SECTION 1L (Continued.)
Craprer XIIL.

THE VEDANGAS,

The Aigas or ‘limbs’ ofthe Vedas—Their proper
order in nature and for study.

We have seen how these six, the FVedas, the
Bralmanas, the Upanishats, the Upa-Vedas and
the Krshna and Shukla Shikhis together with
their summation, the seventh (viz., the Science
of the Pranava), respectively connected with
cognition, desire and action in their duplicate(?)
combinations and in their summation, are all
inherent in the transcendental AUM, and, in
their totality, constitute the entire ideation of
the World-process, the principles underlying
its methods and the laws under which it is
carried on. In their totality they constitute
the Sanatana Dharma, and are the proper
study of the first portion of life. All other
work should be entered on after they have been
mastered, for with knowledge of fhem all else
may Dbe accomplished.

Now, that whereby or with the help of which
the full knowledge of these may be secured is
known as the Aage, the limb, the instrumental
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organ, the subsidiary or subservient science.
As the Brahma-Sitra says: That by means of
which something is accomplished is an anga
thereof. It is frue that it has also been de-
clared that there is no difference or separateness
between the end and the means; but this is
true only from the transcendental standpoint,
while for practical purposes they are disting-
uishable. Therefore, though the Vedas con-
stitute the whole ideation of the whole sam-
s&ra and there is nothing left outside of them,
still, the method and means of interpreting
and understanding them may be regarded as
separate from them, as one organ from a whole
organism, An organism is not different from
the organs of which it is made up, yet ‘organ’
and € organism’ have a meaning only when we
think of the organism as a collective whole
possessing parts, and of each of the latter as
belonging to the former.' Neither has any

1This is one of the endless illustrations of the
wvital importance of the distinction between the
¢ franscendental ’ and the * empirical, experiential or
practical’ standpoint. The World-process as a
{Tniversal Whole is absolutely nothing else than
the summation of all its parts (which, by the way,
abolish each other, and in the summation, leave be-
hind only the Absolute Vacuum-Plenum, the I—Not-
1—Not). But any particulor aggregate, wn organism
ar individual, while composed of parts, is yet
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50 PRANAVA-VADA,

sense by itself, without reference to the
other, yet, or, rather, for that very reason,

the two are distinguishable from each other,

But i the performance of action the two must
necessarily be together, as one. This is all the
significance of a collective whole, an aggregate ;
and the whole World-process is but such

also something else than the parts. An animal
deprived of one or more limbs or organs, still remains
that animal. * The tendency to materialise psy-
chic things,” deprecated by many people, (vide, for
an illustration at random, p. 230 of Mind, for April
1906) corresponds to a fact in nature. < An organ-
ism,” ‘an individual,” ‘a species,’ ‘a type,’ isa
psychic idea, but becawse it means an aggregate of
‘organs,” ‘parts, ' ‘singulars,’ ¢ particulars,’ there-
fore, in order that there may be some reason, some
explanation, for its coming into contact with the
Iatter at all, it also takes on, by adhy aropa,
superimposition, some characteristic of the latter
and becomes material ; it becomes an ‘animating
prineiple, ” a ‘soul or subtle body, " a ¢ group-soul, *
an ‘independently-existing archetype’ etc., in an
endless series of plane within plane and world within
world and body within body. Indeed, the whole of
the manifest World-process is an attempt, an in.
cessant and ever-unsuccessful attempt, to materialise
the tramscendental ldea of the Self, to em-body
and define in terms of matter (for there is no other
way of defining), that which is ever ¢ Not-Matter >.
(See The Science of Peace, pp. 131, 143.)
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a collection.  Each depends upon all and all
on each; there is not any one thing that
is really independent of any other thing. On
this same principle the Vedas need the digas.
These Adsigas expound the order and arrange-
ment of the whole Veda and o help the under-
standing thereof; for so long as the successive
order of any investigation, the history of any
development of knowledge regarding any sub-
ject, is not known, that subject is not perfect-
ly understood. It is true that, generally, the

whole is first sighted in the mass, in ountline,

in a bird’s-eye view; but, thereafter, the parts
have to be examined in suecession if fuller
knowledge is desired, and hence there is
always a succession in every study. In this
same way 1s the knowledge (of the main truth)
of the whole World-process acquired, and the
Vedaos have to be studied in accordance with
this principle.:

1 This paragraph embodies the principles and
theory of pedagogy. The modern educationist’s
difficulty, ° general edueation first or specialisation,’
is solved here by combining both. As usual, the
truth lies in the wie medie which accepts hoth sides
of every question and endeavors to combine both in
a workable eompromise. But in times and places
when extremes prevail violently and men’s minds
are dominated by the Igoistic intelligence, and
passions are strong and the lower form of
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52 PRANAVA-VADA,

The Teda corresponds to A ; the dnga to U;
the essence of both (the Updahiga) to M ; the
Prapoeva 1s the summation of all.

We have seen that the Veda sub-divides into
sixclasses, Samhita, Brahmana, Upanishat, Tan-
fra, Krshua-Yanira, and Shukla-Yantra, by the
permutations of cognition and action (with
desire). And,accordingly, the dngas are also six,
as declared in the injunction: Know Brahman
by the six dagas. These are : Shiksha, Kalpa,
Vyakarana, Nerukio, Chhandeh, and Jyotisha,
But the order in which they are usually studied,
with reference to their comparative practical
importance, is: Vy@karapa, Shiksha, Kalpa,
Chhandah, Nirukfo and Jyotishe. It should
be remembered however that there is no
veally fixed or essential order amongst them.

iy Vydkarena or Greammar, literally, * spreading
out, displaying, evolving ".—Relation between gram-
mar and language.—The significance of langnage,
expression of desire.—The significance of grammar,
effective use of language-—Reasons for the study

democracy is rampant because of the degenaration
of trme arvistocracy, and san kara, mixture, con-
fugion, adulteration of all casfes, classes, rights and
duties rules the day, and maryada, wise conven-
tions and limitations of self-induleence, are broken
through, then and there such reconciliation ig
difficult,
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of grammar.—High and low tones, and forms and
colors of gounds.—Mnutual relations of the root-
elements.—Relation between sound and akasha.—
The genesis of language.—The Samskrt.—HRndless
kinds and divisions of language, according to differ-
ent planes of matter, and different regions within
each plane.-—Dialects.—Cause of change.—Shiva,
the author of the primal work on grammar.—The
genesis of the alphabef.—The reason for the order
thereof.—Words.—Their main classes or parts of
speech, nouns, verbs and prepositional terminations,
corresponding to A, U, and M.—Sub-divisions under
each.—The transcendence of all langnage by the
Absolute.

Vyakarana is regarded as the most useful
of all the means to the study of the Vedas,
because it pervades the other means or dagas
and is the only means of understanding thesm.
That whereby (all words) are ‘uttered,’ vy i-
kriyante, analysed, formulated, manifested,
evolved, or derived, that is Vydkarane. This
science collects together all expressive sounds
or words, analyses and expounds them, teaches
their ‘behavionr’ and use, and their deri-
vation or origin and etymology generally ; also
the necessity of every word or sound and the
necessity of its use.

A preliminary discussion may be disposed of
here. Grammar is said to be the means and
language the end. FEveryone knows that
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54 : PRANAVA-VADA.

grammar is of and from language. Thus, it has
been said: All the verbal activity that there is
in the wide world—for its proper understanding
was grammar constructed; by the study of
this science of language is the essence of the
truth about sound understood, and throngh
knowledge of Shabda-Brahman man be-
cometh Brahman! Now, generally speaking,

'Brahman, as pointed out in a previous note,
means, etymologically, the great, the large and that
which has the potency of expansion. In other
words, it means the eternal, the Infinite, and also
the Principle of infinite multiplication and expan-
sion in the realm of the limited. This potency and
prineiple is present in every kind and form of piece
of matter, yet, at our stage of evolution and to us, it
is most observable in the seed of life which repro-
dunces the ancestral or parental form infinitely, and
in the seed or power or faculty of sound and langnu-
age which rveproduces thought infinitely. Therefove
we have the expression Shabda-Brahman
used prominently. In  the word brahma-
charya the idea of securing, :-st-orihg up
Brahman, in all its senses (the principle and
potency of reproducing and multiplying the physical
as well as the meuntal or psychical life infinitely)
is implied. Now and then we meet with anmna-
Brabhmamn, food-grain, o Paficha-Brahman
(five forms of Shiva, meaning, one way, the five
tattvas)ete., Shabda-Brahman has thuy
come to mean both ‘sound’ in the general or
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that to which another belongs precedes, and
that which belongs to another succeeds ; there-
fore grammar should be subsequent to langu-
age. Yet, so peculiar is the relation between
language and grammar that most people think
that the latter precedes and the former suc-
ceeds ; for, without grammar, langnage cannot
be used correctly or words put one after another
in their appropriate places. Those who do not
know discriminatingly what language is or what
grammar is, even they know that such and
such a word conveys such and such a meaning,
that this or this word should be employed in
such or such a reference. From all this it may
well be inferred that grammar precedes langu-

abstract sense, shabda-samanya, the same as
AUM, (vide Shankara's Mandikya Bhishya) and also
all the forms of sound, especially articulate, which
embody thought. This last sense, that of the whole
mass of knowledge, enshrined in words, which hag
to be passed through by the jIv a, before it realises
the Formless Brahman, is the one meant in the
text here. Another form of the same thought is
expressed in the common Vedanta-saying, viz.,
by study of the shistras or books, one obtains
paroksha-jfidna, indirect or word-knowledge,
Shabda-Brahman; then by inner meditation,
one obtains aparoksha-jfidna, direct cognition
or realisation of Brahman. Compare the expres-
ston * vital and spermatic books ™ in Hmerson’s Books.
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56 PRANAVA-VADA.

age. It is true that the name vyadkarana
is a consequent of language, but the thing
named is precedent.! That which pre-exists
in the voot manifests in the brameh. As the
Brahma-Sufra says: All things follow out the
contents of their roots in their development.
In the net result of this discussion we may hold
that grammar manifests langnage and language
grammar, in a mutual dependence; even as the
‘World-process, being the interplay of two fact-
ors, is evolved by Necessity, which Necessity,
in turn, rests in and depends on the Pair.

17his sentence is the key to the whole discussion,
which may otherwise seem mere logomachy. In
strict truth, from the transcendental standpoint,
laws are contemporaneous with the facts which they
govern ; there is no succession between them. ¥rom
the empirical standpoint, dealing with the limited,
laws precede facts which they canse to arise as
effects ; but the human discovery of laws succeeds
the observation of facts. Hence, while that archi-
techtonic of all or any language or langnages what-
soever, that scheme of laws or canses, by which and
according to which all or any langnage is evolved,
may be sald to precede all langnages or any parti-
cular language, the language itself manifests first
and its laws are afterwards gathered up by observers
into the science called grammar. So Brahmi (the
Third Logos of Théosophical Literature) manifests
and is named first, and then in succession, Vishiu
{the Second) and Shiva (the First Logog).
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The essential purpose or significance of langn-
age is the expression, communication to another
person, of one person’s desire. The mutual
expression of needs is language. These needs
arise necessarily out of the universal and in-
cessant operation of cognition, desire and action,
and in this soccessive order. Thus when I
have a cognition, ‘this is so and so,” that
cogmition gives mise to, is linked with, a desire,
whence arises action in turn. But it happens
very often that my desire cannot be fulfilled
unless I express it to others. The reason for
this state of things—that the desire of one
should be capable of comprehension and ful-
filment by another at all—is this: The Self is
full and complete and exists everywhere and
is one, whence I and another are the same ;
but the individualised self is not full, it is in-
complete, imperfect, and therefore necessarily
and always endeavors to project itself into
the Full I; and this projection is the inner

tAll mere desecription, of historical or scientific
laws or facts, will also always be found on analysis
to have ultimately a veference to a purpose, o, wish,
the wish to guide fufure action so as to secure
happiness and avoid sorrow. This is the doctrine
of the current Mimdimsa system of philosophy. The
Vedanta adds just one exception: the only know-
ledge which iz its own end, and leads to no further
action, is the knowledge of B rahm an, the Self.
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58 PRAYAVA-VADA.

significance of the statement, by one in&ividua},
of his desire, to another. Because all Self is
one, therefore all selves are one, and therefore
everything can and may and should be cow-
municated, revealed, unveiled, to every one by
every one. And language—spoken or sound-
language in this particluar cycle—is the
means of such communication.

In other words and from another standpoint,
the desire that isin me can be fulfilled and
satisfied only by communication to another,
because, as explained before, desive is ever-
fulfilled (Bliss) in the Whole and ever-un-
satisfied (Want) in the part; and resting, abid-
ing in, being in rapport with, the 'thie‘ 18
voga,and yoga is the conjunction, the 1}111011,‘
of the I and the This; and so the disclosing of
the I to the This and of the This to the I is the
using of language’. The two, Self and Not-Self,
are the Complete only when together ; either, by
itself, were incomplete; hence the mutual ex-
change of what is in wme but not in another
(regarded as not-me) and vice versa.

'In the previous paragraph, the point of view is
that of many individual selves side by side with
each other; in this it is that of cach individual self
rvegarding itself as the Whole Self and all else as
Not-Self. This may be gathered fully from what
follows. '
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It should be noted that to any one individual
I, another individual T or self is but a This, a not-
Self ; and hence the manifestation of manyness in
and to the individual. The vegarding of the Self
as different from the Not-Self, the treating of all
things else as not-Self and as separate from one’s
gelf, the consciousness which says ‘that which
I am, This is not’—this is the primal manyness.
In the midst of such manyness is mutual converse
possible, and that conversation is language.

As a man may issue from his house and,
wandering in a forest, may get lost, and, running
round and round in the darkness, may not find
his home till he emerges on a good road ; and
the cause thereof would be ouly the darkness
of his ignorance of the true road, and the fixed
belief that one special place only was his home,
for, otherwise, he would either be able to take
the straight road to his house at once, or would
make a residence for himself anywhere in the
forest, or, indeed, anywhere on the surface of
the earth; even so, the I, believing itself to
be (identified with only one “this” and) different
from all (other) ‘this’s,” spreads around itself
this net of manyness and suffers pain and want
and incompleteness, and, in ignorance (of the
essential wniby), desives fo utter (its wishes) to
another.t

1 Compare the idea of sanuyisa, the fourth
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G0 PRANAVA-VADA.

Otherwise, truly, there would be and is no sound,
no space, no time. As has been said: Where
knowledge arises in fullness, there words
disappear ; they appear and reappear only when
and where separateness appears. Knowledge
destroys separateness, and then all sounds vanish;
only the AUM remains. .

Thus, then, we see that language arises and
exists only for the expression of desireand neces-
sity. And by the proper use of langnage man
attains to honor, importance, weight, ganrava,
exalted ‘teachership,’ the highest goals; by the
non-use or misuse thereof he slays himself and
his interests. The unnecessary, t.e., improper
wordis the vag-vajra, the ‘word-lightning’
that destroys the utterer. The words that express
the desire fally and adequately are useful; all

others are nseless. Hence the same kind of speech

is not appropriate for all occasions ; somebimes
sweet words, sometimes bitter, at others even and
equable ones are needed.  All of which is taught
by grammar,

In other words, the difference between
language and grammar is that the former is the
utterance of one’s desire I any Way OF MAnner,
any how, whereas the latter is the orde’rly
arrangement of the words, or the order governing
the effective employment of the words.
stage of life, of “homeless * wandering, when all the
world has become ‘ home .

wl e

SHRTRE

SR

THE VEDANGAS. 61

The reasons for studying grammar may be more
precisely enumerated thus: (o) The due
guarding or proper choice of words. {b) The
formation of well-connected and well-reasoned
speech; ‘is this the proper time for this or not,’
etc. (c) The ohservance of the appropriate
oceasion, as ascertainable from the Jdgama, the
scriptural sciences ; speaking with a due regard
for the needs and requirements of others as fixed
by nmature; whence accrue trustworthiness
and authority. (d) Brevity, the use of few
words conveying much meaning. (e) Freedom
from ambiguity, avoidance of words which may
give rise to doubt as to the meaning intended. !

Grammar should be primarily studied in { and
of) the mother-tongue, for the communication of
desires is most needed amidst the surroundings
and the people, the country and the family,
amidst which one is born. When one goes to
another country, or into another family, then
only does he need to know another language.
Not knowing his own language woll, what
advantage can a person derive from another
tongue? All these things ave regulated by
necessity, asusual. ‘Without necessity, a langu-
age is not learnt. And many varieties arise in
consequence of the operation of necessity. Thus,

iThese wveagons ave mentioned in the current
Mahd-Bhaghya of Patafijali also.
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62 PRANAVA-VADA, -

come know their own as well as many other
tongues ; some know their own and none other,
others do not know even their own tangue (well);
still others (even if they know) are disinclined
to speak, by temperament.

Prajiidpana, communication, corresponds
to A; vyakarana, grammar,to U;and bhaghi,
language, to M. Hence the tradition that the
grammarians know the Pranave pre-eminently,
and that grammar should be studied for the due
understanding of the Pranava.

Grammar primarily imparts kunowledge of
words, shabdas, and of the correct use of words.
A word is a collection of varnas!, letters. By the
successive conjunction of letters all words arise,
e, q., the word Atma is made up of two ' @’s,
one £, an , and again two ‘ @’s.

Differences of tone, udatta, high, anu-
datta, low, and svarita, even, are also
explained in grammar. _

Pesides teaching the origin of words, their
necessity, and their mutual connexion, it also

explains what sound-word or language prevails
in which part of the world-system and in what
time-cycle; what the relation is between the
time and the langnage; between the time and

e e

I The word rmeans letters, as well as eolors and
also castes. The significance of this multiplicity of

meanings will appear later.
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the padartha, the thing meant, implied, connot-
ed_or denoted by the term or word - anci again
jbet:waen the word and its impor’t t-h; tghin}
indicated by it. And all this is ex]:’)lain;d witfg
rezra;sms ﬂand in the light of principles,

The forms and colors of sounds or words are
also described therein. It is true that sounds
belor_lg to Ak3sha and as such have no‘ visual
quality, form or color; still, at the present stace
of evolnt}on of our world-system, hec&u;ec CcJ)f
the commixture of the tattva s, the elements
sounds have come to possess 'aorrespondino:
colors and forms, When akasha mixes Wit?l
and manifests its nature in vavu, its pr(; ort
sound also does so. The case is 1;119 sa.mepwitg
colors, black, yellow, ete. The forms and color
of word-sounds follow the constituent teqa :
elements of the things named by them ; :Eorjins
sbslmce‘, when it is said that such and’ such ;
thmg_xs composed (predominantly) of dkasha
Or vayu or tejas, and is named by such
and such a name, what happens is that the
property of the other (non-prominent com-
.po:?ent) tejas-clement (present in the thin )
is imposed on and associated with the na,mi
Souniii. (That is to say, the name-sound corres-
ponding to the akasha-factor in an object
becomes inseparably connected with the cojlor
taste, tonch, smell, etc., belonging to the othe;
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64 PRANAVA-VADA.

elemental factors entering into the composition
of that object, and fhat, instead of saying in
the correct buf cumbersome way that such and
such an object is made up of such and such
items and has such and such sense-qualities,
people say somewhat loosely but conveniently
for practical purposes that such and such &
sound hus such and such a visible quality). One
particular name-sound becomes the recognised
appellation of one thing, only when it becomes
established as an indispensable item in all the
“behaviour, the ‘life,” or the practical uses and
applications, of that thing. (In this wise, the
various elements receive, each of them, many
names.) A kasha entering into or working
in vayu receives the name of vyoma; in tejas,
of gagana; and so on.' Because sound
is the property of dkasha, and @kasha
pervades, enters into the composition of, all
things, therefore all things can be designat-
ed in terms of sound.® The nature and mode

! Which indicates how each one of so-called
‘synonyms’ in Samskrt, the ¢ well-congtructed ’
langnage, has a special and most important philo-
sophical and scientific significance unfortunately
lost now to the public, for hundreds of years, but to
be recovered anew, let ns hope, by earnest an
reverent-minded study.

2 A1l this paragraph seems to be full of important
and llnminative suggestions. Many difienlties

T T T T TR

S
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of the sound-name of everything corresponds
to the nature and mode (.e., sub-division, atomic
arrangement, vibration, etec.) of the akasha-
factor in it, and, because of this, sounds, al-
though all equally born of akasha, differ in
different conditions, as for instance, they be-
come In consequence of affection, or anger either
sweet or bitter, soft or harsh, endurable or un-
bearable, fair or foul,

Sounds, words, are universal because fkasha
18 universal. The relation of identity between
the two is that of supporter and supported,
fdhara and adheya, substance and attribute
(which, while distingunishable, are yet one and
the same). Akasha is the substratum of
sound; hence the latter is the property of the
former. As the body is nothing without the
jiva and the jiva nothing without the body—
such too is the relation between dkasha and
sound. Hence the statement that sound is of

and conflicting theories of comparative philology
about the origin and nature of language, and inei-
dentally also the differences of the varicus philo-
sophical theories kuown as nominalism, realism,
conceptualism, ete., seem to be reconciled and set
at rest by the views proponnded here.

-Given a certain constitution of the senses of know-
ledge in an individual, given also a certain elemental
composition of an object In the presence of that
individual, it naturally follows that each component

b
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66 PRANAVA-VADA,

‘the nature of or is ensouled by or is the soul of
akasha.

element of the object having a certain sense-quality
will be apprehended in terms of that quality by
each corresponding sense-organ of the individual ;
and the sensations arising in the individual will,
for the future, be to him the marks, remembrances,
designations of that object. Such will be the in-
dividual’s original ‘ names’ for the object he comes
across, which names he will be able to reproduce
(to others according to his necessities, making
himself intelligible to them so far as they have
a constitution similar to his), by means of his
organs of action respectively corresponding to his
organs of sensation. Differences will be made by
the differing sensory and motor constitution of
different individuals. The individuals of one family,
tribe, race, stock, having similar physical and
physiological constitutions of their sensor and motor
apparatus will have similar names and a similar
langnage; to the extent that their constitutions
differ their names will differ, giving rise to person-
al peculiarities, differences of pronunciation,
mannerism, dialects, and finally widely different
langnages.

These, on the views set forth in the text, would
appear to be the fundamental principles of compara-
tive philology, (the Science of Language in the
fullest sense, and not merely that of grammar
proper in the modern sense), and all the other
philological laws would be subordinate to them.
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Sound corresponds to A; akasha to U; the
absence of both is M.

We may note especially that language, though it
is sound-language predominantly at the present stage
of animal and human evolution, is, on the views of
the text, capable of being rendered equally well in
terms of amy other sense, provided the motor-organ
corresponding to that sense is properly developed.
It so happens that the present human has developed
only the vocal apparatus, for producing sound,
corresponding to the ear, the organ for apprehend-
ing it. Later humanity, at a higher stage of
evolution, probably some millions of years hence,
or even in subsequent rounds, may develop corres-
ponding organs for reproducing touches, colors,
tastes, smells, ete., with the same facility and in
equal perfection. Then they would be able to
communicate with each other in any one of these
many languages. And evidence of this possibility
we may see even to-day in parts of the sign-langu-
ages of deaf-mutes or foreigners and the various
ways of communieation of insects, birds and beasts,
some of whom communicate with each other by
touch, others by smell, etc. The hands, made of the
tejas-tattva, in one aspect, are the natural
organs of color or form-production. As regards
the possibilities of other organs, the story of the
king Rshabha-deva in the Vishnu-Bhigavate gives
us snggestions. That at our present stage of evolu-
tion, the production of speech should be connected
with the organ for the apprehension of taste, rasa
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68 PRANAVA-VADA. .

Because akasha and sound are connected
with (and present in the composition and consti-
tution of)! all things, therefore is there one lan-

and that the reproduction of life should be con-
nected with a karmendriya also formed of the
apastattva (Meww, I 8, 10; Vishau-Bhagavata
TIT. =xxvi. 57, ete)—is matter for reflexion and
oceult research. Metaphysically, all possible com-
binations must also actually manifest, sometime,
somewhere; and these are only particular instances.

' In this fact may be seen the explanation
of the literal aspect of the assertion that the AUM-
gound is the source and origin of the world. We
may try to understand the statement thus: Earth is
the source of all earthenware; and its primal pro-
perty, whatever it be, is the parvent of all the *pecu-
liar' properties that the different kinds of earthen-
ware display. Suppose now that earth and its ele-
mental homogeneous property were reducible into
‘water’ and its primal property; that into *fire’;
that into ‘air’; that into *4kisha’ and sound.
Then we could say that dkasha and its property
were the homogeneous source of all the heterogeneous
things and properties which make up the present
world. Now this primal, elemental, homogeneous
sound is the AUM-sound. (See Shankara's Bhdishya
on the Mandilkya-Upanishat.) The hum of the bee,
the crooning of the infant, the distant boom of the
ocean, the voar of rivers and great towns, all
the notes of the gamut, are modifications of it, ag all
nourishing foods and tastes are modifications of the
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guage which covers the whole samsara, and
there is a universal grammar corresponding to
it. In that language no changes take place; it
chines fixedly like Brahman everywhere. It
1s true that there is a manyness included within
Brahman also, but that is always subordinat-
ed to the Unity ; and such is the case with this
universal language also. It is the Samsara-para,
and for these reasons is specially dominated the
Samskrt,r for it is ‘ consecrated’. The consecra-

primal nourisher milk and itstaste. All the hetero-
geneous pre-exists in the homogeneons; all the fune-
tions of the waking life in sushupti; all the
life of the Not-Self in the samadhi of the Self.

To make the one richer, we must make a deeper

plunge into the other. The stronger the nirodha,
the stronger the vyutthana afterwards, and
vice versd. By arriving at the pinhole in a pin-
hole camera, an atom from a ray of licht millions
of miles distant has a chance of passing on to an-
other ray of light, which it could not reach other-
wise. So by ‘practice * of japa of the AUM-sound,
may a J1va secure special results; and even more by
meditating on the ‘meaning * of it, for that leads to
subtler planes of matter. (See Yoga-Sidfra, 1. 27, 28.)
By going back to the ‘originsg’ we can make fresh
advances in new directions.

! Samsara-pard may be regarded as the proper
name of the language, (P the Senzar of The Secret
Doctrine), or it may be interpreted simply as a de-
eription of it, ‘concerned with the whole world-
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