SECTION Il (Continued)

CHAPTER XXXIV.
THE EVOLUTION OF DRAVYAS

Nyaye-method of determining the login.—¢I-
number-not '.—* l-conjunction-not." —Mahat and
buddhi-taftvas—Sense-organs and qualities
corvesponding to these.—Other names, &di for
buddhitattva, anupadaka for mahat-
tattva.~~Reasons.—Gradual evolution of tattvas
in successive manvantaras, together with
corresponding  qualities and senses.—Various
kinds of brahmiandas—Sasmvrta and
pravrta, the qualities of adi and anupi-
dake~~Brhon-minasa and hyy  their
sense-organs.—QConsiderations as to the normal
dovelopment of these in the course of ages and
manvantaras, and their abuormal develop-
ment by yoga.—Organs of production correspond-
ing to the two.

The knowledge of unniversal principles is
the kunowledge of the succession—which itself
is the chain of causation—of the items in
the ideation of Maha-Vishpu., This knowledge
itself, again, is the nirnaya, decision, which
is defined in the Nyaye as the determivation
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110 PRANAVA-VADA,

of a question, a subject-matter, by the com-
parative examination of both side:s. of that
question, the paksha and thep ra,t;:p_aak sha.
These two sides are always present m every
question, us action and reaction, The trip]e_t,
here is paksghati, pr;;.ti-pa;kg_hagé and
apakshata, one side, the opposite, and the
no-side, the ftmpartial or true view, the
adjusting and reconciling mean hct;wes?m t:he_
two extremes. By this method of examimation
of both sides, we determine the form of the.
appurtenant Jogia (veferred to at tho pnd of
the last chapter).

Thus we have the (first) logion, I-this«
number-not,” Heve I, the Self, is regarded as
¢amongst or seated in or amidst’ thi:} dra-
v y a8, being the ninth of them, though dﬂ’fergnt
from all: and for thiz same reason, ‘This’
is mentioned here too (in conjunction or as
identical with the I-—the two together forming
the root-substance, the snbstratom of all the
goven manifestations which appear as the
seven subgiances, by the imposition of the
seven attributes upon that root-substance).
The sankhyd or number, ‘experienced’ or
ideated by it (viz., by this root-substance, a
combination of I and This, which combination
has now taken the place of the T alone of
the Primal Logion) takes up now the proper
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place of the This (i.e., the second place in the
Primal Logion), because number resides in the
This (as its most tenuous, indefinite, altimate
and universal quality ; countability comes next
after pure this-ness or objectivity); and that
same This, here, is Time regarded as a
dravya, enbstance, whose qualities are number
and succession. lts vivartana, turnings on
itself, revolutions, ‘This, This, This; are one,
two, three, ete. Their dissolution by means
of the subsequent ‘negation’ iz (brought
about by the Logion) ‘Number-Not-I7 and
* Number-I-Not.” There is no variation here
in  the consistent and uniform nature of
‘time,” d.e., I-Number-Not in the present as
well as the past and the future. () Number,
or the emptiness, and nothingness of number
is uniform in past, present and future. (?) (It is
the primary and .most nnvarying, unchanging
of attributes, whence the ¢certainty > of Arith-
metic, the science of numbers, more certain
than even the next department of mathematics,
.., geometry, the practical or actual embodi-
ments of which can never be said to be quite
ezact, e.g., a visible point, or line, or circle, or
right angle nover really oxactly answer the ideal
of the definition.) The *revoluiion,’ circling
ronnd upon itself (as the I does in the Primal
Logion, going ont into the Not-T and then,

66




112 PRANAVA=VADA,

by means of the Negation, refurning to itsialf
in asmi or ‘ Am’) is thus a triplet also, vz,
past, present, future, for the limits or bou—nds}rieaj
of time depend on the vrtti, the circling,
“mode of existing,” manifestation, mood or psy-
chosis of the I, and within each boundary,
oach definite psychosis, there is this succession
of three. .
The next logion is, ¢I-Conjunction-not.’
Manyness, countability, being the (first) at-
tribute of This, the Objective, conjunctions take
place in the many, the numberful, the numerous
or countable (the separate points). When we
apprehend conjunctions, co-exi_sbtmce.s of more
than one, of many ones, at that same time we ap-
prehend space. And when we apprehend these
then only veally do we fully apprehend the
“turnings’ (of time and ‘80 many times’ or num-
ber),! Out of these (points in conjunction of

1 The current Nydya and Vaisheshika regard
‘pumber’ as having a peculiar ‘ magnifying” and
positive energy ; though they fail to explain it. In
The Seerct Doclrine, the importance of ‘number” is
dwelt upon repeatedly ; sometimes it is stated there
that ‘number’ in the abstract has potencies, at
other times this is denied and it is explained that
it ig only substances or vibrations in given numbers
than can produce special results. The above
text and what follows seern to suggest that fhese

THE BEVOLUTION OF DRAVYAS 113

various kinds, arise and) come within our
apprehension, lines, perpendicular, base, side,
angle, etc.

When mahat and buddhi are under-
stood in place of time and space, then pravrti
and samvrti replace conjunction and num-
ber (or, to put them in the respective order,
number and conjunction).) Pravrti is that
quality whereby the jiva enters exceedingly
into the world, into matter, in the spirit of
separate individuality. Samvrti, on the other
hand, is also staying in the world, but with

metaphysico-mathematical abstractions, belonging
to the science of number (or arithmetic), of lines
(or geometry, trigonometry, conic sections, ete.) and
a third not expressly discussed in the text, »iz., that
corresponding o motion (and force), as these do to
time and space, (or dynamics and statics), are not
mere emptinesses, but help the individualised con-
sciousness to pass gradually into denser and denser,
more and more concrete and definite ¢ physics’ or
“physical experience.’ By repetition, by cirenm-
scription, by turning round and round, what is vague
becomes intensified, defined, confirmed, solidified.

' The compounds are so mixed here in the
text that it is very difficult to say with certainty
what the precise respective order is. But in view
of the context, before and after, it seems proper
to assign samvrti to buddhioraditattva

8
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114 PRANAVA-VADA.

an all-embracing knowledge of and considera-.
tion for all and the ways and the needs of
all.’ Pravrti corresponds to the Not--f“:elf;
Samvrti to the Self. That which 18 dlff@l:-
ent from both is shan t1, wherein there 18
neither pravrta mor samv 1_‘1;;:%, but mere
carrying out of the t-o—‘t_)e,’ bhavya.

(corresponding to space) and pra vrtito 1(;1 &,}}: @ t_:
anupadaka (time). But the why and w erﬂd
fore ave mot quite clear, of the snecedence  an
precedence between time and space on the one
hand and adi and anupadaka on j;‘he Othe]f'
Tn various Purdnas, e.g., the V:Ey:.w, ch. 1ii. m.:Ld vi.
mahattattva and bhatad: are ' ment-mnfad.
Some (..'!f those conbinual inversions in reflexion
sgem to come into play here. o

In the current works on Sﬁ?ﬁkhgjt:, mahat is
said to issue first from Prakrii, zu@ fJ}JO.'ﬂ & ha n-
kara from mahat, and bhatadi 1s sa.}d to be
s sub-division of ahankara from which the
five tanmatras come forth. .

x fljzlven when mahat and bud d hi 1*e¥31tf-tce
time and space, even then the author, in df_,-ﬁmqug
their nature, keeps up throughout t-_]m mixture O.f
psychologic&l or subjective, m%d_ physical or materi-
al and objective, aspects. Strwfﬂy these_two ghould
be ‘elements’ side by side with and in t-h:a same
way as A kas ha, vayu, ete. Buteven while this
ig almost explicitly mentioned, the aspects '_Df con-
scionsness which predominate on and go with the
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As there are indriyas (sensor and motor
organs) corresponding to the five known tat t-
vas, so are there to these two also. When the
various aspects of padarthas are describ-
ed, padartha-prapaksha-pravach ané,
then it is said that, smell, taste, etc., are appre-
hended by nose, tongue, ete. But the other two
are not generally known. The reason is this:
Seven manvantaras make a mah f-man-
vantara, and two Manus make & manvan-
tara. The organs of sensation and production
are gradually and successively evolved during

planes of matter that they constitute, are most
prominently mentioned, in the same way as that
intelligence corresponds with and has for vehicle
the agni-tattva or matter of the mental plane.
The reason is obvious. The actual sense-qualities
are simply inconceivable by us, in the absence of
the appropriate sense-organs. The words pravrta
and samvrta are not to be met with in ex-
tant Samskrt works. Samvrti in the sense of
‘false conception’ oceurs in Buddhist literature
(The Secret Doctrine, 1. 48). Samv rtam ocenrs
in Vachaspati's Yoga-Bhashya-Tika in g peculiar
sense. Samvrta in Samskig grammar has a
technical meaning which does not apply here.
And the current words pravrtta and pravrtti
are different from the pravrta and pravrti
of the text, though, as pravrti is defined above
there is an alliance in the meaning, :

68




116 PRANAVA=VADA.

the period of evolutionary growth in the maha-
manvantara. In this brahmanda, we
are in the fourth manvantara and the
reigning Manu is the scventl}, as may be ‘le;-
cerbained from the Ifihasas, histories. In eac
manvantara, side by side with the evolution
of one tattva, there are evolved prg&ns for
the apprehension and the production of the
quality of that tattva (as o4 the ear ?Jm‘i ‘thg
vocal apparatus, for respeetwe]y p?rccwmg r;;
uttering sound, the qualiby of .altz u:sh a). | Lo
details of these matters are infinite. In this
World-process which is atita _{past, or past
computation) there are bra hmandas where-
in there is only empty space, (?) kevalam
desha-matram-eva-shinyam (staﬂes:;s
s-p&ces) , which have (external) bounds (tlo .thmr
emptiness, set by other spaces occupied by
systems, and also internal bounds) set by the
might of time (which rules that they shall
be empty only for so long, and then lfe ocet-
pied 7). There are other bra hmand a8
where there is only mahat or only buddhi
or only akasha or only vayu, etc. Others
again where there are some few of j;hese.
Others where all seven are present, but without
full manifestation of the qualities of all, 3:11(1
without full development of cormspondm.g
organs. Yet again there are others wherein
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all substances, all attributes, and all organs
are fully evolved and functioning. In our
system, from the beginning up to the end of
the fourth manvantara, five organs, with
corresponding qualities and substances, have
become manifest. Mahat and buddhi are
also present, but because of the absence of
kala-vyavasaya, time-determination, (the
_proper time which is set by and is identical
with the ideation, the purpose, the will,
determination, desire, ichchha of Kala or
Shiva, one name of the Liogos of the system)
they are latent, and so are their corresponding
qualities and organs. When the manvantara
(fmaha-manvantara) is complete, they too
will become complete, d.e., fully evolved, as
the Vede declares® While they remain un-
developed no use can be made of the tatg-
vas. Indeed, as the Brahma-Sitra Says :
Only that is called a tattva which has
qualities and organs corresponding  to  if.

* The apparent lack of symmetry in the text
may he explained on the theosophical view that
on each of the seven globes of each manvantara
or round, there evolve in succession seven root-
races; and these, by the law of analogy, roughly
recapitulate in a smaller scale, the total of the
seven rounds of the m a'h a&-man van tara, sothat
though in a much milder degree, the remaining two
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118 PRANAVA-VADA.

Also the Mimamsa: A tattva can be ubi-
lised only. by means of qualities and organs.

The buddhi-tattva is also called the
adi-tattva; it is the ‘first’; and when it
is complete and ‘perfectly manifest, then
evolution is complete.” The m ahattattva
is similarly called the anup idaka-tattva,
because as yet it has mno upddaka, no
“peceiver, and so cannot be cognised though
existent. It is only by means of in r;lriye.us,
organg, that all things can be taken, receiv-
ed, cogmised. It is true that, from Fhe
metaphysical standpoint, all things are being
constantly cognised by and in the transcendent-
al consciousness, everywhere; (and this fact
has a practical bearing on, and indeed is
the cause of, yoga-development and evolu-
tion generally, in succession, in the liriljted) 3
but we are hore occupying the standpoint of

tattvasand organs will be manifested by the end
;:nf this manvantara also. More details on these
points, though still all too few, may be found in T%e
Seeret Doctrine and in Mrs. Besant’s Pedigree of Man
and other theosophical works, The Yoga-Vasishtha
and some of the Upanishafs indicate that there are
not only seven but an infinite number of tattva s.

* The rule of inversion between cause and
cffect, the ‘ideal’ and its picture in the “ real,’
gubtle and gross, may be seen working in this fact,
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the ordinary cycle. From that standpoint,
the anupidaka-tattva begins to show
activity in the sixth manvantara, for
the sixth sense and its appropriate quality
appear then. In the last manvantara,
the adi-tattva manifests and all seven
senses and seven qualities are completed. As
the Veda declares: “TFrom the adi, mahat;
frommahat, vyoma; from vyoma, maruta;
thence, tejas; thence, apas; thence, pr-
thvi Smell is mine; taste is mine; vision
is mine, touch is mine, sound is mine, pra-
vrta is mine, samvrta' is mine; thence
all bhitas or elements and their artha,
t.6.,, purpose, nse or significance, or modifi-

t Pandit Dhanaraja specially pointed out that
there is only one t in these words, which
implies the verb-root, vr, to envelope, to cover,
to screen or hide, different from the vrt, to
exist, which is the root of pravrtti, ni-
vrtti, ete. ©Smell is mine,” ete., seems to belong
to some different version from that now current
of these Veda-verses—fer pravrta and sam-
vrta, etc, are not to be found in the current
version—which forms pavt of the more elaborate
sandhya The significance of these verses seems
to be that the ‘I’ the self or individuality of
the reciter, is put into velation with all the
principal factors of the World-process.
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120 PRANAVA-VADA,

cations and transformations, and all aushad-
ha, or medicines, and all these other things
whatever, names, cognitions, believable or
unbelievable, real or illusory, developed, un-
developed, becoming, non-becoming, otherwise-
becoming, ete.” . ‘

To go into further details and specifications
about these two unknown taftvas would
be useless labor (like describing the wealth
of the visible to those born blind). Their
existence may be realised by means of yo ga,
and persons wishful to perceive them should
strive by that means. But even for purposes
of yoga, ordinarily only the known five are
taken into account, for yoga, ‘yoking’ of
the mind, concentration, meditation, union, in,
on, to, or with the unknown is difficult, aT}d the
very difficult is, commonly, the useless. Hen.ce
the nirodha, restraint, of only five vritis,
moods, modifications, ways of existence, psy-
choses of the mind, is spoken of in current
Yoga-Science, though that of seven might
have been. As the Kalpa-sitra says: Only
that should be discussed in any given place,
which is (to some extent, at least) kmown
(and therefore of interest) there. Yljpga
is vyapara, operation, activity, functioning.
The nirodha-karana, restraint, thereof
is tattrastha-bhavan-auchitya, “the
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propriety of becoming established there,” as
1s stated in the ¥ogdkara (a treatise on Yoga ™).
Hence the Veda says, variously: Slay the
seven vrgtis, the five, the four, etc. This
is sald according to the occasion and the
aspirant on which and to whom the direction
is addressed.

The explanations of vytti and nirodha
given here are different from those to be found
in the current books ; though mnot necessarily
irreconcilable with these. The current interpreta-
tions say that the five kinds of v 1 t { i ave truth, exror,
doubt or fancy, sleep and memory. But each of the
five kinds of sensation gives rise to all thege five sub-
jective modifications.  And this indeed seems to be
the significance of the word of the satre J=mEd:
‘pentads . As tonirodha, the current explana-
tion is ‘restraint ‘restriction, ‘prevention’ and
thence complete ‘abolition.” This, at first sight is
the exact opposite of what is said in the text, but
it really is nof. What is said here corresponds
to that preliminary nirodha of the current
works which amounts to e k A grat i, one-pointed-
ness. Hven to abolish a thing we have first
to concentrate on it; to dismantle a bnilding is
first to work on it with pick and shovel. Some
old and also some current methods of meditation
show that each grosser sense and plane is to be
successively ¢ reduced ’ and ¢ dissolved * and then ex-
tended and reformed into the next subtler.

1
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That these two tattvas are present now
is due to the fact that they were present
in the original ideation of Maha-Vishnu, b.y
which ideation this system was evolved, is
maintained, and will be dissolved. Thabt we
can think about them at all is due to this
same fact (for that divine ideation is latent
in our thought also). The sense-organ be-
longing to the anupadaka-tattva is ]:11'1,:,1
and that of the adi, brhan-manasa.

! In current Samskrt, the words mean ‘heart’
and ‘large heart. It may be thab the germs
of these organs are counected with or placed
somewhere near the present physical human heart;
or the words may be a blind; or both. The
theosophical idea seems to be that as all the
sensor organs, or at least their nerve-centres,
are in the head, the mew omes shounld be there
too, and probably correspond with the pitui!;a;ry
body and the pineal gland. At the same time,
it should be borne in mind that all the wvest
of the organism is represented in the head by
corresponding centres and ganglia, so that there
may be organs both mnear the heart, and in the
head; or again, the sensor organs may be in
one place, and the corresponding productive ones
in another; or, yet again, they may be in one
place now, and may remove elsewhere in a later
stage of evolution, with a new shaping of the hod@’.
Theosophical literature, 7Tanfra-works, some of
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On the appearance of the brhanmanasa,
experience of the (objects of) kama-loka,
efc., and on that of the hrt, of the (plane
or world of the) linga-sharira, ete., be-
comes possible, in the same way as with
the (known) five senses, (of their objects).
On fuller development of them, knowledge
of the karana-sharira (plane), etc., is also
gained, and travelling about in Kama-loka,
Svarga-loka, etc., becomes possible. It is true
that sometimes experience of Kama-loka, etc.,
is secured without the development of any
other than the known five senses, yet that
is an exceptional case of yoga.' Such yoga-
effort is needed for all transformation of
the less-known into the well-known; it is

the minor Upanishats, dealing with the various
chalkras, along or parallel to the neuraxis, in
correspondence with the tattvas, may be looked
up by the reader interested in such researches.

*The confusion between ‘new’ tattvas, in-
driyas and gunas, on the one hand, and the
subtler forms of the five old omes and their
mental aspects, is kept. up throughout; see the
unsatisfactory discussion of this point in the text
later on. Hven in modern theosophical literature,
the same difficulty is to be met with: it is
said that the pituitary body and the pineal gland,
will be the two new organs, but the one will
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needed for even the discovery of new shades
and forms of the objects of the known
senses, sounds, colors, tastes, etc.,‘not now
recognised by human senses, (as lbem g.above
or below their capacity). It is with reference
to such effort that vrttis should be 1'es‘tra?neé[
in the practice of yoga. As alres@y 11}d1eat-
ed, the restraint of (many) V]_:tt:l!i. (in t'hE
plural) means becoming wholly identified wit )
(one) vrtti (in the singular].. For vrtti
means activity, and acbiviby is IIIICE?S&Ilt and
can never be abolished wholly.* In other
words, the checking of vrtti, in the sense
of indeterminate restlessness of mind, avyava-

give ‘clairvoyance’ and the other ‘thought
transference’ which are not two new sensalrons
but only, so to say, estensions of the present' senses
of vision and the power of linguistic or pictorial
communication,

* This helps to show that the disb_inction
drawn in enrrent Yoga, between sampraji a_ ta
and asamprajfiata toois, from one stf_mdpomt,
one only of degree, like that between light and
darkness. Asamprajfiata isalso only appanfnt
absence of all psychoses. The Yoga system admits
that samskara or ‘impressional tendency aa}d
seed’ remains and is mot annihilated even In
Kaivalya.
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without any attempt at control of or by one-
self—the checking of this and the reduction
of it into one-pointedness is yYoga. In its
highest form it becomes the reduction and
realisation of all things whatever, all the
multifariousness of the World-process, into and
in the Unity of the Self. In such fashion,
then, may the organs of the mahat and

buddhi-tattvas be also evolved by yoga.

But, it may be asked, should not those
sense-organs be on a level with, side by side
with, of the same kind as, the known five,
(should stand to each other and to the five
in the same way as the five do to each
other) ! What is the significance of connect-
ing them specially with Kama-loka, etc.? Fop
these latter we already experience (to a
greater or less extent) during the conditions
of dream and slamber (even without any
other than the five senses)?

(One answer, the preliminary one, is that)
it is true that these subtle worlds are also
within our experience, and now ; but yet this
is so only with an intervening screen, as it
were; and, in this fashion, we may indeed
say that all knowledge, all experience what-
ever, is already within our consciousness ; for
our self is the Self, and the Self includes
everything, past, present and future. But
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from the ¢ practical’ standpoint of thl::} ;uc:ie;sr;
sive, the removal of this soreen, the reduc o
of the sleeping mto the waking consmou&n é
is a desirable end, worthy of effort. er:iv
the propriety of striving %o ev.c-live ﬂrllug_
senses by yoga' So take a familiar

! P - . . = - Sl
1 This is all the answer given, and it 18 (;?w.outh};

ot complete and not satisfactory. ]E_’er aps o
: ; ¢ answer ig to stimulate the

f the elusiv e
Egg;iz Omind to the maedfad y o g a-effort (I)f ];1(13:
us suppose that in the previons fourlraces -
manvantara, only four senses were deve Ep k,
of hearing, touch, sight and taste; :adndda,t th (;
corresponding to the Pranava-vade, stated to o
fourth-race reader thatb W}lm the ﬁf.th-sem*i o
developed he would be%g_;ln to _pemelve 1 R
waking condition, the affairs of Kal,ma,-loka,—wth '
would be existent then too—and also staifeg a
the fifth sense would bhe on a par w11:f e:t:;;
skin, eye and tongne. Pr(.-;sn'lmably tha‘ai °o: .
yound reader would find it difficult to nn 1;315 ;fx;h
these perplexing statements! We, of eh b
race may not improperly guess that he hou
have understood some such thing as this, mzé
that when the fourth race jiva was surf?me
with his four physical sensat-iom';, hig conscious-
ness, (by wunconscious or conscious ni r(}(_lhlaé)
wounld retire inwards, and, so returning, would,
as a first result, obtain experience of their sub-
tler and more refined or Kama-loka aspects and,
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tration, showing how all is simultaneonsly
present and yet has to be striven for in
successive parts: At any one time we are
actually engaged in doing some one thing only ;
but we are, usually, at that same time, thinking
about a whole crowd of other matters, not im-
mediately relevant, but stil] h aving a reference
to our future possible needs, and our successive
actions are governed and guided by these our
considerations of future affairs. On the other

then tiring of that also, would gradually develop
a regular and proper mew sense, the nose, first
on the subtler plane, then on the grosser, (then
again on the subtler on a higher level of the
spiral, to be followed by the sixth new sense,
etc.) If this guess be corvect, then we can
interpret the text heve similarly, The guess is
supported by the fact that, at the present day,
abnormal development is not in the direction
of a true new sixth sense, just yet, but of
clairvoyance, clairaudience, telepathy, ete., that ig
to say, of an immense vefinement and extension
of the functions of the known five senses.

There is also another way of looking at the
matter. Hach tattva while. having a specifie
sense-quality, also subserves in peculiar manner,
one or other of the modifications of the three
main  aspects of conseiousness,
individual organism. Thus,

in any given
prthvipossesses smell
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hand, we also see that many actions are simulta-
neously commenced and carried on by a number
of co-workers, each executing one portion of
a comprehensive scheme which includes all the
separate activities and has an organic unity
because planned out by one supervisor. In
these ways we may reconcile simultaneity and
succession.

But now another question may be asked. .

Even if a forced development of new senses
were possible, is it justifiable ? Would it nof
be a violation of the cyclic laws? The illus-
tration just given helps us to an answer here
also. All is the work of the Self, ultimately.

and predominantly subserves action in the human
being ; while & pas possesses taste and subserves
desire ; and agni possesses color and subserves cog-
nition. Again, vayu possesses touch andis pecu-
liarly a vehicle for that higher form of desire which
is the universal love underlying wisdom or buddhi;
and dlkasha, possessed of sound, subserves the
higher activity—of A tmic ‘action’. In this wise,
too, sometimes, tattvas are described not by re-
ference to their specific sense-quality but to the
peculiar modification or aspect of consciousness that
they especially subserve ; and in the case of elements
for the specific sense-qualities of which we have no
senses, the latter description would obviously be
the only one at all intelligible.
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The ordainer of the cyclic succession is the Self
“.Theln, therefore, an overpowering wish is felfz
within any self for such ‘abnormal’ develop-
ment, it is indication, nay proof, that, in bhzi;
self, the cyclic law itself requires t’ha,t ap-
parently abnormal evolution for its own fulﬁli-
ment—so that it is no longer really a.bnofmal
If the world had to be ereated, 1t would bt—‘;
a truly difficult matter, (? d.e,, if there were a
personal extra-cosmical creator, then the argu-
ment_ f.ollowed above would not hold googc;;)
As it is, although, apparently, the guidanct;
of world-evolutions seems a very gigantic
and most difficult task, yet it is easy because
every atom evolves by its own inherent, necessit

and energy (and so, too, whatever can or may
bedm.' 15 actually evolved is its own jl.lStiﬁc&tiOi
i;cliésl ;:: )f.mccordance with and not a breach of

Another question. We observe that for every

org i 174 i
gan of seljzs&tlon, Jhanendriya, we have
a corresponding or

gan of action or re-producti
karmendriya. Therefore, to i:hpa Oﬁ(z:: trllzlxl\;
sense-organs will correspond two motor or ro-
ductive organs also. What may be the nafnes
of these and of their functions ? No, the name
cannot be given. It would be most :ﬂ:terl (uses-;
less and improper. The names depend upg)rn the

practice, and t} 1
: 16 practice upon y o ga; and they
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must be learnt and acquired by proper yoga
only ; real knowledge about them confers powers
of action. In the ordinary course, these new
organs of action will appear in the nexb two
manvantaras, together with the correpond-
ing sense-organs.’

1 Tt has been repeatedly indicated in footnotes
before, and is expressly stated in the text here, ab
p. 116 supra, that a realkarmendriya 1s an
organ for reproducing the senge-quality which is
apprehended by the corresponding jianendriya,
as ear orshrotra and vocal apparatus or v ak.
The other organs currently called karmendriyas
ave so only in an indirect and gubordinate sense.
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