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tion consists in the establishment on a fixed
grammatical basis. There are many sub-divi-
sions in Samskrt also, but, as said before, they
are all subordinate to and form parts of a unity.

gystem . The Samskrta, or as mnow familiarly
written, Samskrt, mentioned here is not exactly
what is now meant by the word, but that and much
else besides, as will appear from what follows in
the text immediately. There are two ways in which
we can conceive of @ universal language and its
operation, both apparently equally true and effect-
ive in their respective times and places. (1) We
may regard the universal language as consisting of
the totality of all languages. It is obvious that no
two words are exactly synonymous in the same lan-
guage ; no more can two even apparently equivalent
words of two different languages express exactly the
same shade of meaning, the same aspect of the
game thing. Consequently, only all the words of
all the languages taken together of any one world-
system can exhaust all the expressible or utterable
‘meanings,’ all the objects, of that world-system.
And the grammar and the dictionary of such a
language would be to all the languages of the world-
system, as the grammar and dictionary of one lan-
guage are to all the dialects and technical glossaries
of it. (2) With reference to the basic metaphysical
principle of unity in diversity and the fact that
the various races of men and their languages, how-
ever widely differentiated now, must have had a
common ancestry, and still have a ¢ group-soul,’ a
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This Samskrt tongue, the universal language,
the chief of all languages, the maha-bhasha,
the ¢ great speech,” wholly consecrated and holy,:
all grows out of the single sound AUM.

Hence too is it called the language of the
gods and is used by them. The gods meant here
are the hierarchs, the rulers and office-bearers
of our world-scheme of succession and evolution,
viz., the rshis, maharshis, brahmanas,

thread of continuity, running through them in the
innermost layer of their constitution, we may regard
the universal Izmguagé as that primeval language
which belongs to this deepest layer; and we can
then easily imagine that a highly evolved being,
a tshi, who could work on and touch this layer,
supra-consciously, would be able to make himself
understood by any or all individuals of the world-
system, if, at the same time, he so stimulated and
vitalised ‘the thread of connexion and continuity’
between the inner and the outer layers of the
sheaths of his hearers, that the latter could con-
sciously respond to the vibrations of the former.

Of course, it is obvious that here the words ‘ uni-
versal,” ‘unity,” ‘deepest layer, ‘common origin,’
are all relative to one world-system. It should also
be - remembered that from a sufficiently high stand-
point, even the most radically-different-seeming
languages will be seen to have a common stock.

1“Wholly' and ‘holy’ have the same root (Skeat).
He who ever thinks of the Whole is alone holy.
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72 PRANAVA-VADA.

Ishvaras, Parameshvaras, Maha-Vishnu,
etc. That they communicate their wishes and
ideations by means of the Samskrt language may
be gathered by direct observation or by inference
or from Itihasa, history.

This, the consecrated language, evolved out of
the Pranava, is, in turn, the fount and origin of
all other languages whatsoever. It is true that
the work or purpose of all languages is but one
and the same, and it may well be asked there-
fore why there should be many derivative lan-
guages at all. The answer lies in the fact that

the relation or relativity between them is similar

to that which exists between the anus, atoms,
and Maha-Vishnou., Thus, though it is true that
even above our Maha-Vishpu there is a higher
being who stands to him as he to our atom, this
does not in any way lessen our Maha-Vishnu’s
position with reference fto our atoms; all our
atoms must continue to look up to him with re-
verence. So again, each of our atoms, because
of the transcendental law of relativity pervading
all, is also a Maha-Vishnu in turn within his own
gphere of work ; yet it or he has also to accept,
of necessity, his position in the universal grada-
tion, as only an atom in comparison to his or
our Maha-Vighnu. (The case is the same with
langnages too; each performs the same or similar
work within its own sphere, relatively; yet they are
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all graded together also, or, in other words, the
reason for a multiplicity of languages arising out
of a common langnage is the same as that for
the manifestation of a multitudinous manyness
within the Eternal Unity). For such reasons
Samskrt is to be regarded as the primal universal
language (of our world-system) in which the
ideation of the whole samsara iy executed.

Etymologically, too, that whereby sam, all,
or all together, kriyate, is done, is Samskrt.
Because all is one, therefore the language of
that all-one should also be one.

Although on the general principle of endless-
ness prevailing everywhere, there are always
languages within languages sub-divided ad in-
Jfindtum, yet three main sub-divisions of Samslkrt
are commonly recognised: laukika, ‘of the
world’ or secular, vaidika, seriptural or religi-
ous,and dhvani, musical resonance, inarticulate
sound, connecting the other two. The second is
connected with cognition and constitutes the
Veda ; the first is concerned with action and
forms the loka, the world, that is to say, the
speech of the world; the third is the definite
but inarticulate sound which corresponds with
desire and the Negation.' All words that

1 Hence the ‘mysterions’ power of the ¢ elemental’
sounds of nature and of musie, of cries, roars, wails,
laughs, to arouse ©elemental’ and most powerful
emotions.
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bespeak knowledge only and indicate the unity of
all things are of the first class ; those that indicate
separateness within that unity are of the second;
the third class dwells immanently in both the
others, In other words, that which is born or
existent in the Vedn is vaidika, and Veda or
veda is knowledge, and knowledge (the true
and complete knowledge) is universal, ¢.e., it 1s
to the effect that all is transeendental and triune;
so, that which is born or existent in the loka,
the world, is the laukika, and loka is
‘seeing’ diversity in unity; and finally dhvani
is pra-dhvamsa or destruction, negation (of
definiteness), which again is universal to all.
We have seen that shab da, word-gound, is
born from (arises in the endeavor to pronounce,
utter, manifest, define) akshara, the letters,
the alphabet, (also the Imperishable), etc.
This word-gsound is of two kinds, varna,
articulate, and dhvani, inarticulate but de-
finitely audible, like pata pat#, etc. The
sounds that arise in seas and rivers, in
conches and drums, in musical instruments
like the vina aud the tantri, etc, are all
dhvani, Human speech, on the other hand
is varna. Beyond the two is soundlessness and
dumb silence, known as muka-t va or mauna-
tva. This alsois dealt with by grammar. For
akasha exists everywhere, nothing is withous it,
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and sound also must therefore exist everywhere.
Silence can then mean only absence of manifest-
ation of sound, or unmanifested sound. And
this would be due only to the absence of a reason
or necessity requiring expression (of wishes, etc.),
or to some other cause. The consideration of
such cause is the work of grammar. When
such a cause exists, the power of utteri ng word-
sounds is in abeyance, hence the silence.

By the permutation of these three divisions,
viz.,, vaidika, laukika and dhvani, seript-
ural, secular and musical, there arise seven,
languages, modes of manifestation of conscious-
ness in terms of sound : (i) Sampratika, connected
with mahanirvana, the ‘Sreat peace’; (ii)
Chakshiki, with para-nirvana, the ¢ superior
peace or Uberation’; (i) Samvartiki, with
nirvina, ‘peace, deliverance, extinction’; (iv)
Para, with turya, the ‘fourth’ state; (v)
Pashyanti, with sushup ti, ‘sound sleep’ ; (vi)
Madhyama, with s vapna, ‘dreaming ’; and (vii)
Vaikhari, with j & grat, “the waking condition’.
There are seven sub-divisions within each of
these again. The three states, nirvana and
the higher, are known only to brahman as
and y o gis. The other four are recognised ¢ here’
t.e., by ordinary human beings. At the time of
pronunciation or utterance of speech, action

takes place in the body in the order of the seven;
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only after successively passing through the
stages or conditions of the first, second, third,
ete., does it appear in the seventhor vaikhari
or uttered human speech. All this is to be
learnt from grammar. *

Within this language (the vaikhari Sams-
krt 7) there prevail other and opposed or differ-
ing languages, the local vernaculars and dialects,
and thus we have a series of languages. The
nniversal Samsara-bhasha is the ¢ chain of Sams-
krt’. Then there are the Jagad-bhisha, Vighva-
bhasha, Loka--bhﬁsim, Brahmanda-bhasha, and
countless Desha-bhaghas, because there are many
deshas, countries, within each brahméan da,
‘world-egg’.  According to the needs and
necessities of each place and in accordance with
the component elements and natural sound-
qualities of things (taken together with the con-
stitution of the organs of the speakers of that
place), do these different languages arise, for the

1 All this seems to mean that before any word can
be uttered, can come to the birth, its soul or the
thought that is behind it has to pass throngh the
seven states of consciousness ennmerated in the text.
The connexion belween language and reason should
be kept in mind; the two are inseparable and indeed
one. The analogy of the ego incarnating and ex-
carnating, as described in modern theosophieal text-
books seems to be closely followed in the life of the
words we utter. (E. H. B.)
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mutual communication of desires. There is a
grammar for each language; and asthere is a
special one for each, so there is a universal
grammar also by the study of which all langu-
ages can be mastered.

The composition and proportion of the vy u

and other tattvas or elements changes with

every gavyati, (womiles square) ; hence langu-
age changes with every gavyati, also. The
whole of creation is governed in its manifestation
by (this principle of the proportion of) the ele-
ments. The various yonis, wombs, matrices,
types, kingdoms, races and species of creatures
also depend on it. Beings in whom such and
such elements predominate enter into such and
such yonis and such and such correspond-
ing appropriate countries, habitats or regions
of life. And every yomni has its own sepa-
rate bhasha, language. Thus we have the
Preta-language, the Paishicha-language, the
Gandharviki, the Yakshiki, the Lavanaki! and
80 on. The necessity for and the causes of all
these are stated in grammar.

The primal, universal Vyakarana, the Varn-
@rpava, was promulgated by Shiva and consists
of sixty-four hundred thousand aphorisms. Many
bhaghyas, commentaries, have been written

i ;
Some of these are spoken of in the cwrrent
Kothi-sarit-sagara. '
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thereon by the office-bearers of Shiva’s line of
administration. By means of these, knowledge
of all the languages and all the elements of th_1s
world may be obtained. But higher than tiﬂtls,
relating to the summation and connected w::t_h
the Maha-Veda, is the Vyakarape of Maha-
Vighnu, sixty-four crores (six hundred and forty
miilion s) of aphorisms in extent ; and’ it al.so has
got its commentaries. Thus infinite is the
science of language.

(But all this is beyond our reach; coming
back to what is more within our means, we ﬁn_d
that) the whole ideation of th'ls samsdrais
contained in the Vedas, because Ideatlm} i3 possi-
ble by means of a few words comparatively, the
full details being endless. And the Vy&%ca'rai‘_%a
of the Vedas is similar and deals with scriptural
words only. This grammar, the Vyikaran-
drpava, has also been formulated by Shiva.! An

! By one of those nature’s ‘ freaks’ of preservation
of isolated trvaces of things past, of wh.i.c?h_ we meet
with examples in other depa-rtments. of life, learned
memory, for a wonder, publicly I‘&t;&l:ﬂ.&! the name of
this single one out of all the old and mexta?lt works
named hy Pt. Dhanrij, in a solitary scholastic shloka
that is often on the lips of the modern youthful
student of Samskrt grammar in India : ;

AFGSAER ATGATE. ST SR |
TR Fh TR TR iR
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arnava, an ‘ocean,’ is that which expounds
essential and universal principles. Because the
Vedas embady universal ideation, the ideation of
“all’ (things), therefore their grammar also deals
with ‘universal’ words, expressive of universal
concepts and unifying laws. Shiva is the
author of the grammar because he deals with
desire ; and language and grammar, as explained
before, are concerned with the expression of it ;
and the head of any department of work is,
directly or indirectly, the guide and administra-
tor of all work subsidiary to it also (even
though it may appear on its face to belong to
another department). The Maheshvariya- Vya-
karana arises simultaneously with the Vedas, for
the sake of their being duly understood. All
have need of it; for without knowledge of it,
the power of creating a samsara is not possi-
ble, and without such creation, the infinite estate
of Brahman is not achieved, To accomplish
that Infinity, understanding of the Universal
Ideation is needed; and for that, grammar.

In this Ma@heshvara-Vyakarana the letters are
first explained, and, amongst them, the vowels
and their permutations have precedence, viz., sy,
LTLE| TG 33?(',?3: and Z-Iﬁ.

“Those word-gems which Vyasa drew out of
the depths of the Vydkaranaraava, * The Ocean of
Grammar’—how can they be found in the little cow-
pond of Payimit”
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The first letter sy, a, represents the Atma, the
A h am, the Self, all-transcendent and universal.
After that g, », 1s the Htat, the Not-Self, An a-
tma, This. The conjunction of syand 3 (ve.,
sfr) is the Samsara, the World-process. The
Necessity of the two dwells between them as g, 1,
the Shakti, Energy.! Hence the order sy, §, 3.
%, 7, and &, lr, (are counted as vowels) because
they are pari-sphuta, (?) definite imitations of
dhvanis or inarticulate sounds; otherwise in-
deed they would be placed amongst consonants
being pronounced like 7 and &, » and L.

! Why 31 should stand for the Self, ¥ for the
Not-Self, g for Energy and so on, is not explained.
Probably if the science of Shikshi, including ¢ the
physiology of langnage,” had been dealt with more
fully in this work it would have included an expla-
nation of this as well as the other problems which
modern comparative philology has not yet succeed-
ed in solving, e.g., the origin of predicative and
demonstrative roots (see Max Miiller’s The Science of
Language, Vol. I, chapter ix). It would also help
us, it would seem, from the lines of thought suggest-
ed by the statements in the text, to understand the
rationale of the Devanagari system of handwriting,
why the Pranava should be written as 8n, the -
sound as 37 ete. In the meanwhile, we may conjec-
ture that 37 is the very first and simplest of all
possible sounds resulting from the first and most
simple exereise of the vocal apparatus, and is present
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The proper pronunciation of these three
sounds, sy first, and then of 7 followed by g, or
of g followed by g, should be mastered by children
before their fifth year, and the unity of the
three should also be understood. All other
vowels arise out of these. s and g makew, ¢; 57
and g make sf, d; repeating the process, we find
that st and gmake 8, a7 ; s and iy, make i}, au;

in all others in some hidden way and hence is pro-
perly indicative of the Self; it is the very manifesta-
tion of the Self in sound; that while the primal
resonance resulting from the simplest vocal effort,
with lips closed, is the Om-sound, as soon as the
Lips are the least opened, that resonance takes
shape as sy, a; that the condition of the
voecal apparatus during the proununciation of g is
such as to involve a reference, physical as well as
psychical, to another than Self; and so on. Asto
the written character, we may surmise, as supple-
mentary to the modern theory of the gradual and
unconscious development of the alphabet out of
pictographs, hieroglyphs, ideograms, etc., that a
deliberate construction of forms by the °well-
instructed,” the shishta, the ‘remnants’ of past
and the guides of present evolution, would naturally
follow a definite plan and symbolism. Thus, the
presence of Three Factors in the Endless Whole
of the World-process, is obviously expressed by the
Pr.-imitive way of writing the Pranava, viz., &, which
in a digerent position becomes the crux ansata, and
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and so on. Next, there arise the differences of
short, long and very long, hrasva, dirgha, and
pluta, corresponding to the Self, the Not-Self,
and the Negation respectively. Under each of
these, again, is the triple division of udatta,
high, anudatta, low, and svarita, even.
The anu-nasika, the nasal sound, is the
Necessity of these. There are still other sub-

geems to be also expressed in the gesture called
“making the sign of benediction.” The Indian
abhaya-mudra, the gesture of protection, ‘do
not fear,” or jiana-mudrs ‘the poseof thought’
is almost exactly the same, the tips of the thumb
and the forefinger being joined, and the other t-hrpfe
fingers held apart. Various modifications of this
35, give us the written symbols of the s, §, and 3
gounds. Quite possibly, it may be found on investi-
gation that certain parts of the vocal &p-pamtus
present visible forms or appearances, during the
atterance of the different letter-sounds, similar to
those of the written Devamagari character in
its primitive form, as first fashioned by the hier-
archs; or that the ¢voice-figures’ or ‘vibrational
arrangements of particles’ produced by these sounds
present those shapes. o
It may be noted that some of the extant ‘minor
Upanishats and works on Tanfra also interpret § as
Shakti ; but 87 is generally interpreted as Brahma,
and § as Vishnu, while M is regarded as denoting
Bhiva, as here.
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divisions, endlessly, whence the statement that
vowels are infinite.!

The consonants are born from the vowels.
That which is made manifest, vyajyate, by
others, iz, vowels, is vyafijana, the con-
sonant. These are g, ha, 7, ya, 3, va, ¥, r, 7, la;
s, fie, 7, M4, F, Aa, W, na, q, 06 ; g, ha, 7, bha,
9, gha, 7, dha, v, dha; =, ja, &, ba, 1, ga, 7, da,
8, dos®, kho, %, pha, B, chha, 3, tha, 1, tha; =, cha,
<, fCL, G .ta'}' =, k&, T peE; o 6’;@6&, I, '.Sk'aﬁ q, sa.
These are all born from vowels ; it is not possible
to pronounce a consonant without a vowel. Con-

" Max Miller’s The Science of Language, Vol. 11.
ch.iii, will help the reader in understanding the
many technical Samskrt words in these pages. It
may be moted that very much reduced as current
Samskrt is, a8 compared with the original universal
form of it, Samsara-para, even so its alphabet retains
‘specimens’ of almost all possible classes’ of
letter-sounds, even those which are supposed to
peculiarly characterise langnages very wide apart;
thus even the ‘hisses’ and ‘clucks’ of certain savage-
langnages have counterparts here. (Perhaps this is
a reason why Indians whose mother-tongue is one or
other of the dialects derived from Samskrt make, ag
is said, good linguists.) This is only in accordance
with the principle that the seed includes all the
plant; the first sub-race of the fifth Root-Race,
the ‘types of all the remaining sex sub-races; the
Varnashrama Dharma of Manu, the types and
main prineiples of all possible religions.
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gonants in themselves have no distinctions of
short, long, very long, and high, low and even, still
theyaresodistinguished (accordingtotheannexed
vm;rels). They are divided into sprshta, ishat-
sprshta, vivrta and samvrta. To the
first class belong &, @&, #, 9, & =, 5, W, & 5, &,
3, e W WL YE T NE N and these
are sub-divided into sprshta-vivara, spr-
shta-nada, and sprshta-ghosha. To the
second class belong 7, €, &, 7, sub-divided into
ghvisa, aghosha, and alpa-prana. To
the third class belong g, §, &, and g, sub-divided
into mahi-praipna, mahishvasa, and
mahanada. There are other sub-divisions,
ad infinitvm. There are different ways of pri-
mary classification also, according to which the
letters are grouped into vargas, classes, as,
for instance, the ka-varga, cha-varga, etc,
in which they have been mentioned just before.
The order inthe varpa-samamniya, the
primal fourteen aphorisms, is that of their gene-
sis ; that is to say, the letter which is born from
another is placed next after that. In the varga-
grouping, another principle of arrangement 1s
followed, thus, the ka-varga is kantha-
sthana, sprshta, and vivara-para; the
cha-varga is talu-sth@na, samsprshta,
samvara-para and nd&da-van; the ta-varga
is mardha-sthana, sprshta and ghosha-
van; the ta-varga is dantasthana,
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sprshta, nadavan, and vivara-vria ;
and the pavarga is oshtha-sthana,
samvara-nishtha, and ghoshavan
Within each varga the order is that of gene-
sis. [, LW, @ 4, T & 9 are born from and in
the order of §, 3, %, &, and g, §, &, 3 from
the visarga, aspirate, which resides in the sy.!

The permutations and combinations of these
make the world of words.

The words amnaya, and samamnaya,
well-known in the feda, mean respectively sim-
ple and compound words (?, letters, or both).

These letters enter into coalescence with each
other, and we have three kinds of such coales-
cence: (i) of vowels, (i) of consonants, (iii) of
the aspirate or visarga. The transformations
that letters undergo during these are described
in grammar in the proper places.

These letter-sounds are universal in their na-
tural or simple as well as their coalescent or
compound forms, being all derived from the
universal AUM. The natural condition is that
wherein, because of some necessity, there is no
mixture of one with another.

Coming now to words and their kinds, arising
out of the combination of letters, we see that

!These technical names indicate the particular
parts of the vocal apparatus, the special effort
and the ‘ potencies’ involved in uttering each letter.
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the pratipadika (or nouns, generally) cor-
respond to the Self ; the dhatu (or verbs) to
the Not-Self and action; the karaka (or
prepositional inflections) to desire (which con-
nects nouns and verbs) ; and the samasa (or
compound words) to the summation. Sam-
Fsana, coming or standing or sitting together,
is samasa, That which tends or causes to do
or to act, kartum,is kiraka.

That which is resolved on, pratiyate, is
believed inor accepted as bagis for action—that
is pratyaya. Vidhana, resolution, arrang-
ing out, prescribing, planning, is due to desire.
All inner pratyayas, ideas, conceptions or
beliefs on which action is based, find correspond-
ing resolutions for action in and through desire.
(Hence the terminations, inflections, affixes,
suffixes, ete., in grammar, which indicate the
manner, in which one thing is to be related
to another, the tendency by which it is to
act or be acted om by another, are called
pratyayas also).

The noun in itself does not change; hence it
corresponds to the Self. Verbs, on the other
hand, undergo numerous changes, as classified
under the ten la-kiras, sebs of conjugational
terminations (in Samskrt grammar). And
karakas, prepositional terminations, as al-
ready said, are the producers of action.

A
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.These nouns, ete., are again sub-divided into
triplets. Thus, under the noun, we have the
common noun, the proper noun, the ¢ all-name’ or
pronoun. The first or pratipadika is general.
The second or namik ¢\ 18 a matter of radhi
or Foot, radix, ‘that which grows, growth’;
16 i1s radical and technical, of conventional
growth, s@nketika.?! The third is the name
of all, which all and each can take refuge in.

1 The reader may notice how the opposing theories
of modern comparative philology, (i) \that{l&nguﬂge
is the work of an original compact, agreement or
convention, and (ii) that it has grown and evolved
unconsciously out of a few roots, are quietly merged
into each other in the text; radical and convention-
al are practically made synonymous. To under-
stand this, it should be remembered that truth
always i8 in the mean ; that when two views are
supposed to conflict very violemtly they are in
reality supplements to each other. As said in s
previous foot-note in connexion with the question
of precedence as between language and grammar,

the fact that the same root-sound should appeal to
a number of individuals equally and simultaneously
implies an original, sub-conscious agreement or
uniformity in their mental and physical con-
stitution, which majy in this sense be said to precede
language; but when, in more elaborate matbers
such agreement is discovered or arrived at ex-
plicitly or implicitly, it appears as subsequent.

50




88 PRANAVA-VADA,

Under the verb, we have the third, the second
and the first persons. Hach of these ig in turn
the universal All, z.e., the Self, the first person,
from his own point of view; so that the first
person is clearly the most important in the
aspect of unity.

Under the preposition, we have, the nomina-
tive,the accusative and the instrumental (sub-
ject, object or predicate, and instrument).

Under the compound, we have, avyayi-
bhiava, dvandva and tat-purusha.

From another standpoint, words are sub-
divided into masculine, feminine and neuter.
The cause of all these divisions and sub-divi-
sions is always the same necessity of the primal
Trinity.

Vowels and consonants make up all these
nouns, verbs, prepositions, etc. Those that end
in vowels are expounded in one place; those that
end in consonants, in another; and out of these
are derived all other words whatsoever.!

Knowledge of language and grammar includes
four kinds of knowledge: of words; of the
meanings of words; of sentences; of the mean-
ings of sentences. The first corresponds to

! Compare Max Miiller's classification of S&msk.;t
roots, at pp. 372-378 of The Science of Language,
Vol. I. (Hdition of 1899).

e
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cognition ; the second, to action; the third, to
desire ; and the fourth, to summation.

Thus, then, an accurate knowledge of words,
their roots, their derivatives and classes and
sub-divisionsg, their component letter-sounds and
colors, their order, meaning, proper form and
use, their connexion with each other, their
respective indication of or correspondence with
the Self, the Not-Self and the Negation—all
this is possible only by the study of Vyikarana.

And without such knowledge, no business of
life can be carried on effectively, no sympathetic
conversation is possible, and no intelligent study
of the Vedas can be made. Hence the primacy
of the Vyakarana.

But let it be remembered that all this is
directed but towards the knowledge of the main
facts of the endless details of the World-process.
Otherwise, indeed, Brahman is beyond all,

Beyond all langunage, all unproved by words,

Untouched by speech, by knowledge and by

sense,

Imperishable, Findless, Infinite,

Itself the one deep sonrce, the single fount

Of all the varied speech bubbling from life,

And yet nor name, nor verb, nor nexus-word,

Nor compound summing all the three in one ;

Nor subject, predicate or instrument,

Nor plural, dual, or the singular;
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Nor person, first, or second, or the third 5
Nor past, nor present, nor the future too ;
Nor moed, nor tense, nor the infinitive ;
Nor participle, adverb, adjective ;

Nor prefix, nor yet affix, nor the root ;
An Undeclining indeclinable,

Steadfast in unity of blessedness !

(i) Shiksha ‘instruction’.—Needed to master the
practical employment of the Vedus—The physio-
logy of voice.—The various nerves and organs con-
cerned with it.—Causes of differences of voice.—
The regulation of it taught by this science.—The
catse of d{;:a,fness.—’l‘he Trinity as manifesting here.
—The various topics generally dealt with by this
gerence. 7

The next dnga is Shiksha, instruction. Next,
because though naturally first, yet in respect
of practical importance it ranks after grammar.
¢ Instruction’ is, in a sense, the first cause of
knowledge; such knowledge, in and of the
world’s business, must be first secured, and then
only can the need arise to communicate with
others, which communication is matter of langu-
age and grammar. But the utility of this
shiksha or instruction appears only in its
application to a language. (Hence it comes in
second in the scheme of studies'). By the study

! This matter of precedence and succeedence has
been dea.lt with in the previous portion on Viyi-
karana ; it crops up perennially everywhere in ever
new references. i

THE VEDANGAS. o1

of Shikshd, the operation, the practical working,
a,pp]ication or utilisation, of the Vedas is
comprehended.

In this science, the matural origin of all
varnas,! letters; the reason of that origin;
how varnas arise ab all in the ‘universal’;
by what mechanism they are pronounced in this
body ; the particular sthéna, places, organs,
(parts of the vocal apparatus, lips, palate, etc.)
and the pra yatna, effort, by which each letter
is pronounced; the designation of each ac-
cording to its sthina andits prayatna;
the laws governing these two—all these matters
are explained in this science.

There® are two kamalas, ‘lotuses,’ plex-
uses, nerve-ganglia, called arnika, in the
human body, in the region of the n@abhi? navel,

1 This word, as noted before, means kind or caste,
color, and also distinet letter-sound.  The underly-
ing etymological ides seems to be that of ‘ma-
nifestation’ by movement or vibration, definition
in sound, ecolor, human type, etec.

? The text here is very obscure and compressed,
and the translation in conseguence is very tentative.

8 Desire (here the desire to speak for the satis-
faction of some other desire) seems to be connected
with the ‘navel’ or solar plexus, as suggested
before. Corresponding centres in the brain may
also be meant.

Compare the medical fact that a violent fit of

anger affects the liver serionsly, also the common
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