SECTION III. (Continued.)
CHAPTER X.
THE UPANISHATS.

The Upanishats—Their relation to the other parts
of seripture.—Their contents ; the description of the
forms and functions of the atoms of the various
voot-elements.—The number of the Upanishats.—
The contents of those of the Bk.—The sub-divisions
of the root-elements.-——Indieation of the contents of
the other Upanishats—The meaning of the word.—
The special power of mantras—Why.—The dual
nature of the World-process, growth and decay.—
Evolution as a whole.—Minor Upanishafs.

After the Brahmanas come the Upanishats,
They too are in the nature of comments on the
Vedas, and are constructed, and for a similar
purpose, also, by the authors of the correspond-
ing Brihmanas, viz., by the sub-hierarchs of
Vishnu, Brahma and Shiva. The difference
between the various parts may be described
thus: In the Vedas proper, the original Samhita,
such extremely general and comparatively ab-
stract faectz are dealt with as prakrti, the
essential nature of the penultimates and espe-
cially the Not-Self; vikrti; change or transfor-
mation; sattva, being; svabhava, Self-
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nature ; Self-being, the constitution (so-to-say)
of the Absolute; Avashyakati, necessity;
the birth of fkdasha, and so on. In the
Brahmanas, the sthila tatvvas or ‘large,
¢gross,” concrete, homogeneous, (so-to-say pre-
atomic) elements, aAkasha, viyu, etc., are
described, generally. In the Upanishats, the
differentiation of atoms and their activities is
treated of, in accordance with each Veda, in
pursuance of the general principles enunciated
there, and with special reference to cognition,
action, desire and summation in the wvarious
permutations in which they occur.

This distinetion only illustrates the general
rule and order of all exposition whatsoever, viz.,
firgt, the statement of the root-facts, then that
of their more particular parts and branches, and
thereafter of twigs and leaves and further details
of them and of their behaviour and operations.
The Veda is sub-divided into divisions in conform-
ity with this method ; and it is worth noting
that the mere fact of such division inevitably
implies that each sub-division is incomplete by
itself. The Mantra or Samhita, the Brahmana,
and the Upanishat portions are, each of them,
incomplete and  unintelligible without the
others.

In obedience to this principle of method, the
Upanishats describe the whole work of the seven
tattvas, vz, mahat, buddhi, akasha,

=
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ete.; their differentiation into atoms or param-
anus; the causes and purposes thereof; the
functions and uses of the atoms; and what and
how many in each tattva are concerned with
cognition, how many with action, or desire, or
summation, how one is born from or is destroyed
by another, ete. In thus expounding the work
of the atoms the Upanighats expound the work
of the whole of Samsara in reality, for ths
one obvious and manifest doer of all work in the
World-process ig the atom. Without it tha
formation of organigsed bodies, the wehicles of
individual consciousness and experience, i3
impossible ; hence the importance of describing
them and their saman-Adhikaranya, con-
sciousness of common purpose, synthesis, co-ordi-
nation, unification in a substrate, and vaiy-adhi-
karanya, analysis, differentiation, manifoldness,
reference to different objects, during manifesta-
tion. In every work or activity whatever all
four kinds of atoms, of cognition, of action, of
desire and of the summation, are engaged con-
stantly, however infinitesimal, even minuter than
the ‘atom,” the activity may be.' For the word

! Modern science is rapidly approaching these
conclusions.  Hrnest Heekel in The Iiddle of e
Universe (translated by MacCabe) speaks of every
atom possessing westhesis, ‘feeling’ or gensation;
and tropesis, ‘an active inclination.’
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param-anu, super-atom, is used here only for
practical convenience and as representative of
the general fact; in reality, there are layers
within layers of being, subtler and grosser, in
endless number and degree, each layer embody-
ing successions, orders and methods similar to
those prevailing in the denser planes with which
we are more or less familiar.

‘As thiere are sixteen classes of the Brahmanas,
s0 are there sixteen of the Upanishats also.
Thus the Rg-TVeda has four ; and their order of
treatment and succession is the same too.
The four portions relating to cognition are
described in them (fthat is to say, the elements
are sub-divisions of cognition comprised within
each of the four, cognition, action, desire and
summation).!

(In the RE Upanighats) there are first deserib-
ed the causes of the formation of atoms in the
mahat and buddhi-tattvas, with refer-

: The text is silent on the subject, but presuming
from the general symmetry of the whole scheme, we
may suppose that the other three sets of four
panishats each similarly deal, those of the Yajulk
with the four portions of action, those of the Sama
with the four portions of desirve, and those of the
Atharva with the four portions of the swmmation,
but all under the dominance of ‘desire " and * more
detailed exposition' which is the prevailing double
characteristic of the Upanishat as such.
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ence to the cognition-element only; their cha-
racteristic marks and functions or activities are
also stated ; also, to some extent, the methods or
laws which govern those activities. Thus:

There are three sub-divisions or kinds under
the mahat-tattva, (¢) mahat proper, (b)
chit, and (¢) nit. All three are constantly
intermixed in the universal (mahat), and all
three are always actively functioning every-
where in conjunction; none can ever stay
still for a moment without performing its
own proper work. The chit sub-division
is the cognitional atom. The work done in ar
by this sub-division is the work of cognition.
Vyakti, manifestation, definition, individuation
or specifications possible by means of work
or activity only ; and that vyakti itself is the
atom, vyakti meaning the act of manifesta-
tion as well as a manifested individual. _

(The sub-division of ‘mahat proper’ cons-
titutes the actional atom, and that of nit the
atom of desires) The buddhitattva is

' The text for some reason or other does not
characterise the other sub-divisions of mahat, viz.,
mahat proper and nit, as it does ¢hit, The
parenthesis is added to supply this, but with some
diffidence, The reason for the assumptions therein
are that elsewhere in the text mahattattva asa
whole is said to be predominantly comnected with
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similarly sub-divided into (a) buddhi proper,
(b) chitta, and (¢) manas. Of these the
paramanu or atom formed by the chitta is
described in the Rg-Veda (Updnishats). The
summation of (the three sub-divisions of} the
buddhi-tattva isahamkara. Sothe sum-
mation (of the sub-divisions) of the mahat-
tattva is sattva. Insuch order, then, of
action, cognition, desire and summation is
ezch atom described in  the Upanishats of
each Feda'.

action, buddhi-tattva in general with cognition,
and 4k asha with desire; and names in this scheme
of metaphysic ave typical as well as proper.

' The text here is obviously perplexing. T have
tried to be as literal as possible, following the
exact ovder of the words where feasible and
likely to be si gnificant, as in this sentence,
“in such order, then, of action, cognition, desive
and summation, ete.’ The reason of the particular
order of action, cognition ete. here observed is not
easy to see. Apparently, what is meant is that the
Rg-Veda Upanishats describe the cognition-atoms of
each tattva particularly and the other atoms
generally ; those of the Yajul, action-atoms particu-
lerly and the others generally; those of the Sdima,
desive-atoms particularly and the others generally ;
and those of the Afharva, summation-atoms parti-
cularly and all others as subservient. And if so, one
would think that the ovder might rather have been
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In akasha too we have the same arrange-
ment: (&) akdsha proper or the desiderative
element, (b} chidakasha, the cognitional, and
(¢) mahakasha, the actional. (d) Parakasha
‘s the summation.

The sub-divisions of vayu are: (a) chid-
vayu, cognitional, also called maruta, (b)
para-vayu, actional, also called pavana, and
(¢) vayn proper, desiderative, also called v ata.
Anuvayu, ormarut is the summation.

cognition, action, desire and summation. Ordinarily,
one might have thought that the little change in or-
der did not mean anything particnlar ; but all over the
work, we find so mueh significance attaching to each
particular crder that it does nol seem justifiable to
apply a different standard in this particular place.
Thus while there is no doubt as to the following
correspondences :
A—Self—jfidna—guna—chit—sattva;
U—Not-Self-—kriya—karma—sat—rajas;
M-—Negation—ichehha—Jravya—ainanda
—tamas ete.; yet, the order in which they ave
spoken of commonly is very different, thus: jiana,
—ichehha—kriya;dravya—guna—karma;
sat—chit—ananda; sattva—rajas
ete. With each change of aspect the order of
succession changes more or less. The reasons for
such variations are touched upon here and there in
the text, though in a cursory and mervely suggestive
fashion ; but they are sufficient to make us feel that

tamas;
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The sub-divisions of tejas are: (a) agni,
cognitional, (b) tejas proper, desiderative, and
(¢) vahni, actional. Amnala is the summation.

The sub-divisions of &pas ave: (a) salils,
cognitional, (b) &pas proper, desiderative,
(¢) toyam, actional. Jala is the summation.

The sub-divisions of prthiviare: (a) pr-
thivi, cognitional, (b) medini, actional, and
(c) mahi, connected with desire. Dharitri is
the summation.

liberties are not to be taken lightly with the text
anywhere, however unimportant it may seem in any
place. The author shows a decided reserve through-
out on the subject of the two less-known elements,
and more or less lumps them up together, while
treating the other five distinetively, as in the present
instance itself; and consequently it is difficult to
form a clear idea as to some of their bearings. On
this same question of order, for instance, he almaost
invariably mentions the mahat-tattva first and
then the buddhitattva; but when the symno-
nyms of these, wviz, anupddaka and adi
reppectively are used, then the order is reversed and
adi is mentioned first and anupadaka next.
The statement in the text here, that, (to translate
strictly literally,) ‘in the Rg-veda is the description
of the ehigta-made atom, is even more perplexing.
On the principles stated in the preceding note, and
in view of other statements scattered over the hook
one would have thought that under the general
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Such are the laws or ways of differentiation
that govern all the elements. These different
atoms of the different tattvas are formed by
different operations. All these operations, to-
gether with their causes and principles, are
deseribed in the Upanighats ; also the time when
atomicity begins, how long it lasts and what
modifications it undergoes. It should here be
again impressed on the mind that the atoms

buddhitattva the special sub-division of
() baddhi proper was formed of cognitional
atoms, (b) manasa, (not manas nor manasa
which are the two other words of similar sonnd
used in the book though apparently in more or
less different senses), of actional atoms and (o)
chitta, of those of desire. In the circumstances,
I do not attempt to give any positive interpretation
of the text here.

Towards the end of Section 111, there are state-
ments, inconsistent-seeming again, that mamnas
(not mamnasa) is of the nature of rajas, and has
the quality of desire; buddhi, of sattva and
ascertainment; aham kara of famasend ¢ 1 shall
act.” The reconciliation will probably be found in
the principle of sub-divisions by reflexion. The
Vishnu Bhagoavata, 111, xxvi, says clearly that bud-
dhi has jhanashakti; abamkara, kriya
shakti:;andmanasis ‘bornof kdma, chitta
being aparently regarded as the summation, as in
the Yoga-Satra and Viydsa-Bhishya also.

10
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born of cognition, or those connected with
action or desire or the summation, do not work
separately ; they can work only in collaboration
or combination, because of the necessity of tri-
unity ; and hence the treatment of them in the
Vedas separately as also in their combination as
a fourth and all-dominating faet.

! In these observations as vegards the sub-divisions
of elements, we may find indicated the reason why
of the gradual evolution and multiplicity of ‘ele-
ments’. The so far arbitrary and haphazard, purely
empirical, list of sixty-five or seventy elements of
modern Chemistry, is just beginning to receive the
impress of an explanatory veason in the shape
of the principle of “the diagram of the grouping
of the elements, showing them as arranged on
successive ‘figures of eight’ . (Oceult Chemistry,
by Annie Besant and C. W. Leadbeater, pp. 1-2.)
It is to be hoped that in the course of fime a
junction will take place between the available
remnants. of ancient metaphyic and the growing
discoveries of modern science and then the true
significance and rationale of the successively three
and five and seven kinds or planes of matter and
then by further division and multiplication,
permutation and combination, the arising of forty-
nine kinds of marut, forty-nine kinds of a g ni,
seven kinds of anatomical tissues, the ten kinds
of “vital forces’ etc., will be fomnd out. The
very ways of sub-divicion, given as stovies iu the
Purdnas, must have some significance, awaiting
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All the various kinds of paramanus or
atoms are thus described in the sixteen Upani-
shats (¢.e, with reference to the cognition-
element mainly in those of the Rk, to the action-
element in those of the Yajuh, to the desire-
element in those of the Sdma, and to the
summation-element in those of the Atharen),
Of and by them are all minerals, vegetables,
animals, humans, superhumans, and the various
‘earths’ or globes, composed, nourished and
maintained.

Upa is near, and nishat is doing, making,
bringing ; that which brings the World-process
near, brings it home, to every one—that is
Upanishat. It, together with the Brahmana
is called the Shrufi, the Vedo (or Semhita)
alone being called the Mangrs. Shruti means
bearing. Of course, in the lHteral sense all
sounds whatever are shruti; but technically
only that is so-called wherein is heard the

discovery by the earnest student. Thus the forty-
nine ‘airs’arise by simple sub-division; Indra

(Ruler of akasha andthe vajra foree) cuts

ene embryo into seven pieces, and cach of these
again into seven. The forty-nine ‘fires’ grow,
on the other hand, by marriages and progenition.
There ave ten Varunas, twenty-six Kubevas, three
hundred and sixty Prabhasas—and so on. (See
Bhavishya-Purdne, L xvili). Al these require
interpretation, in many diffevent ways, each corvect.

11
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method of srshti, ereation in all its details;
and such description is to be found only in
the Brihmanas and the Upanighats. Similarly,
the Samhita is called the Mantra because therein
all things, 7.e., the basic principles of the uni-
verse, are pondered or reflected on (from man,
to think), or again because it is *protected,
trata, by the M or Negation,” which is the
connecting link between A and U and on which
therefore all the procession of the world depends.
The special reason why a particular collocation
of gounds becomes a mantra in the special
and technical sense, 7.e., a ‘word of power,
a ‘magic chant or incantation,” consists in the
special order or arrangement of the sounds.
A special power resides in sound, and a special
arrangement of sounds evolves a special form
of that power, whereby special work can be
accomplished in the world, as may be learnt
from the dnga of Chhandah, metre or music.!

"These observations would apparently hold good
of all sense-qualities and not only of sound. Be-
cause present humanity has developed only ome
organ, viz., the vocal apparatus, for reproducing
a sense-quality,—while it has senses cognising five,
evolved in different degrees,—therefore prominence
is everywhere given to sound and its powers, the
influence of music, ete. The rationale of sounds
(or other sense-gualities) creating substantial
objects, as in the classical story, familiar to western
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As regards -the nature of the World-process
described in these scriptures, it may be said
generally to be one of progress or growth,
vardhana or vrddhi It is true that an
opposite process of decay or kshaya is also
noticeable and surely exists, but that is ‘no-
thimg’ and exists only for the sake of, or as a
means to, growth (in the same way as the Not-
Self is a means to the self-realisation of the
Self). We have seen before that prala ya
takes place for a fresh accumulation of shak ti
or energy; and kshaya is only another name
for pralaya and has the same purpose.’

readers, of the walls of Troy having béen created
by music, appears to lie in the fact that sense-
qualities are inseparable from the substances to
which they belong, the subtrates in which they
inhere. To utter sounds is to build in akasha with
the vocal apparatus, in the same way as to arrange
tacts (touches) is to build in earth with the hands.
‘ 1In modern language, the storing up of energy
0 new compounds or tissues is possible only by and
after the disintegration and destruction of old
compounds or tissnes—another aspect of the nega-
teve nature of Shakti. [The construction of a
compound is accompanied with a great disappearance
of energy, and this disappearance means that the
energy is stored up in the compound; it hag be-
come latent. When the compound is resolved into
its component parts, this energy is liberated and

12
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Viewing the World-process thus, we find that

everything, the store of knowledge ot every one,

increases and expands every moment and con-

tinuounsly; that every one is ever climbing

higher and higher, and not descending lower.

This is the inevitable consequence of the opera-

tion of the law of prasarana, expansion. I¢
is true that in laya (which also inevitably
takes place in consequence of the comPlemen-
tary law of akufichana or contraction,) all
things are reduced o a common unity (so t]?_?bt
higher and lower disappear); yet that unity
also refers (backwards as well as forwards) to
a separateness. After every pralaya, when
srshtibegins again, every one, whatever the
stage and condition at which h_e' went into pra-
laya, takes up work anew premseiy there where
he left off, and goes forwards again therefrom.
Our daily life illustrates this; a man goes to
sleep for the night after having performed 2
certain piece of work in the previous day ; when
he wakes up again next morning, he does not do
that same work over again, but takes up either

becomes available for the building up of new com-
pounds. Hence ‘death’ is necessary fora new birth,
pralaya for a new manvantara. Hor 1111131',1_1%3JT
tion of the amount of energy set free by the
dissolution of an atom, see Theasophy in relation to
Human Life, Lecture on Science. (A.B.)]
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the unfinished remainder of it or another piece
of work altogether. So, too, when a jiva has
gained all the knowledge and exhausted all the
experiences possible, of all the facts of one
world-system, then the ruler of that system
sends the jiva on into another system; <Your
work here is finished, go into another world .’
For, we must bear in mind, all these brahman-
das and cosmic systems are all of them graded
by the law of relativity into an endless chain and
series of greater and smaller, lower and higher ;
and because this gradation is endless therefore
there never can be at any time or place a final
completion of the work of evolution and world-
progress. The universal rule therefore is that
when a brahmanda exhausts its energy, it
goes into pralaya, and every one belonging to
that system goes into pralaya also, and at
that same stage that he may be in when the
general pralaya of the world-system sets
in; and, as said before, begins from that
stage anew at the dawn of the next cycle of

!This is just as students are promoted from class
to class i a school. Analogy reigns throughout,
on all planes, on all seales. Im illustration of this
law we have the fact stated in The Secret Doctrine
that the nireipis of the Lunar chain hecome the
J1vas of the Terrene chain, and so on, chain after
chain, world-system after world-system.

13
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activity. The anus or atoms (of any world-
system) are not fixed or determined, niyata,
(in size, or indivisible and permanent); they
also are born (and die). Therefore we see only
progress in the universe and never regress. It
is true that we are told now and then that the
jiva grows by knowledge and may thus, by
expansion of consciousness, pass beyond Maha-
Vishnu even, and so, on the other hand, by
decvease of knowledge, limitation of conscious-
ness, it may vedescend to the state of an atom ;
but, in reality, Maha-Vishnu, or the essence of
Maha-Vishnu, does not contract in knowledge,
because jfianais Atma and Atmai is indivisi-
ble, unbreakable, all-pervading, perfect. What
is meant is this, viz., the jiva grows by the
growth of knowledge, but from the standpoint
of decay, smallness is present everywhere and
in everything, by comparison with things
greater. From this standpoint indeed every-
thing is equally great as well as small. In this
sense smallness may well be ascribed to Maha-
Vishnu, and hence is it declared that ¢ although
there is a constant progress, there is a constant
regress also’. Thus we conclude that there is
progress only in the worlda The evidence of

it The reader must have noticed the apparent per-
plexity of the argument here. One feels that the
author is nnwilling to speak out his mind, clearly,
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this is the very work of ¢ becoming,” which is
itself prakrti If decay and loss were also
facts (in the positive sense, and not merely in
the negative sense, if they were of the nature of

as it were. To the careful and sympathetic reader
there is of course no mistaking his meaning. He
even says plainly  that there ¢s a return from
n.ﬂukti into bandhana, that there is a contrac-
tion of Maha-Vigshyu into an atom, as surely as
there is the converse process. But while sveryoueis
glad and even eager to believe in the reality of this
converse process, .2, in our emergence as indivi-
duals from bondage into unchecked and unlimited
_frz'eedorn, in the expansion of our individual con-
sciousness into the glories of the consciousness of a
solar logos at the very least, we are all naturally
Ilot-h to entertain, even as a possibility, the fall from
h‘ee(.].DIn back into bondage, the descent from a
giomo-usly divine condition into the crawling and
creepmg or even stone-bonnd limitations of the
lower kingdoms ; our sentiment is hurt, our desire
feels frustrated; we, e, our lower mind our
tego‘im.u and egotism, our almost unconque’mble
individnalism, desirous of a separate greatness as
compared with others and not the Absolute greatness
of the Changeless Whole, cannot readily beiieT;
whfi,t-ever we do not like, and insist and persist in
believing what we do like; “the wish is father to
the thought .

It is more than likely that the saintly sage

Gargyayana has hesitated to state the bare tiuth
2

14
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being or the Self rather than of non-being or
the Not-Self), then the work of Prakr¢i (from
the standpoint of Prakrti) would become
purposeless, devoid of goal and motive and

here pléuinly and somewhat disguised the actual
fact in tangled statements, stating it f’md then try-
ing to explain it away, reaffirming it anfi again
softening it down by giving a new furn to 1t.--'0nly
out of respect for this sentiment, out of a desire not
to hurt the feelings of a reader who may casually
take up the work for mere curiosity, out of &
tender wish not to cause even a passing spasm of
despair to the earnest but not yet sufficiently stron_g
and self-contained one. But to the student who is
at the stage where happiness is in the Changeless
One only, who sees that expansion and contraction
are interdependent, a single inseparable pair of rella»
tives, each involving the other and unable to exist
without it, to him the bare fact is far more satis-
factory, and for him it is not very deeply disguised
in the work. He sees clearly, as said in the text,
that kshaya corresponds to ‘no-thing’ and
vrddhi to ¢be-ing,’ and that both are necessary.
The sage who leaves one body at a hundred years,
in order to become a greater sage after another
hundred years in a new body, has to he born
again into a new body and pass through a
¢ deeper ' ignovance and innocence and infancy. As
S 44 i, the Persian poet said: * The chick begins to
peck and earn its livelihood as soon. as -ib breaks
its egg-shell, but it remains a fowl all its life. The
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therefore useless. (From the standpoint of the
Albsolute of course there is no motive needad,
for there is no change at all; but from the stand-
point of Prakrti whose very heart is limit-

child of man remains helpless for twenty years-—
but becomes a man”. The chick, by much progress
and regress, becomes the man. As pointed out
throughout The Science of the Emotions, (2nd
edition) especially in the footnotes at p. 9 and
p- 245, the haman soul camnot comprehend the
Whole Trath, of nivrtti as well as pravrtii,
till it has itself passed from the latter to the
former ; the ethical change in the spirit, the
whole being, of the man, is indispensable to and
inseparable from the corresponding cognitional and
praciical changes. See the (Vishupu-Bhagavata, VII.
xv. 62 el seq. for the concomitance of dravy a-
dvaita, bhavadvaita and kriyadvaita).
After vairagya the jiva sees that even as the

‘whole of the World-process 2s the sheathing of the

Pratyagatma, evenso is a world-system, with
all its details, its stones and rocks, its reptiles and
worms, its animals and men; its gods and its
rshis, identified with, actually is part of the life
and the form of, its Logos or Ishvara. Ouwr life is
in our nails and hairs and all the constituents of
the body, some of which we think of with little
liking or even with disgust while we are under the
dominance of the spirit of ‘invidious distinetions
and ‘ separateness . So, the snn is the vrsible phy-
sical heart of onr Logos, pratyaksh adevat a

15
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ation and change, a ‘ purpose,” reason, motive,
aim, is needed at every step to justify the
change, and this is supplied by the idea of a

constant progress towards the encompassing of

(—because visible, therefore thoughtlessly not rever-
_ed on the principle of ‘ familiarity,”) and the planets,
artd a-’émospheres, and we and all the mineral, vege-
table and animal kingdoms are part and parcel of
His * Glorious Body'—Divya-Vigraha—as He
of a still Greater One, and so on endlessly. But to
understand and realise this without a pang, nay,
with an all-filling joy—the soul must have passed
through that quintessence of all pangs, the vairé-
gya of ntter iselation, must have passed from ut-
most lone-li-ness to Oneness, from avichi, the
terrible weight of a waveless ocean, to kaivaly a,
the peace of a stirless sea. Then only does the jiva
solve the problem of ¢ personality "—now concentrat-
ed into an all-else-registing adamantine point when
identified intensely with an atom of Not-Self, and
pew dissolved into an all-embracing ‘emptiness of
space,’ excluding or repelling none, when identified
with the Self; now dreading annihilation so intensely
that it struggles madly to seize immortality with
the help of the phi]oaopher’s stone, and now, when
it has found it, desiring equally intensely to cease
from theindividual life wherein is only selfishness.
[ have so far, in this paragraph of the text, repro-
duced the author's statements without adding any
explanatory parentheses or making any altera,t-ic:ns,
just to give the reader an ides of the hesita-
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the totality of details in individual conscious-
ness ; though, in very truth, such encompassing
is mot possible at any point of time or space by
any limited individual consciousness, and there-

tions of the author. But from this point onwards
I'will make such additions more freely, in order to

bring out the real meaning of the anthor, as I

understand it to be, in view of the rest of the wark.

One point is worthy of specinl note here, the
statement that atoms arve not fixed and indivisible,
but are born and die for each world-system. This
is characteristic and necessarily follows from the
metaphysic here expounded. The essential charac-
teristic of the Not-Self is manyness and appear
ance or false ewisience, absence of renl definite-
ness but appearonce of definiteness on a basis
of indefiniteness; hence the many-atom is neces-
sarily definite only within « cycle, a system,
plane, and so on. In reality there is no finality
toit; it will' be always breakable into corpuscles,
electrons, ions and ‘ super-atoms,” and these again,
endlessly, plane within plane. The *permanent’
atom of theosophical literature means that just as a
man’s physical body is permanent through any
nmumber of changes of houses he may make in his
lifetime, so some one physical atom is permanent
through all the changes that physical body may
undergo, the jiva being primarily connected with
this one physical atom out of all that go to make
ap the physical body; so, again, one astral atom
would be permanent throughout all the changes of

16




2% PRANAVA-VADA,

fore is always only an endless endeavour, an ever-
receding, an ever more and more glorious goal.)

It is true that certain sins are declared to result
in rebirth into lower kingdoms. (These state-
ments are to be interpreted in two ways. One is
literal.) The chief of these sins is the slaying
of the brahmana; this means the slaying
of one who knows Brahman, that is to say,
it means the injuring of Brahman, of one’s
own higher Self, the denial of it and of all law
and order ; it is the unreserved surrender of the
Self to the senses. (Because of such suppres-

the astral body; and so on, indefinitely.  (See
Annie Besant's 4 Study in Consciousness.) (As to
whether each successive permanent, atom, astral,
mental, ete., is or is not one oub of those that consti-

tute the next denser permanent atom of the grosser

plane, requires further clarification)., What the
relations are to each other of the several permanent
atoms (a conglomerate of which seems to make up
the ‘ultimate’ sheath of a ji va—the expression jIva-
kosha appears in the Vishau- Bhigavata—for a given
cycle and system embracing the planes to which those
atoms belong severally)——this may be worked out,
perhaps, from the relation of the various shariras
or koshas to each other. The Samskrt way of
describing the matter seems to be that the jiva
passes from body to body, accompanied by the
sikshma-bhiitas (Veddnfa); or the ch itta, by
the indriyas (Yoga).
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sion of the higher self, exceptional individuals
may, during the actual general evolutionary
progress of a race, be thrown back into lower
kingdoms temporarily. This is the literal inter-
pretation. The other is a symbolical one.) All
conditions are present in the human stage, all
kinds and shades of life, vile as well as noble.
And ordinarily when it is said thata jiva, for
instance, becomes a worm, what is meant is that
he is born into certain very mean and grovel-
ling conditions of human life.!

' The Theosophical doctrines and Puranic state-
ments on the subject should be studied together
with these statements. They supply a good com-
mentary on these ®general rules’. The arrival of
‘the divine solar and lunar kings' on this earth,
with “solar pitrs’ and ‘lunar pitrs’ and five
other classes, lunar nirvanis beginning further
evolution anew on earth, ete., will all acquire a
clearer meaning in the light of the statements
contained in the text.

The more familiar, the *homelier,! the illus-
tration, the better it serves its true purpose. To
understand this idea of a new globe being peopled
by jivas from other and older globes, we may
look at the United States of America, peopled by
emigrants from a score of the older nations, and
developing variations of physical, mental, moral,
social, lingmistie, political, religious and other
characteristics under the same general idea of
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The one purpose of all the Upanishats is to
make clear thig fact thatin all this samsara
every paramanu rises steadily to the status
of Maha-Vishnu by evolution. They establish
clearly that even as the many sons of one father
themselves attain in turn to the condition of
paternity, so every atom formed by Maha-
Vishnu ought to attain to his estate. And as
subservient to this general purpose of evolution
which they describe, the Upanishats also teach

‘ eivilisation.” Tt is such endless variations of detail
under the universal law of the Logion, that make
up the ‘ pastime,’ the  time-filling * and the ¢ space-
filling’, of the endless universe, and explain the
meaning of nirvanis beginning evolution anew
over and over again. The scientific hypothesis of
the origin of life upon earth by the transfer of
micro-organisms from other globes, in primeval
times, may also be considered in this connexion.

One point may be noted more particularly.

Ordinarily, the staying behind or the rebirth into
a lower kingdom of a jiva is no more hard to
understand than the non-promotion to a higher
class, after the annual examination, or even his
degradation to a lower class, of a student, in an
ordinary school, who falls into the mortal sins of
laziness, carelessness, and slovenly and unintelli-
gént habits. Tt is notorions that the last case, of
positive degradation, is very infrequent: so too is
the rebirth of a jiva into a lower kingdom. The
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the dharma, the ethical duties, which are

the means thereto.

Only sixteen Upanishats have been mentioned
so far, because they are the chief, and are alone
entitled to the name of Shrufi, being the utter-
ance of Vishpu, Brahma, Shiva (and Mahi-
Vishpu.) But later on, one hundred and eight
other Upanishats were compiled by brahma-
nas for the instruction of the world, according
to the needs of the times. These compilers

formidable statements in the books ave largely
deterrent only. Current Penal Codes prescribe
seven years and ten years and lifelong imprisonment
for thefts and burglaries, ete., though it is only a
very, very small percentage of cases in which these
heavier sentences have to be resorted to.

In the earlier stages of our humanity, the ebb
and flow between the animal and human kingdoms
was not infrequent, as even to-day between certain
low forms of vegetable and animal life in the ocean ;
but with the ever-widening gulf between them,
dne to the more rapid evolution of the human
kingdom, cases of reversion have become more rare.
It must be clearly understood, however, that the
consciousness, having unfolded into the human stage,
cannob again revert to the stage of the animal, any
more than the flower can rebecome a bud; but
where the kamic properties are very largely de-
veloped and dominate the intellectual and emotion-
al, it may happen that the human jiva, on its
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were the subordinate rulers of the system and
had the mnecessary authority, and moreover
constructed their scriptures in strict accordance
with, and in pursuance of the method of, and in
expansion and exposition of the same subjects
as those of, the original Upanishafs, whence
their works also came to be called by the same
name. Finally, we have another set of two
hundred and fifty Upanighats framed by rs his.
These one hundred and eight, and again two

way fo reincarnation, may be temporarily attach-
ed by its animalised astral to the astral
body of an animal, and hence to its physical body
also, being then held in bondage, bound to an
animal form as a prisener, until it has thus worked
off sufficient of these passions to render incarnation
in a human form again possible. The consciousness
remains human, and herein lies the suffering of
such a condition, the suffering being due to the
constant frustration of the efforts for human ex-
pression through an inadequate organism. For a
purely physical-plane illustration, we may imagine
the case of an otherwise rvefined and cultured
“degenerate,” with an occasional mania for torturing
animals, being foreibly apprenticed to a butcher,
till he is surfeited with horror.

But, after all this is understood, there may still
be felt by some, a certain amount of mysteriousness
attaching to the process, on our earth andin our
particular evolution, of a higher jiva being
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hundred and fifty, Upanishats should be regard-
ed as commentaries on the original sixteen—mot
in the way of repetitions or interpretations of

the mere words used there, but in the way of

analyses and abstracts and expansions, for the
sake of assistance in the study of the orignial.
The stamp, the marks of their Veda-mlat a,
their ‘source in the Veda,” appear on the face
of the sixteen chief Brahmanas and Upanighats.
Exact methods for the determination of
these marks are to be found in the Angas,

counected with the body of a lower animal. This
last remaining mystery is perhaps due to the
special fact that on our earth particularly, as one
variation out of the endless modes of manifestation,
jivas from other globes fook up bodies developed
on this by other jives, in the Third Race, as a
person may get a house built by others instead of
rawsing a cottage himself—which is the normal and
natural process at the primitive and elementary
stages of life before complex organisation and
division of labor supervene. This special ‘accident’
probably may help to explain statements about ¢ the
nameless, eighth region’ or Avichi, the second
death, the breaking away of the higher self and the
vitalisation of the lower, etc. The breaking away
means either going into pralaya or ‘sleep, or,
if it is a degradation or case of vampirism, then it
means a subjugation {0 new and lower conditions,
as of an honest citizen gradually becoming an
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But throughout our studies of the Upanishats,
with their descriptions of endless progress and
evolution, we must not forget that the Atma
is without growth and evolution, ever eternally
fixed in its own nature, Sat-chid-ananda:

Not by the Veda, nor the crown thereof

- Which is the ‘end of knowledge,” high Vedant’,

May this Supremest Self be compassed round !

It is the Thought that ever flows with help,

Itis the order of the world as Being,

It is the bringer of the endless Bliss,

Pure Being and pure Bliss and Consciousness,

Free of all bonds, an endless ecstacy !

Not all the Vedas, nor the Brahmanas,

Nor Katha, nor Chhindogya, nor the Ish?,

Nor Aitareya, Tafi.tgfi-ﬁya, Ken?,

Nor Prashna Upanishat grasps Its greatness,

Not the Jabala, nor Aranyaka,'

associate of robbers. The vitalisation of the lower,
when the higher has broken away, means the
coming into possession, by another thief, of the
property of an honest man who has been turned

away on becoming a thief; and so on. Each of

such matters has many aspects, all of which should
be examined and reconciled by the careful student.

*The names of 108 Upanishats are known enrrent-
ly; but ten are vegarded as the chief and most

studied : Isha, Kena, Katha, Prashna, Munda, Mapdia-

kya, Taittiriya, Aifareya, Chhindogya and Brhadd-
ranyaka, '
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Describe adequately that boundless Being—
Alone the ¢ I—This—Not,” the ¢ I—this—Not,”
Alike on every side, changing Unchanged !
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