SECTION IIl. (Continued.)
CHAPTER IX.
Tor DRAOMANAS.

The reasons for the name Brihmana, common to
a portion of the seriptures and to a caste.—The
general nature and scheme of the contents and the
authorship of the Brihmapas.—The mystery of
being, the endlessness of details, and their synthesis
and unification in the scriptures.—The relation of
the various parts of the scriptures, as principle and
concrete detail, aphorism and commentary—The
Brihmanas of the Rg-Veda.—Those of the Yajuh.—
Those of the Sima.~Those of the Atharva.—QOpen-
ing root-sentences of each of the four.—Recapitula-
tion.—The significance of hymns and prayers.—The
allegory of Maha-Vishuu sleeping in the ocean of
milk.

The Mah@-vakya is the seed-thought; the
Vedas are the expansion and development of
that seed; and the Brahmagnas are the further

xpansion of the Vedas, that is to say, of the

Samhita@ proper. There are four Brahmanas to
each Vedua, corresponding severally with cog-
nition, desire, action and the summation.

Tt is true that the word Bra@hmana is applied
to a caste. It is applied to this part of scripture
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348 PRANAVA-VADA,

also for the same etymological reasons. He who
knows Brahman is a brahmana; that which
imparts the knowledge of Brahman, reveals
it and makes it known, is also Brahmana.

Further details of the four factors of the
World-process, cognition, ete., are expounded in
these Brahmanas. The four sub-hierarchs of
Vighnu write the jfi & n a-portions ; the four sub-
hierarchs of Brahma, the kriy a-portions ; and
those of Shiva the ichchha-portions. The
summation-portions are also similarly dealt with
by four sub-hierarchs, niyamakas. These
divisions within divisions arise in consequence
of the endless wvariations, modifications and
correlations which each factor undergoes; and
separate office-bearers have to be deputed to
deal with each main type of work arising out of
these variations. It is admitted on all hands
that a whole world-system exists in each atom,
that in every world-system again are innumera-
ble atoms, and that every atom performs such
an incalculable number of movements that those
of even asingle day cannot be accurately counted
by the whole science of Jyofisha. The result is
that only the general principles of the co-
ordination of all the multifarious things of the
World-process can be mastered, even with the
help of these many Brahmanas ; and this is the
whole fruit of knowledge.

—
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Therefore is it that to know the Unity is to
become Brahman. Otherwise indeed the
world is endless and beyond the knowledge of
any. As is written :

The knower knoweth not ; who doth not know

He only knoweth, knoweth he the all.

Ask not of others, look within Thyself.

Such is the mystery of Being, such the wonder
of the world. Thou thyself art all. Dost thou
not recognise thyself within thyself ? Artthou,
or art thounot ¢ Dost thon know or dost thoun
not know ?  Dost thou act or dost thou not act ?
If thou knowest not thine own work, is it not
wonderful that thou shouldst seek to know the
world? That which to thee seems marvellous is
only that which does not enter into thy intelli-
gence, either because of the narrowness of that
mtelligence, or from inattention, or lack of
relevant and careful consideration. In truth,
there is naught marvellous; for everywhere,
everything exists,

Hence the teaching, to be heedfully grasp-
ed and followed: attend first to thy duty
to wife and children; then, to thy duty to
thy country, the larger home; and then, to
thy duty to the whole earth; then, to thy
duty to the world-system, the brahmanda.
Thus, stage by stage, will the unity of the whole
be realised. And as there are many stages in
the life-work of a man, so may it be inferred that
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there are likewise many in the life-work of Maha-
Vishnu. What is in the root, that only appears
in the branch., The highest truth, the law
according to which the worlds are created, that
same law manifests in every atom. To that law,
smallness and greatness are both alike, or may
even be said not to exist, for that which is mani-
fest in the small, that only is manifest in the
great, and wice versa. The knowledge of the
truth is not necessarily attained by the study of
only the so-called large or great. It is attained
equally by the full and free study of a single
atom,

And, indeed, thus only can all sciences, all
teachings, be saved from futility. There is no
knowledge worthy of the name until all sciences,
all teachings, can be dedunced from and applied
to a single atom. In the absence of such insight
and comprehensive grasp, to say ‘I have learnt
this,” €I have learnt that,” is mere vanity. This
co-ordination, synthesis, unification, equality or
sameness of all should be realised by the study
of the atom, and then—for the elimination of all
suspicion of separateness and the establishment
of a complete co-ordination in detail—all the
sciences, all the shastras, should be studied.

Thus, then, in their respective lines of succes-
sion and official gradation, in the department of
work of each, Maha-Vishnu, Vishnu, Brahma
and Shiva, and of Shakti, the consort or
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energy, of each also, there are four chief sub-
ordinates and four main laws of cognition etc.,
worked by them. This quaternary (of office-
bearers or snb-hiel"archs, or laws of nature, or
modes of life and consciousness) manifests
throughout the world. And under each of
these again are other four, and under them still
others and so on endlessly.' This endlessness is

1A familiar illustration may bring these statements
home to the reader and justify at the same time the
law of analogy, ‘as above so bhelow,” * as the small
so the great’. Roughly, the life of a nation may
be divided into (a) educational, (b) industrial,
(¢) administrative, which binds the other two to-
gether, and (d) ‘policy,” ‘government,’ ‘national life’
as & whole in an all-comprehensive sense, corres-
ponding respectively to cognition, action, desire and
summation. ¢ The welfare of the nation ’ is the root-
principle, the watchword, the motto, the *logion,’
which sums up its whole life. The expansion of
this logion is the statute-book which governs in
more detail the departments above-mentioned. But
under each of these we may discern others. Under
() educational, we may note the further division of
(i) Tutorial and professorial function, literary and
scientific research, or educational work proper, (i)
ecclesiastical, theological, religious, philosophical
and literary activity and ministration, (iii)
inspectorial, supervisory or disciplinary work which
connects the other two and makes their working possi-
ble, and (iv) ‘ Pedagogics,’ dealing with educational
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the endlessness of the ways of individual mani-
festation, whereas Unity constantly resides
unbroken in the Necessity of the Three-in-One.
For necessity is ever one, unique, partless, non-
comparative, ungraded and ungradable. Iff“ a
thing is necessary, no question arises of its being

policy, the bearing on the national life of the growt':h
of knowledge of this and the other world—again
corresponding to cognition, action, desire and sum-
mation. Under (b) industrial, we have (i) ﬂcient.xhc
knowledge and art, (i) factories, trades, industries,
commerce and all appliances for travel, (iii) the
organisation of labor and capital which malkes t‘he
utilisation of (i) for (ii) possible, and (iv) economics
as a whole. Under (¢) we have (i) the financial, (ii)
the civil, and (iii) the military, or force proper,
which makes the two others possible, and (iv) office
and legislation generally. Under (d) we may
distinguish (i) the science and scheme of golvernment-,
politics in the widest sense, (ii) the functions of the
ruler, whether monarchical, parliamentary or
republican, (iii) the sovereign will, and finally (iv)
the national organisation as a whole.

Each of these sub-divisions again has its ownl(l)
bye-laws, rules ete., (2) the a.pplica.tiom: m." wrnrl{mgs
out of those rules and bye-laws, (3) d:smplmm?f or
police provisions which malke the other two possible,
and(4) the scheme rationalising the “’]‘i(}.}.e. .T'he
illustration may be worked out to an 1-ndeh}._ute
length. Thus (e.iii) military, may be suh-dlvld‘ed into
(1) the science and art of offensive and defensive con-
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small or great ; it is simply indispensable. When
we say of a thing that it is more necessary and
of another that it is less mnecessary, what we
mean really is that in the particular circum-
stances only the one is truly and indispensably
necessary, and that the other can be dispensed

structions, forts, men-of-war, weapons, the theories
of tactics, strategy, manceuvres, drill and discipline
ete., (2) actual defence and offence operations, (3) the
commissariat and (4) general domestic and foreign
military policy. And any one of these, say the com-
missariat, may again be broken up into (1) the
theory of the hygiene, sanitation and housing and
harboring of armies and navies, (2) actual supply of
requirements, food, clothes, ammunition, stores in
general, (3) discipline and policing, and (4) the war
department as a whole. Or take(«.i) educational ;
here, say,in the department of the microscopist out of
innumerable possible lines of study and research,
we may distingnish (1) the finding of the specimen,
showing desire, (2) the preparation of it by multi-
farious processes, mechanical and chemical, section-
eutting with microfoms;, immersion in varicus
solutions, affixing to glass-slides ete., all showing
activity, (3) the observation and examination,
corresponding to cognition, and (4) the publication
of the results. And so on. A little careful consider-
ation will show how cognition, desive, action and
summation are always interlacing in endless compli-
cation, so that each in every manifestation involves

corrvesponding manifestations of the other two.
23
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with and is therefore not necessary in truth.
But from the universal standpoint all and each
is equally necessary, for it 1s all equally present
in the I-This-Not, and there 1s no more reason
for any one than for any other in the view of
the Whole.

Accepting this absence of finality, anavas-
tha, ‘no-stopping-short, no-standing-still, as
prevailing everywhere, the Vedas and all sul?-
gervient sciences endeavour to co-ordinate this
endless multiplicity of the World-process into a
unity. Otherwise, that is to say, if we did not
recognise such an endlessness of particulars,
and insisted on a mere unity, then no speech
at all would be possible ; in fact there would be
no distinction of knower, knowledge and known,
and much less of speaker, speech and spoken
about. Speech, the Tedas, are made possible
by the fact of the existence of these endless

Finally books embodying Eknrowledge may be and
are written on any and every one of these headsand
sub-heads and by appropriate workers; and even so
are we to understand the compilation of the various
parts of Seripture. It may be objected that these
divisions and sub-divisions often appear artificial;
but this is support instead of refutation. When
everything is inext-rica.bly‘@im{d up .with other
things, no hard and fast division is possible. Do not
regard these divisions as hard and fast and their
artificiality disappears.
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particulars; and, therefore, the actuality of
these particulars is proved by the possibility of
speaking about them. For to impose even the
possibility of ‘becoming’ on what does not
really ‘become’ at some time or other is not
right. In the contrary case, it is right and proper
to speak of those things as possible (at one
time) which do actually ‘become’ (at some other
time).! Now the possibility of all things what-

'In this argument we m ay discern the metaphysi-
cal reason of the statement in the footnote at page
282 of wvol. 1 of The Secret Doctrine that nothing can
possibly come into any human consciousness, how-
ever weird, fanciful, monstrous, the conception may
be, which does not actually exist in the world in
some plane of matter or other. And when we
further realise that every such conception is itself a
‘formulation’ a picturing, a copy, in matter of the
mental or astral plane, the argument becomes
clearer. Herein also we see what element of truth
there is in the view of those philosophers who make
conceivability a test of truth ; also, in the view that
every idea or opinion, however erroneous-seeming,
which has entered into any human conscionsness at
all, must because of that fact have some element
of truth in it, otherwise it could not have appeared
in that consciousness—a view, which, if held more
commonly, would bring about the amicable settle-
ment of many controversies that now seem hopeless
of adjustment. The analogy between the small
human author of a little story and the divine author
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soeveris implied in the triad of the Self, the Not-
Self and the Not-Not-Self, that is to say, in the
affirmation of the I, its denial, and the denial of
that denial; and we accordingly find that all these
bhavas, possibilities, ‘becomings,” which are so
implied in these three are actually manifested
and are also described in the Vedas, ete., by
Mahid Vishnu, Vishnu, Brahma, Shiva, Shakti,
ete. .

Tn this description, as indicated before, the
root and essence of the whole World-process
naturally comes first, and that is the transcen-
dental fact indicated bv the Pranpava. Then

of a ereat world-drama is Vely close. See Bhagu-
vad-(fitd, ii. 16, Vyasa's Yoga-Bhashye, ii. 14, and
The Secience of Peace, p. 123. In most of the
Purinas, the ‘universal’ facts, materials or contents
of the World-process are described in the terms of
Sdnlkhya, and are desmrmtul as argrm TGS,
the ¢antomatic or mechanical’ evolution, that is to
say dependeni only on the All-consciousness, and
independent of the consciousness of any particular
individual Ishvara, whose particular world-‘s_y.stem,
world-egg, brahmanda, becomes his TET: g
conscious or delibevate formation.

As the Arabian doctors taught, all that is con-
ceivable already #s, in the All, whether or not 1t
be in manifestation at any time and place. That
which is not always existent, has no possible nor
conceivable existence, cannot be imagined or
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comes the subtle seed-ideation of Maha-Vishnu
embodied in the Gayafri and the Mahd-vakyas.
Thereafter we have, as embodied in the Vedas,
the expangion of that ideation, still in the way
of universal principles, by the ideations of
Vigshnu, Brahma and Shiva, in pursuance of
the instructions of Maha-Vishnu. Then follow
the varieties of prakiara, method, law, that
is to say, a further descent into details; and
these are intended to be explained by the
sixteen Brahmanas.

In the first Brahmana of the Rg-veda is con-
tained the ideation of Vishnu relating to jfiina,

thought of. Kvery coneceivable thing exists in
eternity, and appears and disappears in time and
space, becomes and vanishes ; but has always Being.
Out of the all n_.ﬁy Tshvara chooses the materials, for
his system, and within that system there can only
appear such of the contents of the All as he has
selected for possible manifestation in a particular
time and place, his amsha, portion. Thus looked at
the ‘reason’ for the existence of any particular pheno-
menon—an elephant, an octopus, a gnat, a planet—
is exactly the same as the ‘reason’ for the existence

of any other; each one 7s, and'it ‘becomes’ when

selected for manifestation by an Ishvara, or, within
his selection, by any self-conscious being in his
world-system. A gening is only a man who draws
more largely than his fellows on the ever-existing
store. (A.B.)
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cognition or knowledge. ¢Vishnu instructed
his subordinate departmental officers thus: There
are four Brahmanas, and there are four subdivi-
sions of knowledge too. TFirst, cognition proper,
the comnecting of everything with or in or by
means of knowledge; this is the aham-buddhi,
the I-consciousness. Second, cognition within
or succeeded by action; the projection of the
self into an act. Third, cognition concerned
with desire ; the consciousness that the I should
be known and that the This should also be
known ; in other words, the ‘making’ or feeling
of desire between the I and the This. Fourth,
cognition relating to smmmation; after having
known the I, and felt desire, enter on action;
for where else can the desire of the 1 reside,
exist, become manifest, find free play, than in
action and cognition; after having known the
I, known desire, and known action are the three
summed up in life-work.” Because of all this ig
the work of Vishpu and of his sub-hierarchs
said to be the work of preservation, palana;
the fulfilling of the desire for anything that
appears anywhere in the I, as may be necessary,
is palana. This is also the reason for the
public tradition that Vishnu is pervasive of all
creatures and ever abides with each. It is true
that every jiva constantly makes seemingly
independent efforts ; I have done this, not you;
I am so-and-so while you are not ; I am a chief,
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a king, a learned man, an artist, ete.” But all
this is the utterance of the illusory consciousness
of aham-kara, I-ness, individuality, egoism.
In reality Vighnu is the mover, inspirer and
propeller of this jiva, (i.e., of all jivas with-
in his world-system. ¢ All this is by the amsha,
portion, of Vishnu,” 4.e., all this consciousness
of self-effort in jivas is but participation in
the life of Vishnu.! The work of preservation
that takes place in every atom takes place
because of his presence there. Vighnu first
cognises himself: I am the ruler, and rules
ought to be made by me. This may be said to
be knowledge within knowledge, knowledge
about knowledge, cognition inclusive of other
cognitions. Having thus ideated, or formulated

! This will be clear to the reader when he has
mastered the significance of individualities within
individualities, cells within tissues, tissues within
organs, organs within persons and so on. (See The
Science of Peace, p.216) He will then see that
Vishyu's consciousness of self-effort, ‘initiative,’
is also illusory with reference to the consciousness
of Maha-Vishyu and so on, endlessly. From the
transcendental or paramiartha standpoint the
World-process is mechanical, automatie, carried on
by one Autos, the One Will of the Universal Self;
from the empirical or vyavahara standpoint, each
of the endless movements of any world-system is
initiated by the individual will of some one self or
another. Etymologically Vishnu means the pervador.
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his laws, he cognises the anu, the ‘small’ or
the atom: This atom is subordinate to me. Such
is the consciousness of the This; it is know-
ledge as regards the element of action, etat;
it ig active or actional cognition. Thirdly, he
cognises the desire of the atom : This atom has
such and such a need or necessity. This is
knowledge with respect to the element of Nega-
tion, desire; it is volitional cognmition. Lastly,
even when the thought is of the nature of
affirmation, ‘is,” even then the negation ‘is not’
is also present; for the question has been ‘is it
or is it not necessary,” and after having deter-
mined this question in the affirmative he satisfies
the desire. And this is knowledge with respect
to the summation, swnmative or summational
cognition.

‘We see the same processes in daily human life.
Every man first cognises, acquires knowledge
about, his work or business, what he wants to
do; then about his ‘necessary cause’ or the
necessary means that only will enable him to
carry out his work ; then of the relation of the
things or objeets involved in that work with
himself, <.c., he finds out how he stands in
respect of those things and how or in what way
his business will be helped or hindered! by
them. And so on.

1 To take a concrete case: I first determine that
would like to go to such and such a place; then I

i
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Knowledge of these various kinds, all the

element of cognition, in all its varieties, is thus

expounded in the Brahmanpas. For instance, it
is shown there that there is a triplicity in &k &-
sha, the cognition-element being called chid-
dkasha, the action-element maha-kasha,
the desire-element & k @sh a proper ; the summa-
tion being the par-ikashar IFurther, each
sub-division has its own corregponding sub-divi-
sion of the property of sound which belongs to
this element, viz.,, pard, pashyanti, madh-
yama and vaikhari;more details on which
subject are to be sought in the science of
language. The element of cognition in this triad
of akashas and their summation, what the use
or purpose and application of cognition is in this
aspect of ak @ sh a, by what law it is cognition—
all this is determined and made clear by the
Rg-Veda-Brahmana. The other elements, two

find out whether road, rail, ship or other is the best
means ; then, what things will be vequisite or useful
on the journey; then I take into consideration the
whole of these and, if everything is satisfactory, I
decide to entertain the wish and finally proceed to
carry it out.

1 In extant Samskrt literature, many of the so-
called minor Upanishats and also the Yoga-Vaisishiha
mention different kinds of akasha. Insome, five
kinds are distinguished, and the names vary also.
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preceding and four succeeding Gk Asha, are
similarly treated.

There are seven elements, on the general
principle (which, as said before, governs the
number of the dsngas and the Upangas) of the
sub-division of the triad of cognition, ete., by two.
These two elements, mahat and buddhi,
that are not commonly known, are matter of
Yoga, not for daily life, and are dealt with in
the Vedas only for the use of those who have to
carry on the processes of the world by means of
archetypes, samsararipatattva (?). The
cognitive element in each of these, in its subtle as
well as gross aspects is described in the Brah-
mana: What is the work of chid-ikasha in
the element of vayu, what is chid-va yu,
what is the relation between the three v a yus,
what effects are produced on orin tejas by
chid-viyu and chid-ikasha, what is chit
tejas, what i3 the relation between its three
sub-divisions, and so on with regard to the other
successive elements.

There are similarly four Brahmanas in the
Yajur-veda dealing with the factor of kriya or
action.

Brahma plans out all action and instructs his
subordinate hierarchs therein thus: ‘The first
sub-division of action is that which bases on
cognition ; the second is devoted to desire ; the
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third is action proper; and the fourth is of the
nature of summation. All the office-bearers of
our department of work are followers of Vighnu ;
you should obtain the necessary knowledge from
him or his department and carry out your actions
accordingly’. And the sub-hierarchs of Brahma
obtain their information from the sub-hierarchs
of Vishnu of the corresponding grades, even as
m daily human life people establish relationships
with their equals in respect of knowledge, acti-
vity, wishes and inclinations, and condition in
life as a whole.!

The first sub-division or cognitional action is
the recognition of oneself as an actor ; this is the
element of Vishnu, mere cognition; also the
cognition of the truth about the performance and
the instruments of performance of action, viz.,
gsuch and such are the methods and such the
successive steps of the performance of such an
action, such the rules and conditions under which
the action can be nndertaken and the methods
followed, ete. ; all this is action in the aspect of
cognition. Then, in the second place, we have
the desire-aspect of action, ‘I have obtained
knowledge of the matter, I should now take

! Compare the significance of modern adminis-
trative terms and things corresponding to these
terms: ‘burean of information’, ¢ despatching office, ’
‘weeding department’, ‘public works department ,’
etc.
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action’; this is the activity of desire, desire-action.
Thirdly, there is the action proper, the active
conduct after feeling the desire and ascertaining
the necessity for the action. In the action,
again, all these are summed up, and so we have
the fourth aspect, that of summation. Actual
action, action proper, stands between the desire
and the summation and implies the latter, that
is to say, all four aspects, thus: ‘I am Brah-
man, the actor; this is the present need or
necessity ; to fulfil it I do this; this is done by
me’.

All this is taught in the Brahmana of the
Yajur-veda. And therein are also described and
seb forth the actional sub-divisions of the
mahat and buddhi elements, and of akasha,
viz.,, the mahi-kisha, and also of the other
elements, and their respective functions, tlieir
mutnal relations, their fields of activity, and the
results produced by that activity in gross and
subtle aspects, with all their permutations and
combinations.

The four sub-divisions of desire should be
studied in the Brahmana of the Sama-veda.
(1) The desire to know; whence (2) the desire
to possess; thereafter (3) the desire to secure
possession, 4.e., to take the necessary steps, the
action, that will bring possession ; and finally (4)
the attainment—these respectively are the four
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sub-divisions, cognitive-desire, desire-proper,
active-desire and summation-desire.

The ruler of desire is Shiva and his instruc-
tion to his sub-hierarchs takes this shape:
Behold, our work is the work of destruction.
The order and the way thereof are these. This
should be destroyed first, this afterwards; and
such and such work of the nature of negation
should be performed. [First, make enquiry,
entertain the ‘desire to know,” and thoroughly
and fully understand the nature of the I and
the This. Then entertain the desire to possess,
‘1 ghall obtain the This and the I’. Having
obtained them, you will pass on to the Nega-
tion, to the declaration, ‘no (I want them no
more)’. In the Negation is the summation,
sam-8-hara, ‘bringing all together’ and it is
the sam-hara also, the ‘taking all in,’
re-absorption, destruction.

All these sub-divisions should be studied in
the subtle and the gross, (the psychical or sub-
jective and the material or objective aspects),
with reference to the desire-sub-divisions of the
various root-elements, as in the case of the
cognitional and actional sub-divisions thereof.

After all these have been learnt (and study of
them completed and experience exhausted, for
the time being,) the Negation is entered upon.
Pralaya begins with the desire-sub-division of
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prthviand all the others are destroyed succes-
sively in order. This processis universal and may
be observed in each atom, #iz., first the working
of desire qualified by knowladwe, then attainment,
then destruction.!  Psychologically, contempt,
insult, disrespect, hostility, altercation, detraction,
slander, anger, etc., (the negative or destructive
sides of the emotional life), are all included in
desire.

All these matters are made plain in the
Brahmana of the Sama-Veda,

Finally we have the same fonr sub-divisions
under the summation, and with respect to them
Mahi-Vishnu instruets his sub-hierarchs : 2 < First

1 Cf. unubohkm optlmum and kfmtmbohhm, all in-
cluded in metabolism.

?20ne would have thought that the sub-hierarchs
of Maha-Vishyu were only Brahmi, Vishpu and
Shiva; but it seems that just as (looking from the
vyava hara or empirical standpoint) conscions-
ness is something more than its three aspects, an
orgamsm more than all the organs, so the summation
is not merely the simple total of the other three,
but something over and above, and the Aftharva not
a mere binding together into ome volume of the
three other Vedas but something which includes them
and forther explains and schematises them. Accord-
ingly, for the working of the Agharea, Maha-Vishnu
takes a place as it were by the side of the three
gods and has separate sub-hierarchs also, See
the statements as to the Tetractys, in The Secret
Doctrine, vol. iil.

b A e :
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comes the securing of knowledge with its four
sub-divisions of (a) the wish to know, correspon d-
ing with desire, (b) the intimation of this wish to
some one else able to fulfil it, corresponding to
action, (c) the development within oneself of the
necessary qualification, adhikara, authority,
right, title, for the obtaining of the needed
knowledge, corresponding to cognition, and (d)
the attainment of the knowledge, corresponding
to the summation. Secondly, we have desire
with its four sub-divisions of (a) knowledge of
the pleasantness of a thing, (b) the desire to
obtain it because of the pleasantness, (¢) the
search for the means of acquisition, and (d) the
acquisition. Thirdly, there is action, (a) the
desire to do, (b) the desire to find out the
means of action, (¢) the action and (d) the wish
to give up, to cease from action, renunciation.

In the commonest ¢ nmpnnnd the (,(Jmpound shows
attributes unmanifest in its constituent factors.
Oxygen and hydrogen yield, as compound, water, and
water has properties which are not found in its con-
stituent gases. Nitrogen,” most inert of elements,
united with chlovine, quiet enough by itself, gives
compounds that explode with a tremor, or W1th the
touch of a feather. Innumerable instances might be
given to show that a summation is more than its
parts, the reason therefor apparemtly being that
the ‘organism’is inhabited by a jiva of a higher
grade in manifestation than those which inhabit
the ¢ organs * which make it up.-—A. B.
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Finally we have the summation with its (a)
wish to know, (b) +wish to acquire, (¢) wish fo
act, and (d) the act.

All these matters, the desire to know, to ac-
quire, to do, to abandon, the doing, the results,
one’s own condition, the significance of own,
another, this, thou, I, which, him, all, if, then,
because, therefore, wherefore, from all, mine,
thine, his, before, after, earlier, later, ete.—all
this should bo studied in the Atharva-Veda
(Brihmana).

Without the DBrafmanas it is impossible to
understand the Vedas. They have been special-
ly formulated for the separabe enunciation of
all the main laws of the World-process. And
so long as the convergence and divergence, the
separate effects as well as the interworking of
these laws is not understood, so long will the
formation of new worlds remain impossible.

The following are the opening sentences of
the four Brahmanas of the four Vedas respect-
ively; each is also the root-aphorism which
indicates the principal or predominant subject-
matter of its Brahmana and also the nature of
its connexion with its Veda.

(@) Aham tattvam aparam.

(h) Prasthitam parvaparam krtam
akrtam karanakartrkam,

§
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(¢) Na evam na cha etat pratyashd
samadhyastham cha ananvayam
brahmatattvam akhilam,

() Kriyd—guna—dharma—sampatti-
sidhana—lakshanam alakshanam
cha samahrtam?

The principle embodied in each of these
mila-vakyas, root-sentences, governs the rest
of the work; and throughout the Brahmanas
every successive minor or subordinate logion is
formulated in genetic consonance with the root-
logion, and each word of each such minor logion
also conforms to the same rule of consonance.

To recapitulate a little. Maha-Vighnu first
obtains or receives the AUM. He ideates it
and finds that there is a succession within the
successionless, the transcendent. To discover
the details of that succession he studies the
Mah@-vedas which, again, are the ideation of
some one else, for the series and succession of

1These sentences are wholly unintelligible with-
out commentary, which the Prapavae-Vida does not
supply ; hence they have been left untranslated.
At the time of the dictation of the work, in the
hurry of it, I unfortunately omitted (so far as I can
now remember) to ask him to supply the needed
interpretation from some of the other works which
he said he had by heart, e. g., Gobbili’s 7Tiki on the
Pranava-Vida itself.

24
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rulers is endless. After having mastered the
essence of the Maha-vedas and so become
Brahman, he enters on the construction of this
samsara in a series of brahmandas. TFor
this purpose there arises within him further
ideation in accordance with the Mah@-vedas.
The steps and stages thereof are somewhat as
follows: ‘In what manner is this possible? It has
been made clear to us that the formation of a
samgdra is our duty, These are the various
ways of doing it. In which one of these ways
or orders is it fit for me to engage in this work ?’
All this deliberation is symbolised as sleeping in
the kshira-sag ara, the ‘ocean of milk’, The
condition of reflectiveness is the ‘ocean of milk’.
K shira signifies the stainless. Mahi-Vishnu
is stainless relatively, by comparison with us.
This relativity must never be lost sight of. As
has been said before, as an atom of our world-
system is to the Mah&-Vishpu thereof, so is
Mahi-Vishnuo in turn to a greater being ; and as
an atom is to our world-system so is that whole
world-system to a larger one, so that literally
worlds are hidden in atoms and atoms in worlds
again endlessly. And even so is the condition
of Maha-Vishnu’s stainlessness comparative.
In this condition, this sdgara or ocean of
stainlessness, the thought about the creation of
a new world arises. Hence is it also called the
bhava-sagara; bhavana means becoming,
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coming into existence, and pertainsto avastha
or condition ; ‘a thing becomes’ means ¢ comes
out of one condition into another condition ’.

(Another interpretation however of the word
bhava-sagara is the tumultuous ocean of
birth and death and rebirth from which escape
1s 8o difficult; and hence we find such statements
as these:) Beholding this most fearful bhava-
sagara, one shore of which is the endless and
the other shore the transcendent, and which is
studded with the rocky islands of world-systems
on which the hapless jiva is flung about and
bruised and battered by the overwhelming waves
of karma helplessly, the terrified and despair-
mg jiva cries out to the ruler thereof: < Save
me, save me, take me across, O Bearer of the
Discus!’  Yet such is the ery of only him who
knows the This alone and not also the Self and
the Negation. He who knows the three has no
need to cry out thus. He knows and says: ‘As
thou art, so am I, o are all these others. There
is no crossing and no saving here. By the path
by which thou hast arrived at thy estate, by
that same path shall I arrive there too. Such
is the law, and it must be fulfilled’. Thus, indeed,
to know the three is to be saved.

Under these circumstances the use and justi-
fication of hymns, prayers, etc., is but this, vz,
that he who is the ruler of this world-system is
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our chief, and when we say to him, ‘save us,” we
mean only that he should make plain to us the
means of crosging over, the way by which we
could go over to the place he himself occupies.
For he who has trodden a path to a goal, he and
he only knows all about the path, and from him
only is it fitting to receive knowledge and
instruction about it. It is true that the manner
of treading that path is explained in the Vedas
and the subsidiary sciences, and attainment of
the goal will surely follow upon the practice of
it; but (to study a work is also to appeal to
its author for information and to receive it from
him, and moreover) the practice cannot be had
without making known the desire for it to those
who can teach it. All kinds of knowledge are,
no doubt, written down in the books, as “this is
so and this is so’. But the one so and the other
so are not realised except in and by practice.
The mere knowledge is fruitless. And knowledge
can be put into practice only with the help of a
competent guide. Thus, if an inhabitant of one
country wishes to travel to another he may find
out from written books in what direction from
his own this other country lies, what other lands,
rivers and oceans intervene, what roads and
voutes are available and so forth; yet it will be
necessary for him to consult others who have
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actually made the journey, for confirmation or
correction of the information contained in the
book; and, more, after he has received such
confirmation, to seek for a companion and
assistant to go with him to the desired place.
It is true that sometimes persons start by
themselves, without companions; but even so,
they meet with companions on the road later
on; and 1in any case, these are exceptional
instances falling under special laws.

In this sense, then, the jiva may and should
appeal for help to those who have trodden this
path to mukti or to the ruler of the system.
For all are the helpers of all, and all may appeal
for help to all, and all may teach all, according
to their needs and abilities, turn by turn. This
is the virtue and significance of sat-sanga,
the company of the good ; and such sat-sahga
only 1g the fruit of knowledge; for all are in
essence equal and indeed the same. Otherwise,
indeed, to know and not to know were the same.
Knowledge 1s for this only that all may profit
thereby, and this is rightly so and must be so,

for knowledge, consciousness, is universal, and

the Knower to whom it belongs is also universal.

When it is said that Maha-Vishnu sleeps in
his nirmala-sagara, his ‘pellucid and stainless
ocean’ or condition, it iz not meant that he is
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inactive. As said before, utter cessation of action
never takes place.!

Activiby is as inseparable from all conditions
as the affix da, (indicative of the incessant
movement of time) is inseparable from the
prefixes ka, ta, ya, ete, (indicative of special
conditions) in the words kada, tada, yada,
when, then, whenever, (at what time, at that
time, at whichever time) etc. 5o, even during
sleep, Maha-Vishnu, preoccupied with thoughts
of extensive operations, revolves in mind the
various methods thereof. Shesha, (literally the
¢ remainder’ and mythologically the thousand-
headed serpent who forms the couch of Mahi-
Vishnpu) is space. Because all is endless and
transcendent, space is such also. In that area
of space wherever there was or is a world-
system, that portion is taken up, ¢ bound,’
ocoupied and unavailable. What 7remains

1 Activity on one plane is consonant with rest
on another. The jivais tireless, but the vehicles
tire and wear out. Hence, that the body may sleep,
the jiva, leaving it, energises another vehicle,
and is active through it on another plane. And
also, Maha-Vighnpu, sleeping in the ocean, is
active in ideation on the creative plane, and the
result is the growth of the Lotus, and the appearance
of Brahma, the creator on the planes of manifesta-

tion. (A.B.)
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unoccupied is the shesha, andin that Maha-
Vishnu sleeps, i.e.,  works,” ‘ideates,” * dreams’.
‘Whence the tradition that ¢ the Lord, sleeping in

- the ocean of milk, creates this world”. Sleeping

with Lakshmi by hisside signifies the presence
of desire. Because desire is omnipresent there-
fore Maha-Vishnu, possessed with it, performs
his ideation in this remnant of space, desiring to
create. Vishnu is born there, that is to say, an
atom by evolution attains to that condition and
receives a place near Maha-Vishnu, by devotion
to him. To him the instruction is given: ¢ Do
you" perform the work of cognition’. Then
Brahmna arises in the same way and is directed
to perform all action. Finally, Shivais born and
taught to deal with desire. For himself Maha-
Vishnu reserves the function of “holding to-
gether all” the summation. The primary ideation
is the Gayatri’ ; the separate special instructions,

1 The nature and significance of the ffayafri have
been attempted to be explained in previous foot-
notes. With reference to those it may be asked,
‘When the (dyatri is the effort of the ordinary
human jiva to put itself in rapport with the Solar
Logos, what can it mean in the mouth of the Solar
Logos himself; what is meant by saying that his
first ideation is the GlayagriP’. This is only another
illustration of the continnum we meet with every-
where. In the mouth or mind of our Mahi-Vishnu
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the Mahd-vikyas; the detailed exposition, the
Vedas. After receiving the detailed exposition,
Vishnpu, Brahma and Shiva entered on their
respective functions. And when the work grew
in their hands, they felt the need of and
appointed subordinate workers. To these
subordinates they expounded their own further
ideations, and these are the Brahmanas.

When it is said that summation is the work of
Mahi-Vishon it should not be understood that
he has only this and no other work. He has his
own apeclfﬂ work under the instructions of his
own superior Mahi-Vishnu, and also holds to-
gether his subordinate three gods. To his own
Mahi-Vishnu, onr Maha-Vishnu is only one of
many subordinates, Maha-Shiva, Maha-Brahma,
ete., even as Brahmi or Vishpu or Shiva is to
him. Tt is not known to us whether he is
specnlly devoted to cagmtwn or action or desire,

the Gdyatri would mean hes eﬁ’ort to put himself in
vapport with his superior Liogos. The Gayafri ex-
presses, so to say, a law, an abstraction, the concrete
applications and illustrations of which are on all
possible scales, infinitesimal as well as pseudo-
infinite, as ought to be and 1s the case with all true
laws of nature, The constant flow of life from
parent to child along the whole endless course is
the primary law of all ‘creation,” and hence the
Gayatrt which expresses this flow is rightly the
first ideation.

e B ST

e it

THE DBRAITMANAS. 5T
for our kmowledge does not reach up to that
stage. Because all powers appear in him, so far
as our world-system is concerned, therefore we
may infer that he has the office, the duty and
the right of producing all three. It is declared
in the Mah@-vedas however that this our Maha-
Vishnu is the cognition-official of the superior
Mahi-Vishou as the lord of summation.

But all this need not be discussed herve, for
such discusgion is useless for us. It is enocugh for
us to know that the transcendent Brahman is
embodied in the nniversal AUM wherein the
knowledge of endless Mahia-Vishyus is included
and lies latent.  Become we first ke our Mahi-
Vigshuo; then will be time to think of higher
reaches.  That this matter has been touched on
here at all is only to further illustrate and
emphasise the endlessness that prevails every-
where in the World-process, because of the
mhmtv of the Abmlur.e Brahman.

Note -—The names of only afew of the Brahmanas
are now current ; the better known are the Adfareya
or Ashvaliyane and the Kaushitaki or Saikhydyana
of the Rk; Shotapatha of the Yajuh; Paficha-
vimsha, Shad-vimsha and Tandya of the Sima; and
(fo-patha of the Atharva. The text mentions the
(Yo-patha and the Saf-patha. The modern spelling,
it will be noticed, is Shata-patha (the < hundred-
branched,” ‘of the hundred-paths’) in place of Saf-
patha (the * good-path 7).
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That is not compassed by the Brifunanas,
With all their wealth of comment and detail ;
No great-word and no root-word may enclose
The ever-swelling greatness of the Self.

Yet, in this seething ocean of the world,
Wich currents of succession ordered well,

And lawless-rushing billows of turmoil,
Shoreless, with one long shore of endlessness,
Another of transcendence,—our sole hope,
Haven of rest, the Sameness of the Self!
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