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Please Read these Commentaries with your TCF Book Handy for the Sake of Continuity. The extensive commentary may otherwise disrupt the sense of flow.

1. We recall our context. We are focusing on the Senses and the Centres.
2. We will again tabulate them here as they appear on TCF, 189. 

We might here, for the sake of clarity, tabulate the five different aspects of the five senses on the five planes, so that their correspondences may be readily visualised, using the above table as the basis:

3. We might note that DK asks for an act of visualization in relation to the five different aspects of the five senses on the five planes. It is unlikely that any of us will grasp with fulness the significance of the highest and, even, the higher correspondences to the five senses. Acts of visualization may be the best method for learning at least something of them.

4. It is also necessary to study the subplanes upon which a particular faculty appears. For instance, in relation to the sense of hearing, it is significant that this sense and its higher correspondences appear on the fifth subplane of the physical, the fifth subplane of the astral, the seventh subplane of the mental, the seventh subplane of the buddhic and the seventh of the atmic (all counting from above downwards).

5. Another way of cross-referencing is to compare all senses occurring on a particular subplane with each other.

a. The First Sense......Hearing.

1. Physical hearing.

2. Clairaudience.

3. Higher clairaudience.

4. Comprehension (of four sounds)

5. Beatitude.
6. General observations:

a. All five of these capacities are related to the sense of hearing. It is especially important to grasp this when thinking of the final two faculties—Comprehension and Beatitude.

b. The third aspect of divinity, correlated with the area of the throat and ears is always the first to develop in the evolutionary cycle.

c. The heart is involved with the higher aspects of hearing. The “heart” is formed by the “hear” plus the cross (the “t”).

d. Leaders upon the first ray are often called “dictators”. They speak directly and expect to be heard and obeyed. This dynamic illustrates the close relation between the first and the third ray. First ray types prefer to appeal directly to the ear rather than to the eye through the written word.

e. The sense of hearing is related to what might be called ‘Lemurian perception’.
b. The Second Sense.....Touch or feeling.

1. Physical touch.

2. Psychometry.

3. Planetary psychometry.

4. Healing.

5. Active service.

7. General observations: 
a. All the five capacities are based upon the sense of touch.

b. The faculties related to the astral and mental planes are similar, but with respect to the mental plane there is a great expansion in scope. Psychometry becomes planetary psychometry.

c. It is important, when thinking of the essence of both Healing and Active Service, that they are fundamentally based on the sense of touch. Neither can occur without a refined sense of touch.
d. The sense of touch is correlated to both the sixth and second rays (the two of which are closely related to each other). The fact that touch is the second sense in the developmental evolutionary sequence relates it to the second ray. Touch is also the predominant sense related to the astral plane, which is the sixth plane (counting from above) and thus related to the second ray. That the astral plane is the second (counting from below) relates it to the second ray.
e. The sense of touch is related to what might be called ‘Atlantean perception’. 
c. The Third Sense......Sight.

1. Physical sight.

2. Clairvoyance.

3. Higher clairvoyance.

4. Divine vision.

5. Realisation.
8. General observations:

a. All these five faculties are related to the sense of sight

b. The sense of sight is the sense preeminently relating to the mental plane.

c. The sense of sight was initially developed during the second part of the Lemurian rootrace (the third rootrace). The higher correspondences of this sense were especially developed during the Aryan rootrace, which is the third of the self-conscious rootraces, hence the importance of the number three in relation to the sense of sight.

d. The sense of sight is correlated especially to the fifth ray, the Ray of Observation. 

e. It is also correlated to the first ray (the Ray of Synthesis) because sight is a synthetic sense facilitating the grasp of many relationships simultaneously.
f. Sight is also correlated to the third ray because the development of sight correlates with the development of intelligence.

g. Four of the corresponding senses/faculties relate easily and understandably to the sense of sight. It must be realized that “Realization” is also an aspect of sight—atmic sight.

h. We should not leave out the correlation of sight to the second ray, the ray most sensitive to light.
d. The Fourth Sense.....Taste.

1. Physical taste.

2. Imagination.

3. Discrimination.

4. Intuition.

5. Perfection.

9. General observations:

a. All these five faculties are related to the sense of taste.
b. The sense of taste will be far more fully developed during the sixth and coming rootrace.

c. The sense of taste is particularly correlated to the buddhic plane and the faculty of buddhi.

d. The development of buddhi confers a heightened sense of values, necessary if the higher correspondences to the sense of taste are to be developed.

e. Whereas the higher correspondences relating to the three senses just considered are for the most part easily seen as related to the particular sense on which all of them are based, it is more difficult to see the relation between physical taste and its four higher correspondences. This will have to be worked out.

f. The sense of taste involves the factor of choice—acceptance or rejection. 

i. Taste is related to desire and one’s sense of values. According to one’s desires and values so one imagines, fashioning only certain types of images and.

ii. According to one’s desires and sense of values one chooses to identify with the soul or with the personality sphere. In this choice discrimination is exercised.

iii. According to one’s desires and sense of values one chooses to be cognizant of the wholeness or merely of parts. Thus the factor of intuition, which is ever aware of wholeness, unity, cohesions and the One is engaged.

iv. According to one’s desires and sense of values one learns to reject that which is unsuitable for the achievement of a final perfection. One must exercise a refined spiritual ‘taste’ to select only that which is suitable to that final arrangement of energies called perfection.
g. Because the sense of taste is the fourth sense in the evolutionary, developmental sequence, it is naturally related to the fourth ray of Harmony, Beauty and Art. Even conventionally, it is often recognized that those with the fourth ray prominent are endowed with a more developed sense of ‘taste’ (on the several levels to which this sense may be applied).

h. The second, fourth and sixth rays are concerned with this sense. Buddhi, required for the full development of this sense, is the sixth principle and thus related to the sixth ray. Buddhi is also the conveyer of the second ray of love wisdom. The buddhic plane is the fourth and thus related to the fourth ray.

i. From one angle, the sense of taste can be considered one of the lower senses, very dependent upon the sense of touch. From a higher perspective, it is one of the later senses to develop.

e. The Fifth Sense......Smell.

1. Physical smell.

2. Emotional idealism.

3. Spiritual discernment.

4. Idealism.

5. All knowledge.

10. General observations:

a. All these five faculties are related to the sense of smell.

b. As with the sense of taste, the higher correspondences to the physical sense of smell are not immediately to be seen as related to that physical sense. Thought is required to show the relationships and will be expended.

c. In general all the faculties built upon the sense of smell (and even the physical sense of smell) concern that which is not obvious to sight, but which is present and may be detected by the discernment which the sense of smell embodies.

d. The foundational sense of the atmic plane is the sense of smell. Thus, although the sense of smell can be considered a rudimentary sense in one respect (and very animal in nature), its essence is of a very refined nature and pertains most directly to the highest of the five planes under consideration.
e. Since the atmic plane is ruled by the first and third rays, the sense of smell must also be related to these rays. 

f. Further, an examination of the higher correspondences to the physical sense of smell will reveal the importance of the sixth ray of Idealism—for both Emotional Idealism and Idealism are listed among the higher correspondences.

g. We do remember, however, the close relationship existing between the third and the sixth rays. The third ray is visible in relation to such faculties as Spiritual Discernment and All Knowledge, just as the sixth is in relation to Emotional Idealism and Idealism.

11. It has been said above that another way of comparing the senses is to list all those which occur on the same subplane of any plane. The lists would then be as follows:

a. Appearing on the seventh subplane

i. Higher Clairaudience
ii. Comprehension
iii. Beatitude

b. Appearing on the sixth subplane
i. Planetary psychometry

ii. Healing

iii. Active Service

c. Appearing on the fifth subplane

i. Physical hearing

ii. Clairaudience

iii. Higher clairvoyance

iv. Divine vision

v. Realization

d. Appearing on the fourth subplane

i. Physical touch, feeling

ii. Psychometry

iii. Discrimination

iv. Intuition

v. Perfection

e. Appearing on the third subplane

i. Physical sight

ii. Clairvoyance

iii. Spiritual discernment

iv. Idealism

v. All knowledge

f. Appearing on the second subplane

i. Physical taste

ii. Imagination

iii. Response to group vibration

g. Appearing on the first subplane

i. Physical smell
ii. Emotional idealism

iii. Spiritual telepathy

12. The ordering suggested is different from that ordering (listed by the Tibetan) which is created by comparing, let us say, all the senses in the lowest position of any series of five (or, in one case, seven), in the next to lowest position, etc., etc.. In the Tibetan’s arrangement, Response to Group Vibration and Spiritual Telepathy are not compared to other senses.

13. While some of these relationships might not be readily understandable, they would repay pondering. Finding similarities between apparently dissimilar things is a method of illumination.

14. In interpreting faculties/senses assembled in this way, the relationships between one/three, two/four, three/five, four/ six, etc. must be considered.
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Let us now proceed to take up each of these senses in detail:

15. We will attempt to understand the development of these senses from the occult perspective.

a. Hearing.  This, very appropriately, is the first sense to be manifested; the first aspect of manifestation is that of sound, and necessarily therefore we would expect sound to be the first thing noticed by man on the physical plane, the plane of densest manifestation, and of the most marked effects of sound, regarding it as a creating factor.  
16. In this section we find sound to be related both to the highest and the lowest of the planes under consideration (as per the tabulation in the Secret Doctrine)

a. Aether
Hearing, Sound



Atmic plane

b. Air

Touch
Sound, touch



Buddhic plane

c. Fire

Sight
Sound, touch, sight


Mental plane

d. Water
Taste
Sound, touch, sight, taste

Astral plane

e. Earth
Smell
Sound, touch, sight, taste, smell
Physical plane

17. In a still more fundamental respect, sound should be related to the Akasha of the second plane, a plane which is not included in this tabulation.

18. The major idea put forward is that the originating sense (on the highest of the planes considered) will be the first sense developed (on the lowest of the planes considered).

19. It is interesting that the physical plane, whereon densest manifestation occurs, is considered the plane where the “most marked effects of sound” are to be experienced, if sound is regarded as a “creating factor”.

20. Through sound, magical effects are wrought on the physical plane. Similar effects on subtler planes would, perhaps, not be considered quite so magical.

21. Because they are most affected by sound, the atmic and physical planes are related. Since sound is more intimately related to the monadic plane (the akashic plane), that plane, too, must be intimately related to the physical plane (in both its dense and etheric aspects). We do see this, in fact, because so many of the dynamics of energy movement and transmission in the etheric body are related to the Monad (on the second plane from above).

22. VSK suggests: “It seems sound is the first to manifest (to man’s physical brain as sensation), and the last to abstract (from man’s consciousness in the 3/5 worlds).
23. Upon the physical plane, it is primarily through the medium of air that sound is transmitted (though other and more rapid means of transmission are to be found—water or metal, for instance).
24. The physical plane is paramountly the plane of separation, and it is sound that initially overcomes that sense of separation, relating separated objects via vibratory transmission through the air. This type of relationship precedes the more intimate sense of touch.
Pre-eminently the physical plane is the plane of hearing and hence the sense ascribed to the lowest plane of evolution, and of each of the five planes.
25. The relationship of the physical plane and of hearing to the third ray has already been suggested. The third ray is the “Primordial Ray”—the foundation, the basis of all subsequent development.
  On this seventh or lowest plane man has to come to full cognisance of the effect of the Sacred Word as it is in process of sounding forth.
26. What may be considered the origin of the Sacred Word? Certainly it originates far ‘above’ the cosmic physical plane. May we say that its origin is (in relation to our solar system) the higher levels of the cosmic mental plane upon which the “Heart of the Sun” (or the Egoic nature of the Solar Logos) may be found? In fact its origin must be even ‘higher’.
27. In simple terms, what is being said is that the Word of the Soul (first in its microcosmic expression, and then in increasingly comprehensive expressions) must come to be recognized on the physical plane.

28. In all listening, we are, in fact, listening for the sounding of the Word of the Soul. To this, all true listening leads.
  As it reverberates throughout the system, it drives matter into its appointed place, and on the physical plane finds its point of deepest materiality and of most concrete demonstration.  
29. The Sacred Word arranges all according to the design dictated by pure reason.

30. From what is here said, it becomes apparent that the Sacred Word is intimately related to the Fixed Design which exists in the archetypal worlds and which must be manifested in the ‘mosaic worlds’. In relation to human development, the monadic plane is considered the true archetypal plane.
31. We see that the Sacred Word as it manifests on the physical plane is (through the forms it produces) manifesting in its more concrete demonstration).
32. VSK suggests a reiteration: “Sound is the MOST concrete of the senses.” 
The key for man to discover and turn, concerns itself with the revealing of the mystery of:
33. We are alerted immediately to the fact that we are dealing with “mystery”—with things that are not easily apprehended.

34. Of course, such apprehension depends upon the acuity of ‘listening’—however listening may be interpreted on each of these levels.

35. The discoveries required are, in a way, a search for the note of each of the entities listed below.
a. His own sound.
36. This is achieved through close self-observation and ‘self-listening’ leading to ever more extensive self-knowledge
b. His brother's sound.
37. This is partially achieved through the expedient of altruism and brotherly love, and, of course, acute listening through the heart. In all of the types of listening necessary, it is the heart that must hear the Sacred Word resounding through the entity to which attentive listening is given.
c. His group sound.
38. This is partially achieved through the art of group identification, which is based upon the ability to remove preoccupation with one’s lower self.
d. The sound of that one of the Heavenly Men with whom he is connected.
39. If DK is speaking of human beings living on this planet, they are naturally all connected with the Planetary Logos of the Earth-scheme. 

40. This sentence may also speak of the connection which exists between any initiate—according to his soul ray and/or monadic ray—and the Heavenly Man Who expresses through that ray.
e. The sound of the Logos, or the sound of nature; of the solar system, of the Grand Man of the Heavens.
41. More than one note seems indicated. We have been told that the “sound of nature” or the “note of nature” is the note, FA, the green note. The note FA applies not only to our Earth (with its obvious third ray, correlated to FA) but to the entire solar system.

“In system one, the completion of the First Breath, the culmination, was the sounding forth, in note majestic, of the note FA,—the note which forms the basic note of this system, the note of manifested nature.  This note is, and to it must be supplemented the second note for this the second system.  It is not fully sounded or rounded out, nor to the end of the greater cycle will it be completed.  The Logos sounds it now, and should He cease to breathe it forth, the whole system would disappear into complete obscuration.  It would mark the end of manifestation.” (LOM 52) 

42. Yet it would seem that a higher note of the Solar Logos would be in need of discovery—the note of the soul nature of our Logos, which may be (we are not told with complete certainty) the note SOL.

43. The method of apprehending this latter note would necessitate familiarity with the “Heart of the Sun”, by means of which the soul nature of the Logos may be dimly apprehended. Apprehension would also require entering that series of initiations which are called “solar” initiations, and which begin (for humanity) with the third degree. Surely, no disciple who has not taken the third degree can possibly register the soul-sound of the Logos.
44. It is clear that detection of these sounds is related to detecting the major ray which conditions each of these five entities.
Therefore, we note that on the physical plane a man has to find his own note, finding it in spite of the density of the form.

45. The density of the form has its own note which is frequently so obtrusive as to drown out the soul note of the one using the form.

46. Immediately below we are to note an interesting progression which relates the notes of each of the five entities to the first five planes, beginning with the physical plane.
a. On the physical plane he finds his own note.

47. This is done through meditation and the achieving of a soul-mind-brain alignment.

48. We might say that “his own note” is his individual note and relates to the expression of his soul nature through his personality on the physical plane.

49. Since the physical plane is the plane of greatest separation, it is fitting that the note of the apparently separate individual should be found there.
b. On the astral plane he finds his brother's note; through identity of emotion he comes to the recognition of his brother's identity.

50. Some reflection of the love-wisdom energy is required. 

51. The process suggests the utilization of the potencies of Gemini (the sign of one’s brother) in relation to the astral plane.

52. The astral plane is a plane of relationship, somewhat governed by the number two, the number of relationship.

53. The source of true identity, the Monad, has a direct reflection upon the astral plane, for the monadic plane is the second plane from ‘above’ and the astral plane, the second from ‘below’. We may expect that there is something about the functioning of the emotional body which will reveal the nature of the Monad/Spirit.

54. The value of coming into emotional rapport with one’s brother is emphasized as a means of understanding the nature of one’s brother’s identity.

55. The implication is that we must ‘feel’ each other within an astral field if we are really to know each other.
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c. On the mental plane he begins to find his group note.

56. What is interesting here is that finding one’s group note is not a matter of astral feeling, as might be expected.

57. The mental plane is responsive to the energy of purpose, and one finds one’s true group according to purpose. In other words, following one’s deeper interests leads to the revelation of purpose. Those with similar purpose aggregate into groups.
58. It becomes clear that detecting the group note is not fundamentally a sentient activity but an activity involving deep thought, involving not only the lower mental plane but, especially, the higher.
59. The mental plane is divided into two sections and on the higher levels of that plane the casual body or “soul body” is to be found. Causal bodies, according to their quality, are gathered into groups. One’s true group is the group of souls into which one is gathered according to one’s soul nature and quality.

60. This type of group abides incarnation after incarnation, stable in the face of the many transient groups with which the personality may affiliate.
61. To find the group note, then, it would seem that a deep connection with the causal body and its sponsoring Solar Angel must be established—through both meditation and service. 
d. On the buddhic plane, or the plane of wisdom, he begins to find the note of his planetary Logos.

62. A man becomes a planetary factor when he takes the third initiation, thus entering into a more direct relationship with the Divine Plan expressed through the Spiritual Triad. Entrée into the Spiritual Triad is achieved at the third degree, though even at the fifth degree the initiate is still polarized within the triad—the atmic aspect at that particular point of development.

63. Interestingly the third initiation represents a kind of intuitive victory over one significant phase of illusion. It requires intuition (buddhi) to dispel illusion, and this intuition is significantly accessed at the third degree which, interestingly, is the first solar initiation. Solar fire, intuition and buddhi are closely related.
64. So at the first solar initiation, at which the energy of buddhi is given new access to the initiate’s energy system, the nature of the note of the Planetary Logos begins to be revealed. A fuller revelation will obviously come when the buddhic consciousness is no longer encumbered by the causal vehicle on the higher mental plane.
65. It becomes clear that the finding of this note necessitates intuition. A Planetary Logos is a Dragon of Wisdom in whom the Love-Wisdom energy is demonstrating. The identity of this great Being must similarly be approached through an energy related to Love-Wisdom—namely buddhi.

66. We do remember that the majority of Ashrams are to be found on the buddhic plane and that these Ashrams are considered as chakras within the energy system of the Planetary Logos. Naturally, a growing sense of the Planetary Logos’ chakric development will reveal more of His identity as expressed through His note.
e. On the atmic, or spiritual, plane the note logoic begins to sound within his consciousness.

67. This is an interesting idea if pursued. The atmic plane is a plane of will and of intelligence (since as the third plane from ‘above’ it is ruled by Saturn and the third ray of Abstract Intelligence). Since the atmic plane is also the first of the Brahmic planes, it is related as well to the first ray.
68. The solar logoic note (we are here told) is initially apprehended on the atmic plane and, presumably, even more fully apprehended on the monadic level (which is still more resonant with the identity of the great Solar God expressing principally through the second ray). One might wonder why, on the buddhic plane, that solar logoic note might not be initially detected.
69. We are being told, in essence, that an apprehension of the note of the Solar Logos must be approached through will, even though Love-Wisdom may be His principle note at this time. This means that knowledge and the sense of unity are not enough truly to reveal this highest note.
70. The atmic plane is called not only the “spiritual” plane but also the “nirvanic” plane. The nirvanic experience focussed there is the beginning of intelligent and willing participation in solar logoic life. Entry into the stream of solar logoic life (as fully occurs on the monadic plane) is the first nirvana. 
71. Interestingly, the note FA, the green note, connected with the third ray and Saturn is the note of nature and the note which resounded at the close of the first solar system. From the atmic plane resonance may be established with this particular note of the Logos as a point of departure for apprehending a still deeper note, based on Love-Wisdom and positioned at a higher frequency than the note of nature. That note, the note hypothesized as “G” or SOL, is closely correlated to the monadic plane.
I am differentiating thus for the sake of clarity. 
72. The differentiation offered is surely thought-provoking however difficult it may be to see such clear distinctions when viewing the life-as-lived.

73. When we seek to come en rapport with the five entities listed, we shall know somewhat more clearly ‘where’ and how to focus our consciousness. 
 In evolution itself, due to the parallelism of nature, the distinctions are not so sharply made, and a man's ray, point of development, the work earlier accomplished, his temporary limitations, and other causes create a seeming confusion, but in the great scheme as seen from above downwards, the work proceeds as described.

74. DK suggests that in order to see these distinctions with clarity, the point of vantage must be from ‘above’ downwards.

75. Our evolutionary task is a progressive series of broadening and deepening identifications, each of them related to a certain vibratory level of the cosmic physical plane.
76. VSK suggests the following: “So it appears the cause is one plane above the effect; thus the group note is found on the mental (point c.), although the group/ashram is usually on the buddhic?” 
77. It is important to realize that the “move” of Hierarchy from the higher mental to the buddhic plane was not discussed in this rather early book, A Treatise on Cosmic Fire, published in 1925.
Hearing on the astral plane is commonly called clairaudience, and means the ability to hear the sounds of the astral plane. 
78. Apprehending these sounds may either help extricate ourselves from or immerse ourselves more deeply within the burgeoning illusion of that plane.
 It is a faculty that demonstrates throughout the entire astral body, and a man hears all over his vehicle and not only through the specialised organs, the ears, the product of physical plane action and reaction.
79. One of the key rulers of the systemic physical level is Saturn, the planet of space, time and localization. The astral plane is, however, ruled by Neptune which blurs distinctions and eradicates boundaries. Under Neptune it is reasonable that sensitivity should be more generalized and not so particularly focused through concrete localized organs of reception.
  This would necessarily be so, owing to the fluidic nature of the astral body.
80. DK tells us something about the nature of the astral body: it is fluidic (a term associated with the dynamics of Neptune).
  Man on the physical plane hears at the same time a certain range of sounds, and only a small and particular gamut of vibrations impinges upon his ears.
81. Saturn is the planet of limitation and, under Saturn, the range of impressionability is naturally limited.
  There are many of the lesser sounds of nature which entirely escape him, while the major group sounds are not differentiated at all.  
82. DK elaborates a bit on the sounds missed by the average human being. The small and great sounds elude his auditory apprehension equally. He fails to detect the sounds caused by tiny processes and by comprehensive processes as well. As he becomes more identified with large processes, his ability to register the minute will also grow. Man presently functions within a very limited ‘middle’ range.

83. By major group sounds (as they impact the physical plane) may be meant:

a. The sounds of soul groups

b. The sounds of nations and races

c. The sounds of kingdoms, including the sound of humanity.
d. The sound of Nature
e. And so forth…
84. We note the importance of the word “differentiated”. Sounds may be present but unless they are differentiated, noticed, isolated, it is as if they were not.

85. We see something of the importance of Saturn (Lord of the third ray, and intimately related to sound and its sources) in the isolating and differentiating of various sounds. 

As evolution proceeds and the inner sense of hearing becomes acute,
86. The energy of the third ray (a ray related to sound) is called “the acute energy of divine mental perception”. With growing acuity of thought it can be inferred that there will arise a growing acuity of the inner sense of hearing. 

 these other physical plane sounds will likewise swing into his ken,
87. The sounds (“lesser sounds of nature” and “major group sounds”) are considered physical plane sounds, no matter what may be their occult origin on higher planes.
 and he will be acutely conscious of all sounds on the astral, and the physical plane—a thing, which if possible now, would result in the shattering of the body.
88. This is a fascinating and important sentence. Sound can shatter—of this we are aware. We come to understand the reason for those veils which presently limit the acuity of the senses. They are protective mechanisms.

89. Probably in dream states we become very aware of “sounds on the astral”, but at such times, sounds on the physical plane are not apprehensible.

90. It is the combination of the two types of sounds that may have a shattering effect.
91. We begin to realize that the human nervous system and energy system in general must be in a very fit and resilient condition to withstand what we glibly call “continuity of consciousness”.
  If the note of nature, for instance, were to strike but once upon the ear of a man (a note made up of the totality of vibrations produced by all dense material forms) his physical body would be completely disrupted.
92. We are given a clear definition of the “note of nature”, and it is, from this description, a very “material” note.

93. We notice that even one impact of this note would be sufficient to completely disrupt the physical body of man.

94. We should perhaps take with a grain of salt the testimony of those who state that they constantly hear the note of nature.

95. Well may we be impressed by a growing awareness of the constructive and destructive power of sound!
 [Page 192] He is not ready yet for such a happening; the inner ear is not duly prepared.  Only when the threefold hearing is consummated will completed hearing on the physical plane be likewise permitted.
96. The preparation of the inner ear is a slow process involving the wearing away of the etheric web through the agency of the combination of fire by friction and solar fire over a long period of time.

97. Through such a gradual exposure to an increasing range of sounds, the disruptive shock of sudden impacts can be avoided.

98. What may be meant by the “threefold hearing”? And the consummation of threefold hearing? Perhaps we are speaking of hearing on all three planes leading to some consummation of hearing achieved on the buddhic plane (a plane which can be understood as a “plane of consummation”).

99. We may be dealing with a resonance related to the number four. When, for instance, hearing is consummated on the buddhic plane (the fourth) the hearing of the note of nature on the fourth and lowest plane of the personality (mental, astral, etheric, and physical) can be allowed. There is a certain symmetry in this thought.

100. It is as if one must be quite free of the lower three worlds (achieved with growing buddhic polarization) if the sound of the densest level of the lowest of those three worlds can be allowed to impact the now prepared ear.
101. What would be the value of hearing the note of nature? We would know the sound from which we are emerging and the basis of all progressive evolution into a higher note. We would be able to detect whether any influence resonated to the past or the intended future.

102. Hearing the note of nature would reveal what we have been and thus clarify the direction in which we are intended to progress. From a developmental perspective, it is necessary to hear the note of the past even if we no longer wish to identify with that note.

103. VSK suggests that threefold hearing may be achieved as the three spinal channels are completely opened through the progress of kundalini. 

Hearing on the mental plane is simply an extension of the faculty of differentiating sound.
104. We can understand how much the faculty of hearing has to do with differentiation, Saturn and the third ray (the “Essential Discriminating Life”).

105. Hearing is the initial faculty by means of which location and direction in time in space is determined.

106. Through hearing on the mental plane the group note is found. Since the process of “differentiating sound” is of focal importance, it can be inferred that part of the finding of the group note is the differentiating of various group notes from each other. Discrimination is involved—both mental and sentient discrimination (as may be found on the higher mental plane, especially on the second subplane of that plane, whereon is found “Response to Group Vibration”)

107. Since on the higher mental plane, groupings of causal bodies (or egoic lotuses) can be found, it is clear why the mental plane should be level upon the group note may be found. The ‘move’ of Ashrams to the buddhic plane may have modified this somewhat, but the principle, it would seem, still holds good.

  The hearing dealt with on all these planes is the hearing that has to do with the form, that concerns the vibration of matter, and that is occupied with the not-self.
108. By “all these planes” does DK include both the buddhic and atmic planes (not yet discussed in relation to hearing) or only those planes thus far discussed—physical, astral and mental?

109. Hearing is, in many ways, a relatively ‘external’ sense, but upon the higher planes (i.e., the formless or arupa planes) it would seem to move beyond occupation with the not-Self.

  It has not to do with the psyche, or the telepathic communication that proceeds from mind to mind, but with the sound of the form or that power whereby one separated unit of consciousness is aware of another unit who is not himself.  Bear this carefully in mind.
110. DK seems to be specifying a particular type of hearing. We are given a particularly useful definition of hearing (as that sense is now being discussed): “That power whereby one separated unit of consciousness is aware of another unit who is not himself”.

111. Hearing of this type, therefore, is a tool for detection of the “other”, or of that which is not recognized as the self. It is an initial awareness of that “other” within the field of consciousness. 

112. We often ask when faced with a large environment: “Did you hear anything?” “Did you hear anyone?” “Is there anyone there?” It is a question of detecting another within the field.

  When the extension of hearing becomes such that it concerns the psyche, then we call it telepathy or that wordless communication that is the synthesis of hearing on all the three lower planes and which is known by the Ego in the causal body on the formless levels of the mental plane.

113. At this point in the discussion we are distinguishing between rupa and arupa hearing—hearing in relation to form and hearing on the so-called formless planes (including the higher mental plane as formless).

114. We are aware that on the first or atomic subplane of the mental plane the faculty of “Spiritual Telepathy” can be found. It is apparently this faculty which is here described as “the synthesis of hearing on all the lower planes”. Perhaps there is a kind of telepathy associated with each of the subplanes of the higher mental plane, “Spiritual Telepathy” being that which particular concerns the Spiritual Triad and the Divine Plan (as the word “spiritual”—so often used in relation to the Spiritual Triad—suggests).

115. The psyche is the knower. That which is known is, initially, the form.
116. VSK suggests that we have here “a strong emphasis on the difference between the fires of matter and the to-be-addressed fires of mind. This is always a key ‘level check’ as to the focus and point in development of any entity under consideration, before attempting to place them in relation to other entities.” 
117. It is significant that telepathy is considered “wordless”. This fact alone removes it from the province of the third ray which is the influence under which so many word-sounds are created.
118. A hint is here given suggesting that when causal consciousness is truly achieved, our modes of communication will be wordless—in fact, telepathic. Perhaps the moments of wordless communication which we experience to a greater or lesser extent are indications of moments of causal alignment.
On the buddhic plane, hearing (now of the synthetic quality called telepathy) demonstrates as complete comprehension, for it has involved two things:
119. Telepathy may begin to develop on the higher mental plane, but by the time the buddhic plane is the more customary focus of consciousness, it is well established.

120. The buddhic plane is one of the planes on which synthesis can begin to be appreciated.

121. VSK suggests: “Now we are dealing with telepathy, and therefore with the psyche. Thus, a definition of the fires of matter is simply the focus on (or evolutionarily transit through) the lower three worlds. The first solar system as the mental, astral, and physical, quite explicitly, can be understood in this way as opposed to something that happened ‘in the past’ or in any time sense.”
122. VSK suggests that “buddhic hearing or telepathy is the basic hearing of the second solar system (the system developing dual life of consciousness) bridging the three colours of matter with the fires of light.”  
123. We are given an important definition of hearing on the buddhic plane; such hearing is called “telepathy”. The atomic subplane of the mental plane (on which is focussed Spiritual Telepathy” is thus linked with the seventh or lowest subplane of the buddhic plane (the plane of Comprehension—of Four Sounds).
124. It is also suggested that true comprehension does not occur through word but in a telepathic manner.

125. Comprehension is an intuitive act, not a mental one. This is important.  At least, a deeper level of comprehension than mental understanding (or comprehension) is experienced on the buddhic plane. 

126. Comprehension has in it the factor of synthesis; we remember that the number seven (found in relation to the subplane on which Comprehension is experienced) is a number of synthesis.

127. We note that the Comprehension suggestion is not ‘Comprehension of four words’ but “Comprehension—of four sounds”. In this case the sound is superior to the word, and a conveyer of synthesis.
1. A knowledge and recognition of individual sound,

2. A similar knowledge of group sound,

and their complete unification.
128. The Comprehension achieved has been a prepared process. On the physical plane the individual sound has been recognized and understood. On the astral plane, the same recognition and understanding have applied to a brother’s note. A group sound has been recognized and understood on the mental plane (especially the higher mental plane).
129. It is difficult to know why DK does not include recognition and understanding of a brother’s note on the astral plane. It would seem that the synthesis of which He speaks would be incomplete without the astral experience.

130. In any case, there is a unification of these recognitions and understandings, and this unification prepares the way for the synthetic understanding (called Comprehension) of the lowest buddhic level.

  This causes the most perfect comprehension, and is the secret of the Master's power.

131. Knowledge/understanding/comprehension are, together, one significant source of power.
132. We can see that we are discussing no insignificant psychic faculty if it is the “secret of the Master’s power”.
133. We will, perhaps, pause to consider how often we misunderstand, distort, misconceive, etc. So much of this wrong reception and assimilation is based on words and the different ways in which they can be understood by different psyches. Once the telepathy of the higher mental and buddhic planes is truly functioning, all possibility for misunderstanding is removed. The truth blazes forth.
134. The word “perfect” is significant, for it means “complete” and is related to the number four. We are dealing with the first faculty developed in relation to the buddhic plane.

135. The buddhic plane is a plane of great clarity (achieved through transcendent calmness or serenity). This clarity contributes to what is being called “the most perfect comprehension”.

136. In relation to this faculty of Comprehension, hearing and the heart must be blended.

137. The Master’s power is based upon the apprehension of truth to which Comprehension greatly contributes.
On the atmic plane this perfected hearing is seen as beatitude.  
138. Here is a list of the Beatitudes as recognized by Christianity (Wikipedia quoting the New American Bible):
a. Matthew 5:3 - "Blessed are the poor in spirit, for theirs is the kingdom of heaven. 
b. Matthew 5:4 - Blessed are they who mourn, for they will be comforted. 
c. Matthew 5:5 - Blessed are the meek, for they will inherit the land.
d.  Matthew 5:6 - Blessed are they who hunger and thirst for righteousness, for they will be satisfied.
e.  Matthew 5:7 - Blessed are the merciful, for they will be shown mercy.
f.  Matthew 5:8 - Blessed are the clean of heart, for they will see God.
g.  Matthew 5:9 - Blessed are the peacemakers, for they will be called children of God. 
h. Matthew 5:10 - Blessed are they who are persecuted for the sake of righteousness, for theirs is the kingdom of heaven.
i.  Matthew 5:11-12 - Blessed are you when they insult you and persecute you and utter every kind of evil against you (falsely) because of me. Rejoice and be glad, for your reward will be great in heaven." 
139. There is also a version of the Beatitudes offered in the Gospel According to St. Luke. They offer greater contrasts.

a. "Blessed are you who are poor, for the kingdom of God is yours. 
b. Blessed are you who are now hungry, for you will be satisfied.
c.  Blessed are you who are now weeping, for you will laugh. 
d. Blessed are you when people hate you, and when they exclude and insult you, and denounce your name as evil on account of the Son of Man. Rejoice and leap for joy on that day! Behold, your reward will be great in heaven. For their ancestors treated the prophets in the same way. 
e. But woe to you who are rich, for you have received your consolation. 
f. But woe to you who are filled now, for you will be hungry. 
g. Woe to you who laugh now, for you will grieve and weep. 
h. Woe to you when all speak well of you, for their ancestors treated the false prophets in this way."
140. The following is a selection from the article on the Beatitudes. It describes the stage of the those who are blessed—i.e., who are members of the Kingdom of God. We may also, in this context, refer to the section in EP II which describes the nature of the “Blessed Ones” (beginning EP II 32) 

“The Beatitudes (from Latin, beatitudo, happiness) is the name given to a well-known, and to some, such as Henri Nouwen, definitive and central, portion of the Sermon on the Mount, recorded in the Gospels of Matthew and Luke. In this section, Jesus describes the qualities of the citizens of the Kingdom of heaven, showing how each is/will be blessed. The Beatitudes do not describe many separate individuals, but rather the characteristics of those who are deemed blessed by God. Each of the blessed individuals are generally not considered blessed according to worldly standards, but we see, with a heavenly perspective, they truly are blessed. The word traditionally translated into English as "blessed" or "happy" is in the Greek original μακαριος; a more literal translation into contemporary English would be "possessing an inward contentness and joy that is not affected by the physical circumstances." Each of the Beatitudes presents a situation in which the person described would not be described by the world as "blessed," yet Jesus declares that they truly are blessed, and they are blessed with a blessing that outlasts any type of blessing this world has to offer. (Wikipedia)
141. We can see that the state of blessed happiness really begins on the buddhic plane and is related to an understanding of some fundamental principles realized and lived by members of the Kingdom of God.
142. It is interesting that the Gospel of Matthew offers nine Beatitudes and that of Luke, eight. Either of these numbers can be considered significant. The number eight, for instance, is particular related to the buddhic plane.

143. Perfect atmic hearing is perfected understanding. It excels the comprehension of the seventh subplane of the buddhic plane because it hears or understands the Will of the Planetary Logos.

Sound, the basis of existence; sound, the method of being; sound, the final unifier; sound therefore realised as the raison d'être, as the method of evolution, and therefore as beatitude.80

144. Here is one of the Tibetan’s excellent summaries. Let us tabulate for clearer comprehension:

a. Sound the basis of existence

b. Sound, the method of being

c. Sound the final unifier

d. Sound realizes as the raison d’être

e. Sound as the method of evolution

f. Sound as beatitude 
145. Is sound beatitude because it is the “method of evolution” or because of all the things it is said to be in this summary?
146. We are reminded of the “sounding joy” of full happiness.
147. The Beatitudes tell us how we may be supremely happy—from the spiritual perspective. From the worldly perspective, they may not seem like very good advice, but from the perspective of one who is a member of the Kingdom of God, they are divinely correct and make perfect spiritual sense.

148. An implication arises—that supreme happiness or blessedness (understood as beatitude) is inseparable from sound.
149. The Buddha has told us how we may be happy through His Four Noble Truths and His Noble Eightfold Path. The advice of the Christ is equally a path to happiness, though very different and filled with the spirit of the paradoxical fourth ray—such are the contrasts offered.

150. We are being offered buddhic wisdom and understanding from one who completely understands the fourth or buddhic plane—a plane of great harmony, and yet of contrasts.
Footnote 80: 
..."the chief agency by which Nature's wheel is moved in a phenomenal direction is sound.  Sound is the first aspect of the manifested pentagon since it is a property of ether called Akas and as I already said Vedic recitation is the highest Yagnam containing in itself all minor Yagnams and tending to preserve the manifested pentagon in the proper order.
151. By the “manifested pentagon” we are to understand all potencies of the lower five systemic planes of the cosmic physical plane. The atmic plane (related by HPB to sound) stands at the apex of this pentagram.

152. In this section of Some Thought from the Gita sound is also related to the Akasha through the word “Akas”. As here presented, sound and “Akas” are one.

153. A Yagnam is apparently a creative potency. Sound, being the highest Yagnam, holds all lesser Yagnams in place. Sound has an inherent ordering potency.
  In the opinion of our old philosophers sound or speech is next to thought the highest karmic agent used by man. 
154. This is a thought much emphasized by the Tibetan. Thought, however, is given preeminence as a karmic agent.
Of the various karmic agencies wielded by man in the way of moulding himself and surroundings, sound or speech is the most important, for, to speak is to work in ether which of course rules the lower quaternary of elements, air, fire, water and earth.  
155. We should note the significant thought that “to speak is to work in ether which of course rules the lower quaternary of elements, air, fire, water an earth”.

156. To speak is thus to wield a great formative agency, patterning results that will precipitate upon the physical plane.
Human sound or language contains therefore all the elements required to move the different classes of Devas and those elements are of course the vowels and the consonants.
157. T. Subba Row speaks of the potency of human sound and language. In his opinion language already in the possession of man is sufficient to wield power over many different classes of Devas.
  The details of the philosophy of sound in its relation to the devas who preside over the subtle world, belong to the domain of true Mantra Sastra which of course is in the hands of the knowers."—Some Thoughts on the Gita, p. 72.
158. The science of Mantra Yoga is called “Mantra Sastra” must be potent in the extreme. Little of it is in the possession of the average student.
159. Apparently, by implication, there are many imitations of the “true Mantra Sastra”.
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b. Touch.  In taking up the subject of the second sense, that of touch, we must note that this sense is preeminently the sense of very great importance in this, the second, solar system—a system of astral-buddhic consciousness.81
160. We may say that the sense of touch is preeminent in our astral-buddhic solar system.

161. If we think carefully we shall see that no sense can operate without the factor of touch, for always (with respect to every sense) there is impression via a medium of impression. That impression is a variety of touch.

162. In relation to the sense of touch the factor of attraction and repulsion is a central dynamic. The sense of touch comes under the second cosmic law of Attraction (and Repulsion).
  Each of these senses, after having reached a certain point, begins to synthesise with the others in such a way that it is almost impossible to know where one begins and the other ends.
163. DK speaks of the synthesis of the senses, presumably as the more synthetic initiations are taken. 

Footnote 81: 
Astral-buddhic consciousness is the term applied to the basic consciousness in our solar system.  It is characterised by emotion, by feeling, sensation, which have eventually to be transmuted into intuition, spiritual perception and unity.

164. The functional link between the astral and buddhic types of consciousness is presented.
165. It is relatively easy to understand how emotion, feeling and sensation are related to the sense of touch. What must also be realized is that intuition, spiritual perception and the sense of unity are also related to this sense (though a much subtler form of touch).
Touch is that innate recognition of contact through the exercise of manas or mind in a threefold manner:

As recognition.

As memory.

As anticipation.

166. In this definition of touch, it is interesting to understand that it is inseparable from the exercise of manas or mind.

167. There may be contact of many kinds and yet the sense of touch remain dormant because there is no manasic recognition of the touch. The touch is not noticed.
168. The focus of touch in the past, present and future are here given.

a. Touch in relation to the past may be experienced through memory.
b. Touch in relation to the present may be experienced through recognition.
c. Touch in relation to the future may be experienced through anticipation.
169. In relation to the future, touch and the factor of faith are closely related.

170. If there is contact and one is not aware of the contact, has the sense of touch been activated? It would seem not.
Each of the five senses, when coupled with manas, develops within the subject a concept embodying the past, the present and the future. 
171. This is a concept of great importance. If manas is not coupled with the senses, the senses may be active but no concept of the past, present and future will exist.

172. The animal (for instance, a developed mammal) has the five senses active and yet, no sense of past, present or future, because the manas is not activated. There has been no arrangement or categorization of sensory impression into three types.
 Therefore when a man is very highly evolved, has transcended time (as known in the three worlds),
173. We note the care with which this phrase is worded. Time as it is known in the three worlds may be transcended by the highly evolved human being. This is not to say that time, in any absolute sense, is transcended, for there is also time as it is experienced on planes far higher than those of the three worlds.
 and can therefore look at the three lower planes from the standpoint of the Eternal Now, he has superseded the senses by full active consciousness.  
174. The transcending of time as it is related to the three worlds is related to the transcending of the relationship between manas and the senses. When faculties other (and higher) than manas are related to the senses, the limiting sense of past, present and future will not hold the consciousness in bondage.

175. How may we supersede the senses? The answer comes: “By full active consciousness”. There is a kind of ‘wholeness in consciousness’ which embraces past, present and future simultaneously. This wholeness is not limited by the sense of unalterable sequence. It can reach far ‘forwards’ or ‘backwards’ simultaneously and yet perceive the present fully in the moment.
176. The corollary to the implications from this section is also to be examined: if one is under the spell of the senses, one has not yet achieved full active consciousness. 

177. In the perception of the Eternal Now, that which is beyond any possibility of change must be constantly registered even ‘while’ that which changes always is ‘also’ registered.

178. Astrologically considered we are speaking of the transition from Saturn (time, space, sense, sequence) to Uranus (simultaneity, essence, fusion, synthesis).
179. VSK remarks: “So the superseding of time is equivalent to the superseding of senses. Interesting in relation to the definition of the Plan given as the “transcending of time”, and in relation to the foregoing discussion of the kundalini and the burning away of webs in the three lower worlds, thus synthesizing these worlds ‘from the standpoint of the Eternal Now’. This is fun. 
He knows, and needs not the senses to guide him any longer to knowledge. 
180. From the astrological perspective, Mercury and the Sun have become one. The Path to Knowledge is the antahkarana which ends, eventually, in the fullness of the Sun (which represents the fullness of knowledge and realization).
181. The senses are mediators and give mediated knowledge. There is such a thing as “direct knowledge” (in the words of Master Morya). Direct knowledge is ever fuller and more satisfying that mediated knowledge, which is ever conditioned by the medium through which the knowledge must, as it were, pass.

182. Direct knowledge arises through identification, which suggests the ability to become (or realize one’s identicality with) the object of knowledge.
 But in time, and in the three worlds, each sense on each plane is employed to convey to the Thinker some aspect of the not-self, and by the aid [Page 194] of mind, the Thinker can then adjust his relationship thereto.
183. The right use of the senses is an unavoidable prelude to identificatory realization. We must accept mediated knowledge before we can be impressed with direct essence.

184. The senses reveal what is “out there” (including what seems to be “in there”) but is really “out there”—though in a more subtle manner.

185. Through the revelation of the nature of the not-Self, the Thinker can properly adjust to that not-Self. The clearer the testimony of the senses, the more probability of an intelligent adjustment.
186. VSK remarks: “Always ‘neti neti’ … seems like the Thinker would ‘get it ‘after a while that the only adjustment to make is to ‘no relationship’, as any relationship, per se, must be with the not-Self. 
187. Now begins a more important tabulation of that which is conveyed to the Thinker by each of the senses. These short indications elucidate the meaning of the senses in unexpected ways.
Hearing gives him an idea of relative direction, and enables a man to fix his place in the scheme and to locate himself.
188. We see how very closely the sense of hearing is related to the establishment and maintenance of the illusion of time and space (and thus, of the illusion of separation).
189. Hearing conveys the impression not only of direction and location but of distance. It defines the time-space sphere or “Cube of Space”.

190. Saturn (the planet of hearing) might also be called the ‘planet of location’, for it convinces the consciousness that its apparatus can only be in one place at one time—if ‘here’, then not ‘there’; if ‘there’, then not ‘here’. Location means fixity of position and Saturn is one of the major planets of fixation. Vulcan may be another and Mars cannot be left out of the consideration.
191. The sign ruling the ears and hearing, Taurus, ruled initially by fifth ray Venus, contributes to the sense of ‘here and not there’, and Vulcan, the esoteric ruler of Taurus anchors the consciousness in one location by means of a body apparently ‘attached’ to the Earth. For all its higher potentials, Vulcan has a materialistic effect upon the consciousness in the early stages of development.

192. The wording in DK’s sentence tells us that we should study the Law of Fixation in relation to the sense of hearing.
Touch gives him an idea of relative quantity and enables him to fix his relative value as regards other bodies, extraneous to himself.
193. If hearing conveys the idea of location and direction, the idea of “relative quantity” is conferred by the sense of touch. What is ‘big’ and what is ‘small’ are realized. Sight (when large distances are involved) can be misleading in this regard.
194. The word “value” is interesting, relating to both Venus and Taurus (both influences inclining towards tactility—yet towards a keen sense of the visual as well). “Value” suggests worth—comparisons between coarse and fine, uncomfortable and comfortable, and many of the pairs of opposites.
195. The word “value” in this context may also mean “condition” or “state”.

196. We can see that the factor of comparison is implicit in any consideration of the senses.
Sight gives him an idea of proportion, and enables him to adjust his movements to the movements of others.
197. The idea of proportion is implicit in the visual field. One ‘sees’ the great and small and is able to compare them instantly. The visual field is filled with things of many sizes, though when great distances are involved, size as it appears within the visual field can be most misleading. Are stars, appearing small, really small in comparison with all other elements in the visual field? Are the Sun and the moon really the same size, as the eye suggests they are? Clearly the mind must enter to make important adjustments. Such items as immense distant objects cannot be heard (except through electronic assistance), touched, tasted or smelled, and thus the other four senses cannot correct optical illusions. The mind, however, can.
198. Much might be learned by a contemplation of the words “optical illusions”.

199. As for proportion, we can relate the sense of sight closely to the sign Libra, ruling as it does the ajna center and relating to both the right and left eyes (as well as to the central eye). Venus, an important planet of sight, is the first ruler of Libra.
200. A correct sense of proportion is the antidote to glamor, and so we can see how the emergence of the sense of sight (and of the mind more prominently) enabled man to escape from the emotional glamor characteristic of the era when the sense of touch (physical and, especially, astral) reigned supreme (the Atlantean phase of consciousness).

201. We can also see the social function of the sense of sight, for when the movements of people can be reasonably adjusted to each other, social living is possible. Exaggerated movements (all out of proportion—again suggesting the importance of the comparative Libran influence) indicate a lack of cohesion with the norms of society.

202. A young child spends a long time observing and imitating, to learn how to ‘act’ or move in relation to those around him who are also acting and moving. We might say that the sense of sight keeps movement “within due bounds”.
203. The sense of sight is also related to the Law of Attraction and Repulsion, for, on the basis of what we see, we are both attracted and repelled. This might be said of all the senses to a degree, but the amount of information coming through the eye far exceeds that arising through the use of the other senses.
Taste gives him an idea of value, and enables him to fix upon that which to him appears best.

204. Again we have the word “value” used, as in describing the sense of touch. Indeed, taste is based primarily upon touch.
205. Taste reveals to the ‘taster’ his similarly or dissimilarity to (harmony or inharmony with) that which is tasted. It reveals whether that which is tasted (or to be tasted or was tasted) is assimilable by the taster, whether it can be incorporated into his system.
206. That which is of value is desired by the assimilating entity. The better the assimilation of valuable inputs or ‘imports’, the better the condition and growth of the entity—i.e., the more rapid the trajectory of fulfillment.

207. We note again that the term “fix” is used as was the case in the description of touch. This is another confirmation that touch and taste are related.

208. After much life experience one may become ‘set in his tastes’, and seek to incorporate only that which he has definitely decided is of value.

209. The sense of taste is related to the general improvement of quality—whether of the environment (external) or of the individual (internal). We might say that this sense is related to the refinement of the desire body.
Smell gives him an idea of innate quality, and enables him to find that which appeals to him as of the same quality or essence as himself. 
210. The sense of smell is at once the most internal and external sense. It is closely related to the animal brain and very active in the animal kingdom. 
211. It is also a highly metaphysical sense bringing the one who senses through smell in touch with essence.
212. The senses of hearing, touch and sight are relatively external compared to the last two senses, which allow the one who senses to achieve an increasing intimacy with his object of sensation.

213. The sense of smell as here described achieves even a greater intimacy with the sensed object than does the sense of taste. One penetrates far beneath the surface of the object to that which is innate and of the essence.
214. We can see that the sense of smell (which leads the sensing one ‘home’) is the method of finding similarity of essence and thus lead to the sense of identification and synthesis.

215. If smell leads ‘homewards’, the extensions of this sense will help the sensing one rediscover the Monad, which is the true home (and related closely to some of the higher correspondences of the physical sense of smell—for instance Idealism and All-Knowledge).

216. It would seem that the sense of smell is as closely related to monadic life as to atmic life. Both areas of vibration relate to the presence of Will and Spirit—factors which are unitary and identical as the essence of all beings.

217. The sense of smell is again a great directional sense. One learns to “follow the scent home”, staying on the beam and ignoring many distractions. There is a certain linear quality to the whole process.
In all these definitions it is necessary to bear in mind that the whole object of the senses is to reveal the not-self, and to enable the Self therefore to differentiate between the real and the unreal.82
218. The major function of the senses is given—to reveal the not-Self. It would seem that the sense are capable of an amazing degree of refinement and would be active on all planes (even those far above any plane thus far indicated as existent), for any thing that can be revealed (other than Oneself) is definitely of the not-Self (experientially at least). (Ultimately, and metaphysically, all things are the SELF.)
219. Notice the Tibetans use of the word “object” in “object of the senses”. This is a play on words which causes one to ponder. 

220. From a deeper perspective there is naught but the SELF and, so, any revelation of the not-Self, no matter how seemingly distinct from self and objective, is nonetheless, the SELF. 
221. Leaving the Philosophy of Ultimates aside, we can see that the progressive use of ever-more refined senses leads to a more convinced realization of Selfhood. The Self is real, the not-Self unreal, and the senses are one of the chief means of telling the difference between them.
Footnote 82:
82 Sensations aroused by sense objects are experienced by means of the outer instruments of the Lord of the Body or senses (Indriya) which are the pathways through which the Jiva receives worldly experience. 
222. The senses are called “Indriya”. They are outer instruments of the Lord of the Body. The Jiva is the Lord of the Body.

223. The senses are the means of “worldly” and ‘otherworldly’ experience.
 These are ten in number, and are of two classes:

a. The five organs of sensation
Jnanendriya

1. The Ear
Hearing.

2. Skin
Feeling by touch.

3. Eye
Sight.

4. Tongue
Taste.

5. Nose
Smell.

b. The five organs of action
Karmendriya

1. Mouth
Speaking. 

2. Hands
Grasping. 

3. Legs
Walking. 

4. Anus
Excretion. 

5. Genitals
Procreation. 

224. The description of the ten Indriya is straight-forward. It is interesting that the hands are seen as the instruments of grasping (a rather first ray activity) rather than as instruments of creativity or of manipulation (though the ability to grasp or to hold is assumed in any manual creative, manipulative act).
The organs of sensation are the reactive response which the Self makes to sensation.  The organs of action are those through which effect is given to the Jiva's desires.
225. It might be more accurate to say that “the organs of sensation are the means of the reactive response which the Self makes to vibrational impact”.

226. The second sentence seems reasonable and accurate. It would seem that the anus and the genitals function at first instinctually and not so much according to conscious desire. Even the mouth, hands and legs seem to have an instinctual life of their own before the Jiva gains a more conscious grip over his instrument.
"The Indriya or sense is not the physical organ, but the faculty of mind operating through that organ as its instrument.
227. The important point is made that the real sense is not the physical organ. Rather, it is a faculty of mind that responds to impact.
  The outward sense organs are the usual means whereby on the physical plane the functions of hearing and so forth are accomplished.  But, as they are mere instruments and their power is derived from the mind, a Yogi may accomplish by the mind only all that may be done by means of these physical organs without the use of the latter....
228. This may seem an amazing thought to some who have not thought the matter through, but the sensory faculty may be activated independently of the normal organ of sensation.
"The three functions of attention, selection and synthesising the discreet manifold of the senses, are those belonging to that aspect of the mental body, the internal agent, called Manas.  Just as manas is necessary to the senses, the latter are necessary for manas....Manas is thus the leading indriya, of which the senses are powers."—Serpent Power, by Arthur Avalon.
229. An indriya is a sense. The leading sense or indriya is said to be manas, but in extension, it might be named as buddhi which is a still more synthetic faculty than manas.
230. There is definitely the closest interplay between manas and the senses. It is a relationship which seems to occur in relation to the third and fifth rays.
231. Without the senses, manas would have nothing to coordinate and correlate. Without manas, the senses could not be organized and the field of consciousness would remain chaotic.
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In the evolution of the senses, hearing is the first vague something which calls the attention of the apparently blind self.
232. When the Tibetan does not want to define something in terms of yet another word (which also would need defining), He uses the word “something”, or “that”.

233. From what is said here, the senses attract the attention of the Jiva, who is initially not consciously related to his new environment. The senses draw the Jiva’s attention outwards.

234. We note that the Tibetan describes the self as the “apparently blind self”. Something within the self, of course, is not blind.

a. To another vibration.

b. To something originating outside of itself.

c. To the concept of externality.  When sound is first contacted the consciousness for the first time becomes aware of that which is without.
235. How interesting, this relation of the sense of hearing to the “concept of externality”! The concept of the Self and not-Self (which will grow throughout most of the incarnation) thus has its basis in the sense of hearing.
236. One must compare the meaning of the “concept of externality” with the meaning of Saturn and earth signs (such as Capricorn which Saturn rules). Capricorn, the Third Ray Lord and Saturn are closely related to the presentation to consciousness of the illusion of time and space.
237. The senses are centrifugal rather than centripetal. Mars is the centrifugal planet and the, interestingly, the five senses are ruled by Mars. The senses also relate most specifically to the astral plane over which Mars has a definite (if incomplete) rulership.

“Thirdly, Mars governs the senses which are five in number. These senses are the basis of all human knowledge where that which is tangible and objective is concerned or inferred. Mars, therefore, rules science and hence the reason in this present era for the fundamental but not permanent [Page 216] materiality of science—a materiality which is rapidly lessening as Mars nears the end of its present cycle of influence.” (EA 215-216)
But all that is grasped by the dormant consciousness (by means of this one sense of hearing) is the fact of something extraneous to itself, and of the direction in which that something lies.
238. The Tibetan is unfolding the story of the development of the senses in a more narrative form.

239. The sense of hearing (at first) is quite rudimentary. It identifies externality and the direction (within the sphere of consciousness) in which that which is sensed as external may be found.

  This apprehension, in course of time, calls into being another sense, that of touch.
240. We notice how the exercise of one sense calls a succeeding one into activity.
  The Law of Attraction works, the consciousness moves slowly outwards towards that which is heard; and when contact is made with the not-self it is called touch. 
241. While through the medium of sound transmission a kind of ‘touch’ occurs, the sense of hearing precedes that which is really and fully touched.

242. Here we have an excellent definition of touch: “when contact is made with the not-Self it is called touch.” This means that direct contact between the self and the not-Self is made (physically) through the skin, or if the sense of touch is related to a higher dimension and higher vehicle, then direct contact is made through the organ of touch utilized in relation to that dimension and to any ‘object/state/energy pattern, etc.’ being ‘touched’ within that dimension. The type of contact characteristic of touch is far more intimate, far closer, than the type of contact existing in relation to the sense of hearing.
 This touch conveys other ideas to the groping consciousness, ideas of size, of external texture, and of surface differences; the concept of the Thinker is thus slowly enlarged.
243. We note that the Tibetan, in describing the nature of the senses, is using words like “idea” and “concept”. It becomes clear that the senses can be called ‘media of information’ or ‘media of education’.
244. The term “groping consciousness” is very vivid; it conveys to us the idea of how the consciousness tries to cope with the environment when it cannot yet see.
245. For purposes of clarity and impression, let us tabulate the ideas conveyed to the groping consciousness by the sense of touch:

a. Ideas of size
b. Ideas of external texture

c. Ideas of surface differences

246. We can see that the sense of touch is also dealing largely with externalities.
  He can hear and feel, but as yet knows not enough to correlate nor name.  When he succeeds in naming, he has made a big stride forward.  
247. Sound (through hearing) indicates an externality and something about its location and direction, as well as its relative ‘power’ within the environment. For instance, loud sounds are threatening; gentle sounds may be inviting; unusual sounds may call for alertness.

248. Feeling tells much about whether the one who feels wishes to ‘remain in touch’ or to withdraw. If the one who touches, touches, for instance, spines or nettles, or excessive heat or cold, there will almost always be withdrawal.

249. When hearing and touch are the only senses operative, there is not enough known about the object heard or touched, or about the environment, to make correlation possible.

250. The act of naming is the act of attaching a sound (or a written form) to a perception. With naming, the power of generalization begins. All impressions from the same object are associated with that object and not considered unrelated to each other. A kind of fixation occurs and the perception of the environment simplifies. Instead of numerous unrelated impressions, it is noticed that a number of the impressions are related because they ‘belong’ to the same something in the field of consciousness. Thus, through fixation comes simplification of the environment and a greater ability to manage it.
251. Before the power to notice sameness and to name appears, the sphere of consciousness is chaotic and unmanageable. Naming begins the process of ordering the sphere of consciousness or the “contents of consciousness”. 
We might note here, therefore, that the earliest cosmic symbols are applicable to the senses as well as elsewhere:

252. Thus far, we have applied the five cosmic symbols to the etheric body in general and, then, to the development of the chakras. Now they are to be applied to the five senses.
The point in the centre—consciousness and the not-self at a stage where sound alone is descriptive.

253. The inference is that the circle without the dot would represent a condition of ‘pre-sensibility’—a condition in which the Jiva or indwelling consciousness is out of sensory contact with its environment. 

254. We may say that the point in the center indicates the arising of the first sense—that of hearing (in relation to sound).

255. The one who hears stands in the center of his environment or circumstances and is receptive to sound impacts from the environmental sphere.

256. VSK suggests that we recall the diagram in R&I in which the point in the circle represents the AUM becoming the OM and the OM receding simply to a point. 
257. The point in the circle in relation to the OM, however, would represent a stage of finality in a process rather than an incipient stage (as in relation to the senses).

The divided circle—consciousness aware of the not-self, through a dual recognition.

258. Though the term “touch” is not utilized in connection with this second symbol, it is implied.
259. The divided circle suggests the self and the not-Self, not separated, but touching, for each of them as a semi-circle, shares the same diameter.

260. Touch is necessarily based upon division, but requires that a divided duality be in close contact.

261. The symbol also suggests the duality of our astral-buddhic solar system. 
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Sight follows on this, the third sense, and the one definitely marking the correlation of ideas, or the relation between; it parallels the coming of Mind, both in time and function.  
262. Presumably, the sense of sight is symbolized by the cross within the circle.

263. The arrival of sight and of mind are quite simultaneous occurrences. The planet Venus (a planet intimately related to sight and to its organs, the eyes) is, as well, the planet connected with the implantation of mind in the consciousness of animal man.

264. VSK suggests making a correlation between the emergence of this third function, sight, and the characteristics of the animal kingdom. Animals see; plants do not; animals have budding mind, memory and anticipation; plants do not. 
265. Following on this idea, the mineral kingdom would be connected to sound. The huge sonic effects from explosions during the recent great wars affected the mineral kingdom by rupturing the etheric webs separating the physical plane from the astral (the plane particularly associated with the vegetable kingdom). 
266. VSK suggests that the separation of the sexes is related to the vegetable kingdom where sex differentiation first appears. Fifth ray Venus rules the vegetable kingdom and the Law of Cleavage (and hence the dividing of the circle).

267. The divided circle can be seen as the symbol for the separation of the sexes, but so can the cross, with the horizontal line representing the female and the vertical the male. 
We have hearing, touch or feeling, and then sight.  In connection with the correspondence it is to be noted that sight came in with the third root-race in this round, and that the third race saw also the coming in of Mind.
268. This is an important piece of historical information. Animal man was apparently a groping creature before the advent of sight. Interestingly, however, a great number of animals far lower than man have eyes and can see.

269. If sight (with respect to human development) came in the third root-race in this round (the fourth), it was probably at the time of individualization and the (probably subsequent) separation of the sexes.
  The Self and the not-self were immediately correlated, and co-ordinated. 
270. We are here given one of the great functions of the sense of sight—the correlation of the Self and the not-Self. By the Self we mean the indwelling consciousness or Jiva. We note that the spelling of the word (as that spelling appears in the Teaching) as either “self” or “Self” is not always significant. There are many times when the term “self” has been used when “Self” would have been more appropriate, but was simply not chosen. In the Commentary there is an attempt to be more consistent but the consistency is not exhaustive.
271. The number of registered items/perceptions within the field of consciousness increases dramatically when the sense of sight emerges. There are so many ‘things’ in the environment which simply do not sound, or whose sounds cannot be detected by human ears. What is revealed especially is:

a. Relative position (far more precisely than either the sense of hearing or touch could reveal it)

b. Relative size

c. The relative motions of items within the field of consciousness. Such relative motions are almost impossible to register and apprehend through the sense of hearing and touch only.

d. As well, an entirely new qualitative dimension is revealed—the dimension of color which adds great variety within the field of vision.
e. Through sight it becomes possible to identify objects which were the source of various impressions heard and touched. The identification of objects as the sources of various sensations is established. The sense of location in space is greatly clarified.

f. The fifth and seventh rays are rays which specify location. The sense of hearing is related to the seventh ray and the sense of sight to the fifth.

 Their close partnership became an accomplished fact, and evolution hastened forward with renewed impetus.
272. When Self and not-Self were correlated, the incarnated Jiva became far more effective in relation to his environment. 
These three major senses (if I might so describe them) are very definitely allied, each with one of the three Logoi:

273. We are speaking of both the three intra-systemic Logoi and the Logoi of an extra-systemic variety.

274. We note that there are considered to be major and minor senses; hearing, touch and sight are considered major.

275. In this respect, we note that in any pentagram, there are three major vertices and two minor (the legs of the pentagram).
Hearing—The recognition of the fourfold word, the activity of matter, the third Logos.
276. The fourfold “Word” works under the Third Logos.

277. Each aspect of this “Word” correlates with one of the four directions, the four Archangels and the four elements.
278. VSK suggests: Within the Secret Doctrine reference, hearing/sound is related to the atmic plane; the Third Logos is related to atma, to Saturn and to the Libran Hierarchy. This atmic focus stands at the head of the five worlds or manifesting pentagon (the Kumaras). There are also references to the Lord of Karma (Libra) holding sway in the fourfold world/word. 
Touch—The recognition of the sevenfold Form Builder, the gathering together of forms, their approximation and interrelation, the second Logos.  The Law of Attraction between the Self and the not-self begins to work.

279. One of the numbers associated with the second ray is the number seven. The number of the second solar system is considered to be seven; five is associated with the first solar system and nine with the third. 
280. It would seem that the form builders work not only under the second ray but through the utilization of the sense of touch.
281. It is the sense of touch which facilitates:

a. The gathering together of forms

b. The approximation of forms to each other

c. The interrelation of forms to each other

282. Through the utilization of the sense of touch, the Self is attracted to the not-Self. Through touch begins the entire engagement of the Jiva with created circumstance.

Sight—The recognition of totality, the synthesis of all, the realisation of the One in Many, the first Logos.  The Law of Synthesis, operating between all forms which the self occupies, and the recognition of the essential unity of all manifestation by the means of sight.
283. We can see how the sense of sight is related to the first ray and to synthesis. Thus, hearing would be related to the seventh ray, touch to the sixth ray and sight also to the fifth ray. Similarly (in relation to the Rays of Aspect) hearing would be related to the third ray, touch to the second, and sight to the first ray (as here stated). 
284. It is sight that reveals the unity of the many (which sight discloses) and the One (the wholeness of which the field of vision reveals).
285. The realization of synthesis as a fact is related to the “single eye” which supersedes the normal duality of right and left eyes.

As regards taste and smell, we might call them minor senses, for they are closely allied to the important sense of touch.  They are practically subsidiary to that sense.  
286. This is a most important statement. If touch functions primarily in relation to the second and sixth rays, can this be said of the senses of taste and smell—so related to touch?
287. The sense of touch depends upon close contact. Certainly, we can see that this is true of the sense of taste. Physically, at least, there must be direct contact between the taster and that which is tasted, if the sense of taste is to be activated. The sense of smell is rather more distant than the sense of taste. Physically, taste usually involves contact between the taster and matter in a dense or liquid state. Physically, the one who smells contacts matter in a less condensed and more gaseous state. Yet there is touch between the one who exercises the sense of smell and that which he detects through the sense of smell.
This second sense, and its connection with this second solar system, should be carefully pondered over.  It is predominantly the sense most closely connected with the second Logos.
288. We do live in a solar system wherein the sense of touch is predominant. This reveals to us that we do not yet live in a solar system of vision. 

289. Correspondingly, our Solar Logos has not yet taken the third cosmic initiation (cf. TCF 384) which liberates the sense of sight. It may well be the Logos of Sirius Who conveys to our Solar Logos the necessary enhancement of the sense of sight which would make sight the characteristic sense this solar system. Similarly, it is Venus who conveys to our Planetary Logos the necessary enhancement of the sense of sight which would make sight the characteristic sense of the Earth-scheme.
  This conveys a hint of much value if duly considered.  It is of value to study the extensions of physical plane touch on other planes and to see whither we are led.
290. This is the method to be followed in relation to all the senses.
  It is the faculty which enables us to arrive [Page 197] at the essence by due recognition of the veiling sheath.
291. The veiling sheath represents the essence. Touch begins with outer contact but at length reveals or discloses the inner nature.

292. We remember that it is the sense of smell, primarily, that reveals essence.
  It enables the Thinker who fully utilises it to put himself en rapport with the essence of all selves at all stages, and thereby to aid in the due evolution of the sheath and actively to serve.  
293. Two of the extensions of the sense of touch are Healing (buddhic) and Active Service (atmic). When the Tibetan speaks immediately above of the ability ‘actively to serve” He is speaking of the sense of touch as it expresses on the atmic plane.
294. The healer and the one who actively serves are in process of aiding “in the due evolution of the sheath”.

295. We infer that the ability to come “en rapport with the essence of all selves at all stages” is preceded by a preliminary outer contact.

296. One of the planets ruling the astral plane, Neptune, is a planet inducing great sensitivity and is immediately related to the sense of touch. 

297. It is clear that the Christ, Who knew what was in man, had developed the subtle sense of touch to a very great degree. He was also a profound healer engaged in active service.

298. The healer who serves actively must touch the sheaths of others in such a way that these sheathes may fully represent and express the inner reality. Healing very often occurs when the inner solar god is given free expression through the form. 

A Lord of Compassion is one who (by means of touch) feels with, fully comprehends, and realises the manner in which to heal and correct the inadequacies of the not-self and thus actively to serve the plan of evolution.
299. Here we have an extraordinary definition of healing and of the type of human being who usually wields the healing energy—a Lord of Compassion.

300. We remember in this regard that among the ranks of the Masters there are to be found both Masters of the Wisdom (fewer in number) and Lords of Compassion (numerically greater in this astral-buddhic solar system).

301. The inadequacies of the not-Self are those that prevent it from being the faithful instrument of the Jiva or Self. The personality is not meant to be made perfect for its own sake.

302. For the lengthier part of its career, form is in inadequate approximation to the inner conscious reality. This must be corrected, for it leads to division, distress and disease. The healer and later, the active server, are the ones who correct such problems.

303. Master Jesus and Master Serapis are Lords of Compassion. Still greater beings such as the Christ and Buddha are both Lords of Compassion and, technically, “Masters of the Wisdom”. 

We should study likewise in this connection the value of touch as demonstrated by the healers of the race (those on the Bodhisattva line)83 and the effect of the Law of Attraction and Repulsion as thus manipulated by them.  
304. In the western world, the Christ is the major recent example of a healing Bodhisattva. The students and disciples of the Christ also demonstrated prodigious healing powers.

305. Probably the Buddha was a healer as well (how could He help but be, given His radiation and illumination), but in the Buddhist literature at least the physical healings attributed to the Buddha are far less numerous than those attributed to the Christ. Might we say, however, that the Buddha was one of the greatest mental/psychological healers in human history?
Footnote 83: 
The line of the Bodhisattva is that of Love-Wisdom, and of the detailed science of the soul;
306. The Bodhisattva emerges along the second ray line; the second ray is also called the “Ray of Specialized Detail”, and of “Detailed Unity”. We realize that Master DK is especially adept at understanding and teaching the “detailed science of the soul”. Patanjali, the author of the Yoga Sutras, would, necessarily, have been another such teacher, for what are the Yoga Sutras if not a detailed exposition on the science of the soul and the unfoldment of soul powers?

307. Study DINA II, 518, for descriptions of the two types of second ray approach here mentioned.
 it is the teaching line and the path upon which all must eventually pass.
308. Must all who are part of this solar system eventually pass upon the teaching line, or only all those on the second ray line? Might we say that all lives within this solar system are necessarily upon the second ray because our Solar Logos is both a second ray soul and second ray personality?
Students of etymology will have noted that the origin of the word touch is somewhat obscure, but probably means to 'draw with quick motion.'
309. This definition seems almost to suggest a gesture frequently found in the subtle healing arts. Miasmic energy is frequently drawn off in such a manner, and more beneficial energy distributed.
310. The definition of “draw” seems related to “draw away”, to attract.
  Herein lies the whole secret of this objective solar system, and herein will be demonstrated the quickening of vibration by means of touch.  
311. It is the First Ray Lord who is called “The Power that touches and withdraws”. An effective mode of vibratory stimulation is thus indicated.
312. The factor of ‘drawing’ is particularly related to the second ray and the “quick motion” to the first ray.
313. This definition suggests the magnetic interplay which relates various entities.
Inertia, mobility, rhythm, are the qualities manifested by the not-self. 
314. DK is telling us that the three gunas relate to the not-Self.
 Rhythm, balance, and stable vibration are achieved by means of this very faculty of touch or feeling.
315. Rhythm, balance and stable vibration relate to the third guna, Sattva. In relating the sense of touch to Sattva, DK is pointing out the importance of the second ray in achieving the sattvic state.
  Let me illustrate briefly so as to make the problem somewhat clearer.  What results in meditation?  By dint of strenuous effort and due attention to rules laid down, the aspirant succeeds in touching matter of a quality rarer than is his usual custom.  He contacts his causal body, in time he contacts the matter of the buddhic plane.  By means of this touch his own vibration is temporarily and briefly quickened.  
316. The quickening may relate to the second guna, Rajas. When brief quickening becomes an established tendency, and promotes a heightened stability within the entire energy system, then the state of Sattva has been reached.

317. Touch may either quicken or retard.

318. It becomes clear that one of the purposes of our usual meditative practices is to touch (and assimilate) matter of a higher vibration than that to which we are accustomed.

Fundamentally we are brought back to the subject that we deal with in this treatise.  The latent fire of matter attracts to itself that fire, latent in other forms.  They touch, and recognition and awareness ensues.  The fire of manas burns continuously and is fed by that which is attracted and repulsed.  When the two [Page 198] blend, the stimulation is greatly increased and the ability to touch intensified.  The Law of Attraction persists in its work until another fire is attracted and touched, and the threefold merging is completed.  
319. Fires of like nature attract and touch each other. When like touches like, awareness ensues.

320. Another principle that may be gathered from the foregoing: the touch of like with like promotes intensification. 

321. With increased stimulation, the sense of touch becomes more acute, more responsive.

322. The sense of touch is related especially to solar fire, the higher fire of mind. When solar fire meets solar fire, “the stimulation is greatly increased and the ability to touch intensified”.
323. VSK notes: “So the fires of mind are fed by BOTH attraction AND repulsion. Desire for or antipathy against; any ‘passion’, any energy in any direction (whether towards merging or repulsion), is a fuel. 

324. Although a given fire attracts the same fire, it is also necessary that fire by friction attract solar fire, and that the blend of fire by friction and solar fire attract Spirit-fire.

325. The technicalities of the science of the merging of the fires (of the same or contrasting fires) are beyond us. It is sufficient for us to realize that all such merging is occurring under the Law of Attraction (and Repulsion).  
Forget not in this connection the mystery of the Rod of Initiation.84
326. This is another great example of the power of touch, for the Rod is, indeed, used to touch that which is to be stimulated.
  Later when we consider the subject of the centres and Initiation it must be remembered that we are definitely studying one aspect of this mysterious faculty of touch, the faculty of the second Logos, wielding the law of Attraction.

327. Touch is to be considered “the faculty of the second Logos, wielding the Law of Attraction”.

328. DK seems to be telling us that there can be no initiation unless the faculty of touch is involved.

329. This thought reminded one of certain Eastern Masters who conveyed initiatory potency to their chelas by touching them, often quite suddenly and unexpectedly.

330. VSK enquires; “How can a Law be ‘wielded’. Like gravity, a Law simply IS. Can it be turned on and off or directed hither or thence by an Entity? 
331. It may be said that a Master wields energy in full cognizance of a Law. He works with the Law and wields according to the Law. He does not change the Law.
Footnote 84: 
The Initiations spoken of in this Treatise are the major Initiations which bring about those expansions of consciousness which lead to liberation; these are taken in the causal body and from thence reflected into the physical [astral and mental]; the Initiate never proclaims his initiation.
332. By “major initiations” DK does not mean the third degree and beyond, for the first and second initiations (of the Threshold) are also taken in the causal body.
333. There are minor initiation (Initiations of the Four Elements) taken between the major initiations, and especially between the first and second initiations.

334. Initiations taken in the causal body are reflected not only into the physical body but into the astral and mental vehicles as well.
335. It goes without saying that the initiate will not (and cannot) proclaim his initiation. Those who thus proclaim signal that they cannot possibly be true initiates. Yet, the persistent ego will proclaim and make all sorts of excuses for doing so. Let those who have eyes to see, see.
Let us now finish what may be imparted on the remaining three senses—sight, taste, smell—and then briefly sum up their relationship to the centres, and their mutual action and interaction.
336. A vast subject to be dealt with briefly.
  That will then leave two more points to be dealt with in this first division of the Treatise on Cosmic Fire, and a summing up.  We shall then be in a position to take up that portion of the treatise that deals with the fire of manas and with the development of the manasaputras,85 both in their totality and likewise individually.
337. The section of TCF which deals with the manasaputras deals with the present and with our current solar system. It will be, DK tells us, the most widely read section in the book because it has so much immediate relevance.

338. As difficult as it may have been to work through the section of the book dealing specifically with matter and fire by friction, it has been a necessary preamble to the more accessible psychological work of the middle section.
  This topic is of the most imperative importance as it deals entirely with man, the Ego, the thinker, and shows the cosmic blending of the fires of matter and of mind, and their utilisation by the indwelling Flame.

339. The essence of the coming section is clearly given. We are the Ego, the Thinker on his own plane. On this planet and in this solar system we are learning to be fully that Ego/Thinker, and to express the potencies of the Ego/Thinker in the lower worlds as well as upon the higher mental plane.
340. DK, who does not exaggerate, tells us that the coming theme is of “imperative importance”. We should take Him at His word and learn to realize ourselves as souls in expression, as the Ego/Thinker in incarnation.
341. The term “indwelling Flame” relates to the Spirit aspect. We have studied the word “flame” and seen its close connection to pure being and also to the more objective aspects of fire.
Footnote 85: 
Manasaputras:  These are the Sons of Mind, the individual principle in man, the Ego, the solar Angel, in his own body on the abstract levels of the mental plane.
342. Man is the Solar Angel and yet he is not. The definition immediately above equates a number of terms for which fine distinctions can be found.

343. The causal body is one of the bodies of the Solar Angel. As a very advanced being, the Solar Angel has other vehicles on planes which the teaching does not yet specify.

344. Simply stated, Manasaputras are members of the Fifth Creative Hierarchy; they are Solar Angels, who are “returning Nirvanis” from a previous mahamanvantara. They are identified with man, but are beings greatly in advance of man’s development.
c. Sight.  This sense, as said before, is the paramount correlating sense of the solar system.
345. Mercury is at once the planet of correlation and the planet of sight, for “Mercury heals the blind and restores sight, mental and physical.” (II. 571, EA 663). 

346. Venus is also a planet promoting sight, but not so much a planet of correlation (at least, mental correlation).
347. Both Mercury and Venus are related to the ajna center (each representing one of the two eyes—with the Sun representing the third) and are thus related to the sense of sight.
Under the Law of Economy man hears.  Sound permeates matter and is the basis of its subsequent heterogeneity.

348. Master DK is relating the primary senses to the three major Laws of Cosmos.

349. Sound is particularly related to the first, third and seventh rays. Sound differentiates, as does the third ray (the “Discriminating Essential Life”).

350. Sound causes the heterogeneity of all things and hearing is the sense that reveals externality and the heterogeneity of that externality.

351. Words convey sounds, and most word-sounds are keyed to diversity and are perpetuators of the illusion of diversity. When the use of word-sounds is transcended, the illusion of diversity is also ended.

352. VSK suggests that we relate sound (as it works through matter) as the origin of the Heresy of Separateness. 
Under the Law of Attraction, man touches and makes contact with that which is brought to his attention [Page 199] through sound waves of activity.  This leads to a condition of mutual repulsion and attraction between the one who apprehends and that which is apprehended.
353. Sound brings externality to attention. This is such an important idea.

354. But recognizing that something exists (through the agency of sound) is not the same as being in touch with that which is recognized.

355. First we must ‘hear’ the soul, the Word expressed perhaps through the “Voice of Conscience”. Later we come in touch with that which has spoken and, therefore, experience its energy in a non-theoretical manner.
356. When contact is made through the sense of touch, attraction or repulsion follow, or perhaps, simply, indifference.
357. Those to whom we are most related are those we either love or hate. By far, the greatest number of those who could be contacted are those to whom we are, relatively speaking, indifferent.

358. Some degree of diversity and of difference is noted through the sense of hearing and the agency of sound. Awareness of diversity and difference is heightened through the Law of Attraction and the sense of touch. Awareness of similarity, however, is also heightened.

Having apprehended and then contacted his eyes are opened and he recognises his place in the whole order under the Law of Synthesis.
Hearing
Unity

Touch
Duality

Sight
Triplicity.

359. The opening of the eyes follows upon contact. This is true in relation to soul culture. When once one has felt the presence of the soul the door is open to see that which one has felt.
360. The sense of hearing gives a general idea of location, but when the sense of sight emerges, the idea of location becomes much more specific, because so many more items of perception ‘fill’ perceptual space. The concept of “order” emerges with the sense of sight and one sees far more exactly where he fits.
361. Looking at the three words, Unity, Duality and Triplicity, we note that either Triplicity or Unity could be applied to the sense of sight. This might also be said for the sense of hearing. Duality will always apply to the sense of sight until that which is ‘touched’ becomes more interior, more essential.

362. If sight must correlate to the Cross in Circle, it is indicative of triplicity—two lines and one circle.

363. The triplicity to which sight is related is easily seen as a unity for, in relation to the Trinity, the Three are the One. The Seer, the Seen and the ‘Seeing’ are all one. 
In these three senses the present is summed up for us.  The work of evolution is to recognise, utilise, co-ordinate, and dominate the whole till the Self, by means of these three, becomes actively aware of every form, of every vibration, and of every pulsation of the not-self; then, through the arranging power of mind, the objective of the self will be to find the truth, or that centre in the circle of manifestation which is, for the Self, the centre of equilibrium, and the one point where the co-ordination is perfected; then the Self can dissociate itself from every veil, every contact, and every sense.
364. Again we have one of those brilliant summaries by means of which Master DK is able to reveal the interrelation of so many factors.

365. If the three major senses represent the present, may it be inferred that the sense of taste and of smell indicate the future?

366. The senses are to reveal the nature of the form. The Self/Jiva is to become totally aware of all forms.
367. Awareness is the first step; arrangement, the second. 

368. If one wishes to know one of the chief faculties of the mind, it is an “arranging power”—the power to move things into new and more desirable relationships.

369. Total awareness of what is within the environmental field, does not guarantee that truth (in relation to that field) will be found.

370. Truth is likened to the center of the circle—the point related to all other points within the circle or sphere of perception.

371. The Self or dot in the center of the circle or sphere means the following:

a. The Self’s center of equilibrium

b. The Self’s vantage point for the perfection of coordination

372. From this center in the circle or sphere, the Self can begin its process of dissociation:
a. Dissociation from every veil

b. Dissociation from every contact

c. Dissociation from every sense
373. Let us essentialize the process:

a. Awareness

b. Truth

c. Balance

d. Environmental Coordination and Mastery
e. Dissociation

374. Earlier, the point in the center of the circle or sphere was likened to the sense of hearing.
375. We are now presented with a more advanced meaning for this symbol; it is the center through which the Self/Jiva masters its environment or sphere of experience.
376. From this point of power, liberation may at length be achieved. The point within the circle or sphere is also the symbol for the Master.

  This leads in every manifestation to three types of separation:

377. We have an important threefold distinction below. Three great phases of the developmental process are discussed.

Involution.  The separation of matter, or the one becoming the many.  The senses are developed, and the apparatus is perfected by the Self for the utilisation of matter.  This is under the Law of Economy.
378. The senses are developed upon the Path of Involution. The development of the senses make possible the utilization of matter by the Self.

379. The senses are one of the chief means through which the One, having become the Many, may again become the One. But first must come the mastery of the Many through the use of the senses.
Evolution up to the time of the Probationary Path.  The merging of Spirit and matter, and the utilisation of the senses in a progressing identification of the Self with all forms from the lowest to those relatively refined.  This is under the Law of Attraction.
380. In the first phase the senses are applied to the utilization of matter; in this second phase, they are applied to a gradual (very gradual) merging of Spirit and matter. Under the Law of Attraction, identification of the Self with form occurs. This is not the same process as the stage of identification of the Self with the life within the forms.
Evolution on the Path.
381. For practical purposes, we may say that this evolution begins at a time near the first initiation.

  Again the separation of spirit from matter, its identification with the One, and the ultimate rejection of form.
382. In this third phase, three processes are experienced:

a. The separation of Spirit from matter

b. The identification of Spirit with the One (as that One appears in and through all forms)

c. The ultimate rejection by Spirit of form

383. We are therefore dealing with a lengthy threefold process of separation, identification and separation/identification

  The senses then are synthesised into acquired faculty, and the Self has no [Page 200] further use for the not-self.  It blends with the All-Self.  This is under the Law of Synthesis.

384. What can be meant by this statement: “the senses are then synthesized into acquired faculty”? Rather than instruments of reception, they become instruments primarily of execution. The major purpose of the senses has been achieved. There is no further need for engagement with externalities, unless because of strictly sacrificial service. The fourth initiation and a significant stage of synthesis have been reached.
385. When the Self begins to blend with the All-Self, Mercury and the Sun have become one. From a very important perspective, Mercury, the planet of mediation, is the significator of the senses. When Mercury symbolically blends with the Sun (symbol of synthesized knowledge and faculty), the senses (at least in relation to the eighteen lower subplanes) are no longer needed.

386. The “acquired faculty” here mentioned has to do with causal faculty and faculties which can be elevated into the spiritual triad. 

If this is borne in mind it leads to a realisation that the separation of the Spirit from the material vehicle involves two aspects of the One great All; herein is seen the work of the Creator, the Preserver and the Destroyer.
387. Separation involves both the third and the first aspects of divinity—the Creator and the Destroyer. The Preserver works primarily through attraction, but where attraction is present, repulsion is also to be found. The second aspect promotes the process whereby matter/form of higher quality is attracted and matter/form of lesser quality is rejected—thus involving the principle of separation even with respect to the Law of Attraction.

388. Students of our type are involved with the second phase and envisioning the possibility of the third.

In the final perfection of this third sense of sight, the term used is the wholly inadequate one of realisation.
389. The sense of psychic power called “Realization” represents the final perfection of the sense of sight. DK considers the word inadequate.

390. An old teacher and friend of mind used to speak of the capacity to see with ‘real-eyes’. Presumably he was talking of an unveiled condition of consciousness, perhaps related to the atmic plane.

391. What is realized? May we say the unitary nature of reality? May it be that the Spirit within every form is actually seen?
  Let the student study carefully the lowest and highest demonstration of the senses as laid down in the tabulation earlier imparted, and note the occult significance of the expressions used in the summation.

392. This, of course, is the great task, and many are the speculations or experiences that may result from such a focus.
Hearing
Beatitude.  This is realised through the not-self.

393. Beatitude is a high state of blessedness. Work towards the beatific state signifies that the consciousness may, in fact, be focussed on the buddhic plane—its lowest level.

394. If beatitude is realized through the not-Self or the form, perhaps it is a fourfold, harmonized sound which is registered, yielding a type of understanding which has not yet appeared through any merely mental approach.
395. Beatitude suggests synthesis and its initial phases may correlate with the opening of the synthesis-love petal (petal eleven). 
396. Once the causal body has been destroyed a truer meaning of blessedness, of beatitude may dawn.

397. The first and seventh rays are here involved, both of them synthetic.

Touch
Service.  The summation of the work of the Self for the not-self.

398. Active Service is the highest demonstration (here given) of the sense of touch.

399. It will be a faculty which naturally resonates with the Law of Service.

400. It would involve a complete understanding of the real needs of any life expressing through the form. 

401. It involves a most intimate sense of touch and a ‘touching’ realization of how that which is touched may be healed, harmonized and endowed with precisely what it needs.

402. What are called the “Gifts of the Spirit” may be endowed here.

403. The second and sixth rays are involved.

Sight
Realisation.  Recognition of the triplicity needed in manifestation, or the reflex action of the Self and the not-self.

404. The highest demonstration of the sense of sight is called “Realization”. DK said the word “Realization” was inadequate to convey the meaning of this faculty. Indeed, His explanation is rather unexpected.

405. Realization involves a recognition of a triplicity in manifestation. This is fitting, as sight is the third sense, developmentally considered.
406. Through Realization the trinity is seen as the modus operandi of Oneness. We might say that it has much to do with the ability to see consciousness as the necessary middle factor between Spirit and Matter. 
407. Realization will be related to light, to Venus, the second ray and the fifth ray. We might call it the “registration of the connecting Light’. There is a recognition of Light and of the interactivity between Spirit and matter which proceeds because of the existence of the Light.
408. The third and fifth rays are involved.

Taste
Perfection.  Evolution completed through the utilisation of the not-self and its realised adequacy.

409. Perfection is related to the number four, and Jupiter, the planet of perfection (or of a perfected rounding out) is symbolized by a glyph which is very reminiscent of the number four.
410. The “mathematical exactitude” conveyed by the fourth ray is necessary to create perfection. 

411. The number four represents completion in the initiatory sequence for the fourth initiation is the last strictly human initiation, or, at least, the initiation after which man need no longer incarnated in the human kingdom.
412. If evolution is to be completed, the not-Self has to be fully utilized. It is not enough to reject it. Full use in service of the not-Self is equivalent to its rejection.

413. Through the instrumentality of taste there is a deep appreciation of form and the different qualities which form can confer.

414. This type of Perfection suggests perfection of the form as an instrument of Spirit. The form is taken as far as it is intended to go, prior to its destruction.
415. Beauty and Perfection are parallel ideas. Heights of realized beauty are achieved at this stage of sensory unfoldment.

Smell
Perfected Knowledge.  The principle of manas in its discriminating activity, perfecting the inter-relation between the Self and the not-self.
416. This faculty is variously called “All Knowledge” or “Perfected Knowledge”. If it is called “Perfected Knowledge” it is related to its immediately preceding faculty, “Perfection”.

417. Perfection and Perfected Knowledge are to be compared carefully. The latter is more manasically related than the former.
418. In Perfection the not-Self is realized as adequate to the expression of the Self or Jiva. In Perfected Knowledge (or All Knowledge—at least with respect to thirty lower subplanes) that adequacy is perfected. Through the utilization of atmic mind (acutely related to the third ray) the Triadal Self and the not-Self are brought into an ideal interrelation.
419. The essence of the Self is known or sensed through the sense of smell, and that essence is perfectly (through spiritual intelligence) related to its instrument of expression.

This all concerns the perfected, realised Personality.

420. The number four of personality is being completed. 
421. When we consider personality, it is important to include the contents of the causal body, which are derived, over millennia, from the personality sphere.

In all these perfections is seen the awareness of the Self, and the graded process of identification, utilisation, manipulation and final rejection of the not-self by that Self who is now consciously aware.
422. DK emphasizes the consciousness angle.

423. Perfection is gradually reached through:

a. Awareness of the Self

b. Identification with the not-Self

c. Utilization of the not-Self

d. Manipulation of the not-Self

e. Final rejection of the not-Self by the Self.

424. In a state of Perfection, it is the Divine Self who is consciously aware. Personality consciousness, and even causally-based soul consciousness have been transcended.
  He hears the note of nature and that of his monad;
425. This, we decided, could occur at the point of taking the fourth initiation.

426. The note of nature relates to the four elements which rule the lower worlds, over which the initiate of the fourth degree has now triumphed.

427. In terms of perception, the “Highest and the Lowest Meet”, for the high note of the Monad and the low note of nature are heard simultaneously.
 he recognises their identity, utilises their vibration, and passes rapidly through the three stages of Creator, Preserver and Destroyer.

428. The consciousness of the one possessing “Perfected Knowledge” or “All Knowledge” is exalted. It reaches the heights of Spirit and the depths of matter. 
429. The one who has reached this stage realizes that Spirit and matter are one, and that he is both of them.
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He touches or feels the vibration of the form or not-self in all its various grades, recognises his identity in time and space, and for purposes of existence or being and by means of the three Laws of Economy, Attraction and Synthesis utilises, blends and eventually dissociates himself. 
430. In this section of summation, we are dealing with ultimate realizations (as far a normal humanity is concerned).

431. Such a spiritual man:

a. Utilizes form under the Law of Economy

b. Blends with form under the Law of Attraction

c. Dissociates himself from form under the Law of Synthesis

432. At this stage of evolution, all the senses have been raised to their highest pitch (at least the highest levels permitted discussion in this section of the book).
 He sees the threefold evolutionary process and by means of the development of the inner vision, sees within the heart of the system macrocosmic and microcosmic, the one SELF in many forms, and finally identifies himself with that one Self by the conscious rejection of the not-self after its complete subjugation and utilisation.

433. We understand that the highest correspondence of sight always involves the sight of an operational trinity.

434. The type of higher sight here discussed necessitates seeing with the heart. It is a sight allied to “Divine Vision” and “Realization”.

435. This type of sight is able to discern the one SELF in all tings and also to reject the not-Self if it obscures the One Self. 

436. It becomes apparent that on the lower turn of the spiral the five senses can more easily be discriminated. When we speak of the higher or highest correspondences of these physical senses, they all seem to coalesce and to serve the same purpose.
d. Tasting.  He tastes then finally and discriminates, for taste is the great sense that begins to hold sway during the discriminating process that takes place when the illusory nature of matter is in process of realisation. 
437. Taste is at the stage of evolution here described is much related to the mental processes. Glamor and illusion are seen for what they are, and through an increasingly refined sense of taste, the individual learns to choose that which is more real and reject that which is less so.

438. If we search the correspondences to the sense of physical taste, we shall see that Discrimination is the mental correspondence.

439. We often here of “personality taste”. It is interesting that taste is correlated with that dimension of the mental plane (the fourth) on which personality focus and integration occurs.
 Discrimination is the educatory process to which the Self subjects itself in the process of developing intuition—that faculty whereby the Self recognises its own essence in and under all forms. 
440. These final sections are incredibly rich and instruct us in the movement whereby a given sense gives way to its higher correspondence. The sense called Discrimination gives place to Intuition, and this process is here described.

441. We are given an excellent definition of the faculty called Intuition. As described (though a higher correspondence to the sense of sight) it could be understood as a higher correspondence to the sense of smell, for the sense of smell also seeks out the essence under all forms.
442. We note that no external agency is submitting the Self to the curriculum of Discrimination. The Self subjects itself to this curriculum, and that subjection occurs at a fairly advanced stage of evolution.

 Discrimination concerns the duality of nature, the Self and the not-self, and is the means of their differentiation in the process of abstraction;
443. At the fourth initiation, ruled in part by Mercury and Saturn, the Self must be discriminated from the not-Self. It is at this initiation that a significant abstraction occurs, for the consciousness is removed from the confines of the causal body and abstracted or elevated into buddhi consciousness.

444. This is another way of saying that Discrimination serves buddhi, and through its proper exercise, gives place to intuition, the major faculty of the buddhic plane.
 the intuition concerns unity and is the capacity of the Self to contact other selves, and is not a faculty whereby the not-self is contacted.
445. This statement relates the Intuition to the Law of Magnetic Impulse (esoterically the Law of Polar Union). Under this law, soul contacts soul. Through the intuition (related as it is to the spiritual triad) Self contacts Self. The relationship is more Triad to Triad, or Spirit to Spirit.

446. The main idea to extract is that Intuition does not concern contact with the not-Self.
  Hence, its rarity these days owing to the intense individualisation of the Ego, and its identification with the form—necessary identification at this particular time.
447. An important idea is presented. Advanced man is subject to an “intense individualisation of the Ego”. He is identified with his lower self and with the world in which that lower self is focussed. He may also be identified with his individualized Ego on its own plane and thus be preoccupied with the content of his causal body. In neither case will the Intuition be allowed full sway.

448. The consciousness must be somewhat abstracted from the form, if intuition is to flash forth with frequency.
  As the sense of taste on the higher planes is developed, it leads one to ever finer distinctions till one is finally led through the form, right to the heart of one's nature.

449. We are reminded that taste is discriminatory and that the discriminations to be made are ever more refined.

450. It is important to realize that all senses lead from a preoccupation with form and the information it can convey, to an intense focus on that which underlies the form. All senses, therefore, converge at an identical peak of identification and spiritual realization.
451. VSK would have us note the four basics of taste: sweet, salty, bitter, sour. And their esoteric correspondences. 
452. Planets related to these basics are Venus, Saturn and Mars. The planet associated with that which is sour is debatable—somewhat a mixture of Mars and Saturn.
453. The “heart of one’s nature” is the Spirit itself, pure being. 
e. Smelling is the faculty of keen perception that eventually brings a man back to the source from whence he came, the archetypal plane, the plane where his true home is to be found.
454. The archetypal plane, in this context, is the monadic plane. Thus smelling lead not only the atmic plane with which it is correspondentially associated, but to the monadic plane—man’s true home.

455. One would wonder whether the higher correspondences to the sense of smell would help an individual determine his monadic ray and trace his way back to his monadic home.

456. This may fairly be said of idealism which is naturally related to the number six just as the Monad is (finding its residence on the sixth plane numbering from ‘below’). The highest sort of idealism lifts to the Monad. The Monad is, thus, the true ‘object’ of the idealistic impulse, though this is probably not recognized by the idealist.
  A perception of difference has been cultivated that has caused a divine discontent within the [Page 202] heart of the Pilgrim in the far country;
457. “The Pilgrim in the far country” is the emanated extension of the Monad—i.e., the Jiva.

458. How interesting that “a perception of difference” should awaken divine discontent! Of course the Spirit/Monad on its own plane perceives no essential difference.

459. We note that the “perception of difference” has been “cultivated”. This has occurred under the individualized mind, and is most necessary phase of evolution. The Spirit, however, considers this perception of difference a limitation and wishes to transcend it.
460. It is also interesting that divine discontent (related to Neptune) awakens in the heart of the Pilgrim. Neptune, the planet of longing, in this case, is the longing for home arising within the heart. Neptune, as the primary second ray planet within our system (monadically considered—cf. EP I 420) is correctly placed in the heart at an advanced stage of development. Earlier, the Neptunian longing works through the solar plexus. It is a vague longing for the ideal. All may experience it, though all will not know the object or state for which they long. 
 the prodigal son draws comparisons; he has developed the other four senses, and he utilises them.
461. The “prodigal son” is advancing rapidly, but he is not yet consciously oriented towards “home”—the monadic plane.
  Now comes in the faculty of vibratory recognition of the home vibration, if it might be so expressed.
462. This will begin as the individual nears the period of the third initiation and will intensify thereafter.
  It is the spiritual counterpart of that sense which in the animal, the pigeon and other birds, leads them back unerringly to the familiar spot from whence they originally came.
463. We may expect a certain unerring quality in the higher correspondences to the sense of smell. DK is giving us a subtle assurance that we will find our way “home”.

464. He is also suggesting that, however buried the memory may be, the monadic plane is a “familiar spot” to us—as Spirits.
  It is the apprehension of the vibration of the Self, and a swift return by means of that instinct to the originating source.
465. There is an ongoing issue: does the higher sense of smell lead to the atmic plane or to the monadic plane, or to both? Probably, to both, though it may be a higher correspondence of the sixth sense, the mind, which leads finally to the monadic home. The number six tells the story.
466. We note that the return is “swift” suggesting the “progress onwards” of the Spirit—a driving forward through the space that separates the longing consciousness from its Spirit-home.

467. There are a number of instincts related to the higher life: spiritual instinct (first instinct); intuitive instinct (third initiation); and, perhaps, what we might call ‘ontological instinct’ or ‘existential instinct’ relating to Mastership and beyond.

468. We have been discussing some very intricate matters in relation to the physical senses and their extensions, and, of course, we have only scratched the surface. This section of the book requires much pondering. DK suggested that we visualize the nature and meaning of the higher correspondences to the physical senses. Perhaps that is all we can do at this point. But one day, before long, the presence of these senses will make itself known to us and we will begin to apprehend in a non-theoretical manner what they reveal.
