CHAPTER XXXIII.

THE PRINCIPAL VARIETIES OF SUBSTANCE,
ATTRIBUTE, AND MOVEMENT.

Seven principal varieties of each.—Prevalence
of septenates in our particular world-system.—
Such distinetions conventional, for positive de-
limitation of any brahmanda impossible be-
cause of continuous inclusion of smaller in larger—
K ala or Time equivalent to Mahat, and Dikor
Space to buddhi-tattv a.—Sensor and motor or-
gans corresponding to these.—To be developed later.
—At this stage of evolution, manifesting as mental
functioning.—8Seven bodies of human beings.—
Seven layers in each atom.—Sampadana or
development of these.—The seven gunas.——Logia
in terms of gunas and nob dravy: —Why.—The
five known sense-qualities as the gualities of the
five dravyas, and sanlkhyd or number as the
quality of Kala or Time, and sam yoga or con-
junetion of dik or space.—Arithmetic and geomet-
ry, ete—Considerations of geometry, trigonometry,
etec., in connexion with dik.—Detailed considera-
tion of dravyas in terms of logia in the Shakhds
of the Vedas—Only curgorily touched upon here.
—The peculiarity of seriptural sentences; each self-
complete.

SUBSTANCE, ATTRIBUTE, AND MOVEMENT, 89

We no doubt speak ordinarily of nine sub-
stances and twenty-four atfributes, ete., and
these figures too are reconcilable with each
other with the help of sub-divisions of triplets,
yet in reality there arve only seven substances
proper, and seven attributes, and seven move-
ments, It is trne that all other nombers also,
one, two, three, four, five, hundred, thousand,
ete., have all an equal value and importance,
and there is no peculiarity about seven, in the
absolnte sense. But the septenary number pre-
dominates in our particular brahmanda, as
other numbers do in other systems, as a mere
fact, (for any one number can only and must
manifest in some given particular space and
particular time). Indeed it is diffienlt to say
even this (for how shall we define precisely the
limits of any one system), all being connected
with all (as so many parts of one continuous
organism, or, in other words, as links in a con-
tinwous chain of individualities within indivi-
dualities, and worlds within worlds in infinite
number). Still, a certain  conventional de-
marcation of limits and bounds is also unavoid-
able and necessary. Therefore, while feeling,
all the time, ©within’ ourselves that there is
really no distinction between ¢ my’ world-system
and ‘your’ world-system, we may yet be per-
mitted to speak of such for practical purposes.
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90 PRANAVA-VADA,

These seven principal substances are the five
well-known ‘elements’ and k&1la or time and
dik or space. The two others commonly includ-
ed with these, viz., At ma and manas, are the
roots of all these seven, in reality, being only
other names for the I and the This.*

Dik is, strictly speaking, an ‘interval’ of
space, a quarter, a ‘ cardinal point,” as the Nyaya
says. Public usage makes it a division or piece
of space. Now it may be asked, why space in
any form has been included in and with sub-
stances, when space is jfiina-para, ‘ matter
of cognition,” and substance is ichchha-para,
‘matter of desire’ as time alsois ichcha-para.
Ordinarily, space should be counted with non-
substances. The reply is that desire is impossi-
ble without cognition, and that at least in one
aspect, space is essentially ‘the possibility or
principle of the co-existence of the many,
an-e ka-pra-sambhava,—and is therefore
included with that ‘many,” vz, substances.® It

' This is a significant statement and usefdl to
bear in mind as illuminative of many dark problems
of superphysics, that manas is metaphysically
the Not-self. It is the final atom, at any given
point of space and time with which the self identifies
itself, for the time being, as with an upadhi.

* These remarks may be of help in understanding
and reconciling the various views now current as
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should be noted that, as a fact, desha or dik

to whether space or the intangible but luminifer-
ous or other kind of ¢ether’ with which it is filled
is ‘solid” and ‘rigid,’ a plenum in short, or a
vacuum ; and on the other hand whether matter or
the ultimate particles, atoms, super-atoms, ions,
electrons, corpuscles, ete., however they be called,
of which ‘matter’is made np, are °solid,” sub-
stantial, ‘things,” or mere vacua, vacuoles, bub-
bles, vortices and rings of ‘nothing,” holes in solid
space, like air-bubbles in a lump of ice. (See
Dolbear’s Eiher, Matter and Motion and Annie
Besant’s Ocenli Chemistry).

From the standpoint of the metaphysic expound-
ed here it wonld seem that what is nltimately and
essentially needed is a pair, and a pair of opposites,
and, yet again, opposites which take on the charac-
teristics of each other, in an endless veflexion,
adhyasa. Hven in cmrrent Vedanta, the opening
sentences of Shankara’s Shariraka-Bhdshya briefly
but efficiently indicate this fact or law. And,in this
work, the preceding chapters, describing the
pairs of Paratmi and Aparitmi, and again
Aparia-Prakrti and Para-pralkrti, and Light
and Shade, ete., ete, are buil a commentary on
that basic principle. So vacuum and plenum,
emptiness and solidity, things and rcom, both
are necessary to the movement of the World-
process. As to whether we shall keep up the
present conveution as to the names of the pairs
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92 ' PRANAVA-VADA,

or reverse it, calling black white and white black,
does not seriously matter. It justification is sought
for the present convention or for its reversal, it will
be found, for either, in the fact that each one of the
pair has in it the potency of the other. If we look
with greater attention to the one aspect, one set of
names appears appropriate; if, taking up another
standpoint, another position of mind, we contem-
plate the other aspect more closely, the reversal of
the set of names seems to be more fitting. From
the standpoint of the solid earth, i mmediately
beyond its periphery is emptiness; but on further
examination, from another standpoint, that empti-
ness 1s filled, for many miles at least, with air; and
beyond that again, there appears emptiness, but
really is a filling of still * raver’ matter, and so on,
endlessly, by parity of veasoning. Omn the other
hand, also, from the standpoint of the air, looking
downwards, instead of upwards, too, the earth
may well appear as ‘emptiness,” a  privation’ of
air. ‘ Raver’ matter wonld apparently mean matter
normally in a condition of smaller particles and
with apparently and correspondingly smaller (but
proportionately greater) intervals of space between
the particles. From a certain standpoint, the fact
of the greater minuteness of the intervals would
give rise to the impression of solidity, plenitude,
‘absolute filling ;” while, from another, the greater
mobility, yielding, of the particles, their more
easily making room for denser-seeming bodies,
would give rise fo the impression of emptiness.

2 o o
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aspect is were prominent in thc‘: Not-Self or matter
than in the Self cou-espond_mg to space. A}so
dravya or substantiality is msep:\-r‘able from the
gwo other aspects, viz., sensuous-quality and move-
ment or vibration, guna and karma. ' Tt is not
possible to reduce any two of this ternary into terms
of the remaining one only-—as attempts are made
fpom time to time in modern days, t;oTeduGe ‘Fhe
Iothe:r two into vibration. All three are side by ssde.a,
none is eause to any other, really. Hven less possi-
ble is it to abolish or explain away eit.her one of the
penultimate pair, though each contains thg_ other;
in endless proof of which we hsw{:’ ﬁ-‘[ale-_h‘ema}(?,
active-passive, positive-n egative, Shiva-Parvati,
Nishedha-Shakti, sinks-wells (atoms), ete., ete., t;he
hviﬂmn being the third ; and each of the: three in-
cfudes endless fuvther triads.  All Plnlosc}plmrs,
of all ages and all places, have only rung and 0:5.1’1
only ring changes on these three, Self, Not-Self,
and the Relation between them. The fuct of these
three is indefeasibly recognised by all. The only
and the endless dispute is as to the nature of each.
Al statements of all problems whatsoever can
alwavs be reduced into terms of these three. T}w
forms of statement, the language, the names for
the three, the aspects under which they a,r'e. seen
and presented, ave recurrently new, like winter,
summer and rain, but the essentials are etextnally
old. Psychology, abstract and subjective science,
desals with the nature and aspects of the
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94 PRANAVA-VADA,

herestands forthe buddhi-tattv a,and kiala*
for the mahat-tattva.

These two are siik shma, subtle (at the pre-
sent stage and not yet in line with the other
five). There should be sensor organs corre-
sponding to these two as there are for the other
five. But (at the present stage of human evolu-
tion) these sensor-organs appear only as work-
ing (subtly in the way of under-currents) in cog-

(individualised) Self,adhyatmam. Physics, ob-
Jeetive or material and conerete science, with the
nature and aspects of the (particularised) Not-self,
adhibhatam. The science of the Force which
plays between the two is ad hi-daivam., Of course
all three overlap. The seience of all three taken
together in their universal aspect is metaphysie,
Vedinta, Adhyafma-vidyd, par excellence; in their
individualised aspect, it is psycho-physics, Youya, in-
cluding super-physies. .

* Kala has just before been stated to beichceh-
ha-para, connected with desire, it is also one of the
names of Shiva, Kila or Mahakala; it also means
dark or black; Garuda, the ¢ vehicle’ of Vishnu, is
a ‘portion’ of Shiva (as are also, Shesha or Sankar-
shana and Hanuman, also the weapon Sudarshana
which is also known as kala-chakra, the wheel
or discus of time) ; and Garuda is often declared
tobe chhando-maya, composed of rhythm and
metre; and chehndah specially belongs to the
Sama Veda, corresponding with desire, ete., ete.
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nition or intellection generally. Without them,
thinking, ete.,, manasa-vicharadi, would
be impossible. These two subtler tattvas
or substances appear in the linga,stksh-
ma and kd&rana bodies in the same way as
the other five, because of (their) interdepend-
ence. But, in reality, (that is to say, from one
standpoint, at least) there are seven bodies in
the human being, as indeed, in every atom,
each body being composed of one dravya or
substance. The evidence therefor is this, wiz.,
that if each body or sheath were complete
in itself then interdependence with others were
meaningless ; but such interdependence exists
as a patent fact, and no jiva dwells orlives
exclusively and solely either in the karana,
or in the sikshma, or in the linga, orin
the st hiila body, or in any of the higher three,

The ‘belongings’ of Shiva, on the other hand,
the bull Nandi, ete., are similarly made up in
terms of Vigshpu and space. All these corre-
spondences are significant.

' The text is exceedingly compressed and obscure
here. I can only hope that I have caught the
meaning. g GRENT FoUEH RSTIETH A AgGhE-
T ERARE, 9Ol AR SRR SrEs -
7 qedlis.  qund AEAITET gAfFaAE . SRSy
A RO, TGO AEETIIOET:, ete.  See
The Science of Peace, pp. 295—305.
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96 PRANAVA-VADA.

aparatritaya. (Thatis tosay, the discrete,
discontinuous, experiences of any one body re-
quire a thread of continuity in order that they
may be strung together and take shape as the
_experience of a single individual, and this thread
is supplied by a subtler inner body, stage
after stage, endlessly, from the transcendental
standpoint. From that of our particular world
system) it is only when all the seven come to-
gether that work can be accomplished. Tt is
tpne that residence in (i.e., the confining or
transferring wholly the centre of conseiousness
go) any single one of these at a time by the
power of yoga has been declared to be possible.
But that is a special matter of sampidana,
procuration, bringing in, supplying, develop-
ment by practice (7 of the qualities of all the
rvequisite constituents, i the material of any
one body, by means of sub-divisions of that
material, each such subdivision corresponding
to one of the main seven) by means of the
power, the energy of one’s Self, sva-shakti-
balena. As the Brahmoe-Sufra says: The
realisation of all things everywhere iz yoga.
Quch then are the seven dravyas and the
ceven bodies. And in them reside correspond-
ing qualiies and movements.
The next item presenting itself for treat-
ment is guna or quality (which manifests in
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kala, time, intension-intention, as drav yaor
substance has expression-extension in space).
Because guna corresponds to At ma, a.hd
Atma has precedence beyond all, there-
fore (is it said that the tan-mitras precede
bhitas and) the logia, Mahi-vakyas, (where-
by the tattvas or bhiitas are created) are
fm terms of the gunas, not of dr avyas’?
:Bu:t should not these logia, these ideations, be
i terms of the dravyas, snbstances, which
contain the attributes ? The container being

mentioned, the contents are mentioned 1pso

facto? Not so. Consider this. It is admitted
on all hands that the occupant defines the locus
fmd r}ot the locus the ocenpant. A person dwe]l:
ing in a house can give it up and remove into
another and still another and so on. The house
has no similar power or quality of chan ging
tenants or of detaining anyone so that he shall
not be able to take another. And by all niti

the logic of social relations, that which can t-a:ké
up or abanden, exercise control over another at

N " Bee infra. The logion, consciousness or ideation
‘l-sound-not (am)’ gives rise to souud, and
thence to the substratum of sound; viz., 3 ks ha—
and soon. The attributes or gualities define, de-
marcate, characterise or specify substances tu’ the
knower ; not vice versa; therefore taking prec;adence 5
csse 18 perveipt here. :
7
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98 PRANAVA-VADA.

will, is superior to that which may be 80 ta];eri
up or abandoned and controlled helplessiy.. a
do we not see very often that a person @ t’a-e]zi
to a place or position or office, b:y fate, mbs:?n
a way that his HVBH}IO(.!(]., his veryt (imgi
depends on his keeping in szl‘ to that p ni%
or position, and that quitting of it would medz
endless trouble to him? True 5 but t}w wor
¢ fate, in the question it‘sself, provides the
answer. The power that bmds‘the per:;onl;to
the place is not in the pl:lce_ but in the fa;b{a-, the
¢ to-be; bhivya, which is the person’s 0\;11—
doing or sva-karana in the pash, and t at
own-doing again is the result 0_.’(' own-nabujo or
s v a-b h a va (which, in reality is s v ﬂ—bh. avas
n a, self-imagination, one’s own ideations, ideals,
2l
de;]‘gi }such reagong, then, it happens _i;}mt the
g un a-words, defining the corresponding sub(i
stances inherently, are used by preference an
precedence in the logia. The movements, k ar-
ma, are implied and come between the two.

IR

1Phe statement occurs repeatedly that karma
c.omeﬁ hetween guna and dravya. It should have
some particular significance which would probably

repay investigation. Desire obviously falls between
cognition and action. But the middle position of

karma is not so obvious. Indeed in the triplets it
comes last. But on repeating the triplet over and
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There (¥ in the logia) the words designating
qualities are ‘projected’ (on to the screen of)
the This, the counter-reflexion, counterfoil or
opposite of the Self; they are also projected
on or into the Not and the Self. Soalso, karma
abides in the Self, the Not-Self and the Not.
With these five qualities, sound, tonch, visibility,
taste and smell, correspond and go (five kinds
of karma, or vibrations) and the well-known
fivemaha-bhttas, akasha, vayu, tejas,
ipas, prthivi. These five ‘abide in’ time
and space. These two, as already pointed ont,
are ‘ non-substances,” the opposite of substance,
from one standpoint, i.c., when they are regard-
ed as the “supports,” the ‘loei,” i which sub-
stances exist. Buf, from another standpoint,
(indeed, as supports of substances, they take on
some shadow of the nature of snbstances, become

over again, it, from one standpoint, comes to stand
between guality and substance. Kriyaand kar-
ma are, each last in its triad. But the ether two
pairs are reversed. There must be a reason. The
subject is partially diseussed in The Science of Peace,
pp. 239-240. Tt would seem that comparatively,
karma is the dominant factor in its triplet,
asichehha in its. The ‘ruling passion’ speci-
fies the man. The *ruling vibration’ defines the
substance and quality, for existence, manifestation,

is pre-eminently by motion.
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100 PRANAVA=VADA.

like them, even while opposite to them) ; t-h?y
also become substances (Mahat and buddhi).
The quality belonging to time, as a pseudo-sub-
stance, is number, sankhyd; to space, 88 n?—‘
yoga; as the Vaisheshika declares. Time iz
succession and succession is number ; therefm.'c;
is sankhya or number 1‘egajrdm1'as aguna.
So samy o g a, conjunction, is a quality. .
But is not space the sam b hava, the poss.]-l
bility of the co-existence of 'tﬁ‘ne wany, {a.n(i 12
not ¢many ’unuamber? No. The xain idea 0{j
sam-bhava is ‘together-being,’ CO-eX.IEtOIl?e ;
and together-being is samyoga, conmnchon,
simultaneity of the many a-n?L nob their sepa-
ration in & successive enumeration. ‘
If conjunction is counted as a quality, wh.y 18
not its correlative disjunction also couut-ed' as
another t Simply because samyoga tacitly
implies vibhiga and therefore it is not 'nec_?b:—
sary to expressly mention more than one. Vi
bhaga simply means divisions of space or in

PGuna means guality; also multiplicatiop
(Gunamnam); also a vopeof many strands and
50 Om. o

2 ¢ Pogsibility ) the current meaning of s am-
bhava, is allied to and derived out of this, being
the existence of something hidden dn or with the
oxistence of something overt, and capable of subse-
guent unfolding,
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space. (When detailed lists are given, it is
mentioned also). Moreover, space, in the men-
tioning, necessarily and primarily calls up only
fwo karmas, steps (? points, simultaneously,
in co-existence, which is samy oga), a (simul-
taneous) third (also) being nnnamable, unmen-
tionable (7). (Hencesam y 0 g a is the proper
guna tomention). Viyoga doesnot do so
well. (‘17 and ‘you’ or ‘this’ are the only
two things that occur in consciousness simul-
saneously and so make space. The ‘many’ de-
tails under the ‘This’ ocenr successively and
make time, in strictness. When we think we
are simultaneously cognising a large number of
things, we are really Inmping them all up into
a single ‘This?).*
Space, as said before, is the possibility of the
many,  Possibility means ‘may be’ or ¢ may not’
be,” or ‘may be otherwise.” Here, the third

*Compare the modern findings of psycho-physi-
cists vegarding simnltaneous suceessive cognitions
of the various parts of the ‘field of vision,’” for in-
stance. It should be noted that all this text heve-
abouts is exceedingly obscure. I have translated
more or less gropingly. Some of the geometrical
expressions that follow are not known in current
Samskrt Greometry so far as T have been able to ag-
certain by enguiry. Y oga-rekha is however nsed
in the sense of a ¢ componnd line.’
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alternative is indefinable. Therefore only the
other two are taken into practical account.
And these two correspond respectively with
growth and decay. Hence space has two lines,
desha-rekha dvidha, As the Brehmae-sitra
says : Space-definition, cricumseription, demar-
cation is (possible) by (means of) two lines,
Taga FgeRasm(?), It is true thab in the
¢ Seience of Lines’, i.e., Geometry, ete., sixby-four
lines are assigned to space, but two out of
all these are the chief, vz, the samyoga-
line and the vivartaline. The first is of
the nature of vrddhi, growth, endless pro-
ducibility or prolongation (by the sam-yoga,
addition or conjunction, of new points), with-
out beginning and without end. (It is the
straight ling). The other has beginning and
end; it is kautilya,’ carved, spiral. All mani-
festations, cognitions, experiences of existence
and non-existence, birth and death, beginnings
and ends, are because or by means of this ¢ curved
wandering round and round,” this continuous
apiral. Distinctions of the various cardinal
points, directions, quarters, divisions of space,
also, all depend on this vivartarekha; while

: Tn modern Samskrt this would be ku 114,
® Compare recent mathematical speculations as to
space being © curved.”
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the samyogavrekhi is said to include all
divections, north, east, south, west, etc. For, as
declared in the “Science of Lines, in space, by
itselt, there is no fixing possible of east, south, ete.
It is “ possible’ that whatever is of the form
or nature of vrddhi, growth, increase, develop-
fnent, evolution, progress, expansion, that only
18 the ‘quality’ of desha orspace. Ti may
be said that the vivarta-rekhi (correspond-
ing, as said before, to decay and contraction) is
also a quality of space, yet it is assigned to
IS viya and karma (while space corresponds
bo jfidna). Samyoga-rekha corresponds to
] ﬁéi,n a. Vivartarekhatokriya That
which is neither, aparivrba, uncirc;ms;crihed
a.mlimited, is M. In terms of the Logion, the resi:
dence or establishment of the 1 in the This and
the Notissamyoga; and that of the This in
the Not and the I is vivarta. There are
‘many ’ successions or varieties in the vivart a-
tekha, because of its correspondence with
action, eg., lamba, perpendicular, karna
base, bhuja, side, kona, angle, a}tsfz.—*c.-.or:re-,
sponding respectively to A, U, M, and sum-
11};1tion~—van(l. also all d vi-bhujas, figures of two
t‘ildes‘, tri-bhujas, of three sides, ¢hatur-bha-
Jas, of four sides, and dvi-konas, ‘i}iangles 4
tri-konas, triangles, chatush-konas quac?:-
rangles, ete. ,
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All this Science of Lines (Geometry, Trigeno-
metry, ete.) is needed for the measurement of
brahmandas and sam saras. Hence the
root-aphorisms of the science : By preceding and
succeeding samyogu and vivarta arises
kriya; and, by lamba and karna, per-
pendicular and base, the measurement of space.
In terms of the Logion: Production or pro-
longation of the nature of I-I-I, with base or
support in This, and with ¢ remainder,’ av a~
shishta, in or of Negation, is lamba. This-
This-This, with base in I and remainder i
Negation, is karna. Not-Not-Not, with base
in This and remainder in I, is bhuja. Iin i,
Thig in This, Thiz in I, I-Not-This, Not-I, Not-
I, This-Not-This, I-Not-I--such is the form and
nature of the kona. The repetition here, once,
twice, thrice and so on, makes the two-sided,
three-sided, four-sided, two-angled, three-
angled, four-angled figures and so on.!

Tt hag been said already that the translation
here is more or less groping. A few considerations
faken from other theosophical literature may at
least be suggestive if not quite completely elucidative.
Tamnes, circles and spirals are partially discussed in
The Science of Peace, ch. xii., p. 190 et seq., under
Motion, not Space, as linear or rotary or spiral
motions. In practical embodiments, the relations
between straight lines and curved lines or spirals
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Detailed descriptions of these dravyas in
terms of logia are to be found in the Shakhas of
the Vedas. They are briefly touched upon here
only because the Prapeve includes everything
and because all men have not the opportunity

to study all works in detail, therefore was it the-

more necessary to refer to them here, so that if
any one can study no more than just this one
Science of the Prapava, even he may carry
away some little knowledge of ‘everything.’

are illustrated by the diagrams of the atoms in Oeculi

Jhemistry, by Annie Besant and €. W. Leadbeater.
The (minor) Upenishads snd Tanfra-works, indicate
that the outline of the ‘human atom’ is similarly
formed of the prauie currents flowing along the
sushumna,idaand pingali, in somewhat the
game combination of two spirals around a straight
stem, the eaduceus-form. Purape-allegories, of
Shiva-Rudra, representative of aham-kira or
ego-ism manifesting as a pillar of light, wreathed
round and round with serpents or forces, and * the
dance of Shiva’ may be taken as indicating this
amongst other facts. The diagram at p. 434, of The
Seerct Doctrine, vol. ii,, (0. B.) illustrates another
application of the same basic metaphysical principle,
which in its most abstract form is enunciated by
the two technical words of Veddnfa, kiitastha
and anddi-pravaha, an endless flow around a
rock-like fixity. Rivers and mountains are but the
s6ill more dense embodiment of the same principle.
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Some persons are wanting in leisure, some mn
power, some in intelligence, some in inclination,
gome are incapable of persevering application
but must skip from one thing to another
momentarily, some are men of action rather
than of thought, some of feeling and emotion
predominantly, some are interested only in some
special branch of knowledge, some study only
the Vedas, some only some one Anga, some @
Shakhz and so on. Briefly, the kinds, quali-
ties and occupations of individual intelligence
are endless. The result is that, though a full and
proper scheme of study requires the mastering

The word vivartsa, used here to indicate the
curved line, has a special technical significance in
current Veddanfa, which exactly fits in with the
line of thought followed in the text. It means, ‘op-
posite, reverse, inversion, s turning round, a reversal’
etymologically. And the manifested world is said
to be a vivarta of the Absolute, the opposite of 1t
iz, the Relative, which however is fncluded within
the Absolute and nof outside of the latter (as con-
ceived by Spencer, making his foundations defective).
(For vivarta-viada, sce The Setence of Peace,
ch. ii). The Limited is the opposite of the Unlimit-
ed; Mayaof Brahman. Kvensois the curved
line, including all figures—ior every figure may be
regarded as made up by the bendings and curvings
of a single line which would otherwise be straight

SUBSTANCE, ATTRIBUTE, AND MOVEMENT. 107

of all the departments of knowledge in succes-
sive and well-defined order, yet, because ¢ dis-
order’ is also a fact in the World-process and
ia inevitably included in the Universal Scheme,
therefore peculiarities and idiosyncracies in
teachers as well as taught have to be counted
upon and provided for. This is done by means of
special treatises suited to special times, places,
cycles and circumstances—whereas the Science
of the Pranave is a resumé in brief of the whole
circle of knowledge, giving a general outline of
gll the most important principles which have
a universal applicability and are of constant re-
currence in all the special departments of know-
ledge. It is because of this reason that the
study of this science is so much insisted on.
Without a thorough understanding of this
science it is diffienlt, indeed impossible, to
really understand the heart of any other
science. As the Kelpa-Shistra explains, in the
Arsha and Arehita works, troatises com-
posed for the instruction of mankind by Rshis

—the opposite of the straight line. HEven so is
kriyd, with which the former corresponds, the
opposite of jfiana, with which the latter corre-
sponds. Kven so is manifold and tortuous error the
opposite of the single and straight truth. Even so
is endlessly various restlessness the opposite of
unvarying vesf,
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and Incarnations, each verse, each sentence, is
made self-complete* and satisfactory ; yet also
some work is needed which gives a connected
survey of the whole of the World-process and
enables us to perceive the underlying connexion
hetween even such apparently self-complete
sentences.

B ]

> This sharacteristic may be noted as present,
in very varions degrees of course, in most serip-
tural and inspirational writing, (even such travesties
of it as those obtained at spiritistic séances. Of
course in the ome case they are lnminons apborisms
pregnant with meanings and applications; in the
other disjointed babble and un-satisfactory counter-
feit). The reason seems to be that the higher order
of mind, seeing ‘from above,” o to say, looks ai
laws and principles more than at particular facts,
and expresses them chiefly.
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