, whenthat jiva succeeds in dropping
the ‘permanent atom’ of that plane, by, so to say,
dissolving it; this dissolution being apparently

105




184 PRANAVA-VADA,

Bondage and Freedom could not be sl?oken of
in a state of complete, unchangeable and insuper-
able inequality (any more than they could. be in
a state of perfect equality and equilibrium of
Self and Not-Self). Bondage is the appearance
(in consciousness) of inequality (the arbitrary
excess of one over another) in the midst of
equilibrium ; the appearance being due to th-e
predominance (for the time being) of the opposi-
tion (which is inherent in the Not-Self) {'io the
Unity of the One. Conversely, Freedom is the
appearance of equilibrium in the unequal, under
the dominance of the convergence towards the
Unity which is the characteristic of the Self.

In the Full, the Eternal, the Equal Para-
matma which is Aham-Etat-Na, the three
appear separately. By the neces.sity of Fhe
Nature of the Trinity, there appears in succession,
within the eternal equilibrium, now a preponder-
ance of the I over the Not-I, now of the Not-I
over the I, and now of the Not over both. The
preponderance of the Efat is the bondage of
the Aham, out of which bondage arises the
triplet of the bound, the bond and the binder;

brought along by a complete samadhi, a with-
drawal of consciousness, from it, whereby the
tyortex-bubble’ whichconstitutes the atom ‘ceases to
be,’ as an electric fan ceases to revolve when the
electric force is cut off,
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and the cause of it all is inherent in the Etat
(viz., 18 its limitedness which becomes succession
in time, space and motion, Per contra, the
preponderance of the Aham is its freedom
from Etat, with its implied triplet of the
freed, the freedom and the free-or, all arising
out of the inherent all-comprehending change-
less fulness of the A ham).

Such, then is the gradual appearance and
growth of inequality and disturbance in the midst
of equilibrium and wice versa. And the net re-
sult of it all is that the Same attains to the Same,
the self laboriously travels round to where the

Self always is, there being in reality neither
bondage nor freedom. *

' Compare the shanti verse of the Upandshats:
“That is Full, This is Full etc.” All this portion of
the text endeavors to interpret the World-process in
that aspect which is dwelt on in the Saikhya-system
asthe principal one ; namely, that all manifestation,
all movement, all the world-procession, all activity
of any kind, is a throwing out of equilibrium of that
which was in equilibrium. The Saikhya pictures
this primal equilibrium as consisting of the three
gunas, conceived as forces, pulling against each
other so as to exactly balance and neutralise each
other. Ag soon as this arrangement is thrown out
of the exact balance, movement begins. This is a
good picture, no doubt, a great step towards the
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All the manifest world, thus, consists but of
alternations of equality and inequality, differen~
tiation and homogeneity. In the minerals etc.,
there is great inequality, great difference in
quantity, so to say, of Not-Self and Self. In the

solution ; butitis not the whole solution itself. Itis
wholly objective yet, something external ; not yet
¢ gome home, ’ not reduced into terms of our own
conscionsness, our inner experience, terms of the first
person. And the step is gained by understanding
subjectively the three gunas as inherent in our
psycho-physical constitution. But the final solution,
the fullest significanceof all this about equilibrium
and its disturbance, is understood when we arrive
at the metaphysical, transcendental, standpoint and
realise that the Perfect, Bternal, Definite, Change-
less equilibrium and equality, sd mya, of I, Not-I,
Not is the real equilibrium ; and that the successive
is the necessary appearance of inequilibriuin therein,
for in order that there may be appearance, mani-
festations, at all, it must be the appearance of some-
one more than of any other in a given time, place
and motion ; and this moreness of one over all others
is disproportion, inequilibrium, inequality, vaish-
amya, which isthe very condition of manifesta-
tion. The samya and vaishamya of the three
gunas, in the case of any given individual jiva
or world-system, making its freedom and bondage
or evolution and dissolution, are comparative imita-
tions, more or less close (but never complete) by the
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human body, there is equality of the two in the
atoms composing it (? i.e,, the atoms composing
the human body in its different layers of subtler
and grosser sheaths, are composed of elements of
and embodied Self and Not-Self in almost equal
degree and hence are peculiarly “alive,’ to the
extent necessary to serve as vehicle to consci-
ousness at the human stage), Therefore is
knowledge highly developed and specialised in
man. Only when the jiv a attains to the human
stage and vehicle can it grasp the Truth of
Brahman and realise it,

The sum and substance of all this teaching is
this: Know all Self to be as One, realise the
Self and the Not-Self in One, and then perform
all actions. This whole creation, because its
seeds, its sperm and germ, are Self and Not-
Self both, is therefore ever everywhere either
evolving or involving, and therefore also is it
ever everywhere an unfixable In-de-finite in
essence (though definite in appearance), order

empirical of what is complete only in the Transcen-
dental. In termsof Pravrttiand Nivrtti, the
gradual growth of inequality and differentiation by
the increasing preponderance of the manyness of the
Not-Belf, is bondage and Pravrtti ;and the gradual
return to equality and homogeneity by the increas-
ing preponderance of the Unity of the Self, is froe-
dom and Nivrtti,
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within disorder, disorder within order, both
equally ministering to the manifestation of the
Unity which pervades and hol ds together
all Diversity.

This Unity in Diversity is comprehended and
moksha gained by the jiva when it comes
to occupy the human vehicle after passing
through six previous kingdoms. These six crea-
tions are all planned out in terms of the Mahi-
vakyas. Minerals, vegetables and animalg
are and are to be understood (in their essence)
by means of the ‘interposed combination,’ anu-
yoga, (?) of Aham and Na in and with Etat,
Btat, and Btat (!). So too chandratma,
sanritmaand abhyatma, by thatof Etat
and Na in Aham, Aham, and Aham (?).
After that Aham, Etat and N abecome equal-
ised in the human kingdom.

Tt is true that in the human kingdom also
there are many varieties on the same principle of
ever-interwoven definiteness and indefiniteness,
and the elements of Self and Not-Self are differ-
ent in quantity, and not exactly equal; still from
the universal standpoint of a general survey,
there is a comparative equaliby of the two here.
On the other hand, from the truly transcen-
dental standpoint of the Universal, all (kingdoms,
withont any distinction) must be accepted as
equally Brahman. Hence does the Scripture

THE CONTINUUM OF WORLD-sYsTEM:, 189

say that by opposition and correspondence (i.c
mutual support and help), by hostility and a,éﬁnj
nity (at the same time), arise definition as well as
indefiniteness*. Looked at thus, minerals
chandratmas, humans, etc., are all deﬁnitf;
as well as indefinite, equal as well as unequal
Amongsﬁ minerals also, for instance, progressive;
evolution takes place in pursuance of cycles.
Because of the great subtleness of ¢han-
dra tmas etc., only the four well-known kingdoms
of minerals, vegetables, animals and humans are
treat-ed: In general terms these four are called
respect‘.wel'y sthavara, unmoving, janga-
ma, moving, and aja, oviparous, pindaja,
viviparons.® ,
_The sub-divisions of these are many. Thus
minerals range from the adhighna (?) to thé

! _D‘etelmina.tion, definition, is by negation or op-
position.  But no two opposites are wholly cut {JIJ}T
f-rom‘ each other. They are not only opposed
but M?sepambly opposed. Each depends upon, in-
hef*es in the very heart of, the other. Hence i;1de-
finiteness also, the inability to define exact-tijhere
one ends and the other ends; Bhagavad-Gita, ii. 28 ;
bol:h opposites are everywhere, mutually pervasive.'

In _cm*r*ent Samskrt literature, ¢ creatures ’ ave
first divided into the unmoving and the movi
and the latter sub-divided intoud bhi ija, ﬁssipl;f-’

ous, svedaja, gemmation i
us, d al, and ovipar
viviparous. ’ P
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mani (the completely crystallised gem). The
chandra and other evolutions may be conceived
of by analogy to what we see here. In general
terms, the three arenamed dev a,pradeva and
anudev a, as the minerals are called sthavara
etc. (As, from the standpoint of the whole of our
particular brahméanda or world-system, the
‘unmoving’ kingdom includes many divisions, the
minerals of this earth and the allied varieties of
other planets, and as the ‘moving’ includes the
vegetation of this and the allied types of other
planets efc., so deva includes the superphysi-
cal kingdoms of this as well as other globes of
the system 7). While interdependent (more or
less) yet the various evolutions are also distinet
from each other, on the same general law of
continuity in discreteness, Hence the deva
evolution is said to be separate from the human
(in a greater degree than the minerals etc., be-
cause the interdependence is less obvious).”
The sub-divisions of the deva-kingdom
are Bhitas, Pretas, Pishachas, Gandharvas

3 But none the less, as much a fact. While the
interdependence of minerals ete., with the human is
Jargely physical, in the shape of physical food and
appliances of life, that of the devas ete., is largely
superphysical, in the shape of psychieal, i.e., emo-
tjonal and mental-matter nourishment and mutual

snpport. Bhagavad-Gita, . 11,
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Yakshas, Rakshasas, Vidyadharas, Paranasthas
Kinnaras, Siddhas, Charanas, Utkalas Yaik-ala.s,
Yakshikas, Apsarasas, Uragas, ete. e,tc. Thé -
h'ave all their own appointed bime:s and pla-ceg.
{-f,.e._. times of wakeful functionings and oecupa-
tions and of sleep and rest, and habitats in
various planes and sub-planes of matter and
corresponding regions of the space of onr
?.ystcm). Some wake in what is day to us ; son
in the night; others at eve or morn or ,both] ?
some at.midd&y; othersin the afternoon ; others’,
a:t midnight. Thus they live theip co’mcioz
life, and wander about ; and they do so inh i:he:l'S
own EI.-}'JIJPOI:‘)I‘iELEG worlds or planes, as guided bm
the_ necessity of their being, (the inner ruliny
des1.re and the material constitution of the‘g
bodies or vehicles, which always corresponds ;‘3'
that desire). In special conditions, dreams etco
they way be contacted by humans. The aJr.,
all pravrta (? “enveloped,’ discernible Toj-r the
suE)tler sense which belongs to the gn ‘
radakatattva and the correspondin %112-
plane of the prithvitattva) B
The beings of the d e va-worlds come to thi
along the lines of natural atomic connexiomm-
and, ~conversely, humans also attain to thé

*See ch. xxxiv
. ; . supra, on the ‘sensationg’
I‘fIOngmg tothe 4diand anupadakatattvag
Vizg., samvrta, pravrta, ete. s ;
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subtler states during sleep. (In other words, the
subtler planes where the human jiva works
during dreams, slumber, etc., are common fo
both). On these subtler planes humans and
devas come together according to inherent affi-
nities. Dreams may be prevented by man-
tras, magic-chants, becanse of the manifold
powers residing in sounds of various qualities
arranged in various orders.

The habitats of the various classes of the
devas are, as said elsewhere, Kama-loka etc.,
with their sub-divisions of Preta-loka efe.

The moral of the whole teaching is that all
worlds and planes are interrelated because of
the Unity of Brahman and the confinuum
of the World-process; and that at the same
time all this separateness and multiplicity is
pure Illusion, for the Many is Not. Thus
understanding the metaphysical truth we are
able to grasp the inner laws of the working of
the main kinds of substances or tattvas,
sense-qualities or gunas, and movements or
karmas, (five of each in our present evolution) ;
and knowing these in their principal aspects we
know everything that is necessary for practical
purposes. Thus realising that nothing in the
World-process is really more wonderful than
anything else, we are able to do our duty calmly,
whatever our sphere in life may be for the time.
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And all knowledge of details of superphysics,
.and power to deal with forces and heinga of
other planes, is useful only as helping us to
perform our duty along the course of evolution
and involution.

Each of the seven kingdoms mentioned, four
visible and three invisible, has seven principal
sub-divisions, though the minor sub-divisions and
multiplications by ¢ pictures,’ *thought-forms,’
“shadows’ (astral counterparts etc.) are infinite,
Knowledge of the details of these enables one
to ‘ereate’ minerals and plants or to develop
one mineral out of another, etc.—which is the
subject-matter of chemistry and wmedicine.
Dhatu-vada, mineralogy, deseribes the me-
thods of forming minerals,' and shows how the
three aspects of consciousness, cognition, desire
and action, exist in the minerals also, as every-
where else. It is also shown there how, because
of the absence of finality anywhere, there are
minerals within minerals, endlessly. The study

! The original Samskrt word is dhatu Itis
very doubtful if the English word ‘ mineral’ is a
good equivalent. But it is so regarded currently.
Qf course, it has been repeatedly pointed out that it
1s almost impossible for a word (with a different
root) belonging to one language to exactly equate
with another word (with another root) from
another langnage.

13

110




194 PRANAVA-VADA.

of mineralogy is a necessary adjunct of the S_?“‘;y
of medicine. The various compc?unds of the
minerals and their good and il effects ougl:»t'- 1150
be well understood ; and then they can be {'113 y
employed to cure diseases; {for t:he.re.. 1:1‘3
correspondence between the seven main mm;h ;
dhatus and the seven main physiological ¢ha-
t us, constituent tissues of the}mma;n bOfiyJ 1?] n;.-
éu]aar, osseons, fatty, etc.) Three  main xinds

* These are the barest indications of the _meta;
physicﬁ.l principles whieh fm'ml the foun'd&.t-u?n. o
the science of medicine. The' t._hrele main cl,.ll-hges;
into which diseases may be divided are (1). t 1};5:,
of the cognitive or i11teﬂect1.ml t-en?.})emme,n ;'
connected with sattva and p 1;.1; a, {u?ithc:se 0
the active temperament, with ra ] ag an va y 1;11;
(iii) those of the emotional or (r]fasme-t-empel a.r;wn‘,
with tamas and kapha. il l{e eu—x'_rent (Jl:lss‘,-
fications of temperaments, cholem.c', bilious, 1.)_uegli
matic, nervous, lymphatic, sanguine etc.,_ 'vnt_ a
fall under this principal tﬂp'uwtﬂse cl_&smhca, &mn,
and be explained by it; fm," it alone is baise L on
metaphysics and psychophysies. A.nd the xa:c;‘us
systems of medicine, ‘allopathy, home{;gd(ﬁx,
chromopathy, hydvopathy, etc.,_ ete., cou :z,;e
all be arranged into cm.'re:.-?pondmg three heads,
oue kind being specially suitable to one tempe?a-
ment. Thus the intellectual temperament, with
delicate mnervous system f-md_ keen seuse—orga,gs
will bhe better dealt with, in illness, by methods

R T
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of medicines or methods of treatment are there-
fore prescribed for three main kinds of diseases,
vz, dhaturasiyana or by minerals, vag -
naspati-rasiyana or by vegetables, and
mixed. Bat it should be clearly understood that
because the Trinity of A ham-E tat-Na exists
everywhere, and the Trinity és all also, therefore
all is potentially medicine for'all, Hence is it
said that the mineral is (food and) medicine for
the vegetable; the vegetable for the mineral ;
the two for the animal ; animals for devas;?®

which soothe the nerves, music, scents, changes of
gcene, light medicines, ete, s the active, by methods
of physical exercise, massage, hot and cold appli-
cations, douches, enemas, ete. ; the dull, elinging de-
sive-ful one, by methods of drugging, stimulants,
ete. But, of course, it should always be borne
in mind that no man is exclusively composed of gne
factor only, and that all three ave present  in
all, but ounly one predominant ; hence endless
complications. Thus, where the diseased condition
is due to the excessive exercise of the constitutional
and teraperamental tendencies, for instanee nervons
breakdown by overstudy in the man of thought, the
proper vemedy would be a change to a course of
action or of art, and vice versa ; for though inequili-
brinm is the condition of manifestation, yet foo
much disproportion means death.
* This is said probably with greater reference to
the so-called ‘lower’ devas or nature-spirits who
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